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Chapter -4i
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We have already seen earlier © that the culture and
civilization of the Indo-Aryand reached Bengal quite late.
There is no mention of Bengal in the Samhitd the Rigveda. The

[ S,

Pundras are referred as Dasyus in the Aitareya Brahmana la.

Vaﬁg;vagadhg referred in the Ailtareya Aranyaka 2, in desplsing
e, Ny * .
terms, really meant Vangas and Magadhas. It clearly indicates

that Bengal was outside the area of Aryan culture even in the
later Vedic period. The same feature preveiled even in the

Sutra period. The Baudh@yana Dharma Siutra 3 prescribed penance

for those visiting Pundra and Vaﬁga comprising South-East

Bengal. The Jaina Zchiraﬁga Sutra describes the people of

Radha as barbarous.

4

We are not going to treat the gradual expansion of

Aryan culture in detail, The study of Videgha Mathava in the

ggta patha.Brihmaga and the like were the stories of Aryan ex-

pansion in the Eastern countries 4. The Jaina Prg}ﬁépamé inclu-~

des the Vangas and L3dhas in the 1list of Aryan peoples °. It

has been referred indirectly in the Divyavad@na that the Jaing

religion was established in Pundra or North Bengal in the time
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of Aﬁgka. The first definite evidence of the further progress
of 4ryan culture towards the east 1s furnished by the Mahabha-

rata. In the Mahabharata, we come across the episode of

e

Paundrakavasudeva. Devakiputra Vasudeva Krishna, the great

Lous eCej ' ti th
religious preceptor was challenged by the King of the Pundras
and Kiratas. He was, however, defeated by K{ishga 6. The

Mahabharata also refers to the places of Pilgrimage in Bengal.

The Ganga-Sagara-Sangama is referred in connection with the

legend of Bhag{iatha and the Pilgrimage of Yudhishghira. The
rivers like the Kafotoyi, Lanhitya were considered as sacred
and a dip into these rivers was equal to the virtues of perfor-
ming an Aséamedha sacrifice 7, All these indicate that the

Aryans had much more intimate contaét with Bengal at the time

of the Mahabharata than in the time of the Dharma-sitras. It

has also been indigated that there were powerful states and
religions sanctuaries in Bengal which were respected by the
Aryans. All these go against the contemptuous references of

Bengal in earlier records 80

Though the precise date of the Aryan contact is diffi-
cult to ascertain, yet it has been suggested that ﬁhis signi-

ficant change might have taken place between the ages repres-

ented by the Baudhdyana Dharmasutra and tte Mahabharata.
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It may, therefore, he reasonably assumed that the first stage
of Aryanisation of Eastern India took place between 4th Cen-

bury B.C. and 4th Century A.Dog

With the spread of the Aryan culture the Vedic reli-
glons system was also introduced into the region. It is, how-
ever, likely that this system became associated with the pre-
vailing forms of religious beliefs and rituals of the people
inspite of the initial resistence by the Vedic seers. It was
'probably due to the intermarriage between thg Aryan males and
the Non-iryan females, the speech and thé social anq religious
life of the Aryan people began changing from early time. Atten-
tion may be drawn, for example to the borrowing of the cere-
bral sounds from the Non-Aryan speech, to the gradual amalgae

mation of the §1gvedic God Rudra and the pre-Aryan God Siva-

Paﬁﬁpati and to the germ of theism, a Non-aryan institution
later, completely absorbed in Indian religious life . The
concept of intense devotion and a sense of absolute surrender

to the God, the technical name for which is 'bhakti' explained

as 'exceptional attachment to God' may be regarded as an

un-Aryan concept gradually adopted by the mixed Aryo-Non-Aryan

population ll,

Thus the Vedic religion itself sustained some changes
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by coming in contact with the Non-Aryan culture and it

resulted in fusion of the two cultures. In course of time,

as observed%gﬁ.c. Majumdar, the leaders of the Orthodox reli-

gion having,observed_Vaishgavism and Sgivism proceeded to
evolve an altogether new pantheon whose history is told and

glories sung in a new literature, the Puranas. "These texts,

whose number 1s ever on the increase, now came to.forefront
and gradually became the principal religious literature of

the people at large, in place of the old Vedic Samhitds ang
BrEhmagas”lz.

——

Brahmanical religion : The extension of the Vedic

civilization in various part of Indla, which were outside the
pale of Vedlc culture, 1s evidenced by the extant epigraphic
evidence since thequpta period. It resulted in the spreading

of the Vargiﬁéama-dharma. The society was compartmentalised

into various varnas and the Brahmanas were provided with the
[ S [ —

highest position in the society. The inscriptional sources

also refer to the construction of temples for various Brahman-

ical Gods and permanent endowments were made for defraying

expenses of their repair and making provisions for their

13

maintenance o Lands were donated for the settlement of the

BrEhmagas in the region full of dense forests apparently
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in view of reclamation and extension of agricultural land l'4.

The supremacy of the Brahmanas was not only in the field of
religious function, they were also important factors in admi-
nistration of the village. The involvement of the Brahmagas
in the Local administration is proved by various epigraphic

sources 15 .

Hence the entire religious environment was comple- ?
y; _ | tely controiled by the BrEhmagas almost in the idehtical manne
er as elsewhere in Northern India. It was the Gupta adminis-
trative unity which brought the whole of Northern Iﬁdia into
one cultural unit and furthered the cause of the Brihmagical

religion.

The systgm of Brahmanical domination in the religi-
/
ons life continued even after the coming of the Palas, who

‘were Buddhists. There are abundant references to land donation

made to the Brihmanas versed in the study of the Vedas, Vedangas,

MImamsa and Vyakarna and capable of performing Vedic¢ sacrifi-

ces 16. According to the author of the work Haricharita,

Dharmapala granted land to Brahmagas, adept in Vedic stuatest’
In the Khalimpur copper plate of Dharmapdla, Lakshmi, the

goddess of fortune has been compared to the line of

Dayitavish?u 180 In the monohyr copper plate 19 of Devapala ,
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Dharmapala has been described as putting back the misguided

castes to their folds. The tradition continued in later times.

