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FOREWORD

During the last quarter of a century there has been a
marked change in the attitude of many scholars towards
the txaditions of early Ingian history, especially those
- conveyed in the -Epics, *the Purinas, and the canonical
works of the Buddhists &nd Jains. Instead of brushing
them aside with contempt exeept where they corro-
borate or seem to corroborate the statements of the
‘orthodox’ Brahmanic texts such as the Vedas and
Brahmanas, not a few students have been moved to recon-
sider the unfavourable verdict passed by their predecessors
upon these legends. Foremost among these is Mr. F. E.
Pargiter, whose Ancient Indian Historical Tradition sums
up and completes the researches carried on by him through
many- years of patient critical labour. He has demons-
trated that underneath the mass of legend there lies a
fairly coherent skeleton of historical tradition, mainly re-
presenting the standpoint of the Ksatriyas of ancient India,
and not seldom contradicting the orthodox Brahmanic
texts; and this he has endeavoured with great skill to
reconstruct. Though perhaps not all of us are prepared
to accept in their entirety the conclusions which he has
deduced, none can fail to recognise the profound and far-
reaching effect of his criticism in general. No doubt the
ancient legend-mongers were often as unreliable as their
modern successors, who are ready to concoct an utterly
false pedigree for any parvenu person or tribe who will
pay for it; no doubt too when they were honest they
were often lamentably wrong, placing contemporary
dynaSties one after the other, and filling up gaps with wild
speculation. But after due deduction of an abundant
margin for error the skeleton of an old tradition still
remains ; and it is no longer permissible for historians to
ignore it. They must collect and to the best of their
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ability analyse legends, gndeavouring to trace them to
their sources, whether %rihman or Ksatriya, to test
their credibility, and accordingly to classify them and
group them organically together. And this criticism
will be powerfully aided by archaological research in
India and neighbouring countries.

One of the main foci of Ksatriya traditions is the
Bharata War, which with Mr® Pgggiter and Dr.*Faw I
regard as an historical event, $hough much obscured by
fable. In connection with it I would venture to point to
a fact which hitherto, I bélieve, has not received the atten-
tion that it merits, namely the corroboration supplied by
Jain legend. As is well known, the Jain Tirthamkara
Mahavira-Vardhamina was preceded by the Tirthamkara
Parévanatha, whose predecessor again was Arigtanemi,
whom Jain traditions represent as a contemporary of
Krsna (Kanha) Vasudeva. If we may assume an interval
of about two hundred years between each of these
Tirthamkaras, as seems on general grounds most suitable,
we bring Aristanemi’s date up to about 1000 B.C., which
very nearly corresponds with the date assigned on other
grounds by Mr. Pargiter to the Bharata War, in which
according to tradition Krsna took part, namely 950 B.C.

Dr. Law’s work will therefore be welcome. He has
spared no efforts to make an exhaustive and careful col-
lection of the materials that Indian tradition offers,
together with many relevant data from other sources that
will aid in the construction of a critical history. By his
earnest and ecunergefic purdtattvanusandhiisé he has laid
students of history under a considerable obligation.

LoxNpon,
} L. D. BARNETT.

September, 1924.
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PREFACE

The following pages present for the first time a
detailed account, historical and geographical, of some of
the an®®nt Ksatriya triges of Mid-India (i.e. the valley of
the upper Ganges and its wributaries) e. g. the Kurus, the
Paficilas, the Matsyas, the Sirasanas, the Cedis, the Vasas,
the Avantis and the USinaras. In preparing this volume, I
have consulted original works, Sanskrit and Pali, and I
have derived some help from other sources, literary and
archaological, as indicated in the footnotes.

Some of the information contained in the present
volume is no doubt mere legend, but in the present state of
our knowledge, legends cannot altogether be ignored as
they very often contain a substratum of truth. Again,
although some of the facts in the history of the Mid-Indian
Ksatriya tribes have been mentioned in the works of
scholars like Oldenberg, Cunningham, Macdonell, Keith,
Rhys Davids, D. R. Bhandarkar, R. C. Majumdar and
H. C. Ray Chaudhuri, yet the first comprehensive account
18, I believe, given in the following pages.

I am grateful to Dr. L. D. Barnett of the British
Museum not only for his learned foreword but also for a
few valuable suggestions which have been of great use to
me. ,

CALCUTTA, Bivara CHARAN Law.

August, 1924.

24 SUKEA’S STREET, }
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Ancient Mid-Indian Ksatriya Tribes, Vol. I.
CHAPTER I

THE KURUS

The Kurus form ome of the most ancient and most
prominent of the Indo-Aryan Ksatriya tribes. In the
Kurus inthe Rgvedic 138Veda, howevdr, they are not very promi-

period. ” nently mentioned as a people. In one of
the verses of a hymn (Rgveda X.33.4) occurs the word
Kuru-§ravana which is  interpreted by some scholars as
‘the glory of the Kurus’ or the ‘hearer of the praises of the
Kurus.” Wilson (Rgveda, VI., pp. 88-89) translates this verse
as follows :—“(Indra), the possessor of the pitchers, the hearer
of the praises of the Kurus, let us celebrate these auspicious
adorations of thee, the giver of riches: may he, (Indra), be
the donor (of affluence) to you who are opulent, (in pious
offering), and (so may) this Soma which I cherish in my
heart,”” The word Kuru-éravana, however, is generally
taken by scholars to be the name of a particular
king who is supposed to have been given this name
in consideration of his having been a ruler of the
Kurus. In the hymn next following the one we have quoted
above, the charities of the prince Kuru-éravana are praised
and there can be no doubt that it is here the name of a parti-
cular®*sovereign. Some of his ancestors are also mentioned
- in this hymn. Thus it goes on:—*The (divinities, the)
appointers of men, have appointed me to Kuruéravana:
T have borne Piisan on the way : the universal gods are my
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protectors...... I, the Rsi, solicit (wealth) of the munificent
Prince Kuruéravana, the son of Trasadasyu, for the pric.<s.
Whose three horses bear me pleasantly in the chariot; I
praise him at the ceremony in which he presents thousands.
Upamagravas, the words of whose father were sweet, like a
pleasant field given to a beggar. Come to me, my son, grand-
son of Mitratithi ; I am the euldgistoof thy father. IT I were
lord over immortals and mortals,othen should my munificent
(benefactor) live. No oneelives a hundred years passing the
limit fixed by the gods ; so he is separated from his friends.”
(Rgveda X, 33. 1 and 4-9 ; Wilson, Rgveda Vol. VI, pp. 89-
90). Here it is evident that the seer of the Rgvedic hymn
mourns the loss by death of his generous donor and in the
last four verses he evidently consoles his son Upamasravas
and mentions in passing Mitratithi, the grandfather of
Upamagravas. Upamadravas was, it seems, the son of
Kuruéravana for whose death he is being consoled. But
the Brhad-devata says that it was for the death of his grand-
father Mitratithi that he is being consoled in these verses of
the Rgveda. Thus it says, “The following two (stanzas)
adore Kuruéravana Trasadasyava (X. 33.4, 5). On the death
of King Mitratithi, the seer with the following four (stanzas
beginning) ‘Of whom’ (yasya : X.33. 6-9) consoled his (Mitra-
tithi’s) grandson Upamasravas ”’ (Brhad-devata, Macdonell,
Part II., p. 260). The Sarvanukramani of Katyayana also
supports this view of the Brhad-devata.

Besides bearing the significant name Kuruéravanas this
prince is also called in the above hymn Trasadasyava or a
descendant of Trasadasyu who is well-known in the Rgveda
(Rgveda IV, 38.1; VIIL 19, 3, etc.) as a king of the Piirus.
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Trasadasyu’s “people, the Piirug, were settled on the Sara-
svati, which was, no doubt, the stream in the middle country,
that locality according well with the later union.of the Parus
with the Kuru people, who inhabited that country.” (Vedic
Index, 1, 327). This proves the connection between the
Kurus and the Parus and /it is a probable conjecture of
Oldenberg’s (Buddha, 203-404) that the Kuru people, as
known later, included som® of the tribes referred to by other
names in the Rgveda.....It is likély that the Trtsu-Bharatas
who appear in the Rgveda as enemies of the Parus, later
coalesced with them to form the Kuru people” (Vedic Index,
1, 167). The Vedic Index adds “since the Bharatas appear
so prominently in the Brahmana texts as a great people of
the past, while the later literature ignores them in its list of
nations, it is difficult to avoid the conclusion that they be-
came merged in some other tribe. Moreover, there is evidence
that the Bharatas occupied the territory in which the Kurus
were later found. Two of them are spoken of in a hymn of
the Rgveda (III. 23) as’having kindled fire on the Drsadvati,
the Apaya and the Sarasvati—that is to say, in the sacred
places of the later Kuruksetra..... nor is it without importance
that the Bharatas appear as a variant for the Kuru-Paficalas
in a passage of the Vajasaneyi Sarmhitd, and that in the list
of the great performers of the horse sacrifice the names of
one Kuru and two Bharata princes are given without any
mention of the people over which they ruled, while in other
cases® that information is specifically given.” (Vedic Index,
1, 167-168).

Professor Keith also urges the same view of the'incor-
poration of the Bharatas with the Kurus in his paper con-
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tributed to the Cambridge History of India. The Bharatas
who are the heroes of the third and the seventh books of
the Rgveda were replaced by the Kurus and close to the
Kurus we find the allied Paficalas. Dr. Keith entertains
little doubt and holds that the Kurus were new comers with
whom the Bharatas amalgamated, and the Kurus thus
reinforced, included in their numbers the Pirus. (Cambridge
History of India, p. 118). .

In the Cambridge History of India, Prof. Rapson also
expresses the same view of the merging of the Rgvedic Bha-
ratas into the Kurus, and refers to the designation, Kuru-
ksetra, of the country occupied by this people produced by the
combination of two of the most prominent peoples of ancient
India. The Bharatas who were settled in the country of
the Sarasvati in the times of the Rgveda (III, 23, 4),
were merged in the Kurus ; and their whole territory, the
new together with the old, became famous in history under
the name ‘Kuruksgetra’—‘the field of the Kurus.” This was
the scene of the great war of the descendants of Bharata
Dauhshanti, and the centre from which Indo-Aryan culture
spread, first throughout Hindusthan, and eventually through-
out the whole sub-continent. (Cambridge History of
India, p. 47).

Another king Pakasthiman, whose glories as a generous
donor are sung in a hymn of the Rgveda (VIIL. 23), is given
the designation Kaurayana most probably a patronymic.
In the Atharva Veda (XX. 127, 8) a man called Kauratya is
described as having enjoyed prosperity under the rule of
King Parikgit. Evidently, therefore, in the early Vedic
age, the name Kuru, which afterwards became so famous,
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- was already applied to a prominent tribe of the Indo-Aryan
Ksatriyas.
It is, however, in the Brahmana literature that the Kurus
The Kurgs in  the acquix:e the .greatest pr(.)minence. among the
Brah%e;)r.;a;is;ggfl the Ksatriya tribes of ancient India. In the
‘ Brahmana }iterature, the Kurus are often
found connected with the*Paficalas and, from the way in which
the Kuru-Paficilas are mentioned, there is no room for doubt
that it was in the country inhabfted by them that some of
the most famous Brahmana works were composed. Thus
the Aitareya Brahmana in its chapter on the mahibhiseka
of Indra, says, “Then in this firm middle established quarter
the Sadhyas and the Aptyas, the gods, anointed him with six
day with the Paficavimda, and with this triplet and this
Yajus and these exclamations, for kingship. Therefore in
this firm middle established quarter, whatever kings there
are of the Kuru-Paficalas with the Vadas and USinaras, they
are anointed for kingship; ‘king’ they style them when
anointed, in accordance with the action of the gods.” (Aita-
reya Brahmana, VIII, 14., Tr. Keith, Rgveda Brahmanas,
p- 331). From the way in which mention is made of the
country of the Kuru-Paficalas it is evident that the author
of the Aitareya Brahmana was a native of that region.
With regard to the Tandya Mahabrahmana of the Samaveda
and the Satapatha Brahmana of the White Yajurveda,
Weber would suggest a difference of locality (Weber, History
of Indian literature, pp. 68 and 132). But the authors of the
Vedic Index (I. 165) are of the opinion that “‘there is clear
evidence that it was in the country of the Kurus, or the
allied Kuru-Paficalas, that the great Brahmanas were
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composed.” They furthgr point out, “the Kurus are
comparatively seldom mentioned alone, their name being
usually coupled with that of the Paficilas on account of the
intimate connection of the two peoples. The Kuru-Paificilas
are often expressly referred to as a united nation. In the
land of the Kuru-Paiicalasyspeech is said to have its
particular home ; the mode of satrifice among the Kuru-
Paficilas is proclaimed to be the best; the Kuru-Paficila
kings perform the Rafasiya or royal sacrifice; their
princes march forth on raids in the dewy season, and
return in the hot season. Later on the Kuru-Paficala
Brahmins are famous in the TUpanigads.” (Vedic Index,
1. 165). When the Brahmanas and earlier Upanisads
were composed (C. 800-600 B.C.) the principal political units
were the kingdoms of the Paficilas and Kurus in the region
of Delhi (Eliot, Hinduism and Buddhism, Vol. I, p. 20). In
the last kinda of the Satapatha Brahmana (cf. the Brhadar-
anyaka Upanisad, 1IL I. I. foll) we find mention of the Brah-
mins of the Kuru-Paficila country who were invited and given
huge largesses by Janaka, king of Videha.

The Satapatha Brahmana (XII. 9, 3, 3) speaks of a
Kauravya King Balhika Pritipiya ; Kauravya is here ap-
parently a variant of the word Kaurava, in which form we
find it in the Great Epic. The Nirukta of Yasgka (II. 10)
also asserts that Devipi Arstisena and Santanu were Kaur-
avyas. In the form Koravya the Kuru kings are desig-
nated in the Buddhist Pal literature, as we shall* show
below.

The Chandogya Upanisad, which is no doubt the
remnant of an ancient Brahmana work belonging to the
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Samaveda, contains an account of the destruction of the crops
in the Kuru country by locusts or by a hailstorm and it re-
counts a story how a famished Rsi of the Kuru land was
forced to partake of food that was unclean. Thus it goes
on, “When the Kurus had been destroyed by (hail) stones,
Ushasti Cakrayana lived as a leggar with his virgin wife at
Ibhyagrama. Seeing a ch¥f eating beans, he begged of him.
The chief said, ‘T have no m8re, except those which are put
away for me here.” Ushasti said : ‘Give me to eat of them.’
He gave him the beans, and said : “There is something to drink
also.” Then said Ushasti: ‘If I drank of it, I should have
drunk what was left by another, and is therefore unclean.’
The chief said, ‘ Were not those beans also left' over and
therefore unclean 2 ‘No’, he replied, ‘for 1 should not have
lived, if I had not eaten them, but the drinking of water
would be mere pleasure.” Having eaten himself, Ushasti
gave the remaining beans to his wife. But she, having eaten
before, took them and put them away. Rising the next
morning, Ushasti said to her, ‘Alas, if we could only get some
food, we might gain a little wealth. The king here is going to
offer a sacrifice, he should choose me for all the priestly
~offices.” His wife said to him : ‘Look, here are those beans
of yours.” Having eaten them, he went to the sacrifice
which was being performed.” (Chandogya Upanisad, I. 10.
1-7 ; Sacred Books of the East Series, Vol. I. pp. 18-19).
The same Upanigad then recounts how inspite of this tem-
porary $mpurity under the stress of hunger and famine, the
Rsi was successful in winning for himself the highest func-
tions at the sacrifice.

We have seen that the Aitareya Brihmana speaks of
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the country of the Kuru-Paficalasas belonging to the Dhruva
Madhyama Dik, that is, to what is known
in later literature as the MadhyadeSa.
Prof. Rapson points out that the territories occupied by the
Kurus extended to the east far beyond the limits of Kuru-
ksetra. The Kurus must have occupied the northern portion
of the Doab, or the region between the Jumna and the Ganges,
having as their neighbours on the east, the north Paficalas,
and on the south, the south Paiicilas, who held the rest of the
Doab as far as the land of the Vatsas, the corner where the
two rivers meet at Prayaga (Allahabad). (Rapson,
Ancient India, p. 165).

The great lawgiver Manu speaks of the country of the
Kurus and other allied peoples as forming a part of the sacred
land of the Brahmarshis. “The plain of the Kurus, the
(country of the) Matsyas, Paficalas and Siirasenakas, these
(form), indeed, the country of the Brahmarshis, (Brahmani-
cal sages, which ranks) immediately after Brahmavarta.”
(Biihler, Laws of Manu, p. 32).

In the very first verse of the Bhagavadgita, which is
Sanctity of the Kuru UD€ o0Nly book in India reverenced by people

land, of all sorts of religious belief, the land of
Kurus is called Dharmaksetra, or the holy land.

In other parts of the Great Epic, too, Kuruksetra is
regarded as a land which was specially holy. Thus the
Vanaparva (Chap. 129, = pp. 394-395) tells us that
Kuruksetra was the holy spot of the righteous Kurus. It
was here that Nahusa’s son, Yayati, performed many
religious ceremonies, it was here that divine and royal
sages performed the Sarasvata Yajfia and it was here

Location.
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that Prajapati performed his Yajfia. Manu also pays
a tribute to the prowess and heroism of the people
of Kuruksetra. He advises a king who is going out on an
expedition of conquest thus, “(Men born in) Kuruksetra,
Matsyas, Paficilas and those born in Siirasena, let him cause
to fight in the van of the battle, as well as (others who are)
tall and light.” (Biihler,*Laws of Manu, p. 247).

Kuruksgetra is also regdrded in the Brahmana texts
as a particularly sacred country® Within its boundaries
flowed the sacred streams Drsadvati and Sarasvati, as Well
as the Apaya (Vedic Index, 1, p. 169).

The ‘field of the Kurus’ or the region of Delhi, was the
Importance of the Scene of the subsequent war between the

Kuru land. Kurus and Pandus, in which according to
the Epic in its present form, all the nations of India were
ranged on one side or the other (Rapson, Ancient India, p.
173). It has been the great battlefield of India ever since, as
it forms a narrow strip of habitable country lying between the
Himalayas and the Indian Desert through which every in-
vading army from the Punjab must force its way. Because
of this strategical importance, Delhi became the capital of
India under the Mughal Emperors, who came into India by
land from the north-west. The British, on the other hand,
who came by sea made their earliest capitals near the coast.
(Ibid., p. 173). But Delhi has recently in 1912 been restored
to its former proud position (Ibid., p. 47).

Brsides the Kurus of the Madhyadesa we have reference
to another Kuru people, viz, the Uttara-
Kurus. The Aitareya Brahmana mentions
the country of the Uttara-Kurus in its chapter on the

2 ,

The Northern Kurus.
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mahabhiseka of Indra. It says, “Then in the northern
quarter the All-gods anointed him with six days with the
Paficavimhéa, and with this triplet and this Yajus and
these exclamations, for sovereignty. Therefore, in this
northern quarter, the lands of the Uttara Kurus and
the Uttara Madras, beyond the Himavant, their (kings) are
anointed for sovereignty; ‘O soVereign’ they style them
when anointed in accordance wWith the action of the gods”
(Ait. Br. VII1, 14 ; Tr. K8ith’s Rgveda Brahmanas, pp. 330-
331). The authors of the Vedic Index are of the opinion that
at the time that the above passage of the Aitareya Brahmana
was written, the Uttara Kurus were a historical people. They
observe, ‘“The Uttara Kurus, who play a mythical part
in the Epic and later literature, are still a historical people
in the Aitareya Brahmana, where they are located beyond
the Himalaya (parena Himavantam). In another passage,
however, the country of the Uttara Kurus is stated by
Vasigtha Satyahavya to be a land of the gods (deva-ksetra),
but Janamtapi Atyardti was anxious to conquer it, so that
it is still not wholly mythical. It is reasonable to accept
Zimmer’s view that the northern Kurus were settled in
Kaémir, especially as Kuruksetra is the region where tribes
advancing from Kasmir might naturally be found.” (Ved.
Index. I, p. 84)

In Buddhist literature also Uttara Kuru is very often
mentioned as a mythic region, but there are some passages
which go to show that there was a faint memory of a cduntry
that had once a historical existence. Thus we are told that
the Buddha knowing the intention of Gayakassapa, the
Jatila, living at Gaya, thought that it would be better if
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he did not turn up at the spot of his sacrifice. So he
went to Kurudipa for alms and ate up what he received
as alms on the bank of the Anotatta lake (Dipavarhsa,
p- 16). It is stated in the Sasanavainsa (p. 12) that the
place of the inhabitants of TUttaradvipa is called the
kingdom of Kurus. (Kururattham.)
It is stated in the Papaficasidani that there was a jana-
pada (pr8vince) named Kuru and the
References to  the . .
Southern  Kurus "in kings of that ptovince used to be called
Kurus. (P. T. 8. edition, p. 225). The
Anguttara Nikaya tells us that Kuru was one of the sixteen
mahdjanapadas or prominent countries of Jambudipa.
It had abundance of food and wealth. It was prosperous
and it had seven kinds of gems (Vol. 1., p. 213; Vol. IV.,
pp- 252, 256 and 260 ; Digha Nikaya, II., pp. 200, 201 and
203). As in the Brahmana literature so also in the Buddhist
literature, the Kurus are comparatively seldom mentioned
alone, their name being usually coupled with that of the
Paiicilas on account of the intimate connection of the two
peoples. In the same work we read that there was no
vihara for the Buddha’s habitation in the Kuru kingdom.
Outside the town of Kammasadhamma, there was a beauti-
ful forest where the Buddha used to dwell. As in the case
of the great cities of Rajagaha, Vaisali, Saketa, etc., the
Enlightened One preferred to reside outside the city in the
forests or gardens that skirted the town. The inhabitants
of thesKuru kingdom, bhikkhus, bhikkhunis, upasakas and
upisikds enjoyed good health and their mind was always
ready to receive instruction in profound religious truths
because the climate there was bracing in all the seasons and
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the food was good. The Buddha delivered some profound
and learned discourses to the Kurus, e.g. the Mahanidana and
Mahasatipatthana Suttantas of the Digha Nikaya. The
Kurus, we are told, used to meditate on the satipatthana
which was so very familiar to them that even their servants
used to do so. Wherever thgy met together, whether at
the watering places or at the places of spinning, the Kurus
had no other talk except that of satipatthana. If any
female in the kingdom ®of the Kurus had to admit that
she knew nothing of satipatthana, she was abused and
was taught one of the satipatthanas. The birds of the
kingdom of Kuru also are said to have been so trained as
to meditate on satipatthana. The story is told how in the
kingdom of the Kurus, an actor had a trained bird which
was left by mistake by its own owner near the hermitage
of the samaneris. The bird was taught by them to meditate
on atthi and one day it was caught hold of by a vulture
but the bird, Buddharakkhita, was somehow recovered by
the samaneris from the vulture and it was asked what it
was thinking of while in the claws of the vulture. The bird
replied that it was meditating on atthi. The simaneris
thereupon praised it. (Papaficasidani, P. T. 8., pp.
227-229).

The Buddhist literature is full of stories in which the
land of Kuru, and its princes and people
play a leading part. In connection with
the Thera Ratthapala, who has contributed verses®to the
Theragatha, we are told that he was born in the town of
Thullakotthika in the country of the Kurus, as the son of a
councillor. In his youth he married a suitable wife and

Story of Ratthapala.
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enjoyed heavenly happiness. At this time Buddha touring
in the Kuru country came to Thullakotthika. Ratthapila
heard him teaching and entertained faith in him. With
great difficulty he secured the permission of his parents to
renounce the world. At the Master’s command he received
ordination at the hand of a blikkhu. He studied diligently,
developed insight and ewon arahantship. He was then
permitted to go from house to house for alms. One day
~ King Koravya saw him and asketl him why he had left
the world. Ratthapila gave a long discourse as to the
impermanence of everything worldly. He then dwelt upon
the transitoriness of the human body, death and rebirth.
Thus he taught the Norm to King Koravya and went back to
the Master. Buddha praised him as the foremost of those
who had renounced the world through faith. (Psalms of the
Brethren, pp. 302-307). Again in the Majjhima Nikaya we
read that Ratthapala went to the Deer-Park of King
Koravya. The King went to hunt in the Deer-Park and he
met Ratthapala there. The king gave up hunting and
conversed with him about decay in old age, decay by disease,
loss of wealth and loss of relatives. (Vol. II, p. 65 foll.).
The Dhammapada commentary relates the story how a
bhikkhu who resided on the borders of
the: Kuru country, received charity from
the people. After the death of Mahakosala, when Pasenadi
ascended the throne of Kosala, a chaplain of the king of
Kosata named Aggidatta, thinking that it would not be
proper for him to serve under a young king, renounced the
world after substituting his son in his place. He had 10,000
disciples and with them he used to live in a place situated

Story of Aggidatta.
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between the eastern dgminion of Anga-Magadha and
the Kuru country, and the inhabitants of Anga-Magadha
and the Kuru kingdom used to give them abundance of
food and drink. (Dhammapada Commentary, Vol. I1I, pp.
241-242). This Brahmin Aggidatta who was so highly
revered by the people of tha two countries, was, however,
with his followers, converted by the®Buddha on a day appoint-
ed to bestow upon him a big chhrity by the people of Anga-
Magadha and Kuru. TRe people of these kingdoms, who
brought food and drink, were astonished to find the bhikkhus
there instead of the rsis, and enquired who the bhikkhus
were, and afterwards came to know that the rsi with his
disciples had been converted by the Buddha, and that the
bhikkhus present there were formerly Aggidatta and his
disciples. (Dhammapada Commentary, Vol. III, pp. 246-
247).

In the Therigathd commentary (p. 87) we read that a
theri named Nanduttara was reborn in a
Brahmin family in the city of Kammas-
sadamma in the kingdom of the Kurus. She was versed
in vijja and sippa and obtained ordination from the
Niganthas. She went about as a disputant but she
was defeated in argument by Mahakaccayana and accept-
ed ordination from him. She afterwards became an arahat
with patisambhida (analytical knowledge).

In the Paramatthadipani, the commentary on the Peta-
vatthu, we have an account &f the
miseries suffered by a woman of the
Kuru capital after her death. In the kingdom of the
Kurus, at Hastindpura, there lived a woman of the

Story of Nanduttara.

Story of Serini.
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town named Serinl. She was a hgretic. She had no faith
in the Buddha and did not approve of the meritorious deeds
done by the people by offering gifts to samanas and bhikkhus.
She was reborn as a peti and dwelt near a moat surrounding
a city on the borders of the country. One morning before
darkness had completely vanisked, she met an upasaka who
while going to the city for® trade, went near the moat. The
peti recognised him and ma8e herself visible. She had no
covering on her body and was” reduced to a skeleton
horrible to look at. She related her past history and re-
quested him to inform her mother of her wretched condition
in the petaloka (world of spirits). At her importunate
supplication the upasaka communicated to her mother the
request that she should take the money which she had kept
underneath the bedstead and thereby make gifts on her
behalf. Her mother complied with her request and the
peti was at last freed from her tortures and sufferings in the
petaloka. Her appearance was changed. Beautiful to look
at, she appeared before her mother and recounted to her
the whole history (Paramatthadipani on the Petavatthu,
pPp. 201-204). ,

The authors of the Vedic Index have expressed
Migration of the Uhe opinion that the Kurus represent a
Kurus. comparatively late wave of Aryan immigra-
tion into India. “The geographical position of the Kuru-
Paficalas,” they say, “renders it probable that they were
later ithmigrants into India than the Kosala-Videhas or the
Kasis who must have been pushed into their more eastward
territories by a new wave of Aryan settlers from the west.
But there is no evidence in Vedic literature to show in what
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relation of time the immigration of the latter peoples stood to
that of their neighbours on the west.” (Vedic Index, Vol
I, pp. 168-169).

In the Papaficasidani, there is a fanciful story of the

) . origin of the Kurus. King Mahamandhata
Buddhist tradition .
pegarding the micxa-  Was @ cakravartti king of Jambudipa and

as he was a calravartti king (i.e., he had
acquired the title of cakravartthraja because he had a cakra-
ratana which could lead the king to any place he liked),
he could go to any place. Ile conquered Pubbavideha,
Aparagoyana, Uttarakuru besides the devalokas. While
returning from Uttarakuru, a large number of the inhabi-
tants of that country followed Maha manrdhata to Jambudipa
and the place in Jambudipa where they settled, became
known as Kururattham including provinces, villages, towns,
etc. Itis in this sense that the word Kuriisu (7.e. among the
Kurus) occurs in the Pali-Buddhist literature. (Papaficasii-
dani, pp. 225-226).

The ancient capital of the Kurus was Hastindpura
which was situated on the Ganges in the
Meerut district of the United Provinces.
Indraprastha, the modern Indrapat near Delhi, was the
second capital. According to the story told in the Maha-
bharata, the blind king, Dhrtardstra, continued to rule at
the old capital Hastindpura on the Ganges while he
assigned to his nephews, the five Pandus, a district on the
Jumna where they founded Indraprastha (Rapson, Ancient
India, p. 173). While the ancient capital of the Kurus
sank into insignificance, the new city erected by the
Pandavas, has not only come down to our time, but it has

Kuru cities.
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acquired a fresh lease of life as the seat of the central govern-
ment of the British Indian Empire. According to the
Prakrit legend given in the commentary on the Uttara-
dhyayana-Siitra, Ishukara (in prakrit Usuyara or Isuyara),
a wealthy and famous town, beautiful like heaven, was
in the Kuru country. (Jaina Sitras, pt. II, p. 62. n.).
About the time that the Buddha lived, there were other
cities in the Kuru country. Thus the Samyutta Nikaya
refers to the Kuru city, Kamma@sadhamma which is also
called Kammasadamma, because Kammasa was brought
under control by the Bodhisatta when he was born as a
son of King Jayaddisa of Paficala. (Papaficastidani, pp.
226-227). This city of Kammasadamma is also said to have
been the native city of theri Nanduttard whose story we
have given above. The story of Kammasa is narrated in
full in the Jayaddisa Jataka in which we find that Bodhi-
satta was born as the son of King Jayaddisa of Paficala.
One of the sons of the king was carried away by an
ogress, a yakkhini, who brought him up. The yakkhinis
are represented as fond of human flesh in the Buddhist litera-
ture, and it is related of our prince that when he was with
the yakkhini, he was in the habit of eating human flesh in
the cemetery. The king was informed of it and troops
were sent to capture him. The prince who had acquired
yakkha habits, however, fled and could not be caught. He
went to a forest and sometimes he used to come to the village
and eatr villagers, sometimes it so happened that he killed
people going through the forest tract. He was at last brought
under control by the Bodhisatta. This yakkha was called
Kammasa because a boil appeared on one of his legs, which
3
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swelled. (Faiisboll, Jataka, Vol. V, p. 21 foll). As is ap-
parent, this story is only a variation of the Pauranic story
of Kalmasapada.

We have already spoken of the early kings of the Kurus
Epic and Paazinio mentioned in the Vedic literature. In the
tradition regardingthe  Hpic periad, the Kurus became the most
origin of the dynasty. powerful Ksatriya tribe in northern India
after the downfall of the Megadha empire of Rajagrha
brought about by the %killing of the Samrit Jardsandha
by Bhimasena, who belonged to the younger branch of
the Kauravas. The Adiparva of the Mahabharata thus
relates the story of the origin of the Kurus. Piiru, the son
of Yayati by Vrsaparva’s daughter, Sarmistha, and grandson
of Nahusa, was fifth in descent from Pururavi, son of Ila,
daughter of Manu, the father of mankind (manava vamsga).
He was installed on the throne by his father who repaired
to the Bhrgutunga mountain, practised asceticism and then
went to heaven. The dynasty which sprang from this
Piiru, was celebrated as the Paurava dynasty. (Adiparva,
Vangavasi Ed., Ch. 75, pp. 86-88; Ch. 85, p. 96).

