CHAPTER = I

"Most religious men I have met", Gandhi once

remarked to Mr. Polak, "are peliticians in disguiae; I however,

Fandemental Thoughts and . who ﬁear the guise of a polltician,
Ideas of Gandhi === Was ) ' "(1)
Gandhi a political am at heart a religious men" .

. philosopher?

"My bent is mot political but re-

ligious", he wrote in a letter to

Dr. Arundale in 1929.(2) These statements provide a key to
Gandhian philosophye In all his thoughts and actions he took |
his stand on the principles of religion and moralitye. These |
were tbe very breath of his beinge His political philosophy

and political techniques were only corqliaries of his religious
and moral principles. For him pulitics beraft of religion was

a death trap because 1t kills the soul.

Tharefére, Gandhi was not a political philosopher
in the conventional, western sense of the term. He vas not
destined to.prcpdund a new political philosophy, nor did he pre-
tend cor profesé to do that. He did not discard old philosophies,
and, adhering to certaln fundamental principles, and techniques

bazed upon truth, he led men 4o the realisation of a better 2

order of socicty than the destructive and cruel chaos in which

docirines or dogmas, rules or regulations, injunctions or inhi-

mankind hed hitherto existed. Gandhism is, thus, "not a set of
| |
" bitioms, but it is a way of life. It indicates a new attitude

or restates aen old one toward's life‘'s issues and offers ancient
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golutions for modern problems” . Gandhi never claimed finality
for his opinioms. He stgled his mctlvities as search for, or

experiments with %ruth.

| ' Gandhi bimself said that "well, all my philoso= |
Phy, if it may be called?%hat pretentious name, 1s contained in 'i
what I have saide Bat you will not call it Gandhism, there is.no>,;
‘iesm* about it“(?) He obsarved, “there is no such thing as .I
Gandhism. anﬁ I dﬂ not want to leave any sect after mee I do not a
¢laim to have originated any new princzple or doctrine. I have
simply tried in my own way %o apply the eternal truths to cur dally:
life and problems soscse The opinions I have formed and conclu=-
miong I have arrived at are not final. I may changé them tomorrows.
I have nothing new to tcach fhe worlde Truth and non-violence are

aa olad as the hilis. All I.have done %g)to try experiments in both

on as vagt a Scﬂl«‘é as I could (0eecse™ .

Gandhi was not a'philosepher in the sense that
he thought ocut a nhiloqophy of life and chalked out a programme of ;
action which he left to others to study and implements He worked
and expermgégteﬂ. identifying himself always and completely with
the people. In the acid test of eﬁ@erience he remains not a poli~l
tician or a refnrmer. not a philosepher or a morallst, but someone
composed of them all, an esqeﬁtially religious person endowed wlthj
the highest and moat buman qyalities(%gd made more lovable by the

congciousness of his own limitations .

Thus Gandhi unever atiempted to construct a
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systeonf.philaeaphy since he %as not a professional philosopher,,{
His d@méin was actione He was ﬁainly concerned with applying l
the iaeals and principles that had become part.of his life, and -
in which he had unflinching faith. . There ﬁas'npﬁdepartment of
1iPe, gartieulariy embracing the life of Indians. which he did '
not touck, which he d4id not influence and in which he 4id net
‘make bis own contribution. 4and, as a result, his thoughts and
ideas could not ﬁave'makea systeﬁatic and coherent form. Dre
Eandurant writes: "Gandbi‘s political philosophy ig, indeed
elusive. To the scholar who seeks lnterna&ly conglastent syste-
matised bodies of thougzht, the study of Pandhi is unvewarding"(.
Paul 7, Power also states: "Dlver&ept_and sometimes conflicting |
pcsitionq can be traced ﬁhroughoﬁt most of his public 1life,
althou&h one may dominate t%he @thers during particular phases§10)
However, Gandhi had ekpressed his views on |
.'almost all important subjects which affect the lives of indivi-
duals, groups and ﬁéiiéns and had hl@hliﬁhteﬁ gome basic princi- |
Plea as guidelines for humanity. Theqe basic ideas and the
fundamental fhongyta remein scattered in the brochures and
 pamphlets which ‘were written by Gandhi during his life time, in
his writings and speeches on a ﬁaiﬁety of topics. in his 1mp§i-
tant ggeeehes'deliverea on memofable and historic occasions, and
finally, in the large ‘number of 1etters written by Gandhi to |
many of his co-workérs as well ag men of public importance.

Hence, far the better undarstanﬁing of the prysent study, an



attempt has been made to present in brief the fundamental beliefs |
and ideas of Gandhi. o -

Society'must provide opportunities for the maxi=

mum growth of the individual which consists in self-less service

(1) Metaphysical foundation and of society and willing
Ethical principles. -
Dharma = fulfilment of his soclal

obligations. In case either of the two goes wrong the other-
'shoula resist non-violentlye. Fut apart from the pressure of the
drastic. step of non-violent direct action and the inward morality i
of the ind;viﬁual, both of which induce him to fulfil his social
obligations. there ig another'non-violent factor which keeps the
individual.alive to these obligations. This is what Hindu thin-

kerg call dharmse

In the village communities of ancient India
social and.econemib life waes regulated by dharma . cf which the law
of varnashrama was an importéntAﬁaite The functicn 6f the state
during those daye was not to alter or amend dharma but to sub-
gerve it. ‘The disciplinary function which the state performs
today by means of law and'ooeréion,'mostly belonged, in ancient

India{ to voluntary associations employing non—coercive methods,

that is, moral pressure. It.was not a case of an utter lack of

social restraint; non-vislemt moral pressure rather than coercion |
was the means of this restrainte In a free society Gandhi

prefexred it to the orzaniged violence of the atate.
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Dharma is a‘aystem 6f culture and discipline rather
than a creed. 1t is neither subjective in the sense of morality
imposed by the individual's couscience, nor external like the |
law enforced by the staté. Dharma is not a fixed code of mecha=
‘nical rulés. but a living apirit which grows and moves in res-
ponsé to the develoyment of society. The function of dharma
is to hold together hérmsniously the social order and to act as
a guide to the iﬂdiyidgal}s conscience so as to train him to
)réalise his potentialitiea‘13)

Gandhi believgd'inrfhe doctrines of Karma and reine-
carnation. Karma emphasises constant activisation of moral
Rerma - energy by all individuals for the attainment

of perfection. He wrote: "I believe in |
rebirth as much as I believe in the existence of my precent
body"(1?) To-hiﬁ the law of Kéxma was inexorable and imposgi=
ble of evasion. It has been called the law of moral continuitye
Gandahi believed in the evolution of moral consciousness in man
through successiye births and-in thedaécumulation of moral and
spiritual merit (punya) and sccepted that "death after a life
truly lived is but a prelude te a better and richer life"(1?)

‘Atmonnati, Universal Upliftment - In Gandhi 'e philosophy atress |

is always laid on the individual es the starting point of
,soeiai regeneratione To him the problem Qf the group was
egsentially the problem of the individuale. The reason for this

emphasis was tbat man is above all the souly and the progress of
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society depends on the soul-force of the average individuale 3y
mneans of deep faith and prayer, Gandhi prepared himself to res=-
lise God in the héarts of the dumb millions and went to the extent
.of gaying: "1 recoguise no God except the God that is to be
focussed in the hearts of the dumb millionse They do not recog-

: | (14)
nige their presence, I do" o

1

There is no antithesiz between genuine social
gservice and the growth of moral individuslitye. According to
Gandbi the work of individwal salvation has to go hand in hand
with the work ef collective amancipapion. Efforts, hence, have

to be made for the enhancement of the good of gll. All the inba=-
bitants'of'ﬁhe world, irrespsctive of race, &enomination, caste"
angd sex, are manifes{afions of God. Loyalty td tﬁis divine spirit
implies that strenucus effdrts have to be made for the growth of
the sentiments of love, service, sufleving end mutuality. The
true sign of developed gpirituali?gﬁ%s the readinsss to laydown
one's life for the good of others .
The central theme, the conceptaal Youndetion

of Gandhian thought, is ‘non-violence's It was for this reasom

lion-Violence ' thét,,in offering a critique of the present day
goclety, Gandhi had called 1t ‘violent's He rejected the baéic
freme as he found viclence ingraiﬁed in ite He wanted to leap
Porward to a non-violent pnlity and the method of straggle or
change that he sdught toAapﬁly in the process was of 'none-violent

Satyasraba‘'s He found no democracy passible without nen-violence
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and no institutional frame-work worth its keep until it became
traly non-violenf. Yiolenee; according to this connotation,
means ‘exploitation’, ‘centralization of power' and ‘dominance,
all that retards free expréssion and development of persons and
institutions especially of the weak, who live at the bage of
the soclety. Ngn-violence islthe autonym of all these; it

_ (16)
meens non-exploitation, non-crganisation and non-dominance .