/
LakshmI, Indra, Vishnu, Siva were specially favourite with the

Pdla-Chandra rulers. In the Rampala inscription of égichandra,

his wife drikafchana has been compared with wdacnl of Indra,

Gouri of é&va and Lakshmi of Vishgu"zo. Similar comparison

from the Brahmanical myths and Puragic literature has been

made in many other Chandra record 21.

Thus it is quite clear that being devoteesof
Buddha, théy were not lagging behind in the general culture of
the time which was basically flavoured with the Puriéic myths,.
As a result of the influence of the Brihmagical culis some
of the Pala-Chandra rulers became converts to Hindu Worshippers.,
The Pdla Kings had Kereditary Brahmana ministers and Devapala's
conquests were masterplanned by his minister who unashamedly

22

prided at this ““, Thus the Puranic religion was gaining

upperhand even when the royal religion wﬁs Buddhism,

The Aryan culture gained much prominence in Bengal
- in the 1llth and 12th Centuries under the patronage of the
Varman and Sena Kings. The Bhubaneé;angtemple 1nscrip£ion of
Bhatta Bhavadeva refers to hundred'villages as the birth place

of Sébarga gotra Brihma?as versed in the Vedic lores 23
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The copper plate of Bhojavarman refers to grant of land in
the province of Pundravardhana to Brihmigas who were attached
to the studies of the Vedas. It has also been referred in the
same Copper plate that the Vafmans-had the zeal for thé three
Vedas which are described as the only protection of men

(covering the nakedness of men)24. The Varmans particularly

Samalavarmana is credited to have brought Paséhaxya Vaidika
Brahmanas from the west 25° The Sena monarchs were stgunch
PUSENSEENSI S—

adherents to the Vedic and Puranic religion. The names of the

Vedic é%khﬁs like Kauthumi, Aé%aléyana,KinVa and Paippaldda

are mentioned in the inscriptions of the Sena Kings and
Samantasena, the founder of the Sena royal family, is.called

Brahmavadf, who retired in his old age to a hermitage in forests }

on the banks of the Ganges which were a full of renowned

ascetiss 26. f

Thus it is reasonable to think that the revival of
the Vedlc culture in the Midlands under the Imperial Guptas led
to the infiltration of the orthodox vedic culture in Bengal and
with the extension of Patronage to such Brahmagas by the Kings
of Bengal, the movemént of the Bfihmagas from Midland gathered

momemtum from the middle of the 7th to 12th Century A.D.
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Now the question comes why the Kings patronised’
the Brahmanas in this area. The reasons are - (1) aryanisation
‘of Bengal (ii) to preach aryan culture (iii) supporting the
royal class by preaching the King as the incarnation of some
god himself on earth, The priestly class received génerous
donation from the rulers as rewards. This resultéd in the cre-
ation of tax free landed property of the Bra'hmar.la.s. We have
already noticed that the Brahmagas'played significant part in
reclaiming the lands and also introducing newer techniques in
the field of agriculture, which was naturally helpful for
sustaining growing poéulation. Qur records howeyer, does not
give us any indication whether therg wel'e any tension between
the village people on the one hand and the Bréhﬁagas on the
other. But mere silence about this episode in out available
record does not prfclude the possibility of the existence of

such tensions or hostility between the two classes.

In the following pages we seek to present an account
of religions and religious ideas with which the rulgrs of the
Minor dynasties were associated. From a caieful study of our
sources of information it is evident that these rilers were
generally the followers of Vaishnavism, §;ivism, g;ktism and

Buddhism,




It is interesting to note in this connection that
inspite of great popularity of solar cult i.e. Worship of Sirya
in different parts of Bengal during our period of study, this
could not appeal much to the rulers of minor dynastles under

discussion. This is because of their devotion or adherence to

the worship of principal forms Brahmg?ical religion or Buddhism.

We are here inclined to discuss those religions cults only.

Vaishnavism ¢ Vishnu is represented as one of the

great Gods in some section of the Rigveda . He was not regarded
T .

as the greatest God in the early Vedic times. The Rigveda

conceives Vishnu as one of the manifestations of the sun 27,

God Vishnu is noted in the Vedic tfadition for his exploits of

traversing the whole of the universe with three strides 28.

He, however, had eperged as the most influential member of the
/

Brihmanical triad in the epic and purinic pericds®®. "Tnis

Vishnu round whom one of the major Brahmanical cults grew up,

was really a result of the syncretism of three God concepts;

- the man-God Vasudeva - Krishna, the Vedic sun God Vishnu and
| 30

R

the cosmic God Narayana of the Brahmanas"
The popularity of the cult of Vishnu has been
demonstrated by the discovery of numerous Vishnu images from

all over Bengal. The earliest reference to this cult is found
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in short record of three lines engraved on the back wall in

a hill named Susunia in Bankura.

It certainly refers to the dedication of the cave to Chakras-

31

vamin, i.e. Vishnu °, It was probably an inscription of the
U X

4th Centual‘y A.Do

Another inscription dated 447-8 4.D. found at

3

Baigram 2 in the Bogra district refers to a gift of land

for the purpose of making an endowment for defraying the expen-

ses of the "repairs of the temple of Lord Govindasvamin, when

damaged or dilapidated and for the performance of the daily
worship with perfumery, incense, lamp and flowers".
- . . 33
A Damodarpur inscription

(477-95 A.D.) spedks of the Gods 3§etavar§hasv5min and

Kokamukhayamin, both representing the Varzha Avatara. The tem-

.ples of these Gods stood on the Himavas - Chikhara (Peak of

the Himalayas) apparently at Varahachhatra (Varaha Kshetra)

at the junction of the river Kauikl and Kok3 in Nepal 34

In the fifth Century A.D., an inhabitant of North Bengal seems

to have visited Vargha-Kshetra or Kokdmukha tirtha on pllzri-

mage and constructed temples for the installation of two dei-

tles of the same name near Damodarpur in North Bengal 35.

of the time of'Budha;Gupta
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The Gunaighar inscription of the time of Vainya

Gupta of the 6th Century A.D. mentions the name of

Pradyumneséara 36 . The form continued to be popular in the

Sena period also when the same form occurs in the Deopara

inscription of Vijayasena 37.

