Chapter I

Religion in modern mind —— some antireligious views. of
modern age — An analysis of the essential elements in

religion.ﬂb

. Section ~ I

An examination of some antireligious views.

Religion is deeply rooted in man. Man is not only
conscious but alsc a gé;ﬁ:gggggigyﬁﬂbeing and for this reason -
- he is superi@r'§g~gilggﬁpg;m;;giggﬁég;ggg in the world. In self-
consciousness we meet a set of phenomena quite distiﬂct from
//physical, vital or meie cénsciou#. Thus being essentially spiri=-
tual by nature man has in his deepest dgpth of consciousness a
vision héwever hazy of»something sacred which is great, which is
ncble, something high énd powerful qualitatively superior to all
worldly things. Man eargestly longs for this somethiﬁg g;eater
and<highe: because realisation of it in hié own inner conscious—
ness will give him a‘sense.of-sécurity, assurance, peace, comfort,

a feeling of i stability or in other woids something by means of
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which he understands and interprets the meaning‘and.value_of
life - his place in the universe around him. This spiritual
hunger in man is as fundamental as his rational urge or his
quest for knowledge and in course of history they develop side
by gide. Soméfimes he tries to explain and establish his spiri-
tual experience rationally and sometimes he even rejectSvit on
‘rational ground. Yet he-can néver throw it away altogether -

because religion is ag old as man.

'In this scientific age we find a»developmeﬁt of
antireligions attitude. It is be;ause of the intellectual
ihtegrity, the'scientific modern mind can not rest satisfied

-with traditionél religion which has become defeated to establish
true spirit of religion. Instead of convincing man about the
spiritual fervour of religion it has been misinterpreted by the
fhinkers of this age that it is nothing but the dogma or creed.
For too much emphasis on the‘rituals and ceremoniéus.in traditiohal
'religion the unity of mankind has Been dgstroyed and as a resuli
///sectarianism prevails in the society which divides peoble into
innumerable hostile camps. The inability of traditionai religion
for reconstruction of a géod‘civilization based on socio~political
///and ecénomic equality and also its own point of view regarding

_supernatural made the scientific mind confused. In a woxrd, the
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antireligious attitude is based on a confused notion regaxding
/%fj///the true spirit of xeligion. So we shall discuss the antireli~-

gious views in brief before establishing the essential elements

of religion.

Naturalistic atheism, Agnosticism, Seepticism,
Humanism and Authoritarianism all are known as antireligious

views in modern age.

The naturalists have.no faith in life and spirit
inherent in man. Man has been described by these thinkers as the

_aceidental product of unconscious material atoms of which the
y AT RTADVS MAlRASes gk
whole world is composed. Ultimate reality here is taken as

purely material in nature and man is regarded as dominated and

(ﬁéﬁ//guided by natural laws as he has no indepemdent place in the
-7 -
JA’ oL

_ universe. In this world picture man's feeling of rewerence and

worship which aré essential facts of religions will be meaningless.
Besides, he becomes’the victim of the world full of sorrows and
/,sufferings and sometimes finds an escape from these hardships of
| life in religion. Thus religion is born of fear and on this ground

the naturalistic atheists have no faith in religion.
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Moreover, naturalistic atheism.holds that religion
consists of two parts ; “a woréhip of the ideal conceived
merely as the ideal, and = worship of the actual or existent.
The first invblveslthé goodness, but not the e#istence of its
ébjécts, and the second involves the existence, but not the

- A (1)
- goodness of 1ts object.” All religious ideals are false

 because they are only'iggg}s but not real.
The agnostics again deny religion on the ground
that religion if based on the discovery of reality or truth,
will be meaningless as reality itself is unknown and unknow-
able. Reality may not be known by any finite as finite can

//never reach it.

