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The Jarawa (Ang) in Transition: Theoretical
Appraisal and Empirical Issues

tAmit Kumar Ghosh and Dr. 2Samar Kumar Biswas

Abstract The Ang one of the four negrito (from Spanish diative for ‘Black’) populations of
Andaman islands are popularly known as Jarawa. Hneyalso known for their self-sufficient
and self-reliant society which satisfies all the&#eds from birth to death (cradle to grave ar-
rangements). Until recently they lived in complistelation and maintained a disassociated rela-
tionship with the outsiders. However, since Octdl#97 they have come out of this isolation and
the scenario has changed drastically. Increasethatowith outsiders brings about changes in
Jarawa (Ang) society and culture. The self-suffitidgarawa (Ang) society gradually started to
depend on different need based, contextual outd@taents. Barter relation have established be-
tween Jarawa (Ang) and non-Jarawa. The relatioristbpsically need based exchange of differ-
ent commodities. Notably, unlike the days of disaigtion, the urge of barter is often from the
side of Jarawa (Ang) and a symbiotic relationshijste between both the bartering partners.
They like to barter those required articles whigbytcan’t manufacture from the available forest
resources or the articles to which they are fon@rofddicted. Besides different socio-cultural
impact of this bartering relation, one significaspect is that as Jarawa (Ang) are unable to man-
ufacture any of the bartered items, they graduadigome depended on bartering partner for con-
tinuous and subsequent supply of the barteredadrgpart of it. Both the theoretical and empirical
aspects of this particular issue have been disdwmse analysed in this research manuscript.

Introduction

Today nowhere in the world we can found hunter-gagts are living in the domain of hunter-
gatherers. Most of them are surrounded by domineighbour groups. So, history and culture of
any hunter-gatherer society must have to be urmEtsis the product of a complex triple dynam-
ics: part of their culture needs to be understoogrms of the dynamic of the foraging way of
life itself, part from the dynamic of their intetaan with (often more powerful) non-foraging
neighbours, and part from the dynamic of theirrad&on with the dominant state administrative
structures (Leacock and Lee, 198&hdaman and Nicobar group of Islands with a gedujcab
area of 8298 sq. km consists of 572 islands amdisislpread in Bay of Bengal at a distance of
about 1200 km from the any cost of mainland Indlias the series of islands extending from
Cape Negrais of Myanmar at north to Achin headwh&tra at south. It stretches between 6° to
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14° North Latitude and 92° to 94° longitude. ThedAman group of islands are also known to be
inhabited by four negrito population namely Jara@&eeat Andamanese, Onge and Sentinelese.
Only in recent years we came to know from the Jartdwat they call themselves Asg It has
been argued that Aka-Bea, one of the Great Andaseatnibes used to refer tleng as ‘Jarawa’.

As during early period of British colonisation t@eat Andamanese tribes were used to be the
jungle guide for different administrators and syors who have pick-up the term Jarawa to refer
this particular group of Jungle dwellers. So, Bra@i22) was rightly assumed that “The natives
of Little Andaman refer to themselves as Onge (mkn$ probable that the so-called Jarawa of
the South Andaman have the same word.” Duringptlesent study voice of few Jarawas were
recorded during pronunciation of the name of tbain community i.e.Ang. It is noteworthy to
mention that their pronunciation ofhg often heard like ‘Ong’ which is quite close tcetlpro-
nunciation ‘Onge’ (the negrito community of Littkindaman). Moreover Brown (1922) also
mentioned that “there can be no doubt the Jarawdhar descendants of emigrants who at some
time in the past made their way across from thiéeelAndaman and thrust themselves in upon the
inhabitants of Ruthland Islands and the South Aratgnmaintaining their footing in the new
country by force of arms.” So, the area which isaloited by the Jaraw@ng today is a recent
phenomenon, probably not more than two centureswh(Ang were distributed in Ruthland
Island and Southern most parts of Great AndamamdssIDue to different colonial forces and
other different reasons, they were pushed furtbethwards and occupy the present position.