Another trace of the worship of the avatara of

Vishnu may be found in the Tippera copper plate of Lokanatha 38
JRESSIG. Ju,

in the 7th Century A.D. where Loknatha granted laﬁds, for the

temple of Lord Ananta - Narayana, in an almost inaccessiple

forest region in Tippera district,

The K{ishga.cult is supposed to have formed an
important element of VaishQayism in Béngal as early as the 6ta
or 7th eenturies A,D. Excavation at Paharpur unearthed a number
of images and the terracottas relating to the life and exploits
of K{ishQa. It includes such scenes as the lifting of the

mountain Govardhana, the deaths of Chanura and mushtika in

wrestling combat with Krishna and Balarama, the uprooting of
—r e [

the Arjuna trees and the killing of the demon Keé& 39. The most

e ——————

interesting among the sculptured scenes at Paharpur is the

representation _of Krishna engaged intimately with a lady. Some.
P S IS

scholars have identified the lady with Radhi, a very important

feature of Bengal Vaishyayism in later years 40. But this has




been rejected by some others who think that the Rédhé—&fish?a
cult developed later on and Jayadeva was the chief architect

of it

The same feature of the patronage to Vaish{lavism by
the rulers prevailed from the 8th Century A.D. The Khalimpur
inscription of the time of Dharmapéla.ql tells us about the

temple of Nanna-Néréyaga. Nanna was probably the name of the

~ person who had installed the image, a very common and popular
custom observed throughoutAIndia in the early periods. In the
names of the Pala Kings also we come across‘Vaishga?a influ-
ence, Gopala remained a favourite name among the Pala rulers,

so also Narayana, Vigraha, Ramg, Madana etc. This was owing to

the close contact between the two religious and Buddha was held

as one of the ten #vatargaof Vishnu.
L]

Thé recently published MainamatI plate 22 of Ladaha
Chandra of the Chandra dynasty proveSthat owing to the influence
of Vaishnavism he, though a member of the Buddhist royal family
repuditated the Buddhist faith of his prececessors éﬁd granted

land in favour of a Vaishnava deity in the name of Vasudeva =

Bhagfiraka. Lakshmagasena and his successor, Vig;arﬁpa, show

special leaning to the Vaishanite‘cult and their inscriptions
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begin with the invocation of Nariya?a 43. The Belava copper

plate 44 of the Varman King Bhojavarman containing a seal with
the representation of Vishnu's seal at the top, opening with

10m Siddhih' and with the Valshnavite gene@logy point to the

s taunch Vaishnavite leamings of the family,.

The representation of Vishnu of Garuda in the seal
of the Mehar copper plates of Damodaradeva > is certainly

symbolical of the Vaishnavite faith of the King Damodara. The

Vaishnavite faith of the royal family to which Damodara belon-

ged is evident from his name as well as of his three predecess-
ors., N.G, Majumdar has observed that the dynasty professed the

Va;isnr.lava faith like the Varmans and the Senas. 46 .

1
From the foregoing discussion, we may form some
idea about some special features of Valshnavism in Bengal

during the period of our study. It is evident from epigraphic

records that six special forms of Vishnu, Viz, Govindasvamin,

E{.veta-varéhasvé'min, Kokamukha-svamin, Pradymneséara, Ananta-

Nardyana and Nanna-NEnyaQE.were worshipped in Bengale. During

the Pre-Chaltanya age the chief object of worship was probably
Vishgu of whom K{ishga might have been gegarded as one on the

many incarnations. In the Belava copper plate of Bhojavarma
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mention is made of é;i Krishné;ﬁight<have been regarded as

one of the many incarnations. In the Belava copper plate of

Bhojavarman mention is made of 5;; Kfishéa not only as the

Mahabharata-sutradhara but also as gopi-!éta.Kelikira of

Séfmad-bhigavata although he is still an incarnation and not

the supreme deity himself.

It is probable that Valshnava bhaktli cult emerged

after the advent of the Senas in Bengal. Some are of the
opinion that the advent of the Karnatas in Bengal with the
advent of the Chedi prince Karnadeva introduced the

Séfmad-bhigavata emotionalism which had its most probable

origin in Southern India and it is of much importance that the

Senas, who were probably Vaishnavas, are described in inscrip-

tions as Karnata K%hatriya.47

Another complicted problem is the influence of the

~— e

Pancharatra system oa Bengal Vaishnavism. In this contest
the observation of P.C. Bagchl seems to be very reaSonable.

Adccording to him, "The Vyuha-Vada which was the central igea

of the Pancharatra is absent from the Bhigavatism of the Guptas

which appears as @ syncretism of various Vaishnavite beliefs

which came to stay in the country,




It is this Vaishnavism which had found its way to Bengal |
in the Gupta period and had been firmly established in the
Pala periog" 48
i | | 1
égivism : Siva, associated not only with the

‘act of safthara (destruction), but also with those of Srishti

(creation),sthiti (preservation),anugraha (favour) and tiro-

bhava (power of concealment), emerged as a Sectarian God

almost simultaneously with Vaishnavism round aboﬁt 4th or Sth

Century B.C. Some of the characteristics of g&va were furni-

:

shed by the non-vedic peoples as early as the Harappan culture49

According to some scholars, gaivism originated in

the east among the Vratyas or outcastes. 3ut P.C. Bagchi refu-

—-—

ted this by stating that it would be unreasonable to think
that é;ivism originated in Eastern India among the Vratyas or
outcastes who did not conform to the rules of the orthodox

Vedic religion 9,

The delty was represented in the beginning aniconi-

cally but later icons developed. The Liﬁga.form of God however

-continued to be most popular and slowly came to occupy the
sanctum cella of the’gaivite temple 51. In fhe Gupta period

é;va_became an established diety.