The sceptics on the other hand, haQé no faith in
religion as the fundamenfal principle of scepticism is doubt or
//’denial of certainty. Scepticism is a revolt against the tradi-
tional religious beliefs and dogmas. Because the sceptics are
//»too cuitureq to have faith in any system or in any unfounded
belief, thus religion Here is a subject of doubt and its
necessity in man's life has been ignored in this negative

~ approach.

l. S. Radhakrishnan, An Idealistic view of life. P-53.
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Tﬁe failu:é of traditional religion in the field

of spiritual progress iﬁiman give#,rise to the antireligious

view of huﬁanism, Ié a humanist, tempies, rites, ceremonies,

beliefs and.dbgmas are:false and meaninglessf They serve no '

purpose, no active role for the progreés of man and society.
//nHumanism ?n modern agewwbich is more rational, scientific and

practical ﬁppidach to the development of man believes that the

upliftment of man on the basis of soclo~economic equality,
//should be the goal of life. Like fhe scebtics, the humanists
//bave no negative atgifggg_fg_rgg}gfy but they have a positive
p:ogramme:of human sexrvice, equality, fraternity and freedom from
pbyerty. Man is superior to allﬂofhé:'creations;of the world and
//,has some ;deals and values in his life énd he is not guided bf
//nafurql laws as the naturalistic atheists hold. Hence humanism
’//aims at how to establish q;gggglég stafe’and a well planned

society where man g}}l be. extremely happys Thus religion according

Mg W EHE QY 5T
to(@EéiEDconcapt1on, is IIII- nothiag but mere speculation and

opiate for the poor, which deviates man from the path of searching
tiuth in & practical approach. Humanism has been taken by a large

)/~number of‘people today as a substitute of feligion.
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Authoritarianism believes in thé'certhinfy of authority
-of holy book, pope, church, ritesfand external pefformances, but
has no faith in religion. One greup of thinkers simply believe in
their tradition, their authorzty of past and they llko to fdilow
a fixed creed w;thogt knoning its value or significance. Again
there is another groﬁp Sf men who-find a relief from confusions
and doubts~regarding’;eliéiong in‘a'qertain fixed knowledée of

authority.

‘Though all tbese theories are based onAsome reasonable
ground; of tbeir'own; yet they ignore some essential aspects in
the life of man. They all havé made a common mistake that they
.avoided the spiritualistic note in tﬁe life of man. But need of
religion is persistegf_;g_man which never be overlooked. Here we
find an attempt.of Prof. Radhakrishnan to examine all these

"antireligious views in order to prove and establish the meaning

//fand;significance_pf the term religion.

The argdment against religion raised by the naturalistic

atheists is of no value as it is baséd on false metaphysics, Here

7/

nature of ultimate reality has been recognised as purely material.

But in modern age the whole natgre is regarded as the manifestation
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of spirit énd even matter is thé dim manifestation of it. In
this respect there is no antagonism between spirit and nature,
rather nature is the embodiment of spirit. Hence the view is no
rore accepted that thé world is composed of unconécioﬁs material -
atoms-or_energies and’mgn is an accidental product of these
material energies. To ignore the §g§g§§g§;~g§§gct of man and
his individua; freedom in the universe means total extinction
of man. Man has an independeét status in the world, has crgative
_pover and his freedom to buil& up a new world of his own. He
neither is demihated by nature nor becomes the victim.of
sorrowss and suffefings of the world;'éléngwith pain life has
plgasure also and he finds realify pot SO unsati;fying that he
will earnestly long for an escape fiom'it.and will fr#me a
religion, Tﬁﬁs atheists give a~wrong picture of the world and
their antire;igidus view is based on intellectual d;sbeliefe But
//religion takes us deeper. than the intellect and there it finds
out a vital relationship of man with nature. It discovers the
_Azuth that man finds out. Actually the whole world is the mani-
festation of conciousness only in different grounds ahd man is the
),highest manifestation of this spirit becauée of his spiritual
nature or his inner ieligious gonsciousﬁess. Thus religion is

/the essence inherenf in'maﬁ and is the only way for spiritual
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growth which may not be abolished on the ground that it is

irrational and unscientific.

Criticism of religion by the agnostics may not stand
-y as Prof. Radhakristnan observes.. How can the agnostics be sure
that the truth which is unknowable at present will remain

unknown in future also ?