Tenth in descent from this Piiru, was Samvarana. When
his kingdom was conquered by the king of the Paficalas,
Samvarana fled in fear, with his wives, children and minis-
ters and took shelter in a forest on the banks of the Sindhu,
where he stayed for a long time. He gained back his kingdom
with the help of the sage Vasistha, his priest. Then he
was blessed with a child by Tapati, daughter of Stirya. This
child was named Kuru. The people were charmed by the
manifold good qualities of Kuru and anointed him king.
After the name of this king, the plain became famous as
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Kuruksetra or the land of Kuru. (ddiparva, Ch. 94, p. 104).
From this Kuru was descended Santanu who had, by Satya-
vati Matsyagandha, the adopted daughter of a fisherman,
a son named Vicitravirya who died childless. At the
request of Vicitravirya’s mother, Vyasadeva begot on
Vicitravirya’s wives two childgen named Dhrtarastra and
Pandu. Dhrtaristra married Gandhari, daughter of Suvala,
king of the Gandharas, and kad by her one hundred sons,
Duryodhana, Duh$dsana and others who were known as
the Kurus or Kauravas. (Adiparva, Ch. 95, p. 105).

In the Vispupurana, fourth améa, Ch. 20, we have the

following genealogy :—
Kurn

J m{hu
Surlatha.
Vidulra.tha,
Sarvabhauma
Jayasena
Aravi
Aylitéyu
Akrol(ih&na
Develetithi
13.k|$9.
Bhimasena
Di1|ipa
Pra.!;ipa.

J
Devapi — Santanu — Valhika

| |
Citrangada Vicitravirya Bhisma

] |
" Pandu Dhrtarigtra

Durvodhansa
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The following genealggy is given in the Bhavigyapurana :
Hasti

Ajﬁ.mi!a
Rakk‘hapéla,
Suéa!ruya.m

Kuru

JaJhu

Suratha..
Viduratha

Sarvabhauma
Jayla.sena
Arnava

Catuhsi‘gamgﬁ.mi

Ayutdyuh
Akrodlhana.

Riklkha

Bhimasena

Dilipa

PraLipa

Santanu
Vicitravirya

Pél!gdn

The Bhagavatapurana, (9 Skandha, Ch. 22) gives us
the following genealogy :—

Santanu

|
Vicitravirya

Dhrta!ristra Pz‘n,ldu.
The Mahabharata and the Puranas, as we have already
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seen, represent Yayati as the gregt progenitor of the Piiru
family of which the Kurus were a branch.

Early kings of the Yavati f d d o
dynasty. yati performed a good many yajiia
(sacrifices). He helped the gods in the

fight between gods and asuras. Of his many sons
the elder ones were discarded of account of their disobedience,
and when he went to tHe forest, he installed his youngest
son, Piiru, as king. (Mahébhﬁrata, Dronaparva, Ch. 61,
p. 1035). The Mahzbharata also ‘gives us a detailed narra-
tive of the birth of Bharata, the eponymous hero from whom
the whole of India received its appellation as Bharatavarsa.
The story as given by the great poet Kalidisa of the same
momentous event in the history of India, in his Abhijfiana
Sakuntalam, differs in some minor details from the version
in the Great Epic, but in the essential matters there is hardly
any variation. The Epic relates how King Dusmanta, a
descendent of Piiru, had a son named Bharata. He was
brought up by his mother, Sakuntala, in a forest. He had
great strength. He defeated the ferocious animals of the
forest. He performed many Aévamedha ceremonies near
the Jumna. He gave a large amount of riches to the sage
Kanva. He gave in charity elephants, chariots, camels,
goats, male and female servants, cows, villages, houses, and
garments to the brahmins. (Dronaparva, Ch. 66, p. 1037).
Pratipa, a descendant of the great Bharata, was a Kuru
king, great-grandfather of Dhrtarastra. His fame had
spread throughout the whole world. He ruled righteously.
He had three sons, Devapi, Vahlika and Santanu, the grand-
father of Dhrtarastra. Devapi was a leper. He was honest
and liked by all. The three brothers were fast friends.



2 ANCIENT MID-INDIAN KSATRIYA TRIBES

ing Pratipa was prevenéed by old brahmins and the in-
wabitants of the Kuru land from placing Devapi on the throne
m the ground that he was a leper. Devipi became an
scetic. Vahlika went to his maternal uncle’s place. After
he death of Pratipa, Vahlika granted permission to his bro-
her Santanu to rule over the ountry which had come down
o them from their father. Since then Sintanu was the
uler of the kingdom of Kuru. (Udyogaparva, Ch. 149,
). T71).

After Santanu came his sons Citringada and Vicitra-
irya, and his grandsons Pandu and Dhrtarastra. The eldest
on of Dhrtarastra was Duryodhana who could work miracles
'y the power of mantras. He could extinguish fire, put in
ts proper place the earth or the mountain, in case it would
plitup. Ifastrong wind blew, or if a violent hailstorm
eemed to destroy the world, he could stop it. He could
0 completely stop the course of water that chariots,
nfantry, etc., could go overit. He could change the feel-
ngs of gods and demons. (Udyogaparva, Vangavasi Ed., Ch.
i1, p. 707). Duryodhana attended the Svayamvara of the
laughter of Citrangada, king of Kalinga, in his capital,
srirajpura. When the princess walked onwards passing over
Juryodhana, he could not brook this insult; with the help
f Bhisma and Drona and by his own prowess he carried
way the princess in a chariot, by defeating the other rival
cings and brought her to Hastindpura, his capital. (Janti-
arva, Ch. 4, p. 1378). It was in the time of Duryodhana
hat the great battle of Kuruksetra was fought.

Any account of the Kurus would be incomplete without
. reference to the great battle which forms the subject-
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matter of the Great Epic known as the Mahabharata.
Even if we confine ourselves to the kernel
The ngfresﬂselc)f:.t o of of the huge poem of two hundred thou-
sand verses, that is, the portion dealing
with the war and its causes, we shall find the work of
giving a summary of the main events alone, a task of
no little difficulty. Weeare here attempting to furnish a
succinct epitome of the prineipal incidents of the war.

It need hardly be demonstrated that the Kpic does
not attempt the task of describing a fight between
the Kurus and the Paficilas, as was supposed by some
scholars, but it will be apparent to every careful reader
that its main purpose is to describe a war between
two branches of the Kuru royal family. We have already

seen before how Dhrtarastra and Pandu
Fnmity between the VVELC begot. The former being a blind
tl;vgrub::;:lllfe:m%fy the  man, Pandu, though younger, was placed

on the throne left vacant by the death of

Vicitravirya. So far there was nothing
to speak against it, but matters grew complex when sons
were born to both the brothers, and the difficulty was not
lessened by the suspicious circumstances under which the
five Pandava brothers (Yudhigthira, Bhima, Arjuna, Nakula
and Sahadeva) were borne away from the capital. The sons
of Dhrtarastra headed by Duryodhana, with the connivance
of their father, tried to do away with the Pandavas when
young? but with the help of their friends, the latter came
out of the dangers that beset them in their youth, and
claimed a portion at least of their paternal dominions. Their
cousing saw that this claim was backed by a considerable
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body of public opinion, gnd as a result of the compromise
arrived at bet ween the two sections of the royal family, the
sons of Pandu built up a new capital at Indraprastha and
placing the eldest, Yudhisthira, on the throne, sought to
win a new kingdom for themselves by their own prowess.
They were eminently successful in their endeavour and
performed the Rajasiiya sacrifite as a proof of their
dominant position among ®the monarchs of India.
Yudhisthira was virtuous. His treasury was talked of by
the people of remote countries. He had an assembly-hall
reputed to have been built by the great asura Maya. Duryo-
dhana heard of his riches and prosperity and became filled
with jealousy. With Sakuni, his maternal uncle and evil
genius, he visited the assembly-hall. Sakuni then
advised him to invite Yudhisthira to a game of dice. The
latter could not refuse when invited as it was a matter of
honour among the Indian Ksatriyas in those days. Refusal
to accept an invitation to a game at dice was looked upon
as a mark of greater cowardice than the refusal of an invita-
tion to a duel. Owing to dishonest tricks on the part of
Sakuni, the game resulted in the defeat of Yudhisthira. In
accordance with the stake, Yudhisthira with his brothers and
wife Draupadi, left his kingdom and started for the forest.
There, in the wood, the Pandavas with their wife lived for
twelve consecutive years. On the expiry of the twelfth year
of their banishment, they went to the Matsya country ruled
over by King Virata, to live incognito for the thirteerth year
of their exile. On the expiry of this period of exile, they
spoke out their identity.

Virata, king of the Matsyas, and his people honoured
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Yudhisthira and his brothers and a genuine regard for them
was felt, inasmuch as they had prevented the predatory
excursions of the Trigarttas and the Kurus against their
cattle. The bond with the Matsyas was further cemented
by the marriage of Virata’s daughter with Abhimanyu, the
gson of Arjuna. Then there were their powerful relatives,
the Paficalas. It was, ther®fore, felt that a successful attempt
might be made for the recdvery of the dominions out of
which they were cheated by a game of chance. Drupada,
the Paficila monarch, suggested that the Pandavas should
get back their kingdom by means of war as Duryodhana
would not let them have their kingdom which had been
snatched away by trick. The suggestion was accepted by
all those who were consulted about the matter. Kings of
other neighbouring countries were invited to help the Panda-
vas in winning their kingdom. But before the war began, the
Failure of peace Pindavas made a last attempt to nego-

negotiations. tiate peace and sent Krishna Vasudeva,
the Yadu prince, to the Kuru court. Duryodhana said, *I
shall not, so long as there is life in me, part with even so much
earth as can be held on the point of a very fine needle. The
kingdom which ought not to have been given away, was
made over to them when I depended on another. But
now the kingdom can under no circumstances be regained by
the sons of Pandu.” (Mahabharata, Udyogaparva, Vanga-
vasi Ed., Chap. 127).

Vasudeva came back to the Pandavas and told them
what the Kurus had said. Then everything was arranged
for the fight. Allies were invited from far and near from
all parts of India. The kings of the south also contributed

4 . '
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their quota. At that tyme the Ksatriyas had spread over
the whole of India and all of them were ranged on one side
or the other.

Drupada, Virita, Dhrstadyumna, Sikhandi, Satyaki,
Cekitana, and Bhimasena, these seven
heroes were installed as the leaders of the
Pandava army. (Mahabharata, *Udyogaparva, Ch. 151).
Dhrstadyumna was made the 8eneralissimo. (Mahabharata,
Udyogaparva, Ch. 163).°

Arjuna was the greatest hero on their side and every
one felt that the issue of the dreadful battle that was to ensue,
depended, in a great measure, on his individual prowess.
Krsna-Vasudeva was his chief of staff, so to say, and in
one word, his guide, philosopher and friend. Being prevent-
ed by his vow from handling arms in the battle, Krsna
Vasudeva, “the younger brother of Sankarsana, Janir-
dana of great intelligence,” took upon himself the duty of
driving the chariot of his friend.

The Indian army in those days as in later times had
four divisions :—wviz., foot-soldiers, elephants, chariots and
horses. Arriving at Kuruksetra the powerful Pandavas
encamped with their troops on the western part of the field,
their faces turned towards the east. Yudhisthira ordered
tents to be pitched by thousands beyond the region called
Samantapaficaka. The commissariat, providing for the food
and raiments, and the other necessities of military life, was
attended to with great care. (Mahabharata, Udyogaparva,
Ch. 198). The army that Duryodhana had mustered to
meet this huge force of the Pandavas and their allies, was
pumerically much stronger being in the proportion of 11 to 7.

Forces on either side.
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(Ibid. Ch. 151 and Ibid. Ch. 154). Of $he eighteen aksauhinis
that assembled on the famous field, eleven were on the side of
Duryodhana and seven on that of his cousins. In individual
heroes also his army was apparently much stronger ; he had
at least three heroes, each of whom was quite a match for
the great Arjuna, and he himself was no less a wielder of the
mace than Bhima. As we know, conscience makes cowards
of us all, and the Kuru king in Spite of every chance of success
on his side, felt misgivings on the eve of the battle, while the
Pandavas were buoyed up with the righteousness of their
cause. Duryodhana made the hoary-headed Bhisma, than
whom there was no mightier hero in India, the commander
of his huge army, the like of which had hardly ever been
seen before. Duryodhana himself with all his brothers was the
foremost of car-warriors. He was experienced in the use
of the mace, swords and shields. His ally Krtavarman,
king of the Bhojas, was an atiratha (mightier car-
warrior). Salya, king of the Madras, though a near rela-
tive of the Pandavas was won over by Duryodhana to
his side. He was also an atiratha and abandoning his
own nephews (sister’s sons), he ranged himself with his
numerous host on Duryodhana’s side.

First of all Vinda and Anuvinda, prihces of Avanti,
and the Kekayas with the Valhikas marched with Bhara-
dwaja at their head. Then came Adwatthaman and Bhimsa
and Jayadratha of the Sindhu country and those kings
who cahe from the south and west and other mountainous
territories. The Gandhara king, Sakuni, and all those
who came from the east and north, followed them ; and
foreign levies, the Sakas, Kiratas, Yavanas, Sivis and the
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Vasatis came next. All these with their respective forces
surrounded their maharathas and all the maharathas
went out in the second division of the army. Then
came Krtavarman with his forces, and the great
car-warrior, Trigartta and King Duryodhana surrounded
by his brothers. Salya &hd Brhadbala, king of the
Kodalas, marched in the rear; and these followers
of Duryodhana took up their station on the back
part of the plains of Kuruksetra. Duryodhana caused
his camps to be so made as to look like a second
Hastingpura. Into these camps he made soldiers with
their horses enter in groups of a hundred each. He
fixed names and emblems for all of them so that
they might be recognised at the time of battle. He
saw from a distance the top of the flag staff of
Yudhisthira and arranged his troops against the Pandavas.

When the two powers were thus ready to fight,
the Kurus and the Pandavas were
bound to follow the traditional rules of a
fair fight among the Kgatriyas of India. Only men equally
situated, should fight with one another with all fairness.
Combatants armed with the same kind of weapons,
should be ranged against one another. Those that leave
the battle-field, should never be killed, a flying
enemy was not to be pursued, and one devoid of
arms, should never be struck. A car-warrior should
fight only with a car-warrior. He who rides' on an
elephant should fight only with another similarly
equipped. A horse-man must fight with a horse-
man and a foot-soldier with a foot-soldier. Omne engaged

Rules of fair fight.
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in a personal combat with anothem one seeking refuge, one
retreating, one whose weapon is broken, and one who is
clad in armour should never be struck. Non-combatants
on the field of battle such as charioteers, attendants engaged
in carrying weapons, the players on drums and those who
blow conches, should never®be smitten. (Mahabharata,
Bhismaparva, Chap. I). ¢

This was the tacit 'unders%andin.g between the two armies
and the rules were generally not violated except under very
special circumstances. On the day on which the battle
commenced, the moon approached the constellation Magha.
The seven large planets appeared in the sky like so many
blazing fires.

The Kuru army with Bhisma at its head advanced first.
The Pandava army with Bhimasena at
_ its head then advanced. The soldiers of
both the parties rushed upon one another with loud yells
with a simultaneous blowing of conches by the heroes.

The fight raged furiously for ten days, at the end of
which, Bhisma fell on the field, pierced by the arrows of
Arjuna and Sikhandi, with his head laid towards the east.
He passed away on a bed of arrows. When Drona heard
of Bhisma’s death, he stopped his own troops from fighting
any longer. Beholding the Kurus desist from the fight,
the Pandavas also withdrew their own divisions from the
field. Thus, with the withdrawal of the forces on both
sides, énded the tenth day’s battle.

On Bhisma’s death, Drona was made the commander
Phe death of Abhi-  Of the Kaurava troops. Karna stood at

manyd. the head of the Kaurava army and Arjuna,

The death of Bhisma.
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at the head of the Pamslavas. The battle recommenced.
Drona charged the divisions commanded by Yudhisthira.
A fierce fight ensued. Drona formed a circular array,
the famous Cakravyiiha. At the head of the array all
the Kuru princes were stationed.  Duryodhana was
in the very centre. A fuYious battle ensued between
Duh$isana and Abhimanyu, soil of Arjuna. Duhéisana
and Karna were defeated by the young hero. Abhi-
manyu was then attacked by Duryodhana. For a short
time a fierce battle was fought between them when
Duryodhana afflicted with arrows, turned away from
the field. Then ensued a fight between Abhimanyu and
Brhadbala, king of Kofala. The latter was pierced with
arrows on the breast and fell down with his breast cleft open
and died. Abhimanyu next crushed down Suvala’s son
Kalikeya and slew seventy-seven of the followers of the
(Gandhara race. Then he was attacked by all the
great Kuru warriors together, who thus violated the rules of
fair fight, and Duhsasana’s son smote him on the crown
by a mace when he was trying to meet the com-
bined onset of the Kuru leaders. Confounded with the
great force of that mace-stroke and overpowered by the
fatigue of the unequal combat, Abhimanyu fell down sense-
less on the ground and died. The sun set. The two armies
retired for night’s rest.

Drona arranged his troops in battle array. Dhrstady-
muna then assailed him. A fiercé battle
was fought. Dhrstadyumna  rushed
furiously upon Drona, but the Paficdla prince was no
match for the mighty teacher of the Kurus and the

The death of Drona.
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Pandavas. It was only when a Jfalse report about the
death of his son was conveyed to him, that he out of
fatherly affection for his only child, laid down his arms and
set his heart on Visnu. Dhrstadyumna took advantage of this
opportunity and made an onset against him and was suc-
cessful in dealing a fatal blow at the great brahmin leader
of the Kuru forces This was not quite in keéping with the
rules of fair fight. Slightly Bending down his face and
shutting his eyes and reposing on “the quality of goodness
and directing his mind on meditation and thinking on the
monosyllabic ‘Om,” Drona, the preceptor of the Kurus and
the Pandavas, went to heaven.

Aiter Drona’s death, Duryodhana and his allies made
Karna their leader and proceeded to battle.
Karna fought valiantly for two days, then
he was killed by Arjuna. The Kuru soldiers dispersed
on Karna’s death.

After the death of Karna, Salya was appointed the com-
mander-in-Chief of the Kurus. Yudhisthira met him who
was now at the head of the Kuru army. The Pandu king
took up a dart whose handle was made of gold and set
~ with gems. Having inspired it with many mantras and
impregnated it with terrible velocity by the exercise of great
power and care, Yudhisthira hurled it for the destruction of
the king of the Madras. Salya cried aloud and tried in vain
to catch that excellent dart with all his strength. Cutting
througlt his very vitals and his fair and broad chest, that
dart entered the earth. Salya, stretching
his arms, dropped down dead on the
ground. The followers of the Madra king were also killed.

The death of Karna.

Death of Salya.
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A great disorder prevailed in the Kuru army now con-
sisting of a few scattered soldiers.

Sahadeva then said to Sakuni, “All the wicked men
who ridiculed us at the notorious game at
dice are now dead and gone, only Duryo-
dhana and you, his maternal uncle, survive. To-day I will
make short work with you.” With these words, Sahadeva
pierced Sakuni with ten arrows and his horses with four.
He cut off Sakuni’s umbrella, standard and bow. Then
Sakuni, his quiver being exhausted, rushed against Sahadeva
with a lance adorned with gold. Sahadeva with three broad-
headed arrows cut off that uplifted lance ; and with a broad
arrow made of the finest steel, adorned with wings of gold,
he cut off from his trunk his enemy’s head. Deprived of
his head by the son of Pandu, Sakuni’s lifeless trunk dropped
down on the earth.

On the death of Sakuni, Duryodhana with the remnant
of the Kaurava army rushed against the Pandavas who,
however, killed the remmnant of the Kuru troops. The
mighty host of Ksatriyas, eleven aksauhinis in number,
who had cast their fortune with Duryodhana, had fallen on
the field. Duryodhana looked on all sides and saw his graﬂd
army entirely vanish save and except the heroic son of
Drona (Asvatthaman), Kripa and Krtavarman. He
then fled to a lake and hid himself there. The Pandavas,
however, discovered the whereabouts of Duryodhana
through information supplied by the huntets and
went to the lake and forced him to come out. There
was an exchange of angry words resulting in a mace
encounter between Duryodhana and Bhima. Bhimasena

Death of Sekuni.
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rushed at Duryodhana with a loud®roar and fiercely struck
with his mace at the thighs of the Kuru king as the upper
part of the body was hard like stone and was proof against
the heaviest mace wielded by the strongest hero. That mace,
strong like a thunder and hurled by Bhima, broke the two
handsome thighs of Duryodhanta. The Kuru king then fell
down on the ground. The surviving Kaurava warriors
arrived at the battle-field. ﬂey yere sorely grieved to see
Tho desth of Durgo. the once powerful king wallowing in the

dhape. dust. Duryodhana lamented his untimely
death that was approaching fast, and at last lay dead on the
field of battle. The Pandavas thus won the victory in the
great Kuruksetra war. Their own army had also vanished
under the terrible onsets of the Kuru heroes and it was hardly
a handful that came out of the fray with their lives.

On the termination of the great Kuruksetra war and
on the death of the hundred sons of Dhrta-
ristra, the line of the Kurus through
Dhrtarastra became extinct.

The Pandavas regained their lost kingdom and became
lords of the Kuru kingdom. Yudhisthira was made king.
The victors showed proper respect to Dhrtardstra and his
queens who, however, lived under their care for a very short
time. Accompanied by Kunti, the mother of the Pandavas,
they repaired to a forest to pass the remainder of their days
in the Vanaprastha &rama as was the wont among the
higher castes among the Indo-Aryans. Yudhisthira did not
reign long. When he heard of the destruction of the Vrsnis
and of Krsna’s departure from the world, he determined

to leave the world. His brothers also did the same.
K .

End of the war.



34 ANCIENT MID-INDIAN KSATRIYA TRIBES

Yudhisthira then made over the kingdom of Sakraprastha
to Prince Vajra, the only survivor of the Yadus, and the
kingdom of Hastindpura to Pariksita, son of Abhimanyu, by
his wife Uttara and grandson of Arjuna.

Abhimanyu, son of Arjuna, begot on his wife Uttara,
Pariksit and Janame- @ SO on the decrease (pariksina) of the

Joye. members of the Kuru race. Hence the
boy was called Pariksita. He was installed on the throne of
Hastinapura by Yudhlsthlm on the eve of his departure
from the world. The new monarch was learned in the
science of the duties of kings, and is credited with having
possessed all noble qualities. He is described as a highly
intelligent ruler, fully acquainted with the principles of
Ethics. He reigned for sixty years, and was loved by all
his subjects. He was a great hero who wielded a very
powerful bow, and never missed his aim. He was very
fond of hunting. Once he left his kingdom in charge of his
ministers and went to a forest for hunting. He pierced
a deer with an arrow but the deer ran away. He chased the
animal but in vain. He soon became tired and thirsty.
While roaming hither and thither, he met a sage and asked
him whether he had seen any deer running that way.
As the sage was observing the vow of silence, he did not
reply. Angered at this, the king took up a dead snake
with the end of his bow, placed it round the neck of the
sage and went away. Shortly after Srigi, son of the
sage, heard of this on his way home after worshipping
Prajapati. He cursed the king saying, “on the seventh
day from date, by my order, Taksaka, king of the nagas
(snakes), will reduce to ashes that sinful man who has
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placed a dead snake round the necks of my innocent father.”
Then Sriigi spoke to his father about what he had done.
The sage was sorry and informed the king of the curse
and asked him to be careful. On the seventh day Tak-
saka, king of the snakes, was coming to the palace of
Pariksita in the guise of a bralfmana. On the way he met
a sage named Kadyapa. Taksaka asked the sage where he
was going. The latter replied that he was going to Pari-
ksita to animate him after he had been smitten by the king
of the snakes. Being asked by Taksaka, Kasyapa showed
what wonder could be effected by his science by imparting
life to a banian tree bitten and reduced to ashes by the
serpent king. Taksaka was surprised. He entreated
Kadyapa to go back and gave him much wealth. The sage
went home with the money. Taksaka then went to the
palace in the guise of a brihmana and bit the king who was
reduced to ashes.

On the death of Pariksita, his son, Janamejaya,
ascended the throne. He heard of his father’s death from °
a niga and resolved to perform a snake sacrifice. Accord-
ingly everything was arranged. The rsis by the force
of their mantras caused all the snakes to fall into the sacri-
ficial fire. The snakes in their thousands fell into the fire.
The king of snakes was frightened and became Indra’s pro-
tege. This fact was told to the king by the saints officiating
at the sacrifice. The king then said in anger, “Let Taksaka
come with Indra, the god of gods, and fall into the fire.”” Ta-
ksaka appeared in the sky with Indra who saw the sacrifice
and returned home in fear. Then Taksaka approached the
flame, At this time Astika, a learned young sage, the son
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of his sister who had bgen married to the rsi Jaratkiru,
came to the king and praised him with many sweet and
learned words. The king was pleased and asked him to
pray for a boon. The sage uttered, “Stay, stay, stay.”
Taksaka stayed in the air. The sage then prayed for the
safety of the snakes and for the suspension of the sacrifice.
The king entreated Astika to pray for something else. But
the sage would not do so. e told the king that he had
come there to save his maternal uncle’s life. All the sages
present there asked the king to grant the boon as he
(the king) had already made a promise. The king granted
the boon. The snake sacrifice was suspended. The king
gave money to the sacrificial priests and to all who were
present at the great snake sacrifice. He then returned
from Taksasila to Hastindpura.

We have given above a summary of the Epic account
of the battle of Kuruksetra and of the reigns of Pariksit
and Janamejaya. We cannot vouch for the authenticity
of the entire account. But the historicity of the battle
itself and of the Kuru kings who ruled shortly after it, need
not be doubted.

In addition to the Kuru kings mentioned in the Epics

and Puranas, we have reference to a num-
Kings  mentioned o her of kings who play an important part

in many well-known stories of Buddhist
literature. In the Dhammapada commentary we have the
following story. In the past, in the kingdom of Kurd, in the
capital city of Indapatta, the Bodhisatta was born in the
womb of the chief-queen of the ruling sovereign. He went to
Taxila to educate himself and after completing his education,
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he was appointed a viceroy by his father and after his
father’s death, he wused to obey the

Eit;l);y of the  Kur Kuru-dhamma without violating the ten
the five silas. raja-dhammas. Kurudhamma was the
observance of the five silas and it

possessed the mystic virtueeof bringing prosperity on
the whole country. The*Bodhisatta with his mother, the
chief queen, and all his pfincipal officers including his
younger brother who was a vicéroy, the chaplain, the
rajjugdhaka (one who holds the reins and drives a chariot),
minister, charioteer, banker, the officer-in-charge of agricul-
tural products, gate-keeper and courtezan, used to perform
the Kuru-dhamma. At this time a king 'Kalinga reigned
in Dantapura in the kingdom of Kalinga but there had
been no rain in his kingdom. Bodhisatta, king of the
Kurus, had a royal elephant named Afijanavasabha which
was brought to the kingdom of Kalinga under the belief
that the mere presence of the Kuru elephant would bring
down rain from the heavens but in vain. Afterwards it
was discovered that rain did not fall in Kalinga be-
cause the Kurudhamma was not observed there. Hence
brahmins were sent to the kingdom of Kuru to make
themselves acquainted with the Kurudhamma. They
were instructed to write out the XKuru-dhamma on a
gold plate. Kalinga after going through the Xuru-
dhamma writtgn on a gold plate, observed it fully and
rain poured in showers in his kingdom. The kingdom of
Kalinga was saved and there was abundance of crops.
(Dhammapada Commy, Vol. IV, pp. 88-89). A Jataka
story also narrates the same event showing the extra-
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ordinary virtues of thee observance of the Kuru-dhamma.
It relates how DBodhisatta was born as a son of the
queen-consort of Dhanafijaya, king of Indapatta in
the Kuru kingdom. He was educated at Takkasila. On
his father’s death, he became king ; and adhering to the ten
royal duties he observed the Kuru righteousness which
means five virtues. At this pefiod, there reigned in the
city of Dantapura in Kalinga a xing named Kalinga. Famine
raged in his kingdom for want of rain. People complained
to the king and in vain suggested various remedies. As
desired by his subjects, the king observed various vows,
and perforr ed diverse deeds of virtue. Even then there
was no rain. At last requested by his people, King Kalinga
sent some brahmins to the Kuru kingdom to bring a record
written on a plate of gold, of the Kuru righteousness observed
by the royal family of the king of the Kurus. The Kuru
king and the members of his royal family imparted to the
brahmins the Kuru righteousness, the observance of which
by King Kalinga caused rain to come down. Famine
disappeared and Kalinga’s kingdom gained its lost glory.
The Bodhisatta had six almonries built for the distribution
of 600,000 pieces of money in alms. Throughout his life,
he did good and then with his subjects passed on to the
heavens. (Kurudhamma Jataka, Cowell, Vol. 11, pp. 251-260).
Dhanafijaya Koravya was a king who reigned in the
city of Indapatta in the Kuru kingdom.
Story of the Kuru His priest and adviser was a brahmin
king end his minister . .
Sucirate. named Sucirata. The king was very
righteous and charitable. One day the
king was seized with a desire of knowing the Good and
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True. Sucirata told the king that his desires might be
fulfilled by Vidhura who lived in Benares. Sucirata was
sent to Benares where he tried some wise men, one of
whom referred him to Sambhava who gave a discourse
on Goodness and Truth. Sucirata offered him a thousand
weight of gold, wrote down the answer to the question
with vermilion on a golden tablet, and on coming to the
city of Indapatta he told the king the answer as to the
service of truth. The king steadfastly observed righteous-
ness and attained to heaven. (Cowell, Jataka, Vol. V,
pp. 31-37). King Koravya was a righteous king of Inda-
patta in the kingdom of Kuru. His son by his chief
queen was Bodhisatta who, on account of his great liking
for the juice pressed from the soma plant, was named
Sutasoma. He was educated at Taxila. He performed
many acts of charity, such as alms-giving and the like, and
attained to heaven. (Cowell, Jataka, Vol. V, p. 246). The
Jataka adds that the kingdom of Kuru extends over three
hundred leagues. (Cowell, Jataka, Vol. V, p. 264).
There reigned a king named Koravya in the city of
Indapatta in the Kuru kingdom. He was
The Rura king and - yery charitable. Daily he distributed
alms to one and all. But not one
amongst the receivers kept the five virtues. The king
consulted his minister named Vidhiira who gave an account
of the character of those who were brahmins in name only.
‘The king was not satisfied and asked his minister to describe
those who were real brahmins in the highest sense. The
minister said that there were brahmins wise and good, free
from deeds of evil lust, living on one meal a day ; such brah-
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mins never touched stfong drink. The king was anxious
to entertain them. Vidhiira cast eight handfuls of flowers
into the air which, by his virtue, reached the Paccekabuddhas
who understood that they were invited by the wise Vidhira.
The Paccekabuddhas came there from the cave of lount
Nanda in northern HimalaYa. T hey were received by the
king for seven days. On the seventh day the king gave
them all the requisiteg. Then they left the kingdom.
(Cowell, Jataka, Vol. IV, pp. 227-231).

Once upon a time in the city of Indapattana, in the
kingdom of the Kurus, a king named Dhanafijaya of the race
of Yudhitthila, was the reigning monarch. The Bodhisatta
was born in the house of his family priest. When he grew
up, he learnt all the arts at Taxila. He then returned to
Indapattana and after his father’s death, he became the
family priest to the king and also his counsellor in things,
temporal and spiritual. He was called Vidhiirapandita.
Dhanafijaya disregarded his old soldiers and showed favour
to new-comers. This offended the former, so that when he
went to put down a rebellion on a disturbed frontier, neither
the old soldiers nor the new-comers fought on his side with
the result that he was defeated. After his return to Indapat-
tana, he thought that his defeat was due to the favour shown
to the new-comers. He consulted Vidhiirapandita who
consoled him by telling the tale of Dhimakari, a brahmin
goat-herd. The king was pleased and gave him much wealth.
Henceforth he showed favour to his own people and doing
deeds of charity and virtue, he became destined for heaven.
(Jataka, Cowell, Vol. III, pp. 241-242).