It 1s learnt from the Damodarpur copper plate of ‘
Buddha Gupta that before the end of the Sth Century A.L. , |
g&va was worshipped in liﬁga form even in the most inaccess- |

ible parts of Northers Bengal 52; The cult of giva obtained

the patronage in Eastern Bengal, for the Gunaighar Grant

Terrgcotta liﬁgas have been discovered in the

- /s
Paharpur. Saivism also enjoyed the patronage of g;sanka and

Bhashkarvarman in the 7th Century A.D.

With the advent of the liberaleﬁla.Kings in the
political écene, there occurred liberal attitude in the reli-
gio-~cultural atmosphere and there was practically no obstacle
in the field of é&va.and Vishnu worship. The Bodhgaya inscri-

4

ption of Dharmapald refers to the installation of fourfaced

image of Mahadeva in Gaya 53,

The Pala power recelved temporary setback, during
the rule of Narayanapila (861-916 A4.D) by the arrival of the

~ Kambojas. Kufijarsghatdvarsha, a ruler of the Kamboia family,

occupied Gauga throne and established a é&va.templevat Dev:n::kota54

!

Néréyagapéla, being a Paramasaugata, patronised the construction

of a "Sahasrayatana" temple of §;va Bhattiraka at Tirubhucti 90,
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R3jyapala, the son and successor of Narayanapala, was instru-

mentzal in building an enormous égva establishment at Brihaddh-
—— [ B —

atta as is evident from the Bhaturiya inscription 56.
——tedae

The excavation of Bangad inscription has thrown much

light on the religion of the P&la Kings 57

. The inscription
refers to the stupendous g;iva estagblishment in honour of

Sgivécharya Indraéiva at Davikota under the patronage of the

King Mahfpéla. According to D.Ce. Sircar, it appears from the
discovery of the plate that Mahipdla probably inclined towards
the g;iva religion 58. Nayapala (1027 - 43 4.D.) and his son

Vigrahapala III (1043 - 70 4.D.), inherited the {aiva religioya

tradition. It is evident from the Bangad Praégsti of Nayapala

- - / -
that Salvacharya Sarvasivs was the 'Guru' of Nayapala. It may
'
not be wrong to infer from it that Nayapila was a conveht

to Sgivism.

The Amgachi inseription of Vigrahapiala III 59 refers
probably to temple of Mahakala, a popular form of Saiva temple,

at Bréhmaqigrémamaqqala. The Paéghimbhag copper plate of

. - 60
éélchandra (925 = 75 A.D.) also refers to the temple of

Mahfkdla, So it is evident that Mahdkdla was one of the popular

from of Siva worshipped in Bengal during the Pala-Chandra periode




King Govinda Chandra, (1020 - 55 A.D.) the last

King of the Chandra probably repudiated Buddhism and became a
/

Saive and made his grant in favour of the dancing form of Siva

61

called Natesvara ——y whose worship might have been popularised
U S —— .

in Bengal by the South Indian settlers.

The Sadaégva image of é&va is found on the seals of
the copper plates of the Sena Kings,such independent figures

of the God, representing the description given in the Uttara

Kamikagama and the Garuga purana 62, are found in karge number.

A specimen of this type of‘sculpture has .been preserved in the
Indian Museum, bearing the inséription No. B. The sculpture
is fin@ly carved specimen of P3la art. The image of Nataraja

Siva, one of the important aspects of the God é&va $o0 been

discovered in Bengagd. This type ofJéiva worship is supposed
I rmrm——

to have been brought from Southern India.

- / o
Uma-Mghesvara aspect is one of the commonest from

of images associated with the ééiva cult found in Eastern

India 63. The extreme frequency of such images in Eastern Indla
Urnot

~can be explained by the factAthese are the regions where

" Tantric cult;'originated and developed to & large extent.
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There is gnother variety of Siva and Sakti merged wew

one body, the right half being male and the left female. This

is the Ardhanarfégara form of Siva which 1s comparatively

rare in Bengal. The purapara image of that type is a fine

piece of sculpture of the Pala age 64,

The terrific aspects of the God g&va were also

iconographically represented. The four armed image of Va§uka-
Bhairava discovered in the Dinajpur district. The image stands'

in a Pratgélidha posture on a severed human head 6,

: / ’ ‘
S a k t 1 : The worship of the female principle

held as the mother Goddess seems to have existed in some  form

66

or other among the people of Indus Valley . Though the vedic

4 .
seers put more importance to the male deities, they were supp-
osed to have well understood the importance of female energy

from very early days. This brought gbout the creation of such

Goddess as Editi, ﬁmi, Pfithivf, Vae besides SarasvatI, Ratri,

Dhishana and few other Goddess whose glory are sung in the

Rigveda.67
[ R

« The Devimdhatmya section of the Markandeya Purana

‘.contains the most important elements of the é%kta cult 68 .

The devistutis describe different strands contributed to the

WIS Y

growth of the composite cult Goddess. It may be held that the
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/_ .
esoteric tenets of the Saktas took long time to attain full

development and the extant Tantric texts explaining these

9
doctrines cannot be taken back beyond the early medieval periog .

70 1as suggested that daktism originated

R.P. Chandra
in the Eastern countries of the outer Aryan belt such as Bengal,

/
North Bihar and Gujrat. He even asserted that the Sakti culture

was revealed in Gauda. Dr. P.C, Bagchl has refuted this on the

ground that “There were mountain Goddesses like VindyavasIni,

the vegetation deities like gékambharf etc., but these did not

: /
give rise to é;ktism. The basis of Saktism was a well-establi-

shed system of Philogophy like Samkhya in which Prakriti and

—

Purusha play the same role as that of the axti ana Siva L.

He traces the origin of gakti cult directly from of the

g;iva canen,
'4

!

The Devfpurana, a text composed about the end of the
PSS - .
7th and the beginning of the 8th Century A.D. shows that she

was worshipped in different forms various DevI temples are men-

tioned in the Pala records. It is evident from the study of

72

the siyan inscription that the divine mother in varous forms

was already populat in Bengal. The Piﬁgaléryidevf is ﬁentioned

in the verse 63 of the same inscription. These inseriptions

o

|
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show that the idea of divine mother was quite a popular

feature in Bengal.