The method of doubf of the sceptics is not final but
it is the starting poiht of discovering the truth. Mere negation
is abstraction and hence it should betsasédkon some positive
\ ,,backgroqnd. To doubt reality means‘to apprehénd its nature on

some < positive background. Thus to doubt religious txuth

signifies its firm-conviction in the life of man. Religion,

however, may.not be abolished, rather it will be established on
s @ strong foundation of "living experiences and spiritual

‘awakening.

Again humanism may not be a substitute of religion.
 What religion emphasises on, the spiritual growth of a personality
is overlooked by a humanist as he points out thq progress of man

//«from the point of view'of-ecoﬁomic edquality and socialisaﬁioh
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ohly. thugh £he pdsitive programme\of humanism for the develop-
ment of éersonality claims éﬁ‘opea admiration from all, yet it
is aléo the fact thét man is not only.a“social being but he is'
a spiritual being alsc. So eccnomic eqﬁality alcne mhy'not,
satisfy him but he has fhe craving for the Great, the Infinite,
the Eternal. Throughout life maﬁ endeavéurs to improve his
/spiritual moulding for the best realisation of thé truth inherent
ib him and it is religion alone which inspires him to be enligh-
,stened with self<knowledge and to‘atfaiﬁ perfectibn,,&hus humanism
should not 6ppose religion whidh aims at ihé development of man

//on the spiritual ground. -

Again the~approa¢hlof the authoritari#nism‘to criticlse
:éligion is alsc not correct as it is a view completely enclosea,
/,ﬁithin a circle of tradifioﬁal belief, tradition nourishes the
individual at the first step of his develobment 6f spirituality -
no doubt but one will have to go ahead of fraditions in order to
. /,réalisé_a direct communion wifh:universél spirit.-Mére belief in
g holy books énd chﬁféhgs and rites may notiquencﬂ the spiritual
thirst in mah..rhe nature of spiritual thirst in man is that it
//makés him restless to have living expefienpé of the truth, the

Infinite, Eternal what he contains within himself. In this

,respect reiigion, not mere belief in autﬁority,.will help a man
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: - - ' (1)
// more to be spiritually elevated in the pursuit of truth.

e

Section -~ II.

. Whﬁt is reiigion.

In the above discugsion of an examination of the anti-
/»religious views we have seen that religion is the indispensible
aspect in thellifé of man>which unfblds his true nature to havé
- @ direct visidn of Iruth.-in course of history it has been
proved that thé need of feligion is persistent in man. It is a
 peculiarity in man that hg_igwaﬂf;gitgflnfinite creature, finite
in manifestation.anq'infinite in principle. For the preseﬁce of

Infinite in him he éégggggqu§“§999ngss, desires to live a noble

/flife and wants to have a direcELygsibn of truth in his 1life and

in this respect he is fundamentally different from all other
/,animals; more Clearly, he is distinctictively superiox as he is
the highest manifestation of the supreme spirit. Yet he is not

free from his ani@g}}}xhyeééggg_of his finitude and thus he is a

/

wonderful blending of both animal nature and divine nature.

l. S. Radhakrishnan, An Idealistiview of life. PP-52-74.
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Swami Abhedananda rightly points out "Human nature seems to be a
- most wonderful blending of that which is called divine. It is
like the twilight before day break, through which the darkness
of the night of the animal nature passes into the glorious sun-
shine of the supreme wzsdom.“(l) Here is an opportunity to
2ﬁdestr9y the dark'egimg}m§i§2_in the lighf Qf‘the supreme spirit
Vand also here is~a.§§§p§m§9“;ggij§§ his qni§ersal natuie. In
Tagore'’s language Teeros tﬁere is on the one hand the Universal"
(//Man and o?éghe othér,lthg animél‘man limited by his self-_ '
//seeking.“ Man the animal is totally guided by his ego and
so long he belongs to the field of his ego he boasts of his own 4
status, his own performances and finds that the satisfaction of
his mater1a1 necesslties is adequate to his happiness. But this
outlook of 'his life and existence, his interest in the worldly
objects bécome changed: and reﬁaih no longer satisfied with tempo-
M/-réry happiness, as the Seéd of the-Infinite is alrgady rooted in
man. His dis;ontents with worldly pleasure, his restlessness for

something higher, greater in his life and his intense desire to

find out the truth prove that he is not a wretched creature of .

