- CHAPTER I
SPIRITUALITY AND POLITICS s

Man's religious, social and political
ideas or philosophies are comnected closely within a
whole, These can not be strictly compartmentalised,
One's political philosophy normally is an agpect of
one's total worldeview, Sri Aurobindo and Lokmanya Tilak
were the outstanding personalities of Indian Renaissance.
Both of them had made sacrifices for independence of
India, The basis of thelr views were mxmxssses spiritual,
The ideals of the Cita were expressed through thelr
political activities,

Jhe Stxugole Ior Independence:

Liberty is the first requisite for the
sound health and vigorous life of a nation. A foreign
domination is in itself and unnatural condition, and if
continued, brings about other unhealthy aend unusual
conditions, Therefore, the Indians were pre-occupied
with the demand and struggle for freedom during pre-
independence days. British rule in India may said to
have started in 1757 when at the battle of Plasssey the
forces of the English fast India Company defeated Siraje
UdeDaula, the Nawab of Bengal, Put the powerful national
struggle against Pritish Impereslism developed in India
during ‘the second=half of the 19th century.
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From 1757 the British had used their control over India
to promote their own interest., Dut it would be wrong to
think that the character of their rule remained same
throughout., It passed through several stages in its
long history of nearly 200 years. The nature of PBritish
rule and dmperialism as aleo its polities and impact
changed with the changing pattern of Britain's own
social, economical and political development, The
political mood among the young Indians was first .ii-
noticed in Bengal, |

The intellectual Remaissance of India has
been a potent causal factor in the rise of modern
Indian Nationalism, The awskenind of the Indian spirit
menifested its creativiem first in the realm of phi
losophy, religion and culture, Then political self- s
consciousness came as an inevitable consecuence. The
establighrent of the Indian National Congress in 1885
was & momentous event in the history of natiomalism
and freddom. Nuring the latemhalf of tho 19th emtury
political consciousness of the pm!e had bm qm!.ng
steadily. Put the 1eadm faued to obtatmd my conco=
ssion from the Pritish ruhrs. At the same tlno the
colonial exploitation contlnued. Loek!.nq addoqmto
opportunities in business and comrce. the young
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 educated middle class tumed more and more to the public
services and the legal profession, By the turn of the

. century the genecral mood of discobtent had spread to

the rural gentry, the peasantry and the workers, It is
‘not surprising, theroforg.v that moderate leaders who
went on pleading with the government for :efogni were
beginning to be less and less popular, The M‘!ﬁio

‘ happened, The situation created a large number of new
leaders who were more radical in their demands and
believed in a more militant form of nationalism,

LExtrenisy:

Extremicm is @ path which goes to extrems.
This term came in active use in India after the propo-
sed partion of Bengal in 1905, Extremists were militant
‘Nationalists. The extremiem was in the womb of the
Indian Renaissance. "Extremism was a response to the
challange of haphazard and superficial westernization
of Indian life, thought and pélitics, Extremism may be
sald to have its birth in Indian political and national
1ife due to the 19th century Renaissance or the social
political and religious awskening that took place
during the period®,(!) sri Aurobindo and B.G, Tilak
r were the two prominant leaders among the extremists.
In the liberation movement, the leadership was dkvided



17

in two grows- the moderates and the ut:lu:l:to;
Tilak ssid sbout the two wings of the National move-
m in M.t speech in c:lcuua on ?m! January 1907: |
_"he two new mrda recently come inte existence iﬁth’
- regard to our politics and they are &“:ttn aml
Extremists, These words have 3 specific relstion to
time and they, therefere, will change with time, The
extremists of today will be moderates tomorrow just

as the moderates of today were oxtmutsﬂ yo’stcfdav."
Tilak was the first to advise puunfs non—pmmt of
land revenues when their crops failed owing to drought,

The ideas of Swadeshi and Poy-cott bom
out of the populer feelings in 1505 were not new, The
Americang, the Irish and the Chinese had adopted it
before, Tilak had led a fullefledged boy-cott campaign
in 1896, To Tilak and Sri Aurobindo boy-cott had many
implications, It was an economic pressure, a weapon of
political agitation against imperialism and a training

in self-gufficiency for the sttainment of Swaraj. The
extremists on the winle congidered political indepen
‘dence as more important. The radical wings of Tilak
and Sri Aurobindo disclosed their views when the venue
of the Congress was shifted from Poona to Surat ond
Tilak's claim 4o the Fresidency was rejected,
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Jilak's Political Philosophy ¢
If political phileuophy means the ronh-

tlv- construction of an idealistic utepia. then Tuak
"_.has not given such picture of the politically p(rfnct

5 l..fmciety. He does not discuss the features c!‘ an& peut-

biltti‘as of the best state like Plato and Aristotle,
Hs main'_p‘rc‘blem wae the political & chipation of
India and hence there is an element of great realism in
his political ideas and out-look, He was was versed in
the political thought of the modern Vest, ‘

