"WHAT RELIGION IS



.

MACMILLAN AND CO., Limiten

LONDON - BOMBAY - CALCUTTA » MADRAS
MELBOURNE ’

THE MACMILLAN COM?ANY"

NEW YORK * BOSTON « CHICAGO
DALLAS « ATLANTA * SAN FRANCISCO

THE MACMILLAN COMPANY
OF CANADA, LIMITED
TORONTO



WHAT RELIGION IS

: BY
BERNARD BOSANQUET"
, e DG EL D,

FELLOW OF THE BRITISH ACADEMY '

MACMILLAN AND CO, LIMITED
ST. MARTIN’S STREET, LONDON "
s LR ot 5



- STOCK TAKING. 2014

COPYRIGHT

Fzrsl Publz:/ud xgzo

PRINTED IN GREAT. BRITAIN
BY R. & R, CLARK, LIMITED, EDINBURGH



'PREFACE:

WHAT I hope and desire to do in Wr1t1ng
Kthxs little. book is to be helai_’ul 0] ‘ersonsr
who, . whﬂe feeling . the . necessity. of
religion, are perplexed, by the shape in
- which it comes bef v am not.
'thmkmg about hlstorlcal crltlclsrn I
k have in. mind more fundamental thmgs :
~We may be dlsappomted———l will at
_once _make;, this suggestion, which is

~ indeed the. main substance of what I
_ have to sa.y——we may be dlsappomted
~in an expemence ‘which we have been

taught to regard as all- ;mportan,t, not

‘because it offers us too little, but because

it offers not just what we were prepared
£ 4 ) V &
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for. Everythmw depends on the ex-

_pectation and the hope with which we
oac] Relig _ i

: w&;res; onses )
To take the s1mplest of all examples
Wﬂl r%ﬁwgg guarant‘eee me my prlvqte
and personal happiness ?2 - To. this, on
the whole, I think we mustamvver No;

nd if we proacht with a view to
such happiness, then most certainly and
absolutely. No. And yet this answer
might repel many persons who are
* quite sincerely inclined to religion.
‘ They might perhaps rejoin, “«Well, but
‘if not that, then what? We esteem
~ the thing’ as good and great, but if' it
s1mp1y does. nothmg for us, how is it to
“be anything to us?” Bup the answer
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L Was the answer to the questzon and 1t f
2od mlght be that to a questlon soundlng ‘

, 'but shghtly drfferent a very dlﬁ'erent'_ e
~ answer would be returned We mlght
,ask for mstance, “PDoes it make my‘-v ;
?” Andthe answer
th1s,‘,mrgﬁ$ be, T It 1$ the only thmg N

Jife more Worth hym

‘ ovashouldV thmk 1t a gleat» M'thmg
‘1f I could help everso humbly i in mudmg
some mmds to- the rwht type of ex-

s rpectatlon, the true and open attltude in

which they will have a fair chance to
-~ feel their rehglon in its fulness and its
- .Slmphmty ;

1 insist - oh two exprebsmns in thxs
: last sentence.  Their.religion”; my

~ hope is not to suggest or advocate anew -

religion to them. It is to help them
to reach the full value of their own. -
No man is so poor, T believe, as not to
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have a religion, though he may. not, in
' every case, have found otitwhere it lies.
And “simplicity " ; for it is a familiar
- paradox, that Eg: ﬁZZ hlghest and deepest
things, centres thouwh they are of all
complexity, yet we.go wrong r\nostlyy by
'not being s1mple enough s As a httle' ,

7 j the samts, so of the Wlsest among man-
" kind. Yourmindi is,a good instrument ;

. keep it free and sincere; k keep,
away from selfishness, self-conceit, from
- the vanity of learning, and from the
vanity of resentment against‘ learning.
Qpenrﬂ,itu_to,ﬁxpmﬁngﬂgggg and take that as
- largely-as you can. Weknow. the type
of man.who on.the.whole. gets. nearest
kto truth. . Itisnotthe.cleverest.. . It is;

' Lﬁthmkg, he.sincerest. ,
1\ I have nothmg fo say that has not
‘ ;‘been better sa.ld by thousands of better ,
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- ‘men. But ev&ry cr181s has 1ts own"

AAAAA ‘ . .And even if the Word
is qulte o d, it makes perhaps a little
t dlfference when it is repeated in your..
ear by a comrade at your side. - ;

BERNARD BOSANQUET
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 CHAPTER I
' THE PEACE OF GOD—SALVATION—
: JUSTIFICATION BY FAITH



‘C’HAPTER‘ I :
THE PEACE OF (rOD——SALVATION—— S
: JUSTIFICATION BY }:AITH

Lok What must 1 do to be saved'»‘” e

fffI BEGIN, then, Swith- what 1 take to be

“the central knot and need of all rehglon, o
~ “What must I do to be saved ¢” The

old monosyllable, whlch has sounded
80 clearly since the coming of Christ
the S. O. S. call of humamty, utters, it
~would seem, an .ultimate need. And
“yet, what is it? Saved from what?
‘The old word does ot say ; and thlS,‘
1 think, is very mgmﬁcant We are to :
i understand without tellin g and T suppose :
we do. “Saved from pain and danger

"'.and hazardous enterprlse? ~No, that .
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will not do at all. Salvation is the

 entrance - to..the strait gate and the
- thorny path, Saved from sin? Thatis
~ more like it, but if we dwell much on
~it, it soon becomes too narrow. We
~‘seem to stumble as soon as we try to

explain. 'We begin to qualify, to re-

_Strict our meaning.  The old absolute

* word is the right, one.. | We'cry_,\.Qut to

be “saved.” ,
We. gdther our. meamng best ﬁom

“the answer. When are we saved and

how? Commonly we feel safe,when
we have nothing to fear. But safe and
saved are not quite the same. Some-
thing - has happened. = We were mot -
safe, but now we are. And how?

- Nothing outside will do it; no strength,

o

| no prosperity. Somethmg has changed

within us. We are different, or at

least, awakened “And now We are

saved absolutely, we need not say from

what. We ale at home in the umverse
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- and, 1n prm(:lple and 1in the maln feeble

- and tlmld creatures 4s we are, there 1s_¢'

'nothmg anywhere within the world or
*Wlthout it that can make us afrald
- In other words, we are at peace, at
: rest “Not_that. we have not t ﬁght
but now the battle itself is the victo :
- We are certam nour own mind.  We -
'V,are convmced of the sup1eme good, and -
“that it is one W1th the supreme power.