To him, while truth was the end non-violence
was the meanse They were so intertwined that it was practically
impowsible t¢ disentangle ard separate them. They were like
the two sides of a coin(??) Gandhi was 90 sericusly committed
to this idcal -of non-vioclence that'he declared "I would cer-
%ainly retire from the politicél life if I find that India deces
not imbive my message and that India wants a bloody revolution.
I should have nup éart in that movement becsuse I 40 not believe
in ivs utility either for Indie ory which is the szame thing,
for the worla® 1. ﬁOn-éioleﬁce can be used not only by isola=
ted individuals,'but by the mgsses and by naticns in their

mutual relations.

| Gandhi sald, "our non~-viclence to be btrue
wugt be in word, thought and deed; mon-violence is the law of
ouy syecies, as violence is the law of the brute. The spirit
lies doxmant in the brute and he knowa no law but that of phy;

sicel might. The dignity of man requires obedicnce to a
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higher law - to the strength of the spirit® He nanted

Indiaz 1o pracilse non-violenge because he was consclous of
her strength and p0wer; iIt waa his expectation that India
would, through her path éf npn-éiolence. be a messenger of
peace to the whole worlde Hefhad3récogni$ed that the nation
had the right to vindicatezher'freedom even by actual vio-
lences But in that case India would cemse to be the land of
his 10ve(2?) He said: "If India mekes violence her creed, and
1 have survived, 1 would not care ?o live in Indisa. She:will
cease to avoke any pride in me“\zj) For him noueviolence was
not a mere philosophical principle. It wes the rule and the
breath of hig life. It was a maiter wot of the intellect but
of the heart -

In explajining the meaning and impiications
of non-viclence, Gandhi laid stréss on non=violence of the
strong, aot o7 the weak, Hon-violeunce presupposes thé ability
to uge physical force %o defend the right, but ite votary,
gpplying coengeious re#traint, decides %0 use soul=force:
ageinst the wrong=doewr. Gaundhi preferred violence, where
there was only a cholce between counamrdice and violence. He
sald "ees I would rather have india resort te arms in order
to defend hey houour ﬁbén fhat'she éhcald in a cowardly
manner tecome or remein witness to her own dishonour"(?B)

Gandbl 's life was dedicatied to the service

of India through the religiom of non=-viclence. HNon-violence
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in it dynamic conditian, means conscious sufferinge It dces
not mean meek submiqsion to the will of the evil doer, but it
means putting of one's whole soul agalingt the will of the tyrant.
wgrking under this law, it is yosslbla for a single individual

to defy the whole might of an unjust empire to save his honour,
hie religion, his soul, and lay the foundation for that empire's
fall or its regeneraﬁion(gaz Henee, he wrote "my creed is none
violence under all clraumqtences. My me*boa is eonvarqmon, not
coersions it is aelf-sm fering, noet the suf¢e*1n& of the tyrant,
I know that method 4o bhe 1nfal¢inlé"(%5)

Ia ite §esitive fan%Fnon«viﬁlence means the
largest love, the greatest charity, and it necessarily includes
trath and fearlessaess, {t is no nou-violence if we merely love
~those that love use It is noaniolengé only when we love those
that hate ué <€§) Thuq’“noﬁ-Vinlence'is a soul~force or the
power of the Godhead wzthzg use We become Godlike to the eﬁtént
we realise non?violence“( f) Enemies ﬁé éanﬁet have, if we
Practise non-violenecee But if others feel enmity towards us,
even of them we may no% hérbaqr an evil thoughte To achieve
this ideals Gandhi said, will cost us many sleepless nighta.

Bat onéé'we come ﬁear achieving ity the whole world is at our
foote "If you expressm your 1avéuahimsa~ia such a manner that
it impreeasecs it@eﬁga%ndelibly upon.yaur'go calléa enémﬁ, he must

return that loveY .

Thus non-vioclence wass considered by Gandhi ae



immeasurably superior 1o vioiance. trength does not come from
physicél capacity. 1t comes from an indomi%able'will. Self
sacrifice of one innocent man is a million timeg more potent
than the sscrifice of a million men who die in the act of
¥illing othere (?9)‘ “There is no escape from the,impénding dqom
save through a beld an&Aunconéiticnal accepténce of the non=-

. (30)
violend method with all its glorious implications? .

yin Gandhisn philosophy maémﬂ and ends are

convertivle tarmé(313-lﬁﬁ 4id not beliévg in the ¥Machiavellian

| ' maxim that "the end.justifies the meang."
Endgs and Means : : '
: _ - That is, if the end is desirable, even means
like aunning, ﬂeéeit. untruth; opportuhism end violence are
.. justified, if they help us t0 achieve the end. He discarded
thie Machiavellian diplomacy of terror and deception which,
according to Gandhi, might aecem to score for the time being
over truth and love, justice andcopen-dealing. But the victory
is partial and transitozrye ﬁe wag influenced by the Gita doc=-
trine of ‘nishkama Earma' (action without attachment) which
teaches ua that 8 good deed only produces a good result.p He‘
balievéﬁ that=ggmd m@éns'élone can lerd us to lasting peace
and pr@gress(32 « In big view "means are after‘all everything,.
Ass the meansg, so>the end. Thers iﬁ no‘wall of separation be- .
tween means end end. Indeed the creator has given us control

oveyr means, none over the end. Realisation of the goal is in .
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exact yx@ﬁomtisn.ta thaa §£ the means. This is a @raécsiticn that
adulite o no eﬁc@ptian"'sg « %o .gquote GUsndbi again, "the means
may be likened to a sesd, the cnd to a t:ee. and thaeye is just
the same inviolable connection between the means and the ond as
there is between the seed and the trea(34).

Gandhi 's basic idecsy on @afyagrahn ware evolved
partly from his siudy of the teaéﬁinga of Jeaus, 0f Thoreau |

(1617=-62) and of Tolstoy (?823—1910}. aa'aell as

Satyagraha , ' '
from his study ¢f Hipdu tradition; and partly
from his leadership of (aj thg indian Gémmunity in South Africa
in their struggle agslnet raclal diacrimination practiscd by the
white minority there, mand (b) the non-co-operation and civil dis-
cbedience movenmoents againat the British Government in India (19520-
1542 (35 }‘. - |

The torm Betymgvaha wes codned by Gaandbi in
South Aﬁrina to exproass the force that the Indiang there umed and
it was coined im order to distinguleh 1t from the movoment then
godn:s on in the ﬁai$§é~ﬁingﬁ0m end South Africa undsr the name of
pancive rasiaténeeisa). The latter heg been conceived es a weapon |
| o7 the méak and does not exclude the.use.af phyaioal torce or
viclenco for the mrpose of gaining ené’a end, wheress the former
hés besn concaived as a woeapon of the stromgeat and excludes the
use of viclence and batred in any eshape or form. Satyagrabs is a
relentlens seayshk for truth and @ determinabion to reach truth mot

by infliction of suffering cﬁ the opronent, but on one's smelf.
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Satyagraha, literally,4means holding 6u to truthe Gandhi there-

fore, called it the ‘soul fbrcea'

- Satyagraha is one of the most powerful methods
¢f direct action. & Saityagrahi exhausts all other means before
he resorts to ﬁa%yagrahé. Gandhi =also used it as his last weapon
against injustice, after having exhaustéd sll other possibilities

of persuasion and conciliation.

Satyagraha stresses four basic ideas: (a) it is
essentially thé uge of soul fqrce. (b) Through the suffering of
the Satyagrabi it appeals to ‘the heart and thus‘seeks to couvért
the wrong doere (c¢) It excludes thé use of physical force, bee
cauge 5wan iz not capable of knowing the absolute truth and,
tbareforﬁg not competent to punish’'e (8} ‘Yeans and ends are con=-
veriible terms’y ‘as the means so therendf. A good result cén be
produced 6nly by good means(373_' |

It is a foxrce that may be usedAby individuals as
wéll as by communitiese It may be used againet any sort of
oppression and exploitation in political as well as in domestic
affeirgs It is a law of universal application. The idea under-
lying Satyagraha is tb convert the wrong doer, to awaken the sense
of justice in him, to show him also ihatAwithout the co—operation,:
direct ¢r indiyect, of ﬁge’wréﬂged the wrong doer czannot 40 the ‘

wrong intended by him .+ It is mever the intention of the



Satya&rahi o embarrnqg the ww@ng doer. The agpeal is never
ta hig fearx; it is, and must be, always to his heart. The

aatya%rﬁhi's object ig to convert, not to ¢oerce, the wrang

doer.

A Satyagrahi never does anything out of fear
from without. He should fear only God and a uatyaérahi never
de%l?@S %0 reach the geal by hafzg%rlnb or iner6351ng ill will

or hatred against his oppenent .

‘ He becomes g truly fenrless §érson. Ohce his
mind is rid of fear, he will néﬁer submit to any arbitrary
action. Satyagiaha is an attitude of minde He who has gttained3
the $atyagraki's sfate of ﬁind will remain évei victorious,-at |
all timeq and plaees and under all conditions irrespective of
whether it is o ‘government or a people ?2?? he opposes, whether -

they be strangers,,fr*ends oy relatives .