Ambika aspect of the Goddess was one of the popular

/ :
features of the worship of Sakti during the period of our

73 -
study. In the Vijasaneyl Samhita and Taittir(ya Brahmana

Ambiki appears as the sister of Rudra, but in the Taittiniya

— t——

Zranyaka 74, she is known as the consort of the latter. The
R S —
75

Brahma-vaivarta-purana gives a long list of various names

of Durga which includes the name of Ambikid. From the explana-

tions of different texts, it appears that it represented the
placid gspect of the Goddess. Among other images of this aspect
of the Goddess, the P#harpur image of the Goddess Ambika, with

two arms seated in lahitasana on lotus pedestral, attracts our

attention. Accordipg to P.K. Bhattacharyya, "the simplicity
f

of the whole composition marks it out as one of the fine |

specimen of Pgdla art (late 10th Century A.D.") 76..

The standing four armed images of the Goddess Parvatl |

are very common in eastern India, Particularly in Bengal. Des-

cription of some placid gspects of Durga are found included in

the list mentioned in the Prakriti-Kandam of the Brahmavaivartaﬁ
2 8.9 ;

Purana ¢

o It is gifficult to distinguish one aspect of this

class with others, unless the name is written on the pedestal,
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All these are the placid gspects of the Durga images,

/
but the Goddess like her consort Siva, had her terrific or ugras -

form. Mythologically, the most important among them is the

Mahisasura - Mardin{ images. dmong the different varieties of

§

Durga images, the Mahisasura - MardinI type is the most popular

.Goddess in India and Bengal in particular, from an early time.
The earliest reference to the Goddess Durga (Durgl) occurs in

the Taittiriya Ar-nyaka in which two other names of the Goddess

i.e, KatyayanI .and Kanya-Kumdri have been added 78, The

Markandeya Purna describes in a characteristic way how the

Goddess came out of the accumulated fury not only of Brahma,

Vishnu and é&va, but also of all other Gods when the Gods were

defeated by the Buffaloe demon (Mahisisura) in the initial
79

stage of the rise of the demon « She 1s represented in icons
with 2,4,8,12,16,20 and even 32 hands -0, Prabhivati, the
4

i
queen of Devakhadga caused the construction of Sarvani image

of eight arms in the 7th Century A.D. A very interesting

sculpture with ten armed image of Mahisamardini, discovered at |

8akla (Dacca) with a padestal inscription describing'rit~as,ﬁ.

‘ng-Masika-ChaggI' represents the character of the 12th
81

C entury AeDo;

o The relief of Nava Durga from Porsha (Dinajpur)
represents an extremely rare type consisting of nine figures

of Mahisamardini, one represented as the central piece with

eight other miniatures grouped round it. The central figure



334

82
- is eilghteen armed while the rest are endowed with sixteen arms .

Buddhdism : The predominance of the'BrEhmagical

culture brought about wrath among the non-Aryan pedple. The
elaborate system of sacrifice assoclated with the Brahmagical
religion falled to gratify the religious aspirations of all
sections of people. This led to religious speculations of a.
different type and thinkers like the author of the Mundaka -
— e
Upanishad 83 began to question the value and efficacy of sacrifice
It is difficult to ascertain definitely the first ‘

entry of Buddhism in Bengal., &ccording to the sanskrit work

Vinaya which usually preserves the tradition of Pré-A!Bkan times, ‘

8 1¢

the Eastern limit of Aryavarta was upto Pundravardhana
it 1s accepteq, the%/it may be assumed that Buddhism had obta- ‘
ined some footing in North Bengal even before the coming of

Aﬁéka to power. The Buddhist canonical work Samyuktanikaya as

vell as the introduction of the Telapatta Jitaka speak even of

Buddha's visit to a locality in the Sumvha country in South-
West Bengal. But the life story of Buddha as recorded in the
early Buddhist literature indicates that Buddha's activities
‘were limited to North and South Bihar as well as thé Eastern

part of Uttar pradesh o2,
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wWhatever it may be, the gact cannot be denied that

[
Buddhism gained firm hold during the time of Asoka (269-232' B.C)

86

who was great champion and propagator of Buddhism -~ . According |

“to Hiuen-Tsang, Aéﬁka built many Buddhist monastaries in diff-

87

erent parts of Bengal ‘., The Mahasthan fragmentary stone ins-

cription of the 3rd Century B.C. clearly indicates that Buddhismi
was firmly established in Pundra=nagara at that time oo,
Subsequently Vaﬁga became famous as one of the centres of

Buddhism. This has been proved by the mention of Vaﬁga in a listﬁ

of Budchist countries found in Nagarjunikonda inscription the
89

third Century A.D, but the progress of Buddhism in Bengal
from the decline of the Manryas and the rise of the Guptas

cannot be determined owing to the paucity of materials,

The Chineég Pilgrim I-tsing who travelled in India in
671-95 A.D. sav the ruins of the 'temple of China' which was
built up under the patronage of a King o1 Gupta about 500 years

before his visit. It was built up near Mgigaéikhﬁvana or

Mrigasthapana in Varendra (North Bengal) for some Chinese

Pilgrims 90. It may be supposed that the first Gupta King was
"'devoted to Buddhism. The Bhalkguki inscription, preserved in

Malda Museum, proves that there were foreign monks residing

iIn Varendra o1 o
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The first definite evidence of the prosperity

Buddhism in Bengal is furnished by the accounts of Fa-hien who

visited in the first part of the fifth Century A.D. He visited

Tamralipti, the sea port in the South Bengal where he found
Buddhism in flourishing condition. There were 22 monasterles
with resident monks and Fa-hien stayed there for two years

writing out his Sutras and drawing picture of images %2,

We ﬁay form a fairly good idea of the condition of
Buddhism in the 7th Century A.D. from the detailed accounts of
the Chinese pilgrim Hiuen-Tsang who visited Bengal in‘about
637 A.De. According to him, there were 20 ﬁuddhist monasteries
and above 3000 Brethrens in Puggravardhana, and 30 Buddhist

monasteries and above 2000 Brethren in Samatata 93

« The biggest
of the monasteries was the Po-shi-no monastery 2% yhere about
700 monks lived and fsome of them were distinguished in Eastern

India. Cunningham had identified the Po-shi-no Vihara with a

site called Bhasuvihara near Mahisthan in Bogra °°

The Chinese pilgrim Sheng-chi, who visiteéd India in

the second half of the 7th Century A.D., has left a valuable

"account of the state of Buddhism in Samatata. According to him,

the King of the country at that time was R3ajabhata who was a

devoted worshipper of triratna and played the part of a great



Upssaka. He used to read hundred thousand giokas of Mahaprajia-

paramit@sitra and there were more than 4000 monks and nuns in

Samatata at that time °©. The King Rajaraja belonged to the

Khadga dynasty of Samatata in second half of the 7th Century A.D.