] ‘We have thls experlence in innumer-.

able deg1 ees, and it'isa ‘matter of words
“where you begin to call it rehglon i
Obvmusly there must be grades of the

- religious experience. T do not believe
‘that a buman being can be Wholly
Wlthout it. Wherever a manis so carried
beyond hlmself whether for any other:‘

‘bemg, or for a cause or for a nation,

that his personal fate seems vto’ him as® *

nothing in comparison of the happiness -
“or triumph of the other, there you have
the umversal bas,ls and structure of
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religion. Power and perfectlon umted
~or such perfection as must, we are con-
‘vinced beyond oontradu,tlon, be in the
“end a clue to power, as in the beautiful
‘weak,! or in the lost cause w1th whose
flag we are content to go down, are
. that to whlch in rel1<r1or1 we have (rlven
our heart away.
And now we can see from tht we
are saved, and how. 'Weare saved, if we
‘must-have a.word;: from isolation; we
are saved by giving ourselves to some- |
‘thing which we cannot help holdmg‘}
' supreme.
-~ You-can-trace this. s’cruoture, I have ‘
"smd throughout human life, for ne.man
is really isolated.. Every man, wemust
i ‘hope and beheve, has somewhere an
- allegiance that bmds hlm, some  dis-
loyalty which he would rather die than
commit. And if you know what this
~is, then you know where his religion

1 Compare,’ e.q.s RosSetfi’s,“StaH.and Scrip.” -
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, Iies' w Where your treasm'e is’ ——1t lS;
o a true saymcr ; - : (
But the specral and mtensest mean- X
: mg of the words “salvatlori,’ “‘the peace,
: \of God 2 “rehglon, 1nd1cafes, ‘as we

Lo saw, somethmg unqualified and com- -

‘pIete, somethmg which 1nvolves that -
the root of our certainty is very thor- -
i oughly present, if not before our minds .
as a doctrine, then at least in them as

o Cany attltude What is the nature of the :

fact ‘which we have been descrlbmg, |
1 When stated at its simplest and strong--
i est, and recognised, or felt, as the centre
of our life and belng ? ‘ : ol
A There is a tradltlonal phrase 1ntended9
“’ " to sum up, the whole point and meaning
~.of rehglon ; and it ‘utters all those

e _characterlstrcs -we have insisted on quite

: ey ‘Slmply and plamly Mz
o ‘expressron G Justrﬁcatron by

7l el B

' And whatever practice or doctrme
enables us to realrse this in ‘our 11f_e is .
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50 far a rehgmn, for it doeq the essentlal
- work of a religion ; whereas whatever
' ‘theory or pr. actice does not enable us to
" realise 1t may be a very fine or exalted
i Of 1ngenlous thought or custom, but i is
not, I think, in the strict sense, a
matter of religion af all. Every man,
in-the end; must Judge for himself, and
I am not preaching any partlcular form
of religion, nor intentionally criticising
any. I am only trying to help people
to get the full good, the point and
spirit, of the religion which they profess,
or which I am sure they really have,
whether they profess one or not.
~ The situation which this expressmn
embodies is simple, though fundamental,
the knot or centre, as we said, in which
~the open secret of all human nature is
~z7bound up. - We cannot be “saved” as
29 _We are; we ca,nnot cease to be. what we

“are; we can. nlx be. saved bL51V1ng

e R e

it o —m«w m




{

'or ‘ nothlg“ less , It is falth‘ o

whlch is contrasted not Wlth knowledge :
but with swht All the resources of oy
knowledge may contribute to faith,

‘But faith is contrasted with Slght be-,

. cause it is essentlal to it that we rise
‘ 1nto another world while remaining| here.
. Rehmous faith has two inseparable

sides of will and of judgement. They,

~are hardly mdeed sides, for each has the, 5
: ‘. other in it. Both mean absorptlon nr e
“a good such ‘that nothmg else matters
o and nothmg else is real.  This.is.why

es” the religious. man.
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| . and afﬁrms it, a denlal that they are

‘real. This is the very crux and test of

rehglon, -and, its .combined simplicity

;'«and profundlty are  here most. plain.

| ﬂlstlwl
i carrymcr with you its.demands,

Nothing is s0 sn_nple, nothmg is s0 im-
possible. 1t is the cry from the heart
of religion for all time, * Only believe.”

It is here.that you .must . leave . the
tive. ground. of . morali

dnd the
social atmosphere which make it a half-

: "Way house to religion. . For in the social
- whole the good is partly real, and pdrtly, ;

therefore, we are saved from the con-
demning “ ought to be” “But, in

' principle, mere morality says, “You

ought to be equal to the situation.”
The good is imperative on you here and

“now, and you are to make it real in and

by your will. Fail in doing this, in-

- showing yourself perfectible in and by ,
~ yourself, and to all conceivable ages you

are a moral failure, even if you claim a
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hfe contmued for ever in Whlch to com-{"'_ ,'

" plete the work. Out of every moral

success. the. further it ought prmgs up
mevxtably to condemn you puee, more.

‘KFOKI"IAik:zthe good isindeed real,as morahty"; .

~claims that it should be; but there is.
somethmg more ; for in the end nothmgw; '
~elseis real.  And so you can be good,

'ﬁ‘though you are not good, because asyou. i
~are: and as you stand,you yourself arenot

~rea1 By worsh1p and self- surrender -
_you repudmte and- reject your badness,

~and will and feel yourself as one. w1th‘;,,rf,;”
~ the supreme goodness. « Hear . again.

,"\the vehement expression of mysticism.
- “When reason tells thee thou art out-

,s1de God » then answer ‘thou, No, Jrie
‘am m God Tam m heaven, in it, 1n‘ o

~ him, and for etermty will never: leave‘

him:  The devil may keep my sins,

and - the World my ﬂesh 1 t,hve_ in
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2 “‘Wln my Wlll Xowill be dead in my
. reason that he may 11veA in. e, and all
rﬂ deeds shall be his deeds.””” 1 V
Where does all his come from, and
how do I know it is_true? I.answer
w1thout hesitation, it comes.. from: the
"rehglous experience, Whlch in it speaks
'Wlth a smorle voice, And 1f more 1is
wanted, as an inclined plane for the

- .common-sense intelligence, I say thatany

one who considers human nature in the
~ light of the facts of love, loyalty, com-
‘munity, will see that the character which
in religion comes to a climax, is its very
essence or centre or vital knot.  Nobody
is.anything except as he ]oms himself
to something.  “Be a whole or join
~a whole.” “You cdnnot be a whole
unless you join a whole.”