Thus Satyagraba is belief in the power of
spirit, the power of itruth, the power of love by which we can
overcome evil threugh self—suffériﬁg and self—sacrifice. A
Satya&rahi doea not know what de ‘eat isy, for he fights for
truth without losing any of b;s atrength. béath in the
struggle is release and prison a gateway wide open to libert§423:

. Gandhl obgerved "Satyagraha as a science is
yet young®. He wfoﬁe.'ﬁl have no set theory to go bye I have

not werked out the science of Satyagraha in ite entirety. I am
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still éroping._and Satyagraha aé,conceived by me is a science in
4

the making* .
(2) Fundsmental beliefs and ideas of Gandhi:

Gandki was a philosophicel anarchist, who ideally
speaking, repudiated the state as such, whatever its form. Gapdhi
believed that his snd that is ‘the

(a) Political concept , |
of Ideal State and greatest good of all’ could be reali-

Saxvodaya - | zed only in the classiesa stateless |
-democracy of autonomous,village'communities based on non—violenee"
inmstead of coercion, on service‘inafead of exploitation, on renun-
ciation instead of acqniaitiveneés and on the 1argestﬂmeas%zz)of 'f
local and individual initiative instead of centralization. The
éompulsive nature of atate authority damages the moral value of ;
the indiyidual'a action; for an action‘is moral only'when it is :
voluntarye No action which is. not voluntary 6an be called moraffs)
Besiies, according to'Gandhi, "the atate represents-violence in a ;
concentrated and orgénizgd forme The individual has a soul, but

as the state ia a soullegé naehine, it eéh nevefége weaned from

violence t0 which it owes its very existence.”

Gandhi held that violence waz evil. Violence includes :
not only pbysicai.coerqion but also economic and social coercion. :
Power of physical coercion belonge to the state, ?ﬁis povwer of
the state to coerce is, gceording to Gandhi, a kind of orzganized
violence in which lies the essence of thevmoderh state. To guote

Gaﬁdhis

{ |
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_ "I look upen an increase in the power of the gtate
with tﬁé 5reat@st_f§ar, because, althouzgh whilé apparently
doing g0od by minimigzing exploitation, it does the greatest
harm %o mankind by destroying individuelity which lies at the
00t 0f all DPTrOSress escesee

what I disépprsve of is an organigation based on
force which a state ie.“(47)

The?efore. the idesl society, which he named as
sarvodaya sociefy wag the stateless democragy. the atate of
enlightened anarchy where social life has become so perfect as

10 be self-regulated.

Gandhi said ".ee.eeo One (book) that brought about
an instantanecus and practical transformation in my life was
'‘Unto This last's I translated it later into Gujrati, entit-

ling it 'garﬁodaya‘ (the welfare of all)."

' The teachings of "Unto This Last", he continued,
I underatend to be: {1) that the good of the individual is
contained in the good 6f alle (2) That a lawyer's work has the
- sane value as the barber's in as much as all bavé the same right
of earning their livelihood Pfrom their worke {3) That a 1life
of lahour, ie.e.;, the life of the tiller of the g0il and the
handicraftsman, is the life worth living .....(48) farvodaya

implies welfere of all secured by the conscious effort of
#j.6) 8 ARy
f&’ Ot |
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everyone in the community. It is a new soclal order, planned
by £00dwill and eo~0peration. A believer of “arvodaya and a
votary of Ahimsa cannot subacribe to the utilitarian formula, -
‘sreatest good of the greatest number,' because under it the
interests of a substapt;a} minority codld be sacrificed for the
good of the magarity; But a believer of Zarvodaya will strive
for the %reatesﬁ good of all and die in the attempt to realise
the idea . '

The Sarvodaya soclety of Gandhl 's concep~
tion has to be based on the ideal of noneviolencé,in every
sphere. There nmust not be any éecial or economic explolitation
of the poorer segmente of the society. He said 'if we would
see our dream of a 8arvo§angsceiety,realised, ﬁe would regard
the bumblest and the lowest Iﬁdian as being equal with the

. taellest in the,;and; In such a society the priumce and the
peasant, the wealthy and the poor, ﬁhe’employer a?§;§he

enployee, all would be placed on the same level',

Sarvodaya soclety postulétes that deveiopd
mgnt of self-geverniﬁg vilLasebcommunities. decision of local
issues bj gonsensus or neéf unaninity, limitation of wants and
the development of people's capacity tavrun'their affairs with
minimam governmental control and assistante will lead to the
welfare of all and social harmony(513 . Life in such a society

will be a life of mutual aid and abar»&&, ang of freedonm.
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Sarvodaya.society will be based oﬁ $ruﬁh'and non-violence in
‘which there will be no distinciion of-céé%é‘or creed, no gppor-
tﬁnity for exploitation and fuli scope for development both forx
individualé‘as well as groups. 1Everybody would know how té
earn an-honest-living by the sweat of one's brow and maké no
gistinction between intellectual and physical labour. HNo ome
would thea karhour any distinction betwéen cormunity and commu~- |
- nity, caste and outcaste. Everybody woﬁld rogard all as equal ;
with onemelf ana'hbld‘them together‘in tﬁe silken net of love.f?g?
, Thers i= a so¢ewhat Eetailed account of the\
1deal) decentralized clascless, atatelése, egalitarian society of |

non-violent citigens in Gandki ‘s Hind Swaraj, writiten im 1909 |

Again; gpeaking of his own gltiméte political f
ideai,he wrote in j931: *If national 1ife.beqom¢a g0 perfect as
‘to become self-regulated, no repreééntation becémes necessary.
There is then a state of enlightened anarchy. In such a State, :
everyone 13 his own ruler. ‘He rules himself inm suck a manner
that he 1s mever a hindrance to his neighbour. In the I deal |
Stafe. therefore, there is>no political yowerqhecause there is j
ng State.‘ But the ideal is never fully realizedlin life. Hence
tﬁe elassical statement of Tho:egdi that i‘ﬁ Government is best ;
which governé tﬁe-lea@t.ﬁ(53) ‘ ” | | | |

Gandhi 's ultiméﬁé idesl was Stateless society.

»$e1f-gdvernment, according}to h;m, meant continuous effort to be
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(54)
independent of governument contxul.

Therefore, Gandhi's ultimate political ideal was
stateless democracye The ﬂtatelgss gsocliety ofvself-regulating
harmbny was ideal in-the~Platonic'senée that it wasz a model %o
strive for mot a goel that could be attaineds But as the
'golden ag~' wae far cff_he‘théughtlit.practicable to work for
the malization of a ‘predominantly non~violent society. ' Gandhi
stated: "Let us be sure of our ideal. We shall ever fail to

redlize it, but should kever cease to strive for it."

in the words of Dr. G. No Dhawan ® The 1deal non-.
violent society of Gandhxai, unattainable due %0 human imper—
fection, indicate the direction rather th?g6§he destinationy

the process rather than the counsummation. .

| The ultimate ideal of stateless society being
unrealigable, Gandhi's thoughtﬁwas movihg in the dlrection of

the evolution of a predominantly non=-violent State.

"By a uon-violent state” says Dr. Dhawang “we

mnean the state that is predominantly non-violent. A State
depending as it does more or less on coercion is the nezation
of‘noﬁaviolence. ' The cbmpletely non-Violentiéﬁate would no
longer be a sﬁate- It would them be the stateless society'and
socliety can be stateless when it is completely or almost comple-;-
-»tely non-violent. Th1s is an iﬁeal +that may not be fully rea-
lizede What we may get in actual practice may be a predominantlg
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non=-violent state adv?nc%ng towarﬁs, though perhapa never reaching
57
the stateless stage.”

Gandhi 414 not expect that ‘his: ideal social order

could be realized im itgs fullness. It is not given to man to

achieve perfectiom. But he said, 'Det India live for this tue
picture, tho?ggjnever realizable in complateness.‘ It sets a goal
58) | o o

46 achieve, '

He was no mere vislonary. Belng a practieal

idealist, Gandhi believed that the ideal socxety of his concep~
, tionchulg.neyeg be established in actual life. And, singe an

‘_idealfseciepy which he named as Sarvodaya socliety could not come \:

into exlstence immediately, 1t was therefore, necessary to conti-
nué with the existing state, but modigying and purifying it with
the nobler and virtuous ldeals of Ssrvodaya till the people were

ready and worthy %o be free of the state and governmente

Taking for granted the human nature, as it was, he |

realized that i% wes impossible te achieve such a stage in the
‘human development wherein there would be no nedessity of the State
' organization to control humen gffairs. Therefore, he stood for

an immediate goal of establishing a predominantly non-violent

‘state. This predominantly non-violent state was Gandhi's second

Q‘begt ideal._ Thug understanding the practical impossibility of

realiging his ideal socicty, Gandhi hed to compromise between
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ideal and near-ideal; the fommer meanibg.stateless.Sarvodéya
gociety and the laiter meaning bredominantly non-violent gﬁéte.-
And;he almo indicafed in his speeches and writings the brdad lines
of the kind of ‘state he aimed at.

'In 193i. on the ever of his departurefb§ London to
attend the Rouhd Table Conference Gandhi stated, "ee.... 1 shall work
for an ;ndia. in whiéh the pooreet shall_’feel that it is their
§ountry in whose making +they have an effective voice; an India
in which all communifies shall live in perfect'harmony. There
shall be no ‘room in such an India for the curse of untouchability
or the curse of the'into#icating drinks or drugs, women wiil enjoj'
the same rights as»ﬁéna Since we shall be in peace with-all the |
rest of the world, neither exploiting, nor being exploited, we
- shall have the smallest aray imaginables All interests popl
in conflict ‘withﬁyinteiestgf‘pf the dumb millions will be
scrupulously ;espeoted, whether foreign or indigeneous .... This
ig the India 6f my dream eeses I shall be gsatisfied with
nothing lees."(sg) This statement glves us afcomp}ete p%cture
of Gandhi 's contemplated ghate, which will %be based on §q@a1itydn
in the wvery coﬁprehensi#e sense.of the term, i.e., social,economic
and political. $uéh a State wili beyaccording to Gandhi, &8 pre=

dominantly non-violent ététe, internally free and externally
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cqual to other {tatess Freedom will exist and flourish,
because the state is .subject to no ome else, and all its people,
without barriers of caste, creed, religion, colour and sex,
.participate in ite governance. The\policemen will be reformers.-
" Their police work will be confined to ryobbers and decoits.
(uarrels between labour and capital and strikes will be few and
far between in a non-vid;ént §tate?6®§imilar1y, there will be
no room for communal disturbqnces. " There will be no need
for army to save'the countrg from any kind of external aggre-'
sgione The state of anﬁhi's contemplation will have an aImy
k\consiéting of the entire non—violent populaee. who meet the
aggressor in offefing ﬁon-vialént reéistance upto death and te

the last man liie tmie Satyag rahls.