The story of the King Dhanafijaya-korabba and his
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wise minister, appears to have been vé&ry popular in the Jataka
times, so that events in the story find repeated mention
in the tales. In the past,in the Kurukingdom, in the city of
Indapatta, there reigned a king named Dhanaiijaya-Korabba.
His minister was Vidhurapandita who gave him instruction
concerning both temporal and spiritual matters. He
had a sweet tongue and great eloquence in discoursing on
the law. He charmed all the kings of Jambudipa by his
sweet, discourses. 1t so happened that Sakka and Dhanaii-
jaya met each other. Sakka described his own virtues and
King Dhanafijaya said that he had abandoned his court
and seraglio with 16,000 dancing girls, and added that he
~had led an ascetic’s life in a garden and therefore
his virtues were superior. They each declared their own
virtue as superior, and at last they went to Vidhurapandita
for solution and an impartial verdict. The doubt was at last
solved to the satisfaction of both the parties. Dhanaifijaya-
Korabba was renowned for.his skill in gambling. Punnaka
said that he would conquer him in play and capture Vidhura-
pandita. There were many jewels in his house and he
would not play for any poor sum. Punnaka went to the
city of Indapatta and came to the court of the Kurus and
praised Korabba. Punnaka and Korabba sat to play dice
in the gambling hall. A hundred kings sat down on suit-
able seats to watch the game. Punnaka said quickly, “Oh
king, there are twenty-four throws in playing with dice, they
are called Malika, Savata, Bahula, Santi, Bhadra ete.; choose
thou whichever pleases thee.” King Dhanafijaya agreed and
chose the Bahula. Punnaka chose the Savata. The result of
this play was that Dhanafijaya was defeated and Punnpaka
6 .
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became  victorious. (J8taka, Cowell, Vol. V1, pp. 126-
137).
Though the Buddha principally confined his minister-
Buddhe andt the  M1E  activity to north-eastern India,
Kurar. yet the Buddhist Pali texts show that
he travelled widely over fegions in northern India and
preached his religion of peace and freedom from the inherent
suflerings oi the humap bei'?lgs. The Kuru country also
zppears to have been favoured by his discourses. While the
Buddha dwelt among the Korus in the town of Kam-
mdsedhamia, he held discourses on diverse subjects at
differeat times as will be evident from the Nikdyas. In the
Anguttara Nikdays we read that the Master addressed the
Bhikkhus on the subject of the ten abodes of the Ariyas
which he enumerated and described. "The Ariyas, present,
puast end future, must dwell in these abodes and nowhere
else. (Anguttara Nikaya, Vol. V, pp. 29-32).

Ananda went to the Buddha and sat on one side after
suluting the Master. e said to the Buddha, “It is
strange thaet the dependent origination which is so very
deep, appears to me » trifle.”” The Buddha asked Ananda
not to think like that because on account of ignorance and
non-realisation of dependent origination, people are put to
trouble und cannot overcome re-birth. Buddha cited some
lustances on this subject.  On account of objects which bring
about attachment, desire s produced, irom desire comes
attachment and from attachment comes birth and so forth.
(Samyutta Nikaya, Vol. I, pp. 92-93). The Buddha
addressed the bhikkhus, and asked them whether they used
to meditate on che cause of various kinds of sufferings. One
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of the bhikkhus answered in the afffrmative and the Buddha
asked him what he used to do. The Master was not
satisfied with what he said. At the request of Ananda,
Buddba told the bhikkhus what they should do. The
Teacher said, “Upadhi (attachment) is the cause of the
origination of suffering.”” Aftet listening to it, the bhikkhus
attempted to root out sﬁﬁ’ering, (Sammyutta Nikdaya, Vol.
II, pp. 107-109). On another°occas_ion the Buddha delivered
the famous discourse on Satipatthana. He enumerated
and described the four kinds of Satipatthana. (Majjhima
Nikaya, Vol. I, pp. 55 foll.). Once the Master was dwelling
in a thatched room where the fire-place of Bharadvajagotta
was. He then went to the forest. Buddha, by his divine
ear, heard the conversation between Migandiya, a brahmin
of the Kuru country, and Bharadvija at the place of
Bharadvaja who was speaking in praise of the Buddha while
Magandiya was speaking ill of him. The Buddha came back
to the abode of Bharadvaja and said, “I give instruction to
persons to restrain the six organs of sense because finding
delight in form etc. through them, people generally beget
attachment and other sins. 1 am called Bhiinahu because I
advise thus” (M. N., I, p. 501 foll.). Magandiya had a beauti-
ful daughter named Magandiya. He was on the look out
for a suitable bridegroom for his daughter, and found none
but the Buddha to be the fit person to be the husband of his
daughter, and requested the Teacher when he went to the
Kuru kingdom to accept his daughter as padacarikd. The
Buddha neither refused nor accepted his proposal but preach-
ed a beautiful sermon which ultimately made the brahmin
and his wife renounce the world. Magandiya was left in
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charge of her uncle who efterwards gave her in marriage to
King Udena of Kosambi. (Dhammapada Commentary,
Vol. 1, pp. 199-203, cf. Tbid, Vol. IT1, p. 193 foll).

Buddha was once sojourning in the kingdom of the
Kurus with a large number of bhikkhus. There was a town
named Thullakotthita of the Kurus. The brahmin house-
holders of Thullakotthita heard tBe news of the advent of
the Buddha in their country. The Buddha gave them a
religious discourse. The.y were pleased and went away.
A youngman named Ratthapala listening to the teachings
of the Buddha, asked for ordination from the Buddha. He
was afterwards ordained. (M. N, II., p. 54 foll.).

We are told by the Majjhima Nikaya that when the
Buddha was among the Kurus in the Kuru-town of Kam-
massadhamma, he gave a discourse on permanency, voidness,
baneful and illusory effect of kamma. He also delivered
sermons on the good effect of spending time in meditation
on the four aruppas (four objects of formlessness) ; and he
also answered the questions of Ananda regarding who would
obtain parinirvina and who would not, etc. (Majjhima
Nikaya, Vol. II, p. 261 foll.).

In the Maha-Nidana Suttanta we read that the discourse
in this Suttanta was delivered by the Buddha to Ananda
while living among the Kurus in Kammassadhamma, the
capital of the Kurus. Ananda said to the Buddha, “It is
strange that the dhamma which is deep and profound, appears
to me to be very easy.” Buddha told Ananda not®to say
go. The Buddha said, “ On account of ignorance and non-
realisation of this dhamma, people are entangled in this world
and cannot overcome hell.” Then the Suttanta deals with
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the chain of causation. It treat® of the cause of jati,
jara, marana, etc., and deals with dependent origina-
tion. (Digha Nikaya, Vol. II, p. 55 foll.).

When the Buddha was among the Kurus in Kammassa-
dhamma, the capital of the Kurus, he addressed the bhiklkhus
on the four Satipatthanas, e.g. *Kayanupassand (meditation
on the impurities of body ‘and meditation on inhalation and
exhalation), Vedananupassani. (megitation on sensation),
Cittanupassand (meditation on Citta), and Dhammanu-
passand (meditation on dhamma).

Five hindrances

Five objects of attachment

Six ayatanas (abodes)

Seven bojjhangas (wisdom factors)
Four Ariyasaccas (four noble truths).
(Digha Nikaya, Vol. II, pp. 290. foll.)

The Buddha was also for some time in Uttarakuru.
Having begged alms there, he took the food (he had received)
to the Anotatta lake; there he took his meal and rested
during the heat of the day at the same place. (Vinaya
Texts, Vol. I, 124).

Sometime before the 4th century B.C., the monarchical

constitution of Kuruland gave place

Ci‘i’;‘:;ig‘f“}i{":ué‘{l;ff’ to a republic. We are told by Kautilya

that the corporation of the Kurus lived

by the title of 18jd (Shamshastr’s translation of the
Arthaéasdtra, p. 455).

The Kurus appear to have played some part in Indian
The Kurusin thegeth DOlitics as late as the 9th century A.D.

century A.D. When Dharmapéla installed Cakrayudha
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on the throne of Kanalij, he did so with the consent of
the neighbouring powers amongst whom the Kurus are
specifically mentioned. (Smith, Early History of India,

p- 398).



CHAPTER 11
THE PANCALAS

The Paficalas with the Kurus are most intimately con-
o nected with the Vedic civilisation of the

The Pafichlas in the
early Vedic period- Brahmana period. In the earlier or Rg-

their connection with
the Knl;r;n and Vai- vedic penod theye appear to have been
known under a different name. The
Satapatha Brahmana tells us that the Paiicalas were called
Krivis in ancient times. (XII1. 5, 4, 7). In enumerating the
ancient monarchs who had performed the A$vamedha sacrifice,
a king Kraivya Paficila is mentioned, and it is definitely
stated that Krivi was the ancient name of the Paificilas.
Thus the Satapatha Brahmana says, ‘“‘Those same first two
.days, and an Aptorydma Atiratra,—it was therewith that
Kraivya, the Paficala king, once performed sacrifice,—for
Krivis they formerly called the Paficilas : it is of this that
the gatha sings,—‘At Parivakra, the Paficala overlord of the
Krivis seized a horse, meet for sacrifice, with offering-gifts
of a hundred thousand (head of cattle).” And a second
gatha,—‘A thousand myriads there were, and five-and-
twenty hundreds, which the Brahmanas of the Paficilas
from every quarter divided between them’.”” Krivi appears
as a tribal name in the Rgveda (Yabhirdasasyathd Krivim,
Rgveda, VIII. 20. 24; Yabhih Krivim vavrdhub, Rgveda,
- VIIL 22. 12). Zimmer thinks that the Krivis resided in the
region near the Sindhu and the Asikni in the Punjab, and
the authors of the Vedic Index also express the same view.
They say, ‘The Krivis appear in the Rgveda as settled on
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the Sindhu and the Asi®ni” (Vedic Index, I. 198). But the
only piece of evidence in favour of this hypothesis is that
Krivi is mentioned in a verse of a hymn of the Rgveda in
which those rivers occur in a subsequent verse. But
the Rgveda does not clearly testify to any connection be-
tween the rivers and the pebple.

Another conjecture, which is.more far-fetched, has been
made by Zimmer that the Baficalas with the Kurus made
up the Vaikarna people (Altindisches Leben, 103), and the
Vedic Index lends its support to this theory (Vedic
Index, 1. 198). But the only evidence in favour of
this view is that the word Vaikarna appears in the dual
(Vaikarnayoh, Rgveda, VII. 18. 11) in a verse of the Rgveda,
and the Kuru-Paficalas appear combined as a dual people
in the Brahmana literature. We are hardly justified, how-
ever, in reading any connection between these two facts and,
moreover, it is doubtful whether ‘Vaikarpayoh’ in the
Rgveda passage referred to, is a tribal name atall. Wilson
following Sayana translates ‘Vaikarnayoh’ by ‘on the two
banks (of the Parusni)’—(Wilson, Rgveda, Vol. IV, p. 59).
This meaning agrees very well with the context and, as the
subject-matter of the hymn is the crossing of the Parusni
by King Sudas, it is probably correct.

In the later Vedic Samhitas and the Brahmana, literature,
Paiioslas in the lnter UN€ Paficdlas are frequently referred to

Vedio period. and often combined with the Kurgs. The
Kathaka Samhitd (XXX. 2) speaks of the Paficalas as being
the Vams$a or people of Kesin Dalbhya and that, as a result
of certain rites performed by him, they were divided into
three parts. The same Samhita (X. 6) refers to the celebra-
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tion of the Naimidiya sacrifice in tle country of the Kuru-
Paficalas. Here a discussion between Vaka-Dalbhya and
Dhrtarastra Vaicitravirya is narrated, but there is nothing
to justify Weber’s conjecture of a quarrel between the
Paficilas and the Kurus. In the Aitareya Brahmana, the
Paificalas are mentioned along with the Kurus as one of the
peoples in the Madhyama dik or the midland. Thus it says
in connection with the mahébﬁiseka. of Indra, “Therefore in
this firm middle established quarter, whatever kings there
are of the Kuru-Paficalas with the Vasas and Usinaras, they
are anointed for kingship.” Similarly the Kuru-Paficilas are
- mentioned in the Kanva recension of the Vajasaneyi Samhita
(XI.3.3.) Inthe Jaiminiya Upanisad Brahmana, the Kuru-
Paficalas are mentioned many times, and in the Gopatha
Brahmana (1. 2. 9), the Kuru-Paficilasare mentioned as a dual
group beside similar other groups like the Anga-Magadhas,
Kaéi-Kogalas, Salva-Matsyas, etc. The Satapatha-Brahmana
assures us that “speech sounds higher here among the Kuru-
Paficalas” (S. B. E., Vol. XXVI. p. 50), and it also informs
us that the kings of the Kuru-Paficilas performed the
rijasiiya or the royal sacrifice. Thus it says, ‘“Now as to this,
the Kuru-Paficalas used formerly to say, ‘It is the seasons
that, being yoked, draw us, and we follow the seasons thus
yoked ¥ It was because their kings were performers of the
rdjasiiya that they spoke thus.” The Taittirlya Brahmana
(I. 8, 4, 1. 2.) says that the kings of the Kuru-Paficilas
marched forth on raids in the dewy season and returned in
the hot season (Vedic Index, I. 165). The Kausitaki Upa-
nigad (IV. 1) also speaks of the Kuru-Paficalas and in the
Brhadaranyaka Upanisad they are repeatedly mentioned.
7 .
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We learn from the latte® Upanisad (II1. 1. 1) that the Brah-
manas of the Kurus and the Paificalas flocked to the court
of Janaka, king of the Videhas. A Vedic teacher by
name Paficila-Canda is mentioned in the Aitareya and the
Sankhayana Aranyakas, (Vedic Index, I. 469), and most
probably this sage belongseto the Paficala country as his
name suggests.

The Brhadaranyaka Upahisad (VL. 1. 1.) and the Chan-
dogya Upanisad (V. 3. 1.) narrate how Svetaketu Aruneya
went to the assembly (parisad) of the Paficilas where the
Ksatriya, Pravahana Jaivali, put to him several questions
which neither Svetaketu nor his father was able to answer.
The Upanised assures us that Svetaketu’s father, though a
Brahmana, was glad to acquire the knowledge of the subject-
matter of these questions from Pravahana Jaivali though
the latter was a Rajanya or Ksatriya. This Pravahana
Jaivali, we are told by the Chandogya Upanisad, once held
a discussion on the Udgitha or the mystic syllable. Thus
it says, “There were once three men, well-versed in Udgitha,
Silaka Salavatya, Caikitayana Dalbhya and Pravahana
Jaivali.”” They said, “We are well-versed in Udgitha.
Let us have a discussion on Udgitha.” They all agreed and
gat down. Then Pravahana Jaivali said, “Sirs, do you both
speak first, for I wish to hear what two Brahmanas have to
say.” (Chandogya Upanisad, I. 8. 1-2). We are told that
in this discussion Pravabana Jaivali came out tnumphant
and silenced the Brahmanas.

Of the Paficila kings several are mentioned in the
Paiicils kings in the Vedic literature. We have already referred

Vedic literature, above to King Pravabapa Jaivali who
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could hold his own in metaphysichl discussions with the
Brahmins themselves. Moreover, we have spoken of King
Kraivya Paiicala who performed the Asvamedha sacrifice
most probably in very ancient times when the Paficalas still
bore the designation of Krivi. Another great and powerful
king of the Paficalas is Durmukha who, according to the
Aitareya Brahmana, made extensive conquests in every
direction. Thus this Brahmana saygs, “This great anointing
of Indra Brhaduktha the seer proclaimed to Durmukha, the
Paficala. Therefore Durmukha Paficila, beinga king, by
this knowledge went round the earth completely, conquering
on every side.” (Aitareya Brahmana, VIIL 23. Tr. Keith,
Rgveda Brahmanas, p. 338). Another powerful Paficila
king who performed the horse sacrifice is Sona Satrasaha
about whom several githas are quoted in the Satapatha
Brahmana. Thus it goes on, “With the Trayastriméa-stoma
Sona Satrasaha, the Paficala king, performed sacrifice: it
is of this that the gatha sings,—‘When Satrasaha performs
the horse-sacrifice, the Trayastrimsa (stomas) come forth
as (Taurvasa) horses and six thousand mail-clad men.” And
a second gatha—‘At the sacrifice of thee, Koka’s {father,
the Trayastrirhfa (stomas) come forth, each as six times six
thousand (horses), and six thousand mail-clad men.” And
a third,—‘When Satrisiha, the Paficala king, was
sacrificing, wearing beautiful garlands, Indra revelled in
Soma, %nd the Brahmanas became satiated with wealth.””
(S.B.E. Vol. XLIV. p. 400).

The name Paficila has given rise to much speculation,
Traditional derivation 16 being supposed that the first part of
of the name Paficlle.  the name, Pafica, has something to do
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with five tribes that have been merged together into
a united nation. Though the evidence in favour of it,
is not very clear yet some of the theories propounded are,
no doubt, plausible. It has been suggested that the five
peoples are the five tribes of the Rgveda, but as the Vedic
Index (I. 469) points outs the suggestion is not very
probable. We can be only certain about the Krivis being
an essential element of the Phficila people on the authority
of the Satapatha Brihmana.

The problem of the origin of the name Paficila and its
probable connection with the number Pasica or five, had also
struck the authors of the Puranas, as it has done in the case
of modern scholars. Many of them have traced the name
to five princes whose names are, however, differently stated
in different works. In the Bhagavatapurina, 9th
Skandha, Ch. 21, King Bharmaswa, born in the family of
Dusmanta, had five sons, Mudgala, Yabinara, Vrhadvisa,
Kampilla and Safijaya. As these five sons were capable
of guarding the five countries, they were named Paficala.

In the Visnupurdna, 19th Chap. 4th Anka, we are
told that Haryadva, born in the family of Kuru, had five
sons, Mudgala, Srifijaya, Vrhadisu, Pravira and Kampilya.
He was under the impression that his five sons were
competent to protect five provinces. As Ilaryasva said
so, his sons became famous as Paficilas.

Riksa, born in the family of Dvimidha, had five sons,
Mudgala, Srifijaya, Vrhadisu, Yaviyina and Kdmpilya.
The provinces of the five sons became afterwards famous as
Paficila. Pafica =five sons ; alam =samartha ¢.e. capability.
(Vayupurana, Chap. 99.)
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In the Agnipurana Ch. 278, we fead that Vahy#éva born
in the family of Kuru, had five sons, Mukula, Srifijaya,Vrihad-
~ isu, Yavinara and Krimila—these became famous as Paficilas.

In the Samhitopanisad Brihmana there is a refer-
Divisions of the ence to the Pracya Paficalas. (Vedic
Paficala country. Index, I, p* 469). In the Epic, the
Paficila country is divided into two divisions, the northern
and the southern but in the 'Vedi.c literature, there is no

mention of it. So that evidently the Paficilas had spread
and added to their country by conquest since the Vedic
period, and then divided it into two parts. About the
foundation of Uttara-Paficala there is a Jataka story which
seems to show that a Cedi prince went to the north and,
with colonists from the Paficila and Cedi countries, he
formed the Uttara-Paficdla kingdom. The Cetiya Jataka
tells us that the king of Ceti hated a sage and told a lie.
He entered Avici in consequence. He had five sons. Kapila,
the family priest, said to the fourth prince, “You leave by
the north gate and go straight on till you see a wheel-frame
all made of jewels : that will be a sign that you are to lay out
a city there and dwell in it, and it shall be called Uttara-
Paficala” (Cowell, Jataka, III. p. 275). The Mahabharata
gives a different story of the division of the Paficala country.
In the Adiparva we read that the Brahmin Drona and Prince
Drupada had been friends in their boyhood. But their
friendship changed into enmity in their manhood when
Drupad’a, on being raised to the throne, treated with con-
tempt, his whilom friend, the poor Brahmin’s son. Drona bent
upon taking revenge, taught the science of war to the youths
of the rival clan of the Kurus and, when their education
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was finished, he, one déy, assembled all his pupils together,
and asked for his fee (daksind) from them all saying, “Seize
the king of Paficila, Drupada, in battle and bring him to
me. That will be the most acceptable daksind to me.” A
great battle ensued. The Paficalas were defeated and their
capital was attacked. Drufada was seized and was offered
to Drona as daksina by his dlsclples Drona asked Drupada
whether he would desirg to revive old friendship, and told
him that he would grant him, as a boon, half of his kingdom.
Drupada acceptel the offer. Drona took the northern
half of the kingdom which came to be known as
Uttara-Paficala : while Drupada ruled over the remaining
half of his kingdom known as Southern Paficala. The
country extending from the river Bhagirathi to the
river Carmanvati in the south with its capital at Kampilya,
fell to the share of Drupada, and the northern half with
its capital at Ahicchatra was taken over by Drona.
(Mahabharata, Adiparva, Ch. 140).

The plain of the Kurus, the (country of the) Matsyas,
Paficalas and Strasenakas—these, accord-
ing to Manu, form the country of the Brah-
margis (Brahmanical sages, which ranks) immediately after
Brahmavarta. (Laws of Manu by Biihler, 8. B. E., p. 32,
Chap. II. 19). The great kingdom of Paficila extended
from the Himalaya mountains to the Chambal river
(Cunningham, Ancient Geography, p. 360). We have
already seen that it was divided into two kmgdoms——(l)
North Paficala, districts of the United Provinces lying
east of the Ganges and north-west of Oudh; and (2)
South Paficila, the country between the Jumna and the

Location of Peficala.
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Ganges to the east and south-east of the Kurus and Sirasenas
(Rapson, Ancient India, p. 167).
One of the earliest cities of Paficala was Paricakrd or
Pasicala cities— Parivakra where King Kraivya Paiicila
Paricakra. performed his horse sacrifice. It is, as
we have already shown, mefttioned in the Satapatha
Brahmana. ¢
Another city, Kampila, apf)ears 4o have been mentioned
Kampilya, the capitsl 10 the Yajurveda Samhitd where “the
of South Pafiedla.  epithet Kampila-vasini is applied to a
woman, perhaps the king’s mahisi or chief wife, whose
duty it was to sleep beside the slaughtered animal
at thehorse sacrifice (A§vamedha). The exact interpreta-
tion of the passage is very wuncertain, but both
Weber and Zimmer agree in regarding Kampila as the
name of the town known as Kampilya in the later
literature, and the capital of Paficala in Madhyadesa.”
(Vedic Index, Vol. I, p. 149). The Visnupurdna (Ch. II)
and the Bhagavatapurina (Chap. 22) say that Kampilya,
son of King Haryaéva, was celebrated as Paficala. Among
the hundred sons of Nipa of the Ajamida dynasty, Samara
is mentioned as the king of Kampilya (Visnupurana, IV. 19).
We have seen that Kampilya became the capital of King
Drupada when he was invested with the sovereignty of the
southern Paficdla country according to the Mahabharata.
In the Adikanda of the Ramayana (Svarga, 33) we are told
that King Brahmadatta used to live in the city of Kampilya.
Cunningham identifies Kampilya with Kampil, on the
old Ganges between Budaon and Farokhabad (Cunningham,
Ancient Geography, p. 360 ; Uvasagadasao, Vol. II. p. 106).
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It was situated at » distance of twenty-eight miles north-
east of Fatgarh in the Farokhabad district. It was the
svayambara scene of Drupada’s daughter, Krishna or Drau-
padi, who became the wife of the five sons of Pandu.
Drupada’s palace is pointed out as the most easterly of the
isolated mounds on the bank of the Bur-Ganga. (N. L.
Dey, Geographical Dictionary, p..33).

Ahicchatra where, gs we have seen, Drona established
Ahicohatea, tho his capital when he wrested with the
oapitul of Norih help of the Kurus, the northern half of the

' ) Paficila country from Drupada, was an-
other notable town of the Paficalas. When the Kuru army
was marshalled on the field, it is stated that their rear ex-
tended as far as the city of Ahicchatra (Mahabharata, V.
Ch. 19) so that northern Pafcila was contiguous to the
Kuru-land, and not very far from the field of Kuruksetra. The
history of Ahicchatra reaches back, according to Cunningham,
to 1430 B.C. The name is written Ahi-kshetra, as well as
Ahi-chhatra, but the local legend of the Adi-Raja and the
Naga, who formed a canopy over his head when asleep, shows
that the latter is the correct form. The meaning of the name
Ahicchatra is ‘Serpent Umbrella.” This grand old fort is
said to have been built by Raja, Adi, an Ahir, whose future
elevation to sovereignty was foretold by Drona, when he
found him sleeping under the guardianship of a serpent with
expanded hood. The fort is also called Adikot, but the more
common name is Ahicchatr (Cunningham, Ancient Geo-
graphy, p. 360). The form of the name in Ptolemy by a
slight alteration becomes Adisadra which has been satis-
factorily identified with Ahicchatra. (McCrindle, Ancient
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India as described by Ptolemy, p. 133). The name of the
city, it appears, was afterwards extended to the whole of the
country of Uttara-Paficala, for, we find Yuan Chwang in
the seventh century giving a description of the country of
Ahicchatra. He observes that it was about 3000 li in
circuit. It was naturally strofig, being flanked by moun-
tain crags. It produced wheat, and there were many woods
and fountains. The climate was agieeable and the people
- were sincere and truthful. They loved religion, and applied
themselves to learning. They were clever and well-informed.
There were about ten samghiramas and some 1,000 priests
who studied the Little Vehicle. There were some nine deva
temples with 300 sectaries. They sacrificed to Isvara and
belonged to the company of ‘‘ashes-sprinklers.” Outside the
chief town was a Naga tank by the side of which was a stiipa
built by King ASoka. It was here that the Tathagata, when
in the world, preached the law for the sake of a Naga-raja
for seven days. By the side of it were four little stipas.
(Beal’s Records of the W. W., Vol. I, pp. 200-201). Accord-
ing to V. A. Smith, Ahicchatra City is the modern Ram-
nagar in the Bareilly district. It was still a considerable
town when visited by Hiuen Tsangin the seventh century
(Smith, Early History, p. 377). In modern times, it
was first visited by Capt. Hodgson who describes it
as the ruins of an ancient fortress several miles in
circumference, which appears to have had 34 bastions,
and is known in the neighbourhood by the name of
the Pandu’s fort. (McCrindle, Ancient India as des-
cribed by Ptolemy, p. 134). ‘

In the kingdom of Paficila there also existed the city

8
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of Kanyakubja (Epig‘raphia Indica, Vol. IV., p. 246).
Mr. R. D. Banerjee relying on the
authority of a copper plate discovered
at Khalimpura, points out that the
kings of the Bhojas, Matsyas, Kurus, Yadus and Yavanas
were forced to acknowled8e Cakriyudha as the king of
Kanyakubja (Vangalar Itihasa, pt. L, pp. 167-8).

Many are the storjes told about the Paficalas and their
dealings with the Kurus. In the Adiparva we read that
there was a king named Sammbarana, father of Kuru, of the
Poficala in the Piru dynasty, who was the ruler of the
Mahbharata. world. At one time his kingdom was
very much afflicted. There was a heavy loss of his
subjects and disorder prevailed everywhere. His kingdom
was afterwards conquered by the king of Paficala, and
he fled with his wife and children to a forest on the banks
of the river Sindbu. (Ch. 94, p. 104).

In the same section of the Great Epic we read that after
the piercing of the aim in connection with the svayamvara of
Draupadi, Drupada, king of Paficila, devised a plan to
ascertain the caste and profession of Yudhisthira and his
brothers. The king of Paficala presented them with wreaths,
armours, skin seats, cows, ropes, seeds and other articles used
by peasants, scimitar, horse, chariot, bow, arrow, sword,....
and various clothes. The best among men, Yudhisthira,
and his brothers neglected all the riches but their attention
was drawn by the articles of war. The king noticed this,
talked about it with his Queen Madriand his sons, and ascer-
tained that they were sons of a Ksatriya king. (Ch. 94,
pp- 181-182). In connection with the expedition resulting in

Kanauj, mediaeval
capital of Paficila.
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the victory of Bhimasena, we notice that Bhimasena went to
the east, attacked the Paficila country and by various means
brought it under his sway. (Sabhdparva, Ch. 29, p. 241).
At the outset of his expedition, Karna also attacked
Paficala, as is evident from the Vanaparva, where we
read that mighty Karna with %a large army besieged the
Paficala country of King Drupada, defeated him in a battle,
and exacted tribute from him and,his subordinate kings.
(Mahabharata, Vangavasi Ed., Vanaparva, Ch. 253, p. 513).
In the Virataparva we read that when the Pandavas
were living in exile in the Matsya country, their purohita,
Dhaumya, and other beloved officers were sent to the palace
of Drupada in the city of Paficala (4th Chap. p. 570).
During the Kuruksetra war, Drupada, king of the
Paficalas, helped the Pandavas with his son, Dhrstadyumna,
and his aksauhini army (Udyogaparva, Chaps. 156-157,
pp. 777-718) ; and Dhrstadyumna was made the commander-
in-chief of the entire Pandava force. Various kinds of
horses were used by the famous heroes of Paficila during
the war. From the Dropaparva we learn that Dhrsta-
dyumna rode a pigeon-coloured, swift horse bedecked
with gold; Ksatravarms started with a brave, temperate,
hemp-coloured horse ; Ksatradeva mounted a horse having
the eyes like mallika flowers; divine horses presented by
Tumburu, carried Sikhandi; Janamejaya, the best of the
Paficilas, rode a horse having the colour of mustard
flower. Drupada’s horse was of pea colour, decorated with
golden garlands, and having white face and back. (Drona-
parva, Ch. 22, pp. 1012-1013.). Sikhandi, son of Drupada,
fought valiantly, and the Epic gives an account of his birth
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which is manifestly legéndary. (Udyogaparva, Chs. 172-194,
pp. 791-806). In the Udyogaparva we read that Yudha-
manyu and Uttamauji, two other princes of Paficila, went to
the battle-field (Ch. 198, pp. 807-808). In the Bhismaparva
we read that Dhrstadyumna, the son of Drupada Paiicila,
guarded the sons of Draupadi in t]ge Kuruksetra war ; behind
him Arjuna guarded Sikhar_ldi.and behind Arjuna, Yuyudhina
together with the twq princes of Paficila, Yudhamanyu
and Uttamauja, were engaged in protecting the cakra
of Arjuna (Ch. 19. p. 830). In the Dronaparva we read that
Drona killed the great archers of the Paficala army and it
was also he who killed Drupada. Yudhimanyu and
Uttamauja, the two Paficila princes, were killed by the
army of Dhrtaragtra. Mitravarma and Ksatradharma, the
Paficala heroes, were killed by Drona, and Ksatradeva, son
of Sikhandi, was killed by Laksmana, son of Duryodhana
(Karpaparva, Ch. 6, p. 1169).
Paficila continued to be one of the great and powerful
Paiicala in Buddhist ~ countries in northern India, down to the
literature. time when the Buddha lived. The An-
guttar- dkaya (P. T. S.) mentions it as one of the sixteen
mahajanapadas of Jambudipa. It had abundance of the
seven kinds of gems, etc. (Vol. I, 213 ; IV. 252, 256, 260).
It had a large army consisting of foot-soldiers, men
skilful in fight and in the use of steel weapons (Cowell,
Jataka, VI, p. 202). .
We read in the Kumbhakara Jataka that in the kingdom
Story of Dummukhs, Of Uttara-Paficala, in the city of Kampilla,
king of Pafcla  there was a king named Dummukha.
One day he saw a bull setting upon a cow in lust and
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being killed by another bull th.rough the jealousy of
lust. The king realising that lust was at the root of
all sorrow, abandoned lust, attained spiritual insight
and reached the wisdom of Paccekabuddhahood (Cowell,
Jataka, Vol. ITI, p. 230). We have seen that Durmukha
was the name of one of the powerful Paficila sovereigns in
the Vedic period. A Paficila monarch of the same name is
also mentioned in the Jaina Works @5 we shall show below.

