Introduqtion

The spirit of religion may be said to lie &n the wnity of
mankind based on the constant effort of the individual ¥n the
pursuit of Treth. Religiopn in some of its developed manifestations
¥s wniversal in nature and aims at the union of the finite with the )
Infinite. The failure of realising this trwe meﬁnﬁﬁg and significance
cf term ‘religion' and its practipal applicatio::life of man gives
birth to dogmatism and encourages sectarianism in Society. Confliet
among people in respect of their different religious beliefs arises
due toc overemphasis on the swperfickal aspects of their religions

such as dogmas, creeds, docirines, ritwals, manner of worship etc.

and destroys the basic¢ unity of mankind.

Among the world's living reliaicns, Buddhism, Christianity
and {fff? aim to be uvniversal while otherleight like confgcianism,
Hindwism, Tacism, Shintcism, Judaiem, Sikhism, Jainism and ZoTostrigm-

_~ nism are heriditery or national, being satisfied with their own

- following. Buddhism, Christianity and Mohammedanism which aim to be
.universal are actually based on human love and they are develcped
"through the ages. Growth of religion according to the needs of man

and humanistic approach is an eminent feature of the phenomenon no

//fdoubt, but religion in the true sense of the temm, it is argued to

iy



_~ be one and universal. Truth is one MEME though manifested in different
forms and ail the ways of,approachiﬁg truth are vaiid. Religion which
is conceived as universal must be one possessing all the féaiuies
suitable for man of all ages and all places. ‘It can never remain

%ﬂ,confined within particular scripfurés, prophets or‘couhtry or sect.
Books and prophets can teach a man to mould his spiritvality to know
the Truth, but they are not the oply factors on which religion-
depends. Religion, if realised to be universal will have no limita-

_~tion. In the pursuit of Truth each individual is free to choose the
way he-likeé. No approach to Truth, if sincere and honest, is false

// and thus eqﬁal regard of all religienslis another important princi-

ple due to which it claims to be univefsal.

" A universal message of Ramakrishna regarding harmony of
all faiths ushered in an era of abiding peace and good will among
~ mankind. Helwas a.MéhStmén to MaxMuller, 'the consummation of two
thousand years of the spiritual life of three hundréd‘million
-people’ in ihe words of Romain Rolland, avayéravari§tha ﬂthe
foremost of divineé incarnations) in the eye of Vivekananda and
7,/Aurobindo knew him as *God manifesf in a human béing.' Ramakiish-
'na was not born a prince like Rama, nor he had the beahty and
/ power of Krsna, ﬁo; did he possess the intellectual acumen of

Bﬁddha, yet he raised fo spiritval eminence all by his yearning

and exertions éuided by his innermost self. He had the direct



experience (aparoksanubhuti) of I:ﬁth from the beginning of his

/,spiritual life and his spiritual’teachefé came lafer to initfate
him into different kinds of spiritual discipline though these

. were no more than a formal recognition of his previohs experience.,
His spiritual practiceé in €astric manner_ﬁere thé experiments to
test the vaiidity of what he had already knownﬁ In this concern
his approach resémbles to that of a scientist who usuvally does

’f—formgtion éf a hypothesis and then tests its validity through
experiment. Dr. Amales Tripathi addresses Ramakrishnas °‘the

Ve scientist of spirif par excellence®. His constant struoggle for'
Truth and his intimate contact witb Reality in all phases of
his life and his life of’completé self dedication ét the alter
of humanity began a new chapter_in the histcry of-religioUS |
achievement;. His lofty spirit of.renﬁnéiatiqn, his'child like
simplicity and oceanlike depth of having a living experience of
God intoxication nourished in the Hindu spiritual traditions \
with a revolufionary'spirit of establishing one Universal

ﬁrellgion from practical point of ‘view. He opened the eye of

the orthodox thinkers that how reform movements in religion
may be welcomed along with the trad1tiona1 sense of values in

/ Hindu1sm. He could be said to have shown that Hinduism is a

y

/powers and extensive visions in man.

finer metaphysical discxplzne in it capable of evoking spiritual



It is said that 'the Saint must be a man of the world',
As a Saint of the world Ramakrishna is seen to teach man the non~
rigorous, non~ascetic weys of attaining God in tﬁis life. His
///liberated soul after repeated attainment of Samadhig::oize;o
pass his days to convince people about Truth and to Arenounce
their craze for material:goods he tried to fill their emptiness
with love of Godl He proved by his life that a man can easily |
/pettain God if pe has a hankering for Truth and has a simple
/(faith. Faith is beyond knoﬁledge, It is the volitional_repositing
of the human mind in the Divine.Mind to acquire the power to .
/transform its nature to a stage of purity. He believes ehat
/ less a man is burdened with book learning and complex question=-

ing of the whys and wherefores of the universe, the more he has

a chance to recognise and enjoy the savofy of religious fruits.