At present the Jarawghng are inhabiting in Middle and South Andaman arka@ with the
west coast and dense forest. Their area of habitdtas been declared as tribal reserve (1028
km? by the administration. As on July, 2011, theiatgopulation was 381, having 196 male,
185 Female and sex ratio of 944. Till 1997, Jaréag avoided any interaction with the non-
Angmigrant population, who have settled down in tleénity of their habitat indifferent phases.

Area of Study

Study was conducted among the Jargfag and Settlers of Middle Andaman areas in two
phases; initially for one month during November-Braber, 2011 and after that for another one
month on April-May, 2012. Differenf€haddagCamp sites) of Jaraw@ng namely Julanpathar,
Lakralunta, Tanmad, Philip Nala and Dhani Nala adgcent noring villages near Jarawa Tri-
bal Reserve (JTR) namely Atergi, Kataidera, Bambid@i and Phooltala etc. were visited and
studied. (Fig. 1)
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Note: eJataws camp sile. .. oo

Fig. 1: Study area of Middle Andaman

Material and Method

The Jarawa Reserve of Middle Andaman isn broadly called Kadamtala area. As on J
2011, the proposed study area of middle Andamanintebited by 152 JarawAng (male 82,
female 70), having sex ratio 854 and they livehim dense forest of the Tribal Reserve along
the western coast.o study interaction between JaravAng) and nondarawa, four above m-
tioned fringe villages of Kadamtala area are predds be selected. According to Health Sur
(2010) total population of those four selected-Jarawa villages were 2323 (male 1, female
1149) of which total population of Bamboo Tikri, té&dera, Atergi, and Phooltala were ce-
quently 236 (male 115, female 121), 326 (male i&®6ale 160), 672 (male 351, female 321)
1089 (male 542, female 54

Methodological issue to studny hunter-gather community (viz. Jargwa always of immens
importance. As language often become a constraim-depth study especially at cognitivev-
el, it seems that observation and case study arbdst suited method to study the Ja (Ang.
Different methodological approach must have beaptd to study Jaras (Ang and Settlers
separately. During the study different anthropatagtools and techniques viz. observation,
study, interview, focused group discussion, saniapping etcwere utilised.

Jarawa (Ang), the HunterGatherel

Defining a true huntegatherer is a difficult task. Al evolutionary definition may confine ht-
er-gatherer to those populations with strictly Plaistte economics i.e., no metal, firearm, di
or contact with norirunting cultures. Unfortunately such a definitioaul effectively eliminatt
most of the today’s hunteyatherer (Lee and Devore, 196Hunting-Gathering refers to suls-
tence based on hunting of wild animals, gatheringila plant foods an fishing, with no doms-
tication of plants, and no domesticated animalepithe dog. In contemporary theory thii-
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nimal definition is only the starting point in defig hunter- gatherers (Lee and Daly, 1968)
Some basic features of hunter-gatherer society are:

e Most (but not all) hunting and gathering people lim theband or groups,a small- scale
nomadic group of fifteen to fifty people (may beied) often related by kinship. Band so-
cieties are found throughout the Old and New Woddd share a number of features in
common.

« Jarawa(Ang are also living in band or group. After familyrshis the basic unit of their
society. Number of members in a particular bansuigjected to seasonal variation, avail-
ability and accessibility of resources and othetdes.

* They are relativelggalitarian. Leadership is less formal and more subject to caimss of
popular opinion than in village societies goverbgdeadmen and chiefs.

Egalitarianism is also one of the basic feature3asdwa(Ang society. No dominant lead-
ership have been found among the Jarawa. Leadédsshgny much formal, they believe in
freedom to live.

» Mohbility is another characteristic of band societies. Petgyid to move their settlements
frequently, several times a year or more, in seafébod and resources.

Jarawa(Ang roam the forest in search of different resouraed periodically shift from
one chadda (camp site or settlement area) to andthiss mobility is usually subjected to
on availability and accessibility of resources.

« Another characteristic is the remarkable fact Hiaband-organized peoples exhibit a pat-
tern of concentration and dispersionRather than living in uniformly sized groupings
throughout the year, band societies tend to spartdop the year dispersed into small for-
aging units (especially during dry season in cdslamwa) and another part of the year ag-
gregated into much larger units (during rainy sadeo Jarawa).