In the Gandatindu Jataka, we read that during the
reign of Paficila, king of Kampilla, the people were so much
oppressed by taxation that they teok their wives and families
and wandered in the forest like wild beasts. By day they
were plundered by the king’s men and by night by robbers.
(Cowell, Jataka, Vol. V. p. 54).

The Samyutta Nikdya narrates that once while the
Buddha was staying at Vesali, Visakha of the Paficalas was
in the meeting-hall, instructing, inciting,
enlightening and inspiring the brethren
with pious discourse, with urbane speech, well articu-
lated, without hoarseness, expounding the meaning, relev-
ant, and unworldly. The Buddha went to the hall and
sat on the prepared seat. So seated, he addressed the
brethren thus, “Who was it, brethren, that was in
the meeting-hall, instructing, inciting, enlightening and
inspiring the brethren with pious discourse, in urbane
speech, well articulated, without hoarseness, expounding
the meamng, relevant and unworldly.” The answer was
that it was Visakha of the Paficilas. The Buddha said
to Visakha thus, “Well done, well done, Visikha.” (The

Book of the Kindred Sayings, II, p. 190.). Visikha was
%

Story of Visakha.
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the son of the daug.hter of the king of the Paficilas. He
became afterwards known as the Paficali’s son. After
the death of his father, he succeeded to his title, but
when the Master came to his neighbourkood, he went
to hear him and believed and left the world. Following
him to Savatthi, he attalned insight and acquired sixfold
abhififid. He then visited his native place out of kindness
to his own folk. He wgs once asked by the people coming to
hear him, “How many qualities should a man acquire to be
a preacher of the Norm ¢” He taught them the essential
feature of such an one. (Psalms of the Brethren, pp. 152-153).
Paficala and its princes figure also in the Jaina literature.

It is stated in the Uttaradhyayana Sitra that the king
Paficila in Jaina O the Paficalas does no fearful actions.

literature. (8. B. E., Vol. XLV., Jaina Siitras, Pt. I,
p- 60). The Jain writers also refer to Brahmadatta,
king of the Paficilas, who did not act on the counsel of the
saint Citra. Brahmadatta enjoyed the highest pleasure and
(afterwards) sank into the deepest hell (Jaina Sitras, Pt.
I1, S. B. E., Vol. XLV,, p. 61). Dvimukha of Paficila who
was a Pratyekabuddhba (Ibid, p. 87), is also referred to by
the Jainas.

We have a glimpse of the Paficalas in the Artha-
gastra of Kautilya where they are mentioned as an
illustration of the Sarhgha form of government (Shamasastri’s
Translation, p. 455).

In the post-Asokan period Paficila was invaded by the

Greok invasion of Greeks. The Gargi Samhitd which 1is

Paficala. dated about the second or third century

after Christ, states that when the valiant Greeks after
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reducing Siketa, the Paficala country and Mathura, will
reach Kusumadvaja, then all provinces will be in disorder.
(Max Muller, India, what can it teach us ? 1883, p. 298).
In the district of Bareilly in the United Provinces, many
Coins discovered in 0} COpper coins have been discovered
the Paichla comntry.  amongst the ruins of ancient Ahiccha-
tra. The word ‘mitra’ occurs at the end of the names of the
kings engraved on the coins. n mapy places of the United
Provinces, coins of this kind are discovered every year. There
are three symbols above the names of the kings. Mr. Carlyle
of the Archmological Department, explains the symbols as
Bodhi tree, Sivalingam surrounded by snakes and stipa
covered by fungus. Such coins are found in large number
in Ahicchatra, so Cunningham calls them Paficila-mudra.
These coins generally weigh 250 grs., the smaller ones
are not less than 16 grs. (R. D. Banerjee, Pracina Mudra,
pp- 106-107). Several Paficila coins have on the obverse
Agni, with head of flames, standing between posts on railing,
on the reverse, in incuse, Agimitasa ; above, three symbols
(Cambridge History of India, Vol. I, p. 538). Whether Agni-
mitra whose coins are found in North Paficila and who was,
therefore, presumably king of Ahicchatra, can be identified
with the Sunga king of that name, is uncertain (Ibid., p. 520).
The method of striking the early coins was peculiar, in
that the die was impressed on the metal when hot, so that a
deep square incuse, which contains the device, appears on
the coin. A similar incuse appears on the later double-die
coins of Paficila, Kauéambi and on some coins of Mathura.
This method of striking may have been introduced from
Persia, and was perhaps a derivative from the art of seal-
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engraving (Brown, Coins of India, p. 19). Brown says that
there is little foreign influence traceable in the die-struck
coins, all closely connected in point of style, which issued
during the first and second centuries B.C. from Paficila,
Ayodhya, Kau$ambi and Mathurda. A number of these
bear Brahmi inscriptions and the namés of ten kings, which
some would identify with the old‘Suﬁga dynasty, Lave been
recovered from the copper and brass coins of Paficila, found
in abundance at Ramnagar in Rohilkhand, the site of the
ancient city, Ahicchatra. (Brown, Coins of India, p. 20).

In the sixth and fifth centuries B.C., the Paficilas were
a mon:rchical clan but became a saragha
(probably an oligarchy) in the fourth
century when Kautilya lived. In the Arthasastra of
Kautilya we read that the corporation of Paiicala lived by
the title of rajat. The change was very probably brought
about in the following way. We know that the members
of the royal family were often given a share in the
administration of a country, and in proportion as this
share would become less and less formal, would the state-
organisation lose the form of absolute monarchy and approach
that of an oligarchy. (Carmichsl Lectures, 1918, p. 165).

Sir Charles Eliot points out that the kingdom of Paficila
passed through troublous times after the death of Harfa-
vardhan, but from about 840-910 A.D. under Bhoja and his
son, it became the principal power in northern India, ex-
tending from Bihar to Sind. In the twelfth cenfury, it
again became important under the Gaharwar dynasty.
(Hinduism and Buddhism, Vol. I, p. 27).

! Shamasastrs Tr. p. 455.

Government



CHAPTER 111

THE MATSYAS

The Matsyas appear to have been one of the prominent
Matsyas in the Ksatriy® tribes that made up the Vedic
Revedioperiod. . Ayyan peopledn the eatliest period of their

residence in India. They are mentiotied as a people in the
Rgveda itself. A-hymn in that work tells us that the Mat-
syas were attacked by Turvasa, a famous king of Rgvedic
times, in order to extract from them wealth required for a
sacrifice which he wanted to perform. Thus we read,
“Turvasa who was taking precedence (at solemn rites) was
desirous of performing a sacrifice ; for wealth the Matsyas
were attacked (by him).”* Here we observe that even in
those ancient times, the Matsyas were regarded as a wealthy
people, their riches most probably consisting of cows which
mainly formed the wealth in those days, and which were much
in demand for the performance of lengthy and elaborate
sacrifices. It is well-known that in Epic times the
Matsyas were very rich in this wealth of cows for which the
Trigarttas and the Kurus led predatory expeditions against
them like Turvasa of old. In the passage we have quoted
above from the Rgveda, the word ‘Matsya’ in the text has
been taken to mean fish by some scholars. Sayana has given
both the meanings and the authors eof the Vedic Index?
also think both possible. From the context, however,

1 ¢ Puroyo itturvado yakkharasidraye Matsyayo niéitd apiva, frustim cakra-
bhrgava druhyavasca sakha sakhdyamataradvisidoh’’—Rgveda, VII., 18 6.
2 Vol. II., p. 121. :

9 ;
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Matsya here clearly refers to the people, and the fact that
they were attacked for the sake of their kine as in the Epie,
places this interpretation beyond any doubt. There is,
moreover, no room for doubt that kine make up the wealth
here intended, inasmuch as the verse following the one we
have quoted above, states clearly that Indra recovered the
cows (gavyd) from the Tritsu pfinderers,' just as Indra’s
son, Arjuna, recovered the %cattle plundered by the Kurus
as described in the Great Epic. From the fact that in the
above Rgvedic verse other tribes in Weste.n India, like the
Druhyus and the Bhrgus, are mentioned side by side with
the Matsyas, it is evident that Matsya here is also a
tribal name.

A question here arises whether the name Matsya has
anything to do with totemism as suggested by Prof. Macdonell
in his Vedic Mythology. He says, ‘“There are possibly in
the Rgveda some survivals of totemism, or the belief in the
descent of the human race or of individual tribes or families
from animals or plants,” and he refers to the Matsyas as an
illustration of his statement.? But as Prof. A. Berriedale
Keith points out, ‘mere animal names prove little as
to totemism, which is not demonstrated for any Aryan stock.’
The myth about the birth of a king called Matsya from the
womb of a fish along with Matsyagandha Satyavati, as
related in the Mahabharata (Adiparva, Chap. 63), has no
connection with the Matsya people. The Vayu Purana
(Ch. 99) also refers to this King Matsya born of Uparicara

1 Yi yoyanayatsadhami Aaryasya gavyd tritsubbyo ajagan yudhd nrin.

Rgveda, VIL, 18. 7.

2 Vedic Mythology , p. 153.
8 Aitareya Aranyaka, (Anecdota Oxoniensia), p. 200. f. n. 2.
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Vasu and a fish. The birth of Matsya here is entirely a per-
sonal myth and has no connection with the people called
Matsyas. Nor is there anything in the account of the
Matsyas to show that the fish was an object of worship among
them, or was ever regarded with any special veneration.
The fish incarnation of Vignu has nothing to do specifically
with the Matsya people. There,is, therefore, no valid reason
for thinking that such Indo-Aryan #ribal names as Matsya
(fish), Aja (goat), and Vatsa (calf) have anything to.do with
totemism.

Coming down to the Satapatha Brihmana we find
Mastyas in the that among those great monarchs of ancient
Brahmana period. . .

times, who acquired renown among the
Vedic Aryan people for the performance of the horse sacrifice,
is mentioned a Matsya king, Dhvasan Dvaitavana ; thus this
Brahmana says, “The sacrifice was performed by Dhvasan
Dvaitavana, king of the Matsyas, where there is the lake
Dvaitavana ; and it is of this that the gatha sings,—Fourteen
steeds did King Dvaitavana, victorious in battle, bind for
Indra Vrtrahan, whence the lake Dvaitavana (took its
name).”’?

In the Kausitaki Brahmana, the Matsyas are mentioned
along with other peoples of Vedic Aryandom. Thus we
read, ‘“There was formerly Gargya Balaki, famous as a man
of great reading ; for it was said of him that he lived among
the Usingras with the Vasas, among the Matsyas, the Kuru-
Paficilas, the Kaédi-Videhas.”2 We have made here a little

1 Satapatha Brihmana, XIII, 5,4,9; S.B.E.,, Vol. XLIV., p. 398.
2 Kauéitaki Upanisad, IV. I. Translation by Max Muller, S.B.E, Vol I,
p. 300.
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change in the translation by Prof. Max Muller who made an
emendation of the text that was uncalled for. As he himself
notes in the original Braihmana text, the passage stands
as Savasan-matsyesu for which he substitutes Satvanma-
tsyesu,! for which there is no justification. The Vadas were
a very well known peoplein Vedie times and later, and the
passage should in all probability be read as Savasamatsyesu
as upheld by Dr. Keith?, or it may be taken to read as
is done in some Indian editions, Samvasanmatsyesu which
agrees very well with the text.

In the Gopatha Brahmana the Matsyas are connected
with the Salvas, a Ksatriya tribe in their neighbourhood
and mentioned along with other well-known Ksatriya tribes
of the Vedic period, such as the Kuru-Paficilas, Anga-
Magadhas, Kasi-Kofalas and Vada-Usinaras.® The relation of
the Matsyas with the Salvas is also vouchsafed by the Maha-
bharata. King Susarma of the Trgarttas says addressing
Duryodhana, “We have been defeated before more than
once by the Matsyas and Salvas” (Matsya Salveyakaih).t
Evidently the Salvas were the neighbours of the Matsyas
and their allies in the Vedic and Epic times.

In later times we find the Matsyas associated with
the Cedis and the Siirasenas. The Mahabharata (V. 74. 16)

t KRau$itaki Upanisad, IV. L; S. B. E,, L., p. 300, footnote 3.

* JR.A.S., 1908, p. 367.

3 “Esu Kurupeaficalesvaigamagadhesu Kadikoudalyesu Silvamatsyasu Savasau-
#inaresiidicyesu” (Gopatha Brihmans, 1.2.9., Bibliotheca Indica series, Edited by
Dr. R L. Mitra, p. 30.)

4 “Atha raja Trigarttanam su$armi rathayiithapah, | praptakilamidam vikya-
muvéca tvarito vali, | asakrinnikritdh pirvam Matsyadvalveyakaih prabho, | site-
naiva ca Matsyasya Kicakena punsh punab” || — (Mahdbbérata, Virdtaparva,
30, 1-2)
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mentions among the kings who brought about the ruin of
, . their own tribes and families, a King
Matsyasin the Epics, B . . .
Purdnas  and Sahaja who was instrumental in causing
the destruction of the Cedi-Matsyas.
In the Pauranic age the Matsyas are spoken of along
with the Sirasenas and qthe Cambridge History observes,
“The two peoples are constantly associated, and it
is possible that at this time they way have been united
under one king.” (p. 316). Among the peoples in
Bharatavarsa enumerated in the Bhisma Parva (Ch. 9),
the Cedi-Matsya-Kariisas are put together in one group.
On the field of battle also, the Cedi-Matsyas are found
ranged together against Bhigma!, and again we find the
Cedi-Matsya-Kariisas delivering an attack against the
Kurus under the leadership of Bhimasena?, and again the
Cedi-Paficala-Kariiga-Matsyas joined the Pandavas in
uttering a loud shout of joy when they were successful in
inflicting a defeat on the Kuru army.? On the tenth day
of the fight, the Matsya-Paficala-Cedis delivered combined
attacks against Bhisma.* The Cedi-Karasa-Matsyas
are found also jointly attacking Karna when the latter
was the general on the Kaurava side®, and later we

! Mahabharata, Bhismaparva, Chap. 52, Sloka 9.

2 Thid, Chap. 54, Sloka, 8.

$ “Te Cedipaficila-Kariisa-Matsyah parthadca sarve sahasd praneduh. Jaya-
pragalbhdly purusapravirih santrisayantah Kuruvirayodhdn (Mahabharata, Vanga-
vasi Ed., 59. 129.) .

¢ Matsyapaficilacedindra tamekamabhidhavatamh, te nardéva-rathavritairvira
naica parantapa, tamekam chddaydmasurmeghs iva diviakaram (Ibid, 118,
52-53.)

& “‘Cedikariisamatsyanima Kaikeyanafica- yatvalam, parivarya rane Karnam
nandsastrairavakiran’ (Mababharata, VIIL, 30, 27, 29,)
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read of Karna making immense slaughter among the Cedi-
Matsyas.*

In the Manusarnhitad we read : “The plain of the Kurus,
the (country of the) Matsyas, Paficilas and Sirasenakas,
these (form) indeed, the country of the Brahmarshis (Bramani-
cal sages which ranks) immediagely after Brahmavarta.
From a Brahmana, born in that country, let all men on earth
learn their several usages.””? From this passage it appears
that the Matsyas were regarded by the Indians as belonging
to the most orthodox followers of Brahmanism in ancient
times so as to form a model for other people to imitate.
Manu also prescribes when laying down rules for the mar-
shalling of troops on the battle-field that “(Men born in)
Kuruksetra, Matsyas, Paficalas, and those born in Stirasena,
let him cause to fight in the van of the battle, as well as
(others who are) tall and light.”®> The Matsyas, it appears,
occupied a pre-eminent position both by the purity of their
conduct and customs as well as by their bravery and prowess
on the field of battle.

In the Ramayana (II. 71. 5) we read that Bharata,
while going to Ayodhya from Rajagrha, the capital of the
Kekayas, passed through an extensive forest of the
Viramatsyas after crossing the Satadru in its upper course.
This forest of the Viramatsyas appears to have been
situated far to the north of the Matsya country proper and
apparently there was no connection between the tyo. In

1 “T'e Vadhyamandh samare Cedimatsyd Vis&mpate, Karnamekamabhidrutya
Sarasanghaih samirpayan, tin jaghina 4itairvinaih siitaputro mahdrathah”
(Mahabharata, VIIL., 78, 25.)

* Manusamhita, II., 19-20, 8. B. E., Vol. XXV. pp. 32-33.

* Ibid., VII, 193, 8,B.E., Vol. XXV, p. 247,

L
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the Kiskindhyakianda we read that when Sugriva sent
his monkey host to search for Sitd, those under Angada
are said to have made their enquirtes throughout the
countries of the Matsyas and the Kalingas, two peoples
situated at the two extremities of India, so that this
Ramayana passage 2lso .does not help us in locating the
country of the Matsyas.” When speaking about the country
of the Sirasenas (Kiskindhyakinda, 43, 11), and the Kurus
and Bharatas who were the immediate neighbours of Matsyas,
Sugriva does not refer to the Matsyas at all. The Sirasenas
dwelt to the immediate east of the Matsyas and, as we have
seen during the Pauranic age, the two peoples were constantly
associated. This omission to mention the Matsyas along
with their neighbours, suggests that at the time of the Rama-
yana, the Matsyas were not looked upon as an important
people, and perhaps they had lost the importance which they
had acquired in the Vedic age. In the Puranas such as the
Padma Purana (Ch. 3), and the Vishnudharmottara Maha-
purana (Ch. 9), Matsya is mentioned as one of the janapadas
of Bharatavarsa. A similar mention of Matsys as a
janapada is made in the Mahabharata. (VI. 9. 40).

In the Anguttara Nikdya, Matsya is mentioned as one
References in  the OF the mahajanapadas.! There is a refer-
Buddhist literature.  epce fo the Matsyas or Macchas in the
Janavasabha Suttanta of the Digha Nikaya in connection
with the account of the Exalted One’s stay in Nadika.
While the Buddha was dwelling there, he used to make
declarations as to births of the followers of the Buddhist
doctrine who had already passed away in death among the

* Anguttara Nikéya, Vol. 1 p. 213, Vol. IV, pp. 252, 256, 260.
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various tribes e.g. the Kasis, the Macchas, the Shrasenas,
etc.! In the Vidhurapandita Jataka we read that the
Macchas witnessed the dice-play of the king of the Kurus
with the Yakkha Punnaka.?

In the Satapatha Brihmana we find mention of a
king of the ;}Iatb“yas called Dhvasan
Dvaitavana who appears to have given
his name to a lake, .Dva,i'cavana. In the Mahiabharata
we find mention of an extensive forest named Dvaitavana
where the Pandavas passed a large portion of the period of
forest-dwelling imposed upon them. In the Virita Parva
we are told that the Pandavas went to the Matsya capital
from Dvaitavana, and we also read in the Mahabharata that
this forest was situated on the Sarasvati., Further a lake
Dvaitavana (Dvaitavanam nima Sarah, ITI. 24) is men-
tioned as existing in the Dvaitavana forest, and this lake
appears to have been close to the Sarasvati (I11. 177). Evi-
dently both the lake and the forest had received their name
from the Matsya king, Dhvasan Dvaitavana, and evidently
in early times they were included in the Matsya dominions.
From the Mahabhérata account it appears that the forest was
outside the Matsya country though not very far from it.
We are told that the Pandavas on their way from the lake
Dvaitavana to the Matsya capital, left the Daddrnas to the
south and the Paficilas to the north, and passed through the
country of the Yakrllomas and the Sarasenas, telling the
people that they were vyadhas or hunters (IV. 5. %-5), and
then they entered the Matsya dominion from the forest.

Location.

! Digha Nikaya, Vol. II., p. 200.
# Titaka (Cowell) Vol. VI, p. 137.
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Evidently the forest covered a very wide area extending
up to the boundary of the Matsya country, and the Matsya
capital could not have been far from the forest as shortly
after coming out of the latter, they reached the capital of
Virata. .

We have seen that eaccording to Manu, the Matsya
country formed a part of the Brahmargi-desa, the country
of the holy sages which, as Mr. Rapson points out, included
the eastern half of the State of Patiala and of the Delhi divi-
sion of the Punjab, the Alwar State and adjacent territory
in Rajputana, the region which lies between the Ganges and
the Jumna and the Muttra district in the United Provinces.
(Rapson, Ancient India, pp. 50-51). In this land of the
Brahmarsgis, as Cunningham shows, ‘“In ancient times the
whole of the country lying between the Arabali hills of Alwar
and the river Jumna was divided between Matsya on the west
and Sirasena on the east, with Dadarna on the south "and
south-east border. Matsya then included the whole of the
present Alwar territory, with portions of Jaypur and Bharat-
pur. Vairit and Machari were both in Matsya-deda ; while
Kaman, Mathurs and Bayana were all in Sérasena. To the
east were the Paficalas, who held Rohilkhand and Antarbeda,
or the Gangetic Doab.” (Cunningham’s Report, Archeeo-
logical Survey of India, Vol. 20, p. 2).

In later times the Matsya country appears to have been
known also as Virata or Vairita. Yuan Chwang speaks of
it as Vai.rét:a,, -and Cunningham points out on his authority
that in the seventh century A.D., the kingdom of Vairata
was 3000 li or 500 miles in circuit. It was famous for its
sheep and oxen, but produced few fruits or flowers. = This is

10
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still the case with Jaypur to the south of Vairita, which
furnishes most of the sheep required for the great Muhamma-
dan cities of Delhi and Agra, and their English garrisons.
Vairata, therefore, may have included the greater part of the
present state of Jaypur. Its precise boundaries cannot be
determined ; but they may be fixed .approximately as ex-
tending on the north from Jhunjnu to Kot Kasim, 70 miles ;
on the west from Jhunjnu to Ajmer, 120 miles ; on the south
from Ajmer to the junction of the Banas and Chambal, 150
miles, and on the east from the junction to Kot Kisim, 150
miles ; or altogether 490 miles (Cunningham, Ancient Geo-
graphy, pp. 344-345).
We have already seen that the Pandavas entered the
Matsya country from the Dvaitavana
Cities c‘:)’u;i‘fyl_ﬁmya forest, and the Mahabhirata account
shows that after emerging from the forest,
a short journey brought them near the capital. This city
is here called Viratanagara and this is the name generally
given to it, throughout the Virataparva® and elsewhere in
the Mahabharata. It is occasionally called Matsyanagara?
and also sometimes Matsyasyanagara.® Evidently this
Viratanagara became afterwards known as Vairat. The
city was the royal seat of king Virata. There was a

1. Mat prasidicca vah sarvan Virdtanagaresthitdn na pragfidsyanti Kuravo
pard va tannivisinah (Mahabharata, IV, 6. 35.) Trnavinduprasidicce dharmassa
ca mahitmanah agiidtavasamevantu virdtanagare vasan (Ibid., IV., 13. 3).

2. Evamh te Matsyanagare Vasantastatra Pandavdh ata {#rddhvam
mshéaviryah kimakurvata vaidvija. (Ibd, J,, IV. 13. 1.)

3. Vasaméinesu Parthesn Matsyasyanagare tadi, maharathesu channesn
masddasasamabhyayah. (1bid, IV. 14. 1)
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dancing house where girls took their lessons in dancing
during the dzy (Mahabharata Ch. XXII).

The present town of Vairst is situated in the midst of a
circular valley surrounded by low bare red hills, which have
long been famous for their copper mines. It is 105 miles to
the south-west of Dellii, and 41 miles to the north of Jaypur.
(Cunningham, Ancient Geography, pp. 341-342). The soil
is generally good, and the treés, and more especially the
tamarinds, are very fine and abundant. Vairata is situated
on & mound of ruins, about one mile in length by half a mile
in breadth, or upwards of 24 miles in circuit of which the
present town does not occupy more than one-fourth. The
old city called Vairitnagara is said to have been quite
deserted for several centuries until it was repeopled about
300 years ago, most probably during the long and prosperous
reign of Akbar. The town was certainly in existence in
Akbar’s time, as it is mentioned by Abul Fazl in the ‘Ayin
Akbari’ as possessing very profitable copper mines. (Cun-
ningham, Ancient Geography, p. 342).

The earliest historical notice of Vairidt is that of the
Chinese pilgrim Hiuen Tsang in 634 A.D. According to him,
the capital was 14 or 15 li, or just 2} miles, in circuit, which
corresponds almost exactly with the size of the ancient mound
on which the present town is built. The people were brave
and bold and their king, who was of the race of Fei-she, either
a Vaidya or a Bais Rajput, was famous for his courage and
skill in War (Ibid., p- 343). .

The next historical notice of Vairit occurs during the
reign of Mahmud of Ghazni, who invaded the country
in A.D. 1009, when the Raja submitted, but his submission
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was of little avail, as his country was again invaded in
A.D. 1014, when the Hindus were defeated after a bloody
conflict. The place was taken and plundered by Amir Ali,
who found an ancient stone inscription at Narayan, which
was said to record that the temple of Narfyan had been
built 40,000 years previously. As this inscription is also
mentioned by the contemporary historian Otbi, we may
accept the fact of the discovery of a stone record in
characters so ancient that the Brahmans of that day were
unable to read them. Cunningham thought it highly
probable that this was the famous inscription of ASoka
that was afterwards discovered by Major Burt on the top
of a hill at Vairat. (Ibid., pp. 343-344).

Another city in Virata’s kingdom was Upaplavya where
according to the Mahabharata account, the Pandavas trans-
ferred themselves from the Matsya capital, Viratanagara,
on completion of the year of their residence incognito and
of the thirteenth year of their banishment.* This became
necessary as the friends of the Pandavas began to pour in
accompanied by a large number of followers and huge armies.
This city of Upaplavya is also mentioned in other places.
It was here that Safijaya, the Kaurava messenger, was sent
by Dhrtarastra.? Upaplavya does not appear to have been
another capital of the Matsyas as asserted in the Cambridge
History of India (p. 316), but only one of the towns in the
Matsya country. The commentator, Nilkantha, also ex-

3 Tatastroyadade varse nivrite pefieapindevih Upsplavyssh Viritasya sameae
padyanta sarvadeh (Mahabharata, IV,, 72, 14.) )

¢ Praptandhuh Sabjaya Papduputranupaplavye tan vijinihi gatva ajéte~
&atruiics sabhdjayethd distanagha sthanmupasthitastvem (Mahabbarata, V., 22, 1.)
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~ plains that Upaplavya was the name of another city near
Viratanagara.! The site of this city of Upaplavya is
uncertain. ' , ,

One great Matsya king of the Vedic period, Dhvasan
Dvaitavana by name, has already been
refeired, to. Another early Matsya king
was Virata, the friend of the Pandavas and the enemy of the
Trgarttas. He had a hundred %housand kine of various
classes (Mahabharata, Ch, X.) The fourth book of
the Mahabhsrata refers to an attempt made by the
Trgarttas to plunder the cows of Virdta. Virdta heard
that the Trgarttas were taking away thousands of his
kine. He then collected his Matsya army consisting
of cars, elephants, horses, infantry and pennons.
The kings and princes put on their respective invincible
armours, Hundreds of god-like and powerful heroes, mighty
car-warriors, adorned with weapons, put on their coats of
mail. (M. N. Dutt, Mahabharata, Virataparva, Ch. XXXI).
Dreadful and infuriated elephants, sixty years old with
beautiful tusks and rent temples and temporal juice trickling
down, appearing like clouds pouring rain, driven by trained
and skilled heroes, followed the king like so many moving
hills. The leading heroes of Matsya who delightedly followed
the king, had eight thousand cars, a thousand elephants and
sixty thousand horses. Virata, the king of Matsya, was
taken captive by the Trgarttas but was rescued by Bhima,
the second Pandava. (Ibid., Ch. XXXI).

. Traditional history.

1 Upaplavyam Virdtanagarassmipasthenagarantaram (Nilakantha on the Maha-
bharata, IV., 72. 14.) ,
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After the expiry of one year of living incognifo in the
kingdom of Matsya, the period of exile of the Pandu brothers
was over. They then spoke out their descent. The Matsya
King, Virata, wanted Arjuna to marry his daughter Uttara
but Arjuna consented to accept Uttara as his daughter-in-law.
Yudhisthira gave his assent to this alliance between the
Matsya king and Partha. The five Pandavas were given
their quarters in Viratg’s town called Upaplavya as we have
shown before. The marriage between Abhimanyu, son of
Arjuna, and Uttara, daughter of Virata, king of Matsya,
was celebrated with great pomp. Many kings and heroes
were invited. Conches, cymbals, drums, trumpets and
various other musical instruments were played in the palace
of Virata. Various deer and animals were slain. Wines
and various celestial drinks were procured and there came
also many songsters, panegyrists and actors. Virata gave
as dowry seven thousand horses, two hundred elephants
and immense wealth. (Ibid., Ch. LXXII).

Dr. Ray Chaudhuri points out that Matsya is not men-
Later history of the tioned by Kautilya as a state having the

Mateyas. samhgha form of government. Therefore
the probability is that the monarchial constitution lasted
till the loss of its independence. It was probably annexed
at one time to the neighbouring kingdom of Cedi. It was
finally absorbed into the Magadhan empire. This supposi-
tion of Dr. Ray Chaudhuri seems to us to be probably
correct. (Political History of Ancient India, p. 71J.

Dharmapala of the Pala dynasty dethroned Indrayudha,
king of Paficala, whose capital was Kanauj and installed in
his stead Cakriyudha, with the assent of the neighbouring

.
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northern powers, e.g. the Bhojas, Matsyas, Madras, Kurus,
etc. (Smith’s Early History of India, p. 398).

Nagabhat I, son of Vatsaraj, occupied the fort of Matsya
(R.D, Banerjee, Vangalar Itihasa, p. 158). The greater
part of the territory owned by the Matsya people now forms
part of the Rajput stdte of Jaipur.



CHAPTER 1V
THE SCRASENAS

The Stirasenas are not mentioned in the Vedic literature,
The Sirasenas in the DUt it will be observed that in the Manava-
time of Manw’s Code.  q}qma-Sastra, they are spoken of in
high terms as belonging to the Brakmarsi-desa, or the country
of the great Brahmanical seers, whose conduct was to be
imitated by all Aryans. Thus it goes on, “The plain of the
Kurus, the (country of the) Matsyas, Paficalas, and Stira-
senakas, these (form), indeed, the country of the Brahmarsis
(Brahmanical sages, which ranks) immediately after Brah-
mavarta, From a Brahmina, born in that country, let
all men on earth learn their several usages’’ (Biihler, Laws
of Manu, pp. 32-33). Here we see that the Sirasenas at
the time when Manu’s Code was compiled, were one of those
few tribes who occupied in Indo-Aryan society a rank next
in importance to the small population of the narrow strip
of Brahmavarta alone. Therefore, they must have belonged
to the Vedic people, though probably they bad not acquired
sufficient political importance in the very early times to find
a mention in the Rgveda or the subsequent V edic literature.
They claimed descent from Yadu, a hero whose people are
referred to repeatedly in the Rgveda (see Vedic Index, II,
185) and it is probable that the Sirasenas were included
among the Rgvedic Yadus.

Manu also pays a high tribute to the martial qualities
of the Siirasenas, inasmuch as he advises a king when arrang-

L
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ing his troops on the battle-field, to place the Strasenas in
the very first line in the van (Manusarmhita, VII. 193). Evi-
dently this people, in the time of Manu, had earned a reputa-
tion for heroism and fighting skill.