This, I believe, is religion. Strictly.
‘speakmg, we need go no further. * Here

- Ispeace, v1ct0ry, salva,tlon It your creed

‘ 1’Br§tdle¥,,gth@cql’ Studies, p 293 Tote,




’ f}And so, as 1 sa1d,. religion .becomes alsovf i

extraordmanly many-SIded and if we
_could be helpful in keeping some of 1ts-jj;j"
sides in their true place and connection, e

1 Would be worth doing. - When we

‘getaway from this simplebasis of religion,
- we are very apt to go further and fare
" worse. Weadd and explam and define

“to meet particular needs, pressures,
troubles, doubts, and we insist on our

i explanatmns and perhaps lose contact,

wholly or partlally, with the centre. 1 vk

= am only too likely to fall into this’ fault"_:.} ;
- myself. But 1 will make the hazard,

“and try to hint at the true proportlons :

in Whmh certam needs may be seen..
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FREEI)OM AND POWER

o Out of weakness were. made strong

L WHEN' we speak in the tone we have‘ =

i been usmg, of a sp1r1tual being absorbed'” :
“in or surrendered to a greater or to one -
’_"that is. supreme, we may be led to ask

questlons arlslnor_
‘ffof the experience. -

curious to know how any such thmg is o
';"poss1b1e : S g
So in this case we raise a questlon’ ]

from certam aspects oy
,We are apt to be

perhaps about the freedom of a bemg"

- 50 absorbed or devoted and this, Ig.‘_"

suspect is. at the bottom of our heartsf L
'a questlon about power I—Iow can A
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‘ ‘k_«;bemg be saxd to do anythmg of hlmself
_ifhis whole rlgh’méss and effectweness

 depends on a unity in which he seems

to be. subordmate? It might be idle
= 7cur1051ty to ask whether he could have
. done ‘otherwise than he did; but we
 may be ‘assailed by ‘doubts, Whether

. as described he can be said to do any-

i /,thlng We should hardly be troubled
about freedom 1f we were sure of
;‘povver ; : EcEL

Now this is, for rehgmn, merely a

* side issue, a question of description and

i «formulatlon, within the great central
- experience. .~ And what 1ellg10n asks: .
":"~4y0u to do is to keep your eye on that
o !experlence, and enter into it as fully as -
. you can. For it is not like. anythmg‘

g ,of Weakness are made stron :

_ else, except the degrees of 1’tself o Out

Pl "andﬂr’nmd can do nothmgb themsel%#és ¥




riyrlt s1mply, and not to allow subtle‘;f‘; v

'l'reasomngs and clamours for explanatlon o
* to distort our vision of it. And if one e
| ’yisaysy £ But how is it poss1ble ?” weare
to look at the facts of human nature, -l

and reply, “Because, in the end, there

s nothmg else tbat is possible.” We
© are human only in as. far as.we love .

,,"’,"and trust. It
_ ourselves with other things,.

.compare .
~which we

'understand but 1mperfectly, and ask :
& Whether we can be 1solated or umted
Cin. modes ‘which apply to. them.  We
possess- the mode which apphes to us,and
" J,for rehglon that is all we want If we‘\, :

are to argue. and define, we must not
vstop short of phllosophy, whlch _]ustf‘_!- L



tamty, Whlle “gomg, mt all ft:hef difi-
_culties. But that is not our business
here; we cannot all be tralned philo-
sophers, and it would be a queer world‘ ;
= if we were. Our business is to see
“ Where and how you can really get the
good which you trust n your lehglon
: to bring you. Sl b ‘

; _In the unity of Jove. :-:md Wlll with
the supreme - good youd are. not only

courage, flow Afrom. you. llke a 5pr1ng
. The. source .may. be
.ad ir.in the hills e
bat none the Tess 1ts ﬂow is its own.
You will not be helped by trying to
d1v1de up the unlty and tell how much
. comes from “you” and how much from
L« God . You have. got todeepenyoup

hatever phmjss;‘ ex resses the fact vbest :




‘_m p:a,rtsryou Would have destroyéd it. . e
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CHAPTER III

UNI Y» WITH GOD, MAN, AND NATURE' i

~Noth1ng in all the
¥ fconsequences of rehglon is s1mp1er or
~,"'clearer than  this. Nothmg, ‘again,
~ more easily tempts us to draw outi
o partlcular conclusmns in Whleh We may:
- l-lose our Way s : /

 ‘ ‘ for trymg to take away frorn you whatl
, : .28 o -
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few words‘ from a cleifer popular book

: . an T Wll] not argue upon them, but

; 'Wlll ask the reader just to turn them in
,hls mind, and place them bes1de the
. essence of rellglon as we trled to

 describe it at first. T do not for a

 moment say that the talented writer

. from whom it is cited meant it other-

wise than as a dramatic utterance by
~ ‘one of his characters, Whlch need not

- in the least represent his own convic-
- tions. . Quite probably he may have
© felt in it somethmg like the difficulty

"whlch it presents to me “1It’s clueﬁy}‘:
life after death that you are thinking -

" of, which, come to bedrock, is the only

rellglous questlon that has. any interest,

- ~ and is virtually the origin of all re-

i "hglon 1 It _has been said 00;. £ We
1 The dear Comcwnce, by Bohun Lynch p 120."




 We should fairly set these twoatt tudes
v of m1nd 51de by 31de ‘with each: other;“f_;f
“and W1th ‘the full I’CIIO‘IOUS temper,"f
: ﬂwhleh SImply rests on its oneness w1thvfjf i
' what is deeper than anythlng temporal. :
When we begm to restrict and define,
do we not begm to omlt and to dlmlmsh? Lo
‘But agam, our purpose here is not;:,: :
" to make any man doubt his. rellglon*;',f" i
ECTS only to oﬂ'er the sug@estlon that
whatever his belief, he should take it so""j
R deeply, so n pr0portlon, as not to lose'{i S
“'contact Wlth the - complete attltude‘.]\v;:f"_"
i‘ Wh1ch makes lt rellglon What qg

. But
N g R Fg
“yhow how far, ho : transformed or Wlth Tl

& what klnd of consclousness, 1f conscious- -

: v‘jness is the rlght name at all, can we o

‘?expect to know in partlcular, and, for o

f,,relzgzon, can it very much matter ?