Kow, remaining comnscious of the fact that
there is a ieal difference between the Sarvodaya‘btateless
Society of .Gandhi *s conception and bis concept of Ideal Ztate ,
and that while &aivedaya society is his Utopia the predominantly'
nen=-violent gtate is realizable and attainable, we find that the;
contemplated soclal welfare ztate of to-day bears 0 a limited.
cextent the marke of the predominantly non—violeﬁt gtate of
Gandhl 's conception me far aw the former means an assurance
about an anfailing access of all to the means. of 1life, a-surance
to. every citigen of the basic socio=economic and political :
yighte and attempbs to raise the standard of the uneducated and
backward. But, fyor strictly thgoretzcal point of view, the

bellievers in Sarvodaya meject the State and ite government no



matter what its form, because both are coercive institations and :J
force is the ultiméte ganction Eehind them. Hence, even the
welfare state does not offer them any satisfaction becausé the
welfare state in the name of welfare threatens as much to enslave
mar e the state as the~tatalitéiian gtate.

There is something in common in Sarvodaya andi
eommanisﬁ. Both strive and aim at the disappearance of the I
state, abolition of exploitation, and classless societys. But
there are significant differences betwmeen the twos Sarvedaya
bases its whole philosophy on leve, non=vielence and social
harmany inetead of on class strugzle and confiict. AThe ¢osen-
tially epiritual basis of Sarvodaye is the very antithesis of
communism which is avowedly materialistig although in regard to

ite goal Sarvodaya is similar to communism.

Gandhi while asserting that the State is the |
embo diment oxf; vialenc@ in a concentrated and organized form i
would not howaver, agr@e with a Marxist that this v1olence is

in ity essence violence az class domina%ion.

Secondly, unlike‘marxism. Gandhian programme

is not the revolutionary seizure of power but a programme of

tranaformation of relationships ending in & peaceful transfer

Of. pPOweTe

Thirdly, it is &enerally supyoqed that

Gandhism and Marxism, while qhaxinﬁ the common 1daal, depert
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fyom each other on the gquestion of methode But it should be
remembered that Marxism does not advoaate_violent-means for its
own sske. The extent of viclence dopends on the intensity of
thé resistance which is countengnced.(61)'

Gandhi 's concept of Ildeal State meénihg his
.8econd besi, pradominantly”non-violeﬁt, but:pracfieally reali-
sable political order, may be said to bave influenced the
Directive Principles of the Indlen Constitution. The ideals
contained in these provisions resemble 40 a certain eitent the
'ideals of a Gandhian Gtate, (Spmé cf these provisions aim at
eatabllishing socic-econemic justice in general which was the
life=long dream of Gandhi and for ﬁhieb he suffered much, and
the other provisions dezl with individugl issues like prohibi-
‘ tion,'cettage—induétry, decentralization, ban-on=-cow slaughter

etce which are nothing but part of the gocio-economic disease.

Article 38 aims at bringing Jjustice, soclsl,
economic and political. Article 39, a chérter for the poor man,
iz directed towards eradicating poverty, injustice and exploita-
tion. &rticle 40 deals with village panchayat. Articles 47,42
and 43 aim at furthefing the welfare of the common man and a
coverage at their distress. Article 46 deals with the promotion
of educgtional and economic intercsts 6f the weaker sectioms of
the people. Article 47, inter alia, intebds t¢ bring about

prohibition of intoxicating drinks and Article 51 deals with the



promotion of international peace~an& securitye

Therefore, it may be assuwmed that, sumtotal of
all these provisions could produce a social order which would be

‘pearer to Gandbi's concept of Ideal States

"The word ‘swaraj® is a sscred words a vedic
word, meaning self-rule and self-restraint, and not
Swaraj - . ‘ ‘ ‘ A
: ‘fge%dom from all reatraint which ‘'independence'
often means®™ °

By ‘swaraj! Gandhi meant the government by the
~ consent of the Indian people aa mgcertained by the largest numberl
of the adult population, male or female, native-horn or damiciled;
who have contributed by manualAiabour to the service of the state,
and who have taken the trouble of having their names registered
as voters. RBeal gswaraj will come not by the acquisition of
authority by a few, but by the acquisition of the capacity by all
t0 resist authority.when abused. In other words, awaraj‘is to
be attained by educating the masses o a sense of their capacity
to regulate and control éuthority(633

Swars] or self-government, can netér be a free
gift by one natiom %o enother, It is & treasure to be purchagsed
with a nation's best blood. %éaraé will be the fruit of inces-

sant labour, suffering beyound measure.

The swaraj of Gandhi ‘s dream recognised no
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racial or rellgious digtinctionse Nor was it to be the monopoly
of the educated persons, and the monied mén. Swera] has to be
for all, including the fowmer, but empbatically'i?glgding the

4

maimed, the blind, the starving, toiling millions S

Under swarajnhaged on non-violence, nobody is
anybody ‘s enemy, everybbdy contributes hi= or her due quota to
the common goal,lall can read and write, and thelr knowledge
keeps growing from day to day. Sickness ané disease are reduced
to the minimume. Mo one is péuper and labour can always find
employmente There is no élace under such.a government for gamb-
ling, drinking end lmmorality or for class-hatred. The rich will :
ugse their viches wise1y4and usefully(ss).

His aﬁaraj is the péor marn ‘s swara] oy Ram Raje
Ram symboliged justice, .eguality, truth and charity. Ram Raj can
only come out of truth and non-violenée pursued‘as a creeds It i3 -
‘compiete indspendence of alien control and complete economie>
independence. Beéides thése TWO 2NnCTy 1eay ?olitical and econo-
mic independence, it has two other ends. One of them is moral
and social, the éorresponding<gg? is Dharma, i.e., religiom in

~ the higbest sense of the term . . 4 ?

Sl f~government means continuous effort to be

‘ independent of government control whether it

Sel f=government A ‘
Lo is foreign government oxr whether it ig

national. . "?waraj‘kovernment wil; be a éorry affair", saild Gandhi,
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wif pg&gle'lcok-up_%ovi% for the regulation of every detail of
7.
1ife .

Gandhi;é‘cohcepﬁion of self-government means,
a mankgbverning Eis own being is the highest‘type of‘reformer.
Thia concept is the basis of Gandhi ‘s philosophy. Eponomic~
reform, yol¢t1o31 reforam, social reform, religious reform are
but extensions of ipdividusal reform. For example, he said,
¥Indian economic independence mesns tovme'the economnic uplift
cf every individual, male aud femnle, by his or her own cons-
cious effort“(éof

One may here find a striking similarity between
Gandni 's concept of 'self-government ' and J.%.Mill 's concept of
'Liberty's The central idea of HWill's essay 'On Liberty' is
the immense importance to mankina’of encguragipg gnd prometing
a large variety of types of character and modes of thinkinge
- Thus, like Gandhi, Mill was also in favour of pewmittiné full
freedom to bhumsn nature 0 expand and improve in all kinds of_
directionne Like Gandhi he also disiiked ‘over government'e
¥Mill pointed out that the pOWGfs of socliety and tﬁe government
over the individual are consiantly growing and that unless:they
be restrained by a sirong conviciion of the value of individual |
liberty, the gzovernmeni and public,opinion may impose upon
manklnﬁ an:. oppreesive yoke of uniformity in thought ang
,practice. unfavnurable “¢o the development of new ideas and cf

(69)
meral standards .  Hence, Mill declared, “the only pert of -



the conduct of any one, for which he is amenable to society, ise
that which concerns otherse In the part which merely concerns
himself, higs independence is, of right, absolute, Over h%g?elf.

over his own body and mind, the individual is sovereiqﬂ“. ’

X Gandhi attached far greater 1mportance to

Eighte and Dutiasﬁ dutics than to rights. Rights are the oppor-

tunities for selfifealigation. The vay to self-realisation is
 the realization of one'a splritual,unity with others by serving
‘them and doing one's duty by theme Thus every right is the right

to do one's duty., The true gource of rights is duty. If we all

discharge our duties, rights will not be far to seck, If leaving

duiies unperfo:me@ we run after rights, they‘will egcape us like |

a will—027t?e-wisp. \The more we pursue them, the further will
1 . !
they fly
It ia true that the capitalists and gamindars

. talk of their rights, the labourer on the other hand of his.the

|

prince of his divine right to rule, the ryot of his to resismt it.:

But Gandbl thought that "if all elmply insist on rights, and no
duties there will be utter confusion and chaps"(7?) '
Gandhi believed that ify instead of insiéting
on the rights, everyone performed his duty, there would imme-
diately be‘the“rulg of ordér established among mankinde It was,
therefore, necessary %o unéerstand'ﬁhe correlation of rights

and duties. He suggested that "the rights that do not flow
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directlyvfrom duty well-performed,'afe not worth havinge. They
will be usurptions, éoonar discarded the‘betfer"(73).q

Gandhi pointed out that in swaraa based on
Ahimsa, people need not know their righta, but it is neceqsary
for them to know their dut}es. Because thers cannot be any duty
that can noﬁ create a corresgpending righte %Rights of true citi~
genship acerue'only to these who serve thé atate to which they
belonge Swaraj comes ogig frcg performance by_individuals of

their duty as citigens .
(v) Bccial:

Gandhi always laid emphasis on social service

rather than on the self-regarding propensities of the individual. -

Emphaslis on Social He wrote, “people who obtain rights as
Service
a result to performance of duty,
exercis? t?em only for the serxrvice of éociety. never for then-
75) ‘ '

gel vesh .

