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" Presipent’s Camp
InDIA
Calcutta, 26th December, 1952

MESSAGE

The History Congress is fortunate in securing the services of
Dr. Radha Kumud Mooker]ee as its President this year and I
have no doubt that in his regime the work the Congress has
been doing will progress and prosper.. Every nation needs a
record of its own achievements and, if I may add, also if its
failures. Such records enable succeeding generations not only
to assess the past but also to shape the future. There is a great
deal of work to be done for exploring many dark corners which
* have not yet been explored in our long history. A great deal
has undoubtedly been done but a great deal more requires to
be done. 1 believe there is a ‘great deal of written record in
the form of manuscripts_/ in different languages of the country
which has not yet become available and hence not yet studied
by our historians. There is also a great deal which remains
buried in the bowels of the earth in the form of remains of
architecture and other mementoes of our past. 1 hope younger
generations will continue to work and labour as the past have
done and complete a picture which will be true, exaggerating
nothing and under-rating nothing, inspiring us by the achieve-
ments of our ancestors and warning us against their foibles and
failures. I hope the History Congress will help the work of
the historians of our country.

—RAJENDRA PRASAD
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INAUGURAL ADDRESS

H. H. Manaraja ISzCINDIA
. RAJPRAMUKH OF MADHYA BHARAT

PRESIDENT AND DELEGATES OF THE INDIAN HISTORY CONGRESS, LADIES AND
(GENTLEMEN,

I am extremely grateful to you for -the honour you have done me in
inviting me to inaugurate the 15th Session of the Indian History Congress.
It is a matter of gratification that a galaxy of historians and research scholars
have assembled in this city for holdifig their momentous deliberations. It
would not be exaggeration to say that Gwalior, by virtue of its glorious past,
has a rightful claim to be the befitting venue for such a conference.

I may venture to hope that the exceptionally rich heritage of this area
and the geographical location of this State may also enable you to find out,
if studied properly, the true meamng behind some of the intricate problems
of the past of the country as a whole. In the civilizing process of the whole
country, this territory of Madhya Bharat has formed a main life-line and
focal point for the diffusion of culture in various directions. The great and
ancient cities of Ujjain, Vidisha and Mahishmati acted not merely as the repo-
sitories of all that was best in Indian culture but also acted as the focal point
in that process of diffusion. \

My Government are, I am happy to tell you, contributing their mite in
their attempt to reconstruct the history of these great- cities. Survey and
excavafion of the area around Maheshwar, which is situated on the northern
banks of the sacred Narmada and is believed to be the site of the ancient
Mahishmati, is being undertaken by a body of qualified excavators under the
leadership of Dr. Sankalia of Poona.

Besides these three cities there are undoubtedly hundreds of other highly
significant historical sites in this State of Madhya Bharat, of which one might
nrake mention before a body of scholars like you.

Of the fortress of Gwalior, under whose secure protection you are holding
your session to-day, I need hardly say anything. - It is 2 monument of which
we are very proud and it is with ample justification that the ancient historian
called it ‘‘the Pearl in the necklace of Hind”’. Padmavati, the modern .
Pawaya, which I trust some of you at any rate will be able to visit during your
sojourn here, you are likely already to have read in the celebrated drama’
Malati Madhav of Bhavabhuti, but it is a place which is likely to havé a
fundamental interest for you also on account of its having been one of the



capitals of the Nagas and on account of the discovery a few years ago of an
old Gupta temple in excavations undertaken by our Department of Archeo-
logy. The Bagh caves, with their world famous paintings, Mandu, the city
of joy, which was the capital of the Malwa Sultans, Dhar, which was the
capital of the famous Paramara king Bhoj, whose achievements in the field
of art and literature are well-known all over India, Mandsaur, the ancient
Dashapura, where flourished a remarkable personality by the name of Yesho-
dharman—are places which come to my mind as of outstanding importance
for historical study and investigation. This galaxy of distinguished historians
has no doubt already heard of all these places.

The love of the past is a very deep-rooted sentiment of mankind, and
there is a peculiar fascination in thinking of the days that are no more. This
fascination has been displayed by the most primitive people, who cherished
the history of their illustrious ancestors in the form of folk-songs and folk-tales,
and by the most advanced, who developed a separate profession of bards and
minstrels for the revival of past memories and historical traditions in songs.
To the teeming millions of our people these traditional songs and ballads are
a constant reminder of our noble heritage, although to the critical historian
they may some time appear intermixed with uncritical legends and myths.

I have only a vague knowledge of the several schools of thought that have
developed in the field of history. But to me it appears quite of vital impor-
tance that historical traditions cherished by a people should be given their
due significance in the evaluation of their history. Land and climate certainly
mould the life of a people in particular channels, but more important than
land and climate is the continuity of that historical tradition which gives to a
people its inherent character and a proper consciousness of its own existence.
If we examine the history of India, and our ideals and beliefs and institutions,
in this light, we would find that India as a whole has been the ideal of our
people throughout the past centuries and that they not merely became fully
conscious of the geographical unity of the country but that they idealised it
in their religious utterances, institutions, political ideals and intellectual con-
ceptions. India as one country, permeated by a fundamental unity of langu-
age, religion and culture, continued to subsist in spite of disintegrating tenden-
cies exemplified by our caste system, our various creeds and our different
languages. India has no doubt borrowed from others, but the uniqueness of
our culture has nevertheless remained with its essential spiritual and universal
character. For centuries India has acted as the meeting place of world cil-
tures, but with all the fusion of cultures which has gone on during the course
of our long and chequered history, this country has maintained her uniqueness.
Far from developing a purist and exclusive outlook, we have always flourished
as a culture-absorbing and also culture-diffusing centre. The dominant note
of our history has been a synthesis of cultures and ideas, a unity in diversity.

No better manifestation of the true character of India’s cultural and
historical heritage can, I am convinced, be found than during the reign of the
great king Vikramaditya. It was in pursuance of that conviction that in



1944 when tlre Gwalior State celebrated the zoooth anniversary of the Vikram
era I was anxious that a history should be prepared which would give not only
copious but authentic information -about the culture during the glorious days
of King Vikramaditya’s rule. I am glad to recall that our endeavours proved
very successful and that Vikram Commemoration Volumes wére brought out
in three languages, Hindi, Marathi and English. It is a matter of genuine
gratification to me that the scholar who was responsible, as general editor,
for the preparation of the English volume, is, as your President, guiding your
deliberations in the 15th session of the Indian History Congress held
in Gwalior.

Ladies and Gentlemen, I have not the slightest doubt that under his able
guidance your deliberations will be highly fruitful. From the literature of
the Indian History Congress, which I have been able to go through, I have
been impressed that your Congress has been doing extremely valuable work
in the reconstruction of a national history of India. The first duty of our
national historians, in my opinion, is to depict all those aspects of our nation’s
life, usually ignored by foreign writers, which have given to our being its
distinctive character. I am sure that in the national history Wwhich is going tg
be written by you, social life and economic changes} religious movements and
growth of thought, literature and culture will occup¥ at least as important a
place as merely political changes and military achievements. It is only by a
‘proper analysis of all these things that a sympathetic insight into why things,
good or bad, did happen to our ancestors, can be obtained.

There was no greater need for the study of History than in the present
times. Our modern politics and modern journalism both tend towards short-
sighted sensationalism. Our tongue and pen are used to attract attention,
excite feelings and to gain victory of the moment at the expense of .reason,
proportion and truth. Scientific study of history discards passions and con-
fines itself to facts, causes and effects. The task of the historian, to my mind,
is to reveal the past, as it were, for its own sake, as also to explain the evolu-
tion of present state of things from the lessons of the past. Historians, like
judges, must be impartial not only between nation and nation but also between
individual and individual. To achieve it, is no easy task and needs scientific
training. He must rid himself of preconceived notions whether they are based
on prejudice, philosophy or religion. He must weigh events in the back-
ground of surrounding circumstances. It is easy to pick out events which
confirm a certain theory. The hisforian does not collect facts in order to build
up his theory but he builds his theory after examining the facts. His main
work is, therefore, to calculate the gésults of events upon events and action
upon action.

It is only when the virtues and the defects of the past generations are
studied together that they express the entire personality of a nation. The
possibility of attaining a proper perspective in this regard is, I am glad to say,
better to-day than was available to those who carried the torch of knowledge
before the attainment of freedom of the country-; and I have not the slightest



doubt that you will, under the able leadership of your President, take advant-
age of the greater opportunities available to your generation of historians and
give to the country what it expects from a distinguished body like you, a
proper account of the history of the Indian people. In the discharge of this
obligation you ‘would no doubt require the co-operation of the Government of
India and of State Governments ; and so far as this Government is concerned,
I can assure you of their whole-hearted co-operation in your noble task.

Ladies and Gentlemen, I have great pleasure in inaugurating this 15th
session of the Indian History Congress. You have my best wishes for a suc-
cessful session, and I sincerely hope that when your deliberations are over and
when you return to your respective places, you carry with you the best
memories of Madhya Bharat and friendship which will endure.



~ _ PRESIDENTIAL -ADDRESS
Dr. RapHA, KUMUD MOOKER]I

I deeply appreciate the honour done to me by fellow-workers in a
common field by asking me to pre51de at this the Fifteenth Sessmri of the
Indian History Congress. .

Meeting in Free India, we must all be feeling very fortunate that we
have lived to see before our very eyes the process of a supreme national
struggle which has so triumphantly succeeded in achieving for our mother-
cbuntry her political freedom and status of a completely sovereign State by
means and methods unprecedented in history, by Non-Violence and a blood-
less revolution which will forever remain associated with Mahatma Gandhi
of hallowed memory rightly described as ‘the Father of the Nation.” But
though we are proud of our national independence as the priceless treasure
which we have acquired for the first time in the melleniums of our history,
we should be alive to the fact that Independence has its own respon51b1ht1es
and obligations. Independence is, after all, a means to an-end, a means of
free and unfettered national self-expression. Freedom is to be valued and
justified in the degree in which it can help the country to give full and free
expression to its genius and soul. As Joseph Mazzini has well said, ‘‘God
has written a line of His thought on the brow of every nation.” India, now
no longer in bondage, having shaken off the shackles of the slavery of cen-
turies, must now take full advantage of her freedom in making her appointed
contribution to the culture of mankind by preserving and promoting her
distinctive culture she has built up through the ages, those ideals of thought
and life, the institutions, manners and customs’ in which these ideals are
embodied, in a word, her entire cultural heritage. But, unfortunately, the
contents of India’s culture and her legacy of thought are not very well known
to the” Indians themselves for want of proper attention under a foreign
government. The result is that there are many misconceptions in the air
about some of the very fundamental facts and achievements of Indian civili-
zation. This is not the occasion on which I can expatiate exhaustively on
these, but I may just indicate what I mean by a few examples.

The term Hindu itself has been grievously misunderstood under a wrong
reading of history. It is taken to be a religious term, but it is really a term
of strictly territorial significance. Our Persian neighbours used to describe
India as ‘‘the land of the Sindhu’ which they pronounced and spelt as
Hi(n)du. The Persepolis Inscription of Darius I (522-486B.C.) mentions
the term Hi(n)dush, as it calls the Ionian Greeks Yauna (Yavanas). The
term Hi(n)du is also repeated in his Nagsh-i-Rustam Inscription and again in
the Persepolis Inscription of Xerxes (486-455 B.C.). The Susa Palace ins-
cription mentions ivory brought from India called Hindauv. The term.
Hi(n)duviya which means a man from Sindhu (=Indus Valley) is mentioned
among the subjects of the Persian Empire in the South Tomb Inscription at
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Persepolis, attributed to Artaxerxes II (c. 404-359 B.C.). Earlier, the
Avesta uses the name Hindu for India, deriving it from Sanskrit Sindhu.
The first chapter of Avestan Vendidad mentions the expression Hapta Hindava
corresponding to the Rig-Vedic term Sapia-Sindhavah (Ruv. VIII, 24, 27),
the land watered by the present five rivers of the Punjab along with the
Indus and Kabul (Kubhd). Thus the term Hindu is not an indigenous but
a foreign term, and is not found in the entire range of Sanskrit and Pali
literature. From the strict historical point of view, the term Hindu should
thus mean any inhabitant of India irrespective of creed or race, and does not
carry any communal connotation.

Similarly, the symbolism and significance of our National Flag with its
figures taken from the capital of the Asokan Pillar at Sarnath are sometimes
loosely interpreted. The figure of Chakra or Wheel, for instance, is now
popularly taken to be the wheel of Asoka. But it is not the historical truth.
The term Chakra does not necessarily mean wheel in Sanskrit and Pali
literature. It indicates dominion, circle or sphere of authority. It was also
not the Chakra originally conceived by Asoka. Asoka, as a devotee of the
Buddha, was at pains to translate into stone and preserve in a permanent
form the sacred words of the First Discourse which was delivered by his
Master at Sarnath. The Discourse is entitled Dhamma-Chakkappavattana-
Sutta, the Discourse by which the Buddha inaugurated the Kingdom of
Righteousness (Dhamma-Chakka) on earth, the Rule of Right as against
Might. The political ideal of India has been the Spiritual State, a Rama-
rdjya as described by Mahatma Gandhi, a State based upon principles of
morality of universal applicability. It is thus to be strictly differentiated
from what is known as a theocratic State, because the Dharma upon which
it rests as a Dharma-Chakra is not any particular Creed or Doctrine, but the
Universal Religion promoting Peace on Earth and Goodwill among men. It
is not committed to any religion of its own which it can impose on its sub-
jects, but stands for the equality of all religions professed by its nationals in
a spirit of toleration, because it believes in the unity of all religions in their
essential principles aptly called Sdra by Asoka, the moral foundations
common to all religions. In this sense, India has stood forward through
the ages as a secular State so to speak and this traditional political ideal
is now aptly proclaimed by the National Flag which the Republic of India as
a secular democracy has fashioned in consonance with India’s indigenous
and historical traditions, in the spirit of her Culture of which the most effec-
tive exponents have been the great Buddha and His imperial disciple, Asoka.
Indeed, the Dharma-Chakra-Pravartana-Siitra promulgated by the Buddha
may be taken to be an expression and exposition of Indian thought at its
best, and reduces its complexity into a body of simple Truths forming its
essence. As stated in the PetakopadeSa, the first sermon of the Buddha
sums up His entire teaching in His life. As is well known it starts with the
Four Fundamental Truths of Life (called Ariya-Sachchas): (1) Dukkha or
suffering as a universal experience and then explains (2) its origin (Samudaya

in Tanha, Craving), (3) its prevention (Nirodha), and (4) the path (Magga)
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leading to its cessation. The path, as is well known, is the Middle Path
(Majjhima Patipadd), the Eightfold Path (Atthangika Magga) comprising
(x) Right View (Sammdditthi), (2) Right Resolve (Samma Samkappa), (3)
Right Speech (Vacha), (4) Right ‘Work (Kamma), (5) Right Livelihood
(dsiva), (6) Right Effort (Vyayama), (7) Right Mindfuldess (Sa#i-Swmyit)
and (8) Right Concentration (Samadhi). It is also stated that purity of con- -
duct (Silavisuddhi) is to be cultivated as the means for attaining the end of
purity of heart (Chitta-Visuddhi) by the practice of the last three
injunctions,

It will thus appear from the'above that the religion for which the
Buddha and Asoka stood was not any narrow sectarian religion, but the
universal religion based upon the fundamental principles and practices of
morality acceptable to all mankind. The National Flag will always operate
as a never-failing reminder of this spemﬁcally Indian message uttered through
the ages from the time of the Vedas and Upanishads, the Message of Peace

. and Unity of Mankind in a universal brotherhood in One World.

There are many other cultural facts which deserve to be popularized in
the country. This Congress itself should make us recall with pride and
exultation the earliest learned Conference of the world as described in the
Upanishads which relate how the sage of a King, Rajarshi Janaka of Videha,
.sent round an invitation to all the learned scholars of the Kuru-Pafichila
country then ““known for its abundance of learned men’’ [teshu hi vidusham
vahulyam prasiddham (Sankara)] to meet at his court and thus to carry to
far off Eastern India the Vedic Learning and Culture from their home in the
West. The Brihadaranyaka Upanishad reads like a record of the transac-
tions of this ancient philosophical Congress which laid the foundation of Hindu
phllosophy under its Persident, Rishi Yajfiavalkya. The procedure and
method followed in this Conference are 1nterest1ng and instructive. All the
Schools of Philosophy which had then grown up in the country had to present
their doctrines for discussion at the Conference by their chosen exponents,
eight of whom are mentioned as taking part in it. These included
(1) Uddalaka Aruni, (2) Asvala, (3) Artabhaga, (4) Bhujyu, (5) Ushasta,
(6) Kahoda, (7) Vidagdha Sakalya and (8) the woman-philosopher, Brahma-
vadini Gargl Vichaknavi, who boldly participated in the discussions of the
Conferente and challenged the wisdom of Yajflavalkya who successfully
answered the challenge, whereupon she made the following admission “at the
Conference: ‘‘Venerable Sages, you may consider it a good thing if you can
now get off by simply bowing before him. No one, I am sure, can ever
dream of defeating him in any argument concerning Brahman.”

The acknowledged supremacy of Yajfiavalkya as the foremost philoso-
pher of his time (Anuchanatama) was recognized by King Janaka by his
award to him of a prize which may be taken to anticipate the Nobel Prize of
the modern world. Janaka made to Yajfiavalkya a gift of 1,000 cows each
of whose horns was hung with five gold pieces (Suvarna) so as to bring to
Yajfiavalkya a total of as many as 10,000 gold pieces. The gift of such a
large herd of cattle was not at all embarrassing to the Rishi who promptly
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asked his pupils addressed as Brahmachari, Somya, and Samadrava, to drive
them home (udaja udgamaya utkalayatu asmat grihin prati), his hermitage
which was good enough to accommodate such a large cattle population. The
accounts shows that the hermitage was a self-contained acadeniic colony
with its own agricultural and dairy farms to produce its food. Early Indian
history is full of records of grants of land made to educational and religious
institutions which had to depend upon its proper cultivation as means of their
maintenance, together with the accessory dairy-farming for the supply of
milk and butter, We may, in this connexion, remember the interesting fact
recorded by the Chinese pilgrim Yuan Chwang as a resident student of the
Mahavihara of Nalanda where he found daily coming a fleet of carts ““loaded
with several hundred piculs of ordinary rice, and several hundred cotties in
weight of butter and milk.”” One picul is taken to be equivalent to 133 lbs.
=664 seers=say, roughly 1} mds. One cotty-:150 Ilbs.=75 seers
=roughly 2z mds. The daily supply of ‘‘several hundred piculs of rice”
thus amounted to about 300 mds. of rice at least and ‘‘several hundred
cotties’” must have meant at least 300 mds. of milk daily consumed at the
University. A vast quantity of food was required to feed the University’s
academic population comprising 8,500 students who were all advanced or
Post-Graduate students and were taught by a staff of 1,510 teachers, together
with the other staff employed by the University for its executive, administra-
tive and other practical services, say, a total of 15,000. The daily ration of
rice thus amounted to 1 seer per head and of milk also 1 seer.

Coming back now to the story of Yijflavalkya, the Brihadaranyaka
Upanishad relates that King Janaka, after receiving instruction from his
Guru, Yajiavalkya, offered to him his Gurudakshing in the following words:
““Sir, I give you the Videhas and also myself, to be together your slaves”
[(So’ham Bhagavate Videhan dadams mawi chapi saha dasyayeti) 1V, 4,
16 ; Videhan="Videhan deSan mama rvajyasr samastar dadami (Sankara)].
The Rishi, then at the height of his power, prosperity, name and fame, chose
that moment to decline the gift of a kingdom, and even to renounce the little
property he had, to retire at once ‘from home into homelessness’ in the
forest to devote himself to a total quest of the Truth. He called his wife
Maitreyl to take leave of her after making provision for her living. The wise
. wife at once confronted her husband with the question, “My Lord, if this
whole earth full of wealth (sarva prithivi vittena parna) belonged to me, tell
me should I be immortal with it or no? [fenamritd syamili tena prithivi
pirnavitta-sadhyena Karmandgnihotrading amyita ki syamiti (Sankara)].
“No”’, replied Yajiavalkya, ‘‘like the wife of rich people will be thy life:
But there is no hope (a2} of immortality (amritatva) by wealth.”” Wealth
is only a means of happiness and enjoyment of pleasures (Sukhopdyabhoga
sampannam, as explained by Sarikara). Then Maitreyi said: ‘‘What should
I do with that by which I do not become immortal?’’ And so both husband
and wife joined together in a common renunciation, and pursuit of Truth.

Let us re-capture some of this our national cultural heritage which men
and women equally participated in building up the educational system
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which was so fruitful in its output of both thought and life. Na Kadéachida-
nidrisam Jagat, as Kaliddsa says: ‘The world is the same always.’

We may -also imitate the method of this old Conference which transacted
its business by discussions at symposiums of obscure or controversial topics.

I may now present a few facts regarding the origins of Indian civilization.
There is evidence to show that Early Man appeared in the higher region of
the Punjab and the Siwaliks, and that the Himalayas aided in his evolution.
According to the geologist Barell, ‘“Man and the Himalayas arose simul-
taneously towards the end of the Miocene period, over a million years ago.”’
There is an apt Chinese saying: ‘‘Great things are done when Men and
Mountain meet: they are not done by jostling in the street.”” This is explained
thus by Sir Arthur Smith-Woodward: ‘‘As the land arose, the temperature
would be lowered and some of the apes (the ancestors of Man) which had pre-
viously lived in the warm forests would be trapped to the north of the raised
area.”” ‘‘As the forests shrank and gave place to plains, the ancestors of Man
had to face living on the ground. If they had remained arboreal, or semi-
arboreal like the apes, there might never have been Man’’ [Thomas and Geddes
in Outlines of General Biology, 11, 1164]. Elliot Smith also holds that ‘“‘the
common ancestors of anthropoid apes and men probably occupied Northern.
India during the Miocene Epoch’ [Early Man: Lecture delivered at Royal
Anthropological Institute: p. 3]. According to the distinguished Palzonto-
logist, Professor Lull: ‘“We have fo go to the region north and south of the
Himailayas to find peoples whose facial characteristics best resemble those of
Cro-Magnon Man, while their structure and bodily build are best displayed in
the Sikhs” [The Awntiquary of Man in the Evolution of Man, edited by
Bartsell]. .

