IN N
{General approaches of the Gita, Sri Aurobindo & Tilak)

Indian philogophical thought manifects itself
in four stages 1 1, Pluralism of the Samhitas,
2, Pantheiem of the Upanighada,

3,. Cult of liberation (laktiveda) of Jnano-
Yoga, and lastly

4, The Cult of Dewotion (Phaktivada), the
basis of which is personification of God,
In ancient time, people worshipped different
Gode as symbol of different natursl forces., Put gradually
their pluralism develops into Monism throuch various philoe
sophical queries. ne impersonal great power (mahashakti) is
controlling this universe- that power is Purusha, Rtman,
Exigtent (Sat). In the Rig. Veds, we get the support of this
view,,"tkam set vipra bahudha vadanti®. The Gita is the
gospel of this Purusha, Purushottama., It is also the essence
of Upanishaedic knowledge, The doctrine of Purushottama opens
the door of reconciliation between Jnana, Karma and Dhoktd
in the field of spiritual effort. n;% to solve two
problems, Firstly at that time philosophical dectrines stood
too far from practicsl life, and iecondly common people had
no clear idea that what should be the relation between Cod
and the world, The Gita transforms Philosophy into practical
religion and establishes s balance of relations between man
and the wniverse, between the individual and the collectivity
and aleo the interdelation of man and the environment in
which he resides.




The GCita occupies an intermediate position
between scripture and theology; for it reconciles the poeti-
cal qualities of the former with the methodicalness of the
latter. According to Ananda K, Gewmarswamy "the book may be
describgd as a compendium of the whole doctrine to be found
in the earlier Vedas, Brahmanas and Upanishads and being %
therefore the basis of all later developments, it can be
regarded as the focus of 21l Indian religion".(l)

The Gita evolves healthy combination of enjoyment with renun-
ciation and reconciles the conventional ritualism and philo-
sophical spiritualism, It makes a balance between them, The
most outstanding contribution of the Gita is the emphatic
enunciation of the Vedic concept of doing one's duty with-
out any expectation of a reward (Nishk3ma Karma). The value
of the Gita is not only precious for Indians but also for
the mankind 2s a whole.

Kurukhsetra is a battle-field where Atman or
the jiva is the hero; the body is the chariot, intellect is
the.chariotur, the senses are the horses and their obj .étl
are the roads., Another great feature of the Gita is that it
is not too high for even the initial inquirer not too low
for the highest philosopher. According to Swami Vivekananda
two special chatacteristics of the Gita are(i).the reconcie
liation of the different paths of Dharma (Yoga, Jhana, Bhak-
ti and Karma) and(il), work without desire or attachamt.(?)

Like Upenishads the Gita has many commentaries
More 6ften than not each commentator gives his own interpre-
tation, folsting his own system upon it, Two modern commen-

tators of the Gita are R,.G,Tilak and Sri Aurobindo,
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Both of them were extremist-revolutionaries of India. They

were the pioneer leaders of Eahasraghtra and Bengal.