Gandhi 's swaraj is concerned with a simulta-
necus reform of the individual and society. There can not be a
divorce vetween the two. The individual and society both ..~
act and reéct upon each other. To Géndﬁi gociety was just like
a faniu_v_. and the relatviog betweén the individual and éociety
nag one of clo§é interdeﬁendence. He feéected allke the unres-

tricted individualism that ignoves social obligations as well as
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the other extreme view which regarda the individualtas a mere
cog in the soeigl machine. ¥e wrote, "I value_individual
freedom, but you must not forget that man ie essentially a .
social beinge He has riseu to the present status by learning‘
to adjust hig individualism to the requirements of soclal
progreag® 76). tlence, his individualism ie not egoism dut
proceeds from a feccgnition af'thevextension of the dimensions

of the human splrit through service.

in Géndhi's,philosapby‘one has to lose oneself
in the continuous service of all life. The individual must live
for social service, he mnét work not only for his\own freedom
but alge for that of his fallcw.beings. _Gandhi reconciled self-
realisation %iﬁh éervice to societys. The cohception that salva-
tion can be gought in the.seciusion of solitude was not accep~-
table %o him. %élf-realisation to him meantfrealisationvdfr
*the greatest good of all'. His constent aim was the reslisa-
. tion of God and truth through service of mankinde In Gandhism,
spirituasl realisation ‘and social sorvice were intégrally connec—

ted.

Untouchability means pollution by the touch

of certain persons by reason of-the%gT?irth in a sarticular
| | state or family . Gandhi wae a determined

Untouchability , .
oppenent of untouchability; which he regarded

as a blot on the falr face of India, He seid, "I have never been
able to reconcile myself to ‘'untouchability' I bave alﬁays

. ; (78)
regarded it as an exerescence” .
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Gandhi liked 'Varna' Dharma which sanctions four
ord:rs based on scripiural authoiity. This ‘Varna'® scﬁeme
placéa all the ‘'Varnas® 6n equal footing, aoing the services,
‘respectively assigned t0 them, and there is nothing in this law
of 'varna' to warrant a belief in untouchability. Gandhl was
very unhappy with the contemporary caste system in Indian society,
which to him was a sbeial'evil. and ancograged ineguality and
digyuption of which the worst manifegstation was untouchability
that had turned caste against caste and religion against reli-
sion. His suggestion was that untouchables or Adi Sudras should
cease 0 be untouchables and be accepted as inalienable part of
Sudra varna. 7Therefore, he meant by the removal of untouchability

4he abolition of fifth’casﬁe. The untouchable should freely
exercise all the rights of a nonéBrahmin(7?)

Gandhi broke in bis own person and encouraged othérf
kigh caste Hindus to'break all the traditional taboos which '
separated them from the lower castes. He touk & low caste girl
to live im his nouse. He loved to make his dwelling in the
Bhangi quarteratof Delhi. He calied the lower castes = ﬁarijans

(God’s children) and gave that title to his own weekly paper.

To him untouehability was a sou1~deﬁtroyxng gine.
It has been a bassion of his life to serve the uneouchables
because he had felt that he~pould not remain a Hindu if it was
t7ue that untouchability was a part of Hinduism. “I think we

ave commititing a great sim in treating a whole class of people



as untouckables. Lf we don't mind contact with a Christian or
8 Nuslim, why should we mind it with gne belonging to our own
religion?", he asked (8?) This he regarded as rank irreligion,
fit only %o be destroyeds He treated removal of untouchability
as an Ashram observance to assert his belief, that it waé not
oniy not a part and parcel of Hinduism, but a plague which it
was the bounden duty of eVGry Hindu to combat. Gandhi regarded
untouchability, & hindrance to swara] and to the atiainment of
Hindu~Muslim unity. He sald in his Presidential address at
Belgaum Congress, Ythis iz an essentially Hindu question and
Hindus cannot elaim to take swaraj till they have regtored the
libérty of the suppreased claszese. They have sunk with the
latter ‘s supprecsion ...... The sooner we remove the blot, tbe
better it is for the Hiﬁdus .;.... To remove untouchability is
a penance tﬁat cagte Hindus 6we to Findulsm and to themselveé§1?
‘Be sald that he should be content to be torn to pieces rather
~’than disown the suppregsed classes eeeeeee He loved Hinduisgm .
dearer than life itsélf; the taint had become for him an into-
lJerable burden. "Let us not‘deny Ged by denying to é fifth of
our race the right of associztion on an equal footing"(sz). He
wished that if he had to be reborn, he should be an ‘untouchable' |
20 that he could share their sorrows, sufferings and the :
affronts levelled at them-in order that he might endeavour to

| (83)
free them from thelr migserable condition"” .

Beogides Gandhi, Ambedkar and favarkar were
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the cthe?-two forces which. began to operate for the uplift of
the untouchables. Gandhi was a refofmer while Savarkar and
Ambedkar were social revolutionariesq A reformer rebuilds the
old structure. A revolutionary blows up the old building andl
builds a new Qne(843 '

Ae a bhumanist, Gandbi's efforts stemmed
from his genuine sympathy for fhe supyréssed veople under the
sun. It wos not his purpose to refashion or %o reorganise Hindu
societye As @ believer in the caste syatem and the four varnas,

it was hio 2im t0 solve the problem within the social structure

prevailing in his times

HSaéaﬁkar's atand was nationalisgtic, rea-
ligtic and revolutionazry in ité,outlook as well as in action
inasmuch as he aimed at moulding the different cactes of the |
'Hindus imto a casteless Hindu society in which all Hindus would
' be socially, economically and politically equal. It was his aim ;
%0 establish a powerful state on the ipvincible foundation of
oneness and unity of ‘the Hindus(BS). He =2aid that untouchabi=-
lity must be condemned and abolished not only as the need of
the hour bu% also as the command of true religion, not only as
a policy or as an act of expediency, but also a matter of jus-
tices not‘bnly as a matter of~obligation but also as a service

. (88)
to humanity .

Ambedkar sprang from amongst the untouch-

ables themseclvese He wae o leader who thought as they thought



and felt as they felt, Over a decade he had obse:véd,.experien- ,
ced and studied.théir utter privations, the appalling penury of
their lives and their unclean habits. He boiled at their degra-
ded condltion and gave wvent to their pentfup passions, their mind

and their atifled self.

He~was a man who regarded the woes and miseries
of tb05e'classes_as a persongl buniliation, and therefore he had
taken a vow 1o make self-respecting citigens out of those virtual

slaves.

o pmbedkar hated the sense of dependency and
abhOrrad,the'feeling of patronage of the gaste Hindu reformers.
He taughf the untouchables self-resgpect a?%7?elf-reliance and

exhorted them to fight for self-elevation .

;'NOW. if we try to éasesa their respective posi=-
tions, we find that Gandhi saw thevyrohiem,of untouchaﬁility
from one angle and Ambedkar and Savarker saw the same problem
from a completely different angle.  To Gandhi it was a problem of
adjustment and uwnderstending amonget the members of the fOur; |
varnase As such, his attempts to this end remained primarily
confined to appeals to thelﬂiﬁdus and ethical prescriptions and
suggestions to different eémmunities. On the other hand,
Ambedkar and Savarkar hadAeéndemned the casté aystem. On this
igsue they were very near.fo each other. Savarkéi fearlessly |
and whble—hearted;y supported Ambedkai's stmugzles Their unity :
of mind and charaéter is.reflected from a letter from Ambedkar to
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Savarkar where the former wrote "e...;vif the untouchables are
t0 be part and parcel of Hindu socisty, then 1t ie not enough |
to remove untouchability, for that matter you must degtroy

chaturvarna. 18%? giaq that you are one of the'very few who have

reaiised this .

Gandhi 's wishes on this issue found partial and
limited'expression in the article for_Fundamenfal Bighta and the :
Directive Principles of the Indian Constitution. Article 17 |
categoéically declares'that untouchability ' is abolished and
- it%s practice in any foxmAis forbidden. The enforcement of any
disability ariging out of untouchability * shall be an offence |
punisghable in accordance with law. -Besidea.Athere areAdther'
provisions, viz., article 14 aééuring'eqpalify before the law N
and equal protection qf‘the laws, arficlei15(1) prohibiting the
statelto discriminate‘against‘any citizen on grounds only of
religion, :ace._caste,Asex, place.of birth or any of them and
article:15(2) asaurihg all citigzens access to shops, public
regtaurants, hotels and‘places of public entertainment and _
throwing open all‘weils, tanks, bathing ghats, rosds angd plaéés o

; ' . |

of public resorts. Article 16rgoes further in mattere relating -

to employment. Article 19 guarantees seven fresdoms to all the @
citizens irrespective of,religion,.race, cacte, sex ete. Articlesi
23 and 24 guarantee ‘'riht against exploitation'. Article 46

'declarés -~ "the state shall.promoté with special care the
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educational and economic interests of the weaker sections of the
people, and in particular, of the Scheduled Castees and the
2cheduled Tribeg. and shall protect them from social injustice

and all forms,of expleitatién.