Though he was not 5 man of formal education and.
accustomed to sophisticated urban culture, he was such a spiritual
genius thaf ﬁany intellectuals of that age were attracted to him. -
His speciality lies in his excei;ent use of metaphors and
analogies fer teaching ehe profoundest truth of man and God.
Keshab Chandra Sen pubiished anvarticle about Ramakrishna in
*The Indian Mirror* under the title 'A Hindu Saint' on 28th March,

Vs
Vs 1875, "We met one (a sincere Hindu devotee) not long ago and

/



were charmed by the depth penétration'and‘simplicity of his
spirit. The never ceasing metaphbrs and analogies‘in which
he indulged;'are most of theﬁ as apt as they are
beautiful ....:..."(1) Ramakrishna's @etaphﬁrical‘uée of
religious statements, his belief iﬁ God and his conviction
on/faith thén reason prove that he presents a-religious-

» philosophy instead of philosophy of religioh, while different

’ thiﬁkers are sgen-to present different~kinds of.religiops
philosOphigs, PhilosOph§ of religion 1s'on§'which fidds ouf '
the significance and value of ;eligious concepts so that ue'\
become more acutely aware of the puzzlinglaspecfs of them.klt E

.///justifies or examines the fundamental re;igioué beliefs, parti-

cularly the existénce of God with'the consideiation of reason.
Here is an 1ntellé9tua1 interest to produéé the bhi;osophical
_thoﬁght‘or ﬁhiIOSOphical reflection about.religion. Its style

. of e#pression iskmoré logical and methodical as we finé'fn‘

i; advaita philosophy of Sankara.‘Even the notion of Ged is‘here;

-taken as more a philosophical coﬁpépt %han.that of religion.
But»thelway of'expressioﬁ that we find in most of the religious
philosophies is not iogical. Eveh the religious sfate@ent#

here are applied more carelessly that make us often confused

1. Adi Kathampta, ed. Shyamal Basu, P.-115.



‘td determine the very particular'method contained in the

system.. In a woro, it has no clear philosophical expression.

For this reason :eligious statements used by Ramakrishna to

express then;nner_truths of his philosophy often seem to be
- confusing., As for example once he.said to Vivekananda, “As_

I see this fan difigtly before me, in exactly the same manner

s have I §een.God " ' Here the verb ‘see' used by him neither

g
-/

means external perception as pointed out by the Nynyayikas
because he does not mean a physical object with forms. Again
it is not the ext;anrdinary pe:ception of ngggg”ggggxggsa.
Bécause Yogaja pratyaksa does not mean ‘the nerception of any
, formless.. The Yogins can percéive the most distant objects
Ve

directly by their mind., Then it nay be said that Ramakriéhna

///nséd the word metaphorically. =

Metaphors enable a nan‘to be articulate and they

are found to be born in insight. A good métaphor yields many
(2) ’
possibilitlies of articulation. The mystic has the vision

.of whole Truth when he merges fully in the Infinite Conscious-

/

ness and realises the identity of Atman and Brahman. This

rezlisation is really ineffable in character and for this

{13 The Gospel of Sri Ramakrishna. tr. Swami lehilananda.
19420 po"949-
2¢ IAN Te = Ramsey. Models and stter o Po = 46.



reason they are expressed by some terminologies whicﬁ are symboli-

cal and philosophy. therefore investigateé their source or ground

and the reason why they are used;'Instead of téking refuge in a

_'//holy silence a mystic can express his experience in terms of

| models and metaphors. Models and metaphors are in a way symboli-
cal representatxon of what is mysterlous mak;ng compatible with
human experlence. A symbol is a visible sign of an invisible

/fentity.(z) TQ worship a symbol as God is -idolatry, but to
worship God through a symbol is a legitimate means of divine .
commun1on. Ramakrishna uorshlpped God through a symbol of Goddess
Kali. Kali in his philosophy is conceived not an image of clay -
but is the same as abgolute all pervading conciousness. In this
:espéct he was'the worshipper of aﬁ ideal‘bdt'not'of idol, a

symbol of éékti here is taken as the cosmic dynamic energye.

ModelsAas'if gives form to the formless to be underw -
- (2) |
stoods "... Mystery is articulated in models® On this ground

it may be said that Ramakrishna's use of the woxd 5mother' is
not unphjlosophical, rather it is the medel where mystery of

unlimited divine cosmic.energy has been articulated.