In the Mahabharata, in the enumeration of the various
peoples of Bharatavarsa, the Sirasenas
are mentioned along with the Salvas,
Kurupaficalas and other tribes of the ngighbourhood (Bhisma-
parva, Ch. 9, p. 822), and we read in the Virataparva (Chs. I
and V) that the Pandavas on their way to Viratanagara
from the Dvaitavana forest, where they had sojourned during
their banishment of twelve years, passed through the coun-
try of the Sirasenas. They, therefore, must have lived in
the territory close to that of the Matsyas. It is easy to
locate the Stirasenas with certainty inasmuch as their capital,
Mathurs, has been a great city from the early times of Indo-
Aryan history down to the present day. They occupied
without doubt, as the Cambridge History points out, ‘the
Muttra district and possibly some of the territory still farther
south.” (Cambridge History of India, Ancient India, p. 316).
Professor Rhys Davids also says, “The Strasenas, whose
capital was Madhurd, were immediately south-west of the
Macchas, and west of the Jumna’ (Buddhist India, p. 27).
Cunningham points out that Slirasena was the grandfather
of Krishna and from him Krishna and his descendants, who
held Mathurd after the death of Kamsa, were called the
Siirasenas. (Cunningham, Ancient Geography, p. 374).

In the Ramayana, we read that Sugriva while sending
The Sirasenas in the OUb his monkey generals in search of Sita,

Epios. told those who were going towards the

11
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north, “after searching the country of the Siirasenas and
other countries in the north, you will search the Himalaya
mountain to find out Sitd.” (Ramayana, Kiskindhya
Kinda, 11-12, 43 svarga). In the Bhagavadgita section of
the Mahabharata, the Sirasenas are mentioned as {orming
part of the army of Duryodhana., Bhisma was guarded by
them. (Bhismaparva Ch. 18, p. 829). The heroic Siirasenas
though pierced by argows did not leave Bhisma. (Bhisma-
parva, Ch. 106, p. 974, see also Ibid, Chaps. 107-121, pp.
906-993). The Sirasena army followed Karna with
Duryodhana, and Karna went in front of the warriors holding
bows and arrows. (Dronaparva, Ch. 6, pp. 998-999). When
Drondcarya was arranging his own army against the
Papdavas in a phalanx, the Sirasenas, Madras and others
were placed in the front. (Dronaparva Ch. 19, p. 1009). In
the battle of Kuruksetra, the Sirasena army was destroyed.
(Karnaparva, Ch.5, pp. 1167-1168). Sahadeva, while pro-
ceeding southwards in the course of his conquests before the
Rajasiiya sacrifice, conquered the country of Strasena.
(Mahabharata, Sabhaparva Chap. 31 pp. 242-243).

In the Pali Buddhist Tripitaka, Sirasena is mentioned
In the Buddhist lite- &S one of the sixteen mahdjanapadas which

rature. were prosperous and had abundance of
wealth. (Anguttara Nikaya, I., p. 213, 1bid, IV, pp. 252,
256 and 260). One of the Jataka stories narrates how the
Siirasenas along with the Paficalas, Matsyas and Madras,
witnessed a dice-play between Dhanafijaya Korabba and
Punnaka Yakkha. (Cowell, Jataka, Vol. VI, p. 137).

The capital of the Siirasenas, as we have already pointed
out, was Mathurd on the Jumma at present included in

-
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the Agra division of the United Provinces. It was on
Mathuss, the ospital the upper Jumna about 270 miles in
of the Sirasonas— 3 straight line north-west of Kausambi.
(Cambridge History of India, Vol. I. p.
526). In the Buddhist Pali literature the name is Madhura
and this difference is, noe doubt, due to 2 mere linguistic
peculiarity. Rhys Davids in Jis Buddhist India (p. 36.)
says that it is tempting to identify i with the site of the
modern Mathura in spite of the difference in spelling.

In Kaccdyana’s Pali Grammar we read that the distance
from Mathura to Sankassa is 4 yojanas (Book IIT, Chap. I,
p- 157, 8. C. Vidyabhiisana’s edition).

In the Lalitavistara, when the question of selecting
a suitable locality for the birth of the
Bodhisattva was being discussed in the
Tusita heaven, some said, “This city of Mathurad is
prosperous, wide, peaceful and full of people. Alms are
easily obtainable. This is the fit place for the Bodhisattva
to be born in.” Against this proposal the objection was
raised by other denizens of the heaven that it was not the
fit place for the Bodhisattva to be born in, because in this
city, the king was descended from a family of false believers
and was a tyrant. (Edited by Lefmann, pp. 21-22).
From the above account it is evident that at the time that
the Lalitavistara was composed, that is, about the early
centuries of the Christian era, Mathurd was one of the most
promine;lt cities of India.

Shortly after Alexander’s invasion the city of Mathura

Description.

was reckoned as one of the most promi-

Greek Account. . . .
nent in India inasmuch as the Greek
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historians make mention of it. It was noticed by Arrian
on the authority of Megasthenes as the capital of the
Strasenas. Ptolemy mentions Mathurd (Cunningham’s
Ancient Geography, p. 374). It was surrounded by numbers
of high mounds, one of those mounds looking unpromising,
has since yielded numbers of stagues and inscribed pillars,
which prove that it represented the remains of at least two
large Buddhist monasteries of as early a date as the beginn-
ing of the Christian era. (Ibid, p. 374). A famous stiipa
was built in honour of Moggaliputta Tissa at Mathurd. (Cam-
bridge History of India, Ancient India, p. 506). The city
was visited by Fa-Hien in the fifth century A. D. This
Chinese pilgrim before reaching Mathuri, passed through
a succession of monasteries full of good many monks.
(Legge, Travels of Fa-Hien, p. 42). It was also visited by
Hiuen Tsang who described the country as being above
5000 1i in circuit, the capital being above twenty li in
circuit. The soil, according to him, was very fertile and
agriculture was the chief industry : mango trees were grown
in orchards at the homesteads of the people. The country
produced also a fine striped cotton cloth and gold. Its
climate was hot, the manners and customs of the inhabitants
were good. The people believed in the working of karma
and paid respect to moral and intellectual eminence. There
were Buddhist monasteries, deva-temples and the professed
adherents of the different non-Buddhist sects lived pell-mell.
(Watters, On Yuan Chwang, Vol. I. p. 301). °

The Jaina cult was practised with great devotion at
Importance in religi- Mathurd, (Smith’s Early History of

ous history. India, p. 301). The Jains seem to have
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been firmly established in the city from the middle of the
second century B.C. It was also known at an early date
e.g. in the time of Megasthenes (300 B.C.) as the centre of
. Krishna worship (Cambridge History of India, Ancient
India, p. 167). It was undoubtedly a sacred city which was
a stronghold of Vaisnavisg and Jainism (Cambridge History
of India, Vol. I. p. 526) but in the Saka-Kushan period, it had
ceased to be the strong-hold of*Bhagavatism. (H. C.Ray
Chaudhury, Early History of the Vaishnava sect, p. 99). It
was the birth place of the hero Krishna (Cambridge History
of India, Vol. I. p. 316). To the Hindus its sanctity was,
and still is, very great. It was and still is one of the seven
holy places of Hinduism (Cambridge History of India, Vol. I.
p. 531). Dr. Ray Chaudhuri points out that the unanimity
of Hindu, Jaina and Buddhist tradition seems to indicate
that Vasudeva was really a scion of the royal family
(Yadava, Vrsni or Satvata) of Mathurd (Upper Mathura
according to the Ghata Jataka). It wasin Mathurd that the
Bhigavata religion, the parent of modern Vaisnavism, arose.
Under the Kushans it was an important religious centre of
the Jainas. (Rapson, Ancient India, p. 174).

In the Great Epic, Mathurd is mentioned as the birth-
place of Vasudeva, who, says Dr. Hopkins, seems to have
herded his cattle there ; while in the Mahabhasya it is bahu-
Kurucard Mathurd and the chief city of the Paficalas.
(Hopkin’s The Great Epic of India, p. 395 n. 1).

Buddhism was predominant in Mathurd for several
centuries. It no doubt forbade the animal
sacrifices of the Brahmins and favoured
milder rites. (Eliot, Hinduism and Buddhism, Vol. IT, p. 159).

Buddhism in Mathura.’

g
.
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In the Pali commentary of the Vimanavatthu, it is
narrated that a woman of Uttara-Madhurd offered alms
to the Buddha when he came to her and, in consequence of
this merit, she, after death, was reborn in the Tavatimsa
heaven. (Vimanavatthu Commentary, pp. 118-119).

A king of Madhurd named Ava,nti.putto went to Maha-
kaccana and told him that the Brahmanas were of opinion
that they were of the highest caste and the others were of
inferior caste, that the Brahmins were white and the others
were dark, that they would be purified while the others
would not, that they were the sons of Brahmi born out of
his mouth, created by Brahma and they were the heirs to
Brahmi. He also asked him about his opinion on the
subject. Mahdkaccina replied, “It is nothing but an
empty declaration.” (Majjhima Nikaya, Vol. II, pp.
83 foll).

Buddha frequented the locality and it is recorded that
one day while he was proceeding from Mathura to Veraiiji,
he took shelter under a tree and many male and female
householders saw him and worshipped him. (Anguttara
Nikaya, Vol. 11, p. 57).

The Puranas furnish some detailed account of Mathura.
In the Visnupurdna we read that Lavana,
son of the monster Madhu, was killed by
Satrughna of great strength, and it was Satrughna who found-
ed the city which he named Mathura. (4th Ams$a, Chap. 4).
The demons attacked Mathura, the home of the Vris.nis and
Andhakas. (Brahmapurina, 14 Chap. 54 Sloka). The Vri-
snis and Andhakas being afraid of the demons, left Mathu-
ra and established their capital at Dvaravati (Harivaméa,

Legendary Account.

-
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Chap. 37). Mathurd was also besieged by Jarasandha, king
of Magadha, with a huge army of twenty-three aksauhinis.
(Ibid, Chap. 195, Sloka 3). At the time of his great departure,
Yudhisthira installed Vajranabha on the throne of the
city. (Skandapurina, Visnukhanda; Bhigavata Mahatmya,
Ch. I). .

The earlier rulers of Mathura find a place in the Puranas,
but only in the general summaly of.those dynasties which
were contemporary with the Parus. (Cambridge History
of India, Vol. I. p. 526). In the Vayupurana, twenty-
three Strasena kings are mentioned as contemporaries
of the future kings of Magadha. (Ch. 99). Suvahu, a heretic,
is sald to have been a great king of Jambudipa, the
capital city of which was Mathurd. (Romantic Legend of
" Sakya Buddha, p. 29). '

In the Lalitavistara, we read that Suvahu was the
king of the Sirasenas who had his capital at Mathura.
(Edited by Lefmann, p. 21-22). The king of the Siirasenas,
at Madhurd, in the Buddha’s time, was called Avantiputto ;
and was, therefore, almost certainly the son of a princess of
Avanti. (Cambridge History of India, Vol. I. p. 185).

On the eve of the rise of the Gupta power, seven niga
kings reigned in Mathurd (Vayupurdna, 99). They were
followed by Magadha -kings (Visnupurdpa, 4th Améa,
Chap. 23).

Mathurd is also mentioned in the earliest chronicle of
Ceylon,.the Dipa,Va,msa, where we are told that sons and
grandsons of Prince Sadhina reigned over the great kingdom
of Madhura, the best of towns. (Oldenberg, Dipavarsa,
p. 27). s
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In the Ghata Jataka we read that in Upper Madhuri,
there reigned a king named Mahdsdgara who had two sons,
Sagara and Upasdgara. On his death the eldest son became
king and the youngest, the viceroy. Upasdgara quarrelled
with Sagara and came to Uttarapatha in the Kamsa district,
in the city of Asitafijana, ruled ovgr by a king named Maha-
kamsa, who had two sons, Kamsa and Upakamsa and one
daughter Devagabbha, It ‘was foretold that this daughter
would bear a child who would kill his maternal uncles. Be-
lieving this prediction, on the death of King Mahakarsa,
the two brothers kept their sister, Devagabbha, unmarried
in a separate round-tower specially built for her. Upa-
sagara heard of her and fell in love with her. She, too, one
day,saw Upasagara walking along the street with her brother
and fell inlove with him. One day with the help of Nanda-
gopa, the serving woman, a tryst was arranged. One night
Upasagara was brought up into the tower and at that night
Devagabbha conceived. When she became big with child,
her brothers heard of everything from Nandagopa and
gave herin marriageto Upasagara. Induecourse adaughter
was born to her. The two brothers were pleased and they
allotted to their sister and brother-in-law a village named
Govaddhamana for their estate. Upasdgara and Deva-
gabbhd with their daughter lived there and in course of
time, Devagabbhi gave birth to ten sons, and her serving
woman Nandagopd, to ten daughters. Devagabbhid ex-
changed her ten sons for the ten daughters of her niaid and,
at the time of the birth of each son, she declared that she
had a daughter. In this way the birth of the ten sons
was kept secret. Gradually when the boys grew old, they
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became plunderers and their fosterfather, Andhaka-Venhu,
was often rebuked by King Kamsa. At last Andhaka-
Venhu told the king the secret of the birth of the ten
sons. An arena was prepared for a wrestling match
in the city. When the ten sons entered the ring and
were about to be chught, the eldest of the ten, Vasu-
deva, threw a wheel which cut off the heads of Kamsa
and Upakarhsa, and himself a%sumed the sovereignty of
the city of Asitafijana. (Jataka, Cowell, Vol. IV, pp. 50-52).
Here ends the Jataka story with the accession of Vasu-
deva to the throne of Mathurd ; and the Petavatthu com-
mentary opens with the adventure of the ten sons. In it
we read that ten sons and a daughter were born to the king
of Uttaramadhura, and Ankura was the youngest of them.
The ten princes conquered the whole country beginning from
their father’s capital called Asitafijana up to Dvaravati
and divided it among themselves. At the time of parti-
tion they forgot Afijanadevi, their sister, but afterwards
when they saw that they had left no share for her, Ankura
gave away his own portion, and said that he would live upon
money contributed by all the brothers. He engaged
himself in trade, and always made large gifts. One of
his slaves, however, whom he made his steward, was
a greedy fellow. Ankura got him -married to a girl but
he died when his wife was pregnant. When a child was
born, Ankura paid him the salary that he used to pay to his
father, shd when the boy grew up, the question arose whether
he was a slave or not. Afijanadevl argued that since the
mother was free, her child also must be free, and he was
freed from slavery. The boy went to the city of Bheruva
" 12
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and became a tailor. In that city there lived a rich merchant
named Asayha who was very charitable. The young tailor
could not himself practise charity but he used to point out
the house of Asayha to those who did not know it. After
death, this posthumous son of Ankura’s steward was
reborn as a tree-god living on, a higrodha tree. Once
Ankura and a Brahmin merchant were passing through
a desert, each with fiveg huldred cartloads of merchandise.
Having lost their way, they wandered about here and
there for many days in that arid region. All their stock of
food, drink and fodder became exhausted, and Ankura
sent servants in all directions to look for water. The
deity of the Nigrodha tree helped him in many ways.
Ankura was gradually thoroughly convinced of the virtue
of making gifts, and promised that on reaching his own city
of Dviraka, he would be more liberal than ever, and practise
charity on a large scale. On reaching Dvaraka, he sought
to remove the wants of every person he met. His Charge d’
affaires, Sindhuka, a man versed in matters of finance,
tried to restrain him from making such gifts indiscriminately
but Ankura was not to be dissuaded. Then many people
began to live upon his charities, and lead idle lives without
doing any work, and the king could not get revenue. Ankura
was told that if things went this way, his treasuries would
be depleted. Ankura, thereiore, went to the southern re-
gions in the Damila country and practised charity there.
After death he was reborn in the Tavatimsa Heavén. (Pe-
tavatthu Commentary, 111 foll.; see my Buddhist Concep-
tion of Spirits, pp. 80-84).

A king of Mathurd named Brahmamitra was probably

-
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contemporary with King Indramitra of Ahicchatra for both
names are found in the dedicatory ins-
criptions of queens on pillars of the rail-
ing at Buddhagayd which is assigned by Archeolo-
gists to the earlier part of the first century B.C. (Cam-
bridge History of India, Ancient India, p. 526). Menander,
king of Kabul and the Punjab, occupied Mathurd on the
Jumna (Smith, Early History of Indie, p. 199).

Mr. Rapson (Ancient India, p. 174) points out that
Mathura was governed by native princes whose names can
be found out from their coins in the second century B.C.
The Hindu kings of Mathurd were finally replaced by
Hagana, Hagimasha, Rajuvula, and other Saka Satraps
who probably flourished in or about the first century A.D.
(Smith, Early History of India., p. 227). In the second
century A.D. Mathura was under the sway of Huvishka, the
Kushan king (Smith, Early History of India, p. 271). This
is evidenced by a splendid Buddhist monastery which,
bearing his name, seems undoubtedly to owe its existence
to his munificence (Smith, Early History of India, p. 271).

Many coins of Menander have been discovered at Mathura
(R. D. Banerjee, Pracina Mudra, p. 50). Mr. Brown says
that cast-coins were issued at the close
of the third century by the kingdoms of
Mathura, Ayodhya and Kau$imbi, some of which bear the
names of local kings in the Brahmi script. (Coins of
India, p.. 19). In the ruins of Mathurd, many ancient
copper coins along with many coins of the Greek and Saka
rulers were discovered. (Pracina Mudra, p. 105). Brahmi
characters have been used on these coins (Ibid., p. 106).

-

Authentic history.

Coins.



92 ANCIENT MID-INDIAN KSATRIYA TRIBES

Among the coins discovered in this region those of the
Aryuniyanas are of special interest. (Cunningham, Coins
of India, pp. 89-90; see also R. D. Banerjee’s Pracina
Mudra, p. 109).

Inscriptions show that in the first century B.C., the
region of Mathurd had passed from
native Indlan to foreign (Saka) rule and
the epigraphic evidenee is confirmed and amplified by that
of coins. The characteristic type of the kings of Mathura
is a standing figure which has been supposed to represent
the God Krishna, and this type is continued by their
conquerors and successors, the satraps of the Saka King
of Kings. (Cambridge History of India, Vol. I. p. 526).
Many dedicatory inscriptions prove that the Jains were
a flourishing community at Mathurd in the reigns of
Kaniska, Huviska and Vasudeva. (Eliot, Hinduism and
Buddhism, Vol. I, p. 113). A Muttra inscription, according
to Mr. R. Chanda, records the erection of a torana, vediks
and chatuhdala at the Mahadsthina of Vasudeva, in the
reign of the Mahashatrapa Sodadsa. (Early History of the
Vaispava Sect, pp. 98-99). The Mathurd naga statuette
inscription is an evidence of serpent worship in Mathuri,
which is important in view of the story of Kaliya
niga and his suppression by Krishna recorded in the
Purinas compiled during the Gupta period. The paucity
of Bhagavata inscriptions at Mathurd probably indicates
that Bhagavatism did not find much favour at the royal
court because from the first century B.C. to the third
century A.D., the people were usually Buddhists and
were, with a few exceptions, not well disposed towards

Inscriptions.
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the religion of Vasudeva. (Early History of the Vaisnava
Sect, p. 100).

The Pre-Kushan sculptures of Muttra are the most
Seulpture ana iDStructive because they all emanate from
Architecture. one and the same school. Those sculp-

tures divide themselves igto three main classes, the earliest
belonging approximately to the middle of the second century
B.C., the second to the following cenbury, and the last asso-
clated with the rule of the local Satraps. The sculptures
of the third class are more exceptional. Their style is that
of the early school in a late and decadent phase, when its
cut was becoming conventionalised and lifeless. A little
before the beginning of the Christian era, Muttra had become
the capital of a satrapy either subordinate to, or closely
connected with the Scytho-Parthian kingdom of Taxila.
And as a result, there was an influx there of the Semi-Hell-
enistic Art, too weak in its environment to maintain its own
individuality, yet still strong enough to interrupt and ener-
vate the older traditions of Hindusthan. It was no longer
a case of Indian Art being vitalised by the inspiration of
the West, but of its being deadened by its embrace. As
an illustration of the close relations that existed between
Muttra and the North-west, the votive tablet of Lona-§obhiks
is particularly significant, the stiipa depicted on it being
identical in form with the stiipas of the Scytho-Parthian _
“epoch at Taxila, but unlike any monument of the class in
Hindusthan. (Cambridge History of India, Vol. I, p. 633).
Sir Charles Eliot points out that we need not feel surprise
if we find in the religious thought of Muttra elements trace-
able to Greece, Persia or Central Asia, (Hinduism and

.
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Buddhism, Vol. II., p. 158) because we know that the sculp-
tural remains found at Mathurd indicate the presence of
Graeco-Bactrian influence.

Smith points out that Mathurd was probably the ori-
ginal site of the celebrated iron pillar at Delhi, on which
the eulogy of a powerful king named Chandra is incised
(Smith, Early History of India, p. 386). Of the Saka Satraps
of Mathuri, says Mr. Rapson, we possess a most valuable
monument which was discovered and first published by
Bhagavanlal Indraji who bequeathed it to the British
Museum, It is in the form of a large lion carved in red
sandstone and intended to be the capital of a pillar. The
workmanship shows undoubted Persian influence. The
surface is completely covered with inscriptions in Kharosthi
characters which gave the genealogy of the Satrapal family
ruling at Muttra. These inscriptions show that the Satraps
of Muttra were Buddhists (Ancient India, pp. 142-143).
The Mathurd Lion capital was of hard red sandstone dis-
covered by Bhagavanlal Indraji at Muttra where it was
built into the steps of an altar devoted to the worship
of Sitala or the goddess of small pox. (Ibid, p. 158).



CHAPTER V
THE CEDIS

The Cedis formed®one,of the most ancient tribes among
‘Cedisin the earty  Uhe Ksatriyas in early Vedic times. So
Vedic period. early as the Period of the Rgveda, the
Cedi kings had acquired great renown by their munificent
gifts at the sacrifices, and also by their great prowess and
victories. Rsi Brahmatithi of the family of Kanva thus sings
the praises of King Kasu, the Caidya, in a hymn addressed
to the A&vins; ‘“Become apprised Aévins, of my recent
gifts, how that Kagu, the son of Cedi, has presented me with
a hundred camels and ten thousand cows, the son of Cedi,
who has given me for servants ten Rajas, bright as gold,
for all men are beneath his feet ; all those around him wear
cuirasses of leather. No one proceeds by that path which
the Cedis follow, no other pious man as a more liberal bene-
factor confers (favour on those who praise him).” (Rgveda,
VIIL 5, 87-39). From this account we see that the Cedi
king must have been very powerful inasmuch as he is
described as making a gift of ten Rajds or kings as slaves
to a priest who officiated evidently at one of his sacrifices.
Even making allowances for an amount of exaggeration
which is inevitable in these Danastutis or laudatory verses
for munificence and charity, there can be no doubt that a
king who could make a free gift of Rajas as slaves must
have been a powerful sovereign. His soldiers dressed in
cuirasses of leather as the Danastuti tells us, must have
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carried his arms far and wide, and brought the neighbouring
peoples “beneath his feet.” The Cedi monarch Ka$u must
have been a commanding personality in the Rgvedic times,
and it appears that he brought many kings under his sway.

The Cedis are not expressly mentioned in the later Vedic
Cedisin the later  literature, such as tie Brahmanas or the

Vedio period. Kalpasitras. But it will be wrong to
suppose that the Cedis had®grown extinct, because they are
one of the leading powers of northern India in the Great
Epic. It is probable that the Cedis were not so prominent
in their sacrificial rites, or their political power, in the Brah-
mana age as they had been in the earlier era of the Rgvediec
hymns. But there were ups and downs in the history of every
great Ksatriya power in India, and such must have been the
case with the Cedis also.

We have referred to the glories of the Cedi monarch,
Tradibional sccomnt  K@SU, sung in the hymns of the Rgveda.
of the kings of Cedl.  Angther great Cedi monarch of ancient
times, Vasu, who acquired the designation of Uparicara, is
glorified in the Great Epic, and traditions about him and
his successors are recorded in the Jatakas. This Cedi king
appears to have been characterised by great religious merit.
Himself a Paurava, he is recorded to have been, through his
daughter Satyavati, the progenitor of the Kauravas and
the Pandavas.

From the Adiparva of the Mahabharata! we learn that
Vasu, the Paurava, conquered the beautiful and 8xcellent
kingdom of the Cedis on the advice of the god Indra whose
friendship he had acquired by bhis austerities, and who,

it M. N. Dutt, Mahabharatz, p. 83.
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pleased with his asceticism, presented him a great crystal
car.! Because of his riding on it and moving through the
upper regions like a celestial being, though possessing a
physical body he came to be known as Uparicara.? King
Uparicara Vasu had one son and one daughter by an apsara
named Adrika living as a figh under the curse of a Brahmana.
The daughter was named Satyavati who became the mother
of Krsnadvaipdyana and otherS, and was the queen of
King Santanu. The boy was taken by King Uparicara,
and became afterwards a virtuous and powerful monarch
named Matsya and the daughter was given to a fisherman.
We learn from the Adiparva of the Mahabharata (Chapter 63,
pp. 69-71) that Uparicara Vasu had a few other sons, namely,
Vrhadratha, Pratyagraha, Kuéamba and others who founded
kingdoms and cities after their names (M. N. Dutt, Maha-
bharata, Ch. 63, p. 84). The Vayupurdna also confirms
this story of the conquest of the Cedi country by Vasu,
the Paurava. We read there that Yayati had a chariot
which used to move according to his desire. It came to the
hand of Vasu, king of the Cedis (Vayupurina, Chap. 99).
According to another account, Vasu, a descendent of Kuru,
conquered the Yadava kingdom of Cedi, and established
himself there, whence he was known as Caidya-Uparicara.
His capital was Suktimati on the river Suktimati He
extended his conquests eastwards as far as Magadha and
apparently north-west also over Matsya. Hence he was
regarded®as a samraj and cakravartti. He divided his terri-
tories of Magadha, Cedi, Kausambi, Karfisa and apparently
Matsya among his five sons. His eldest son Vrhadratha took
! M. N. Dutt, Mahabharate, p. 84, : Ibid, p. 85.
- 13
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Magadha with Girivraja as his capital and founded the
famous Varhadratha dynasty there ; and with it Magadha for
the first time took a prominent place in traditional history.?

The Mahabharata in another section, also speaks of the
greatness of this Cedi monarch. TUparicara Vasu, we are
told here, was a great sacrificer. [le uded to rule his kingdom
like Indra. During his reign he performed an Asvamedha
sacrifice in which sigteen® great sages were appointed to
officiate as priests. Vrhaspati also was engaged as a sacrificer.
All things necessary for a sacrifice were supplied but no
animal was killed. Thus the sacrifice was completed. The
god invoked appeared in the sacrifice, and took a portion of it.
Vrhaspati grew angry because the god took a portion of the
gacrificial offerings concealing himself. At last the wrath of
Vrhaspati was appeased. After the performance of the
sacrifice, the king ruled the kingdom. In consequence of
the curse given by the sages, he entered the earth and wor-
shipped Narayana. (Santiparva, Mahabharata, Ch. 136,
p. 1802). In the same parva of the Mahabharata we also
find that there was a conflict between the gods and the rsis
on the performance of the sacrifice. The gods were in favour
of the performance of the sacrifice by goat-killing and the
sages were against it. At last the matter was referred to
King Uparicara Vasu. The king decided in favour of the
gods. At this the sages grew angry and cursed him. As
a result of this curse, he entered the earth but he had firm
faith in Narayana, and afterwards he was freed from this
curse by Nariyana (Mababharata, Santiparva, Ch. 137,
pp. 1803-1804).

1 Pargiter, Ancient Indian Historical Tradition, p. 282.
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In the Cetiya Jataka,® we get a dynastic list of the
ancestors of Upacara or Apacara who was the ruler of
Sotthivatinagara in the kingdom of Ceti: Mahisammata
was succeeded by Roga, who was succeeded by Vararoja,
who by Kalyana, whq by Vara-kalydna, who by Uposatha,.
who by Mandhata, who by Vara-mandhatd, who by Cara,
and Cara was succeeded by Upacara or Apacara. These
were all kings of Ceti or Cedi. [Ppacara had a Brahmin
purohita named Kapila whose younger brother was his class-
mate. Upacara while he was a prince, made a promise
to his class-mate that he would make him his purohita
when he would ascend the throne of Cedi. But he could not
keep his word as he was unable to remove the old purohita.
While attempting to fulfil his promise, he spoke falsehood
with the result that he had to go to the Avici Hell. The
inhabitants of Ceti became terrified at this. King Upacara
had five sons who were asked by the purohita (chaplain) to
go in five directions : one son went to the east, and founded
Hatthipura ; the second son went to the south, and founded
Assapura; the third went to the west, and founded Sihapura ;
the fourth went to the north; and founded Uttarapaficila ;
and the last son went to the north-west, and founded Dad-
darapura.

The next great Cedi monarch who appears to have made a
name for himself, and acquired considerable power in the Epic
period, is Sidupala who is called Damaghosasuta (Mahabharata,
1. 7029) or Damaghosatmaja (II. 1594 ; IIL. 516). - He had
allied himself with the great Jardisandha and had, on account
of his heroism and bravery, been appointed the generalissimo

1 Jataka (Fausboll), Vol. IIL., pp. 454-461. -

-
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of the Magadhan emperor.! His improper conduct
appears to have roused the displeasure of many of the
Ksatriya tribes of his time, but he was, at the same time,
looked upon with fear, so much so, that he was considered to
have been an incarnation of the great Dasutya Hiranya-
Kaéipu (Adiparva, 67. 5), and theoEpic.‘ tells us how he bore
a charmed life, unassailable by any ordinary mortal (II.
Chaps. 42 and 43). He was related, on his mother’s side,
to the Satvats or Yadavas, but he had allied himself with
Kamsa and Jarasandha, enemies of the Yadavas, had des-
troyed their city, Dvaraka, and had also molested them in
other ways. The Yadava hero, Krsna, had been waiting
for a suitable opportunity to remove this great enemy of his
family. Such an opportunity was offered at the Rajasiiya
sacrifice of Yudhisthira who, by his conquests, had acquired
the position of a suzerain among the Ksatriya monarchs of
northern India in the Epic period. Yudhisthira, finding it
incumbent upon him, according to the procedure of the
sacrifice, to make an arghya (offering) to the most honoured
and worthy individual present in the assemblage gathered at
his court on the occasion, sought the advice of the old patri-
arch, Bhisma and, under the instructions of the latter, offered
the arghya to Krsna, the Yadava, as the worthiest person.
This roused the ire of SiSupala who strorgly protested against
this decision of Bhisma, and was successful in securing the
support of a large number of other kings who also joined
him in his protest. He was about to fall upon Krsna.
The rest of the story we shall tell in the excellent summary

1 “Tamh sa raja Jardsandbam Saméritya kila sarvasah rajan senapatirjatah
fisupala pratapavana.”’ (Mahabharata, II. 14, 10-11).
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given by Strensen: “As Yudhisthira was afraid that his
sacrifice might be obstructed, Bhisma consoled him saying
that Krsna was invincible. SiSupala again censured Bhisma
and Krsna, and compared Bhizma to the old swan, who
always preached of virtue, so that the other birds gave him
food and kept their eggs with him, but the old swan used to
eat up their eggs, till he was found out and slain. Sidupila
censured Krsna’s behaviour towards Jarisandha; Bhima
rushed up in anger but was restrained by Bhisma, while
Sidupala was boasting. Bhisma said : Sisupdla was born
with three eyes and four hands and brayed like an ass;
his parents resolved to abandon him, but were prevented by
an incorporeal voice which foreboded that that man in whose
lap the child would be sitting, when its superfluous arms
would fall down and the third eye on its forehead disappear,
should be its slayer. Though the child was placed upon
the laps of 1,000 kings, this came not to pass until Rama
and Krsna went to the capital of the Cedis to see their father’s
sister (the mother of Siéupala), when the boy was placed
on the lap of Krsna ; then the arms fell down and the eye
disappeared. Krsna granted to Siéupala,’s mother the boon
that he would pardon 100 offences of Sidupala’s. Bhisma
declared that Krsna himself had wanted to provoke the boast
of Sisupala. SiSupala reproached Bhisma because he did not
rather praise the otherkings,such as the Balhika King,Darada,
or Karna, etc., he compared Bhisma to the bird Bhiilinga.
Bhlsma expressed his contempt for such talk. The kings
became angry and proposed to kill Bhisma, who relied upon
Krsna. SiSupila challenged Krsna, being desirous to slay
him with all the Pandavas. Krsna related how Sifupala,
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hearing that the Satvatas had gone to Pragjyotisa, came
and burnt Dvaraka ; that when King Bhoja was sporting
on the Raivataka hill, he fell upon his attendants and slew
many of them and led many away in chains to his own city ;
in order to obstruct the sacrifice of Krsna’s father, he stole
the sacrificial horse that had ebeen let loose under the
guard of armed men ; that he ravished the reluctant wife
of Babhru on her waye from Hastindpura to the Sauviras;
that disguising himself in the attire of the Karfisa King,
he had ravished the Bhadra Vaisali (i.e., daughter of the
king of Viala); that he had desired Rukmini but failed to
obtain her ; that he (Krsna) had promised to pardon him 100
times, and that the numher had now become full.
Krsna then thought of his discus, which came into his hand ;
therewith he instantly cut off the head of Sidupila; the
kings beheld a fiery energy issuing out of the body of Sisu-
pila and entering Krsna’s body ; the sky though cloudless,
poured showers of rain, etc. Yudhisthira caused his brothers
to perform the funeral rites of SiSupala, the son of Dama-
ghosa ; then he with all the kings, installed the son of Sidu-
pala in the sovereignty of the Cedis.” (8. Sorensen, An
Index to the names in the Mahabharata, p. 201).