The Lower Siwaliks offered to the anthropoids the tropical climate they
needed to flourish, ILater, this tropical belt began to contract and recede
southward, together with the Siwalik fauna dependent on it. Traces of their
southward migration are found in the fossil fauna of the Narmada beds, in
the Irrawaddy beds in Burma, of which half is of Indian Siwalik forms, and
also in Java where the Trinil fauna, with which the famous Pithecanthropus
remains were found associated, is made up of 16 mammal genera, of which
half is found among the Narmada fauna. Of 28 genera of early and middle
Pleistocene beds of Java, as many as 16 occur in Indian formations of Upper
Siwalik age. Thus the fauna of -Java associated with the emergence of
Early Man Pithecanthropus is made up of Javanese and Indian elements.
Ultimately, therefore, the anthropoids of the Siwalik fauna in the course of
their migrations led the evolution of Early Man of the type found in Java
which in later historical times became culturally a part of a Greater India
[Early Man published by the International Symposium at the Academy of
National Sciences, Philadelphia, pp. 257-269].

Thus, as India can claim to be a cradle of man, it is also the cradle of
civilization. The origin of civilization is the origin of agriculture, a problem
of Plant-Genetics. Civilization ultimately depends as much on man as on
plants and animals, It depends on a cultivated plant yielding food that can
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be stored up, and also on animals which can be domesticated to supply power.
It depends on the ciultivation of grain like wheat, barley, oat, rye, millet,
rice and maize, but all these are not of equal value as food for bio-chemical
reasons. For example, maize is lacking in Vitamin B, as compared with '
wheat or ocats. Thus, a population fed on maize is liable to the skin disease
called pellagra. Thus the Maize Civilization of Central America failed to
achieve the level of other early civilizations based on wheat, barley and rice
while a further handicap was that it lacked domesticable animals. The
buffalo or bison cannot compare with the cow, nor the llama with the horse
or sheep. Thus civilization originated where cereals and cattle were first
domesticated. This inquiry was undertaken by a group of Russian Scientists,
Plant-Geneticists, headed by Vavilov who built up the largest wheat collec-
tion. He found 14 different wheat species which he grouped into 3 classes
according to the number of chromosomes in the nucleus. The most pri-
mitive form has 7 pairs of chromosomes. Other types have 14 and 21 pairs.
The most important for their food value are the 42-chromosome wheats known
as soft or bread-wheat. Of these, the 14-chromosome wheat, the hard wheat,
originated in Abyssinia, the home of the agriculture that led up to the
Egyptian civilization. But the superior wheat of more chromosomes known
as the soft bread-wheat originated from ‘‘a centre near the Punjab’’, ‘‘the
fold between the Hindukush and the Himilayas.”” It was the original wheat
which was ‘‘the source of Indian and Mesepotamian wheats, and of the more
important varieties grown in Europe and North America today’” [J. B. S.
Haldane, Inequality of Man and Other Essays, pp. 47-48, 71-76]. Speci-
mens of this early wheat are found at Mohen-jo-daro. These ‘‘belong to a
group with 21 chromosomes known as ‘soft wheats,” as contrasted with the
emmer group of 14 chromosomes found in Egypt.”” The Mohen-jo-Daro
wheat (Vedic Godhama) is also the ancestor of the wheat which is “‘still in
cultivation in the Punjab’’ [Marshall’s Mohen-jo-daro and Indus Civilization,
II1. 586]. As stated by E. D. Merill, Administrator of Botanical Collections,
Harvard University [Early Man, p. 280], ‘‘“The centre of origin of both agri-
culture and culture were ‘peculiarly restricted’, and these areas included
‘Northern India.” *’

Thus India saw the dawn of civilization in the region of the Indus Valley
which was then well-watered, grew forests with their denizens of wild animals
like tiger, rhino, elephant, bear, jackal, wolf and deer, sheltered in its
rivers crocodile, toftoise, fish and water-buffale, and gave rise to agriculture,
a mixed economy of corn-growing and stock-breeding as the basis of Civiliza-
tion. Its early streaks were seen among a number of sites of peasant commu-
nities settled in areas of about 2 acres each, building in kiln-burnt bricks,
and getting copper and tin out of ores by heat, ushering in the Bronze Age ;
in their different cultures named after these sites as (I) Quetta, (2) Amri-
Nal-Nundara, (3) Kulli, (4) Zhob (Rana Ghundai) or (5) Shahi Tump,
,traced in their types of Pottery, Buff-ware, Red-ware, and the like, of
different geometrical designs, and also in figures of animals and plants, and
figures of females,



PRESIDENTIAL ADDRESS 9

The zenith of this civilization was attained at Harappa and Mohen-jo-
daro. It is described fully in appropriate works by competent archaologists.
But I may emphasize some points of this civilization apt to be overlooked.
It was biult up of material derived by trade in those early days from places
far and near. Gold was imported from Kolar Gold Feilds of Mysore which
alone are the source of the particular type of gold found at Mohen-jo-daro
(with 119, alloy of electron). Tin was obtained from Hazaribagh ; Lime-
stone for covering drains came from Sukkur, Gypsum and Alabaster from
Kirthar Hills, Yellow stone from Jaisalmir, Lapis Lazuli from Badakshan,
Turquoise from Khorasan and Jade from the Pamirs. The beautiful green
amazon stone was derived from its only source Doddabetta in the Nilgiris.
Two beads of this stone were found at Ur in an early layer “‘calling up’’, as
stated by Sir Leonard Woolley, ‘‘the astonishing picture of antediluvian man
engaged in a commerce which sent its caravans across a thousand miles of
mountain and desert from the Mésopotamian Valley into the heart of India.”’

‘In connexion with this Indus Civilization, a topic that is worthy of
discussion at a symposium is its possible connexion with Vedic Civilization.
The problem of the dicipherment of the script of its numerous seals discovered
so far, the elaborate researches on the subject carried out by several scholars
like Hunter and by the Rev. Prof. H. Heras, S. J., are worthy of special
consideration in a symposium.

A last point of our civilization that I wish to refer to on the present
occasion is its democratic bias. It is worth attention in this age of democracy.
Ancient India believed in plain living and high thinking and did not set much
store by material monuments, like the Pyramids, or the ‘treasures of the tombs,
found in ancient Egypt. She built up monuments of thought instead, literary
works beginning with the Riguveda, the Tree of Indian Knowledge which later
threw off so many branches and offshoots, systems of Philosophy and Religion.
Life was simple but thought high and of farthest reach, ‘wandering through
eternity.” Dr. L. D. Barnett has referred to the paradox that in the Rigveda,
which is the earliest book not merely of India but of the world, we see at once
the dawn and meridian of culture, while it contains the seeds of thought out
of which have developed so many systems in the course of India’s intellec-
tual history. India’s political thought is accordingly inspired by the
Rigveda which shows how the pattern of Indian polity was distinctly
democratic. It gave to the world its first conception of democracy, and
technical terms for its institutions, like the Sabha and the Samiti, terms which .
have filtered down into every varnacular in India. The Atharvaveda tells
us how Prajapati, the Lord of Creation, after first accomplishing His
creation, as a mere material world, sent down as His agents His twin
daughters called Sabha and Samiti to complete the other aspects of the crea-
tion, to build up its moral life and civilization. These popular bodies were
thus so early recognized as the first aids to democracy, as the most-potent
force of humanity’s uplift. The democratic principle was applied even in
the field of Culture and Education. The Rigveda mentions how in the
Assemblies of learned men it aptly calls Sanghas (a term which was later
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appropriated by Buddhism), by means of discussions and expositions, were
hammered into shape its difficult Sanskrit language, together with the thought
that gave life to it. As stated in Rv. X, 71, 2, the wise (dkirah) met in
these Sanghas where through their discussions language was refined into the
language of the Veda, like groats through a sieve. Again, in X, 71, 8, it
is stated that in these Sanghas, Brihmanpas united in fellowship come to-
gether (Samyajanta) as comrades (Sakhdyah) for the purpose of developing
further the truths they had realized in their hearts (hrida tashieshu) or
reached by their minds (manasho javeshu). Both Vedic Sanskrit and Vedic
Philosophy were the products of these learned Sanghas. The democratic ideal
utters itself even in the very last hymn of the Rigveda. It ends on a demo-
cratic note. The hymn is addressed to the Deity called by the unusual
abstract name samjiana or Samajfidna to be taken (as explained by Siyana)
as the very Deity of Democracy as representing the collective political con-
sciousness which is evenly spread among the whole people, the National or
Cosmic Mind to which the Individual Mind must offer its worship as the
source of its vitality and potency. The formulae of this prayer are an impas-
sioned exhortation to democratic thought and behaviour, an impulse to
national congregation (Samgachchhadhvarh) fulfilling itself in a unity
of utterance (Sarhvadadhvar), Unity of Policy (Manira;, a spirit of co-ope-
ration (Samiti), a Unity of Minds (Chitta), Hearts (Hridaya), and Plans
(Samkalpa), of Ideals and Aspirations (Akati).

The Rigueda thus fixes the democratic principle of India Polity, shaping
its subsequent development. The true sovereign of the Hindu State is
Dharma, its Law and Constitution, which was upheld and enforced by the
King or Supreme Executive as the Danda. Thus Hindu Monarchy was a
limited, constitutional Monarchy. There was also a growth of regular
republican States called Gamarajyas. On the present occasion, I can only
give a few glimpses of popular government in our later literature. The
Mahabharata applies the term Sangha to a republic, e.g., the Vyvishni-Sangha
under Krishna described as Sangha-mukhya. It also uses the term Gana
in the same sense. Confederations of Republics it calls Sanghatagana. The
Grammarian Panini takes cognizance of republican developments indicated
by technical terms which he cites as examples of his S#tras. He notices the
term Nikdya for a religious Assembly, Saigha or Gana for a Republic which
was worked by a party-system, the party being called a Varga. The term
Sangha indicated a confederation of Republics like the Trigarta Sangha or
Andhaka-Vrishni Sangha. Panini knows of a federal army, Kshaudraka-
Malavisena, formed by the two republics. Buddhist India is represented by
many republics such as the Lichchhavis, a Federation, Sakyas (of whom was
born the Buddha), the Moriyas, Mallas, and the like. The working of the
Buddhist Saigha shows how its procedure corresponded to advanced demo-
cratic and even parliamentary practices. The Speaker of the Assembly is
called Vinayadhara, the Whip Ganapiiraka, Regulator of seats Asanaprajiia-
paka, Resolution Jiiapti, Vote Chhanda, Decision by Vote of Majority Yad
Bhuyasikd Krz'yd,
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Unanimous decision by the Assembly. was the ideal. Its possibilities
were explored by a Committee composed of Leaders of Parties whose decision
was binding on the Assembly. Such a Committee was called Udvahika
Sabhd to carry members over to a decision. A village was also a self-
governing republic, a centre of life and light through the ages, while further
exercises in self-government, which imparted to the decaying social tissues
of people necessary vitality and vigour, were given by making every group
self-governing, groups like Kula (family), Jati (caste), Sreni (Guild), Piga
(Village Community),- Gana, Saigha and Samiha (Municipal Corporation).
The State encouraged these natural groupings and associations of the people.
Indian polity believed more in decentrahzatlon than centralization in adminis-
tration and the resulting over-government of the people. Free India must
take a lesson from this traditional principle of Indian polity and apply it
for the révival and restoration of the Village Republics as the only means
of rural reconstruction.

I may now indicate some of the gaps in our knowledge of Indian History
calling for special study to fill them up.

It is necessary to treat. Art as a source of History. The forms of Art
changing from age to age in structures, sculptures, and paintings, exhibit a
process of evolution in their successive stages and supply to some extent a
key to chronology, like palaeography. Art and Archaeology should go hand
in hand as sources of history, suplementing each other.. Art also reveals in
graphic and vivid forms a good deal of social and cultural history. By its
direct appeal to the eye, it offers a simpler method of study which enables
us to visualize History. Indeed, the language of man as an expression of
his ideas may write itself in different forms. An old Sanskrit saying distin-
guishes five different kinds of writing or 4pi: (1) Mudralipi, (2) Silpalipr,
(3) Lipih Lekhani-Sambhava (the script produced by pen), (4) Ghanalipi
(symbolical or shorthand writing) and (5) Gundika lipi (writing in coloured
dusts as in Yajfia-Vedi or Alpana). Thus Art has its own language aptly
called Silpalipi, just as a coin has its own language of symbols. The aesthetic
script has its own value in culture-history.

There is a good deal of work to be done in the ﬁeld of pre-history. A
sequence of palaeolithic cultures has been established by the work of de
Terra and Paterson in the Punjab and Kashmir by co-relating the lithic
industries with a geological and climatological sequence™ In South India,
Foote was a pioneer in his collection of palaéolithic tools, while their chrono-
logical sequence was deduced from the associated geological deposits by
later workers like Todd, Cammiade, Burkitt and others. These primitive
Indian industries are to be-studied in relation to an international time-scale
on the basis of ‘raised sea-beaches’. The level of the sea fell or rose in the
same degree all over the world during the glacial or inter-glacial epochs of
the Pleistocene. Hence it is possible to link up the palaeolithic industries of
of India with these sea-beaches in other parts of the world and thus to locate
them in time. This work calis for the study of geo-chronological methods
initiated by Prof. Zeuner, At the same time, fresh palaeolithic material may
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be derived by excavations of Billasugram caves in Kurnool district and of
Alicoor caves near Madras. Special study is also needed to chronologically
assess the cave-paintings of Central India together with the allied microlithic
industries of that region.

Enough study has not also been made of the megalithic tombs of South
India. Exacavation may unearth fresh types of cists, dolments, menhirs,
cairns, fopi-kals and urn-burials etc. ’

As regards the Harappa Civilization, recent exploration in the lower
Ghaggar basin by Mr. A. Ghosh, Joint Director General of Archaeology, has
shown that it extended far into North India, west of the Yamuna river.
We may also refer to the valuable work of Dr. Sankalia at Nasik and Jorwe
showing the contemporaneous use of black-on-red ware, microliths, and
copper-celts. Its further extension to the south may be studied with special
reference to the polished-stone-axe culture of Brahmagiri.

Excavations carried out at Hastinapur by Mr. B. B. Lal of the
Archaeological Department have unearthed grey pottery with designs like
Svastika painted in black pigment, copper arrow-heads, houses of mud-
bricks, and bone-styli possibly used for writing. The Hastinapur stratum
seems to have been continued at Kausambi, confirming the Puranic tradition:
‘When the city of Hastinipur was swept away by the Ganges, Nichakshu
(fifth in descent from Parikshit) abandoned it and settled in Kausambi.”

Mr. Lal has also discovered Painted Grey Ware at several sites such as
Mathura, Kurukshetra, Indrapat (Indraprastha), Ahichchhatra, all associated
with the Mahabharata. Further excavations may bring to light fresh
material for the study of chronological relationship of this culture with the
Harappa Culture.

Other promising sites of excavation are: (1) Kausambi where an inscrip-
tion refers to the Buddha's visit of Ghoshi-tarama there ; (2) Rajgir, (3)
Pitaliputra, (4) Vaidali, (5) Sisupilagarh with remains of a fortified town
of about 4th century B.C., (6) Jaugada, (7) Amaravati, and (8) Tamluk.

I may now suggest a list of topics by which our knowledge of Indian
History may be further advanced. These may be listed as follows: (1) Links
between Indus and Vedic Civilization ; (2) Jaina sources of Indian History ;
(3) Indebtedness of Buddhism to Vedic thought; (4) Spiritual significance
and symbolism of Vedic rituals ; (5) Comparative study of Indian scripts
and their evolution ; (6) Study of inscriptions in their literary aspect; (9)
Coins in their artistic aspect; (8) Scilpture and Painting as inspired by
literature ; (9) The Mughal Empire 1707-39 ; (10) The Sepoy Mutiny in its
regional history ; and (x1) History of the Indian Army.

I may now mention some of the desiderata in the study of Indian history.
A publication of Annual Bibliography of Indian History, Art, and Archaeo-
logy, like that of Kern Institute of Leyden, will be a valuable aid to the
study of Indian history. A similar Bibliography published from year to
year by Mr. Fernandez and taken over by the Indian Historical Society,
Bombay, deserves support. The list of inscriptions made by Luders,
Keilhorn and Bhandarkar should be continued and brought up to date, to-
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gether with the Gupta inscriptions of which the revision was entrusted to the
late Dr. D. R. Bhandarkar. The University concerned may be requested to
publish select theses for which the Degree of Doctorate and other distinctions
are awarded by it. The Archaeological Department of Government of India

may be requested to pay more adequate attention to its programme of pub-

lications like its Memoirs, or Guide-Books of Museums and Monuments. We '
may also suggest that the Madras Epigraphy Report, as a mine of information

unique, abundant and varied, may be continued from year to year as before.

South Indian inscriptions have been somewhat neglected to far, as compared

with North Indian.

There is some necessary work to be done in the field of historical records
in the possession of both the States and Union Governments. These are to
be listed, studied, abstracted, indexed and published. The preparation of
such handbooks of records was fecommended as early as 1919 by the Indian
Historical Records Commission but this recommendation has not been fully
implemented by some of the governments concerned. The Bengal records
are scattered among the High Court, District Collectorates and Courts, and
other offices and should now be brought together in a Central Records Office,
as is done in Bombay and Madras. The up-to-date scientific methods for
preservation of old records have not been adopted fully by many of the
governments concerned.

In conclusion, I wish to refer to an important undertaking to which the
Indian History Congress is committed. It is the publication of ‘a Compre-
hensive History of India’ in several volumes. I am glad to say that substan-
tial progress has been made in this work by way of raising funds and securing
contributions from competent scholars. As the cost of printing has gone up
very much since the scheme was undertaken, the Congress has to renew its
appeal for an increased measure of public support. The Congress as the’
custodian of the scheme can assure the donors that the fund raised for the
purpose will be properly administered and audited so that no misgivings may
be felf in the matter.

I need hardly say how grateful we all feel, assembled in this History
Congress, to the patronage of scholarship accorded so generously by the State
of Madhya Bharat and its honoured Rajapramukha in undertaking the “trou-
ble, expense, and hospitality by inviting the Congress to meet in its present
Session at Gwalior. I should also like to make my acknowledgements on
behalf of this Congress to the body of selfless workers, the youthful volunteers,
who have thrown themselves heart and soul into exacting social service by
which they have made our stay in Gwalior so very pleasant and comfortable,
The Congress is deeply grateful to the Reception Committee for the most
successful and satisfactory manner in which they have organized the entire
work of the Congress in all its Sections, including the manifold requirements
of the delegates. :

I hope the co-operation and contnbutlons of scholars assembled in this
Congress will help to make its work for the Session fruitful -and its future

bright.
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FELLOW-WORKERS, BROTHERS AND SISTERS,

I am extremely grateful to the Indian History Congress Association for
its kindly electing me to the Presidentship of ‘the Ancient Indian’ History
Section I for this year’s session of the Indian History Congress at Gwalior.
I feel very much overwhelmed, nay embarrassed, by this great honour done
to, me, though it has come so late in my life. Aware as I am of my own
short-comings and limitations, I consider myself a misfit for the work entrusted
_tome. I, therefore, pray for your co-operation in the discharge of my duties.

I hope you would be good enough to excuse me for striking here and
now a personal note. But this is meant entirely to excite a curiosity in the -
mind of the younger generation of scholars who require some inspiration from
older workers, while they intend to devete themselves whole-heartedly to the
hard task of rescuing from oblivion the lost materials of ancient Indian history
which is now being reconstructed carefully in the light of newer information
which are almost daily being culled by worthy researchists in India and
elsewhere. -

I was, throughout my educational service under Government, a Professor
of Sanskrit ; so naturally you may take me to be a Sanskritist by profession,
but since 1908 when I entered Government service I have also been, by acci-
dental choice, a bit of an Epigraphist and a devoted student of ancient Indian
history and culture. I myself was inspired by my revered teacher, the
renowned Indian linguist, the late Hari Nath De, to take up original research
work in Indian Epigraphy immediately after I had obtained my M.A. degree
of Calcutta University in Sanskrit in 1907, more especially in-1908 when 1
was granted a Government research scholarship for work in Paleography and
Epigraphy under his supervision in the Imperial Library at Calcutta of which
he was then the Librarian. I could never forget that it was he who first
initiated me to the study of Biihler’s Seventeen Tables of Indian Palasography
in 1906 in connection with my first lesson on Adokan characters, %hich I took
from him. Within a few months of this beginning of my epigraphic study
I had the good fortune of meeting with that profoundly learned Maharashtrian
Brahman, the late Professor Dharmananda Kosambi, then a Buddhist recluse
living with Mr. De in his Calcutta residence ; and I began to read with
Mr. Kosambi the texts of the Adokan edicts, and so- early in my life I heard
this erudite savant *(for, he was then as eminent a -scholar in Sanskrit as in
Pali) tell me that certain version of the Adokan edicts could be linguistically
cited as examples of very good Pali in its initial formative stage. Then in
1911 when I was a Lecturer in Sanskrit in the Rajshahi College, I joined the
then newly established Varendra Research Society at Rajshahi in North Bengal
(a part of the ancient Pundravardhana-bhukti). This purely unofficial
research institute in Bengal of that period was started by that famous trio in

2
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the field of historical researches, viz., Akshay Kumar Maitra, B.L., C.LE.,
the historian, Rai Bahadur Rama Prasad Chanda, the antiquarian and
ethnologist, and Kumar Sarat Kumar Roy of Dighapatiya Raj family, a
fervant lover of Indian antiquities—alas! all these three are no more in the
land of the living. A major portion of my epigraphic contributions was
published in the Epigraphia Indica and other journals from Rajshahi (now
situated in Eastern Pakistan). I cannot also tell you how great a debt of
gratitude I owe to the late Sir Asutosh Mookerjee who brought me down
in 1918 from Rajshahi to Calcutta University as a Lecturer in Indian
Epigraphy in the then newly opened Post-Graduate Department wherein the
new subject of Ancient Indian History and Culture was introduced as a
separate subject for the M.A. degree. This, in short, is the history of my own
initial work in Epigraphy, an archzological subject which may rightly be
regarded as one of the reliable bases of sober history of ancient India.