The Chinese accounts undoubtedly prove that Tamralipti
was an important centre of Buddhist studies and Buddhism was in
a flourishing condition all over Bengal at least in the seventh

Century A.D.

The Kingly house that took up the reins of political
-control in Bengal was the house of the Palas. It ruled for four
hundred years over Bengal and Bihar.'The above discussion proves
that the establishment of the Buddhist Pala dynasty in Bengal
about the middle of the 8th Century A.D., may not be a fortu-
itous event, but waz?facilitated by the growing dominance of
Buddhism in this region. The rule of the Palas saw the heyday

of Buddhism, but Buddhism declined and ultimately disappeared

from Bengal after them and whereever it rémained it changed

its basic characteristics,

It may be mentioned here that the Goddess Tara appears§
to have been originally worshipped by some aboriginal people

probably of Eastern India and was adopted in both the !
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Brahmanical and Buddhist pantheons in the early centuries of

the Christian era o/,

Among other monarteries, flourished during that time,

mention may be made of the Tralkiitaka, Dekaqﬁa, Pandita,

Sannagara, Phullahari, Pattikeraka, Vikramapurl and Jagaddala.

The royal patronage has always been an important factor in the
growth of religious sects into importance and Bengal enjoyed
it to the full during the period between 750 - 1150 A.D. Not

only the Palas, but even the minor ruling dynasties during the

period were ardent followers of Buddhism 98.

It appears from the study of the inscriptional sources I

that many of the Buddhist and Jaina religious establishments

-weTe patronised by ¥he Br§hma§ical Hindus and that the Buddhists

and Jains were not socially distinct from the ordinary Hingdus,

It is recorded in Paharpur inscription of 479 A.D. that a
Bréhmaga named‘Né&ha!&rman and his wvife Rami donated land for

Jaln monastery 99

o It has been recorded in the Gunaighar grant

that a Buddhist monastery was made by a égiva King loo. It has
.. been informed in the kailan inscription 101, of a Vaishnagva l
[ . |

King g;idhéragaréta, that a "plece of land was donated to

Bhagavat Tathagata or Ratna traya (Buddhist trinity of Buddha,
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'Dharmm and Saﬁgha} for the reading and writing of Buddhist
religions texts as well as to a number of Bréhmagas for the

performance of thelr Péﬁq%pmahiyaﬁja. It appears from the

fact noted above that "in the 7th Century A.D. when the

Brahmanical and Buddhist philosophers were busy in refuting

one another's view, the life of the ordinary man was marked

o 102

-

by absolute toleration

-

The royal family of the Chandras of South-East
Bengal adopted Buddhism. The Kings of the dynasty were called

Parama-Saugata. The grants of g;zchandra were made in the name
3

of the Buddhaybhafgéraka,lo
104

o The recently published Mainamati

plates of Ladaha Chandra (1000-20) and Govinda.Chandra
(1020 - 55 A,D,),however, show that the latest members of the
Chandra family repudfated the Buddhist faith and they made
grants of land in favour of a Vaishgavite or Sgivite diety.
Lagaha.Chandraﬁs gifts were made in favour of the Vaishga#ite

 God Lagahémédhava bhattaraka installed by and named after

himself l05. Govindachandra.made his grant in favour of the

dancing from of é&va called Nate§garm 1060,

The Bhagalpur plate of the Parama-Saugata Narayana-

pala (854 - 908 A.D.) records the gift of a village in favour
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of the temple of ngaybhattaraka and the Pasupatacnarya
107

Parisad in a locality of Kalasapta o This inscriptions

appears to indicate a sort of repprochment between Sgivism

and Buddhism,

The repprochment between Valshnavism and Buddhism
is traced in Vajrayogini tortoise shell inscription of the
Varman King Samalavarman of the 1lth Century A.D. It has been

described "Namo Bhagavate Vasudevdya / Namo Budhaya // Savastie-

niggeyaséy = @stuwJino Jininim " = "Adoration to the Buddha.
w108

May the Jina (Buddha) be for the p:osperity and salvation
The Narayanapur inscription of the time of MahIpala I
(988 - 1088 4.D.) indicates a sort of merger of the Buddhists
in the Hindu commun?ty 109. The above view has also been supp-
orted by the Mandhuk inseription 110, according to the Manduuk
inscription, a merchant named Buddhamitra who was the son of
Jambhalamitra of Samatafa caused the establishment of an image
Vinayaka Bréhman}cal God. This fact seems to indicate that
Buddhamitra and Jambhalamitra were Buddhists, but.weré
| _Hinduised enough’ to pay homage to the Bréhamagical deity or

-that their family had been Buddhist at an earlier date, although

they were themselves followers of the Brahmanical faith ai
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The ordinary Buddhist house holders had perhaps
no real touch with the Buddhist philosophers. The Mahayana
Buddhists worshipped icons quite similahto thaﬁ?grihmagical
Gods and Goddesses. This might have wiped awéy gradually the
barriers between the two religions., According to D.C. Sircar,
"In the early medlieval age, Buddhists appear to have been
SOining the worship of Bréhmagical deities and social and re-
ligious festivals of the Hindus and were enjoying recitatiqns,
on such -oceasions, of stories from Bramanical literature
alongwith their Hindu neighbours who adopted wholly or baptly ,
some Buddhist deities including the Buddha himself and certain
Buddhist social and religious festival’’ 2. The 01d Mahdyana
form of Buddhism was transferred into mystic forms known as

Vajrayana and Tantrayana, more specifically Sahajayana and

Kalachakrayana. Much of the religious concepts of these sects
s A

were adopted by the Tantrika school and various other religion
comnunities. of. the Hindus T2, This led to the ultimate decline

of Buddhism in Bengal.