- We must be on our guard agalnst woe

ﬁnmg down and expldlmnO' away our
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: unlty Wlth the eternal in the very act
v,‘_las we thlnk too hastlly, of 1ns1st1ng on

We rnust not let go our main grasp
of the values which, wherever brought
';_lnto bem(r in a world, so far make
- heaven of that place and time, and

o ;whlch all rehglon teaches us to cherlsh .

here and now as everywhere and always' ;
 —love, beauty, truth. * In “these - our

/ 'vy~';un1ty 1s solid and plain—our unity with
o God and W1th the whole of being. "We
. must not do anything to throw these

into the background, and place our
unity in remote events. = .
: Umty w1‘ch God, as A eharaeter : of

u ’questlons offer themselves , What .
~ forms does this umty imply, hlstomca] [

vs_"g;!terrestrnl beyond the grave?  Is there
: to be a millennium, a reign of Peace and

"happlness on earth? What in truth
""and reahty, 1s the commumon of salnts 7




~end” mean? Are: we to ask ‘more ?;ﬁ‘;‘i’f’;
‘and if we ask more, is it really asked in
a rehglous spirit and 1nterest 7 People:.
who pray too . much———lt is an old’ folk—lf’f,_'
saymg~—pray themselvesthroughheaven e

‘and out on the other side, and are set

~ to herd the geese there. “People who
~ ask®too any questlons claiming to be
. ;relzgzous in asking them—it seems much
the same - The shrewd old wives felt‘;‘
"'-~~;'and saw perhaps that partlcularlty and
‘cur10s1ty may. harm the rehglous splrlt

- him, and what he cannot help recelvmg :
‘:When he places himself humbly and'f
: s1ncerely in the attitude of rellgmus'{. ~

" falth I should_ ture. to. suggest letf{‘fi




5 _,,»be the nearest' thmg o tru h that he
- can make hlS own. Agamst fancles and
: "pmvate 1nterpretatlons, Lam convmced i
~ that any great saint, any noble mystic,
““:V‘FWVVIH warn him. The question is m the

. last, instance for himself. . Is it really |
s ;relwlonwumty of will and bcllcf with -
- the supreme goodmthat he is thmklncr

~ about in any particular doctrine, or is it |
somethmg else? That is the questlon
. for him to answer with all pureness Fof
“vf'heart and humlhty ‘

. ‘and one instrument of Gods will. We o
- w111 look at other questlons afterwalds,

_ such as the question of suffeung Here

T am only thmkmg of the’ feellng to |
,\whlch we are liable that not nature, but -
e somethmg else, 1s Where we are to look :
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‘for the w1ll ofGod" ;Th ' mml Lol

S j‘for mstance, on. the values we spoke of‘ -

"kff,truth love, beauty We do not. thlnki

©oof these as supernatural they are

:'“f‘\'jhapplly, too. famlllar ; though we mlght‘,_;,v;
' quite fairly do so if anythmg isto be

© supernatural. But,theyﬁcome home to
~us at once as our belongings, and as of
- one web and tissue with our world.. Now
i we go into ourselves, and keep fast

hold of rehglon, we: shall surely feel that?'
all these thmgs are _]ust sides, aspects, o

: consequences of it, ways in which the
: «flreve]atlon of supreme will and goodnessr
~ comes in our mind and heart. Then

1 the seekmg for a 51gn—-for somethmg

" marked as an -exception to natural

. _‘»occurrences, -or what looks like -an ex-»"‘,' :

i - ceptloné——all this falls into 1ts true place

: If you cannot thmk of God Wlthout it,
j"“Well and good thmk of H1m I beheve o
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~one must say, as you best can Only,

: ‘  let nothmg, no love of strlkmg proofs,
~ no yearning ‘for a short cut to a speclal

path of umty, oust you from the central
. citadel in which Mansoul possessesf ‘
I ;ehglon—«onenesb with the . _supreme .
~.good in every facet and issue of heart
“and ‘,‘Wlﬂ This is What “matters; in-
numerable outgoings arise from it, and
“each must certainly be pursued and
- grasped for a certain' distance. But in I
any one of them, if you are allured by

. it it is easy to lose yQurself, and forgét,

_ the one thing 'needful. - If you are
offered a doctrinal certainty, ask your-

©self of what it is a certainty., Is it really .

of a truth pertaining to religion, or is
it of something quite different, which

~ perhaps tradition or controversy has

~ associated with it 7 Every one, I repeat, -

- must judge for himself. The absolute -
~ need in judging is sincerity, pureness of
- heart. Does this really belong. to. my
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goneness, in ]
-su

be an an interesting and able specula-
‘tion 5 but it is not, a par:t of rehguon

If not,.it m’a‘y’
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CHAPTER IV

HOPE AND PROGRESS FOR HUMANITY .

,hall never. thirst.”:» S Cuprst.
e That wlnch is ﬁlled w1th the more real is more really

ﬁlled M i S PLATO 2
MAN isa creature actw in t th - world,
and an  all-absorbing faith in the
f'supremacy of good must affect his

action and expectation. - Buthereagain
in partlcularlsmg we are very apt to
' Tun up into bhnd alleys. Nowhere is -
: "1t more 1mportant to keep our starting- S
fpomt full in sight.  In rehgm man ac- i
s; It xs es ntial

____ tt %gﬁyyhole bas1s.:‘ Rel1g1on says .

'You are’ v1ctor10us in the v1ctory of :
o 1 ,

27

“He that drmketh of. tbe water L‘ual L shaL -give lnm o
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£ good. It does not say that you _can,
. ih the world of tlme, cease to be a ﬁnlte i
e ‘and defectivebeing. -~

G then, we construe the vmtory of e
. the good to mean either the total sanctifi-

. cation of the finite spirit (you and me)

- by the perfectmg of its morality in fact,

or the coming about in time of a state ;
k. of things Whlch we conceive as mvolvmg

the ideal rule of . rlghteousness and

“happiness, these are interesting specula—y
tions, but they gain no special support
from religious faith. Eaitll,w,gthar,ﬂ is
rather at one with common sense. It
tells you that though your conflict is in.
itself a victory, yet it is a conﬁlct still.
For the. religious. man., truéts ,in. no

trength. of his.own, and to be perfect .
ipart from that in which he trusts would

for h1r{1_be,sm and self-contradiction.
. At the same timie, his main experience
s the clue to reality. For the total
. detailed course of the world or the"
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: ‘f"umverse he llves by falth and not by;‘-:" “

o ,s1ght‘ But for his prlvate hfe and action

o —T mean m all that he has contact Wl’ch

- Tdo not mean merely in self—reorardmg;lf:"'-bx'

v matters, if such could be. dlstmgulshedt
i—he has 81g‘ht contmuous with his falth i