It is quite meet that we have gathered together for our discussions and
deliberations here in this historic city of Gwalior, the capital of a State in the
Indian Union, in and near which have been discovered many archzological
monuments, statues and pillars and also many inscriptions of high antiquity.
The famous Buddhist Bharhut stipa was discovered at a village in Nagad
district in Central India, and you all know that this was erected about the
middle of the second century B.C., and that the remains of a gateway and
some stone railings belonging to it possess sculptured reliefs containing inscrip-
tions explaining some of the incidents in the Jatakas, i.e., scenes connected
with the Buddha’s past life-story. The most famous stipa at Sanchi which
yet stands at the top of a hill is situated in the contiguous Bhopal State in the
south. The four highly ornate gateways or foramas of this unique stiipa
covered with relief sculptures illustrating the Buddhist scriptures are the most
perfect and most beautiful of all the monuments of the Early School of Indian
Art. According to art critics these gateways date from about the middle of
the first century B.C. to the Christian era. Some parts of the main stiipa,
however, may date back to the days of the Mauryya Emperor, Asoka, one
of whose Minor Pillar Edicts (Edict I) is found engraved in a Sanchi pillar.
It is interesting to note that the Emperor’s address to the high officials of a
town at or near Sanchi (perhaps old Vidisa) refers to the penalty of schism.

Here again in this State of Madhya Bharat stands the most important
historical stone-pillar—a Garuda pillar—set up at Besnagar near Bhilsd
and dedicated to the god of gods (devadeva), Vasudeva, by a Greek named
Heliodorus (Heliodora) himself a Bhagavata (a worshipper of Bhagavat), an
" inhabitant of Taxila (Takshasilaka), who acted as an envoy (Yonadita) of
the Indo-Greek King Antialcidas (Amtalikita) of Ghandhara at the court of
the Indian king Bhigabhadra, when the latter was reigning probably as a
Sunga Viceroy in Eastern Malava in his 14th regnal year. Some scholars
identify this Bhagabhadra with Bhadra or Bhadraka mentioned in some of
the Purapas as one among the successors of Pushyamitra. It goes without
saying that immense is the value of the inscription of the 2nd century B.C.
which is engraved on this pillar, not only from the point of view of the
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religious history of India, but also from that of the political history, as it
furnishes incontrovertible evidence respectively on the early development of
Vaishpavism and also the relation between ancient Greek potentates of
North-Western India and the native Indian ruling house in this part of the
country. It also proves incidentally the Arthadastra discourse on the
ambassadorial institution prevailing at the time. The ancient famous city of
Ujjayini is also situated in the Central India.

I need not multiply instances of some other important old inscriptions
that were actually discovered in various places in Cenrtal India, e.g., at
Udayagiri,  Sanchi, Gangdhar and Mandasor. Students of ancient Indian
history are well aware of the historical significance of the two Udayagiri
Cave Inscriptions, situated about two miles to the North-West of Bhilsa, one
- of which is dated in 82 G.E. (=401-2 A.D.) and refers to the religious dedica-
tion by a chief of the Sanakanika tribe, a feudatory of the Gupta monarch
Chandragupta II. The second inscription states that a Minister of Peace
and War of the same emperor named Virasena (alias Saba) caused a cave to
be excavated in this hill in honour of Lord Sambhu when he visited this place
in the company of his sovereign during the latter’s campaign of conquests in
Western India. On a railing of the great Stipa at Sanchi (old name
Kakanadabota) mentioned before, there occurs an inscription dated 93 G.E.
(=412-13 A.D.) belonging to the reign of the same Chandragupta II and it
records a gift of 25 dinaras to the Buddhist monks (Aryya-Sarhgha) of.the
great monastery (mahdvihira) of Kakanadabota by a military officer of the
Gupta emperor. In the western division of Central India stands Mandasor
(now a district town) which was once the famous Dasapura of Kilidasa’s
time, the capital of Malava, where once ruled a local dynasty of kings, the
Varmans, headed by king Sithhavarman whose sons Chandravarman and
Naravarman also ruled as kings. A stone inscription discovered at a village
called Gangdhar near this Mandasor records that an able minister of
Naravarman’s son, Vidvavarman, named Maydtrakshaka, built a lofy Vishnu-
temple and also made some other dedication in the Krita era 480 (=423-24
A.D.). The rulers of this Varman dynasty of Malava were feudatories under
the Imperial Gupta monarchs. Visvavarman was a feudatory of Kumaragupta
I during the first part of his reign and was succeeded by his son,
Bandhuvarman, who was his feudatory later on and who governed the
Malava country from the city of Dasapura, specially in the Malava era 493
(=437-38 A.D.) when a magnificent lofty temple of the Sun-god was erected
there by a guild of silk-weavers who immigrated previously into that city
from Latavishaya (Central and Southern Gujarat),—a fact recorded in a
Mandasor Stone inscription. Three more inscriptions discovered at Mandasor
refer to the heroic deeds of Yasodharman who, about a century later, some-
time after 533-34 A.D., succeeded in usurping all the Gupta territories and
who even compelled the Htuna King, Mihirakula, to pay him personal homage
and humbled his power in Mailava quarters. The students of this State of
Madhya Bharat should remember these local historical remains and study
them intently for research purpose.
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Within the last few years, and even recently, were discovered in Central
India near Besnagar three huge Yakshini images belonging to the second
century B.C., the archaelogical importance of which is very considerable.
There are somewhat later antiquities also such as the two inscriptions of
Vaillabhatta-Svamin (Vishnu) temple at a place near the Gwalior fort (then
called Gopadri or Gopagiri) belonging to the reigns of Kings Ramabhadra and
Bhoja (Mihira-Bhoja of the gth century A.D.) and the Gwalior Pradasti of
Bhoja, but these do not come within the purview of our section of the
Congress. Still later antiquities are there to remind us of the achievements
of Lakshmibai, the Rani of Jhinsi during the early British period of Indian
histroy.

These are some of the old historical relics of Madhya Bharat which made
me mention before that we have met here at a place which is so very much
connected with important archaeological remains of ancient India.

Before attempting to discourse a little on some particular aspects of
Indology, I beg to be pardoned for asking the present generation of oriental
scholars of India to remember one thing. We are now a free and independent
Republic. In the present changed ,political condition of our country, we
should never in our blinding pride and a sense of self-complacency in matters
of historical researches, forget the piomeer achievements of foreign scholars
in the field of Indology. As historians we cannot afford to hide the historical
truth that it is the European scholars who at first took the lead in Indological
researches. We must always think of these distinguished predecessors in
researches as highly and respectfully as we do of our own Indian scholars of
the past and the present ages. Scholars are never limited in their studies and
research work by geographical boundaries. Scholarly co-operation between
the West and the East must be preserved in the interest of acquisition of true
knowledge of historical facts. Consideration of race, nationality or religion
should not prejudice the historians and scholars in their labour for the dis-
covery and spread of historical truths. They should rather regard themselves
as belonging not to India alone, but to the entire world.

We certainly adore with reverence the memory of our own distinguished
countrymen who were the first holders of the torch of historical light for our
guidance, I mean stalwarts like Bhagawanlal Indraji, Ramkrishna Gopal
Bhandarkar, Bhau-Daji, Rajendralal Mitra, Haraprasad Sastri and their
followers in the next generation of workers like K.P. Jayaswal, K. N. Dikshit,
D. R. Bhandarkar, R. D. Banerjee, N. G. Majumder and the like. But can
we ever forget the names and contributions to Indology of such western
scholars as (1) Sir William Jones, the greatest helper in the establishment of
the Science of Comparative Philology, (2) Sir Alexandar Cunningham, the
originator of the Archzological Survey in India and the author of the first
geography of Ancient India, (3) Dr. Vincent Smith, the first writer in narrative
form of the Early History of India and (4) other such personalities as Princep,
Kern, Burnouf, Biihler, Keilhorn, Vogel, Venis, Fleet, Hultzsch, Grierson,
Hoernle, Senart, Sylvain Levi, Liiders, Sten-Konow, Thomas, Rapson, Rice
and others who took up patiently the hard task of decipherment of ancient
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Indian inscriptions and coin-legends and published their valuable articles on
them in the pages of the Indian Antiquary, Epigraphia Indica and other
official and non-official Journals and Reports and in book-forms in India and
outside? The names of Burgess, Foucher, Grunwedel, Oldenberg and such
others should not be forgotten if we want to study Indian Iconography
scientifically. Furgusson, Havel, Sir John Marshall and others should ever
remain enshrined in our mémory because of their contributions to the study of
ancient Indian Art and Architecture. How much are we also indebted to
Max Miller, Roth, Bohtlingk, Monier-Williams, Goldstiicker, Lebitsch, Rhys
Davids, Colebrooke, Cowell, Bloomfield, Jacobi, Weber, Peterson,
Stcherbatsky, Stein, Keith, Hopkins, Winternitz, Macdonell, Woolner,
Poussin and such other savants who helped us in the resuscitation of Sanskrit,
Prakrit and Pali languages and ancient Indian literature and philosophy with
their history, and also of the history of Indian Religions.

My reference to these Western scholars should not be interpreted as
suggesting in any manner that we shall not.feel gratefully proud of the
eminent Indian historians, scholars and researchists like Dr. R. K. Mookerjee
(General President of our Congress this year), Dr. R. C. Majumdar,
Dr. Altekar, Dr. H. C. Ray Choudhury, Dr. H. C. Roy, our late friend
Dr. B. M. Barua, Dr. S. K. Chatterji, Dr. N. P. Chakraborty, Dr. N. N. Law,
Dr. B. C. Law, Krishna Sastri, Dr. K. D. Nag, Dr. P. C. Bagchi, Dr. Patil,
Dr. Agrawala, Governor K. M. Munshi, Krishnaswamy Aiyangar,
Dr. U. N. Ghoshal, Dr. B. C. Sen, Dr. N. R. Roy, Dr. J. N. Bannerjee,
Dr. N. Datta, Dr. D. C. Ganguly, Dr. P. K. Acharyya, Beni Prasad, Nilkantha
Sastri, Dr. Pusalkar, Dr. Ganganath Jha, Dr.fS. K. De, Mm. V. Sastri,
Dr. R. C. Hazra, Dr. P. V. Kane, Dr. D. C. Sarkar, late Dr. N. K. Bhattasali,
Dr. Mehendale and a host of other workers, who have made valuable contribu-
tions to Indology in its various aspects. I should be excused for not naming
the names of many other Indian scholars in this connection. I simply meant
to draw the -pointed attention of all to the works and achievements of the
western scholars in Indology, without full and careful consideration and use
of whose researches it would not have been possible for contributors to
fructify the scheme of publication of the ten comprehensive volumes of the
Bharatlya Vidya Bhavan’s History and Culture of the Indian People ; nor
would it ever be possible for contributors to any other scheme of publication
of Comprehensive Volumes as proposed by the Indian History Congress itself.
Recovery of ancient Indian history can unhesitatingly be attributed to
modern scholarship.

. We have upto now much neglected to find out historical materials
hidden in the literary evidence provided by ancient books of the type of the
Mahavastu-avadana and the Divyavadana and the like, on many old Indian
political, economic, social and religious topics. We should make a deeper
and closer study of such books which is bound to yield fruitful results for
enriching ancient Indian history. Many information of high historical
significance can be obtained by scholars from such a study. This idea has
led me to excite your curiosity in regard to such Buddhist texts which should



22 INDIAN HISTORY CONGRESS

be studied with the mind and eye of a historian for getting useful materials
“for the reconstruction of the history of ancient India. Such untapped and
less explored literary works contain valuable facts of ancient Indian history
which may supplement already known and published facts, or corroborate
and confirm them. Although in many matters of ancient Indian history
we have already passed the field of conjecture and controversy, yet we should
endeavour to carry on anxious search for newer and additional information
by our assiduous study of the literary works of the type mentioned above.
We should, however, always guard ourselves against making over-valuation
or under-valuation of such sources of historical materials and also against
forming dogmatic decisions or conclusions based on insufficient and weak
testimonies.

To draw the attention of younger scholars to the work of ransacking
such virgin fields of research work, I now propose to present to you certain
historical and cultural information that I have gleaned from my recent study
of the Mahduastu-avadina, which, to me, appears to be a veritable mine
of valuable information.

Apart from the Pali language, Sanskrit and Prakrit were also used in
producing Buddhist literature by the representatives of the prominent
Buddhist sects. The Theravadins’ literature was mostly written in Pali, the
Sarvastivadins’ in pure Sanskrit and the Mahasafnghikas’ in ‘Mixed Sanskrit’,
formerly also called the ‘Gatha dialect’. For a proper understanding of
the last variety of linguistic product we should be thoroughly acquainted with
all the three above-mentioned languages. You all know that the
old Buddhistic treatise, the Mahdvastu-avadina is a work belonging
to the Vinayapitaka according to the text of the Lokottaravadins
of the Mahasanghikas, i.e., the adherents of the Mahasangha (the great com-
munity), of Madhyadesa, who were the earliest schismatics of the Second
Buddhist Council of the fourth century B. C. The time of its composition
or compilation is according to Mm. Dr. Haraprasad Sastri the third and
second centuries B.C. But Winternitz was of opinion that the nucleus of
the work probably originated as far back as the second century B.C., even
though it was enlarged in the fourth century A.D., and later. We cannot,
however, forget that the forms of many words and expressions of the Adokan
edicts can be better explained with the help of many words and expressions
used in the Mahavastu. 1 feel inclined to endorse the view of Burnouf and
Rajendralal Mitra that the so-called Mixed Language of this and other old
works represented an intermediate stage between pure Sanskrit and pure
Pali. The latter language was being probably formed at the time of writing
this and such other works. Haraprasad Sastri thought that this language
which prevailed in Kosala and the Vajji countries was used by Northern
Buddhists in the centuries following the schism and so his view was that
it was neither an artificial language, nor Vernacularised Sanskrit, nor
Sdnskritised Vernacular. But in our humble opinion we should yet regard
it as a Mixed Language of a transitional nature which was paving the way
to the formation of the literary Pali, and the Prakrits,
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The Lokottaravddins above referred to were believers in the doctrine
of all the Buddhas being ‘Lokottara’, i.e., uncommon, extra-ordinary, super-
human or supra-mundane, who, according to them, adapted themselves to
worldly life only externally. The chief contents of the Mahdvastu related
to the biography of the Buddha (adorned profusely with stories or miracles
accompanying his conception, birth, renunciation, enlightenment and also
the first conversions of some great persons by Him), and it also contains some
old and new Jataka stories (stories of previous births of the Buddha). With
the hope that some vistas of further researches may be opened for younger
scholars, I wish to give below only a few facts regarding the Indian life in
the Buddhist age, which I could gather from my study of the three volumes of
this book.

A brief description of three stories, one each from the three volumes,
with pertinent critical remarks, will suffice to serve my purpose and to show
the value of some important information obtained therefrom.

In the history of the homes and origin of the Sakyas and:Koliyas (in
Volume I, pp. 338—359) as related in the Mahavasty. we have a vivid
description of how the institution of kingship originated and how the
ordinary people wandered, met together, discussed and ultimately selected
the most trustworthy (sarva-prasddika) and lordly (sarva-mahesakhya) per-
son amongst themselves to be their king, declaring® thus—“You are quite
fit to punish him among us who deserves punishment and reward or favour
him who deserves honour. We all approve of your being placed at the head
of all men. And we shall offer you one-sixth of Sali-paddy grown in our
respective Sali-fields.”” With this idea may be aptly compared the state- .
ment of Kautilya (I. 13) on the selection of the king as a form of social
contract made between the people and himself. In the same story we
surprisingly get a clear reference to the fact that the town of Saketa was
the capital of the joint state of Kasi and Koéala and that the Sakyas of
Kapilavastu had a sort of political subordination to the Koéala rulers. Herein
we also read of the banishment of the Sakya princes (the sons of Sujita) from
Kasi-Kodala and their travel towards the Himalayan region (anuhimavania)
where was situated the hermitage of Rishi Kapila from whose name, it is
stated there, the Sikya capital Kapilavastu? was so called. These princes
lived for some time in the Sakota-grove (Sikotavana-khanda) of that region
whereto used to go merchants from Kaéi-Kodala and wherefrom merchants
.came out to the latter place for trading purposes. It is described that these
princes, out of fear of defilement of their special race, arranged mutual mari-
tal connection of their own mothers and sisters among themselves, that is to
say that they did not seék their marriage relationship with other racial families
lest their blood should be polluted. This historical information reminds us
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of the prevalence of a similar practice (described also in some Pali Jitakas)
in the early sefthi families of marrying within their ja# and such marriages
amongst themselves were regarded as desirable and underogatory (cf. Jataka
I. 452—"‘Gvaha-vivaha-sambandho nama mayham taya tuyha#i ca maya
saddhim patirapo’’). This may be treated as a deep concern of these rich
racial groups of commercial community for equal marriage and purity of
blood. In the Mahavastu story under review we find King Sujata asking his
ministers as to whence those princes had arranged to get their wives and they
answered referring to the prevailing custom® as stated above. It may hear
strange that on the king’s reference to the royal chaplain (purohita) and the
learned Brihmanas (Brahmana-Pandita) as to the propriety of such
marriages, the latter gave their approval to them saying that such actions as
taken by the princes cap well be permitted (“Sakya etameva karttuwi yatha
tehi kumdrehi kritam’ 1. 351) and there would accrue to them no sin for
taking such a step (“Sakyaws Mahdraja kumdrd tato nidanars doshena na
lipyante’” 1. 351). King Sujata became highly pleased on hearing of this
verdict from the Brahmana-Panditas and made a solemn utterance (udana)
to the effect that the princes would hence-forward be called Sakyas (i.e., fit
to be permitted) and their namet* or title would be Sakiyas or the Sikyas.
Here from this story we have a clear knowledge of the name of the Sikyas.
If you critically read the Sanskrit drama, the Myichchhakatika, you have
a clear idea of the prevalence of concubinage in ancient Indian Society and
learn how a very rich and noble-minded courtesan of the type of Vasantasena
felt happy and fortunate in contracting genuine love with a highly respected
and accomplished person like Chirudatta—a Brahman of a lofty social
order and how at last by the king’s decree they both were united in marriage
and the bride, once a harlot, obtained the State permission to assume the
highly covetable social status of a family wvadh# (house-wife). There is a
chapter in Kautilya’s Arthasastra named Ganikddhyaksha (11. 27) from which
we know that the profession of harlotry had a status recognised by the
Administration which through the adhyakshas or superintendents could
determine the earnings, inheritance, income, expenditure and future pros-
pects of the profession of the harlots and realise some particular taxes from
them. -
It may now interest you to know that in the Mahavastu (Volume II) there
is a Jataka story, called the Syama-jataka, in which we have a graphic
picture of the life and conduct of a very rich courtesan of Benares, named
Syama, who lived in the courtesans’ quarter or street (ganikd-vithi) of the city
and who was described® extremely rich in gold and silver furniture, and
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jewellery, and also as having a suite of many servants, slaves, labourers and
maids. Her love with merchant Vajrasena, the horse-dealer (sarthavaha-
asvavanija), hailing from Takshadila, who came down to Benares with a
caravan of horses from his distant northern home-country, and his wrong
conviction by the king of Benares for alleged theft in the royal palace and
the king’s order for his execution and his subsequent escape through bribery
and his ultimate attempt to drown to death his mistress, Syama, in her
residential lake, when she was made dead-drunk, may provide us with
materials for tracing the throttling of Vasantasend by Sakara in the Mrichchha-
katika. Syama also was with the king’s permission, allowed to live as a
member® of the household of the father of a former lover of hers. It is indeed
a kind of legalisation of an illegitimate social act. Incidentally we have a
reference in this Syamai-jataka to actors of Taxila who used‘to come even
to Benares for performance of their art (“katdachid dani TakshaSilaka natd
Varanasimagata,”” 11. 175). These natas talked in a Northern dialect or
speech which could be easily understood by Syima of Benares because she
had Vajrasena, the Taxila horse-dealer for her paramour, from whom she
must have learnt that dialect (““Taye dani Syamaye tesham nata-darakanam=
Uttarapathakars bhashyamn pragribitar’” 11, 175).