Another contributing factor was the rise of Senas

"yho were the followers of orthodox BrEhamaeical religion and
‘due to the absence of royal patronage Buddhism lost its impor-
tance in Bengal which had been its last refuge. Another impor-

tant blow was the indirect economic disability produced by the
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arrival ih Bengal of invading Muslim troops‘covering off the
land, thus rendering popular economic support of the Saﬁgha
impossible to maintain. Once the critical situétidn had been
reached all the forces detrimental to the survival of Buddhism
'would have been brought into play. Loss of popular support
because of economic shortage denied to the Saﬁgha the chance

of being popularly maintained 114 .

The Palas advocated a policy of compromise in social
and cultural spheres with Bréhmagical Hinduism for political
and diplomatic reasons. The Senas tried to build up the Society
on the basis of rigidity of caste system resulting the declihe
of the policy of compromise with diffenent religious sects
pursued by the Palas. &ccording to M.R. Tarafdar the excessive
dependence upon agr¥culture and the neglect of trade during
that time and the consequent derogation of the positién indus-
trial and Business class who were the mainstay of Buddhism,

sounded the death knell of Buddhism in Bengal 115.

Conclusion : From the foregoing discussion

we may -disersvcertain striking featuresof religious system in
Bengal down to the end of Hindu rule. One of the most signifi-
cant feature was the importance of Buddhism in Bengal. On the

basis of the evidence of Hiven~Tsang we may assume that
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Buddhists and Jalnas almost out numbered the followers of the
Brahmagical religion, ihe Patronage of the Khadgas, Palas,
Chandras, Kantideva saved that religion from the fate which
occurred to it in other parts of Indla. But all these could
not curb the dominance of the Bréhmagical religion inspite of

the royal patronage in favour of Buddhism,

Another important feature was the absence of secta=-
" rian jealousy among the followers of different creeds., The
Catholic attitude of the Buddhist rulers may be cited for
example. Some of the Buddhist rulers are givén credit in offi-

clal records for maintaining orthodox social order. Some of
rulers built various temples of égva and Vishgu and reverently
poured sacrificial water upon their head. Prabhavati, the queen
of Devakhadga, Set yp the image of Cha.l:lc}i'. Chitramatika, the
Chief queen of Madanapala regarded it meritorious to hear the

recital of the Mah3bharata. One of the reasons may be that the '

royal families of Bengal often sought matrimonial relations

W th the important Brahmanical royal families like the Rashtra-

kﬁgas, the Kalachuris etc. The religion of the queens influenced

_the religions lives of Kings of Bengal very often. Another impor-f

tant factor, as assessed by some, may be due to the political

necessity rather than to a firm religious conviction 116



944 ¥

Supra, introduction. @4)£—'l2"

Aitareya Bl‘&ﬂiaili, Vi, 13 = 18,

A.B. Keith, Altareya Aranyaks, 101, 200,

Bandhayana bDharma Stra, I, 1, 2, 13 = 15,

é;tapatha Brahmﬁga, XII, 81, 5,

Inglan Antiquary, 1891, P 375,

Mzhabharata, Sabha, 13 & 29,

ibid, Bhishmaparve, 85.

R.C. Mgjumdar, History of Ancient Bengal, P 28.

ibid, P 29.

D.C. Sircar, Studies in the Religious life of Ancient and
Medieval India, PPT 1 - 2,

ibig, PP 1 - 15. S.K. Chatterjee also believes that "the con-

ception of the divinity of g&valand Devi and as Vishnu; the
Hingu ritual of PUj& eveveesvevenrsesss all these and much

more in Hindu religion and thought would appear to the non-aryan §

in origin .......... ceveee"s S.K, Chatterjee, Indo - Aryan
and Hindu, P 31,

R.C. Majumdar (ed), The Classical Age, 1962, P 370.

R.C. Majumdar, History of Ancient Bengal, PP 306 - 67,




14 Tippera Copper plate of Lokandtha, Ep. Ind, XV, PP 307, 31l.

15 Balgram inscription, Ep. Ind, XXI, P 78; Dhanaldaha inscrip-
tion, Ep. Ind. XVII, P 347; Damodarpur inscription Ep. Ind.,

16 R.C. Majumdar, History of Bengal, Vol I, P 396,

17 D.M. Bhattacharyya, Harapragéda,- Samvardhang Lekhamdla (in

Bengall), P 208, Published by Vafgiya SZhitya Parishad, Cal.

18 R.R. Mukherjee and S.K. Maiti, Corpus of Bengal Inscription
(1st ed), 1967, PP 102 - 4,

19 A.K. Maitreya, Gaugalekhamata, P 33,

20 S.K. Malti and R.R. Mukherjee, Opcit, PP 227 ff,

21 D.C. Sircar, Opcit, appendix I PP 253 - 57,

22 Garuda piller inscription of Nirdyanapila, Gaudalekhamald, P 70.

23 N.,G. Majumdar, Insqigption of Bengal, Vol III, P 25,

i

24 ibig, P 14,

" om————

25  R.C. Majumdar (ed), History of Bengal, Vol I (Dacca University)
P 582, |

28 R.C, Mgéuwwu»%~ﬂistory of Ancient Bengal, PP 506 ff,

27 Rigveda, I. 155 - 56,
.

28 ibig, I. 122,

29 P.K. Bhattacharyya, Iconography of Sculptures, P 7,

30 J.N. Banerjee, The Development of Hindu iconography, P 386.




31

32

33

35
36
37
38
39
40
41
42

43

45

46

47

48

Susunia Rock Inscription of Chandravarman, Ep. Ind., XII,
P 317; Ep. Ind. XIIlI, P 113,

Baigram Inscription of Kumaragupta Ep. Ind. XXI, P 75.