According to Sri Aurobindo neither Tilsk nor
his speeches really require any comment, His spceches/aro
straight, never turning aside from the point which they mean
to hammer in, B,G, Tilak was borm on 23 rd July, 1956 and
passed away on 1 st August, 1920, In the public life of 40—
years Bal Gangadhar Tilak dewted his energies to diverse
types of activities. As an educator he was one of thg most
. important members responsible for the establighment of the
Pumna New English School, the Decan Cducational Society and
the Fergusson College, During the days of the Swadeshi move-
ment he was the prime-mover and patron of the Samartha Vidya-
laya., He was the great champion of the Puna temperance acti-
vities. In the year 1854 when Sri V.S, Bapat was subjected
to probable judicial penalization Tilak helped him, As a
fighter against economic injustice he played a prominent role
and made the people conscious of their rights during the
famine of 1896, He preached the cult of Swadeshi. As 2 poli-
tical leader Tilak's role was very significant in the ¢on-
gress activities, He propagated the splrit of politicel
assertiveness and patriotism among the people by his two m
papers- 'The Kesari' and 'The Maratha', and by commencing
shivaji and Ganapati festivals, He established Home Rule
League in April, 1916, He took a prominent part in forming
the frendly relations in between Indian t\:ationlism'and the
British Labour party during his visit to ingland (in 1918.19),
Though he had never practiged, still he had a close knowled-
ge of law and acute legal a.:ind. He was a great Snaskrit
scholar, a powerful writer and a strong,lucid thinker.
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The land-marks of Tilak's life are landmarks
also in the history of his province and kis country.Extending
’dpution among the common people at large:; and to raise the
political slogan "Swarajya is the birtheright of Indians®
iﬂo Tilak very popular and put on the front-line leadership
of that time, Tilak wrote his 'Gita Rshasya' when he was in
Mﬁdalaya Jail from 2 nd November 1210 to 30 th March 1911,
*In ‘ﬂ;l. Gita-Rahasya" he says "I have expounded some original
idea which in many ways will be presentd to the people for
the first time? He tried to show how emm the Gita and its
inherent philosophy helps to solve the moral issues which
were involved in our every day life. Tilak 15 a2 man of
intellect, and ittdifficult to say whether he is-more a
philosopher than & politician and a2 man of law,

According te Tilak the Gits teaches the sponta-
neous and disinterested performance of the duties of indivie
dual, Py this gospel of Karme-Yoga he attempts to reconcile
the encient emphasis on action as put forward by Yajur-Veda,
Karma=Yoga is an adequate and complete philosophy of life,
ethics and religion, It rejects hedonism and sensationalisg.
He compares Karma=Yoga with Kantian ethics and Green's
moral philosophy, Tilak's political activities were based
on the Karma-Yoga and the principles of ethics., All his
political activities are nothing but the practices of his
preachings and a concrete examples of universal welfare
(Lok a~-Samgrha), which according to him was preached by the
Gita to be the basis of Karma-YoGa. The gospel of Karma-Yoga
is an attempt to synthesise action and contemplation, Karma-
Yoga provides to the modern intellectuals a dynemic message,
It gives deep faith in life and its duties,



Tilak was 2 swporter of Adveita phuoso- 1
phy. He was attracted by the concept of the highest |
spiritual /bsolute in the Gita, He accepted the notion
- of 3 personal God. To him Sri Krishna is an fmemsw
~ inesmation of God, so he has dedicated his commentary
on the Gita on the name of Sri Krishna. He was
Sanatanist Hindu and proud of his religion even then
he was not a mere traditionalist. e made a synthesis
of Hastem and Westemn ethics in his works, He added
a new dimension to the philosophy of Karma=Yoga, He
was not @ mexe scholastic; his life is a vivid
example of a perfect karma=yogl, He was a great oxetor
with commandable personality. In a2 speech he unfolded
his opinion about his commentary on the Gite-

"the conclusion I have come to is that the Gita

~ adwcates the performance of action in this world
even after the actor has achieved the highest wnion
with the Supreme Deity by Jfiana (knowledge) or

Phakti (Dewotion).This action must be done to keep the
world going by the right path of ewlution which the
Creator has destine the world to follow, In order that
the action may not bind the actor, it must be done
with the aim of helping His purpose, and without any
attachment to the coming result, This I hold isd a
lesson of the Gita,® ()

(*) B,G, TILAK § GITA-RAHASYA pages XXV.



And about Kamma-Yoga he said- "Karme-.yoga is Mhtng
but the method which leads to the attainment of

Dharme or material and spiritual glory. Ged has
.« declared His will, He has willed that self can be

exalted only through its own efforts, Everything

lies in your hends, Kamme-Yoga does not look upon
this world as nothing; it reqiires only that your

' /motives should be wntainted by selfish interest and

v
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passion, This is the true view of practical,Vedanta,
the key to which s apt to be lost in sophistry.” (¥