In volume III of the Mahavastu there is again a Jitaka-story named
Arindama-Jataka wherein we read of a wonderful instance of the abdication
of a king in favour of his son. A strong desire arose in the mind of Arindama,
the king of Videha, to renounce. the world and this was caused by the advice
of his old friend, Sronaka, the chaplain’s son, who held the opinion that a
man given to performing Brihmanic sacrifices like the jyotishtoma” should
be regarded as miserable, while the man who is devoted to the Buddhist
Dharma was never so. The Rishi Sronaka while giving a discourse on
religious life, related to the king the five blessings (bhadras) of a homeless
recluse. The first blessing for him is want of any obstruction to his wander-
ing through the countries (raskirani) and towns (nigama) ; the second is that
he can walk at ease everywhere with his begging bowl and monkish robe,
though obstacles may appear sometime ; the third is that he does not possess
any personal belongings which may be burnt, even though the whole of
Mithild (the capital of Videha) may be burnt to ashes (““Mithilayam dahya-
manayam ndsya dahydti kinchana,” I11. 453) ; the fourth is that he never
approaches with a jar in hand when a royal store-house is opened for distri-
bution of doles to the needy, but he wanders seeking for his bare requisites
in the way the ascetics do ; and the fifth is that he, while walking through
many families in many realms, loves all people equally, realising the spirit of
Dharma (“anyamanyar priyayanti pasya Dharmasya dharmatar,” 111
453). As some people become wise by hearing parables of good import, so
Sronaka related to the king the parable of the foolish crow falling a prey to
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the greed of sitting upon a dead carcass of an elephant floating down on the
running streams of the Bhagirathi Ganga which led it to the open sea where
he lost shore and perished. Foolish people also fall such a prey to greed
for desired objects. The king’s old friend, the Rishi Sronaka, advised him
to relinquish worldly objects at once, and do good and shun evil by leading
a religious life and adopt the eight-fold noble path for elimination of all
sufferings (““Athavd punarbhaveya Aryarm ashiamgikam $ubhan  sarva-
duhkha-prahanaya jfiatva dharmam niropadhivn” | II1. 456). The picture
of how at the time of abdication by the king of Videha in favour of his only
son, Prince Dirghayu, the former delivered charge to the latter is very vividly
drawn up in the Mahdvastu—a reflection of which we observe while Samudra-
gupta was selected to the Crown-princeship by his father, Chandragupta I,
and also while Queen Rajyavati of Nepal requested her son, Manadeva, to
assume sovereignty over the kingdom on her husband’s death, as she was
anxious to follow by self-immolation the path of the dead monarch. The
Jataka king, while resigning to his son his highly developed (sphita) kingdom,
bereft of thorny anti-social elements (akantaka), addressed® the prince
thus:—*“I want to renounce the world here and now to avoid falling a prey,
like the foolish crow, to passions’ baneful way and I should not tarry a little
lest Death should happen to me the next day, as there is no escape from
meeting Death when it approaches a man with his large army.”” The prince
was asked by the king to take charge, as the new ruler of the realm, of all his
sixty thousand towns, elephants and as many horses, milch-cows, maidens,
conches, silver and gold ornaments, treasure-troves and other jewelleries
deposited in the safe-custody vaults. Thus leaving the palace, the kingdom
and his only son to the care of his Mahdmatras (the High State-functionaries)
and the Council of Ministers (amaiyaparishadya) the king departed from the
city of Mithild to the state of homelessness. While summing up the story
the Buddha told the Bhikshus that He himself in a former birth was the Rishi
Sronaka and the Sreniya King, Bimbisara of Magadha, was king Arindama
and just as the latter gave abundant gifts to the high-pedigreed Braman
Professor who brought him information about the whereabouts of Sronaka, so
also Bimbisira gave such gifts to his chaplain’s son (purohita-putra) who
narrated His (Buddha’s) glory to him,

It may interest you to know that there are two nearly parallel passages
in the Mahdvastu (II1. 112-114 and IIT 442-443) wherein we have an autho-
ritative list of various artisans, craftsmen and guilds of tradesmen and manu-
facturers prevailing in the economic life of India in the Buddhist age. These
references may serve, to some extent, as supplementary information to those
who write on Economic Life in ancient India. The two occasions that gave
rise to the insertion of such a list by the writer or compiler of the book were
the two receptions to Lord Buddha that were given respectively by his father,
Suddhodana, at Kapilavastu and King Bimbisara at the Magadhan capital,
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Rijagriha, on his visits there after his attainment of perfect enlightenment.
Both the rulers wanted to go forward to greet the Lord in the company of all
sorts of their subject-people including the Brahmanas and the house-holders
(Brahmana-grikapatikehi), all the parties of musicians (gandharvikehi), 2ll
workers on arts and crafts (silpayatanehi) and the trading or commercial
guilds or corporations (§remihi). A proclamation was made to that effect by
order of the ministers of both the kings in urban squares (quadrangles), high-
road junctions and market-places (chatvara-$ringataka-antarapana-mukheshu).
On hearing of this proclamation there assembled near the palace-gate
(Rajakuladvare) along with the members of the council of hereditary ministers
(kumardmatya-parishadyah), the military chiefs (Bhatabalagra), the
Brahmanas with the Royal Priest at the head (Purohitapramukha Brahmandh),
the people of the trade-centres, i.e., the merchant-people with their chief, the
Sreshthin at he head (Sreshthin-pramukha-wigama or vanig-grama) and other
trading people with their caravan chief at the head (sarthaviha-pramukha-
vanig-grama) and the eighteen kinds of $remis or guilds. It may be remarked
in passing that the words §reshthin, sarthavaha and kumaramdatya of these
passages in the Mahdvastu remind us of their occurrence in the Damodarpur
copper-plate documents of the Gupta period discovered by us in North Bengal
nearly three decades ago.

These passages contain a list of three large categories of tradlng people
as follows:—

Category I-The Gandharvikas (mu51c1ans and players on musical
instruments) : —

Chakrika (the dlscus—holders or wheel-players), vaitalika (the minstrels),
nata (the actors or gesticulators), narttaka (the dancers), 7illa (the players of
a particular kind of musical instrument ; or cymbal-players, prize-fighters,
drummers, if the reading be jhalla) ; malla (the athletes, wrestlers, performers
of gymnastic exercises), panmi-svarika or pani-svanika (?) (the players of
musical instruments through the hands, the palm-strikers, the players
clapping their hands), $obhtka (meaning obscure ; wearers of decorations?
perhaps the reading in saubhika—jugglers), langhaka (performers of leaping,
jumping or mounting exercises), kusbhatinika (meaning obscure ; has the
word anything to do with jars and quivers?), velasibaka (showers of pendu- -
lous, hanging or oscillating exercises), dvistala-bhanaka (meaning obscure ;
perhaps a kind of reciters or proclaimers), ‘pafichavatuka’ (meaning obscure,
perhaps players playing ‘with five young chaps), gayanaka (singers), bhanda-
vika (players of a musical. instrument called bhanda or those given to
buffooneries), hasyakaraka (jesters who can raise laughter in others), bkeri-
Sarmkha-mridarnga-patahika (music-palyers through kettle-drums, conches,
tabors and war-drums) and t@nava-panava-vepuvallaki-ekadasi-vipd-vadaka
(players on the musical instruments called funava (meaning obscure), panava
(small drums or tabors), venu (flutes or pipes), vallak? (a kind of lute), ekadasi
(meaning obscure ; is it any one-stringed instrument?) and ving (the famous
Indian lute) and many other vadyakaras (players on musical instruments).
In this connection we find ‘in-the second passage the following additional
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words, viz., gunavarta (perhaps those who play with ropes), tandavika (the
performers of the tandava or frantic or violent dance of Siva), chetayika
(meaning obscure ; does it mean men who can produce emotions in others’
mind by words or gestures?) and ganikd (harlots or courtesans who used to
attend these parties of musicians).

Category II—The Srenis (the corporate bodies of traders or guilds of
industrial manufacturers): —

Sauvarnika (goldsmiths), hairanyika (dealers in gold, silver and other
precious metals, the bullion dealers), pravarika (makers of upper cloaks),
maniprastaraka (gem-setters ; prastarika, dealers in precious stones, jewellers),
manikara (jewellers or lapidaries, gem-engravers), $askhika (makers of conch-
shell articles), dantakaraka (makers of ivory articles, ivory-carvers), gandhika
(perfumers), ko$avika (workers in silk-worms?), failika (oil manufacturers, oil-
men), ghritakundika (dealers in ghee or clarified butter in pots), gaulika (per-
haps gaudika, dealers in molasses or rums), varika (probably,.dealers of vessels
for holding spirituous liquors), karpasika (cotton-dealers), dadhyika (dealers in
coagulated or sour milk or curd), papika (cake-makers), khandakaraka (makers
of candied sugar), modakakaraka (sweetmeat makers, confectioners), Randuka
(kindaka ?7—cane or reed workers), samitakaraka (samiti-karaka >—grinders
of wheat-flour), saktukaraka (or Saktukaraka, makers of barley flour or flours
of other bread corns or cereals), phalavanija) (fruiterers or dealers in fruits),
mitlavanija (dealers in plant roots), chirnakutta (powder-makers, those doing
pulverizing work), gandhatailika (dealers in perfumed oils), aftavanija (dealers
in or sellers of boiled rice), dgrivanija (meaning obscure), abiddhaka (perfo-
rators, pore-makers or metal drillers), audapichaka (cookers of raw sugar
or molasses or treacles), khandapichaka (cookers of sugar-candies), Sunthika
(dealers in dry ginger?), sidhukdraka (makers of rum or distilled spirit),
madhukaraka (honey-gatherers or makers of intoxicating drinks or wines),
Sarkardvanija (sugar-merchants or dealers in refined sugar) and such other
vyavaharikas (businessmen).

Category III—Silpdyatanas (the artisans and craftsmen):—

Lohakaraka (black-smiths), tamrakutta (copper-smiths), suvarnakara
(gold-smiths, also probably, makers of gold coins named suvarnas),
taddhukara (meaning obscure ; shakers of gold dust?), pradhvopaka
(prachchopaka, pradhmapaka’—manufacturers of articles by means of
blowing pipe), roshin (roshanya, testers of precious metals by rubbing them
on touch-stones?), trapukaraka (tin-workers), sisa-pichchata-karaka (workers
in lead and tin), yanirakdraka (makers of instruments), malikara (garland-
makers, florists), purima-kiraka, (meaning obscure), kumbhakdra (potters),
charmakara (dealers in leather and hide goods, shoe-makers), kandukdra
(oven-makers, boiler-makers?), #@rnavayaka (weavers of woolen threads),
varitha-tantravayaka (weavers of coats of mail), rakia-rajaka (dyers),
devata-tantravdya (makers of cloth for deities?), chailadhovaka (washers of
garments), rajaka (washermen), suchika (probably sidchika or sauchika,
tailors or workers in embroidery with needles), tantravaya (cloth-weavers),
talavaya (cotton-weavers), chitrakdra or chitrakaraka (painters), vardhaki-
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ripakaraka (carpenters and carvers of images or portrait makers), peselaka
or pelalaka (beautifiers?—one reading is <$elalaka, " bitumen workers?),
pustakakdraka or pustakaraka (transcribers of books or manuscripts, copyists),
pust-karmakaraka (plasterers? model-makers in plastic substances? workers
in clay, wood or metal?), mnapita (barbers), kalpika (kalpaka’—toilet-
makers), chhedaka (mowers of crop-plants or grass etc.), lepaka (brick-layers
or plasterers, masoné), sthapati-sitvadhiraka (architects and carpenters),
uptakoshthakaraka (store-keepers of agricultural products, keepers of
granaries), kiupakhanaka (well-diggers), wmyittikavahaka (earth-carrying
labourers), kashthavahaka (wood-carrying labourers ; kashtha-vanija, a better
reading, wood-merchants), #ripavanija (dealers in straw and straw-made
articles), valkala-vanija (bark-merchants), stambavanija (dealers in grass and
shrubs), vassavanija (bamboo merchants), navika (boatsmen or sailors);
odumpika (or olumpika, raftsmen or those crossing a river etc., by means of
rafts), suvarpadhovaka (workers clearing gold dust by washing dirts?) and
mottika (crushers, gtinders or breakers ; maushfika, not a happy reading in
this context, for it means sharpers, cheats or rogues).

1 now proceed to discuss a little another important topic in the light of
the view held on it by the Mahavastu. This book contains many references
to kingly duties (v@jadharmas) and matters of administration here and there.
But it treats of the duties of a State rulér in some greater detail in a Jataka
story named Trisakuwiyan Jatakam (Vol. 1. pp. 270—282) which is almost
a counter version of the Pali Jataka named Tesakunijataka (No. 520, Vol. V).
We find here three intelligent birds described as having vocal power to talk
in human voice, whom King Brahmadatta of old ruling in Benares, regarded
as his adopted sons on the advice of a ‘chief of the ascetics living in the
Himalayan region. These birds, curiously enough, imparted to their adoptive
father, the king, lessons on rdjadharma (kingly duties) in brilliantly edfiying
lectures in verse. To my mind, these discourses on royal duties represent
a versified summary, in Mixed Sanskrit or Gathd dialect, if you so call it,
of some of the salient doctrines and maxims of Kautilya on political and
administrative topics discussed in the Arthasastra. 1t is said in this Buddhist
work that the Buddha, while once proceeding towards Vaisili, the capital
of the Lichchhavis, related this Jataka story to the congregation of the
Bhikshus and identified the owl-bird (wl@#ka or kausika) with his favourite
disciple, Ananda, the maynah-bird (sarika) with his learned disciple,
Sariputra, and the parrot-bird- ($uka) with Himself and King Brahmadatta
with His father, King Suddhodana. It is difficult, however, to assert that
the political doctrines and views inculcated in this Jataka of the Mahavastu
are pre-Kautilyan. - I now present. to you some of the, pohtlcal 1deas, -so aptly
and lucidly referred to in the book.

The first lecturer, the owl-bird, says at the outset that a king should not
give himself up to anger, for both the material and spiritual prosperity as well
as the wisdom of a king are attainable only if he be temperamentally not
subject to anger.® The king is also enjoined not to fall a victim to likes and
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dislikes (chhandi and doskd, i.e., dveshah) and also fear and infatuation
(bhaya and mohd) while administering justice ; and he is advised to hear at
first both the parties in each dispute and then decide the case righteously
(Ubhabhydr vacanarin $rutvd yathadharmaim samdcharet’” 1. 275). The bird
warns the king against too constant an engrossment in attractive wordly
enjoyments,?® for, in that case his enemies may multiply on account of his
heedlessness to state matters. The king should protect his own dominion
consisting of both towns and countryside (paurajanapadarn rishiram) and
maintain the people of both and his own retinue by creating easy availability
of all their essential requisites, so that his own men might not be weaned away
by his enemies (“bhogadravyapradinena abhedyapurusho bhave” 1. 275).
A policy of concession or favour to the poor and protection of the rich in
newly acquired territories should be adopted by him. He is exhorted to
cultivate friendship (mitra-bandha) and not enmity (vaira-bandha) with rival
kings (patiraja), for, all people worship those kings who contract abiding
friendship with other kings (“‘dridhamitrans hi rdjano pijenti apara praji’’—
I. 276). A king should not indulge in incoherent talk, but should resort to
deliberation on politics based on reasons and should always guard against
divulgence of state-secrets, for, kings whose secrets leak out fall into various
distresses (“‘bhinna-mantra hi rajendra anubhonti vyasanam bahum—1I. 276).
Enemies of a king who can guard his secrets remain as slaves to him out of
fear of estrangement from their own friends by the secret policy of their rival.
The king should always provide for the protection and security of his law-
abiding subjects, for, it should be remembered that the wheel of dharma or
proper duties can only turn, if it can depend on the driving force of the king’s
military strength.** A king’s state can be prosperous (riddha), developed
(sphita) and populous (janakula), if he can arrange for the protection of his
people through righteous ways. Thus can accrue temporal welfare here
(drishta-dharme) and spritual happiness hereafter (samparaye).

The lecture of the maynah-bird refers to the dictum that every state
stands on two columns,*? viz., the king’s gain of hitherto unpossessed property
and protection of his of own original possessions. A king should know whom
to punish or coerce, or whom to reward, whom to collect (to his own side)
and whom to favour, otherwise he may lose’® his own material progress. A
king should be careful enough not to appoint to high posts of State in the
frontier tracts, villages and the country-sides his own sons and brothers, if
they are found to be valiant, violent and vile in temperament. Claimants to
royal patrimony should not be humiliated, for, in that case they become
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enemies madly active for doing mischief (“vimanita hi dayadya udbhrinia
bhonti $atravak” 1. 277). A king should always think of the means of
augmenting his own resources, curbing his enemies and commiserating his
subjects in their difficulties and distresses. He should be careful about move-
ments of strangers near him,-who might attempt to overhear his conversation
with his own men. He should also keep a close watch over those who are
brave and rich, who are prone to be won over by money, who are powerful
in counselling or policy-making and who are ireful by nature. In selecting.
ministers the king should appoint persons'* who are politicians (arthachiniaka),
who are learned, uncovetous and loyal, and who are also leaders of men.
A learned minister conduces by his wisdom to the welfare and happiness of
the State and its ruler (rashtradhipats). Then this bird-lecturer advises King
Brahmadatta to institute a strong system of espionage, for, there is no efficient
eye like the spy and no policy like spying system (“‘wasti charasamar
chakshub nasti charasamo nayo”’—I: 279). The police people must also be
steady workers.

The third bird, the parrot, discoursed on the five sources of power which
the king should possess, viz., (1) brothers (sahaja-balaw), (2) sons (putra-
balaw), (3) kinsmen and allies (jaati-mitra-balaw), (4) four-fold army
(chaturanga-balasn) and (5) unsurpassed wisdom or intellect (anuttarass
prajiiabalam). A king endowed with these five kinds of power is sure to
make his kingdom permanently established. Of all these the power of
intellect (of himself and his counsellors) is of the highest value, for, by means
of this the king can win over both the discontented (kritya) and the contented
(akritya) people, i.e., those factious people who can be conciliated by foul
means and also those good people who cannot be so easily won over. That
chancellor of a king is highly honoured who appoints® to high offices of State
eminent persons who are brave, heroic and skilful. A king must not forget
that disaffected people may possibly seek for a new master or ruler (“virakia
prakyitayo. cha awyas marganti svamikam—I. 281) to rule over them.
Lastly, the bird-lecturer refers to the most essential virtue'® of a king, namely,
the adoption of a righteous and moral course of conduct by shunning the
unrighteous and immoral one, and thus only can be expected to acquire fame
in this world and heaven in the next. This is exactly the seemly conduct
which king Adoka stood for and the spirit of which breathed throughout all
his moral edicts. Almost an echo of the Adokan sentiments of high morality
pervades through this advice of the parrot-politician when he addresses the
king of Benares to adopt a proper conduct towards his parents (““Dharmar:
chara Mahardja wmatapityishu parthiva”’—I. 281), his sons and wives
(putra-dare), his allies and counsellors (miframatye), Sramanas and
Brahmanas (Sramane Brahmane), and citizens and country-folk (pure
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janapadeshu). He is lastly advised to exercise rule righteously here and
hereafter (Dharmari chara Maharaja asmi loke paratra cha’>—I. 281).

Any casual reader of Kautilya’s Arthasisira will be able to observe that
the above political maxims and doctrines of the Mahdvastu are mere reflections
of some of Kautilya’s own political views. It may be declared that the
compiler or compilers of this Buddhist book possessed an excellent knowledge
of not only the political philosophy of Kautilya himself, the chancellor of
the Mauryya emperor, Chandragupta, but also of the dharma-rdjya principle
of his grandson, the Buddhist monarch, Aoka. It may be remarked by the
way that a close study of the language and ideas of the Mahdvastu will clear
away many doubts in the interpretation of the form and content of the
Adokan records.

From the few references made by me above, you may easily presume
that the Mahavastu is certainly to be treated as a classical source of materials
for ancient Indian history and that this generally unexplored source should
be ransacked properly by scholars. I cannot estimate our sense of deep
gratitude to that eminent French savant, M. Senart, who edited this invaluable
treatise in three big volumes and published them from Paris so long ago in
1882, 1890 and 1897 respectively and he had to work by himself on this
arduous task for not less than fifteen years.

Lastly, I wish to speak a few words on the future of Indian Epigraphy
in the reconstruction of ancient Indian history. Epigraphy or a scientific
study of inscriptions on stones, copper-plates, coins, seals and other
archaological objects forms a most reliable and definite source of supply of
materials for such a reconstruction. It is a more accurate claimant to
historical truth than the other sources of ancient Indian history, e.g., the
literary treatises, chronicles and foreign travellers’ accounts. India is very
rich in epigraphic documents and records belonging to the various periods
of her history, having been already discovered by thousands and published ;
and many are yet being discovered in different parts of our country and in
Greater India regions almost daily. Ancient Indian inscriptions form by
themselves a particular branch of Indian literature and its study is a great
necessity for all people to form a full idea of Indian culture and civilisation
throughout the different ages. Generally speaking, these inscriptions, specially
those which are prasastis or eulogia of great emperors or provincial rulers or
their ministers, and also those which are donative documents of kings granting
by means of copper-plate charters, lands or other objects to Brahmans and
others, or making dedications in honour of some gods or temples or monasteries
etc. are mostly written in Sanskrit or Prakrit including Pali, either in prose
or in verse or in mixed prose and verse (i.e., in champa form).

Perhaps Kautilya’s Arthasastra (II. 10) has in it the oldest extant
discourse on the method of preparation of royal writs ($dsanas) by expert
composers and scribes endowed with literary qualifications befitting their task.
Yijfavalkya, the law-giver, later dealt with the important characteristics of
such documents (lekhyas). Strangely enough, a verse!” in an old inscription
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itself, the Kharepatan plates of Rattardja (Epigraphia Indica, Vol. I1I. No. 40)
states in a nut-shell as to how a $dsana,-to be a perfect one, should possess a
seal, the royal sign-manual, the mention of the boundary marks of the lands
granted, their situation in the particular geographical locality and the special
occasion  or purpose of its issue, -as its essential characteristics. In this
connection I may tell my younger friends, intent on carrying on researches
in epigraphic deeds and records, to remember that just as we can sometimes
cull historical information from literary works, so we ‘can also get literary
information from the larger inscriptions of ancient India. By literary value
of the epigraphs we should mean not only their form, language, style and
metre, but also their possible contribution to our understanding the -true
nature of the culture of the Indian nation by their incidental reference to the
various lores prevailing in contemporary India during particular periods in
particular localities. It.is quite possible to gather fine samples of literary art
from "the inscriptions and discuss their value and importancein writing the
history of Indian literature.

Then, for a proper interpretation of the epxgraphlc documents, you have
got to be quite proficient not only in the languages in which they are garbed,
but also in the various important branches of Indian learning, viz., philosophy,
rhetoric, prosody, grammar, etc. in addition to your general knowledge of
the legal treatises and works on ancient polities, economics and administra-
tion. Without proficiency in Sanskrit, Pali and Prakrits it is not quite possible
for scholars to carry on effective researches in Indian Epigraphy. For a com-
parative study of ancient culture in the different parts of South-East Asian
countries, knowledge of all these languages seems to be essential, for mostly
Sanskrit has been used in the epigraphs discovered in many such countries,
It is with the spread of Sanskrit and its dialects that the extension of Aryan
civilisation took place in various parts of India and outside in very early
period of history. Real research-work demands proper and adequate know-
ledge of these languages, otherwise imperfections and errors are bound to
occur and may sometimes mislead the future generations. We shall have to
make hard efforts to achieve definite and right historical results which will
stand the test of time. We should not always be guided by others’ translation
of epigraphic and other texts, but should dive deep into the genius of the
languages in which our materials are written and this method, if adopted, may
create in us a revising power enabling us to find out defects in previous.
translators’ work. , It may be said incidentally that for making researches in
the history of Buddhism scholars should also require some knowledge of
Tibetan and Chinese languages. ;

All of us know that the goddess of ancient Indian culture ndes on the
vihana or vehicle of Sanskrit ; and Pali and Prakrits act sometimes as its
kindred allies. Neglect these languages and you lose the chance of assessing’
the true values of all historical materials composed in them. If younger
scholars want to be good epigraphists they should not.only be sufficiently-
equipped with good knowledge of the languages of the epigraphs, but they
should also read carefully through the important inscriptional records already
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deciphered and published in various journals and corpora, and thus they
may expect to decipher, interpret and edit properly and scientifically new
inscriptions which may be discovered from time to time in future.