//flesh and blood only but he is a gg}g;}ual being interested to

. 1. Swami Abhedananda. Divine Heritage of Man 3 PP.-193-194.

2. Rabindranath Tagore. Man P.-40.
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unfold the mystery of his innerself. Realising the Infinite in
his ‘'soul-consciousness®' he is inspired to realise it in his
/,actual life.-He transcends his limitations of L0wer_§elf or his
ego inorder to reach to the shrine of truth. Thus transcending
the animality within him, he enters into the field of spirit to
L*realise man the Universal. Tagore says, "In the life of self-
seeking the burden of pleasure and pain is very great, but when
man transcends his self interest he feels the burden soblight
that his patience when faced with the bitterest suffering and
,/ﬁhis forgiveness inspite of the heaviest insults seems to us to
be super human,"(l) In a process of self transcendence man
becomes the owner of power and strength and he is elevated to
.~ super human level. Transcending the limitations of his ego he
/ftranscends fhe meanness, seifishness, jealousy and his attache
ment to matgrial objects. His continuous search for txuth in
~life aims at the revelation of the 'Universal Man' in the world
of man. It is to rescue his own inmost truth from the great hin-
-derances set up to his ego and this truth is greater than all

other material achievements in his daily life. Thus religion is

."the pursuit of Truth in a process of self-transcendence. It is

1. Tagore. Man. P.-4l.



é,a p;ocess.oftsoul's groﬁth froﬁ the_dazk'siég §f the ego to
'the'enlightened sphe:e of the higher self. As has been defined

by Gaskéll, religioﬁ is “a symbol of the science of the scrip-
tural life . knowledge of the process. of the soul’s growth
from zmperfection to pexfection, from ignorance to w1sdom,
from separateness to love and from illusion to the eternal

“ (1)
tzuth. -

And this process of sélﬁ;tranSGendence-or soul's
,; growth is based on the sp1r1tua1 hunger- 1n man, another
important element of rellglon. Because man's invxnc1ble hopes
" to reach perfection through this,processl;nspires him to be
fspiritually elev;ted‘anq he feeis an innsi‘urge to transcend .

the barriers of the méterial'wptld;

Religion does nbf mean mere rituals and ceremoﬁies
~ which ére its gggernalmfeéturéé;only. They are means to)an»end
but not ends in ;hemselves. Besides these supe;ficial aspeéts
it has its inner side also. It is the‘search of what is already

~in man. Here we find man's strenuous endeavour to realise that

le Dictionary of all scrlptures and Myths,
' By G. A. Gaskell. P.-621.
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he is the spirit himself.- In his *soul-consciousness" as

Tagore puts it, man realises the igfjpiﬁg"§pi;;t as his
essential principle or his true self. Thus reiigion is not
' //the attalnment of anything new but is based on on the discovery
of 'ortb and dignity_ inherent in the indlvidual. In the words
Radhakrishnan, "Religlon insists on the apprehension of what
//already is and not on the achievement of what is not." (1)
. It is the attempt to realise the spirit inherent in him. Man
1gnores his orlginal source and his real nature that he is the
y manifestatlon of the Infinite, He thinks himself absolutely
self-suffzczent and in this way becomes isolated from the
Infinite. Religion helps a man to be united with the Infinite
//fyhich is his real desfiny. Prof. Radhakrishnan says,iﬁTo restore
. the lost relationshipkggtween the individual and eternal is the

_-purpose of religion.”

Dharma is another terminology of religioh which has

been formed from the root dhr‘tmm means to hold. The meaning(g§

/,this is that dharma holds a thing and maintains it in being.