' “‘ the water that 1 shall give him”

1~1s ﬁlled with “what is real.” He is .
_never out of reach of ‘the. World of ]

values, revealed to him and in him.
r_’;Rello'mn does not say, I thmk, that -
5 ,,he is to beheve in an order of values

- some. day to be attamed without inter--
' ;Wmlxture of What seems hostlle to value .-

: Followmg our 31mple purpose; we Wln‘_';[‘( 1
~not speculate about this. But what we

‘ : do know is ‘that a s1mple faith finds on

~all sides conﬁrmatmn and redhsatxon,f ;
o Strangely intermingled and /interde- ©
pendent with difficulty and obstructmn, i

1n the World in Wh1ch our feet are set



a0 RELIGION L
A cup holds enough for 1t 1f it 19 full
~and for, the rehgmus spmt the w1tness

of the good is irrefragable. :

of Hope and Progress, as. elements
,a in life, the religious. .man. has.a solid .
- grasp... He has them in_himself, .and
they are rooted in the good with. which -
" heisunited. He can see—for here he
~ has s1§3ht continuous with his faith—he
~can see the. supreme values at work,
cleansing, . organising, . ordering. the
" world. Their. ‘bringers. suffer.or peush
‘ {* but in. their own operation the values
; “never. f,,ul We are not, just. now to
phllosopluse on this. paradox«-—how pear
~ together are the strongest and weakest -
.of all things. Evidently, there are
dlﬁerent kinds of strength, and, to the
~ common eye, no one of them has wholly
__its own way in the course of things. It
 isasifthe strength of the spirit could not
~be revealed, indeed, could not be, except
- by measuring itself against another type
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‘ \of strength And then, ‘ even in its
- victory, it seems infected- by its oppos1te, =
~and the progress breaks itself. This

: _.'certamly suggests that there is always i

i, “more to be learned, a further power of
vethe values, a splrltual progress.at least.

But we are runnlng into speculatlon
,{,All we. ought to say is this, that the
‘needful thing 1‘s_to keep to our rehglous i

t it really demands and/*\'
reagmlyves It says nothlng, 1 beheve 4

% ~of time. A word like “victory,”.

“m the end,” becomes deceptive if we"f,

press it as meanmg an - event, an . .
© occurrence, What it means to say 18,0

1 take it,. that. through all appearances :

: good is. supreme And, saying so, it £
“does not leave us with empty words or- e

‘empty hands It gives as much of
- good- as our spirits can contaln It

‘may be that all good demands for its ‘x\ :
realisation. a World apparently mixed,

g Rehgmn has nothmg to say agamst
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L 'thls It only requlres u 'to rlse above s
‘the 4ppearance, and. keep ou unhesp«
. tating grasp.on. thez. reahty 'Whlch 1s"
A "whelly good. =
: Perhaps we may add Wlthout stray—
- ing too far from simplicity, that in
. keeping up this grasp on 'thécbmpléx
- fact of religion we are led to see that
% good” is-a-hard thing.both to. apprem-'-,
- ate and.to realise.. It is not some plam :
decalogue, some clear white . agamst :
black. It is a life, a spirit,.a, meaning,
to_be wrought out and %o be fought
“out, -"To_each of us, rellg,lon seems to
. say, 1t is and must be oﬂ?'ered in our
own individual form. My battle i is con-
-~ tinuous with- yours, but it is not quite -
' youls ; yours helps me in mine, but it
is not quite the same. We. are. sent
on . diverse mlssmns. a,nd all of them
- are. neces,sa,ly
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CHAPTER V

THE VATURE OF SIN

S Whatsoever 1s not”of falth is sm

"THE dlverSIty or. 1nd1v1duahty of the“'"

0. see clearly

: goad hﬁlps

- of sin,  Sin, it is said, ‘only. ex1sts for‘ |

'the rehglous “Soul. For this soul has
given itself wholly to the good and the ,
*'perfect but yet still lives in and as its :
o own partlcular limited self and its own -
- partlcular defective world and will, It_ .
_holds nothing to be real but the good, -
but yet its own wicked will and wmked,

‘,’WOI'].d exist. And both worlds and “
wills belong to it; both the perfect bk
which it holds to by faith, and the false“f

‘hlch 1t disowns but can- .




o i not abohsh

. our» ywv11 ‘,aba‘c:tually ﬁghts agmnst itself.

LAe e RELI(;ION S
Thusi the«,v_ or

- The false. will, which. is- disowned and
r'_condemned .which_faith '_cts and
 repels, none the less is there in fact,
and opposes the will of faith in which -
- the soul is saved and at home through
~religion. - And. this is sin ; for it is the -

persistence in the rehglous man of the k

very will which as 1e11g"10us he disowns..

Again we must avoid dissecting the
~ plain and sure experience. In the

,rellglous unity, we find, a contradlctlon r
- appears - which would be 1mp0551b1e but
- for that unity, and which actually de-

pends upon it.  Z%e same will, the same - |

impulse to self-completion and satisfac-

5 : ;tlon, which - in religious fcuth 18 made o

o ~one with. perfection, has a detalled .

ex;stence in fact which contradlcts thlS«
~perfect10n A'ny experlence, enter— :
" tained or pursued in ‘a way host1le to‘ ;
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E the complete servme a,nd worshlp whlch e

+faith- embodxes, is sinful. Lists of sins
“and. rules. ~about. 51n'.may _point out

. dangers, but .are. no.real
_areno real gulde, because
5 “a smful desire; may not be ;

he ¢ bject of
bad. object :

.'rrheytwff

- It may be only its opposition, in the -

,'”,";.specml case, to ‘what the perfect will

*demands, “that makes it a sin. There 4

is no.sin readier at the rehglous man’s
' elbow: than ‘to feel that he has for a
. moment achleved that he has been'jf»
‘jf'vsomethmg of himself and apart . from» bin

- that in which he trusts, that he hasin

‘hlmself been worthy. - Now this is not'ff ‘
~ a'sin which can eas11y come of a “bad”

”-actlon It is. pretty certain to sprmg}
- from ‘something which we should set' ix
”‘r,down at sight as “good.” . .