It may be somewhat easier to become a paleographist than to be an
epigraphist. Palxography to be accurate requires the decipherer to become
also an epigraphist, possessing adequate and precise knowledge of Sanskrit
and other allied languages and their literature. Some of our own research-
colleagues in India are good archzologists but not so good linguists too ; a
few of them are both ; and others are only linguists. Researches in ancient
Indian history and culture require that we should strive to be both archaolo-
gists and linguists simultaneously. Some of our late historians and
researchists often committed deplorable mistakes in interpreting historical
documents for want of sufficient knowledge of Sanskrit and allied languages.
In the field of research-work in epigraphy we should try to emulate learned
epigraphists of the type of Biihler, Keilhorn, Hultzsch, Rapson, Thomas,
Konow, Liiders, R. G. Bhandarkar, D. R. Bhandarkar, H. P. Sastri, Krishna
Sastri, K. N. Dikshit and such other eminent scholars who were all high-class
Sanskritists. I may specially mention in this connection that great credit
should go to our friend Dr. R. C. Majumdar’s laudable but very arduous
efforts to edit in a proper manner inscriptions found in Cambodia and
Suvarnadvipa etc., as they are of the greatest value for understanding the
scope and extent of expansion of Indian culture in the Far-East countries of
Asia,

In this context I also wish most reluctantly to cite a few glaring mistakes
committed by some great scholars in the interpretation of certain words and
phrases in old texts, but I have refrained from naming their names here.
Two such scholars have translated the Prakrit word “puiadasa’ occurring in a
Nanaghat Cave Inscription as puiradasya in Sanskrit, but this does not suit
the context at all. They could not ascertain its real Sanskrit form
‘parttadasya’, i.e., a giver of parita®® works (e.g., excavation of wells, tanks
lakes etc., erection of temple, alms-giving and laying of parks and gardens).
Another friend probably not knowing that the Pali phrases raga-dosha and
Rahulovada should respectively be rendered into Sanskrit as rdga-dveshau
(affection or attachment and hatred or aversion) and Rahuldvavidak (exhorta-
tion to Rahula) wrongly translated them respectively as rdga-doshaw and
Réihula-vadah (Pali dosha==Sanskrit dvesha,; and Pali ovdda==Sanskrit
avavida). A third scholar spells the word mahdpajapati (ending in a short i)
when taken as an adjective to Gotami who is to be really deemed as mahd-
pajapati (a Pali word ending in a long 7) meaning in Sanskrit mahaprajavati,
i.e. a great mother (of children). A great Palist has missed, while interpreting
the Pali word hdso used in the Dhammapada, its real import in that particular
context where it has nothing properly to do with the Sanskrit word hasah
(laughter) derived from the root kas, to laugh ; but the word is to be taken
as being derived from the root hyish, to feel delighted, and this Pali word is to
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be equated with the Sanskrit word karshah (Harsha > hassa > hasa). It is
only to warn the next generation of scholars against the commitment of similar
mistakes that these few instances are hére mentioned. How to become a
right interpreter of old texts is a great question before us.

Want of adequate knowledge of Sanskrit grammar and the technical con-
trivances used by Panini which are very much required for the right interpre-
tation of the aphorisms of his Ashtadhyayi led an eminent historian to commit
a grave mistake in refuting the correct view held by Grierson on the-accom-
plished fact of deification of Vasudeva (Krishna) even before Panini’s time.
He thinks that ‘‘there is nothing in the Ashtadhyayz of Panini to warrant
such a conclusion.”” Such a view of this scholar seems to us to be un-
warranted. His other view that ‘‘from the context both Vasudeva and Arjuna
of (Panini’s) satra, IV. 3. 98, are to be understood as Kshatriyas” is also
erroneous. This sitra®® is to be explained with the help of the words ““so’sya™
and ““bhaktih’’ carried over here from the two previous s#utras, IV. 3. 89 and
IV. 3. 95 respectively. So in deriving the word Vasudevakah, for instance,
we shall have to take recourse to the affix vun attached to the word Vasudeva,
and the derived word will really mean ‘a person to whom Vasudeva is a godly
object of homage or worship.” In assessing the nature of worship meant in
this sitra that scholar depending on Weber’s and Hopkins’ views is of opinion
that it is a kind of hero-worship offered to Vasudeva taken as a Kshatriya and
not a worship suitable to be offered to a deity. Be it remembered that the
next satra®® IV. 3. 99 means that (instead of vum) vuit is the affix to be
attached to words which are goirakhya and kshatriyakhya. Now the question
arises that as Vasudeva, for example, is also a Kshatriyakhya word, there was
no necessity of this word (Vasudeva) being dealt with separately in the pre-
vious sitra, for, the form Vasudevakah would have easily been obtained by
the addition of the affix vu# to the word Vasudeva by the next sitra. The
historian-scholar criticising the view of Grierson has not at all followed the
grammatical logic which has been rightly explained by Patadijali** (c. 150 B.C.)
and the Kadikdkaras?? (c. 650 A.D.) who have observed carefully that the
word Vasudeva in that particular sitra of Panini does not denote a Kshatriya,
- but a particular deified person of that name. These old commentators of
Panini’s Ashtadhyayi must have based their arguments on such points on
traditional interpretation of this grammmarian’s sutras. As both the words
Vasudeva and Arjuna are not to be treated as Kshatriydkhya but as deified
beings, the word Arjuna should have been placed first in the sutra, for, it
is a shorter word, or a word containing lesser vowels or it has a vowel in the
beginning ; but as Vasudeva as a deified person is an object of greater worship
or reverence, it is placed before the word Arjuna in the s#éra. So it appears

19, “qrggargemat g—iv. 3; 98.
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certain that Vasudeva was apotheosized or deified even before Panini’s own
time, not to speak of the second century B.C. which was considered by that
scholar to be the earliest time for his being referred to as ‘a god of gods’ in
the Besnagar Pillar Inscription. I have discussed the point at some length
here because I felt that such a checking revision of the views of scholars on
particular topics was necessary for the guidance of future generation of seekers
of historical truths.

I have laid bare my mind on research-work in Indian Epigraphy and
suggested certain means for resolving some of the difficulties that students of
history might meet with during their work. In conclusion I want to chalk out
some lines of researches for adoption by willing younger researchists. Some
of them may attempt to study inscriptions of all periods of history and assess
their literary value, so that the history of ancient Indian literature may partly
be re-written in that light. Some again may take up careful study of the
so-called historical kavyas, the Rajatarangini, the Harshacharita, the Rama-
charita etc., and the Buddhist works like the Mahdvastu, the Divyivadina
etc. for collecting valuable materials for the political, social, economic, reli-
gious and cultural history of ancient India. Some others who are eager
to carry on researches on ancient Indian political and administrative institu-
tions may be advised to ascertain from their study of the classical Sanskrit
epics (mahakavyas) and the dramas written by such great poets as Bhisa,
Kalidasa, Bharavi, Magha, Bhatti, Banabhatta, Sriharsha, Visakhadatta and
others as to how far they have used in particular contexts the contents and
ideas of the Arthasastra of Kautilya and other witi$asiras. Some students
may take up a re-study of the Asokan inscriptions and make a comparative
assessment of their language with that used in the Mahavastu written in a
Mixed speech and try to arrive at a true interpretation of certain words and
expressions of that much-discussed documents in the light of certain ideas and
expressions found in that Buddhist work. There is no doubt that everyone
of us here present must have come to this meeting of the History Congress
more to learn than to teach. It is indeed a matter of pride that such a galaxy
of eminent and distinguished scholars in history has assembled here to exchange
notes on their individual contributions to the field of Indian historical
researches.

In these days of our political independence and freedom of thought and
speech, specially after India’s emergence as a great Republic, we must not
spare ourselves to carry on historical researches, but we should try to make
a stir in the world of thought and knowledge by speaking truly of our past.
It is well said by some scholras that true history performs a great social
service. We should not forget that intellectual honesty is an object of deep
adoration. We must not only look back with pride to the ancient history of
our country, with its large heritage in all branches of learning, but we must
also look forward to the future for making newer history by our achievements
and gradual progress in researches and for the attainment of such results we
must enlarge our vision afresh and collect enthusiastic spirit anew, always
keeping to truth.



ANCIENT INDIAN HISTORY UP TO 7II A.D. 37

Let us hope we shall be able to become impartial and right interpreters
of our history and culture, and succeed in establishing a scholarly -genealogy
between ourselves and the next generation of students who would work in the
same field of researches in Indology with equal, or rather greater ardour and
assiduity. May the Almighty pour down His blessings on scholars who have
gathered here to satisfy their hunger for new knowledge of historical materials
for a reconstruction of ancient Indian history and culture!

THE MEGALTITHIC TOMBS AND THE" INDUS VALLEY
CIVILIZATION ' '

2

Rev. H. Heras, s.J.

The best specimens of these tombs have been found in the Hyderabad
State. Their earliest explorer was Col. Meadows Taylor.? Many years after
 Dr. E. H. Hunt followed his steps.? Later the Archaeological Department
of the State has explored a number of them. Let us take the latter as a start-
ing point. Two of these tombs in the Hashampet heights, very near ‘the
capital of the State, after being explored by the Archaeological Department
have been left open, thanks to the interest and care of Sir A. T. Mackenzie,
Resident of Hyderabad and Mr. G. Yazdani, the Director of Archaeology.
Accordingly one may study them in sitw with no inconvenience at all.

These monuments of Hashampet are only noticeable before excavation by
circles of roundish granite boulders deeply embedded in the earth. We shall
speak about these circles of stone later. These circles of stone, usually
called casrns, mark the place where a tomb is located. - The two cairns excavat-
ed at Hashampet are very striking specimens of this sort of burial. If the
space within the circle is fully excavated a circular pit or well will result in
the centre of which twenty or twentyfive feet below the surface the cists or
funeral chambers will be found. v

They are chambers four, five or five and a half feet high, and three or
four feet broad, the length being more or less the length of a corpse. They
are formed by six slabs leaving no entrance at all. When the cist is very
long, the upper portion is sometimes covered by two or three slabs.

In the largest tomb at Hashampet a very strange construction was found
between the slab near the head of the corpse and the wall of the pit. It isa
sort of a wall 6f stones and pebbles mixed with earth on the top of which two
parallel granite slabs are erected both parallel to the edge of the top slab.
Mr. Yazdani thinks that probably two persons had been buried there, the
two slabs being a sign of the two corpses. Yet only remains of one corpse
were found.

1. Meadows Taylor, Notices of Cromlechs, Cairns and other ancient Sytho-
Druidical Remains in the Principality of Sovupur.”” J.B.B.R.A.S., IV, pp. 381 fi,
2. Hunt, Hyderabad Catrn Burials, op. cit., p. 147.
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The funeral monuments of the Pudukkottai State are somewhat different
at first sight. In the centre of the circle of stones the cist or funeral chamber
rises totally or partially, viz., sometimes the full chamber is built over
the circle of stone, sometimes the upper portion of it only rises above
it. On many instances the upper slab and the slabs of the two ends have
disappeared, only the two side slabs remain. In many cases under the
bottom slab of this upper chamber another funeral chamber is found.
Mr. Venkata Ranga Raju, the then diligent and experienced Curator of the
Pudukkottai Museum, opened more than 100 of these tombs and in many
of them he discovered several chambers. Some of the tombs of Maula Ali
offer the same appearance: the stone chamber appears at times in the centre
of the stone circle.®

This kind of megaltithic tomb is very common in South India. There are
many in the Nilgiris* and in the districts of Kolar,® Coimbatore® and British
Malabar.” But they are most numerous in the Hyderabad State. Dr. Hunt
says that if one numbers one thousand groups of tombs and a hundred
thousand actual tombs of this kind in the Hyderabad State, these figures will
be under the mark.®

The ordinary system of construction of these tombs resembles a house of
cards: six slabs, one at the bottom, four being the wall of the tomb and
another one covering the whole structure. The side or wall slabs are not
placed over the bottom slab, but planted on the earth next to the edge of that
slab. The side slabs are often perpendicularly straight, but occasionally are
slanting towards the centre. The tombs of the Upper Godaveri District have
no bottom slab. The corpse lies on the earth. On the other hand, the cap
slab, which is always larger than the bottom slab, in these tombs has extra-
ordinary dimensions.® In Mysore and in the Salem District the four wall
slabs are erected in such a way as to have one of the side edges touching the
contiguous wall slab, the opposite end projecting beyond the corner of the
bottom slab in a swastika like plan, thus:

10

. 3. 8Hun’c, Hyderabad Cairns, Journal of the Hyderabad Archaeological Society,
, p. 187.

4. Breeks, An account of the Primitive tribes and monuments of the Nilgiris,
p- 106 (London, 1873).

5- Cole, Cromiechs in Maisur, 1.4., 1I, p. 86.

6. Walhouse, Notes on the Megalithic Monuments of the Coimbatore District,
Madras, J. R. 4. S., VII, p. 17.

7. M. J. W., Remarks on the Communications of Mr. J. H. Garstin and E.W.W.
respecting Dolmens and Extinct Races, 1.4., V, p. 256.

8. Hunt, op. cit., p. 183.

9. Vanstavern, Notes on the Antiquities found in Parts of the Upper Godavari
and Kyishna Districts, 1.4., IV, p. 305? ! f prer Godavari

_10. Murray—Aynsley, Discursive Contributions towards the Comparative Study of

Asiatic Symbolism, 1.A., XV, p. 65.
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In some tombs found at Konur, three miles from Gokak, there is in front a
passage of stones that leads to the funeral cell.* Similar to this seems to be
the construction in front of another tomb at Haggantgl Shorapur in the
Hyderabad State.’> This sort of a passage or corridor leading to the tomb
is also very common in the tombs or dolmens of Syria,** Spain,'* Portugal,'®
“France,'® England!” and Ireland.'®

Some of these tombs are of extraordinary dimensions. At Bowenpilly,
Hyderabad State, there is one which is g ft. high.'* Another one at Kompilly,
in the same state, is as large as to admit 20 men at a time. 20

The plan, elevation and construction of these tombs are not in any way
different from the plan, elevation and construction of similar monuments in
Syria, Libya, Crete, Italy, Spain, France, Germany, England and Ireland.*

All these little differences are only modifications of the same original idea
of burying the dead inside a stone chamber. In this connection it is inter-
esting to notice that the actual Tamil word for tomb is a perfect description of
these prehistoric tombs: Kalarai, i.e. literally, ‘‘stone chamber’”’. One can-
not doubt that those tombs and the origin of this word must be contemporary,
for the modern people of the Tamilnadu do not identify these monuments as
the tombs of old days. At present they are usually called Kurangavid—
‘“House of monkeys, Dwelling of monkeys’’.

But there is still another point of contact between those tombs and the
historical documents of India. The elevation of one of these tombs will be

schématically drawn thus 6 6 . Now the sign for death in the Mohenjo-

Daro script is a-clear pictograph of these tombs that resembles the above

schematic drawing I T - The sign reads ki (later kavu, present savu,)

““death”. The square structure is evidently the elevation of the tomb. The
little arrow below is the numeral ‘‘one’’ o7, with the determinative of personality

this being T orvan, one man. Therefore it stands for a man buried under

the funeral monument. This clearly shows that the origin of the Mohenjo-
Daro script must also be contemporary ‘with the prehlstorlc tombs of South
India.

[N

. ¥

1x. J. B., The Dolmens at Konur and Aiholli, I.4., III, pp. 306-307.

12. Meadows Taylor, Notices of Cromlechs, Cmms and other ancient Sytho—
Druidical Rewmains in the Principality of Sovapir,” J.B.B'R.A.S., IV, p. 383.

13. Borlase, The Dolmens of Ireland, III, p. 727.

14. Ibid., II, pp. 650, 693.

15. Ibid.. II, pp. 449, 668.

16. Ibid., II, pp. 450, 612, 630.

17. Ibid., II, pp. 449, 458, 464.

18. Ibid., 11, pp. 303, 321, 325, 33I.

19. Hunt, Hyderabad Cairn Burials, op. cit., p. 147.

20. Ibid., p. 141.

21. Cf. Borlase. The Dolmens of Ireland, 11, pp. 476-712,
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WHEN DID THE SATAVAHANA DYNASTY BEGIN
TO RULE?

Dr. A. S. ALTERAR

One of the most debated questions in the sphere of Ancient Indian history
is the date of the beginning of the Satavahana rule. Dr. R. G. Bhandarkar
advocated the view that the rise of the Sitavahana power should be placed
during the 2nd quarter of the first century B.C.! Later on Dr. D. R.
Bhandarkar,? Raychoudhari® and D. C. Sircar* accepted this view. V. A.
Smith, on the other hand, argued that the rise of the dynasty should be placed
in the last quarter of the 3rd century B.C. and this view has been accepted
by the Cambridge History of India. 1 have no fresh evidence to place before
scholars in this paper, but propose to discuss the known evidence afresh. I
shall first state the arguments in favour of the first theory.

(x) The most cogent argument in behalf of this theory is the unanimous
statement of the Puranas that Simuka, the first Andhra (i.e. Sitavahana king),
will rise to power after overthrowing the last Kanva ruler SuSarman and des-
troying what remained of the Sunga power.® It is generally assumed that the
Sungas ruled from ¢. 187 to #5 B.C. and the Kanvas from ¢. 75 to 30 B.C.
It is therefore maintained by this school that the rise of Simuka, the founder
of the Satavahana dynasty, should be placed in the third quarter of the first
century B.C. ’

(2) This would lead to the conclusion that the dynasty ruled for about
two and half centuries only ; we can now well understand why one Puranic
tradition asserts in round number that the rule of the Sitavahanas lasted for
three centuries only.

(3) Normally speaking about 17 or 18 kings only can flourish during
this period, and we can now well understand why one Pawrgnic tradition
enumerates 18 Andhra kings only.

(4) If we assume that the Satavihana dynasty consisted of about thirty
kings who ruled for about 450 years, we have to assume a big gap of about
150 years between the earlier and later Satavahana kings known to us from
inscriptions and coins. This gap disappears almost altogether if we place
the rise of Simuka in ¢. 30 B.C.

(5) R. P. Chanda has drawn attention to the palaeographical difficulties
in accepting the theory that Satakarni,” the 3rd Satawahana ruler known to us
from his Nanaghat record, flourished in ¢. 175 B.C. He points out that
palaeographically the Nanaghat inscription of Satakarni comes midway

1. B. G., I, ii, 166.
2. I.A., 1918, p. 71.
3. PH.AL, p. 337.

4. Select Inscriptions, p. 183.

5. Kanviyanamathoddhyitya Susarmanarn prasahya tam  Sungandr  chapi
yachchhishtam  kshapayitva  baliyasah  Si$uko’  Andhrajatiyah prapsyairan
vasundharam.
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between the Besnagar inscription of Heliiodorus (c. 100 B.C.) and the Hathi-
gumpha inseription of Khdravela (c. 25 B.C.) ;® this would place the 3rd
Satavahana king by the middle of the 1st century B.C. and not of the
2nd century B.C.

(6) Marshall has further pointed out that plastic and architectural consi-
derations show that the Chaitya Hall at Nasik does not belong to the middle
of the 2nd century B.C. but is about oo years later. The form of the
entrance door-way, the lotus design on the face of its jambs, the miniature
Persipolitan “pilasters, the rails of the balustrade flanking the steps and the
treatment of the dvarapala (door-keeper) figures besides the "entrance, all
bespeak the date approximately contemporary with the Sanchi Toranas (gate-
ways), i.e. ¢. 50 B.C.

The above arguments are no doubt weighty, but they are not strong
enough to establish the case they seek to support. It may be pointed out
that if we assume that Simuka rose to power after overthrowing the last Kanva
kirig Suarman and subduing what remained the Sunga power, his rise has to
be placed in ¢. 30 B.C. It is admitted on all hands that the Sitavahana
dynasty ended in ¢. 210 A.D. The duration of the dynasty would then be of
only 240 or 250 years and not of 301 years. The Puranic tradition of the
Andhra rule extending over 300 years, therefore, does not support this school
and the argument No. 2 above fails.

" As to argument No. 4 above, it is no doubt true that there is a big gap
of about 150 years between the earlier and the later Satavahana kings as
known 'from Purdnas. But we need not, therefore, dismiss them as purely
imaginary. The last seven Sunga kings are not known from any inscrip-
tions or coins. Do we dismiss them as imaginary?  For a long time not a
single one among the nine Magha kings of Kausambi was known from their
coins or inscriptions. Now, however, the existence of most of them is proved
by epigraphical or numismatic evidence. Archaeological sites of the
Satavihana period of both of the States of Hyderabad and Madhyapradesha,
over which the Satavahanas ruled, are not yet properly explored ; it is there-
fore too early to say that the rulers between Sitakarni II and Gautamiputra
Satakarni were all imaginary. Recent numismatic discoveries have proved
the existence of four Satavahana rulers not known to Puranas—Kumbha
Satakarni, Karna Satakarpi, Saka Satakarni and Kosikiputra Satakarni. It
would therefore be hazardous to say that the Puranas exaggerate the number
of the Satavahana kings when they give at to 30. It is-quite likely that the
existence of many of the Pauranic kings would be proved in'course of time
by further archaeological, epigraphical and numismatic discoveries. It is,
therefore, hardly sound to assume, as is done in argument No. 3 above, that
there were only 18 kings in the dynasty and, therefore, it could not have ruled
for 450 years."

If we assume that the Satavihanas' rose to power in the Deccan by
c. 50 B.C., there arises a vacuum of more than a century which cannot be

' N M.A.S'!B.," I; PP I14-15.
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explained. The Maurya empire which included the states of Bombay and
Hyderabad, collapsed by ¢. 200 B.C. These states were not completely
integrated in the empire ; a number of Rathikas, Bhojas and Petenikas ruled
in them in a feudatory capacity, enjoying considerable autonomy. It is,
therefore, rather difficult to assume that no movement for the establishment
of an independent state arose among them, when the Mauryan empire began
to show signs of weakness. If we assume that Simuka rose to power in
¢. 50 B.C., we have to assume tha't no ruler arose to take advantage of the
confusion resulting from the collapse of the Mauryan empire for about a
century and half. This is rather inexplicable. We are not faced with this
difficulty, if we place the rise of Simuka in ¢. 200 B.C. The span of the
dynasty can then exceed four centuries, as is suggested by the Puranas. We
can also well understand how the number of kings, who ruled during this
period, should be about 30 and not 18.