Damodarpur Inscription of Budha Gupta, -Select Inscriptions,.

I,pPPp 328 ff,

Indian Historical Quarterly, XXI, PP 56 - €0,

D.C. Sircar, Opcit, PP 46 - 47,

Select Inscriptions, I, (2nd ed) P 340.

N.Go. Majumdar, Opcit, P 42,

Ep. Ind., XV, PP 301 ff,

Indian Culture, III, P 195,

P,K. Bhattacharyya, Opcit, PP 41 - 42,

4K+ Maltraya, Gaudalekhamala, P 9.

4
Pakistan archgeology, No. 3, 1966, Karachi, PP 22 - 55.

N.G. Majumdar, Opcit, PP 8%, 94, 101, 121, 133, 143,

ibig, P 14,

NoGo Majumdal', OpCit, PP 158 - 630

S.K. De, Early History of the Vaishnava Faith and movement
in Bengal, Cal, PP 8 . Q,

R.C. Mzjumdar (Ed), History of Bengal, Vol.I, P 401 (Dacca
University).




49

80

51

52

53

55

56

o7

S8

59

Marshall, Mohenjodaro and the Indus Civilization, I, PP 52 ff,

R.C. Majumdar, History of Bengal, (N.V, Publication, Patna)

Vol I, P 404,

Mrs, Mandira Bhattacharyya, Pungravardhana.in Historical Pers-

pective P 198 (unpublished Ph-d Thesis).

Ep. Ind., XV, 140; Indian Culture, V, PP 432 - 33,

Bedhgaya inscription, Journal of the Asiatic Society of Bengal
(N. S.), Vol IV P 101.

R.,P. Chanda, Gaugarijamélé, P 35,

Bhagalpur copper plate, Sircar, Select Inscriptions, II, 1983.

Epo Ind. KKXIII’ P 1500

Béhgaé, Praggsti of the time of Nayapala,Sircar, Sglélekha 0

T&mraéésanidir Prasanga (in Bengali)'; PP 85 ff.

ibidg, P 99.

/

Epo Ind, XV, PP 16 ff,

Sircar, Select Inscription, II PP 92 ff,

Ep. Ind., XXVII ; D.C. Sircar, Studies in the Religious life

of 4dncient and Medieval India, PP 253 - 57,

R.C. Majumdar, History of Ancient Bengal, PP 545 - 46,

- P, Bhattacharyye, Opcit, PP 23 - 24,

R.C, Majumdar, History of Ancient Bengal y P 547,




66

67

69
70
71

72

%
75
76
77
78

79

R.D. Banerjee, Eastern Indian School of Medleval Sculptures,

Delhi, 1933, P 110, PL. LV(C).

~ JeN. Banerjee, Opcit, P 489,

P.X. Bhattacharyya, Opcit, PP 23 f£f.

P.KO BhattaCharyya;, OpCit, P 300

J.N. Banerjee, Opcit, P 493,

R.P. Chanda, Indo - Aryan Races, PP 22 ff,

History of Bengal (Dacca) Vol I, P 406 fn 3,

Sirear, !:llé',lakam'ré'mrasas"ané'dir Prasanga (Bengali),PP

Vafasaneyl Samhiti, III. 57,

Taittiriya Brahwana, 1.6.10, 4 = 5.

Tgittiriya Aranyaka, . X' 18.

P.K. Bhattacharyya,¢Opict, PP 26 - 27.
/

Brhamavaivarta Puraga;, Ch. 57,

Talttiriya Aranyaka, X. 1.7

Markandeya Purana, Ch. 82 (first part).

Pafichopasani, P 288,

Cf History of Ancient Bengal, P 552,

>

Mur.liia,ka Upanishad, I. 2.7,

102 - 22,

. Varendra Research Society, Report, 1936 - 38, PP 24 - 26,




86

87
88
89

90

o1

92

93

96
97
08

.99

100

343 S48

History of Bengal, I, P 411,

D.C. Sircar, Opcit, PP 183 = 89,

Sircar, Inscriptions of asoka, (2nd edition) PP 18 f£f ;

Select Inscriptions, Vol I, PP 77, 28, 30, 49, 51, 71, 73, 76,

Watters, On Yuan Chwang's Travels in India, II, PP 184 ff,

Sircar, Select Inscriptions, I, P 83,

ibid, P 225,

41lan, Catalogue of the coins of the Gupta Dynasties, P XV

History of Bengal I P 69,

Sircar, Studies in Religious Life etc, P 185, fn 1.

Cf History of Ancient Bengal, PP 522 - 23,

Watters, Opcit, PP 184, 187,

ibid, P 187.
—_— ¥

l

Indian Culture,I, P 228,

Cf History of ancient Bengal, P 523,

Cf History of Ancient Bengal, PP 526 ff,

Select Inscriptions, PP 346 ff,

Indian Historical Quarterly, VI, 53 ff.




101
102
103
104
105
© 106
107

108

109
110

111

13

114

116

350 943

ibid, XXIII, PP 221 ff.

Sircar, Studies in Religious Life etc. PP 182 ff.

N.G. Majumdar, Opcit, PP 1 ff.

Pakis tan Archaeology, No. 3, 1966, Karachi, PP 22-55,

Sircer, Studies in Religious Life ete. PP 253 - 57,

Epo Indo, XVII, P 151,

Indian Antiquary, XV, PP 304 ff,

Journal of the Royal Asiatic Society of Bengal, Letters,

XV, PP 10L ff,

Indian Culture, .IX, PP 121 ff,

Indgian Historical Quarterly, XXVIII, PP 51 = 57,

Sircgr, Studles in Religious Life etc, PP 18 f£f,

D.C. Sircar, Opcitf PP 253 f£f.

History of Bengal, I, PP 420 ff.

Trevorling, Buddhist Revival of India, Aspects of the
Sociology of Buddhism, Mc. Million Press, London, 1980,

M.R, Tarafdar, "Banglar DharmajIvan", published in B3Agl:
Sahityer Itinds (Pratham Khanda) (in Bengali), Dacca.

P. Niogi, Buddhism in Ancient Bengal, 1980, P 24.