Though there are many more features to mentiontahethunter-gatherers especially about Ja-
rawa (Ang but besides tha&elf-sufficiencyis one of the notable characteristics of Jar&wa)
society.

Notion of Self-sufficiency and Ang (Jarawa) Society

Self-sufficiencyefers to the state of not requiring any outside support, or interaction, for sur-
vival. Robert Redfield (1955) in his book ‘LittleoBmunity: View points for the study of Hu-
man Whole', propounded the concept of Little Comityumwith a view to study human whole.
He also mentioned the following characteristicsaoLittle community: a. Distinctiveness, b.
Smallness, c. Homogeneity andSklf-SufficiencySo, to Redfield, Little Community is also cha-
racterised by self-sufficiency. It satisfies alleds of its members from birth to death. It is be-
cause of this fact that he has called little comityusss acradle to grave arrangementslarshall
Shallins in his book ‘Stone Age Economics’ (19t®scribed hunter-gatherer as ‘Original Afflu-
ent society’. The basis of Sahlins’ argument was bunter-gatherer societies are able to achieve
affluence by desiring little and meeting those é@ekires with what is available to them. By
stepping away from western notions of affluence, ttieory of the original affluent society thus
dispels notions about hunter-gatherer societieswaae popular at the time of the symposium.
Sahlins states that hunter-gatherers have a "nbamgd} varied diet" based on the abundance of
the local flora and fauna. This demonstrates thatdr-gatherers do not exist on a mere subsis-
tence economy but rather live among plenty.

Mode of subsistence of Jaraang is predominantly hunting, gathering and fishingieh in-
cludes hunting of wild boar, monitor lizard; gatingr of different forest and sea resources and
fishing in shallow sea, creeks and fresh waterdmdic. With few exceptions, hunting is predo-
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minantly a male activity and gathering of food n@®es is mainly the domain of females. Beside
the above mentioned resources they also collectmaterials for their different contextual spe-
cific needs like preparing chadda (hut), bow, uAlwaoden bucket), basket, fibre for rope etc.
Regarding subsistence and economy of hunter-gathemrelated concept is James Woodburn's
notion ofimmediate-return vs. delayed-return societidkhough both were subsumed under the
heading of ‘band society', in immediate-return eties food was consumed on the spot or soon
after, while in delayed return societies food atitepo resources might be stored for months or
years, with marked effects on social organizatiod aultural notions of property (Woodburn
1982). In case of JarawAng immediate return economy is prevalent but sowigeace of de-
layed return system of economy is can be obsefmdexample, preservation of pig fat for fu-
ture use and processingarhin(cycus fruit), storage of honey underneath the edgil are few of
those. But the noteworthy is that whatever theyddior gathered, they usually do this by means
of simple technology and in an ideal condition tldey’t need any outside interference for their
livelihood. So ideally they used to be true seffisient community.

rtlcle oth non-tiadél and Traditional) during periodic shifting.
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Fig. 3: Food (boiled fishes) served in non tradlabplastlc trey

Fig 4: Jarawa huts inside the dense tropical @iest of Andaman Islands

Being isolated from rest of the world and probabfving antagonistic relationship with sur-
rounding neighbours (i.e. Greate Andamanese, c#ogiand settlers etc) for a long time, there
was least probability to develop any reciprocahtiehship of JarawgAng with their neighbours

in any historical specific or contextual specifituation. Thus the Jaraw@ng society was de-
veloped as a Self-sufficient entity. During theipeof Hostility, JarawgAng are assumed to be
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more self-sufficient than these days. By desirittteland meeting those needs/desires with the
available resources might be one of the factorsdoh towards so called affluence.

Self-sufficiency to Dependency

Increased contact with outsiders brings about obsitig Ang (Jarawa) society and culture. The
self-sufficient JarawdAng society gradually started to depend on differedd based, contex-
tual specific outside elements. Barter relationehestablished between Jaraffag and settlers.
The relationship is basically need based exchahgiferent commodities. Marshall Sahlins in
his book ‘Stone Age Economics’ (1972), have idédithree main types of reciprocity:

« Generalized reciprocitis the exchange of goods and services withoutikgdpck of their
exact value, but often with the expectation thatrtiialue will balance out over time.