1. The Upanisads. tr. Swami Nikhilananda. P.=52.

2. fAN T, Ramsey. Models and Mystery. P.=70.



Further hig originality lies in his new interpretation
of Réality, relation between God and man and his discovery of new
significance in his spiritual disciplines of Tantra and Vaishna-
vism. On his realizétioh he derived from Tantra that all women
shduid be taken as mother.-In fact, Vivekananda pointed out the

‘ significance of his @§3;3§§95595 (worship of God as Mother) as
uplifting the weaker sex in society. Again regarding his practice
of‘VaiShnavic discipline though h; may be categorised under the

-model of Chaitanya, he also differs from him. Because ecstatic
devotion and supreme deyotion in which Chaitanya was imﬁersed in
the last phase of his life was considered,by him very much painful
‘andlunfit for people. In the words of Dr. Amales Tripathi; "If ‘
Chaitanya is cataka, evey yearning, Ramakriéhna is Wordsworth's,

A : (1)
//'true to the kindered points of heaven and home'."

Tbachingsof»aamakrishﬁa aie notlmere scriptural
exigesisvbut are the results of the lived experience of the
Go@head in his life. In the words of Mahatma Gahdhi, “The Story
of Ramakrishna Paramahgnsa's life is a story of re;igion in

/s _ .
//.practice. His life enables us to see God face to face.”

1. Amales Tripathi. "Sri Ramaershna and .the religious thought
in the nineteenth century.” Bulletin of the Ramakrishna
Mission Institudesf Culture. Vol. XXXV. No.6 June, 1984.

Gol Park Calcuttas Pe=125.




& seer of Truth that he was he discovered and realised
//1t in his. life and hence his *sayings are the pages from the books
: of life'. Yet the problem arises regarding the authenticzty of I
the sources of his teaghings as they are not put down by himself,
,.In this respect we find his case-fo be simi;hr to Jesus Christ's
,,0r Buddha's though Ramagxishné is more a bontemporary of ours
than they are. Just as thé teabhihgs of Jesus Christ or Buddha‘
can be known from theyinterp;etations of their:followers in
diffeient ways, similarly the philosophy 6f éamakrishna‘can be
//,knoﬁn from his disciples, and contemporary thinkers of that agé
.wﬁo came close to ﬁim. Keshab Chandra Sen was the first person
//in nineteenth century to broadcast the méssage of Sri Réﬁakrishna
to the educated Indians sometimes translating his teachings in
,fEnglish.(l) »Another book 'ermat Ra@gggighna‘gggggghansera

(2)
Ukti® was published by Brahma Samaj in 1878. At the inspxra—

tion of Keshab Sen, Sayxngs of Ramakr1shna were published in the

religious papers from 15th March, 1875 to 1878 as answers to the
- (3) | |
questions raised by the people. All these, we can say, are

Y, contemporary documents or authentic sources of Ramakrishna's

teacbings.'

1. Adi Kathamrta. ed. Shyamal Basue.P.-115.
20 Ibido P.-ll3-

3. Ibid. Pem113.
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*Sri Sri Ramakrishna Lila Prasanga‘' by Swami Saradananda
and *The Gospel of Sri Ramakrishna' by 'M' are the authentic

véources for knowing his life and teachings too. Sri Mahendranath
-~ Gupta who came close to Ramakrishna between 1882 to 1886, used to
?/write down the Master's sayings and teachings in his diary.
'These were the most important data from which he composed 'The

(1)
Gospel of Ramakrishna’'.

Vivekananda's writings are also-the most imbortant
source concerning Ramakrishna's views. We generally see Ramakrish-
na through the eyes of Viyekananda. The Swami began his relig;ous
life iith a skeptical attitude aﬁd he nevér followed his Master

//*blindly. He tested his Master many times till he rgaliéed that
Ramakrishna was the_greatést of avataras, and that his teachings

//»aré living truths for the entire world. Vivekananda wgs amazed
to hear his'Master say that he could see God just as he saw
Vivekananda. Vivekanandg never before had heard suéh'a bold

s statement regarding diéect experience of God. In his wozds,
.Ramakrishna is.the founder of religion; he himseif is all

/ (2)

//religious as suchs ~  All religions are taken by him as the

l. Adi Kathamrta. ed. Shyamal Basu. P.=113.

2. "Om Sthapakaya ca dharmasya Sarbadharma_Svarupine.®
Stabakusumanjali Ed. Swamz Gambhirananda. P.-374.
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¥

expressions of one eternal religion and in this sense all

: (1)
are intimately related.