The Puranas also corroborate the Epic story of Sidupila.
We read in the Agni Purina (4.14) that Damaghosa, king
of the Cedis, married Srutasrava, sister of Vasudeva and
Sidupala was the son of them (Vayu, Ch. 96, Brahma, Ch. 14).
Damaghosa’s son, SiSupala, king of the Cedis, attended the
Svayamvara of Draupadi but no sooner did he take up the
bow than he sat down.! Bhimasena went to the kingdom

1 Mahabharata, Adiparva, Ch; 87, p. 177.
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of Cedi and easily subdued Si$upala.* In the Vanaparva
we read that Karna conquered the son of SiSupala and other
neighbouring kings.? Dhrstaketu, who, after the death
of his father, had been placed upon the throne of the Cedis
by Yudhisthira, became a friend of the Pandavas and
when the great war brdke gut, he was appointed as the leader
of the Cedi army which marched to the battlefield to help
the Pandavas (Mahabharata, Udyogaparva, Ch. 156, p. 777,
Ch. 198, pp. 807-808). The Cedis must have been very power-
ful at the time, inasmuch as we are told that Dhrigtaketu
led one complete aksauhini to the field (V. 19). In the
Bhismaparva we read that the Cedi king along with Bhima,
and others was placed in the front of the Pandava army
(Ch. 19, p. 830). In the same parva we find that Dhrsta-
dyumna, Sikhandin and others, surrounded by the Cedis and
others, remained in the midst of the great army. (Ch. 59,
p- 935). Dhrstaketu went to the battlefield on a Kambojian
horse which had variegated colours like a deer. (Dronaparva,
Ch. 22, pp. 1012-1018). He was killed in the Kurukshetra
war and his brother Suketu was killed by Drona.
(Mahabharata, Karnaparva, Ch. 6, p. 1169). Yudhisthira
himself admitted that he had a strong supporter in the king
of Cedi (in his) fight against Duryodhana. (Mahibhirata,
Udyogaparva, Ch. 72, p. 714). Bhima mentioned eighteen
kings, who by their great strength, ruined their friends and
relations and among them Sahaja of the Cedi dynasty was
one. {Mahabharata, Udyogaparva, Ch. 74, p. 717).

From the A§vamedhaparva of the Mahabharata (Chap-

1 Mahabhéarata, Sabhiparva, Ch. 29, p. 241.
1 Tbid, Chap. 253, pp. 513-14.
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ters, 83-84, pp. 2093-2094), we learn that Arjuna let loose
his horse to the south, which reached the city named Sukti
in the kingdom of Cedi. There he had a fight with the son
of Siupala named Sarabha with the result that Sarabha was
defeated, and he showed respects to Arjuna and acknow-
ledged his suzerainty. ¢

The Visnu Purana (4-12) and the Agnipurina (275)
tell ys that the descendants of Cedi, son
of Kaudika, are known as Caidyas. The
Markandeyapurana (Chapters, 129, 130, 131) refers to a
Cedi princess, SuSobhani by name, who was one of the many
queens of King Maru. It is recorded in the Visnupurina
(4.12) that Vidarbha, son of Jyimagha, had three sons of
whom Kausika was one. Cidi was a son of KauSika and
the descendants of this Cidi are known as Caidyarajas.
(See also Vayupurina, Ch. 95). In the Matsyapurana (Ch.
44) Cedi is written as Cidi (see also Agnipurana, Chap. 275).
The Kurmapurdna also tells the same story of the origin
of the name of Cedi. King Vidarbha, it says, had a son
named Cidi and, after his name, his descendants came to be
known as Caidyas. Dyutimin was the eldest of his sons,
the others being Vapusmin, Vrihatmedhd, Srideva and
Vitaratha (Kurmapurdna, Ch. 24). Mr. Pargiter observes
that Cedi and other kingdoms, for example, Vatsa, did not
come under the rule of the Pauravas. (Pargiter, Ancient
Indian Historical Tradition, p. 293). But we may note
that the famous king, Vasu Uparicara, who conquefed and
settled in the Cedi country, was a Paurava by birth. Mr.
Pargiter suggests that Pratyagraha may have taken Cedi.
(Ibid, p. 118).

Cedis in the Puranas.
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In the Great Epic we find the Cedis allied in a group
Geographical position With such western tribes as the Paficilas,
of the Oedi country.  tho Matsyas and the Karfisas, and also
on the other hand, with peoples who lived in the east such
as the Kasls and Kodalas. We have referred to their connec-
tion with the Matsyas in owr section dealing with that people.
We read of the Cedi-Kariisakah bhumipalah, or the rulers
of the Cedis and Kariisakas who espeused the cause of the
Pandavas (V. 22). Again, the Cedi-Paficala-Kaikeyas are
placed in one group (V. 144). We are also told that Dhrsta-
ketu was the leader of the Cedi-Kasi-Kariisa peoples (V. 196).
In the Bhismaparva also we find the group, Cedi-Kasi-Kariisa,
fighting together (VI. 47 ; VI. 106 ; VI. 115; VI. 116). Some-
times the Cedis are grouped together with the Kariisas and
the Matsyas—Cedi-Matsya-Karisah (VI. 5¢4) or Cedi Kariisa-
Matsyanam (VIII. 30)—and also we have Cedi-Paficala-Karii
sa-Matsydh (VI. 59) or Cedi-Kariusa-Kosalah (VII. . 21).
These examples can be further multiplied, but we think it
unnecessary. In the majority of cases the Cedis are found
combined with the Matsyas, and it seems that the Matsyas
formed their immediate neighbours on the west and the
Kasis on the east.

The capital of the Cedi king, Dhrstaketu, is called Sukti-
mati (Mahabharata, I11. 22) and again it is described as named
after Sukti or oyster (Purirk ramyd Cedindiiv Sukti-Sah-
vaydm, XIV. 83). This city appears to have stood on the
river Suktimati which, we are told (I. 63), flowed near the
capital of the Cedi king, Vasu Uparicara, and this river
Suktimati is also described as one of the rivers in Bharata-
varga in the geographical chapter in the Bhismaparva. (V1.9).

14
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Mention is made of Cedi as one of the janapadas in the
Padmapurana (third chapter). The Visnudharmottara Ma-
hapurdna also mentions Cedi as a janapada (Ch. 9). Cedi
(Ceti) is also mentioned as one of the sixteen mahajanapadas
in the Jaina and Buddhist literatures.! The Cetis, said
the late Dr. T. W. Rhys Davidss wére probably the same
tribe as that called Cedi in older documents, and had two
distinct settlements. «One] probably the older, was in the
mountains, in what is now called Nepal. The other, probably
a later colony, was near Kosambi to the east and has been
confused with the land of the Vamsg.? Dr. 8. Krishnaswami
Aiyangar in his Ancient India® agrees with Dr. Rhys Davids
that one branch of the Cedis had their local habitat in Bundel-
khand, the other being located somewhere in Nepal.

Cunningham says that in the inscriptions of the Kala-
churi or Haihaya dynasty of Cedi, the Rajas assume the
titles of “Lords of Kalanjarapura and of Tri-Kalinga.”
Kalanjar is the well-known hill-fort in Bundelkhand ; and
Tri-Kalinga or the “three Kalingas™ must be ti:e three king-
doms of Dhanaka or Amaravati on the Kistna, Andhra or
Warangol, and Kalinga or Raja Mahendri® Dr. D. R.
Bhandarkar says that Ceta or Cetiya corresponds roughly
to the modern Bundelkhand.? Mr. Rapson says that in the
post-Vedic period, the Cedis occupied the northern portion
of the Central Provinces.® In the Cambridge History of

L]
Anguttara Nikdya, Vol. IV. pp. 252, 256 and 260 ; of. Bhagavati Sdtra;
Buddhist India, p. 26. ! p. 8
Ancient Geography, p. 518.
Qarmiche! Lectures, 1918, p. 52.
Ancient India, p. 162.
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India (p. 84) we read that the Cedis dwelt in Bundelkhand
to the north of the Vindhyas. Mr. Pargiter is of the opinion
that Cedi lies along the south of the Jumna.! Mr. N. L.
Dey in his Geographical Dictionary writes that according
to Tod, Chanderi, a town in Malwa, was the capital of Sisu-
pala who was killed by Kyishna. According to Dr. Fiihrer,
Dahala Mandala was the ancient Cedi. Some are of opinion
that Cedi comprised the southetn pertion of Bundelkhand
and northern portion of Jabbalpur. Kilanjara was the
capital of Cedi under the Gupta kings. Cedi was also called
Tripuri.?

1t is stated in the Vessantara Jataks that Cetarattha
(¢.e. Cedirastra) was 80 yojanas distant from Jetuttarana-
gara, the birth place of King Vessantara. It was inhabited
by 60,000 Khattiyas who are also described here as Cetiya-
rajas. Vessantara with his wife and children started from
Jetuttara at the time of breakfast and reached the capital of
Cetarattha in the evening.® Again, in the Cetiya Jataka we
are told that King Upacara was the ruler of Sotthivatinagara
in the kingdom of Ceti.¢ This account shows that Sotthivati
which appears to be identical with Suktimati of the Great
Epic, was the capital of the kingdom of Ceti.

In the Adiparva of the Mahabharata we read that the

- .. kingdom of Cedi is full of riches, gems
Description of Cedi in .
the Mahabhirata and and precious stones. It contains much
the Jatakss. mineral wealth. The cities in the king-

1 Anocient Indian Historical Tradition, p: 272,
t N. L. Dey, Geographical Dictionary, p. 14.
s Jataks, Vol. VL., pp. 514-515.

¢ Ibid,, Vol III, pp. 454-461.
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dom are full of virtuous people who are honest, contented
and never speak falsehood even in jest. Ilere sons never
divide their wealth with their fathers. They are mindful
of their parents’ welfare. Lean kine are never yoked to the
plough or to the cart engaged in carrying merchandise.
They are all well-fed and fat. The fur castes are engaged
in doing their respective duties in Cedi.

The Vessantara Jitak® tells us that the Cetarattha
is prosperous and wealthy, and that it is a janapada full of
meat, wine and rice? The Chinese pilgrims record no
account of Cedi.

In the Vessantara Jitaka we read that Vessantara with
his wife and children left the kingdom of his father, Sivi,
king of Jetuttara. It is told there that Vessantara did
not enter the Cedi capital but stayed in a sdla at the gate of
the town. The inhabitants of Ceti or Cedi surrounded them
noticing signs of greatness in them. They were grieved to
think that these persons who were endowed with such good
signs, should roam about on foot. They at once informed
the sixty-thousand Khattiyas, who were also the inhabi-
tants of the kingdom of Ceti, of the distressed condition of
the strangers. The Khattiyas came and, being informed of
Vessantara’s whereabouts, asked him about his mission.
The latter said that he was desirous of going to the
Vankapabbata (Gandhamédana), and asked their permission
to visit the spot. They requested him to take food and
told him that they would go to King Sivi to ask his®pardon
for him., He requested them not to do so as he had left

1 M. N. Dutt, Mahabharata, Adiparva, p. 84,
2 Jataka (Fausboll) Vol. VI., pp. 514-515.
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the kingdom because the subjects of Sivi did not like
him. Vessantara proceeded to the Vankapabbata and
the sixty-thousand Khattiyas followed him to a certain
distance. They engaged one of them who was intelligent,
to guard the gate of the forest, in order to watch the
movements of travelerg. Thus they helped Vessantara
to go to the Vankapabbata.® The above account shows
that the Cedis were hospitable® to gtrangers.

From the Vedabbha Jataka, we learn that in a village
in Benares there was a brahmin who was acquainted with a
charm called Vedabbha. He went to the Cetiya country
with the Bodhisatta who was his pupil. Five hundred
robbers caught them in a forest on the way. The robbers
were in the habit of setting people free after taking ransom.
In this case they caught the brahmin and asked the
Bodhisatta to bring ransem. The Bodhisatta left the spot
for it and the brahmin was kept with his hands and feet
tied. The brahmin asked the reason why he was thus
punished and was informed by the robbers that they would
set him free after taking money. The Brahmin -caused
money to shower from the sky by repeating his mantra.
The robbers got the money and released him. The brahmin
followed them. The first band of five hundred robbers
was attacked by another band of the same number who were
informed that if they wanted money they should attack the
brahmin. Thus informed they did so, but in vain. The
result Was that the brahmin was cut to pieces by the band
of robbers who again attacked the first band. There was a
conflict hetween the two bands with the result that all the

i Jataka (Fausboll) Vol, VI., pp. 616-519,
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robbers were killed except two. The remaining two also
met with their death. The Bodhisatta came back and went
away after taking all the money.! This account shows that
the way from Benares to Cedi was frequented by robbers
and was unsafe to travellers.
In the Anguttara Nikdya®? vw™Tead that Mahdcunda
Baddhiom in Gegr, S OniCe dwelling in the town of Sahajati
among the Cedis. He addressed the bhik-
khus thus, “The bhikkhus who have realised Dhamma should
praise the bhikkhus who are meditative and vice versa.”
The same Nikaya further tells us that Anuruddha was dwell-
ing among the Cedisin the Deer-Park of Pacinavarsa. Sit-
ting in a solitary place he thought thus, “the Dhamma prea-
ched by the Buddha is fit for those who have got very little
desire, and it is not fit for those who have got endless cravings.
It is indeed fit for those who are satisfied with the little
they get, for those who live in a solitary place and for those
who are exerting.”” The Buddha by his own mind came
to know the thoughts that had arisen in the mind of Anu-
ruddha, and he at once appeared before him. The Master
thanked him for such thoughts and told him thus, ““As long
as you will cherish such thoughts, you will get the first,
second, third and fourth stage of meditation.” He then
requested Anuruddha to stay in the Deer Park for another
rainy season. Anuruddha afterwards became an Arahat by
dwelling among the Cedis or Cetis.* Mahacunda was dwell-
ing at Sahajati among the Cetis. He addressed the

1 Jataks, (Cowell), Vol. I. pp, 121-124,
* Vol Il (P.T'S.), pp. 355-356,
3 P.T.S. Vol IV., pp. 228 foll.
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bhikkhus thus, “the bhikkhu who says, ‘I know the Dhamma
and I realise it’ should be told that he does not know
the dhamma and he does not realise it, if he is found to
be overcome by avarice, hatred, ignorance, anger, etc.
The bhikkhu who says, ‘I have meditated on kaya (body),
sila (precepts), mana (mhd) and pafifia (wisdom), should
be told that he has not meditated in such a way that
he will be overcome by avarice, hatred, ignorance, anger,
etc., if he is actually found to be overcome by these
evils,” The contrary view is also told by Mahicunda
to the bhikkhus.! On another occasion Mahdcunda while
living among the Cedis at Sahajati, addressed the bhikkhus
thus, “If any bhikkhu says that he can acquire the four
stages of meditation and four stages of meditation on
formlessness and also meditation on cessation of breath
(nirodhasamapatti) and if he destroys these, being puffed
up, listening to the words of his praise, uttered by the
Tathagata or by the disciple of the Tathédgata, the bhikkhu
should be called wicked, having no faith in the Buddha,
and having broken the sila, uneducated, disobedient, a
friend of the sinner, idle, unmindful, a flatterer, a burden of
the people and unwise.”” The contrary view is also told
to the bhikkhus.? In the Digha Nikaya we read that the
Buddha went to the Cedis and other tribes while out on
preaching.? The Samyutta Nikaya informs us that many
theras were dwelling among the Cedis in the Sahaficanika.
They assembled together in a place after finishing their

1 Anguttara, P. T. 8.. Vol: V., p. 41 foll.
z  Anguttara Nikiya, P. T. 8., Vol. V. pp. 157-161,
3 Vol, I1,, pp. 200, 201, 203, Janavasabha Suttanta.
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alms-begging. The following conversation took place
amongst them :—

“Those who realise suffering realise origin, cessation
and the path leading to the cessation of suffering.” A
thera named Gavampati told the other theras, “I have
heard from the Buddha that thdfe who realise suffering
will realise origin, cessation and the path leading to the
cessation of suffering. *Those who realise the origin of suffer-
ing realise suffering, cessation of suffering and the path
leading to it. Those who realise the cessation of suffering
realise suffering, the origin and the path leading to the cessa-
tion of it. Those who realise the path realise suffering,
the origin and the cessation of it.” (Samyutta Nikaya,
Vol. V., pp. 436-437).

The Cedis of the Vedic period like other tribes, e.g.,
the Piirus, were a group of families, says
Dr. V. A. Smith, and in each family the
father was the master. The whole tribe was governed by
a Raja, whose power was checked to an undefined extent by
a tribal council. The details recorded suggest that the
life of the people was not unlike that of many tribes of Afgha-
nistan in modern times before the introduction of fire
arms.?

The later kings of Cedi used an era according to which,
the year 1 was equivalent to A.D. 248-9.
This era, also called the Traikitaka, ori-
ginated in Western India where its use can be traced back
to the fifth century. The reason of its adoption by the

Constitution.

The Cedi era.

! Ancient and Hindu India, p, 22.
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kings of Cedi is not apparent.! Mr. Rapson points oub
that the Cedi or Kalacuri era starts from 249 A.D. It
marks the establishment of a great power in some region
of India and originally denoted the regnal years of its
founder.?

Kokalladeva I. of theXCedi dynasty helped Bhojadevall.
to ascend the throne of Kanouj; it is
evident from the €tone inscription of the
kings of the Cedi dynasty discovered at Vishari that Kokalla-
deva I. erected two wonderful monuments in this world.?
Mr. Banerjee points out that during the reign of Mahipala-
deva, Gangeyadeva of the Cedi dynasty attacked Gauda
and occupied Mithila.* Mr. Banerjee further says that
coins of Gangeyadeva only of the Cedi dynasty of
Dahala were discovered, and no coins of the kings of
the Cedi dynasty of Dahala, prior or posterior to him, are
known to us.® Numismatists suppose that Gangeyadeva
(of the Cedi dynasty), issued a new coinage in Uttarapatha
(Pracina Mudri, p. 211). In the Madhyadesa, the Cedis
reigned for a long time. Gold, silver and copper coins of
(angeyadeva have been discovered, which are similar. On
one side there is the name of the king in two lines and
on the other there is a figure of a four-armed - goddess.s
At the end of the 11th Century A.D. Kanyakubja (Kanouj)
came under the sway of Karnadeva of the Cedi

dynasty.?

1 V. A. Smith, Early History of India, p. 304.
*  Ancient India, p. 22.

3 R. D. Banerjee, Vangalar Itihasa, p. 202,

¢ 1Ibid, p. 224. © Pricina Mudrd, p. 212,

5 Ibid, p. 212. 7 Thid, p. 215.
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Coins of one king of the Cedi or Kalacuri dynasty
of Kalyanapura have also been discovered. On one side
of the coins is engraved the figure of the boar-incarnation
and on the other is written ‘Murari’ in Nagri character.
‘Murdri,” perhaps, as Mr. Banerjee says, is another
name of Some§varadeva, the s#fohd king of the above
mentioned Cedi dynasty.?

1 R, D. Banerjee, Pracing Mudra, p. 184,



CHAPTER VI

THE VASAS, VAMSAS OR VATSAS

The Vasas were oxre‘ of the peoples of Vedic Aryandom

The Vets i the from the earljest period. One of them,
Reveda. Vaga Advya, is méntioned in the Rgveda

in several hymns of the first and the

eighth mandalas and also once in the tenth, as a protégé of
the Aévins (v.e., 2. 112,10 116, 21 ; viii, 8,20 ; 24, 14 ; 46, 21,
23; 50, 9; X.40.7). The Advins are said to have protected
this Vasa Aévya; thus sings a verse of the Rgveda, “You
preserved Vasa, O Asvins, (that he might obtain) in a single
day a thousand acceptable gifts.” (1.116,21). We are
also told that he received presents to the number of one
thousand every day. In a hymn of the Rgveda (viii. 46)
of which he is regarded as the author, he is spoken of as a
recepient of bounty from Prthusravas. Thus sings this
hymn : “Let him draw near, who, though not a god, would
receive the complete living gifts,—since Va$a the son of
Agvya, receives it at the dawn of this (morning) at the hands
of Prthuéravas, the son of Kanita. I have received sixty
thousand horses, and tens of thousands; —a score of
hundreds of camels,—a thousand brown mares,—~and ten
times tgn thousand cows with three red patches. Ten brown
horses bear along the wheel (of my chariot), of mature vig-
our, of complete power, and trampling down obstacles. These
are the gifts of the wealthy Prthuéravas, the son of Kanita ;
he, bestowing a golden chariot, has proved himself most
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liberal and wise, he has won most abundant fame.” In the
Sankhayana Srauta Siitra (XVIL11, 13) also he is spoken
of as having received bounty from Prthusravas Kanita.
These facts seem to point out that this Vasa Asvya was a
Brahmin rsi and not a Ksatriya. The hymn of which he
is the author is mentioned as the*Vasa hymn in the Brah-
manas and the Aranyakas. (Satapatha Brahmana, VIILS, 2,
3,;IX.3,8,19; Aitareya Ar?anyaka, 1.5,1.2 ; Sankhiyana Ar.
11.10.11). Though he is a Brahmin yet these Vedic passages
show that the Vasas were a well-known people in the Rgvedic
era. It is possible to take Vada here as a personal name,
but it is equally likely that Vada here is a tribal designation
and ASvya the proper name of the person.
Vafa as the name of a people is mentioned in the
Vadas in the Brah. Altareya Brahmanpa (VIII. 14, 8) which
maxa literature. says, “Then in this firm middle esta-
blished quarter the Sadhyas and the Aptyas, the gods,
anointed him with six days with the Paficaviméa, and
with this triplet and this Yajus and these exclamations,
for kingship. Therefore in this firm middle established
quarter, whatever kings there are of the Kuru-Paficalas
with the Vadas and Usinaras, they are anointed for
kingship; ‘king,” they style them when anointed, in
accordance with the action of the gods.” Here we observe
that the Vadas are spoken of as one of the Vedic tribes living
in the Dhruva Madhyamadik or the Madhyadefa of Manu
along with the Kurus, Paficalas and USinaras. Their connec-
tion with this last tribe appears also to be proved by the
Gopatha Brahmana (i. 2, 9) where Oldenberg reads Sevasa-
Usinaresu instead of Savase in the printed edition. In the
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Kausitaki Upanisad (IV.1) he also points out a mention of
the Vasas along with the USinaras, Matsyas and Kuru-
Paficalas (Oldenberg, Buddha, 393, n ; 407, n.).
Professor Oldenberg also thinks that the Vagas are
identi‘cal with the Varnsas. The Angut-
Vaéas identified with tara Nikdya mentions the country of the
Vamsas of Buddhist . . .
literature. Varms$as as ope of the mahajanapadas in
early Buddhist tines along with the Cedis,
Kurus, Paficalas, Matsyas, Siirasenas, etc., who appear to
have been their close neighbours. In the Janavasabha
Suttanta, the Vamsas are mentioned in a group with the
Cedis—Kasi-Kosalesu, Vajji-Mallesu, Ceti-Varsesu, Kuru-
Paficalesu, Maccha-Siirasenesu. Evidently the Vamséas were
the immediate neighbours of the Cedis so as to form a dual
group like the other groups in the list.
In the Pali Buddhist canon King Udena of the Vardas
is said to have been a contemporary of
Identity of Vatsasand 16 Buddha and he is said to have survived
the latter. Both in Pali Buddhist litera-
ture as well as in Brahmanic Sansknt literature, stories
to which we shall refer presently, are recited about this
King Udena of the Varméas of the Pali books and King
Udayana of the Vatsas of the Puranas and Sanskrit dramas.
The capital of both these countries i3 mentioned as
Kauémbi or Kosambi. Evidently the two peoples are
the same. In the Jaina books the same people are spoken
of as the Vachchhas (Uvasagadasio, Hoernle, Vol. 1II.,
Appendix I, p. 7).
The country of the Varhdas or Vatsas, therefore, must
be located round about Kauéambi, the position of which has
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been identified with Kosim not very far from Allahabad.
The Vatsa province is, therefore, supposed to lie to the north-
east of Avanti along the bank of the Jumna and southwards
from Kosala! and to the west of Allahabad.? The land of
the Vatsas is in the middle region according to the Brihat
Samhitd.? Hiuen Tsang, who speaks of the land of the
Vatsas as the Kau&ambi copntry, says that it was about
6,000 li in circuit.* °

In the Sabhaparva of the Mahibharata in connection
The Vatsas in the With the conquering expedition of
Mahabharata. Bhimasena prior to the Rajastiya sacrifice,
we find that Bhimasena proceeded towards the east and
conquered the Vatsabhumi (Ch. 30, pp. 241-242). In the
Vanaparva of the Mahabharata, it is stated that Vatsa was
also conquered by Karna. (Ch. 253, pp. 513-514). We
further learn from the Anuédsanaparva that the Haihayas
gained the city of the Vatsas after killing HaryaSya
(Ch. 30, p. 1899). In the Bhismaparva we read that in the
Kuruksetra war, the Vatsa army took the side of the
Pandavas. Nakula and Sahadeva along with the Vatsas and
others guarded the left side of the Pandava army. (Ch. 50,
p. 924).

We learn from the Anguttara Nikdya® that Vamsa
or Vatsa land had abundance of seven
kinds of gems so that it was looked upon

as a very rich province. The Arthadastra of Kgutilya

Buddhist India, p. 3.

N. L. Dey, Geographical Dictionary, p. 100.

Watters on Yuan Chwang, Vol. 1., p. 368.

Ibid., p. 365.

Anguttara Nikaya, P. T. 8., Vol. IV, pp. 2562, 256, 260.

Product.
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informs us that of cotton fabrics those of Madhura, Vatsa,
Aparanta, Kaéi, Vanga and of some other places were the
best.! Kausambi was a fertile country with a hot climate. It
yielded much upland rice and sugarcane.? In the Si-yu-li,
we read that it was famous for its productiveness and the
increase was very wonderful. Rice and sugarcane were
plenty. The climate was very hot, as it is at the present
day.? * .

The people have been described by Hiuen Tsang as
enterprising, fond of the arts and culi-
vators of religious merit.* The manners
of the people were hard and rough. They used to cultivate
learning and were very earnest in their religious life and
virtue. They used to study the Little Vehicle.®

The government of the country was vested in a
king who ruled over the country at his
sweet will as monarchical was the form
of government in Vatsa.® Ordeal by walking unhurt
through fire was current in the Vatsa country to prove the
purity of descent. (Cambridge History Vol. L., p. 134).
Kausambi, the capital of the Vatsas, has been identified
The Vatsa capital asna by Cunningham with Kosath on the
its location. Jumna, about 30 miles south of west
from Allahabad. Prof. Rapson says that Kausambi has been

People.

Government.

Samagastri, Tr. p. 94.

Watters on Yuan Chwang, Vol. L. p. 366.

Beal, Records of the Western World, Vol. L.; p, 235
Watters. on Yuan Chwang Vol. I. 366.

Beal, Records of the Western World, Vol. I. p, 235,
Carmichel Leotures, 1918, p. 114,
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identified but not with absolute certainty, with Kosam,
the name borne by two adjacent villages (Kosarm Inam
and Kosamh Khird}) in the Allahabad district (Rapson’s
Ancient India, p. 170). 8t. Martin seems to think that
it lay to the north-west of Prayaga. (Watters, on Yuan
Chwang, Vol. I. p. 366). Fa-Hien places Kosambi thirteen
yojanas (about 90 miles) to the north-west of the Deer
Park to the north of Bemareés (Ibid, p. 367). This would
make the city of Kosambi lie to the north of Prayiga
(Ibid., p.367). The question of the site of Kausimbi has
been much debated chiefly because of the impossibility of
reconciling Cunningham’'s identification (Kosam on the
Jumna in the Allahabad district of the United Provinces)
with the description of the Chinese Buddhist pilgrims.
But in all this controversy it seems to have been forgotten
that such descriptions may either have been incorrect origi-
nally or may have been misinterpreted subsequently. The
tangible facts seem undoubtedly to support the indenti-
fication of Kosam with Kausambi. (Cambridge History,
Vol. L., p. 524). It seems to have been on the south bank
of the Jumna, at a point about 400 miles by road from
Ujjeni and about 230 miles up stream from Benares. One
route from Ujjeni to Kosambi lay through Vedisa, and other
places whose names are given but of which nothing else is
at present known. (Cambridge History, Vol. I., pp.
187-188).

Vincent Smith says that Kosam is a shortened form of
Kosambi, and the place is known to this day among the
Jains as Kosambinagara (J.R.A.S. 1898, pp. 503-504). The
Brahmanas generally asserted that Kosambi stood either on
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the Ganges or close to it and the discovery of thé name of
Kosambimandala in an inscription over the gateway of the
fort of Khara seems to confirm the general belief although
the south-west bearing from Prayaga or Alldhabad as re-
corded by Hiuen Tsang, points unmistakably to the line of
the Jumna. Cunningham says that the city was situated on
the Jumna relying on the curious legend of Bakkula related
by Spence Hardy i his Manual ¢ Buddhism. (Ancient
Geography, p. 395). It was on the Jumna and 30 leagues
(say 230 miles) by river from Benares (Commentary on the
Anguttara Nikdya, I, p. 25 ; Buddhist India, p. 36). Kosambi
was suggested as one of the mahanagaras where the Biessed
One should obtain parinibbana (Digha Nikaya, Vol. IL,
pp. 146, 169).