1. S. Radhakrishnan.*fdealistic view of life. P.=4l.
2. ~S. Radhakrishnan. Religion and Society. P.-43.
3. S. Radhakrishnan. The Hindu view of life. P.-78.
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In the woxrds of Thgofe, ?Dharmé is the innermost nature, the
essence, the iﬁplicit truth of all things."(l) On this ground
it may be said that_gqg@mgbjggthgf_gqtu:e has its owﬁ dharma
Y which is nqthipg but the g§§g§§gmgf%§b§m9bjectﬂor it is the
’ truth inherent in it. Rega;ding this point'dbarma is the
» -universal temm. Just as &gauidiiy is the essence of water
spirituality is the essence of man. With the growth of spiritu-
ality in mag,,he rgalises'the Infinite within him. Religion
ultimately ﬁelps him io grow in to the likeness of the spirit.
In the words of Prof.vnadhakrishnan, "Religion is an aspiration |
to grow into- 1ikeness of the divine, It is to help us to live
from the depth of spirit. 2) The,aspi:ation—in man to attain
the truih inSpiresihim‘to develop his inner power of séiritua~
//lity. Maﬁ shohid bé febuilt in the mode of spirituality if he
* aims at perfection and it is religion whiéh sexves this'purpbse.
_Religion is "Truth's embddiment in life and power to refashion
our nature."(a) Tﬁe attainment df-fruth is not a mexe abstract
theory withont any practical significance in our life. Truth is
not.apart frdm us and'to prove this fact vividly religion aims

ye

Ve

l. Tagore. Sadhana. P.~74. .
2. S. Radhakrishnan. Religion and Soc1et . P.—120.
3. S. Radhakrishnan. Religion and Society. P.-104.




31 .

- at the embodiment of truth‘in this life. It moulds a man and
his nature in its original fomm cf spirituality acd thus -
religion is theﬁgg@ggigg of man.lThe growth of Spirituality
in man reveals in him his real nature that he is the owner of

s Splrlt; he is the divine being aad on this ground he realises

an in%ﬁiﬁate relationchip with all and expandc himself to the

world.

Religion does not mean a fancy or a make-belief but
_it is such a conviction of somcthing_great in the deepest depth
of mankind which may only be reached with intuition and hence is
beyond’ any doubt. It is the liv1ng experience of truth which
inspires man to behave in a particular way to be enlightened
//w1th self-knowledge and to be elevated to a‘higher spiritual
life, It is the'way of life which’acfualises‘all beliefs and
hence it is behaviour. Mere belief if not practiséd is almost
/firrational and unscientific, 80 in oxrder to be meaningful it
should be applicable in our life. Prof. Radhakrishnansays, |
"religion as a way of life is the seeking of the eternal. It
. is more behaviour than belief. If we believe in God we must act
//in the light of that faith.® = Thus religion is the active -

process and not a passive one. It evaluates faith with its pract-

yd S

l. S. Radhakrishnan. Eastezrn Réligion and Western Thought.P.~60.
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ical application. Faiths in religion are not blind but are
~“based on living thoughts which have great significance upon
'life. Sister Nibedita defines religion as the liying‘thought
and belief with their reaction in character;(l) Character
represents good persona;ity the manifestation of which in

fulfledged form is the aim of life. Character is built up in

a right living.

-That which ﬁelps us in‘right living is our religi§n
~ in the true sense of the term. Because it is a mode of right
. action. It is not theory but practice in life. "Religion is
//fnot a r?;§ge from the world but-an inspiration to act in this
world.” In order to be unitéed with a Being, who dwells in
the heart of humanity we should be a 'world-worker®. We must
work for all‘ahd work should be universal in character possess- |
ing goodness;(s) Religion gives us guidance, salvation and |
fellowship.'0u§‘loyaity to the world communify is the aim of
~ Teligion to-day. Not only that it inspires us to act in this

world but it makes us strong and courageous to face all kinds

//fof situations. In the words of Sri'Radhakrishnan, “Religion is

L. -Ni&%dita. Religion_and Dharma. P.=-38

2. S. Radhakrishnan. Religion in a changihg World. P.-139,
" 3« ' Tagore. Religion and Man. P.-69.
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the discipline which touches the conscience and heips us to
struggle with evil and sordidness, saves us from greed, lust
//and hatred, releases moral power, and 1mparts courage in ‘the
enterprise of sav:ng'the_world. As a-discipline of the mind
it contains the key and the essential means of coping with
//’evil, which threatens the existence of the civiliied world.
"It implies the submitting of our thinklng and conduct to the |

(1)
trutbs of spir1t."