_With equal generosity Gandhi took up another
great cause, that is, emangipatigﬂ of women in India. Indian
' womanhood was in a pitiable condition at the
Status of Woman o , .
S ’ beginning of this century. BDBoth law and
religion gave her a subordinate status in comparison with man.
She was denied éﬁucatidnal~facilities and bartered away in
marriage at a tender age when she knew not what it meant to be
a wife. The agenies of chiid‘wives and child ﬁathers were
numerous and the woes ¢f widows and deserted wives innumerables
The evil custom of ‘Devadasi® in South India.condemned her to a
life of shame and the pernicious institution of Furdah im Korth
‘sentenced hér to a life 16ng prison where, withéut‘light of
knOwledge illuminating her vision, stceped in ignorance and pre-r:
judice,.groping,in the dark, she becane a marty%agg the conven-

tionsg of thé saciety in}which she'héﬁ been born .

~ Gandhi @és'ungompromising in théAmatter of
waman 's rights. His epihiou was that she should labour under no,;
1egaleiséhility, not suffered by man., He would treat the
deughters and sons on a footing of eqﬁalitycg?) He was a passio=
nate advacéte of the utmest freedem for Indian women.  He detes-

ted child marriages. He shuddered to see a child widow, and



and shivered with rage when a hﬁsband, Just widowed, with brutal
indifference, contracted another marriage. He deplored the cri-
minal indifference of parents who kepf their daughters utterly

iénorant and illiterate and brdgght them up onL%gfgr the purpose

of marrying them off to some young man of means. .

' ' (92)
He had been a fierce opponent of Purdah and

~

cailed it a 'vicious-and brutai custom ' which had kept women
backward and‘underfdeveldped. He condémned their domemtie slavery
and urged that woman should have the same liberty and opportunity
of self-development as mens The division o2 the spheres of work

being r9006nlsed, the general qualitles(an? culture required were
93
practically the same for both the sexes e He opposed the aowry

system and the Devadashi system as a2n instltution for the per%e-)
94

tuation of vice, which must go if Hinduism was to be purified .
In exceptional cases of exﬁreme'cruelty on the part of the husband,
he even favoured divorcee He termed that religion as irreligion,

wh;ch assizgned a subordinate pla%e ?o A women, and sanctioned
95 -
evil customs like chilad marrlaue e Hig firm opinion was that

Ingdia's salvation depended on the qqcrlflce and @nllgbtenment of

(96)
her women’ . 1In his speech on New year's day, January 1, 1948,

he said, "a community or country %n ?hich women are not honoured
97

cannot be consldered ags civiliged « A% his call our women came
to the front and took charge of the Civil Disobedience movement

which took n?t gnly the. British Government but their own men-folk
' (88
by surprise.:

Gandhi. included the uplift of women in the




Constructive Programme and appeal%gggo the Congressmen to give

tbe women of India a lifting band .

Certain @rovigions in Parts 111 and IV of the
Constitution of India may ve considered to have been somewhat
influenced by Gandhi's spadework on the subject. Eﬁual gtatus of
‘woment is first of all recognised by the 'right to eqhality'.'
Apeording tp‘drticle 14, ail persons, implying both men and womeﬁ
alike, are assured of équality before the law and equal protec-
tion of the lawse Article 15(3) reserves the right for the state
to make special provigions for women. Axrticle 16 guaranfees
equality in rvespect of public employment. Article 39(a) and
(@) state, regpectivelj; that “the state shall, in particular,
direct its poliecy towards securing ~ (a) that the citizyns. men
and women equally., . have the iight 0 an adequate means of live=- |
lihood; (4) that there is equal pay for‘equal work for both men

‘and women.

To Gandhi, all raliblcnq were one in spirit -

a0 maﬂy pathwajs to the game ulitimate reality - the sovereign God
of Love and Eruth. Though his inclination wg9 greater for

| Hinduism, he was not a blind believer
Equal respect for all .
religlous accepting unguestioningly all the ill=
traditions and evil customs of his religione His religion must '
satisfy his reason and correspond to the dictates of his consc-

ience. By religion he did not mean the Hindu religion which ‘he



certainly priged above all other religions, but the religion
which transcends Hinduism, which changeé oné ‘s very nature,
which binde one indissolubly to the truth within and which ever
purifiege. He pointed out that it was the permanent element in
human nature which counts 1o couast too great in order to find
full expresesion and which leaves the goul utterly réstless un-
til it has found itself, known ité Hake and appreciated the

(100)
true correspondence between the llaker and itgelf" .

He Bbelieved in the fundamental truth of all
great religions of the world. Teo him these were all Gad-giélgﬂ.
If oply we could all of us read the scripturés of different
faiths from the stand point of the followers of thosa faiths

we should find that they were at bottom all one-and were all

(132)
helpful to one another .7 s .FHe Halds “The ess@nce(og %ll reli=-
103
gions i= one, only their approaches are different" « Yor

him the different religions were besutiful flowers from the same
garden, or they were branches &i the nahe majestic tree, or
leaves on a itree, there was no antagonism between them, they
were eqﬁally true. Men being imperfect, all religions were also
1mperfect.revélations of truth and liable to'érror(10?)
The need of the moment, he said, was not one
religion, bwut mutusl résyeét and tolerance of the devotees of
the different religlong. §e want to reach not the dead level

(105
but unity in diversity .
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Gandhi did not believe in state religion s He con-
tenplated a secular etate which bad nothing to do with religioms
- ¥If I were a-dicaatof“. he said in 1946. "?eligién and state
would be separate. Heligion is purely a personal concern”.
According 0 him the state cannot concern itself oy cope with A

rellgvous oducatlon.:whlgr must be the sole concern of religious

asqccla+1onq. He was alao oppeqad to state aid partly or wholly

" e religion bodiee._ An inqtitution 0T Zroup, which does not
"manage t0 finence iits own religious teaching ig a stranger to
.‘true r@liblon. Here Gandhi meant denominationalism and not

‘3£unéamgn tal etblcs common to all religionﬂ Teaching of funda=-.
Amentéi etbles was a functlon oi the state. |

Gkl ‘s views have found their place in the 'Right

]

%0 Freedom of Religion® {ar tiole 25~2 23) and \'Caltural and Educa= °

"tional Righta " (Eftl@&@ 29,39) of the Imdiaq Conatitution. 1In
rfau%, his whole concept of secularisa hag found suitable exﬁre-
sgion in the &anetltu&ien, fhesé provigions, taken together,
give to the religious minoritics,. freedom of religion. pratec} ‘
| tion of lenguage, seript and culture, and the right 0 maintain

thelr vﬁliﬁiauﬁ and educationel institutions, and safeguard

aﬁainat dlqcriminatien boged cn éroands of race, religion, caste

etc.

Besidos, the protection of mincrities (including re-
- ligzious minorities) figured very prominently in the COnstitueat



Assembly. And after much debate, the nminorities were again
granted some privileges which are embodied in Articles 330=340

of ﬁhe Indian Ceoaoatitution.

(C) Economic: Gandhl was of the opinion that the economic
Concept of ‘conatitution of India and for the matter of that,,
Economic Order '

of the world, should be such that no one under
it should suffer from went of food and clothing. Fe thought,
this ideal could be universelly realised, if the means of‘produc-
tion of the elementary necessaries of life remained in the con-
trel of the masses(10?)

To Gandhl the conirast between the rich and the
poor waw a ‘'painful sight'. He thought it disgraceful that poor
villagers who produced thé food g0 hungry. His picture of‘eco—
nomic equality conveyed the idea that everyone must have balan~
ced diet, a decent house to live in, facilities for the education
of one's children, and adeguate medical relief. He was not I
opposed to everything above and beyona the bare mecessaries but
they wust come after the essential meeds of the péor nere satis-
fied. First things must conme first(1oa). u

' A%t the centre of Gandhi 's economic programme
for‘Ihdia, vag his plan for revival of the village economy. He
took ub the cause 6f the peagapts and clearly saw the tendency

towards urbanisation and the explolitation of the villages for

the sake of urban centred economy. He saw that the only way of



bringing hope of good living to the people in the rural arcas is
by making the villages the centre-piece in the economic progra=—

mme.

In his "Constructive Programme" working for
‘economic equality was one of the programmes. To Gandhi it meant;
aboli@hing the eternal conflict between capital and labour, it
meant the levelling down of the few rich in whose kands was con-
centrdted the bulk of the nation's wealth cn the one hand, and a
levelling up of fhe semi-gtarved naked millions on the other. In
his view, a non-violent system of goverament was clearly am -
impossibility so lonz as the wide gulf between the rich and the :
hungry millions persisted 1092 In hig Jjudgement, any kind of
eoonbmy which explolts people and eqncenirate wealth in a few

hands, stands self=condemnede.