Kauéambihad a great military strength. The remains at
Kosam include those of a vast fortress with eastern ramparts
and bastions, four miles in circuit with an average height
of 30 to 35 ft. above the general level of the country. The
city was also an important commercial centre as is indicated
by the extraordinary variety of the coins found there ; and
at a later date the name of the place was unquestionably
Kauéambi as is proved by at least two inscriptions which
have been actually discovered on the site. (Cambridge
History, Vol. I, p. 524). Cast coins were issued at the close
of the third century by the kingdoms of Kausambi, Ayodhys
and Mathurd, some of which bear the names of local
kings in the Brahmi script. (Brown’s Coins of India,
p- 19).  There is little foreign influence traceable in the
die-struck coins, all closely connected in point of style, which
issued during the first and second centuries B.C. from

T 16
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Paficala, Ayodhya, Kauimbi and Mathurd. A number
of these bear Brahmi inscriptions. The coins of Kausambi
have a tree within a railing on the obverse. (Ibid, p. 20).
Coins of various castings have been found amongst the ruins
of old Kaudambil. Some of them bear no writing (Pracina
Mudra, p. 105). The coinage of the kings of Kaubambi
seems to begin in the thigd century B.C., and to extend
over a period of about three hundred years. (Cambridge
History, Vol. I, p. 525). Kausdmbi was the most important
entrepOt for both goods and passengers coming to Kodala
and Magadha from the south and west. The route from
Kosambi to Rajagaha was down the river (Buddhist India,
p- 36). Kausambi was one of the chief stopping places on the
way from Savatthi to Patitthana and back. The main trade
route of northern India from east to west was along the
great rivers, along which boats plied for hire. TUpwards
the rivers were used along the Jumna as far west as Kosambi.
(Ibid., p. 103).
There were, in the time of the Buddha, four establish-
ments or settlements of the order in or
R ents.  near Kosambi, each of them having a
group of huts under trees. One of them
was in the arama or pleasaunce of Ghosita, two more in
similar parks and one in Pavariya’s mango grove. The
Buddha was often there, at one or other of these settlements;
and discourses he held on those occasions haye been
handed down in the canon. (Cambridge History, Vol. I.
p. 188). From the Sutta-Nipata commentary, (II. p. 584)
we learn that the city of Kosambl was visited by the
followers of Bavari, a leader of the Jatilas and some
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bhikkhus. In the time of Hiuen Tsang there were more
than ten Buddhist monasteries but all in utter ruin. The
brethren who were above 300 in number were adherents
of the Hinayana system. There were more than 50
deva temples and the non-Buddhists were very numerous.
(Watters, on Yuan Chwang, Vol. I., p. 366). We also learn
from the Si-yu-ki that in the city of Kau§ambi, within
an old palace, there was a lhrge vihira about 60 feet
high, in it was a figure of the Buddha carved out of sandal
wood, above which was a stone canopy. It was the work
of the king U-to-yen-na (Udayana). By its spiritual quali-
ties (or between its spiritual marks) it produced a divine
light, which from time to time shone forth. The princes of
various countries had used their power to carry off this
statue, but although many men tried, not all the number
could move it. They, therefore, worshipped copies of it,
and they pretended that the likeness was a true one and
this was the original of all such figures. (Beal, Records
of Western World, Vol. I, p. 235). Within the city, at the
south-east angle of it, there was an old habitation, the ruins of
which only exist. This was the house of Ghosita (Ghosira) the
nobleman. In the middle, there was a vihara of the Buddha
and a stiipa containing hair and nail relics. There were
also ruins of the Tathagata’s bathing-house. Not far to the
south-east of the city was an old sargharama. This was
formerly the place where Ghosita the nobleman had a garden.
In it Was a stiipa built by Afokaraja, about 200 feet high ;
here the Tathagata for several years preached the law. To
the south-east of the samghirima, on the top of a double-
storeyed tower, there was an old brick chamber where
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Vasuvandhu Bodhisattva dwelt. (Beal, Records of the
Western World, Vol. 1., p. 236). There was in Kau$ambi
a company of monks, most of whom were students of the
Hinayana school (Legge, Fa-Hien, p. 96). The Adoka pillar
on which Samudragupta recorded the history of his reign, is
supposed to have been erected originally at the celebrated
city of Kaudambi which stood on the high road between
Ujjain and northern Inflia, and was no doubt honoured
at times by the residence of the monarch (Smith, Early
History, p. 293).

In connection with the birth of the Buddha there
was a discussion in the Tusite Heaven as to what family
Buddha should be born in for his last birth. A Devaputra
called Golden Mass said, “In the Vadsa country, the city
of Kauddmbi, there is a king called, “thousand excellences”
(tsien-shing) ; his son called pih-shing (hundred excellences).
That king has elephants, horses, the seven gems and armies
(the four sorts of military force) in abundance ; will it please
you to be born there !””. To which Prabhapila replied,
‘“ Although what you say may be true ; yet the mother of the
King of Vadsa was born of a strange parent and therefore
the son is not of pure descent, you must look elsewhere.”
(The Romantic Legend of Sakya Buddha, p.28.). A similar
account is given in the Lalitavistara where we are told that
some of the Devaputras in the Tusita heaven urged that the
Vamsaraja-kula, or the royal family of the Vamgas, in their
opinion, was a suitable family for the Bodhisattva to be
born in. But other Devaputras pointed out the defects of
the Varhéas, that they were rude and rough, and their king
was fond of destruction (Ucchedavadin) and so on. Their
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royal family was, therefore, rejected as unfit for the last birth
of the Bodhisattva. (Lalitavistara, ed. Lefmann, p. 21).
But in connection with the passing away of the Lord, Ananda
said that it would hardly become the dignity of the Tatha-
gata to die in so small a town as Kué&nagara, and he
mentioned six great cities including Kau$imbi, where
the Tathdgata should obtain parinibbana. (Kern, Indian
Buddhism, p. 44). Kern says that'in northern India, many
cities, Kausambi, Mathurd, etc., could boast of possessing
hairs and nails of the Tathagata with stipas erected over
the relics. (Ibid, p. 88).

In the Pali canon we read that Pindola Bhara-
dvaja dwelt at Kaudmbi at Ghositarama. He was the
son of the chaplain to King Udena of Kosambi. He learnt
the three Vedas and taught the hymns to some brahmin
youths. Then he went to Rajagaha. There he saw gifts
and favours received by the Order of the Exalted One and
entered the Order. He followed the method of the teacher
with regard to temperance in diet. He then acquired
* six-fold abhififid. (Psalms of the Brethren, p. III). King
Udena of Kosambi approached Pindola Bhiradvaja, and
asked the cause of young bhikkhus having black hairs on
the head leading the life of pure brahmacaris. Bharadvija
replied, “It is the command of the Master that bhikkhus
should regard as mother, a lady who has reached the age
of a mgother, should regard as sister her who has reached the
age of a sister and should treat as daughter one who has rea-
ched the age of a daughter.” The king further questioned
Bharadvaja, “Mind is unsteady when it is bent upon attain-
ing something. Itisfor this reason thatit might become temp-

.
‘
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ted to get the three classes of women referred to above. Is
there any other cause of a bhikkhu leading a pure brahmacari
life ?” Bharadvaja replied, “The Buddha instructed the
bhikkhus to meditate upon the body, full of impurities.”
The king further asked, “Those who do not meditate upon
the impurities of the body find it difficult to lead the pure
life of a Brahmacari.” Bharadvaja replied that the bhikkhus
were instructed to contrdt their senses. The king admitted
that when he entered the harem with his senses uncontrolled,
he used to think of various sensual pleasures, but when he
entered with his senses controlled, he did not get the
opportunity of thinking of sensual pleasures. (8. N., IV.
pp- 110-112). King Udena was at first indifferent or even
unfriendly towards Buddhism. On one occasion in a fit of
drunken jealousy he tortured Pindola Bharadvdja by
having a basket full of brown ants tied to his body. But
long afterwards in consequence of the conversation he
had with this same man Pindola, he professed himself
a disciple. We have no evidence that he proceeded very
far along the path, but his fame has lasted in a curious
way in Buddhist legends. He is said to have felt for the
Buddha a loving admiration and made a golden image
(Edkins, Chinese Buddhism, p. 49, second edition). Hiuen
Tsang brought back with him many things including a
statue of the Buddha carved out of a sandal-wood on
a transparent pedestal. This figure is described as a copy
of the statue which Udayana, king of Kaudimbi, had
made. (Beal, Records of Western World, Vol. 1, Intro.
p- XX))

For many a time the Buddha stayed at Ghositarama
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at Kau§ambi and was received by the bhikkhus. =~ Touching
offences committed by the bhikkhus, he discoursed on
Dhamma, Vinaya, etc. (Vinaya Texts, pt. II, p. 285;
Ibid. pt. III, p. 233).

In the Mahanarada Kassapa Jataka we find that the
Bodhisatta was born in the land of the Vainfas in a mer-
chant’s family at Kausambi, great, prosperous and wealthy.
He was the only son, continually’ fostered and honoured.
There he followed a good friend who was wise and full of
sacred learning and he was guided by his friend in
performing what was good. (Cowell, Jataka, Vol. VI,
p- 120).

In the Suripana Jataka we learn that the Buddha
after staying for a long time at Bhaddavatika, went to Ko-
sambi where he was cordially received by the townsfolk.
Kosambians invited the Master to take his meal. The
Master after discoursing with the brethren at Kosambi laid
it down as a precept that the drinking of intoxicants was
an offence requiring confession and absolution. (Jataka,
Cowell, Vol. I, pp. 206-207). The Master while dwelling
at the Badarika monastery in Kosambi told the Tipallat-
thamiga Jataka about the elder Rahula (Jataka, Cowell,

Vol. I, p. 47; Vol. IIL. p. 43).

| In the Majjhima Nikiya we read that once the Blessed
One lived at Ghositirdma at Kosambi. At that time the
Kosambian monks were divided into two parties and were
quarrelling. The Buddha asked them mnot to quarrel
but, when requested not to interfere in the matter, the
Master left. (Vol. III, p. 153; Majjhima Nikaya, Vol. I,
p. 320 foll).
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Once the Blessed One dwelt at Ghositarama at Kosambi.
At that time Sandaka paribbajaka with his 500 followers
was living at the cave of Pilakkha. Ananda met him and
gave him instruction on the folly of agnosticism (Majjhima
Nikaya, Vol. I, p. 513 foll). In the Samyutta Nikaya, we
read that the Blessed One dwelt at Ghositarama at Kosambi.
The Master entered Kosambi for alms in the forenoon. Then
he leit the Parileyyaka fexe8t. (Samyutta Nikiya, Vol. ill,
Pp. 94-95). When the Buddha was at Kausambi, he delivered
the Jaliya Sutta to the people at the Ghositdrame including
many setthis e.g. Kukkuta, Pavariya setthi, Ghosakasetthi
who built three monasteries for the Buddha; Ghosaka
built Ghositirama, Kukkuta built Kukkutarama, and
Pavanya built Pavarika-ambavana (Sumangalavilasini, pt.
1, pp. 317-319).

Once while the Buddha was dwelling at Ghositarama
in Kosambi, paribbajakas named Mandissa and Jaliya went
to the Buddha and asked him whether the soul and the
body were the same or different. The Buddha replied,
“They are neither the same nor different”” and he delivered
to them a sermon as contained in the Simaififiaphala Suttanta
of the Digha Nikdya. (Digha Nikaya, I, p. 157, cf. lbid.,
Jaliya Sutta, pp. 169-160). In the Samyutta Nikaya (Vol. V,
p. 224), we read that the Buddha dweit at Ghositarama at
Kosambiwhere Pindola Bharadvaja said to the Buddha that
he had obtauined saintship (arahatship). Some bhikkhus
approached the Buddha and asked him the reason“of his
attaining arahatship. The Buddha replied that he did
obtain arahatship by meditating on three senses which are
sati-indriya, samadhi-indriya and pafifidriya. ln the same
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Nikaya (pp. 229-230) we read that the Buddha dwelt
at Ghositardma at Kosambi where he delivered a sermon
on sekha (learner) and an asekha (non-learner). We read
m the Cullavagga (Vinaya Texts, pt. II, p. 370 foll) that
the Blessed One while dwelling at Ghositarama was informed
of the fault committed by Channa who was unwilling to
confess it. The Buddha conggned a meeting of the
Bhikkhu Samgha. In the Dhammapadatthakatha, we read
that there lived at Kosambi a householder’s son, Kosambi-
vasi Tissathera who took ordination from the Buddha. His
supporter offered his son who was seven years old to Tissa.
The boy was made samanera by Tissa and the samanera
attained arahatship, when the hair of his head was being
cut (Vol. II, pp. 182-185).

Ananda was at Ghositarama at Kosambi, Channa went
to see him and requested him to give him some instruc-
tion. Ananda said, ‘He who understands thoroughly the
origin of the world as it is, cannot cherish any wrong
belief in nihilism and he who understands thoroughly
the cessation of the world as it is, cannot cherish any
wrong belief in eternalism.” (Sarmyutta Nikdya, pt. 1II,
p. 133. foll). '

Ananda delivered several sermons on twelve nidanas,
nirvana; ete. (Sarmyutta Nikaya, Vol. II, p. 115 foll). He
had a talk with a householder named Ghosita on the
differemce of dhatu. (Samyutta Nikaya, Vol. IV. pp.
113-114).

It has been referred to in the Samyutta Nikaya (Vol. V,
pp. 76-77), that Sariputta and Upavana lived at Ghosita-
rame at Kosambi. They had a discussion on the subject

17 ’

.
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of the realisation of seven bojjhangas leading a person to
happy living in the present existence.

The venerable Kosambian monks came to the Master
at Jetavana and asked his pardon for not obeying his
admonitions. The teacher told them thus, *‘Monks, you
are my own legitimate sons, born of the words of my
mouth. Now it is noteeproper for sons to trample
under foot admonitions given them by their father. But
you have not obeyed my admonitions.” No saying the
Master by way of exanple related the story of Dighdvu and
the king of Benares. {(Buddhist Perzbles, Burlingame,
p- 28). The teachings of the Buddha and his disciples had
a remarkable influence on the minds of the Kosambi people.
Some of the Kosambians entertained a great respect for
the Buddha and the Buddhist faith and were converted to
Buddhism ; while others went so far as to enter His order
and attain arahatship. We may mention the name of Ga-
vaccha the less who was reborn as a Brahmin at Kosambi
and hearing the Exalted One preach, entered the Order.
At that time the bhikkhus of Kosambi had become
quarrelsome. (avaccha did not take part in the discussion
oneither side. He praised the Kxalted One, developed
insight and attained arahantship. (Psalms of the Brethren,
p. 16). -

At the time of the Buddha, Sariavati theri was born
of a rich householder at Kosambi. She was the farourite
friend of queen Samavati, wife of king Udena. After
the death of the queen, she was very much grieved and
became a bhikkhuni. Her grief was so very bitter that she
was unable to attain ariyamagga. Afterwards listening

+
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to the instruction of Thera Ananda, she became free from
sorrow by developing insight, and became an arahat. (Theri-
gatha commentary, P. T. 8., p. 44).

There is another Sama theri mentioned in the Therigatha
commentary, which tells us that at the time of the
Buddha, she was born in a householder’s family at Kosambi.
She was also a companion of Queen Samavati. After the
death of the queen, she became ov®whelmed with grief and
could not attain ariyamagga though she exerted for twenty
five years. Afterwards being instructed by the Buddha,
she developed insight and became arahat with patisarmbhida
(analytical knowledge). (Therigathsd commentary, P.T.S,,
p- 45). After the passing away of the Master and when the
First Great Council was over, Mahakacciyana lived near
Kosambi in a forest-hermitage with twelve bhikkhus. At
this time an officer of King Udena, who was in charge of
consiruction of buildings, died. After his death, his son
named Uttara was offered the same post which he accepted.
Once Uttara desired to repair the city and went to a forest
with carpenters to cut down trees for timber. There he
saw Mahakacciyana and being pleased with him, approach-
ed him to listen to his teachings. He took shelter in three
refuges and invited Mahakaccayana with the bhikkhus
to his house. He made offerings to the thera and the
bhikkhus and requested them to take food every day
at his house. He also induced his relatives to follow
him 'in this act and built a vibara. But his mother
who was stingy and a believer in false doctrines, cursed
him by saying, “Let all these offerings which you are
making to the ascetics against my wish, be turned into
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blood in the next world.” She, however, approved the
act of offering a fan of peacock-feathers on the day of a
great ceremony at the vihira. After death, the mother
became a peti. In consequence of her approval of the
fan of peacock-feathers, in the peti-life her hair was blue,
smooth, fine and long, and in consequence of her misdeeds,
whenever she went down to drink the water of the Ganges,
it was at once turned int8"blood. She suffered for 55 years
and finding at last a thera named Kankha Revata seated
on the bank of the Ganges at day time, she-prayed to him
for some drink and explained to him her past misdeeds and
present wretched plight. Moved by pity, the Thera Revata
offered drink to the Bhikkhu Sarmgha, fed them and gave
them clothes for salvation of the peti and she was soon re-
lieved of her distress. (Paramatthadipanion the Petavatthu,
pp- 140-144, cf. also my work, The Buddhist Conception
of Spirits, pp. 68-69).

When the Vajjian monks carried out against Yase
the act of excommunication, Yasa rose up into the sky
and descended at Kau&mbi (Kern, Indian Buddhism,
p. 104). But the Mahavamsa tells us that the venerable
Yasa is said to have fled from Vaisalito Kosambi just before
the assembly of the second Buddhist Council (Turnour’s
Mahavamsa, p. 16). The venerable Yasa, the gon of
Kakandaka, came to Kosambi and there he convened
a meeting of the bhikkhus and delivered a discourse on the
Dhamma, Vinaya, etc., (Vinaya Texts, pt. 111, p. 394)?

Kosambi (Kausimbi) is said to have been founded by
Kusamba, son of Kaurava Uparicaravasul. It is stated in

! Vignupurdna, 4th Améa, Ch, 19.
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the Ramayana that Brahma’s son Kusa had four sons by his
Logonds regarding the wife Vidarbhi, one of whom, Ku$amba
i(;taniztégr;l;fkﬁﬁzsmty built the city of Kau&ambi according to
the instruction of his father.! Asvaghosa
in his Saundaranandakdvya refers to the hermitage (asrama)
of Kuéaimba,®2 where the city of Kau$aimbi was built.
Its history may be traced back to the time when the Piarus
(Kurus) removed thither after thelr capital Hastindpura
had been destroyed by an inundation of the Ganges? We
are told that it was a famous city in Mid-India, on
the river Jumna which became the Pandu capital after
Hastindpura had been swept away by the Ganges
and which was noted as the shrine of the most sacred of
all the statues of the Buddha.® Its fame began only with
the reign of Cakra, the eighth in descent from Arjuna, the
Pandava.® It is stated in the Purinas that the three sons
of Adhisaimakrsna named Nirvakta, Nemicakra, and Vivaksu
lived in Kausambi after the destruction of Hastindpura by
an inundation of the Ganges.®
We learn from the Jataka? that Kosambi in the king-
dom of Vatsa was ruled over by a king named Kosambika.
Once a robber committed robbery and being chased, left the
bundle near the door of an ascetic named Mandavya and
escapgd, When the owner of the property came there, he

Adlka,nda, 32nd Svarga, 6-7.

Saundarananda- -Kavya, (My translation. p. 9).

Cambridge History of India, Vol. I. p. 526.

Ancient India as described by Ptolemy-McCrindle, p. 72.
Cunningham, Ancient Geography, p. 391.

Matsyapurana, Ch. 50, cf. Vayupurana and Bhagavata Puréna.
.Jﬁ.ta,ka, (Cowell), Vol, IV. pp. 17-19,
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took the ascetic to be the robber and brought him before the
king. The king without enquiry said, “Off with him, impale
him upon a stake.”” The stake of acacia wood did not pierce
the ascetic’s body, so a nimb stake was brought but this too
did not pierce him. When the king found him innocent,
he ordered the stake to be drawn out. But despite all
efforts the stake did not come out. Then at Mandavva’s
suggestion, the stake wAS “cut off with the skin. Thence-
forward he was called Mandavya with the Peg The king
saluted the ascetic and asked his pardon and settled him in
his park. The abhove account illustrates the use of stakes
for the punishment of criminals. Capital punishment not
by hanging but by lifting a criminal on a stake, was inflicted
by the king on a culprit for 2 light offence.

In the Skandapuranpa (Ch. 5. Brahmakhanda) we read
that King Sataniks ruled over Kosambi. He belonged to
the family of Arjuna. He was powerful and intelligent,
and was loved by his subjects. He was killed in a war
between the devas and asurzs. On his death Sahasranika
ascended the throne of Kausambi. He married Mrgavati,
granddaughter of Krtavarma, king of Ayodhya. This
Mrgavati, it is said, was thrown from the sky by a bird while
she was pregnant. The great sage Jamadagni took her and
brought her up in his hermitage, and she had a sop_named
Udayana who married a naga girl and, as a result of the
union, he obtained Tambulimila and the Vind Ghosavati.
A son was born to them. King Sahasranika after .seeing
a bangle with his own name inscribed on it, given to a hunter
by Udayana, came to the hermitage of Jamadagniin course
of his quest. He was much delighted to see his wife, son
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and grandson and afterwards came back to his realm with
them. He after seeing his son, Udayana, ascend the throne
of Kausimbi, went to the celestial abode in consequence
of his having taken a bath in Cakratirtha. (cf. Svapnava-
savadattd by Bhasa).

Buddhaghosa in his Dhammapadatthakatha (Vol. 1.
pt. I1.) also records a legend whigh has some points of agree-
ment with the above Pauranic story. Thus he narrates
that there lived at Kosambi a king named Parantapa.
One day he sat under the sun with his pregnant wife who
was covered with a red blanket. At that time a bird named
Hatthilinga taking her to be a lump of flesh, came to her
and took her away with its claws. These birds had the
strength of five elephants. The queen thought that before
it would eat her, she would ery out and it would leave her.
It was in the habit of looking back on the track. The queen
cried and the bird left her. At that time rain poured heavily
and continued throughout the night. Early in the morning
when the sun rose, a son was born to her. A hermit came
to the spot where the son was born and saw the queen on the
Nigrodha tree which was not far from his hermitage. When
the queen introduced herself as a Ksatriydni, the hermit
brought down the baby from the tree. The queen came to
the hermitage of the sage who accompanied her with her
infant son. The queen succeeded in tempting him to take
her ag his spouse and they lived as husband and wife. One
day the hermit looked at the stars and saw the star of Paran-
tapa disfigured. He informed her of the death of Parantapa
of Kosambi. The queen cried and told him, “He is my hus-
band, I am his queen. If my son had lived there, he would
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have become the king.” The hermit assured her that he
would help her son to win the kingdom. LHer son eventually
became king and was known as Udayana. The new king
married Samavati, a daughter of the treasurer of Kosambi.
Buddhaghosa also records the account oi the elopement
of Vasavadattd with Udayana, as we find it in the Svapna-
vasavadattd by Bhasa. Uga)'ana had another wife named
Magandiya, the daughter of a Brahmin in the kingdom
of the Kurus. (Udena Vatthu, p. 161 ioll).

The story oi Udayana of Kosambi, occurs 1 the Megha-
dita and in the Katha-sarit-sagara oi Somadeva. Kosambi,
the capital oi Vatsardja, 1s the scene of tae beautiiul drama,
the Ratnavali, composed in the reign of King liarshadeva.
In the Lalitavistara, Udayana Vatsa, son of Satinika,
king of Kausambi, is said to have been born on the same day
as the Buddha (Faucaux, Tr of the Tibetan version of the
Lalitavistara). Udayana Vatsa is also known to the Tibe-
tans as the king of Kausambi. In the Ratnivali he is
called Vatsardja or king of the Vatsas, and his capital,
Vatsapattana, which is another name for Kausambi, his
queen, Vasavadattd, and his minister, Yaugandharayana,
Udayana married Sagarika, daughter of a king of Ceylon,
who, being ship-wrecked, was brought to the palace of the
Vatsaraja and was kept concealed by the Queen Visava-
dattd knowing fully well the king’s intention to love and
marry her. In the Svapnavisavadattd and Pratijid Yaugan-
dharayana, we read that Vatsarajd Udayana had two wives
named Vasavadattd and Padmavati.

Buddhist tradition has preserved a long story of the
adventures of Udena and three of his wives. We have it in
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two recensions, a P3li one, the Udenavatthu, and a Sanskrit
one, the Makandika-avadana. It is quite a good-story but
how far each episode may be founded en fact is another
question. (Cambridge History of India, Vol. L. p. 187).

It is stated in the Svapna-Vasavadattd that Aruni, an
upstart, ousted Udayana and usurped the throne of Vatsa.
(Translation by Dr. Sukthankar, p. 64). Vatsa was finally
absorbed into the Magadhan empire. Dr. D. R. Bhandarkar
says that SiSuniga made himself master mnot only of
Magadha but ase of Avanti and Kasi-Kosala. This seems
to be correct ; and to this we may add that he probably
annexed the Vatsa kingdom to his empire. (Carmichel
Lectures, 1918, p. 81). The Magadhan empire gradually
extended and swallowed not only the Kasi-Kosala country
of the Tksvakus but also the Avanti territory of the Pradyotas
and the Kaudambi kingdom of the Vatsas (Carmicheel
Lectures, 1918 p. 84). We may infer from the inscriptions
at Pabhosi that in the second century B. C., Vatsa
(Kauambi) and Paficila (Ahicchatra) were governed by
branches of the same royal family and that both kingdoms
acknowledged the suzerainty of the Sungas (Cambridge
History of India, Vol. I, pp. 525-526). Dhanabhiiti, a Sunga
feudatory, is called Vacchiputa, son of a princess of Vatsa
(Kauésmmbi) (Cambridge History of India, Vol. I. p. 523).
This shows that the family of Dhanabhiiti and the Vatsas
were ipter-related through matrimony.

The Bhagga state was a dependency of the Vatsa king-

dom ; for we learn from the preface to the
Rplutions with the  Dhonasikha Jataka, No. 353, that prince
Bodhi, the son of Udayana, king of the

18
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Vatsas, dwelt on the Surhsumaragiri and built a palace
called Kokanada. The Mahabharata and the Harivamsa
also testify to the close connection between the Vatsas and
the Bhargas (Bhaggas) (H. C. Ray Chaudhuri, Political
History, p. 98).



CHAPTER VII

THE AVANTIS

The Avantis as a ruling Ksatriya tribe of ancient India

The Aventis in the GO 1Ot emerge into importance in the
Great Epic. Vedic times. Their name is not found in
the Vedic literature ; but in the Great Epic, they are found
to be one of the most powerful of the Ksatriya clans. Their
dual monarchs, "Vinda and Anuvinda, each led an aksauhini
of troops to Duryodhana’s army and thus the Avantis made
up one-fifth of the entire Kuru host (V. 19.24)t. The
two monarchs are also designated as maharathas, the
highest title given to an epic warrior (VIIL 5.99).2 In
the gradation of the great warriors assembled in the field
of Kuruksetra, Bhisma thus expresses his opinion about
the fighting quality of the two Avanti princes :—“In my
opinion, Vinda and Anuvinda, the princes of Avanti,
accomplished in battle and of firm strength and prowess,
are two of the best rathas or chariot-warriors. The two,
the best among men, will destroy the army of the enemy
with maces, bearded darts, swords and long spears hurled
from their hands. Desirous of war they will work havoc
in battle like Yama, the god of death himself and like two
elephants sporting in the midst of a herd.” (V. 166,5753,
Cal. Ed.) The two Avanti sovereigns are many times in
the course of the description of the great war, spoken of as
* Avantyau o¢a mahipilau mahivalasusamvrtan Prthagaksauhinibhyam

tavabhiydtau Suyodhanam, Mahabharata, V. 19. 24. )
% YVindanuvindavavantyau Rajaputran Maharathau, 1bid., VIIL. 5, 99.
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mahirathas. Thus in the Bhisma parva, they are spoken of
as the two maharathas of Avanti—Avantyau ca Maharathau
(VI. 99. 4504 and VI. 114, 5293, 5309). In other passages
of the same parva, they are spoken of as wielding powerful
bows—Avantyau tu Mahesvasau (VI. 83. 3650, VI. 94, 4195).
The Avanti sovereigns are spoken of side by side with Jaya-
dratha very often in the course of the account of the great
war (V. 55. 2206; V. 62. 2426 ; VI. 16. 6022 ; IX. 2. 72).
The two Avanti princes figure very prominently in the course
of the whole war and many are the glorious and heroic deeds
that they are credited with. They rendered great and use-
ful service to the Kaurava cause both by their individual
prowess and generalship as well as by the numerous army
consisting of forces of all description that they led to battle.
Thus the two princes Vinda and Anuvinda of Avanti support-
ed Bhisma with great valour in the initial stages of the war
(VI. 16. 622 ; II. 17. 673 etc.). They were directed to lead
an attack against the mighty Arjuna himself (VI. 59. 2584).
The two sovereigns of Avanti fought bravely the mighty
Iravat begotten by Arjuna on the daughter of the king of the
Nagas (VI. 81. 3557; VI. 83. 3650-3660). They attacked
Dhrstadyumna the generalissimo of the Pandavas (VI. 86.
3823). With their troops they surrounded Arjuna (VI. 102.
4666) and fought Bhimasena (VI. 113. 5240). After Drona
had taken the command of the Kaurava army, we find
Vinda and Anuvinda, the two Avanti sovereigns, fighting
the best of the warriors on the Pandava side like Cekitana,
Virdta etc. (VII. 14. 542 ; 25. 1083 ; 32. 1410). Thus they
fought bravely in the field until they laid down their lives
at the hands of Arjuna according to one account (VII. 99.

.
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3691) or at the hands of Bhima according to another (XI.
22. 617). We hear of the mighty hosts of the Avantis—
Sainyam Avantyandm-—in the Karnaparva and elsewhere
(VIL. 113. 4408 ; VIII. 8. 235).

The Matsyapurana (Ch. 43) traces the origin of the
Avantis to the Haihaya dynasty of which
Karttaviryarjuna was the most glorious
ruler, and adds that Avanti wa$ the name borne by one of
the sons of this powerful monarch. The Linga Purana
(Ch. 68) also states that out of the hundred sons of
Karttaviryarjuna, five, namely Sira, Sﬁra.sena_., Drsta,
Krsna and Yayudhvaja, ruled Avanti and acquired great
renown. The Vispu-Dharmottara Mahapurana (Chap. IX)
and the Padmapurana (Swarga Khanda, Chap. IIL.) speak
of Avanti.as one of the mahajanapadas or chief provinces
of ancient India. The Skandapurdna hasa whole section,
the Avantya khanda, dealing with the sacred sites and places
of pilgrimage in the country of the Avantis. It states
(chap. 43) that the great god, Mahadeva, after he had
established his great renown in the world by destroying the
great demon called Tripura, visited Avantipura, the capital
city of the Avantis, which, in honour of the great victory
obtained by the god, came to be known as Ujjayini. This
Purdna in the section on Ayodhyd mahdtmya (chap. I)
relates that saints of Ujjayini, the Avanti capital, came
to Kuruksetra with their disciples to attend the sacrifice
of Rima. The Purinas also speak of the marital relations
between the royal family of the Avantis and the ruling
dynasty of the Yadus. Thus the Visnu Purdna (IV. 12)
and Agni Purina (Ch. 275) state that a Yadu princess

Avanti in the Puranas.



142 ANCIENT MID-INDIAN KSATRIYA TRIBES

called Rijyadhidevi, was married to the king of Avanti.
She was one of the five sisters of the Yadu monarch,
Vasudeva, the son of Siira, who came of the dynasty of
Bhajamina, the son of Andhaka. The Visnu Purina adds
(IV. 14) that Rajyadhidevi bore two sons, the Avantyas,
Vinda and TUpavinda. These two children borne by the
Yadu princess to the Avanti king, are most probably to be
indentified with the heroi¢ Avanti princes Vinda and
Anuvinda whose mighty deeds on the field of Kuruksetra
are recounted in the Mahabharata. .

The grammarian Panini refers to Avanti in one of
Aventi in Papins D18 sltras —Striyam-Avanti-Kunti-Kuru-

Sttras. bhyascha’ (IV. 1. 176)—that is, in denot-
ing a feminine name, the affix signifying the king thereof
1s elided after the words, Avanti, Kunti and Kuru. Thus
Avant], according to Pinini, signified a daughter of the
king of Avanti.