Sri Auvobindo is one of the major fim
in the history of the Indian Renalssance and -
Nationalism, Hig moral, intellectual and spiritual
accomplishments have cast 2 deep influence over the
mind of the Indian intelligentsia. He is one of the
most systematic and learned of all modern Indian
thinkers. Rabindranath Tagore was greatly lwriuod
by the luminous personality of Sri Aurobindo and
stated that through him India would express her
message to the world, Romain Rolland regarded him as
the highest synthesis of the genius of Asia and ke
as well as of Europe, Sri Aurobindo is ap versatile
genius- poet, metaphysician, patriot, lover of
humanity, successful editor and social philosopher,
He conveys the spiritual message for humanity from
Upaﬂ’visadic culture, |

| (% PuGe Tilak 3 GITA-RAHASYA' page-sxvid



Srd Aumbindo was.bom tn calcutti on

15th August 1872, He was sent to England along with
his two brothars in 1879, During his utay thore for
‘14 years he engagod himgelf into the :tudy of ‘Groek

and Latin classics doqoly. He md some ot tho gmt
Eu:opm masters from l-bnor to Gutho in orlgﬁul.

left Englang in Feb, 1893 and passed 13 years in'b:oda
as the Vice-Principal of Boroda Raj Gollege, At that

time he started to study the Upanishads, Sanadtrl‘t and
| some other Indian languages. wqachrutlon movement
of 1905 encouraged him to join openly in the political
. movement, In 1906 he joined at Bengal National College
€alcutta as the Principal,

The duration of his active political life
was from 1902 to 1910, During the first half of this
period he worked behind the screen, prepsred himself
with other co-workers. Arriving in Bengal he joined a
new party, which consisted of an advenced section of
people in the the (ongress party, Their number was not
hrgo but they had pronounced influence, The wm new
bom Nationalist party put forword 'Swaral’ (Independone
as. its goal as against the far-off moderate hopu of
ofonial Self-Covernment. He hoped to make the Congress
‘a #lrecting centre of an organised national action,



He was prosecuted for sedition in 1907 and acouitted,
At that time he appeared n the platform for the first
time as a spesker. He presided over the Nationalist
Conference at Surat in the ssme year, "here afﬁra
forceful clash of equal parties- the Congress wal
divided, In May 1908 he was arrested in the Altpou-
Conspirasecy case for the inwlvement in the :cvoluuomw
grouw led by his brother Barindra; but mo evidence fiad
established against him, After a detention of one year
as an under-trial prisoner in the Alipore Jail, he came
out in 1909, In the mean time the party organisation
was broken and incapoble of sny action its leaders
scattered. '

In his 12 months detention in the jail
which had been gpent entirely in the practice of yoge,
his inner spiritual life called him for an excliésive
concentration, He went on secret retirement from active
politics in Feb, 1910 and took his shelter at Chandere
nagore. In the beginning of April 1910 he arrived at
Pondicherry, French India, Here he started his Integral
Yoga and subsecuently achieved the goal, He confined
himgelf here till the last date of withdrawal Sth, Dece
ember 1950,

A politico-spiritual element was inherent
in his nature from which he developed his view of innex-



freedom, "Sri Aurobindo's inwolvement in the political
struggle together with his yogic pursuits, indicates
ih’e polit!cq-spiritual nature of his early concerns
‘en'd pﬁ%;ﬁé@ the softing out of which he later develops
‘at Pondicherry » fuller understanding of spiritusl
freedon or inner freedomt 'O | '

' He was not in the opinion ‘only kka Brahman is trie and
the world is illusory'. On the other hand he shared the
idmt!.cal view 'all ig Bralman', Standing on that view
the tem 'patriotism’ gains its total perxfection when a
patriot devotes his whole being ond acts as a wrﬂpptt.
~not as a compassionate,

What Sri Aurobindo says about the Gita is
a8 great deal more than just what we call an intempreta=
tion, The Gite itself is a revelation, the proper
significance of the Gﬁa again was revealed to Spi Auro-
bindo., So, therefore, we can say that his writings are
revelation of revelatione= a Unique phenomenon in man's
spiritual history in which the word 'God’ gains & new
meaning. To him God means - Perfection, Absolute Reality
We can attain that perfection through total mdn
of our body, mind and soul. There are two streams in the
process of attainment of Absolute Reality, Firstly the
ascent of ourselves and secondly the descent of God in
this mundane consciousness., Different commentators

explained the Gita from their own view points, They
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many examples in the Gita in fawour of their views,
qommmﬂ presented a view that the G!.ta h a

i 'ﬂ.pitm of knowledge, According to some there fs .