~ According %o Gandhi, Khadi and village indus~
"tries repreéent the symbol of economic freedom and equalitye He :
felt that real economic freedom means that the common necessa- '
ries of life should be found'through the labour of villagers(1:0)
Hig attempte %0 find a aolufion?fqr the poverty of the country
were not entirely motivated by'economi¢ coneidération. It was
a case of applying certain basic principles; highly ethical in
their contenty; to the gpecial field df_economica. It was a
newly created ‘Economy of delight' in the service of the good
that would come eventually to lead and to direct the quantita=-

. (111)
tive econony .
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Gandhi was opposed to the machine-age; but not to the
machine as suche He believed that machine is good when it

gerves man, but not when it seeks to master hime

Gendhi dl1d not rejcct machinefy as suche WHhat he
ébjected to was thé craze for machinérg. The craze is for what
they eall labour-saving machinery;' Meun go on =saving labour till»f
thousands are without' woik and.thrown on the obén‘streets 1o
dle of starvation. He held that wachinery was harmful when the
' samething could be déne easily by millions of hands not other-

7 wise oecupied.l 4n industrialised India must thersfore mean
utter extinction of many millions. Therefore, he never agreed
with those who favoured the use of machine in India(1123

Gandhi was nof"a doctrinéire'socialist believing in
the state ownership of the means of production. If he was a
| socialist at all, his type of mdcialism was
Gandhi 's ideas o , ’
aﬁﬁsogialiam village socialisme T quote him, "my socia~-
-1ism ﬁeans even unto this laste I do not want to rise on the
ashés of the blind, the demf, and the umb e.... I want freedom
for the full expression of my personality e..... under the other
socialism, there im no individual freedom. You own nothing,
not evem your body" (“33 Jocialism and communism of the West
are based, according to Gandhi, on their belief in the essen=
tial éeifishpess of buman nature. Gandbil did not subsérihe to
-that view. He did not apyrove of the idea of class-war. His

own @ethod wasg 'conversion'! nqt compulsion. In-his opinion
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. ¢claass~-war was not inevitable, if the doctrine of trusteeship is
accepted and implemgnted.h Gandhl wrote in Young India in 1929:
*The idea I want to realise is not spoliation of the property of |
 private 6wners, but to restrict its enjoyment so as to avoid all
-paupeiism. congequent discontent and the hideously ugly contrast
that exists today between the lives and surroundings of the rich
and the‘poor'(114} :

It was nctroﬁt of any theoretical study or criti-
¢cal intellectual analysis of the secial development of hiatory
_that Gandbi arrived at.his gsocialisme His concept of socialism
was entirely his own in the sen%e that socidlism did not re- | |
present itself to him'és a necesgsary and loglcal étage in social

evulution.grpwing out of ﬁra@uction'relatione of capitelism.

He deveioped his.coneept of socialism when he was
éonfrontea ;ith:the growing influence of scientific‘aocialism-
and when the wheie country was surqhaggea with scciélist slogans. .
Even fhe platform of the Indian National Congress was utiliged
to voice the urges of the newly emerging socialist forces. Jawa—%
harlal advocated sociglism in 'the scientific, economic sensé?1?)?
as 'the.bnly key to the solution of the world's problems and of
India's problems's At the Faizpur Cougress (December 1936) the

same. fervour was ncticeable.

“In 1916 Gandhi said: "I am no socialist and I do

not want to dispossess those who have'got %osgﬁssions. I should
: ' : = 11
then be departing from the rule of Ahimsa" . But in 1924 he



admitted the neéQSsity of nationalization or state oont:ol, Thus_f
Gandhi was not é dogmatiste He always tried to‘adapt himself
with the changed situation. But it was only after 1934 when the .
idea of a substantial =ection of Congrezssmen and of the educated
public/general turned for the first time towards soclalism, that :
‘ he also,began to call himself & socialist. But he was a socia=- '
;lisﬁ ndt.in the Marxigt sense of.the terme Gandhi said, "I call °
myself a socialist, I love the ﬁery word, but I will not preach
the same socialism ag most socialists do."(117)
| nuring his detention in the Aga Khan Falace
(1942=4) Gandhi read fOP the First time, at the age of seventy
» whether
xour,AKarl Marx's first vclume of Capital. He ﬁid not care / :
Marzism was rigﬁt or wroné.' Moral indignation against acquisi~
tiveness was the axiology of soéialism Tor him. He said "all I
knaw is that the poor arye being crushed, Jomething has got to be
" gone for them. To me this ié axiométia“‘11sf
By economic qualitg danﬁhi did not mean abso=
lute equality, because that was neither pcqsible nor desirables
He believed in approximate equality. Gandhl wrote: “EFconomic
equality must never be a&pﬁOsed‘to mean possession of an egual
amcunt'@f'worldlj?goods 53 everyohe. Lt does meany, however, that
everyone will havepé properfﬁauée to live.in, sufficient food to
eat and cloth‘to woale . If aiso'meané that the eruel inequality
that obtains to=day will be remcved hy purely non-violent

(113)
meang. ™
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Therefore, his conception of economic equality did

not nean that sveryone would litarally have the zane amounte It

sinply meaﬁt that everybody should have enough for his or her
nevds, aé the real meaﬂ%gge%f economic equality waé. "to eich
according to hlig neecds”® .

1t meent the levelling down of the faw rich in whose
hends was concentrated the bulk of the mation's wealth on the |
one hand, and the levelling up of the semi-starved, naked @2ill-

ions on the other.s A violent and bloody revolution, he-beliavea,'

was a ceriainty one day, unless ther@ wam g voluntary abdlcation

0f riches and %b% po?@r that riches give, and sharing them for
121 ‘
the common gcod.
The Fneyclopmedia of the Labour Movement sives the

definition of soclanlism as follows:

vaocialion i o working class doctrine and movement
aiming through the clasa etyuggle, at the collec~
tive control of society, By the capiore of the state
machine by the workers snd the establisbment of self-=
gevernasnt in inﬂus%rﬁ.”(122) Gandhian socialisa isv
,baméd,oa agsunptions different from the assumptions

stated in the above dafinitione.

Kevertheless, Gondbi often claimed in the course of
his disccussion with communist and secialist friends that he wam

a better comsuniat or a socialist than they. Their goal was
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identicele The difference in regard to the mcans and the tech~
nique employed waé however tundamentale Changing'the strucﬁﬁre
- of society through violence had no attractiom for him becaus% ha)‘
believed that it would not benefit the dumb millions of India123.E
“Gandhi believed thaet ecomomic justice could not
be achieved through violence and coercioh. "By non-violent
method we seek", he wrote in March 1931, "not to destroy the
capitalist, we seck to deétroy capitalisn .....“(124) Heo believed.
that exploitation of the poor could be erded not by destroying a |
few capitalists but by removing the ignorance of the poor and

teaching them to non-cooparate with their exploiters.

.- Therefore, Gandhi's opposition to capitaliom was
not based on any logic, like that of the materialist conception
of history propounded by Narz, from which tb arrive at tho inevi-
tability of socialism. ngdhi daid not adopt any thsory of value |
which coulad exylain'accumulaﬁion of the surplus value. He
opposed capitalism, because.there was too much of inequality in
it, because he did not subscribe to the capitalistic code of
justices

_ Buf with the passage of time, his criticism of
capitaliam grew?ggserar& The aoul-killing process and the 5
sconomic inguality generated by capitalism repelled him and he
“tried in his owr way %o bring about an end to the rule of capitali
The ldesl gsociety as hé conceived it, was not to'be brought aboutv

by forcible overthrow of caplitalism but by pursuing the principle.
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of trdsteeship. And that was in keeping with his general creed
of conversion since he believed that man was not beyond redemp-
tione. The theory of conversion or change of heart follows from

his concept of human nature.

After the 1917 Revolution of Russia, Gandhi's

. views on Bolshevism was as follows: "I must confess that I'have
not yet been aﬁle fully to undérétand‘the ﬁeaning of Bplshevism.
£11 that I know is that it aims at the abolition of the institu-
tion of private propertye This is only an application of the’
ethical idesal 6f non=pogsession in the realm of economies, apd if
the people adopted this ideal of their own accord or could be

. made to accept it_by means 0f peaceful persuasion, there would

- be nothing like,it.. But from whét I know of Bolshevism, it not
only does not preclude the use of fqrce but fréely.sanctions it
 for the expropriation of private property and for maintaining the
collectiveAsﬁate ownership of the same. And if that is so, I

have no hesitation in saying that\fbe Bolshevik regime in its
bresent form cannot last for long. Tor it is my firm conviction

that nothing enduring can be built on violence esecece®

‘Gandhi expected to convert the capitalists by the
non=-violent method and the:efore. there was for him nothing
like an inevitability of class conflict. He said: *the moment
the cultivators of the soil reaiize their power, the gzamindarli
evil will be sterilized .. In reality the toiler is the owaer
of what héiﬁroduces. if,the toilers inteliigently combine, they
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will become &n irresistible power. That is how 1 do not see

the necessity of clans confliot“(1263 He'did not believe that
there was an irreconcilable antagonism betﬁean the interests ol '
the eaéitallstg end those of the magces, What wos needed, accor-
ding t¢ him,was not the extinetion of capitalists, but a trans-
formation o the existing relationship into something healthler

and puarer.

Hence, we have meen that there are common pointcf
between HMarx's ﬁocialism and Gandhi 's soclalism, since both of
them originated frﬁm a desire foxr the welfare 0f the masses.