As to argument No. 1 above, it is true that the statement of the Puranas
that Simuka, the founder of the dynasty, rose to power after overthrowing
the last Kanva king Sudarman, no doubt tends to support the theory of the
rise of the Satavdhanas by ¢. 30 B.C. If we assume this statement to be
literally true, it goes against the assertion of the Purdnas that the Andhras
(i.e. Satavahanas) ruled for three centuries. The duration of the dynasty
would be of only 240 years, a view which is not supported by any Pauranic
tradition. We have, therefore, to explain the Pauranic tradition in some other
way. There is sufficient evidence to show that the Satavahanas extended
their power to Malwa by the middle of the 1st century B.C. It is quite
possible that they may have come into conflict with the last Kanva king
at this time, as also with some scions of the Sunga family, who may have
been ruling as petty feudatories in or near Malwa, which was probably their
ancestral home. The Paurnic tradition probably confused the overthrower
of Susarman with the founder of the Sitavahana dynasty and ascribed him
that feat, thus making him live by the middle of the 1st century B.C. A
verse in the Bhavishya Purana says that the base-born Andhra king will rule
only for a short time after killing Sudarman.” This would suggest that the
Andhra intervention at Pataliputra was of a short duration. The keepers of
the Pauranic tradition, who belonged to Madhyadesa, did not know much
about the Andhra interloper and, therefore, confounded him with the founder
of the dynasty, when they later got its full list in the 4th century A.D., at
the time the Puranas were given their present form.

We should further note that the statement of the Pauranic tradition that
Simuka, the founder of the Andhra (Satavdhana) dynasty overthrew the last
Kanva king, is inherently difficult to believe. How can the founder of a new
house at distant Pratishthina or Paithan grow suddenly so powerful as to
overthrow the imperial dynasty of northern India ruling at far-off Patali-
putra? The Chalukyas defeated Harsha, the swzerain of northern India,

7. Hatvd Kanvaw SuSarmanarin tadbhrityo vrishalo bali I, Gam bhokshatyan-
dhrajatityo kanchit kalamasattamah 11, Pargiter, Dynasties of the Kali Age, p. 38.



ANCIENT INDIAN HISTORY UP :1'0 71II A.D, 43

but during the reign of Pulakekéin II, the 4th ruler of their house. The
Rashtrakitas shattered their rivals in northern India, but during the
rule of Dhruva and Govinda III, the 4th and “5th rulers of their
dynasty. The Marathas could bring the Moghuls of northern India under
their control, but only a century after the rise of their power under
Shivaji. Logic of history thus favours our hypothesis that not Simuka, the
founder of the dynasty, but a descendant of his succeeded in defeating the
last Kanva ruler sometime in ¢. 30 B.C. This ruler was probably confounded
with the founder of the dynasty, when the Pauranic accounts were given their
final form in the 4th century A.D.

We shall now consider other arguments advanced in support of the theory
of Simuka being a ruler of the middle of the first century B.C. The palaeo-
graphical argument (No. 5 above) of Chanda is not quite convincing. He
argues that the script of the Nanaghat inscription places it in ¢. 50 B.C.,
showing that that was the time of the third Satavahana king. He maintains
that the script of this inscription is later than that of the Besnagar inscription
of Heliodorus (c¢. 100 B.C.) and earlier than the Hathigumpha inscription
of Kharavela (¢. 25 B.C.).* To compare the palaecographical developments
in such widely separated provinces as Orissa, Milwa and Konkana and to
conclude that a particular script in one province is earlier than that in another
by 50 years or so is rather hazardous with reference to an age when commu-
nications were very difficult. Palacographical evidence is not sufficiently deci-
sive when the difference in time is only about a century and records con-
cerned belong to places widely separated from one another by hundreds
of miles.

Stray occurrence of advanced or archaic forms is too slight an evidence to
determine precisely the date of a record when the difference between the two
views is of less than a century. There is no doubt that the relieve statues at
Nanaghat were raised at one and the same time. Bhagwanlal has, however,
pointed out® how the palaeography of the inscriptions over the first and last
statues shows archaic characteristics like those in the inscription of Krishna,
and how the inscriptions over the 2nd and the -3rd statues show palaeo-
graphical affinity with that of the records of Gautamiputra Satakarni and
Vasisthiputra Pulumavi. We cannot, therefore, make much of the
palaeographical peculiarities, when the difference is of less than a century.

Argument No. 6 above, trying to fix the date of the dynasty by the
architectural forms at Nasik caves is also not convincing. Marshall has no
doubt pointed out how the Satavahana Chaitya hall at Nasik has to be placed
by the middle of the 1st century A.D. and not by the middle of the first
century B.C. - Even if we assume his view to be correct, it does not follow
that the rise of the Satavahana power took place in ¢. 50 B.C. Mahahakusiri,
the grandfather of the donor of the hall, is-certainly not identical with the
prince Hakusiri who was a son or grandson of the third Satavahana king.

8. M.AS.B. 1, pp. 14-15.
9. Nasik Gazelieer, pp. 607 fl.
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The record gives no regal titles to him, while it carefnlly records the official
titles of a number of other personages mentioned in it, who are described
as rajamatya, bhandagarika, etc. It is clear that Hakusiri was not even a
minister, much less a king. We cannot, therefore, identify him with prince
Hakusiri, who flourished in the 2nd century B.C. Palaeographically the
record of Hakusiri is quite late and we can well accept Marshall’s theory of
the Chaitya hall being excavated in ¢. 50 B.C., without drawing the corollary
that the Satavahanas rose to power at about the time the hall was excavated,
viz., ¢. 50 B.C.

It may be pointed out that the date of Kharavela is not inextricably con-
nected with the rise of the Sitavihanas. We can well place the Kalinga
king in the 1st century B.C., and still hold the view that the Satavahana
empire was founded in ¢. 200 B.C. by assuming that the Satakarni, who is
mentioned as the opponent of Kharavela in that, record, was not the 3rd
but the 6th ruler of the dynasty. We definitely know that a number of
Rathikas and Bhojakas continued as the feadatories of the Satavahanas, as
they once were the subordinates of the Mauryas. Kharavela could well have
defeated some of them by the middle of the 1st century B.C. also.

Nasik inscription of Krishna, the second Satavahana king, refers to
Samana-mahamatras. This close imitation of a peculiar feature of the Asokan
administration would suuggest that Krishna and Adoka were not far removed
in time from each other. This circumstance lends additional weight to the
view that the 2nd Sitavahana king flourished in ¢. 200 B.C. rather than in
¢c. 50 B.C.

In our opinion Hathigumpha inscription supplies fairly conclusive evi-
dence to show that Kharavela ruled in the last quarter of the 3rd century B.C.
It is true that we can no longer maintain the view that the record contains
a date described as 164th year of the Muriyakala or Mauryan era. Rapson’s
argument that this year in the Mauryan era shows that Kharavela flourished
in ¢. 165 B.C. does no longer hold good. It seems very probable that there
is reference to the Greek king Dima in /. 8 of the Hathigumpha inscription ;
this ruler can be no other than Demitrius I or II. The time of Khiravela
would thus be ¢. 185-165 B.C. That would be time of his Sataviham oppo-
nent king Satakarni. We shall show later how the probable time of this ruler
is ¢. 189-179 B.C.; and how the two earlier kings ruled from c. 222 to
c. 189 B.C.

A critical discussion of the available evidence thus shows that the
Satavahanas rose to power in the last quarter of the 3rd century B.C., soon
after the death of Asoka. If we place the accession of Simuka in ¢. 200 B.C.,
we can explain satisfactorily all known facts of contemporary history. We
have, therefore, accepted this date for the rise of this dynasty as a working
hypothesis.

If the Sitavahana dynasty consisted of about 30 kings who ruled for
about 450 years, the question may be asked as to how ome section of the
Puranas happens to record a tradition stating that there were only about 18
or 19 kings of the House, who ruled for 300 years only. The answer is not
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easy to give. It, however, appears very probable that this Pauranic tradi-
tion notices the duration of the dynasty subsequent to the fall of the Kanvas.
Smith has pointed out how the duration of the dynasty works out to be 300
years. If we deduct from 457 years, the real rule period of the House
according to one Paurdnic tradition the sum of 157 years is the sum
of the rule periods of the Sungas (112 years) and the Kanvas (45 years). The
Satavahana rule was of a short duration in the north and, therefore, the full
details of its list of rulers were not known to all the custodians of the Pauranic
tradition. Some Puranas accepted the entire list and gave the dynasty a'®
duration of 457 years. Others deducted from this period 157 years, the
reign periods of the Sunigas and Kanvas, and assigned a rule of only 300 years
for the House. They naturally had to knock out some kings from the list
and they omitted about ten names in the middle. Smith’s hypothesis is an
ingenious and probable one. The theory which places the rise of the
Satavahanas in ¢. 27 B.C. cannot explain the tradition of 300 years of their
rule ; for it allows a reign period of only 250 years in the dynasty.

THE CHINESE TEMPLE OF SRI-GUPTA
Dr. R. C. MAJUMDAR

Since Dr. D .C. Ganguly wrote his article on the original home of the
Guptas’ and I endorsed his views in. a modified form? two scholars,
Prof. Jagannath® and Dr. B. P. Sinha,* challenged the very foundation of this
theory, viz. that the temple built by Sri-Gupta was situated in Bengal. As’
is well-known, our only source of information is a passage of I-tsing’s Memoir
relating to the biography of fifty-six Chinese pilgrims who visited India. A
short summary of this passage was given by Beal in I4, Vol. X, p. 110, and
later an improved version appeared in his Introduction (p. xxxvi) to the
English translation of Life of Hiuen Tsang by Hwui Li. But none of these
is either a complete or accurate translation of the relevant passage and both
have been superseded by the scholarly French translation of the whole text
of I-tsing by the great sinologue E. Chavannes.®

o. 2.D.M.G., 1902, p. 656.

1. THQ, XIV 532.

2. History of Bengal, Vol. I p- 69
3. IHQ, XXII, 28.

10.

4. JBRS, XXXVII, parts, 3-4, pp.- 138 ff Curxously enough Dr. Sinha has
made no reference to Prof. Jagannath's article although he has mostly traversed the
same ground.

5. Mémoire composé a Uépoque de la Grande dymastic T ang sur les veligieux
éminents qui allévent chercher la loi dans le jmys d’occident par I-tsing. Traduit en
Frangais par Edouard Chavannes (Paris, 1894)
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Unfortunately, neither Prof. Jagannath nor Dr. Sinha cared to consult
this authentic translation, and both relied entirely on Beal’s faulty abridg-
ment. They have , therefore, drawn very wrong conclusions about the location
of the China Temple. In a paper which I have contributed to the Jowurnal
of the Bihar Research Society by way of a reply to Dr. Sinha’s arguments, I
have quoted in extenso the relevant extract from the French translation of
Chavannes and also added the English translation of the more important
passages. Here it is only necessary to show how Beal’s location of the
different temples differs from the authentic rendering of the text by
Chavannes.

1. According to Beal, “‘to the west of the Tukhara temple is the Kapifa
temple.”” But actually there are two paragraphs after the description of
the Tukhara temple and then follows the sentence: ““To the west of the
temple of Great Intelligence (Mahabodhi) is the temple of the State of
Kapida.”’ )

2. According to Chavannes’ translation, I-tsing next informs us that
more than two yojanas to the north-east of Mahabodhi temple is the monastery
called Kiu-lu-kia. Beal has expressed a doubt whether Mahabodhi here refers
to the well-known temple of Gayd or the Tukhara temple. This is evidently
due to his faulty rendering of passage No. 1. As a matter of fact, there is no
ambiguity here. I-tsing is here describing the environments of the Mahabodhi
temple of Gaya, and this passage has nothing to do with the other temples
named before. I-tsing next refers to a temple built by Adityasena, quite
close to the Kiu-li-kia monastery, and it was, therefore, quite close to
Mahabodhi.

3. According to Beal’s earlier version: ‘about forty stages to the east
of this is the Nalanda temple’ and in between the two are the Deer Temple,
and the China temple close to it. In his later version he omits all reference
to Nalanda and places the Deer Temple itself about forty stages to the east
of Adityasena’s temple.

According to the translation of Chavannes, the mention of Adityasena’s
temple is followed by some general observations about the absence of suitable
residential accommodations for the Chinese priests in India and then occurs
the following: ‘‘More than forty yojanas to the east of the Nalanda temple,
going down the Ganga, one arrives at the temple Mi-li-kia-si-kia-po-no (Deer
Temple of Beal).”” This clear and unambiguous passage clearly locates the
Deer Temple, and, therefore, also the China Temple, about forty yojonas to
the east of Nalanda. It proves beyond any doubt that all the speculations
of Prof. Jagannath and Dr. Sinha about the position of Deer Temple at
Sarnath or even further west are absolutely wrong. We must look for it in
the western part of North Bengal which was thus included within the domi-
nion of Sri-Gupta who is generally regarded as the founder of the Imperial
Gupta dynasty.



A DEVICE ON THE SO-CALLED KUSHAN NICOLO SEAL
Dr. J. N. BANERJEA

Cunningham noticed a very interesting nicolo seal in the pages of the
Numismatic Chronicle (1893, pp. 126-27). He tentatively attributed it to the
Kushan king Huvishka, for he identified an alien princely figure appearing
in the seal device as standing for Huvishka. The complete device on the seal
can be described thus: A four-armed deity stands in the centre facing left ;
in front of him is shown the figure of an alien chief nearly half the size of
the divine figure, with his hands in a supplicating pose ; there is a two-line
legend in Tocharian script on the right margin of the elliptical seal. The
god wears a peculiar three-pointed ornamental head-gear, a lower garment
(dhoti) worn in Indian fashion, and many ornaments ; his front right and
left hands are placed on a peculiarly shaped mace and a wheel respectively,
while the back ones hold two indistinct objects, possibly a ring and a flower,

dpe

A Unique Gold Coin of Huvishka

Cunningham who could not read the legend described the deity as Vishnu.
The accompanying chief was identified by him as Huvishka on account of
what he thought a similarity between his head-dress and a type of head-gear
shown on some busts of the Kushan monarch on many of his gold coins.
Cunningham’s findings were accepted by the present writer in his bevelop-
ment of Hindu Iconography (1st Edition, pp. 143-44). But in the light of the
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subsequent researches on this topic by R. Ghirsman, Cunningham’s interpreta-
tion of the whole device cannot be maintained now. Ghirsman has read the
legend which the earlier scholar was unable to decipher, as Miarka yasnu
oezo, which means ‘‘Mihira, Vishpu and Siva’’. The alien chief, accord-
ing to Ghirsman’s opinion, cannot stand for Huvishka. Such an identi-
fication would give the seal too early a date. The dress worn by the prince
resembles the royal dress worn by the Sassanian kings from the 4th to the
6th century A.D., and the intaglio has to be assigned a date in between these
periods on this very ground. The royal devotee on the seal would thus
appear to have been some Hephtalite Huna chief who flourished a few centuries
after Huvishka. The correct reading of the legend again shows that the
deity is of a composite character, being a combined form of Mihira, Vishnu
and Siva. The prince thus is not present before the single deity Vishpu, but
a combination of three gods, ‘in the first place Mihira or Mithra of the Sakas
of India, and the two deities from the Hindu pantheon’.? Ghirsman finds in
this peculiar figure the adaptation by the Sakas in India of the cult picture
of Mithraism in Western world in the early centuries of the Christian era.
Mithra is depicted there as sacrificing, flanked by two persons, one holding
the head of the bull being sacrificed by one hand, his other hand carrying
a raised torch, while the other figure holds a lowered torch and a scorpion
in his two hands. The symbolism underlying this composition has been
explained by the writer in this manner: ‘The bull in the Indian religion
is the symbol of the principal divinity who symbolises the force and the life,
while the scorpion is that of death. Thus, Mithra in his function of the
saviour forms a triad with the two.” One such composition in an early
monument has the legend nama nama sebesio ; it has been explained by
Scheftelowitz as ‘‘adoration, adoration to the three saints’’. Ghirsman, while
comparing this with the seal device in question, further observes: ‘To that
monument of the cult of Mithra Sun, the redeemer, worshipped by the Iranian
adepts, corresponds the nicolo seal which is of great importance for the study
of the religion of the Sakas of India, strongly impregnated with syncretism,
where Mihira, the sun-god and the saviour, forms a triad with Vishnu, the
dispenser of life, and Siva, its destroyer’.

One may not agree with our author about his explanation of the bull in
the well-known Mithraic composition of the Western world as standing for the
Indian deity Siva. But there is no doubt that the device in the seal illus-
trates in a very striking manner the idea of syncretism present in India from
a very early period. The period to which this seal belongs marks an age
during which the well-known Brahmanical cults (Vaishpava, Saiva and Saura)
had developed to a great extent along their own lines. But even during
the growth of this separatist tendencies among the religious-minded Hindus, a
substratum of rapprochement and reconciliation was discernible among a
section of them. A few instances of syncretism similar to the one noticeable
in the present seal device, some of a much earlier while others of a later
period, can be cited with the help of archaeological data. One of the earliest

1. R. Ghirsman, Les Chionites Hephtalites, pp. 55-6.



Chaturmukha Litga showing Ganesa and Vishnu on two sides, from Bihar
(By Courtesy of the-Department of Archaeology)



Image of Hari-Have with Buddha and Surya as altendants, from Bihar
(By Courtesy of the Department of Archaeology)



ANCIENT INDIAN' HISTORY UP TO 7If A.D. 49

instances of syncretistn to be found on a coin device of one of the alien rulers
of India is on a silver piece of Azilises. The reverse deity has been  described
in this manner:-‘Goddess to left with diadem in right hand, shield and
spear, and palm on left arm, and a mural crown on her head’.? The author
of the Catalogue in which it is described draws our attention to the ‘syncretic .
panoply of the deity, a decidedly pantheistic type’. The affiliation of the

goddess, however, with any of the Brahmanical cults cannot be demons-
trated, and thus its evidence is not of much importance to us in this con-
nection. But this certainly cannot be said with regard to a device appearing
on a unique gold coin of Huvishka in the collection of the British Museum.
The figure usually identified as Siva has been described by Gardner
in this manner: ‘Siva facing, three-headed, nimbate; clad only in
waist-band, ithyphallic ; has four arms and hands, in which are goat,
wheel, thunderbolt and trident’.*? A glance at the device will show
that #i$ala, vajra and chakra are recognisable in the front left, back left
and back right hands respectively, the goat or antelope in the front right is
less distinct. “The heads all encircled by a halo seem to be three in number,
but whether they are all human is questionable ; the left face of the figure
seems to be leonine in character. This feature of the device was noticed by
the present writer long ago, and the following remark was passed:—‘The
chakra in one of the hands and the @rddhvalinga feature, the latter so common
in sculptural representations of Siva from the late Kushan period onwards,
are noteworthy characteristics. Does the type show the beginning of the
interesting composite icon of Hari-Hara of subsequent days, or is it of the
same nature as that of the Gandhjra sculpture of Trimarti(?).”* It may
be noted in passim that the Gandhara sculpture has been described by Natesa
Aiyar ‘as a three-headed and six-armed Trimirti, the head to the proper
right being that of Vishpu, while the one to the proper left being that of
Brahma ; the central head is that of Siva recumbent on his bull’ (4.S.7.4.R.
1913-14, pp. 276ff., pl. LXXIIa). But from the plate, the animal appears
to be an elephant instead of a bull, and the head on the proper left seems
to be leonine, just as in the composite figure on Huvishka’s gold coin. What-
ever may be the constituent. divine elements in the respective compositions,
there is little doubt that syncretistic idea underlies each of them. The com-
bination of the cult figures of Saivism can also be traced to a very
early period from some ancient' foreign notices of India. The Greek
author Stobaeus, flourishing in circa 500 - A.D., quotes a passage from
Bardasanes who reports the account of an Indian visiting in the time of
Antoninus of Emesa (218-22 A.D.). There is a striking reference in this
report to an image of Arddha-narivara, the androgynous composite image
of Siva and Durgd.® One of the earliest representations ,of this composite

2. R. B. Whitehead, Punjab Museum Catalogue of Coins, Vol.'1, p. 136,
pl XIII ﬁg 336.

. P. Gardner, British Museum Catalogue of the Coms of the Greek and Scythic
ngs of Indm p. 148, pl. XXVIII, fig. 16.

4. Development of Hindu Icomography, 1st Edition, p. 137.
5. A. K. Coomaraswamy, History of Indian and Indonesmn Art, p. 67.

4
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cult emblem was traced by the present writer to a device on an early Gupta
seal unearthed from Bhita by Spooner. The device represents the Arddha-
nariévara aspect of Siva, in which the left half is that of Uma, and the right,
that of the god himself.° Agrawala draws our attention to a miniature relief
depicting the same composite cult emblem which belongs to the Kushan
period.”