In the Vanaparva of the Mahabharata, the sage
Dhaumya in enumerating the places of
pilgrimage in western India, refers to the
country of the Avantis—-Avantisu Pratichyam vai (IIL. 89,
8354)—and he speaks of the sacred Narmada, as being
situated therein. At the beginning of the Virdtaparva,
Arjuna in describing the countries mentions Avanti along
with other kingdoms in Western India namely Surastra
and Kunti—Kuntirastram suvistirnarh Surastravantaya-
statha (IV. 1. 12). The geographical connection between
the Avantis and the Kuntis is also shown in the descrip-
tion of Bhiratavarsa in the Bhismaparva—Kuntayo’
vantayascha (VI. 9. 350). A path leading to the city of

Location,
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Avanti is also referred to in Nalopakhyana of the Vanaparva
(ITI. 61. 2317). Mrs. Rhys Davids notes that Avanti lay
north of the Vindhya mountains, north-west of Bombay.
It was one of the four chief monarchies in India when
Buddhism arose, and was later absorbed into the Moriyan
Empire. (Psalms of the Brethren, p. 107. note i)

Professor Rhys Davids cbserves, “The country (Avanti),
much of which is rich land, had*been colonised or conquered
by Aryan tribes who came down the Indus valley and turned
west from the Gulf of Kutch. It was called Avanti at least
as late as the second century A. D. (See Rudradaman’s Ins-
cription at Jundgad) but from the seventh or eighth century
onwards, it was called Milava (Buddhist India, p. 28).

Ujjayini on the Sipra, a tributary of the Carmanvati
Ujisin, the capital (Chambal), is the modern Ujjain in

oity—Location.  Gwalior, Central India. It was the capital
of Avanti or W. Milava and the residence of the viceroy
of the western provinces both under the Maurya and Gupta
empires (Rapson’s Ancient India, p. 175).

In the Dipavamsa we read that Ujjeni was built by
Accutagami, (Dipavamsa, Oldenberg, p. 57. Text). Watters
points out about the Avanti capital, Ujayana mentioned
by Yuan Chwang, that it is generally supposed to be the
well-known Ujain or Ujjen. In some of the canonical
scriptures, Ujain is to the west of Kanoj which lies between
Ujain and Benares (On Yuan Chwang, Vol. II, pp. 250-251).

The Chinese pilgrim thus describes Ujjayini, which
name he gives to the whole country sur-
rounding the capital :—'‘Ujjaini is about
6000 Ii in circuit; the capital is some 30 liround. The

Description,
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produce and manners of the people are like those of the
country of Surastra. The population is dense and the
establishments wealthy. There arve several tens of
convents, but they are mostly in ruins ; some three or five
are preserved. There are some 300 priests ; they study the
doctrines both of the Great and the Little Vehicle. There
are several tens of deva temples, occupied by sectaries of
various kinds. The king .belongs to the Brahman -caste.
He is well-versed in heretical books, and believes not in the
true law. Not far from the city is a stiipa ; shis is the place
where Adoka-raja made the hell (of punishment).” (Buddh-
ist Records of the Western World, Vol. II, p. 270).

Owing to its position Avanti became a great commercial
centre. Here met the three routes, from
the western coast with its sea-ports, Sur-
paraka (Sopéra) and Bhrigukaccha (Broach), from the Deccan
and from Srivastl in Kosala (Oudh). It was also a great
centre of science and literature. The Hindu astronomers
reckoned their first meridian of longitude from Ujjayini,
and the dramas of Kalidasa were performed on the occasion
of the Spring Festival before its viceregal court, c. 400 A. D.
(Rapson’s Ancient India, p. 175).

An interesting notice of Ujjain is to be found in the
Periplus of the Erythraean sea where we read (sec 48), ‘‘East-
ward from Barygaze is a city called Ozene, formerly the
capital where the king resided. From this place is brqught
down to Barygaza every commodity for local consumption
or export to other parts of India, onyx-stones, porcelain,
fine muslins, mallow-tinted cottons and the ordinary kinds
in great quantities. It imports from the upper couptry

Importance.
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through Proklais for transport to the coast, spikenard, kostos
and bdellium.” From this we sez that about a century and
a half after Vikramaditya’s era, Ujjain was still a flourishing
city, though it had lost something of its former importance
and dignity from being no longer the residence of the sove-
reign. The ancient city no longer exists but its ruins can
be traced at a distance of a mjle from its modern successor.
(McCrindle, Ancient India as deseribed by Ptolemy, p. 155).
It was one of the seven sacred cities of the Hindus and the
first meridian of their astronomers. (McCrindle, Ancient
India as described by Ptolemy, p. 154).

Avanti was one of the most flourishing kingdoms

Aventi in Buddhist 10 India as it is mentioned as one of

Jiterature. the sixteen mahajanapadas of the

Jambudvipa in the Anguttarn Nikdya which tells us that
the country had abundance of food and the seven gems
and the people were wealthy and prosperous (Anguttara
Nikaya, Vol. IV, pp. 252, 256, 261). Sir Charles Ehot
remarks about the Pali language in which the canonical
works of the Hinayana school have been preserved to the
present day that ‘‘being a literary rather than a popular
language, Pali was probably a mixed form of speech and it
has been conjectured that it was elaborated in Avanti or in
Gandhara.” (Eliot, Hinduism and Buddhism, Vol. I,
p- 282).

Avanti became from the first an important centre of the
new doctrine we now call Buddhism (in India it was not
so called till centuries later.). Several of the most earnest
and jealous adherents of the Dhamma were either born or
resided there. Abhaya Kumadra is mentioned (Theragitha

19
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Commy, 39), =o also Isidasi (Therigatha Commy, 261-4),
Isidatta (Theragatha 120), Dhammapila (Theragatha, 204),
Sona Kutikanna (Vinaya Texts, 1I. 82; Theragitha 369 ;
Udana V. 6) and specially Maha-Kaccana (Samyutta Nikaya,
Vol. 1IL. p. 9; 1V. 117; Anguttera Nikaya, Vol. I, p. 23;
V. 46 ; Majjhima Nikaya, Vol. 111, 194, 223). [Cambridge
History of India, Vol. L. p. 86].

Kacciyana the Great was born at Ujjeni in the family
of the chaplain of King Cendepajjote. He learned the
three Vedas and on his father’s death, succeeded him
to the chaplainship of the king. One day the king heard
of the advent of the Buddha and asked him to bring the
Master there. He went to the Master with a party of
seven. The Master taught him the Norm with such effect
that at the end of the lesson, he with his seven attendants,
was established in arahantship with thorough grasp of
letter and meaning. Thus accomplished he invited the
Master on behalf of the king, saying, ““Lord, the King
Pajjota desires to worship at your feet and hear the
Norm.” The Master told them to satisfy the king by
their mission. Thus bidden they came back to the king,
satisfied his desire and established him in the faith.
(Psalms of the Brethren, pp. 238-239). This shows that
the Great Kacciyana was himself a native of .Avanti,
and after he was firmly established in the doctrine, he
worked with zeal for the diffusion of the new faith
amongst his countrymen. The great success of the
missionary activity of Kacciyana in his native provinee is
also partially explained by the fact of his initial success in
converting the ruler of the country, Canda Pajjota.

-
[}
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The Anguttara Nikaya says about Maha Kaceiyana,
one of the most highly revered of the immediate disciples
of the Buddha, that while he was dwelling at Avanti, an
upasika named Kali went to him and asked him to explain
in detail the meaning of a stanza mainly dealing with kasinas
and he did so to her entire satisfaction. (Anguttara Nikaya,
Vol. V, pp. 46-47). Other jmportant episodes that took
place during the sojourn of the great holy thera in Avanti
are also related in the Pali scriptures. We read in the Sarhy-
utta Nikdya that when Maha Kacciyana was dwelling in the
kingdom of Avanti, a householder named Haliddikéni went
'~ to him and requested him to explain in detail a stanza dealing
~ with the question of riipadhiitu, vedanadhatu, safifizdhatu,
samkhara and vififidnadhatus and he fully explained these
dhatus to this lay enquirer. (Sarhyutta Nikaya, Vol. III,
p. 9 foll). Again we read in the same Nikdya that when
Maha Kacedyana was dwelling in the kingdom of Avanti,
the same devout and inquisitive householder again approach-
ed him for the elucidation of knotty points of the Buddhist
doctrine as to how on account of different kinds of dhatu,
arise different kinds of phassa, and on account of different
Kinds of phassa, arise different kinds of vedans and the sage
made all these matters clear to him. (Samyutta Nikaya,
Vol. 1V, pp. 115-116).

The Dhammapada commentary gives us further details
regarding the life of the Thera Maha Kaccayana. We are
told.tha,t when he was dwelling at Avanti, the Buddha was
residing at the palace of the renowned upasikd of Savatthi,
Visakhs Migaramata ; nevettheless, though separated by
such a long distance from the Master, yet whenever any
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sermon was delivered by the latter on Dhemma, Maha
Kaccayana used to be present. Therefore the bhikkhus
used to keep a seat for him. (Dhammapada Commentary,
Vol. II, pp. 176-177). We read also in the same com-
mentary that when Mahd Kacciyana was living at the
city of Kuraraghara in Avanti, an upaseka named
Sono Kiitikanno was pleased gvith him after listening to his
religious sermon. The upasaka requested him to give him
ordination which was given to him. (lbid., Vol. IV, p. 101,
cf. also the Vinaya Texts, S. B. E. pt. 11, p. 32 foll). When
the first Great Council of the disciples of the Buddha was
held after his parinibbana, to compile the teachings of the
Master, Yasa sent messengers to the bhikkhus of Avanti
inviting them to come and settle what is Dhamma, Vinaya,
and what is not, and to help the spread of Dhamma and
Vinaya. (Vinaya Texts, pt. 1II, p. 394; cf. CQeiger,
Mahdvamsa, tr. p. 21). This evidently shows that the
followers of the new faith in the western province of
Avanti must have been very numerous and influential at
the same time, showing that under the energetic ministration
of the Thera Maha Kacciyana, the new doctrine of peace
and emancipation had spread far and wide over the
province.

The Thera Isidatta was one of the converts of, Maha-
Kaccayana. Isidatta was born in the kingdom of Avanti
at Vejugama as the son of a guide to caravans of which there
were many in Avanti because, as we have seen, it lay on ! the
great trade-route between the coastal ports and the inland
marts. Isidatta won the friendship of Citta, a house-father
at Macchikasanda. (Psalms of the Brethern, p. 107).
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In the Ambataka forest, gahapati Citta had a discussion
with the bhikkhus who were assembled, on sakkiyaditthi
(Samyutta Nikaya, Vol. 1V, pp. 285-288).

He wrote to Isidatta on the excellence of the Buddha
and sent him a copy of the system This so moved him that
he sought ordination under the thera Kaccana (Kaccayana)
the Great. In due course he acquired sixfold abhififia.
(Psalms of the Brethren, p. 107).

Dhammapala, a Brahmin’s son, of the country of
Avanti was also one of the early converts to the new faith.
When he was returning from Takkasila, the great university,
on the north-western frontiers, after finishing his education,
he saw on his way, a certain therain a single cell and
hearing from him the Norm, he believed, left the world and
acquired sixfold abhifiia. (Psalms of the Brethren, p. 149).
Sona-Kutikanna was reborn in Avanti in the family of a
very wealthy councillor. His family was very wealthy, so
much so, that this young scion of an Avanti noble family,
used to wear ear-jewellery worth a crore, so he was called
Koti or Kuti-kanna (Crore-ears). When he grew old, he
became a landowner. Being disturbed by worldly affairs, he
entered the order through the rninistration of the venerable
Kaccina the Great, who lived near his house. He went to
Savatthi and passed the night in the Master’s abode. The
following morning he wasinvited to recite and was highly
praiged for the sixteen atthakas. He then developed insight
and won arahatship. (Psalms af the Brethren, pp. 202-203).

In the time of the previous Buddhas, a theri named
Abhayamata performed meritorious deeds and at the time of
Tisga Buddha, she offered a spoonful of rice to the Buddha

*



150 ANCIENT MID-INDIAN KSATRIYA TRIBES

with great delight. In consequence of this meritorious deed,
she enjoyed happiness in devaloka for a long time and at
last was reborn in Ujjeni as a courtesan named Padumavati.
King Bimbisara of Magadha went to l:er and spent one night
with her. Through the king of Magadha, a son was born to
her, who was named Abhaya. This boy was sent to the king
when he was seven years old. ¢ (Therigithd Commentaxy, p.
39). At Ujjeni there was a therl named lsidasi. She wes
a daughter of a setthi of Ujjeni. MHer parents married her
to a setthi’s son. She stayed with her husband for 2 month
and then she was driven away by her husband. Being
disgusted with worldly life, the setthi’s daughter became a
bhikkhuni under a theri named Jinadattd. She afterwards
became a theri and acquired saintship. (Therigitha Com-
mentary, pp. 260-261).

A gandhabba of Ujjeni named Masila went to another
gandhabba, Cuttila, at Benares to learn music but the
Benares musician refused to teach Misila of Ujjain, knowing
after examining the marks of his body that he would be
very rough and ungrateful. Misila began to serve Guttila’s
parents who being pleased with Misila, requested their son
to teach him music. Jduttila being thus asked by his parents,
taught him the art and Mdasila mastered it very soon as he
was very diligent and intelligent. 1le attempted to become
more famous than his teacher at Benares. He showed his
mastery over the art of music to the king of Benares
The king asked Misila to accept service under him on “half
the salary his teacher was receiving but he refused saying
that he was in no way inferior to his teacher so far as the
art of music was concerned. He challenged his teacher
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with the result thathe was at last defeated and driven out
by the king. (Vimanavatthu Commentary, p. 137 foll).
The great propounder of the Jaina faith, Mabavira,
_ is also said to have performed some of his
penances in the country of Avanti. Uj-
jayini (Ujjain) was visited by Mahavira who did penance

" in a cemetery there when Rudwa and his wife in vain tried to
interrupt him ; it was only after overcoming this temptation
and again entering on his forest-life of meditation that ac-
cording to the Digimbara belief, he obtained manahparyaya
jfiana (S. Stevenson, The Heart of Jainism, p. 33).

Tt was here that the temple of Mahakala was built which
is now one of the twelve most famous
Saiva temples in India. (Ibid, p. 75).
One of the sacred places of the Lingiyat sect is situated
in Avanti, at Ujjeni The Lingayat itinerent ascetics
wander over India frequenting especially the five simhasanas
or Lingayat sees (Kadur, Ujjeni, Benares, Srisailath and
Kedarnath in the Himalayas) [Eliot, Hinduism and
Buddhism, Vol. 11, p. 227].

We have already referred to King Canda Pajjota or Pra-
dyota who was a contemporary of the
Buddha and under whom the new faith
became, the state religion of Avanti. The Pradyotas were
kings of Avanti (W. Malwa) and their capital was Ujjain.
Canda Pajjota himself, like Bimbisira and Ajatasatru, the
fifth and sixth in the list of the Sisunigas, and like the Piru
Udayana (Udena) of Vatsa, (Var$a) and the Ikshviku
Prasenajit of Kosala, was contemporary with the Buddha
(Cambridge History of India, Vol. I. pp. 310-311). There is

Jainism.

Saivism-the Lingdyats.

Political history,

\



152 ANCIENT MID-INDIAN KSATRIYA TRIBES

a reference to King Canda Pajjota in the Chinese Buddhist
legends collected by Beal. When discussing the suitable place
for the advent of the Bodhisattva, the Golden Mass said,
“In the Mavanti country, the city called Ujjayani, the king
called bright lamp (Pradyota), his son called Purna, the
king’s personal strength was very great.”” Prabhapala replied,
“All this may be so, but $he king of that country is
governed or restrained by no fixed law and believes not
in the certain result of actions, good or bad, in a future
state.” (The Romantic Legend of Sikya -Buddha by S.
Beal, p. 29). In Buddhe’s time, the king of Madhurd was
styled Avantiputta, showing that on his mother’s side, he
was connected with the royal family of Ujjain. (Carmichael
Lectures, 1918, p. 53).

Ujjayini also played an important part in the political
history of India. Under the Pradyotas, it had been raised
to a very high position and its power and prowess were feared
even by the great emperors of Magadha. Ajatasattu fortified
his capital Rajagaha in expectation of an attack about to
be made by King Pajjota of Ujjeni.

The commentary on verses 21-23 of the Dhammapada,
gives a romantic story of the manner in which a matrimonial
alliance was estahlished between the royal families of Kau-
§ambiand Avanti. Oneday King Pajjota asked his courtiers
whether there was any king more glorious than himself.
The courtiers told the king that King Udena of Kosambi
surpassed him. King Pajjota got angry and determined to
attack him. lle got an elephant made of wood and concealed
in it sixty warriors. Knowing that King Udena had a
great liking for fine elephants, he had informed Udena_ by

[
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spies that a matchless and glorious elephant was to be found
in the frontier forest. Udena came to the forest and, in the
pursuit of the prize, became separated from his retinue and
was taken prisoner. While a captive, he fell in love with
Vasuladatta, daughter of King Pajjota. One day when
King Pajjota was away on a pleasure jaunt, Udena put
Vasuladatta on an elephant gnd taking also money and
gold-dust in bags of leather, he set forth. On his return King
Pajjota was informed of the elopement of his- daughter.
He then sent a force in rapid pursuit. Udena emptied the
bag of coins. The pursuers were engaged in gathering them up.
When the pursuers again gained on them, Udena emptied
the bags full of gold-dust. The pursuers were delayed again.
King Udena reached his own territory in safety and was
received by his owp troops. The pursuers went back.
Udena and Vasuladaitd entered the city in triumph and
with due grandeur and fitting ceremonies, Vasuladattd was
anointed his queen. (Buddhist India, pp. 4-7). The same
story is related in another form by Bhasa in his drama of
Svapna-Vasavadatta.

In the fourth century B. C., Ujjeni had become subject
to Magadha. Aéoka, grandson of Chandragupta, was
stationed at Ujjain as viceroy of the Avanti country.
(Smith, Adoka, p. 235). Asdoka’s son, Mahinda, was born
when his father was a viceroy under his father Bindusara
in Ujjeni or Ujjain in Avanti (Copleston, Buddhism, p. 181).
Afoka’s grandson, Samprati, ruled in Ujjain and figured in
Jaina legends. Suhastin was one of the leading members of
the Jaina community under Mahagiri. In a previous birth
Samprati was a beggar and had seen Suhastin’s disciples

20
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carrying sweets. This is the Svetimbara version (Sinclair
Stevenson, Heart of Jainism, p. 74). Vikramaditya, the
celebrated king of Ujjain, expelled the Scythians and
thereafter established his power over the greater part of
India. He restored the Hindu monarchy to its ancient
splendour. (McCrindle, Ancient India, pp. 154-155).

In later times some o# the ruling families of Avanti
made mark in Indian history as we shall point out from the
late Dr. V. A. Smith’s Early History of India. Dharmapala
of the Pala dynasty dethroned Indrayudha’ and installed in
his stead Cakrdyudha with the assent of the neighbouring
northern powers e.g., the Avantis, the Bhojas, the Yavanas
(Smith, Early History of India, p. 398).

The Paramara dynasty of Malwa, anciently known as
Avanti, is specially memorable by reason of its association
with many eminent names in the history of later Sanskrit
literature. The dynasty was founded by a chief named
Upendra or Krishnaraja, early in the ninth century. Upendra
appears to have come from Candrévati and Achalgarh near
Mount Abu where his clan had been settled for a long time.
The seventh rdja named Munja who was famous for his
learning and eloquence, was not only a patron of poets but
himself a poet of no small reputation. Munja’s nephew, the
famous Bhoja, ascended the throne of Dhard which was in
those days the capital of Malwa about 1018 A.D., and
reigned gloriously for more than 40 years (Early Histpry of
India, p. 395). About A.D. 1060 this accomplished prince
succumbed to an attack by the confederate kings of Gujarat
and Chedi and the glory of his house departed. His
dynasty lasted as a purely local power until the beginning
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-of the 13th century when it was superseded by chiefs of the
Tomara clan, who were followed in their turn by Chauhan
rajis from whom the crown passed to Muhammadan kings
in 1401. (Ibid., p. 396).
In the coins of Erin, capital of the ancient East Malwa
kingdom in the Saugor district, Central
Provinces, wg have an illustration, as Rap-
son says, ‘‘of the development of the punch-marked system
into the die system.” These coins are rectangular copper
pieces, and the device on each consists of a collection of
symbols like those which appear on the “punch-marked”
coins, but struck from a single die. They are specially
interesting in that they represent the highest point of per-
fection reached by purely Indian money. Some of these
in common with a class of round coins found at Ujjain (Avanti)
display a special symbol, the' “‘cross and balls,” known from
its almost universal occurrence on the coins of ancient Malwa
" as the Ujjain symbol. (Brown, Coins of India, p. 20).
Square copper Moghul coins were struck at Ujjain up to the
time of Shah Jahan I. (Ibid., p. 87).

There is ganerally one distinguishing mark of the coins
current in Ujjain ; but on some of the rare coins the word
‘Ujeniya’ is incused in Brahmi character of the second
century, B.C. (Generally on one side is a man with a symbol
of the Sun and on the other is seen the sign of Ujjain. On -
some coing, is seen on one side, a bull within a fence, or
Bodhi-tree or Sumeru hill or the figure of the Goddess of
Fortune. Some¢ coins of Ujjain are quadrangular while .
others are round. (R. D. Banerjee, Pracina Mudra, p. 108).

Coins.



CHAPTER VIII

THE USINARAS

The Ufinaras were a Ksatriya tribe of the Madhyadesa
(Mid-India}. They were a petty tribe
to the north of the Kuru country. (Cam-
bridge History of India, Vol. I, p. 84). In the Vinaya Pitaka,
their hill is mentioned in connection with the specifica-
tion of the boundary of the middle country by the Buddha.
“To the east was the town, Kajafigala and beyond it Maha-
sala. To the south-east was the river Salalavati, to the
south was the town, Setakannika, to the west was the
brahmin village called Thiina and to the north was the
mountzain called Usiradhaja.” (Vinaya Texts, pt. II, S.B.E.,
Vol. XVII, pp. 38-39).

The Gopatha Brahmana (II. 9) tells us that the Uéinaras
The USimars in and Vasas were regarded as northerners.
Vedic end Satra In the Rgveda (X. 59, 10), the tribe is
firerature. alluded to in a passage which refers to their
queen USinardni. Panini also refers to the USinara country
in the Sutras (T1. 4. 20 and 1V. 2.118). The Aitareya
Brahmana contains a geographical passage (VIII. 14) which
assigns to the middle country, the later Madhyadesa, the
Kurus and Paficalas with the Vadas and Ulinaras. In the
Kausitaki upanisad (1V. I), too, the Ulinaras are associated
with the Kuru-Paficdlas and the Vaas. Zimmer thinks
that the USinaras earlier lived farther to the north-west.
This theory is based on the fact that the Anukramani of

Geographical position.
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the Rgvada ascribes one hymn (X. 179) to Sivi Auéinara
and that, the Sivis were known to Alexander’s followers as the
Siboi living between the Indus and Akesines (Chenab). The
authors of the Vedic Index do not accept this view of
Zimmer and observe that ‘“this is in no way conclusive, as
the Sivis, at any rate in Epic times, occupied the land to
the north of Kuruksetra and there is no reason whatever
to show that in the Vedic period, the Usinaras were farther
west than the middle country.” (Vol. I, p. 103). Mr.
Pargiter, however, holds that USinara and his descendants
occupied the Punjab (Ancient Indian Historical Tradition,
p-109). He further tells us that Uéinara established separate
kingdoms on the eastern border of the Punjab, viz., those
of the Yaudheyas, Ambagthas, etc., and his famous son,
Sivi Aufinara originated the Sivis in Sivapura and extending
his conquests westwards, founded through his four sons, the
kingdoms of the Vrsadarbhas, Madras, Kekayas and Suviras,
thus occupying the whole of the Punjab except the north-
west corner. (Ibid, p. 264).

In the Vanaparva of the Mahabharata (Chap. 130, 21),
Epic and Pauranic W€ read that there were marshes, etc.,
accounts. on both sides of the Jamuna, where U$i-
nara sucpassed Indra in performing a yajfia. In the same
parva we read that Indra, in order to test USinara, took
the guise of a hawk, while Agni took the guise of a pigeon,
and came to the shelter of King Ufinara. The hawk came
to the king and prayed for the pigeon. The king refused to
hand over the pigeon to him and asked to pray for some
other flesh. The hawk prayed for the king’s flesh in
quantity equal to that of the pigeon. The king consented.

-«
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His own flesh not being equal to that of the pigeon, the king
himself stood on one side of the scale. Indra then
introduced himself to the king. He praised the king and
became much pleased with him. He then went to heaven
after giving him a boon (Chap. 131). From the Santiparva
of the Mahabharata we learn that Narada said thus to
Safijaya, “USinara Sivi was dead. He encircled the whole
world like a skin” (Chap. 29, 39). U§inara became the sole
emperor of the world (Ibid, 40). He offered all his cows,
horses, etc., to perform his yajiia. (Ibid, 41). Prajapati
thought Usinara to be the only person among the past and
future kings, worthy of carrying his dhura (Ibid., 42-43).
In the Srimadbhagavata, we read that there was a famous
king named Sujajfia in the kingdom of Uinara. He was
killed in battle (chap. II, 28th §loka, 7th skandha, p. 393).
Again in the same work we read of queens of Uéinara, who
seeing the condition of their husband, the king of the
Usinaras, became very much aggrieved and they fell down
at his feet after striking their breasts repeatedly with their
hands (Ibid, chap. II, 7th skandha, 31 §loka, p. 393).

The following geneology will show that Uéinara was,
according to tradition, descended from the Anavas :--

Anu

Ufinara Titiksa
| I
Punjab dynasties Dynasty in the East.
(Pargiter, Ancient Indian Historical Tradition, p. 88)

Uéinara had five wives, Mrigd, Krimi, Navé, Darva and
Drshadvati who had five religious sons, Mrga, Krimi, Nava,
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Suvrata and Sivi. The city of Sivi was known as Sivapura.
The city of Mrigs. was Yaudheya, the city of Nava was the
kingdom of Nava, the city of Krimi was Krimila and the city
of Suvrata was Ambastha. The Harivamséa connects the
Yaudheyas with Ufinara (Pargiter, Markandeya Purana,
p- 380; H. C. Ray Chaudhury, Political History of India,
p- 279). The four sons of Sévi were known as Sivis but
their names were Vrigadarbha, Suvira, Kekaya and Madraka
who had four cities known as Kekaya, Madraka, Vrisadarbha
and Suvidarbha [Vayupurdna, Chap. 99, ¢f. Brahmapurina,
Chap. 13, in which mention is made of Kakseyu’s family
instead of Anu’s family ; cf. also Visnupurana, 4th Amsa).
The Buddhist Jatakas refer to King USinara more than
The Uéinaras in oOnce. The Nimi Jataka tells us that King
Buddhist literature.  [jginara was very charitable but he did not
lead a holy life. He could not, therefore, pass from the peta
world to be born in Brahma’s heaven. (Cowell, Jataka, Vol.
VL. p. 55). The Nahanaradakassapa Jataka states that King
Usinara followed. righteousness waiting diligently on the
Brahmins and Semanas. After death he went to heaven.
(Ibid, Vol. VI. p. 125). Again, in another Jataka, we read
that once upon a sime, there reigned a king named USinara.
His people were wicked and they followed uunrighteousness.
During his reign, the religion of the Buddha began to dis-
appear. Brethren gained their livelihood in the twenty-
ong unlawful ways. Brethren, sisters, and laymen, all aban-
doned their respective duties. Sakka observed the miserable
plight of the people due to the decadence of the religion
of the Buddha. He turned the god Matali, his charioteer,
into the shape of a huge black hound and entered the city.
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The people were terrified by the loud barking of the hound.
The king enquired why the hound was barking. Sakka
said that it was very hungry. All sorts of food were given
to 1t, even all the food in the city was given to it by order
of the king but the hound exhausted everything and did not
stop barking. At that the king said that it was not a hound
but a goblin. Sakka then spoke out that he had come with
the hound to revive the religion of the Buddha and thus to
establish the people in the virtues of liberality. Sakka then
declared the law and went back to his own plate with Matali.
(Tbid, Vol. LV, pp. 112-1135).

In the Divydvadana (p. 22) mention is made of Ufira-
gut. Dr. H. C. Raychaudhuyi is right in pointing out that
USinaragiri mentioned in the Kathadaritsagara (Edited by
Durgaprasad and Kasinath, 3rd edition, p. 5), is doubtless
identical with USiragiri oi the Divyavadana and Usiradhaja
of the Vinaya Texts. (S. B. E., pt. II, p. 39). It is to be
noted that USinaragiri is placed near Kanakhala. (Political

History of India, p. 28).
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“SOME KSATRIYA TRIBES OF ANCIENT INDIA”
~ By the same author.

(Thesis approved for the degree of Doctor of Philosophy,
Calcutta Undversity).

OPINIONS

Dr. Sten Konow of Norway:—It isa very useful work you
have undertaken to put together all the references available from
literature about the Kgatriya clans, I wish that we had more
books of the same kind, not only about tribes and clans but also
about geographical designations. The great merit of such books
is that they allow you to judge for yourself without simply
accepting the o pinion of the author. Iam very thankful to you
for your careful piecing together of such evidence as is available
and I look forward to further important contributions from you
in elucidation of ancient Indian history.

Mrs. C. A. F. Rhys Davids of England:—Thank you much
for the gift of your very readable and clear-written work. You
give us many apergus o! what seems to have been a simple folk
of a crude stage of civilisation, when we get light upon them.
Your book is & more ample and detailed monograph than what I
had expacted.

Dr. A. Berriedale Keith of Scotland writes in his foreword to
the above book :—The 1most pressing need at the present day
is a detailed investigation of carefully chosen aspects of Indian
history, and it was a happy thought of M. Bimala Charan
Law to select for invesiigation the history of certain Kgsatriya
clans_of ancient India. Careful collections of facts such as are
contained in this work :orm the only sound basis of further
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research and the future historian of India will find his task
substantially furthered both by the wide knowledge and by the
sound judgment of the author. Mény things are obscure in the
history of these clans and it is of special value to have the
whole of the facts regarding them set out without paris pris in a
spirit of scientific research.

Dr. ¥. O. Schrader of Germgny :—There is so much interesting
material in it and your way of dealing with it is attractive
throughout.

Dr. E. W. Hopkins of America:—I was much pleased with
your volume on Ksatriya Tribes of Ancient India, which I have
read with much historical profit. Please accept my thanks for
the very useful work.

Dr. Jarl Charpentier of Upsala :—Your valuable book on
“Ksatriya Tribes in Ancient India”. I have found it a very
valuable contribution to the history of ancient India. The subject
has not, to my knowledge, been dealt with properly in any previous
work, and I am astonished at the vast and, as far as I can judge,
exhaustive collections of materials that you have succeeded in
bringing together. Ishall certainly recommend the book to those
of my students who are concerned with similar topics.

Dr. W. Geiger of Germany :—valuable present.....It was a
happy idea, I think, to collect all the notices to be found in
Indian sources about the Kgatriya clans in India in the Buddhist
period. For this is of special importance for our knowledge of
Indian life during those centuries. You have splendidly enlarged
and supplied the materials skortly dealt with by Prof. Rhys Davids
in his well- known book on Buddhist India. Isee with special
interest that you have even wutilised for your work the Mahivamsa
Tika.

Dr. L. D. Barnett of England :—the additions that yon have
made increase the usefulness of the work.



OJ'INIONS

Sir Charles Eliot, British Ambassador, Japan:—In looking
through the Ksatriya tribes, .{ found the chapters on the Licchavis
and Sakyas particularly interesting and I am confident that the
book will prove of real value to students.

Dr. Louis de la Vallee Poussin of Belgium :—. . .. unfortunately
your book ,on Ksatriyas comes when I am dispatching the last
proofs of a Histoire de’ Inds, gnd Ican only add in a footnote
that I have not been able to draw from it & number of details
and observations worthy of nctice. But when I shall come to the
Guptas, your remarks on the Licchavis will be discussed.