~ Obyiously 1f we refine and reﬂecb’

i upon these consequences, we shall come
~ to matters of great subtlety—-heresws"
- of all kinds.  Is not then, all our
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,frlghteousness as ﬁlthy rags 2 On the ‘
- other hand, if a perfection which is not

‘ours is the cure, does it matter what
~we do? That we are in fact sunk in

~_ sin, but are somehow real beyond and

‘outside it, might even be a comfort—
“able doctrine. :
It is the old story. We are reﬁmng, ,
~and losing touch. Here is perhaps a
~ plain though prosaic way of bringing
home the simple fact. Bona fides is the

~ ultimate need in all matters of conduct,
and religion is_the, supx@fﬁe‘,.&ona Jides.

~ Your heart is rcally given to the best
you can conceive. . But your actual life
is narrow and confused, and while will-
"mg the ob]ect of faith, you will, also,
~ things that as you will them (for they
- neednot be “‘b'ad”) are its enemy.  Then

- we see the religious 51gn1ﬁcance of faith,

- and what it means to be saved. 'This,
S _which I am, is not really I. Iam bona
e ﬁde”‘othm, and thls self though I am it,
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, ,th@« gobd Itwlsﬁ , oL
* tion, which; but for. the supr e
would dlssolve and destroy my dctual/

“ being. It is ‘the: embodiment of the B
flat contradiction, the rise in whiech we =

 stay here.. The good, I take it, Is. ...
\v.“‘actually Worked ‘out, and has the
~ substance of its victory, in this struggle,
‘where the will is fairly and clearlyff
oceupied‘inrre-%reatirig itself: ‘
Compdre ‘once more the position of
: 'v»‘morahty In pure morality, not allow-
~ing for the socml ethical observance

which is half a religion, the individual i

must always count as bad. In religion -

, also he is always bad, but g yet he is
really and truly good. This depends g

: on the nature of faith, and a rethon* '

Whlch gwes you this. gives you all you ,

need to see What is meant by sin.
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3

 / suvFERING

s The _whole cxeatlon gma,neth and travaxleth
,together

: SUFFERING seems. a-yery much w1der “

T fa,thhan sm . What bewﬂders us most, - :

in it, I suppose, is its extensmn overthe

'Whole conscious world lndependently of
'goodness or badness. It seems asif it o
~ followed from any mdependence, any
separateness or self-assertion in things.
~ If things apparently indifferent to one
another’s interests assert ‘themselves in

i 4the same World there must be conﬂlct

; and Wlth conscmusness, suﬁ'ermg

: "the contrary, it almosf seems to suggest' :
Gutes _
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» vltable. We saw what a
“tremendous working. contradmtlon faith
mvolves between the. true reahty and

5 vthe actual appearance - This seems to

mmply the possibility at least of a very

fiery trial, thongh different no. ‘doubt.
~ for different natures. and. circumstances.
It is important, here as ever,. to keep
. our attention on the central fact. We
are very apt to generalise, to make
a conception. of ‘human, nature, for
example, by leaving out special features
~ which we think exceptidnal, and then
* to infer «This, and a world to suit, is
what ‘ought’ to exist ; and so rehglous,
faith, which takes the perfect good to be
real, must be presupposed to promise
_this at least.” ‘But all this seems -
groundless, and to be losing touch with
~ what the facts suggest. We saw that:
Whaf we find is individual spirits, all

_marked by different qualities and con-

~ ditions, each apparently set to fight his
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I Fhere is nothmcv to suggest that anyr":ﬂ'
 special mark or privation or deprivation
: m him is a sort. of .mistake in. the ..
umverse, superﬂuous to the life of the
good and: due to-be set right as some- -
thmg Wlthout splrltual sw‘mﬁcance The -
Aact is that, the attempt to recommend S
. for adoptlon as it were a sort of typlcal 0
'complete man _and typical complete life:
has alwaysbroken down, as Plato showed o
~ it must.  You cannot train a perfeet,
~ healthy animal man, and then complete
“him by adding a perfectly sane mind to
his sound body. You must work out
'and let him work out his unique kind of
health and. his unique spiritual develop--
~ment in view of each other and of what =
he has to do and be. And you cannot i
put your ﬁnger on thls or that condltlon, .
privation, deprivation, and say, This
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is dead spiritual 1oss and ought not to
be. . You may rightly try to hinder
, what you think hardship or’ defect.
~But it is far beyond the facts to say:
This or that privation or deprivation
is abnormal, an injustice, a necessary
spiritual loss. The man, say, is blind.
Is he so far less than a man should be ?
- Would Mr. Fawcett. havé‘been less or -
~.more if he had had his sight? Who
“can tell? And Mr. Kavanagh, if he
~ had had his limbs ? One has a bad wife,
~abad son. How can we say what he
-~ will make of the burden? We are not
entitled to judge that the unique being
and equipment which the universe lays
upon each individual is such as to
~ impair and defeat the possibilities of
good. We mustnot assume that things
~ would be better if we could make him
~and his condltlons over to suit our
. - smoothed conception of what a man
~and his hfe should be. '
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Here 1s a s1mp1e case of the prlnc1p1e: s

. in question. If we take as our standard

‘2 complete efficiency _bf _our animal
_system, we are tempted to condemn its
evolution as awkwardly managed. Its

. arrangements appear to have been

- primarily adapted to other ends than

"~ those they serve to-day, and to havef‘ ~
,been modified, niot, too successfully, ino

- the interest of man’s spiritual functions.

~ Now if we grant that thls is so, d@es A

follow, that i :
‘un r_sels on t z. There
is a reticence in English treatment of
~intimate experience which it ,w,c‘)uld

. u‘proba'bly be ill service to the higher life
o violate or impair.. Else 1 believe that o

it mlght not be difficult to show in more -
than one actual particular example how .

the Whole -connected set of physical
_distresses which sprang . from one of

- these evolut1onary maladaptatmns WaS‘,’: ,
a deﬁnlte orlgmatlng cause of the only
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serlously leuable ploductlon to Whlch

- certain ' lives gave rise. In: matters so
complex, a particular case goes for little,
and it might always be pronounced

B exceptlonal ” Nevertheless T believe

that it would be feasible by analyses of -

“_,4,§,.'_¢‘,;f,t1115 kind to produce. a..good deal of «

/“eonviction -as to.the positive. values

; contmbuted to life’ by what.. commonlyv
pass for negations, privations, depriva- -
tions.!  Thus we might get rid of that -

tendency to standardise all finite spirits
~and their good at'a somewhat common-

place or average level, which implies

and is implied in the pretensmn to set
: ;down so much and such as what they

- ought to have, and again so much and ‘
“such as what is abnormal and they
~ought to be spared. - Of cour@e, health

_ is a good thing, and we have a right to

‘make good things general if we can. -

But health, as we saw, itself is relative,

"+ 1 The line of thought of cburse» is affected by Spinoza.