Attention of my readers may now be drawn to some early mediaeval
images of central and eastern India, which would demonstrate in a very striking
manner clear ideas of syncretism underlying them. In most of them the
sun god forms one of the principal elements in the composition, as he enjoys
the prominent role in the nicolo seal device. Many of them are described
as Sarya-Nariyana, Marttanda-Bhairava, Sirya-Brahma-—Vishgu-Siva. The
so-called Trimirtis found in the Bundelkhand region, an elaborate notice of
which was taken by Pundit Hiralal in the Indian Antiquary (1918), really
stand for the composite image Strya and Vishpu, and should have to be
properly designated as Suirya-Narayana. The unique Marttanda-Bhairava
image in the collection of the Rajshahi Museum also shows in a very interesting
manner the combination of the Saura and Saiva cults. But one of the most
important examples of such or even wider compositions hails from the Dula
Deo temple at Khajuraho. It was noticed for the first time by Kramrisch
in her Hindu Temple (Vol. II, p. 373~4, pl. V). The relief which belongs
to the 1oth century A.D. has been described and commented: on by her in
this manner:—‘Eight-armed image ; some of the arms are broken. The
second but lowest pair might have held emblems of Vishnu so that this image
of Stirya, the sun-god, would embrace Brahma, the presiding divinity of the
sun, Vishnu, the presiding divinity of the moon, and Siva who presides over
the Fire (I$anaSivagurupaddhati, 111, Ch. XII. 27-9)’. Reference in this
connection should be made to the Pithamantra in the Saradatilaka Tantra,
which runs thus: Brahma-Vishnu-Sivatmakaya Sauwrdya Yogapithaya namakh
(‘Adoration to the basic entity of meditation which is the Sun at one with
Brahma, Vishnu and Siva’). A composite icon of Brahma and Sdirya can
be seen in the fine 1Tth century image in the collection of the Rajshahi Museum
first noticed by S. K. Saraswati. In many respects similar to the usual
two-armed Siirya figures of the period, this six-armed image holds
in its two natural hands two fullblossomed Ilotuses, the emblem par
excellence of Sarya, the four added hands showing varamudra, aksha-
mala, abhayamudrd and kemandalu. This composition corresponds
no doubt to the Dhatri aspect of the sun, as described in the
Visvakarmasastra, but it is more in line with the types of iconic amalgams
being considered here. Dhata, the first in the list of the Dvadasadityas, is
also the synonym of Brahma Prajapati, and both the characters of Brahma
and Siirya are symbolised here in a very interesting manner.®

This Sort of syncretism was at the root of the ‘Smarta amalgam’,

6. D.H.I., 1st. Ed., p. 199.
7. Journal of the Indian Socicty of Oriental Art, 1937, p. 124, pl. XLIV, 2.
8. J.I.S.0.4., 1948, p. go.
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according to which many Brihmanical Hindus, without being really .the
exclusive worshippers of any one of the principal cult deities, became
the adorers of the chief divinities of the five principal cults: Vaishnava,
Saiva, Sakta, Saura, and Ganapatya. This came to be technically known
as Pafichdyatana-pija, incorporating in a way the Vedantin’s approach to
the deity. This approach is beautifully expressed in the Bhagavata Purana
delineation of the God par excellence in the ‘Gajendramokshastava’ (Bk. VIIL,
ch. 3). Reference is made here to a few more composite sculptures of the
mediaeval period. Persons frequenting the ‘ghats’ and temples at Banaras
_-must have noticed miniature shrines, really cult objects, showing on its four
outer faces small niches with figures of Hara-Parvati in one, Vishnu in the
second, Sirya in the third and Ganapati in the fourth: These sculptures thus
illustrate in a striking manner the Vedantin’s or the Smarta’s attitude towards
his God. Some Bihar sculptures in the collection of the Indian Museum,
Calcutta, one of which is being reproduced here, illustrate also in a very
curious way this concept. These have been described in the Museum Records
as Chaturmukha Lingas, but they are really not so. The central block no
doubt stands for a conventional Sivalinga, but on its four outer faces are
shown the figures of Vishnu, Durgi, Sirya and Ganpapati. This idea again
is further emphasised in the Hari-Hara image (also from Bihar) now in the
collection of the same museum ,lso being reproduced here. The central
sculpture depicts the main icon of Hari-Hara with its principal characteristics,
while the figures on the extreme right and left of the relief represent Buddha
and Siirya. Thus though Ganapati and Durga are absent here, their place
is occupied by the principal figure of the Buddhist cult, a heterodox one
from the Brahmanical point of view. But it should be remembered that
Buddha himself was also regarded as an incarnation of Vishnu.

THE PROBLEM OF THE BALADITYAS IN THE GUPTA PERIOD
PRO_FESSOR GURTY VENKET Rao

The name or title Baladitya finds mention in epigraphic, numismatic and
literary records in different contexts during the Gupta period:—

(@) A Saranith stone inscription seems to mention two Baladityas, one
an ancestor and another the father of Prakatdditya, whose capital appears
to have been Kasi. Palaeographically the epigraph is assigned to about the
end of the seventh century A.D. (Fleet: CII, III, No. 79).

(b) A Nalanda stone insctiption of the reign of Yadovarmadeva refers
to the construction of a ‘great and extra-ordinary temple’ of Buddha at
Nalanda by Baladitya, ‘the great king of irresistible valour’. This record
is assigned to ‘not later than the first half of the sixth century’. (EI, XX,
p- 37 ; MASI, No. 66, p. 73). :
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(c) Narasimha Gupta’s coins bear the title Baladitya (Allan: CIC,
Gupta Dynasties, Nos. 558 and 559). He figures in the Bhitari and Nalanda
seals as the son of Puru Gupta. (JASB, 1889 and EI, XXVI).

(d) Paramartha, in his Life of Vasubandhu, related that king
Vikramaditya of Ayodhya patronised the Buddhist monk, and sent his queen
and the crown prince Baladitya to study under him. (JARS, 1903, p. 49).

(e) The Arya Manjusri Mulakalpa states “‘His (Skanda Gupta?) Younger
successor Baladhyaksha will be a Buddhist ; he will make the east upto the
sea decorated with Chaityas. He will build over the whole land monasteries
............ After reigning without any rival............he becomes a wanderer
(Buddhist monk), and finally at the age of 36 years one month commits suicide
by dhyana. He had become a monk owing to grief for his dead son’”
(Jayaswal: An Imperial History of India. p. 33, Text verses 648-52).

(f) Yuan Chwang wrote Mihirakula who ruled at Sakala persecuted the
Buddhists, and invaded the territory of Baladitya, King of Magadha and a
‘Zealous Buddhist’ ; but the Huna aggressor was finally taken prisoner and
released only on the intercession of Baladitya’s mother. (Watters: Yuan
Chwang, I, pp. 28828g). The same author further stated that five
monasteries were successively erected by Sakraditya, his som and successor
Buddha Gupta, king Tathagata Gupta, Kimg Baladitya, and his son and
successor Vajra (Ibid). .

The above records have caused keen controversy among scholars and led
them to postulate the existence of one, two and even three Bdaladityas.

1. Dr. D. R. Bhandarkar indentified Vikramaditya of Paramartha with
Chandra Gupta II, and Baladitya with his son Govind Gupta of Basarh seal
who is to be placed between A.D. 411 and A.D. 414 (I4, 1912, p. 1ff.).

2. Dr. V. A. Smith mentioned Baladitya without any distinguishing
mark I or II, creating an impression that there was only one Baladitya, i.e.
Narsimha Gupta Baladitya, who built a Buddhist monastery at Nalanda,
and took successful action against the tyranny of the Huns. According to
this author, Narasimha Gupta ruled from about 467 A.D. to 493 A.D. (Early
History of India, 1924).

3. Mr. N. K. Bhattasali equates Yuan Chwang’s Baladitya with
Narasimha Gupta Baladitya, son of Puru Gupta (Dacca Review, 1920).

4. Dr. Raychaudhuri objects to Mr. Bhattasali’s identification and
asserts ‘“The conqueror of Mihirakula was not the son of Puru Gupta, but

an altogether different individual......... Narasimha Gupta must have died in
or about the year A.D. 473......... It is not improbable that BALADITYA
was a biruda of the glorious Bhanu Gupta......... " (PHAI, 1932, pp. 396,
401, 402)

5. Dr. R. G. Basak advances a series of arguments in support of the
theory that Yuan Chwang’s Baladitya and Narasimha Gupta were one and
the same person (Hist. of N.E. India, 1934, pp. 78 ff).

6. Dr. R. N. Dandekar says: ‘‘Narasimha Gupta, the son of Puru
Gupta, was not the Baladitya, who is said to have vanquished the Huna
Monarch, Mihirakula.,........ Narasimha Gupta must have ascended the throne
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in or about 468-69 A.D.......... Mihirakula was encountered circa 526 A.D.. by
Bhanu Gupta Baladitya II......... > (A History of the Guptas, 1041, pp. 130
and 152). . ) -

9. Mr. Hirananda Sastri writes: ‘‘That there were two Baladityas we
know for certain ; one of them came into conflict with Mihirakula about
529-30 A.D. This was Narasimha Gupta.”” (M.4.S.I. No. 66, 1942, p. 73.)

8. Dr. R. N. Salatore says: ‘‘Bhinu Gupta should be styled as
Baladitya IIT because two of his predecessors Govinda Gupta and Narasimha
Gupta were also known by this title”’. (The life in the Gupta Age, 1942,
p. 49.)! According to him, Narasimha Gupta Baladitya ruled between 470
and 472 A.D. and had nothing to do with Mihirakula.

® 9. Dr. Radhakumud Mookerji treats the Baladityas mentioned in the
documents c,d, e and f (see supra) as one individual sovereign who patronised
Buddhism, ‘and organised resistance to Huna aggression. He is inclined to -
treat Bhanu Gupta “‘as the Governor of Malwi under emperor Narasimha
Gupta’”. (The Gupta Empire, 1947, pp. 105, 108, 122-23.).

10. Mr. Awadha Kishore Narain suggested ‘‘Budha Gupta who uses
the biruda Vikrama on his coins may be identified with Vikramaditya of
Ayo.dhyé, the father of Baladitya who was a patron of Buddhism through the
influence of Vasubandhu.”” (JNSI, XII (1950), p. II5).

This variety of opinions regarding the number of the Baladityas in the
Imperial line of the Guptas has been mainly due to a few fundamental
misconceptions of some of the investigators:—

(¢) that the patron of the Buddhist Acharya Vasubandhu was Chandra
Gupta II ; :

(%) that the Baladitya of Yuan Chwang was different from Narasimha
Gupta Baladitya of coins and seals ;

(1) that the five patrons of the Nalanda'monasteries mentioned by
Yuan Chwang constituted a direct lineal succession of father and
son ; and

(fv) that the Siranath Kumaiara Gupta and the Bhitari seal Kumara
Gupta were one and the same person.

But none of these ideas seem to be strictly accurate.

It should be borne in mind that scholars are not agreed as to the specific
identity of Vikramaditya, the patron of Vasubandhu. Claims for this honour
have been put forward on behalf of Chandra Gupta II, Skanda Gupta, Puru
Gupta and Budha Gupta. As Vasubandhu lived for eighty years any one of
these could answer the purpose provided he had the title of Vikramaditya,
and he had a son known as Baladitya. These two provisions are true of Puru
Gupta only. His coins have the legend $ri Vikramah on the reverse. The
numismatic evidence knows only one Baladitya, viz. Narasimha Gupta
Baladitya, who figures in the Bhitari and Nalandd seals as the son of Puru
Gupta. Among the Guptas no evidence has so far come to light regarding
another Baladitya wearing the imperial diadem.

Hence Narasimha Gupta Baladitya is to be regarded as the great ruler
of Magadha, who, according to Yuan Chwang, championed the cause of
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Buddhism, humbled the pride of Mihirakula, and built the fourth monastery
at Nalandd. The stone inscription of the reign of Yasovarmadeva does refer
to the construction of a Buddhist temple at Nilanda by Baladitya, ‘the Great
King of irresistible valour.” Epigraphic evidence shows that Mihirakula; and
consequently Narasimha Gupta Biladitya, belonged to the first quarter of the
sixth century A.D. According to Fleet! Mihirakula ruled in Central India
between A.D. 517 and A.D. 532.

This chronological setting for Narasimha Gupta Baladitya no doubt
militates against the one long accepted by a number of scholars,? who had
assigned to him and his successors a small period of ten years between
A.D. 467 and A.D. 476. But their conclusions are no longer tenable based
as they are on the theory of indentical personality of the Kumara Guptas. of
Saranath inscription and Bhitiri seal. Thanks to the searching investiga-
tion® of Dr. B. P. Sinha and Mr. P. L. Gupta, it is now established beyond
doubt that the two were different individuals—Kumira Gupla II and
Kumara Gupta III.

This fresh approach to the problem leaves Kumara Gupta II without any
clue to his parentage. But it is now known from the seals* recently discovered
at Nalanda that Budha Gupta, Vainya Gupta and Narasimha Gupta were sons
of Puru Gupta. It is very likely that Kumara Gupta II was also a son of
the same Gupta sovereign. It is only on this surmise we can possibly explain
the succession of Budha Gupta after Kumiara Gupta II as shown in the
sequel. '

But before an attempt is made to draw up the probable scheme of
succession, the following few points should be carefully noted.

(!) Yuan Chwang assigned to Baldditya (Narasimha Gupta) a place
one generation after Buddha Gupta. '

(#) The Kalighat hoard® has brought to light the coins of Vainya Gupta,
Narasimha Gupta, Kumara Gupta (III) and Vishpu Gupta at one spof showing
that they followed one another in very close succession. Hence the entire
set of these princes must go together in any succession list of the Gupta
dynasty. .

(#) Vainya Gupta is treated by Dr. R. K. Mookeriji® as a king in eastern
Bengal ‘in the time of Baladitya, the Gupta Emperor’. But thel available
evidence shows him as sovereign in his own right” about G.E. 188 (A.D. 507%).
Like other Gupta emperors, he issued coins, was styled Maharajadhirasa and
bore the Aditya title of Dvéddadaditya. Yuan Chwang places Tathagata

1. Fleet: History and Date of Mihirakula, 14, XV.

2. Pannalal, V. A. Smith, R. D. Banerji, Raychaudhuri, R. N. Dandekar,
R. N. Saletore, A. Ghosh etc.

3. Dr. B. P. Sinha: Kumara Gupta III, JBRS, 1950. Mr. P. L. Gupta: The
Gold Coins of Kumira Gupta II and Kumara Gupta, III, JNSI, XII, 31-33.

4. MASI, No. 66, pp. 64-67 ; and Dr. R. C. Majumdar, IHQ, XXIV, pp. 67-68.

5. Allan: Op. Cit,, p. CXXIV fi. His ‘Chandra’ is a misreading for Vainya.

6. Mookerji: The Gupta Empire, pp. 125-126.

7-. D. C. Ganguly: Vainya Gupta Dvadadiditya in IHQ, IX (1933), pp. 784-88 ;
and N. N. Das Gupta: On Vainya Gupta in IC, V, pp. 297-303. Both of them
follow Pannalal’s scheme of succession,
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Gupta between Buddha (Budha) Gupta and Baladitya. Perhaps the Buddhist
world know Vainya Gupta under the name of Tathagata Gupta.

(iv) Bhanu Gupta is known only from the Eran posthumous stone pillar
inscription of Gopardja dated G.E. 191 (A.D. 510). Therein he is mentioned
as ‘the bravest man on the earth, a mighty king, equal to Partha’. Still there
is not an iota of evidence to treat him as Baladitya III and the conquer of
Mihirakula. The date of the ‘battle of Eran’ goes against such a presumption
because, it is not possible to post the 15th regnal year, of Mihirakula, ‘lord
of the earth’ earlier than A.D. 532. As stated. by Dr. R. K. Mookerji,® he
-was probably a Governor of Malwa under Narasimha Gupta.

The following dates may now be profitably studied to determine the
exact place of Narasimha Gupta Baliditya in Gupta geneology.

Ruler Date Source Reference
G.E. AD ‘
Kumara Gupta I 136 455  Silver Coins JASB, 1804
Skanda Gupta 136 455 Junagadha Inscr  Fleet: CII
—do— 148 467  Silver Coins JRAS, 1889

Kumara Gupta II 154 473  Saranath Inscr ASI—An REP. 1914-
: ' 15 ; Hindustan Re-

v view, 1918
Budha Gupta 157 476 —do— . —do—
—do— 175 494  Silver coin Allan
Vainya Gupta 188 507  Gunaighar C.P. THQ, VI (1930)

So far the dates of Narasimha Gupta and his successors are not revealed
in any epigraphic or numismatic source.

But the dates noted above are so close to each other that it may not be
advisable to accommodate them before Vainya Gupta.

There is a short interval between the last known date of Skanda Gupta
and the first known date of Kumara Gupta (II). No epigraphic records refer
to the queen or the children of Skanda Gupta. Perhaps he had no rhale issue.
Hence his brother, Puru Gupta, seems to have filled the vacancy. . After his
demise, the Gupta throne .was successively occupied by his sons—Kumdara
Gupta II, Budha Gupta, Vainya Gupta and Narasimha Gupta. This is the
only possible inference that can be drawn from their known dates. The
abnormal times caused by the Huna invasions might explain the unusual
succession of four brothers on the Gupta throne one after the other.

The above scheme of succession receives further support from a compa-
rative study of the territorial possessions of Budha Gupta and Narasimha
Gupta Baladltya The former’s empire included Pundravardhana or Northern
Bengal, the region of Saranith, and Malwa or rather the extensive tract of
land between the Yamuna (Kalindi) and Narmada. His silver coinage of the

8. Mookerji: Op. Cit., p..123, S. K. Dikshit, however, is inclined to identify
him with Vainya Gupta. Considering the extreme proximity of their dates G. E.
188 and G. E. 101, it may be possible, especially when the coins of Vamya Gupta,
are said to have a letter Bha. IC, V, p. 427.
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central India type also points to his vast dominions. On the other hand,
the latter presided over a limited area mostly confined to Bengal and Magadha.
That Malwid was lost is proved by the lack of his silver coinage, and
Dhanyavishnu’s transfer of allegiance to the Huna ruler of Malwa, Toramana.
1t was to recover the lost ground that Goparija came with Bhanu Gupta, but
lost his life in the battle of Eran about A.D. 510. * According to Yuan Chwang
even Biladitya paid tribute to the mighty Mihirakula. The debased gold
coins of Narasimha Gupta and his successors confirm the unsettled conditions
prevailing in those days due to the aggression of the Hunas. Bailaditya’s
eventual success® over Mihirakula does not appear to have improved the
fortunes of the Gupta Empire. In fact, according to S#i Manjusri Malakalpa,
Baladitya became a monk due to sorrow and disappointment.

A word of explanation, however, is necessary here about Biladityas
mentioned in the Saranath inscription and Sri Manjusri Mulakalpa.

The Saranith inscription no doubt refers to two Baladityas—one an
ancestor and the other the father of Prakataditya. As the record palaeogra-
phically belongs to the seventh centry A.D. the second of the Balddityas had
nothing to do with the imperial Guptas. According to Fleet the earlier
Baladitya ‘is the one who is so well known in connection with the history
of Mihirakula’.

As to the Baladitya of the Buddhist work he is said to have been ‘younger
successor of S (Kanda Gupta)’ and an ardent Buddhist. This applies to
Narasimha Gupta Baladitya.

Thus among the smperial Guptas there was only one Baladitya, the
patron of Vasubandhu, the victor of Mihirakula, and the builder of the fourth
monastery at Nalanda, and this was no other person than Narasimha Gupta
Baladitya, the youngest son of Puru Gupta Vikramaiditya.

A NOTE ON THE MUNDAKHEDE PLATES OF JAYASAKTI
PRrROFESSOR V. V. MIrASHI

These copper-plates were discovered at Mundakhede, a village about 5
miles north by east of Chalisgaon, the chief town of the Chalisgaon #aluka in
the East Khandesh District, Bombay State. They have been edited twice by
the late Mr. G. K. Chandorkar—first in the Marathi magazine Prabhdia
(Phalguna, Saka 1829) and then in the Annual Report of the Bharata Itihdsa
SamSodhaka Mandala for Saka 1834. As po facsimile of the record was pub-
lished with either of these articles, I was under the impression that it was not

9. This may be reconciled with the statements made in Mandsor inscriptions
which credit Yasodharman with victory over Mihirakula. At the time of his final
defeat Mihirakula was merely a petty king of the Himalaya to which condition he
was reduced by Biladitya.,
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published. Several years ago while I was studying the Bagumra plates~of
Nikumbhalladakti, I felt the need of critically examining this record in view
of its importance for the history of the Sendrakas, and I tried to trace the
original plates, but could not succeed. I was, therefore, agreeably surprised
to receive a copy of the facsimile of the plates from my friend Dr. M. G.
Dikshit. From the date Chaitra Saka 1829 (? 1830) printed on it, it seems
that it was published in the issue of the same magazine Prabhata one month
after the text was edited by Chandorkar. The facsimile has enabled me to
correct the readings of some important words. Again, Chandorkar did not
calculate the date or identify the places mentioned in the grant. I intend to
discuss these and other allied matters in this short note.

The plates were issued by the Sendraka prince Jayasakti from Jaya-
puradvarl. They record his grant of a village, the name of which Chandorkar
read.as Senanakalasha. The correct reading of the passage where it occurs is

oo Uy ¥ not JunuipemraE: . Compare similar expressions o oy
w: and  FIfgesh v yM: in the Kalachuri grants.” The village was
included in the wishaya Kundalikzmala. The donee was the-
Brahmana Bappasvamin, the son of Révasvamin, who belonged to the
Kiadyapa gdtra and the Hiranyakesi branch of the’ Taittiriya $akha of the
Black Yajurveda. The gift was made on the occasion of the sun’s entering
the Mina-rasi, on the roth tithi of the dark fortnight of Phalguna in the year
60z of an unspecified era. The year must, of course, be referred to the Saka
era and corresponds to A.D. 680-81. In this period the sun entered the Mina-
rasi 20 h. 40 m. after mean sunrise on the 17th February A.D. 681. The
religious ceremonies connected with the sankranti must have been performed
after sunrise on the 18th February which was the 1oth #thi of the dark fort-
night of the amanta Phalguna. This date shows that the amania scheme of
lunar months was in vogue in Northern Maharashtra in the seventh century
AD.
The present record gives the following pedigree of the donor: —

Bhinusakti (Srivallabha)

Adityadakti

Nikumbhallagakti (Satyasraya, Prithivivallabha)

Jayasdakti (Satyasraya, Prithivivallabha, Vikramaditya and Nikumbha).

Chandorkar read the name of the third prince as Nikumbhallasakti, be-
ing probably misled by Biihler’s reading of the same name in the Bagumra
plates. The facsimile, however, shows clearly the name to be Nikumbhalla-
$akti. We now know from the Kasare plates published by Mr. G. H. Khare
that the proper name of the Sendraka prince was Alladakti. This occurs not
only in the text of the grant, but also on the seal of those plates. Nikumbha
was evidently a biruda prefixed to his name. The same biruda is seen to have
been assumed by Allasakti’s son JayaSakti in the present plates. The biruda
‘was evidently derived from the name Nikumbha of Allasakti’s grandfather,
‘mentioned in the Kasare plates. He was also known by the name of Bhanu-
Sakti, which is noticed in the other three grants including the present one,
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His descendants Allasakti and Jaya$akti seem to have assumed his name
Nikumbha as a biruda.

The present grant describes both Allasakti and Jayadakti as samadhigata-
paficha-mahasabda, i.e., as having attained the right to the five great sounds.
They were evidently subordiate chiefs who owed allegiance to the Chilukya
Emperors of Badami. It is curious that Bhanusakti, Allasakti and Jaya-
Sakti assumed certain birudas which are usually associated with their Chalukya
suzerains. One of these deserves special notice. Jayadakti calls himself
Vikramaditya. His suzerain was Vikramaditya I who had died just in the
preceding year (A.D. 680). As this is the only grant of JayaSakti discovered
so far, we do not know whether Jayasakti had borne the biruda previously
or whether it was assumed after the death of Vikramaditya I.