The cauae of the poor, the explbifad, and the haveﬁnotu ia the
basic sentiment running through both. But Gandhi's socialism
wag more a code of personal conduct and & programme for service %
of the poor than an economic ideelogy.. Scelalisnr Pfor Gandhl

was neither g goepel.for the expropriation of the rich nof a
programme for the naticonaliegation of the means of production,
‘aistribution, and exchange, but it wns based essentlally on
ideas of non=poonesaion, trusta?ship. non-violence,human equa=-
lity, end service of the paor“z:’) Gandhi's faith was in indi-
viduale and co—opérative aeffort and not in tbevstate. He coulad |
not trust the state with unlimited power for\bringing about a
radical social and economic transformstion. An omnipotent

state would not bring about a good scciety, it would only energe;
as the most pémerful tyrant and create a situation in-which the
marxian dream of the state witherinzg away would neveyr be ful-
filled. fGandhi therefore, wanted to eotablish a village jased
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ﬁtterly,ﬂecegtralizea goclety where power would be universally
ﬁisparaed(12.)

Gandhi, while attacking the inequitable and un-
Justifiable basis of capitalism and veated interegts. wént on
pleading for the adoption of trusteeships The theory of_trus-
teeship occuvies a cenfral place invthe ascheme of Gandhian

thoughv. /

~ ®hatever talents, physical atrength. wealth or
other CafaciLlEB a person uight possess, he should take them as

' havzng been given %o him as a trustee. for the
,concspt of

truateeship< )benef;t of the world. This is the noble idea of
Co (128 i AR
trusteeship o« VWhere persons possess propertys whether that

-pQSﬂessicn is ves%éd in, ﬁhem in a manner deemed legal at the

'time or etherwise, they st b? dg?med to hold 1¢ in trust for
13
scciety and not for themaelves .

In the nature of things, some will have ability

0 earn more, ana'they will utilise:ﬁheir talents for this pur-
 poses  IT they utilise their talents kindly, they will be per=
foﬁming %he work of the state. Such people exist as trustees,
ow nétgtber texms; Gendnl said I would allow a man of inte-
llect o carn more, I would mot eraup his talent. But the bulk

of his greater earninges must he used for the gzood of the atate”.

in an intervzew wzth Prof. Ne Ke Bose in
Hovember 1934 explalning why ‘he preferred the doctrine of Trus-

teeshlp, Gandhi said: *Those who own money now arc asked to

(131)
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- behave like trustees holding thelr riches on behalf of the
poor. You ﬁay say that trusteeship is a legal fictione But
-if people meditats over it constanfly and try to act up to it,
then life on earth would be governed far more by love than it
is at presente Absolute trusteeship is an abastractions But if
we strive for it, we shall be able to go further in realiging
a state of eguality on aarﬁﬁ than by any other method."(132)

In 1939, in reply to a question by a member of
the Gandhi Bova Sapgha. he explainasd the theory of trusteeship

in the following terms:

| "Supposing I have come by a fair ambunt of
wealith ecee I must know that all tbé wealth
does not belong %o mej what belongs to me is
the xTight to an honcursble livelihecod, no
‘better than that enjoyed by milliows of others.
The reut of uy woalth belongs to the community |
and musi be used for the welfare of the
" {133)
commUnity eee Gandbl wanted the capitalists
0 outgrow their greed and senge of possession,:

and to come dowh inspite of their wealth to the

level of those who eara their bread by labour,

Gandbi asked the owners of wealth to make their
' choice betweon class war and voluntarily converting themaelves
- into trugtees of their wealth. They would be allowed to retaln
the sﬁewardsbip ¢f thelir possessions anvd to use their talent to -
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increagse the wealth, not for their own sake, but for the sake of
the nation and, therefore, withoutwexploitation. The state would
regulate the rate of commission which they would get commensurate

with the service rendered, and its value to society.

If, however, the rich do not rige to the occasion
and accept the new basis of ownership, then Gandhi proposed to
employ the weapon of non-violent, nonmco-operation and civil=-

"~ 41 sobedience, but if thég fail,4he was not against the state re-
qortlng to configeation with the minimum exercise of violence

when NECCYSEDYe

Gandhi summed up his idea of trusteeship irn the
following formula:

| (1) Tsustecsbip provides a means of transforming
the present cepitaliss ofder of gociety into an egalitarian one;
it gives no quarier %0 ceplislism, but givea the present owner-
¢lass a éhance of refoyming itself. It is based on the faith

that human nature is never'beyonﬁ redemption.

(2) It does not recoﬁnise any right of private
ownbrmhxp of property except in as mucr as it may be permitted
by scciety for its own welfare. -

(3) 1t does not exclude legielative regulation of

the ownershlp and wse ¢ wealthe

{4) True, under sitate wegulated trusteeship, an

individual will not be free %0 hold or use hig wealth for selfish
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satisfaction or in disregerd of the interest of society.

(5) Just as it is proposed to fix a decent minimum
living wage, even =0 a limit should:be fixed for tﬁe maximum
income that could be allowed to any person in society. The
difference between such minimum and maximum incomes should be
reasonable and eguitable and veriable from time to time, so much ]
80, that the tendency would be towards ovliteration of the

differences

{6) Under the Gandhian econcmic order the charace
ter of production will be determined by social negessity-and not j
by personal whim or greed<13f) : '

Bsxndhi wee not a believer in class struzgle. His
emphasie wag on clasg-to-operation, all werking tozethery for a
common goocd. He insisted upon adkerence to truth énd non-
‘violence for athieving %his object. FHe was a vhilosophieal
idealiste while Harx, a dialectical materialist, did not care
about the qualify of the méans, provided tﬁey appear efficient
encugh for achlieving the éﬁd as quickly as pcssib;es1353 Marx
pats Tortih the theoriee of clasg war, expropriation of landg,
mines and oth@r,material‘sourées of weaelth and its end through
-the Dictatorshlp of the Preletariate As against this the
Gandhian theories are thése of smtyagraha, decentralisation,

trusteeship eto.
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The theory cf trusueoship has been generally objected t0
on the ground thqt as a means ux ef ect;ng sac;al urans?ormation

thig theery, iks efhzcal conuenh nothﬁhszandlng, ig: ineffective.»

Accordlng to the Marxist thinkers, the . dlvi91on of F

gociety into the prone.ty-owning ana thc property—less classes,

e hlGh ig: the ehavaeteristlc of canitalism is qought to. be retai-

Epea 1n uandhlsm dlSO- ;he only diprerﬁmee in &aaahLQm 1s tnat

|

che orstwhlle Qa”ltallst, progurty~own¢vm cWeqs w1ll consi 1
toel £ trustee on: bgaﬂ¢f af Thu'frdle+ﬁ’L&io lh9 ch“nae is '
purely ino ch SUZJb&L % phore the cbaeﬂtlve ccndLLions of ;
zgr?dMQtl x‘wlll coamiu&a by - remﬂinﬁjg aq hey were xn capitalism.!
'ﬁfb&ﬁcﬁxﬁn w}ll»gaqt;n@g-bvfunplann@d prlva+e eomuetnnionzamang' ;

“thie individpsl tmsliege. . These con61+1nnq of prﬁdmctionﬂhaveﬁa

i
éamgéliize 1owiu of uhﬁir nwn wblch lead toA ;e same contradic- !

tichs»aq»a% witneaﬂed und "aglt 1lsm to-day. The class appro-f

prlﬂtlon of surnlus value, wk;eh trust productions will continue

1n s plove guise, Wlll mean larger and larger accumulatlons of

+he capltal on fhe one hand ang pauverazdtlon of. tne maqses enz

tne other ..;. The 8. evilq can nct oe banlshed by wishln i‘ 6)’
136)

: change 1n the hearos and m*nds of uhe owne*s o* property. :

ﬁﬁﬁnn b vyvdal maintains *ﬁat "The ufﬂSt@@Sﬂip 1deé;is

fﬁndémdﬁ%a11y & . eo&c hﬂt fits into adgaternalistic, £ udal,

fpre-aemocxatic society. lt i o fl%xig%e tbat
. X i3
- Justigieatlon fcr ineqaalxty .a...’
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Jawaharlal Nehru wrote: "Is it reasonable to believe

in the theory of trusteeship to'g;vévunchecked power-snd wealth
-to an individual ad to expect him to use it entirely for the ;
public goéd? Are the best of us so perfect as to be trusted in |
this way? e+ 4nd is it good for the others to0 have even these
benevolent supermen over them?(138)
According to Pmofessoi Amlen Datta: "In actual

practice the Gandhian theory lenda'itself to being employed as & |

shield against any movement for overthrowing the dominant olaqsesi

(139)
in existing society

&m to the ax'gument that trusteeship will help in the
Pprocess of humanization 0% social relationship, 1t may be submi- |
tted that the soclalization of property is the basic pre-condi-
tion for such transformation to take place in reality. (Iﬁxon?nia‘m,
is an empty concept so 1ong as clasa divisiona peraiat. ;

In providing for adequate measns of livelihood té all
citizens, a proper distribution of the material resources of the
eommunity'fp} the common géod.‘the,prevention of concentration
of ﬁealthvto‘the common detrimeht. in Article 39, right to work,
edudation and public assistance in cases of undemserved want, in
| Articlei4f, living wage and decent standard of life, ih Article
43( one.can feel the‘vibrations'of the cherished ideas of the
Gandhiah ééonomie order, but 1t will be hardly possible to |

establish. i a clear linkage between the fwo.
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