J
/
7/

of Dovotien and Kam and so on, 'ﬂnugh the

G& f, ‘rhey posses eqml importance, The first six ehqa-
tofs give the synthesis of Jfiana and Kamms, the next
f{h/an the synthesis of Bh&tl and Jidna and last l:ls

//chlpters glve the synthesis of all the three 1., Jiiana,

// Bhaktl and Karme, When we know the Supreme by identity

with Him, we aspire to serve Him by our mtons, adore

S Him, lovo Him with all our heart.

/ / f Gh There are two views of life, one meteriase.

| listic and other is spiritualistic, both of them are
partially and not wholly true, Sri Aurcbindo swﬂnd.nd
/ them and unified them in o comprehensive m«mmm

/

g0 that the integral knowledge can be attained, We htw
/ to mnn the truth not only tmuqh the qalrttull trane
/| quility but also through the vicissitudes of our life,
we can not avoid the different obstractions of oug way
they are inevitable, The Swpreme Reality, the Purushoe
ttama is not asctively engaged in the fight., He is the
gulde, master. But man has to fight, has to face the

»
|



challenges and advance through them, Sri Aurobindo holds
that the Gita accepts life as legitimate field for our
spiritual growth, for our advancement towards the Divine,
Life has 2 place in spiritual endeawvour and action can
lead man to the Supreme. Acceptance of life for ml:hull
Mh does not mean acceptance of the ignorance af life,
The conception of freedom (Mikti) in the Gita means
freedom from nature i,e, attaining the same status as
that of the Supreme, ; L v

8ri Aurcbindo tesches that realigation of
the soul is first and primary object | of humah life,
The seperation of Purusha or soul from Prakrti is the
first step towords the real goal of human life, The
motive of personal salvation end escape from rebirth
are not end of his yoga. He points to a total and radi-
cal transformation of the material world into the full
manifestation of the Divine. This requires 2 higher
spiritual agpirstion and not only the mere seperation of
the Purusha from Frakrti. This seperation may give us 2
u}am mastery over the movements of our ignorant and
egoistic nature- mental, vital and physical, But mastery
is not transformation,He therefore insists that we have
to advance more after this first realisation, A complete
and radical change of human nature would give a new era
in human life, through tnf;h transformatione psychic,
spiritual and Supramental, These transformations lead to
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the ascent of consciousness from kbmmx inert and
inconscient stage to the Supramental consciousnesse
.‘;.ﬂn ultimate goal of to:;:?rhl life, m:mtd’nﬂm
- surrounds us in ourm life, We are secking' a ‘true
life which is not transcient in nature, After tlﬁs
enquiary we touch the truth that the Supreme R’nluy
.and Self are identical, I may cuwte here from Tegore
"Form the beginning of our history we are n&l&g. :
often at the cost of everything else, the value for
-our 1life and not merely success; in other words,
“we are trying to realige in ourselves tho'im:ul
man, 50 thaot we may die but not perisgh.” (4), _

The special yoga of the Gita is that of
oneness with the Supreme not merely in His static
agpect but also in Mis dynamic nature- 2 oneness in
the midst of all activities, That is the beginning of
transformation of Nature and of life on earth.
Sri Aurobindo wants to show the relevence of the Gita
in our modern society, in the problems of contempo-
rary life. A great classsic survives not by virtue
of its antiquity but by the virtue of its modenﬂiy.
Essays on the Gita eam establishes the modemity of
the ancient textd and its significance for the
modemn man,



The passing away of Swami Vivekananda
created 2 gep in the spiritual realm and idealism,
A darkness of ignorance pervaded India, Sri Aurobindo
£i1led up that vacuum with his intelect, ressoning,
contemplation and reflection,

ERBBRN
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