Ramakrishna embodied such catholiéity of'outlook and
?/humility that ﬁe was against the traditional system of priest-
hood. We find a revolutionary spiiit in him; he never thought
himself as a mastéi of\his disciples, but for his equal regard
//,to all religions he becahe known to the world as a grqa;
personality for teaching tolerance which is the most essential .
need of this age. He realised that we proceed from truths to
//highér truths and as even the lowest ;eligious‘form contains
/ aigrain of Truth, it has possibility of further evolutibn.
Ramakrishna's religious universalism was s0 unique a feature
| of his thought that his disciples always ﬁade'it a point to
>//1ive up to this ideal. From a contemporary religious document
published in the year 18é6, we learn that at the funeral of
Ramakrishna, his mortal frame‘nas carried alongwith the flags
//of aifferent:fait?;)like Hinduissm, Buddhism, Mohammedanism |
and Christianity. It is an important document from which

"we can know that his teachings of religious synthesis were not

7 only understood but also warmly welcomed by the.people at large.

l. Swami S’is,sya Sabada. Sri Sarat Chandra Chakraborty. Pe=56.-

2. Adikathimpta. ed. Shyamal Basu. PP.=109-110.




12

They had realised that Ramakrishna was the originator of one
(/,universal religion, that religion was not a matﬁer of dogma,
doctrine and creed, but spontaneous flowering bf the soul to
_- God. Religion is harmony,.é basic unity based on the quest éf
l/xiho oneness of Truth.
Remakrishna's has been an attempt to show how religion
%/is one and univeisal. We shall discuss the matter in the first
chapter in a fuller manner with a view to show that the anti-
religious views in the modexb,age have developed due fo the
’ misconception:about religion as mere dogmﬁ or creed. Man is
‘gssentially religious in the sense that his religious life is
the pursuit qf Truth in a process of self-transcendence. It is
_the way of iema;k;ng man in the form of spirituality to realise
the Truth within. Here there is no conflict between religion and

nd—religion.

Religiqn has forever been'on'the move, it developed

//»from primitive'to national and national to universal religion.
In the second chapter it will be shown hOu'the essential features
/ﬁof universal religion were already present in primitive religion

e

in a rudimentary form. Religion transcends>the old naturalistic
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I

lim;tations'in national religion as the nation is a closely
//,unified whole and tends to wear a common character. The great

. streas was laid on the uniformity of worship. But the need of

a religion was realised by man for deepening his personality

land'to dévelop his spiritual consciousness to remould himself
///’to Teach perfection as he. was no more satisfied with a national
gglig;gb he had. Thus the change of outlook gave birth to ‘
Eﬁi!éffﬁfwff}§§§2“ which aims at a process'of“upliftmeﬁt of
~soul to rgachvthe Truth. In this moderﬁ universal conbept of
religion man is the centre of religious consciousness and

religion therefore is essentially humanistic containing the

features of ﬁniversalism.

Religion in contempofary indian philosophy is mar?eé
by the gradual approéCh towards humanism. Tée universal outiook
of modexrn Indian thiﬁkérs is that the world is more ccmpact

today than it was before.The gemm of universal religion has
///7aiso been found from the very beginning in Indian philosophical
//.thoughts right from the Vedas and the Upanisads. In the third |
chapter I propose to discuss how universal elements of religion

are present in the Upanisads. And also that ieligious reformation

/ movement began in the nineteenth century with Rammohan Roy,
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Debendranath Taéore and Keshab Chandra Sen etc. All oi them
provided Ramakrishna the necesssry historical background for
formulating his universalism. Appearance of Sri_Ramakrishna .
lll-lAushored in a new era of neo-vedantic thought ar once

practiczl and universal.

Tbe next two'chapters will be devoted to a detailed
study of the religious philoscphy of Ramakrishna as a reflection
'of classical‘%sdanta and as a new approach regarding his view

poznt about reality and relation.between.God and man.

Ramakrishna s spiritual practices of different
disciplines one by ore are his living experiments throughout his
lifgdfgagrgggwgggépneness of Truth. So in the last two chapters
there will be an attempt to point out his: originality even in '

his spiritual practices and on this ground his religious
tolerance and the essential features of universal religion as

has been realised by Ramakrishna will be poxnted out,

‘ ‘ Not only Ramakrishna revitalised the traditional
// spirit in India but he‘was also the man of originality who

proved how vedantic ideals may be practically applied in this
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life. One ultimate reality, spiritual in naturé, was concelved
by him, included the many and it is the point he establishes
about the haxmony of science énd religion, sacred and secular
and harmony of all faiths in the wojrld. He points to such a
religion which sanctifies the obscured real nature of man and

helps him to be free from the sense of ego.
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