&
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) And in all this there 1sv
unlversa v present the O‘eneral form or

: bes1des that spmtual crea,tweness ismot
'eonﬁned to health The fdct seems to : o

fstructure of suffermg, belngs prima

Jacie indifferent to each. other and to -
‘themselves, with an underlymg umty_
Whlch forces them 1nto transformatlons ‘

e
Re_]01ce that man is hurled
From change to.change unceasmgly,

H1s soul’s' wings never ﬁJrled

It 1s m and through such a conﬁlct that ‘

~continual origination within and against "

'gthefdazzle“of plausible Vsati'sfac’ti()ﬁs.' ‘

belonés; on the'ohe hand to the rehglous 2




60 RELIGION

bplllt and on the other to the ﬁmte

world. I do not mean, or ‘believe, that

~ pain can be the sole feature of life, or
is often the predominant one. But it
~does ‘'seem to me that we are losing
sight of religious experience if we assign -
to it an ideal in which there shall be no

. place for pain even as a condition which

may be suppressed, but is always im-

~mminent. A finite world of appearances,

" prima facie at issue with itself and with

. reality, may be, it Would seem, the
natural and normal arena. for 1'6110‘10\18
- faith to dominate. .

Now if so, what we call the reciprocal
indifference of beings in time, and the
maladaptations of evolution, may be no
hindrance to the spiritual life, but its -
essential counterpart. Try to say what
“you think ought to be removed from:
~any given private life in order to
furnish its possessor with the conditions
which you consider religious faith to
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presuppose, and, though you may feel
‘certain at first about extremes from
Whleh you “start, you W111 very shortly
find yourself in a region ~of extreme
‘unreahty, almost all definite circum-
stances belng condemned War, or at

least modern war, you would remove ;. \‘ ;

~and’ grmdlng poverty  And irre-
sponsible  wealth ¢ That too. And
commonplaee mediocrity of circum-
‘stances ?  The worst startlng pomt of
all. A Cl‘uﬁl mother ?, Certainly to be
excluded A' devoted _ self- sacrlﬁcmg
mother ? Th_e subtlest of moral dangers

and I do not say 1t
rehgxous falth seems tomean a gomg out
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; of oneself' Whlch may be exultant but

*can hardly fail at times to put the ﬁmte.

- being on the rack. i ;
We have approached too near to
-argument. But let the reader consider
for himself how»»\agsupremé, love and

trust—Dante’s Iove—must be felt by.a

finite creature. It cannot be all simple

- "receiving. It must ‘make  a severe

demand. And, if we might choose our
own conditions, should we not rule outi
most. things worth doing ?

In a word, religion is”juist.. the Weld
of finite and mﬁmte ~Such an experi-
ence may be trlumphant but can it be
- costless ? >

“The whole creation . . .”; and yet
‘we do not see how it can all share in
religion. Yet it has been written : |

)

* The spirit of the worm beneath the sod
'In love and worship blends itself with God

Relxglon says nothmo against this
”that I know of." At _any rate the
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pure blank preelousness, as the NeW :

: *Jerusalem does. to a fabric of mere

v chtory

: ‘gems but rather to more. mtlma,te and.

‘ ,,deeper

It s somethmg of thlb
‘that the rehglous experlenee off'ers as’

{,1110‘ : And I be«heve we must take lt SOy -
and not try to reason or expldm it
away *
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 CHAPTER VII
5 - ‘P‘RA.YE]i; ANE WORSHIP

L R After thlS manner therefore pray ye .. . Thywill =

PRAYER ahd'wdrshi’p seem to. beof, the
- most mtxmatc; essence of religion. And
- just for this reason, when separately
argued about and insisted on, above all

“its other features they tend to become i‘

dlstorted ~Prayer, 1- 'suppose, 4 the -
: very med1tat10n which és, or at the Very'~
least’ which enables us to realise. and "
: 'enter into, the_umty which- is- rehgmus
‘fai‘th.‘ 'V\,rorshiyp, inward or outward, is
- in prinéiple the same. "It is some direc-
“tion of feelmg, thought or ritual which
4 AT BT e 2 o g
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"-‘1enews and fortlﬁes, perhaps wﬂ:h the :

i of sympathetlc commumon, . the

falth and will which is religion. -

Every religion, T take it, intends to
~help its votaries in this way. It wishes
“to maintain and to reinforce in them
_ the strictly rehglous spirit. ‘

- But here as elsewhere rationalism,
curiosity, metaphor, and deduction from
: metaphor, operate by Way of distortion.
 When faith weakens, the unity of the -
- spirit tends to sever itself into idéas of =~
* persons in relation th each ~other,
and the common conceptlons of persons
begin to react; the sides of the central -
experience, which. prayer was to hold
~ together, begin to fall apart, ~and the
. meditation . and inspiration of unity.

' cannot but be transformed accordmcrly .

; ylmagmatmns m. cértalh ways : But all
o of them offer by paths for practlcai‘
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‘,ceremony and for reﬂectlve 1nqu1s1t1ve- e

_Dess, in Whlch the rellglous mmd may;
, Y‘lose itself, & e

If prayef, We ai‘gue, can keep us_

; assured of the supreme trlumph and of

" aumty Wlth the ultimate power, What,yr.v v
can it not do? What can faith notf =

do? ? From securmg our dally bread to
~any mlracle we chance to set our hearts o

'on, all seems poss1b1e to it. ‘Here" 1s1:¢:,: :
an example of what we must come to
~if we stray along roads - like: these il
we run up agd‘inst samty and common

} _sense < Mr. J ohn Scrlmgeour, minister
of nghom, Who, havmg a beloved

- child sick to death of the crewels, was
free to expostulate with his Maker with

such impatience - of displeasure,. and
- complaining so- bltterly, that at’ length' ‘