Religion makes a maﬁ,.builts his character and
integrates his personality. It encourages h1m to go through
, his life ‘with power and strength and to overcome the obstacles
;/ set up to his path of self-xevelation through love and service
to others. In a sense religion strengthené the backbone of
: //rmorality in man with the help of which he can face any problem
boldly, he can endure all kinds of struggles and sufferlngs and
J,:even he can save the world with purlty and truthfulness.
p ,
Thue true reliéieh goes through'some‘ideals'whibh

~ are practical and living. Like nerve currents the urgency of

1. S. Radhakrishnan. Religion and Society. P.-42.
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religion flows throughout our spiritual cqnstfucfion of
'living experiences and like fre#h air it iéfreshes us with
//the glory.of\our self;knowledge. It makes us aware of our
own QeStiny and our dpﬁy to others. Not only th;t but it
ﬁoints out fﬁe ways of attéining'the truth. It purifies us,
//enlightehs and evokgs our éonsciousness to be_a&akened and

to be glorified with divine light.

Swami Budhananda interprets two broad iﬁplications
of;religion. Objectively it is)baﬁed on scme spiritual prin-
ciples like truthfulneéé.\purity, self—control,leq#énimity,

- straight forvardness, dutifulness, ofhér iégéid, compassidn,
love of God and longing for liheiation br spiritual enlighten;>
ment. Living oh these spiritual principles one attains perfec-
tion as they are necessary for right living and religion is

“_/ﬂnot a theoretical conviction but is the practical, application

of these principles in the life of man.

_ | . 4

Besides, subjectively speaking religion is intfmatelyd
related to a person‘'s life for all the time;,It,coﬁrses throﬁgh

our bleod, vibrates ourvné;ves and becomes very breath of our



life. It is the source of our!energy to go through our life.

. (1)
It is our backbone of strength and universal love. "It
'is splrltual certainty offering us streugth and solace in the-

(2)

hour of need and sorrow."

The life and teachings of Sri Raﬁakrishna Paramahansa
ate : Thog foiv
- is the embodimentﬂof truth. It«asdthe strong pillarybn which the
world civilization stands. In the words of Romain Rolland, "He
:'was-no hero of action like Gandhi, no genius in art or thoughi
like Goethe or Tagore. He was a litﬁle village Brghmin of Bengal,
whose'outeriife was set in a limited frame without striking
‘incident, ouﬁside the boliticaliand social activities — of his
time. But his %gger life embraced the whole multiplicity of .

men and Gods."

.Such a man Qf_decpé: spiritual insight proved by his
life the meaning an& significancé of religion. So long the spirit
of.ieligion which is one and UniVersa;Jremained concealed under
. the mist of wrong interpretationiof the term and its misrepresen-

, tatioh in showy religion of lifeless mockeries. Religion as

l. Swami Budhananda. "True religion always helps." Prabuddha
Bharat. Advaita &shram. Mayavatl, March 1976. :
VOIO DCXXIQ po-lulo

. 2+ S. Radhakrishnan. Religion we need. Pe=21. ,

3. Romain Rolland. The Llfe of Ramakrishna. PP.=14=15.
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taught by Sri Ramakrishna is nezther dogma ror creed but
~is the living experlence of trutb. It is the 1nner con-

' viction of truth and its actualisatlon in practical life
in a spiritual growth ih_man. Thﬁs it is a process, a way

of life to attain perfection.

In oxder t§ understand the teaching of Ramakrishna
that rel1gion is one and unlversa{,we will have to sfrvey
the history of religlon from primitive stage to modern age.
So in the next chapter we will see how religion is rooted in
man of all ages and how the essential elenents of quern
religion have seen nourished by the vasf‘background of

religion in old age.