As stated before, the correct name of the donated village was Senina,
not Senna-kalasha. Kundalikimala, the head-quarters of the village in which
it was situated, is probably identical with Kundalgaon, 14 miles west of
Nandgaon in the Nasik District. No place exactly corresponding to Senana
can be traced in the neighbourhood, but Saundane which lies about ro miles
north by west of Nandgaon may represent ancient Senina. Jayapuradvari,
from where the plates were issued, may be identical with Jeur, which lies
about 7 miles almost due north of Nandgaon. Kallivana, where the donee
resided, is undoubtedly Kalvan, the chief town of the Kalvan #dluka of the
Nasik District.

No descendants of Jayaakti are known, but as suggested elsewhere, the
Sinda kings who flourished in Khandesh in the 10th century A.D. may have
been of the same lineage. Like the Sendrakas they also claimed to have
descended from the lord of serpents. Later, a family called Nikumbha is
known to have flourished in the Khandesh District. It is known from the
Patan inscription of the Saka year 1128 ; but it is not likely to have been
connected with the Sendrakas, as it traced its descent from the Sun.

TWO BHAHMI INSCRIPTIONS
Dr. D. C. Sircar

I. An Inscription from the Vicinity of Kosam (Kausambi).

The inscription was edited by Daya Ram Sahni in the Epigraphia Indica,
Vol. XVIII, pp. 158-59, with Plate. About the stone bearing the inscription,
Sahni says, ‘“The epigraph is incised on a stone slab measuring 2 10}” high, 1
wide and 24” in thickness. The stone was fixed in the parapet of a well in
the village of Masharfa situated about a mile and a half to the north-west of
the stone pillar at Kosam. The inscription is engraved on the front face of
the slab and consists of fourteen lines, Each line consists of five to seven
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.aksharas except the last line which probably cohtained only three characters,
now mostly defaced. For the rest, the epigraph is in an excellent state.of
preservation.”’ :

The characters employed in the inscription resemble those in the Mathura
inscription of the time of Sodasa (first quarter of the first century A.D.),
discussed below, but are slightly earlier than the latter.. The epigraph may
thus be dssigned on palaeographical grounds to a date in the latter part of the
first century B.C. The language of the inscription under review is Prakrit
with a little influence of Sanskrit (cf. the use of § in line 12).

Sahni says, ‘“The inscription begins with a salutation to a certain
Bhagavat whose name unfortunately is not given and ends with the wish that
‘the deity may be pleased’. Here, too, unfortunately the name of the deity
is not given or, if it was, it has been destroyed in the last line of the inscrip-
tion. - We are thus left to guess the identity of this god. I .am inclined to
think that it was the Yaksha Manibhadra, the favourite deity of the grand-
father of the donor.”” I am sorry that I cannot agree entirely with Sahni’s
contentions quoted above.

The first three lines of the inscription read namo bhagavato sathavahasa
Manibhadasa, ‘adoration to Lord Manibhadra, the leader of caravans’, and
the epigraph clearly ends with the sentence piyatam [bhagava], ‘May the
Lord be pleased’. The deity is called simply ‘the Lord’ in the concluding
sentence as his name is already mentioned as the Lord Manibhadra in the
mangala at the beginning of the record. Sahni imagined a fullstop after
bhagavato in line 1, which he wrongly read as bhagavate. He regarded
the expressions sathavdhasa Manibhadasa as epithets of the following name of
the donor’s grandfather. The expression manibhada was taken by him to
denote ‘a votary of Manibhadra’. It should, however, be pointed out that
Manibhadra is just another well known form of the name of Yaksha Mani-
bhadra. This form of the name is not only found in the Padmavati Mani-
bhadra statue inscription (4.S.I., 4.R., 1915-16, Part II, p. 106) quoted by
Sahni himself (op. cit., p. 159, note 1), but it is also recognised by Monier-
Williams in his Sanskrit-English Dictionary (s.v. mani) on the authority of
the Samavidhana Brahmana and the Mahabharata. The Vangavasi edition
of the Mahabharata (11, 10, 15), while giving the names of the Yakshas in
Kubera’s palace, says:

Manibhadro-tha Dhanadah Svetabhadra$-chaguhyakah  KaSeraka Gan-
dakanduh Pradyota$-cha mahdabalah :

Although, therefore, there was in ancient India a class of people (called
Manibhaddavattika in the Pali work Mahaniddesa and Manibhaddd in the
Milindapaiiha ; cf. Malalasekera, Dictionary of Pali Proper Names, Vol. 1I,
P. 426) who worshipped the Yaksha Manpibhadra, there is no necessity of
taking the expression manibhada occurring in our inscription in the sense of
.a votary-of Manibhadra, in view of the fact that Mapibhadra and Manibhadra
-are but different forms of the name of the same Yaksha.

The word sathaviha =Sanskrit sarthavaha meaning ‘a leader or conductor
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of a caravan’, ‘a merchant’, ‘a trader’, used in our inscription as an epithet
of the Yaksha Manibhadra seems to have induced Sahni to take the expres-
sions sathavahasa Manibhadasa as epithets of the donor’s grandfather. That,
however, the Yaksha Manibhadra or Manibhadra was regarded in ancient India
as the deity especially worshipped by travellers and caravans is definitely
established by the Mahabhdrata (Vangavasi edition, III, 65, 22). In the
section in question, the Mahabhdrata describes the great plight of a caravan
of merchants attacked by a herd of wild elephants in a forest. When those
of the caravan that escaped unhurt gathered together the first question they
asked one another was:

[te-bruvan sahitih sarve] kasy-edaws karmanalb phalam

ninar na pijito-smabhir-Manibhadro mahavasah

The first thing that occurred to the merchants was that the calamity was
probably due to their negligence in worshipping the god Manibhadra. This
shows beyond doubt that Manibhadra was regarded as the protector of the
caravans, while our inscription makes it clear that he was also conceived as
a leader of caravans. As most of the facts relating to the mythology and
cult of the Yaksha Manibhadra are now lost, the information supplied by the
inscription under review is extremely interesting. Another interesting fact
regarding the inadequately preserved Manibhadra mythology is that the
Yaksha was very probably identical with the deity called Manindga (some-
times believed to have been a son of the niga-mata Kadru) whose Tirtha at
the ancient city of Rajagriha is mentioned in the Mahdbhdrata (Vangavasi
edition, ITI, 84, ro6ff.) and whose Matha somewhere in Orissa is referred to
in the two Kanas plates of the sixth and seventh centuries A.D.

The inscription records the construction of a vedika apparently in honour
of the god Manpibhadra or Manibhadra on behalf of a householder called
Gotiputa, i.e., Gautiputra. Gotiputa or Gautiputra is essentially a metro-
nymic meaning ‘the son born of a girl of the Gupta family’, although it is
used here as if it were a personal name. There are other instances of a
metronymic being similarly stereotyped as personal name. One interesting
case is that of Vakataka Gautamiputra (literally, ‘the son born of a girl of the
Gautama gotra or clan’), who was a son of Pravarasena I.

The vedika was caused to be made by Gautiputra in a locality called
Asika. Whether this was the ancient name of modern Masharfa (the findspot
of our inscription) near Kosam (ancient Kau$ambi) about 35 miles from
Allahabad cannot be determined in the present state of our knowledge.
Monier-Williams” Sanskrit-English Dictionary recognises Asika or Astka as
the name of a people on the authority on Var@hamihira’s Brihatsashita,
although the name seems to be based on a variant reading of a passage in
the work in question. It is not easy to say whether these ASikas were
actually inhabitants of Adika mentioned in our record. But it is really diffi-
cult to agree with Sahni who says, ‘‘adikd-asikd corresponding to the Sanskrit
asmika, the taddhita form of aéman” and translates the passage ASikayam
karita vedikd as ‘‘this railing of stone was caused to be made,”
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TexT!

Namo bhagavato
sathavahasa

- Manibhadasa (¥*)
Gahapatikasa
Ejavatiz-putasa
Varisa® puto gahapatiko
Seliya-puto
Kusapialo nama (*)
Tasa putena
gahapatikena
Goti-putena
Adikayarh Karita
Vedika (*) Piyatam
[bhagava]

OO O Ut h W D H

H oM H H M
S w N H

TRANSLATION

Adoration to the Lord Manibhadra, the leader of caravans. (There was)
a householder named Kusapala who was born of Seliya (and) was the son of
Vari, the householder who was born of Ejavati. By his son Gotiputa, the
householder, was caused to be made a railed platform (or covered balcony
in the courtyard of the temple of Manibhadra) at Asika. May the Lord (i.e.
Manibhadra) be pleased. ’

2. MATHURA FRAGMENTARY PILLAR INSCRIPTION OF THE TIME
OF SODASA

1 had recently an opportunity to examine an impression of the inscrip-
tion in question which was ably edited by R. P. Chanda -in his Arckaecology
and Vaishnava Tradition (Memoirs of the Archaeological Survey of India,
No. 5), pp. 169 ff., with Plate. It was found, however, on examination that
it is not impossible to suggest improvements here and there on Chanda’s
treatment of the epigraph.

Chanda’s remark on the stone bearing the 1nscr1pt1on runs as follows:
““It is incised on the side of a carved doorjamb of red sandstone now in the
Mathura Museum of Archaeology (8" by 8” by 1”3”). The inscription pro-
bably consisted of twelve lines, of which the first five lines containing the
name of the donor are defaced ; and each line consisted of g to 11 aksharas
(letters) of which four to five aksharas are missing. From a close examina-
tion of the stone it appears to me that the epigraph was originally incised on
a square pillar each side of which measured about 1’ 4” and which was after-
wards cut lengthwise through the inscribed side into two halves and turnéd

1. “From impressions and the published facsimile. i

2. The reading may also be Ejavati.

3. These three aksharas had been originally omitted but were later engraved
in the space between the first two letters of lines 5 and 6.
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into carved doorjambs. For there is no other way of explaining the occur-
rence of this fragmentary inscription on that side of a doorjamb that is built
up with the wall . . . . . this stone was dug out of an old well in the Mathura
Cantonments in 1913. The inscription is briefly noticed in the Annual
Progress Report of the Superintendent, Hindu and Buuddhist Monuments,
Northern Circle, for the year ending 315t March, 1917, p. 10.”

As regards the paleography of the record, Chanda says, ‘“The test leltters
ya consisting of nearly a semicircle bisected by a short vertical line and #na
with straight base-line indicate that the inscriptions of the time of Sodisa
must be assigned to an earlier age than those of the time of Kanishka.
Though scholars differ widely relating to the date of Kanishka, no one has
assigned Sodasa to a later epoch than the first quarter of the first century A.D.”’
We are inclined to ascribe Sodasa’s reign to the first quarter of the first
century A.D., which is thus the date of the record under discussion. Men-
tion may be made of two interesting features of the paleography of the
record. In the first place, the subscript consonants have usually retained
their top mdtra (cf. sya in line 4, svd in line 10) while in 7f4 in line 12 » above
and ¢ below have been written as if they are two distinct aksharas. Secondly,
the medial signs for 4 and ¢ are indicated sometimes by slight prolongation
of the top maira of the consonants respectively towards right and left (cf. fo
in lines 8 and g) but often by the slanting stroke attached from above respec-
tively to the right or léft of the top matra of the consonants (cf. sva and de in
line 10). The language of the inscription is Sanskrit partially influenced by
Prakrit (cf. svamisya in line 10 and anusvara used at the end of sentences).

Line 6 which is the first of the undamaged lines of the inscription reads
vasuna bhagava. Vasund no doubt indicates ‘‘by Vasu’’ or suggests a name
like Visvdvasu, Punarvasu, etc., while Chanda rightly restored the lost
letters at the end of the line as to Visude. Line 7 reads vasya mahdasthana.
Chanda suggests that five letters are lost after this, the first two of which were
used to denote ‘a shrine’ while the next three were restored by him
as Chatuhsd which together with law at the beginning of the following line
would make chatuhsalarr. Thus he finds a reference in the above lines to
a quadrangle enclosed by four buildings (chatuhs$ala) as the shrine (at the
mahd-sthana or great place of Lord Vasudeva) made by a person whose name
ended with the letters vasy. Chanda further remarks,, “‘In our fragment the
absence of any case-ending after mahdsthana shows that-it is part of a com-
pound word the other member of which is lost. If I am right in guessing
that this lost word denoted ‘shrine’ to which the four biuldings enclosing the
quadrangle (chatuhialam) were attached, mahdsthana may be understood
to denote a spot sacred to the memory of Krishpa-Visudeva’’. He is no
doubt right in guessing the real intention of the author of the record ; but in
my opinion the intended reading of the passage in question is mahashthana
[ke devakullam instead of mahdsthana- . . . . [chatuh$allam as suggested
by Chanda. :

Line 8 reads law toranam ve, the lost letters after which were restored by
Chanda as dikah prati. We are inclined to prefer vedika instead of vedikih
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in the plural. Line g reads shthapitam prito bha after which Chanda correct-
Iy restored Vatu Vasu. Although the facsimile of the inscription published by
Chanda may have suggested to him the reading shthapito which is, however,
unsuitable to the context the impression examined by me clearly points to the
reading shthapitam. Line 10 reads devah svamisya after which Chanda
tightly restores mahakshatra. Line 11 reads pasya Sodasa. Chanda .could
not restore the letters lost at the end of the line. Line 12 with which the
document” ends was read by Chanda as sa#vartavatase which he corrected to
sarmvartevatam. He says, ‘‘the missing word in line 11, as the verb
sawivart]e]yatam in the following lines shows, must have been in dual number
and denoting dominion”’. But the verb in line 12 clearly reads $asivarta-
vatdrir and I am inclined to restore the lost letters at the end of line. 11 as sya
$asanant. 4 :
Texr*

6 Vasuni bhagava [to Vasude*]-

7 vasya mahasthana[ke devaku*]-

8 larh toranpam ve[dika® prati*]-

9  shthapitam (*) prito [bha] [vatu Vasu*]-
10  devah (*) svami(sya] [mahakshatra*]-

II  pasya Soda[sa] [sya $asanain*]

12  sarhvartayatam (¥]

é

TRANSLATION

By Vasu' (or, vasu) a shrine (devakula), an arched gateway (forana) and
a railed platform or covered balcony in the courtyard (vedikd) have been
built at the great (sacred) place® of Lord Vasudeva. May Vasudeva be
pleased. :May the rule of the lord, the.Mahakshatrapa Sodasa, endure.

- s

A NOTE ON THE ANADA GOTRA KINGS
Dr. M. Rama Rao

A line of rulers describing themselves as belonging to the Ananda gdtra
ruled over part of coastal Andhradésa during the post-Sitavahana period.
Though a minor dynasty, they played a prominent part in the tangled politics
of the period. Their chronology and history are still matters of controversy
and the significance of their role has been missed by pervious writers. An
attempt is made in this paper to tackle the Ananda gétra problem afresh.

4. From an impression.

5. The intended reading may also have been vediki@ cha. Other forms.of the
word vedika are vedi, vedi, vedika and vedika.

6. The expression mahd-sthda means vasudeva’s temple or the area about the
temple. :
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These rulers have been variously designated by various writers. Hultzsch
has suggested! that they be designated the Ananda kings and Sircar follows
him.? But Ananda was the name of the gdtra and not of the family.
Ananda, the gotrakarid, is called a maharsi and not a king. There may be
several families belonging to this gétra. Hence the name Ananda given to
the dynasty is not satisfactory. Dr. Gopalachari designates these kings the

- Kandaras,® on the grounds that one of the kings of this family is described
as Kandara-nrpatikula-samudbhiita, that this Kandara was the founder of the
family and that he stands in the same position as Tksvaku, Pallava, Gupta etc.
There are serious objections to this view. The descendants of the three kings
mentioned above described themselvs as lksvakus, Pallavas and Guptas.
Of the four known rulers of the Ananda gotra only one refers to Kandarardja’s
kula* but the others simply mention their gotra. Further, these are not the
only rulers who do not refer to the name of their dynasty. Jayavarman of
the Brhatpalayana gotra® and the famous Vengi rulers of the Salankayana
gotra do not mention their dynastic name.® Many of the early rulers of
Kalinga mention neither the dynastic name nor the name of the gotra.” The
Pallavas mention both the names.® The Visnukundins,® the Ramakasyapas,®
the Matharas,!! the Vasisthas!? who were all contemporaries, mention only
the name of their dynasty. In view of this known variety it is not, for any
reason, necessary to reduce things to a dead level of uniformity and tag on
artificial labels to these rulers. It is best, therefore, to designate the family
under discussion as the rulers of Ananda gotra.

The rulers of Ananda gétra are known to us from two c. p. grants and
one stone inscription: — .

1. The Mattepadu plates of Damodaravarman®®— Issued from
Vijayakandarapura and dated on the 13th day of the bright half of the month
of Kartika in the 2nd year of the reign, the grant registers the king’s gift,
for the merit of himself and seven generations, of the village of* Kamgira
with all the immunities, to brahmanas of various gdtras and caranas. The
donor is described as a devotee of the Lord Samyak-Sambuddha, as of the
Ananda gotra, as the giver of many thousands of non-sterile cows, as one
born of one who was himself born of Hiranyagarbha. The names of the
donees are in Prakrt.

2. The Gorantla plates of Attivarman'¢_This grant registers the king’s
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Cf. the title of Ch. III of his Successors of the Satavaharas.

Early History of the Andhradesa, p. 185.
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gift’ of the village of - Antukkuru and 108 pattis of land in the village of
Tanthikontha on the southern bank of the river Krsnabénna:to a brihman
named KottiSarman of the Kadyapa gotra. The donor is described as of the
vamsa of the sage Ananda and the family of Kandara, as a devotee of Sambhu
resident at Vankéévara, as being born out of. the Hiranyagarbha and as one
who subjugated by valour the circle of feudatories. .

.3. The Chejerla stone inscription’”—Beginning with an invocation to
Siddhésvara, this inscription seems to record the building of many temples,
gifts of villages and~of many utensils to a Siva temple. The donor was,
obviously, Ranamahamalla. He is. stated to be the son of a daughter
(mahadévi) of Kandara. ~ He is described as one whose commands were like
those of Visnu, as the lord of plentiful villages, as one. who had an eagle
banner, and as one who was an adept in all- the kalas and had the title
Satsabhamalla. The donor’s maternal grandfather Kandara is described as
having killed many enemy elephants in a battle at Dhanyakataka, as having
the title prthviduvaraja, as the moon to the sky that is the gdtra of the sage
Ananda, as one who caused the widowhood of many Andhra women, as the
lord of Trikiitaparvata, as having a monkey banner and as the lord of
Kandarapura and two janapadas. :

The first question that arises is how many mlers were there in the
dynasty? Hultzsch and Fleet who edited the e.p. grants did not take into
account the stone inscription. Hultzsch concerned himself only with the
question of precedence between Damddaravarman and. Attivarman. 'Among
recent writers, Sircar refers to the stone inscription but never took it into
consideration.’®* Dr. Subrahmaniam arbitrarily states that the Kandara of
the stone inscription was the founder of the family implying thereby that the
other rulers. came after him'” Dr. Gopalachari discussed'® the paleography
of these records at-length and placed Damodaravarman and Attivarman after
Kandara of the Chezerla inscription identifying thereby the two Kandaras.
According to this view there would be only three rulers in this line—Damddara-
varman, Attivarman and Kandara, besides his grandson. But there are
several strong reasons for placing the two c. p. grants before the stone
inscription and concluding that there were at least four kings in this family.-
Kandara 1, Damodaravarman Attivarman, and. Kandara II, besides the
latter’s grandson. .

The next problem is., that of the mutual relation of these rulers. None
of the grants mention the genealogy of the donor. Attivarman is described
as Hirnyagarbhaprasiita while Damddaravarman figures as hirnyagarbho-
dbhavaodbhava. The last phrase indicates that Damédaravarman’s father was
a hirnyagarbhodbhava. The two c. p. grants resemble each other closely and
do not admit of any long interval. On these grounds Sircar has suggested?® that
Damodaravarman may be taken to have been a son of Attivarman. Gopa-

15. S.I.I., VI,

16. Suc. Sat, p. 56n

17. Buddhist Rewmains in Andhm eho., ., p. 109.

18. Early Hist. Andhr., pp. 191-104. .
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lachari, however, postulates a long interval between the two c. p.s, assigns
the Gorantla plates to a far later date and considers Attivarman to have been
a distant and unrelated successor of Damodaravarman.*® Another fact
mentioned in this connection is that Buddha worship was earlier than the
worship of Siva, that DAmédarvarman was a devotee of the Buddha and that
he must have, therefore, preceded Attivarman.?! Actually, however, there is
one important consideration that helps us considerably in this connection. The
names of the donees are all in the Prakrt language in the Mattepadu plates and
this is conclusive evidence of their antiquity. The Gorantla plates which are
entirely in Sanskrit and their donor Attivarman must have been later.

Of the three Ananda gétra records two are not dated and only the
Mattepadu plates are dated in the second year of the reign of Damodara-
varman. But this does not help us fixing his age. The chronology of those
rulers must be determined, therefore, on other grounds. Hultzsch has remarked
that the alphabet of the Mattepadu plates is of an early southern type.*?
_Sircar holds that the characters of the Gorantla plates resemble those of the
Iksvaku inscriptions, that the two Ananda gotra c. ps resemble each other very
closely and assigns Damédaravarman and Attivarman to the second half of
the fourth century?® A.D. Dr. Subrahmaniam arbitrarily assigned the Ananda
gotra kings to the sixth century A.D.?* B, V. K. Rao ascribes the Mattepadu
plates to the beginning of the fourth century and the Gorantla plates to a
century later.?s Dr, Gopalachari makes certain radical and novel suggestions
in this connecion. He takes the Chezerla stone inscription as the pivot. He
compares its characters with those of an inscription of Pallava Mahéndra-
varman I incised on the other side of the stone, postulates an interval of
30 or 35 years between the two and assigns Kandara to the first quarter and
his grandson to the third quarter of the sixth century.?* He holds that the
alphabet of the Mattepadu plates resembles that of the Pikira and Mangadur
grants?’ of Pallava Simhavarman and the grants of the Silankayanas. He
argues further that the issuer of the two grants