1t was said unto him, that he was heard" v

for thls tlme, but that he was requested_v ~

“to use no such boldness in time coming ; -
- 50 that When he returned he found the
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chlld s1tt1ng up in the bed hale and,
fair, . ;
The relwlous unity of Qplrlt and its
- maintenance s thus coming to be
.'broken up under the influence = of
_various demands construed ~ according
to analogies imported into the matter
by natural efforts to explain and in-
terpret. - With the growing distinction
and remoteness of the human and divine
factors the. whole nature of. prayer and '
worship transforms itself, It comes to
be modelled on the ndrntal relations
between an inferior and a superior in
- the asking of favours and the rendering
~of honour ,
Now here as throughout 1t is for theA
 sincere mind to judge what incidents of
~ hope and belief—what shapes of the
answer to prayer—are really involved
in his’ rehglon We are only concerned | ;
to note the - warning that prayer “and
; A IIeart of Mzdlothmn
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WOI'Shlp certalnly change theu' nature
as we pursue curiosity - and metaphor 7
along paths which lead us away from
what rehglous faith most strlctly implies.
"‘What we essentially want, T suppose,
is to be helped to realise and hold fastf_;‘ :
our . rehglous faith, 1ncludmg, as. we
~ have seen throughout ‘our rehorlous will,

. To this end “religions,” systems ob .
creed and ritual, or, more generally, of

; *feehng and practlce, have their ways of ¢
being- 1nstrumental And What is re- -
g “"hgmus in’ them, I take it, is all that‘; 7
" which contrﬂoutes to keep true 1‘6110‘101’1 ol
alive in the heart. - Praise and supplica- *

4 tion, so far as they do not help in thls, .

~ seem not to be rehglous at-all;
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‘ THE ﬁELIGIbﬁS TEMPE‘R
; “VAs”a‘lit‘tle cilﬂd ' ‘
HERE is a sentence worth con51der1ng ~

£ It is customary .. to contrast the -
~ humility réquired by the Gospel with - -

the supposed arrogance and self-suffici- -

: "ency of the phllosophlcal splrlt e
if we take men- so different and so
j"representatlve in their differences as -

_ Plato,..Bacon,..and _Spinoza, . we find

_them all agreemg, not in a glorlﬁeatlon :

~of. the human mind, but in the impera-
tive demand that. it should shake off
its ¢ chains’ and, turn_to receive the -
light, . that .. it should it
e 75 o




: Thls substantlve agreement betweenv
the language of religion and that of
Wlsdom isa remarlcable thing. I sup-
‘pose it pom’cs to what we have dwelt
- upon throughout, the. total simplicity -
of supreme. expenences, and the im- -
possﬂmhty of entermg ink them except ‘

: Humlhty no doubt is demanded but
humility taken by itself may be an ob-
“session and distraction, just like vanity,
amour propre, curiosity, the charm of
" contrivance and ingenuity. What is
~ aimed at is rather not to be preoccupied .
~ with - yourself at all; not to be pre-
; occupled with your own weakness or
littleness, - any more than with your ,
- own goodness or cleverness The feel—
‘ Do, et Nettleshlp in Hellem ‘ 52,




ing and adm1ssmn of defect is, I 1mag1ne, - ;
presupposed but it should not, surely, '
be reﬂectwely predommant so ‘as to -

dlvert attention to itself and i lmpalr the

snnple splrlt of .trust: and. surrender.
Now this is at the same time the spmt,

of  complete: appreciation, which alone
‘can seize the whole fact in its due shape o
and. proportlon ThlS is what in any

matter of common life we get as we
say, only from those “who really ‘care.’
“Love speaks with better knowledge :
and knowledge with dearer love.”

The_artist, too, we are told covets

“the innocence of the eye ”: the _gaze
for which th &hole lmpressmn is slngle,
unbroken, and unratlonallsed .

To illustrate a- little further. It is
one of the less noted advantages in the
succession “of fresh lives which death

and birth malntam, that the worn and E

patched and plece -meal experience of.
the acred scholar or statesman, perhaps ‘
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‘even of the saint, is not perpetuated :
for ever with the full traces of the mode -
~in which it was painfully acquired. In
~ being swept away along with its pos-
- sessor, 1t makes room for the fresh and
total contemplative activity of new
minds, no longer seamed and wrinkled
by the hardships and accidents which
-attended acquisition. :

While he smites, how can he but remember,

So he smote before, in such a peril,

When  they 'stood “and. mocked, ¢ Shall smmng :
help us?” P

Q’erimportuned brows becloud the mandate,
Carelessness or consciousness the gesture.
For he bears an ancient wrong about him. . . ,

In the gaze of the rising generation
all this is wiped away. It comes, or
should come, delighted and unwearied,
to seize directly and vigorously on its
actual merits and in its total contours
the treasure that is offered to it, and so
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to accept the expemence in 1ts full and
real proportions. ’ '

‘Something. of this Kind is what the
rehglous temper .dA ‘
the veteran expert in life must stand to ,
h1s own mature experience somewhat as

_the younger generation stands to its
_ predecessor’s.  He finds himself neces-
sarily negligent - of its entanglements, i
its hlstory, its controversy, and trying
to take it at 1its centre simply as it is
_and for 1ts own sake T@Mb&me Wlth

} aper. Then all the rlches :
of the sp1r1t may add themselves to the,
mood, on condition that nothmg in them
stands out to impair or to violate.it.
~For they all, as we saw, belong to it of
rlght only their intricacies and' dlstrac-
‘tions make it so easy for us to lose our
way ‘among them To.be-as.a. httle -
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;if“‘f‘fchlld means to. keep hold, 'soyta’spea.k of

the direct. handelasp{-tore)
; ‘Wlth the centre; n

It one could mamtam this slmpllclty,

- supreme bona ﬁdes, sineerity of mood

and temper, and care about one’s religion
mainly and especially with reference to -
those features in it which are truly and
strictly religious, I believe the gain
would  be great. And gradually and
naturally, I suppose, there would come
about a certain discrimifatton between
what is necessary in religion, and what
is more or less superfluous, and, if em-
phatically insisted on, tends even to
become harmful. But I most firmly
believe that to a sound and - sincere -
religious temper much that may in it-
self be superfluous can fall into its place
-and be in no Wa‘y‘dangerou's I do not
think contxoversy is useful, but mis-
chlevous Yet a. senbe of sanlty and

s
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‘proportmn, if it could be promoted by'
concentratmg attentlon on the s1mple‘,g
“essence of religion, wo be

~of very great religious vlue s

e
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