« Balanced or Symmetrical reciprocibgcurs when someone gives to someone else, expect-
ing a fair and tangible return - at a specified amptime, and place.

* Negative reciprocitys the exchange of goods and services where eathiptends to profit
from the exchange, often at the expense of ther.oMhegative reciprocity can involve a
minimum amount of trust and a maximum social distan

Now-a-days, JarawgAng have a contextual specific mixed reciprocal iefeghip with the set-
tlers/neighbours where generalized reciprocity baldnced or symmetrical reciprocity is predo-
minant. But in some specific cases negative recifyre@an also be observed. Unlike the days of
hostility, one notable thing is that the urge oftbais often from the side of Jarayang and a
reciprocal relationship exists between both thedoisig partners. It is also notable that they often
select bartering partner from the villagers byttied and error method where the basic criteria is
to get the best deal. Most of the time barter aceuith specific and preselected individuals. Ja-
rawa (Ang men and women used to come to the fringe villagss to the Tribal Reserve with
their bartering items and demands for the desirgclein exchange. In some cases bartering also
occurs on some pre-fixed consent between the partridney like to barter those required articles
which they can’'t manufacture from the availablesftrresources or the articles to which they are
fond of or addicted. The bartering items which ffoing inward towards the Jaraw@ng are

as follows: Rice, Biscuits, Spices and other déférfood items, Tobacco (Sukha, Jarda etc.),
Cloth, Torch and battery, Iron implements, Metansils Safetypin, Mirror, Plastic bottle to
keep water, Polythene sheet, Nylon rope, Plastimdrsoap, Cosmetic cream and powder, Ar-
tificial ornaments etc. These are few non-tradalatems which are bartered from outside, there
are many more to mention. The bartering items whighflowing outward from the Jarawa
(Ang) are deer meat, Resin, Mud crab, Prawn, Freshrwgbes, Other forest resources as de-
manded by bartering partner.

Conclusion
As we know, nowhere in the world we can found hixgegherers are living in the domain of
hunter-gatherers and most of them are surroundetbisynant neighbour groups, the dynamic of
the foraging way of life, the dynamic of their irdetion non-foraging neighbours is of immense
importance.



Fig. 5: Non-traditional modern torch light hangiingm roof of an Jaraw@Ang) hut.

Most importantly, none of the above mentioned irviowing bartering item can be produced
by JarawaAng. They are unable to manufacture any of the invilanding bartered items from
their available resources and technology. Besitfeereht socio-cultural impact of this bartering
relation, one significant aspect is that as Jaréwa) are unable to manufacture the bartered
item, they are gradually becoming depended on txagt@artner for continuous and subsequent
supply of the bartered item or part of it. For epdartorch lights (two or three celled), an inward
flowing bartered item have already been introduethe Jarawa (Fig-8) and it can be found at
every Jarawa family. Now the question is where thily get the required battery or cell ?, can
they manufacture this ? These are few pertinenstoues which are applicable to the most of the
bartered items of JarawWA&ng. So, for the continuous supply of battery od éet their torch,
Jarawa are gradually becoming dependent on the&rbay partner. On the other hand this intro-
duction of this modern torch, have already led holiion of the traditional resign torch from
their socio-cultural life. This is a simple exampglea single bartering item and similar conse-
guences may happen most of the other inward flowirgering items also. In this way they are
going to be trapped in the periphery of dependemy it is a crucial trend which is bringing
about changes in Jaraang society and culture. Moreover change is inevéadotd culture is
resilience. So, in-depth detailed study is requiednalyse and understand the consequences of
socio-culture contact so that probable adverse étspzan be minimised.
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Notes
1. Only in recent years (2000 onwards) researcherg ¢arknow from the Jarawa that they
call themselfAng It has been argued that Aka- Bea, one of thetGxedamanese tribes
used to refer thAngas ‘Jarawa’.
2. Chaddais Jarawa term for their camp site or traditionat in Jarawa dialect.
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