The dominant metaphysical assumptions of
Tilask influenced his political ideas. He was a vedantist.
The metaphysics of nonedualism of the Vedantas implied,
according to him, the political conception of natural
right. Since the spirit is the Supreme Reality and all
~men are portions of that sbsolute essence, all !wn the
same autonomous spiritual potentialities. Advaitiem
‘ t‘aught. him the supremacy of concept of frndom.‘ Freedom
sccording to Tilak was 2 divine attribute. Freedom may
be equated with the autonomous power of creativity.
Without freedom no moral and spiritual life is possible.
Forelon imporialim‘oaralyus the soul of a2 nation and
that is why Tilak faught against the British, This was th‘
the philosophical foundation for the political struggles |
for liberty in which Tilak was engaged.
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Thlak's View Of Netionalism o

Nationalism according to . Tilak is not a
"~ visible and concrete unity, but is a kind of sentiment,
an idea; anﬂ in generating this idea the hlmdeal
“mrtes of the the great figures of the century pl&y
a signtficant rola. It must not be mis-read that Tthl:
was a mere Hinhu nationalist., Tilak's nationalism was
influenced by the “estemn theory of national indepen
dence and gelf-dotermination. Tn the famous Trial Speech
of 1908 he cuwoted with cpproval J,S. Mill's definition
of mationality.(®) 1 1919 & 1920 he sccented the
Wilgonian concert of self-determination and.pleaded for
its application in Tndia,(®

e

Hence Tilak's philosophy of nationalism
is a synthesis of the Vedantic ideal of the spirit as
‘supreme freedom gnd the Yestern conceptiongf of Fazzini,
111 and Wilgon, This synthesis he expressed in terms
of Swarajya, 2 Vedic term which was used in Maharash&ra
to indicate the Maratha polity of Shivaji. Due to his
spiritual approach, Tilak held thet Swarzjyas was not
‘only 2 richt but 2 Dharma, He has drawn o morsl and
spiritual mweaning of Swarajya. Politically 1t meant
Home “ule, Spiritually it meant the realisation of
spiritual inner freedom and contemplative delight,
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Tilak defined the spiritual comnotation of Swarajys in
this terms- "it is 2 life centered in self and depen-
dent wpon self, Thoré is Swarjys in this wofld ﬁ well
as in the world hereafter, The Righig who 1aid down the
law of duty betook themselves to forests, because the
people were already enjoving the Swarajyz or pwﬁh's
dominion which was administered and defended in the
first instance by the Kehatriya kmgo."“)

He was in the openion of both political liberty and

 spiritual freedom. Tilak's nationalism had twx to some

extent a revivalistic orientation, He wanted to bring
ahead the message of the Vedas and the Gita for provie
ding spiritual morgy; Hig conception of freedom as @
divine demand in man ond of Swarajye as imner selfe
reaiigation, indicate his Vedentic views, He made a
reconcilistion between the ideal of nationalism-and the
Vedantic conception of human unity,

_ In the bﬁ.ta-ﬂahuya' he visualised the
eventual realisation of a society of perfect people,The
realisation of the golden age, the society of the per-

fect souls would mean one of the frofoundest revolutions
in the course of human history., Hence in thic broad and

comprehensive sense Tilak could be called 2 revolutio-
nary. . .



Spirituslity In Tilsk's Political View:

Very early in his public career Tilak dis-
covered the need for bringing a spiritual element to
the politics of the country by infusing a religious
fervour, He had seen the failure -to create a Missionary
enthusiasm for national cause because of spiritual
surrender to an alien power and ignorance of the true
source of popular inspiration, He realised that no
notion can hope to build a great and powerful movement
without giving it a secure foundation in the spiritual
life of people. He achieved this vital element through
the festivals of @anapsti and Shivaji which helped
Inéh to shake off her 1.nfquerity complex and reassert
her personality. Ye know that onee the spiritusl and
religious springs of India's grest past were revitslie
sed the areatness and glory of her future would be

assured,

According to Sri Aunbtngo tilak wae @
great worker and orator and he is mt‘fba judged only
by the work he himgelf did but also by the greater
work he made possible, It isycorrect to say that in
analysing the character of Tilak the field of pelitics
to which he dewvoted the best years of his life was not
the one for which he wss made. He was by nature a
scholar and only by necessity a politicioan,



Political FPhilosophy Of Syi Aurobindos

To Sri Aurobindo freedom is the very life

_ breath of the nation, He speaks of political freedom
a8s independonce from Britich rule; but at the same tiﬁl
be afflmmg the Upanichadic ideal that the aim of hwman
existence iz the realicstion of Moksha (spiritual libers
tion) through self-knowledge, The result is s synthesis
of the Upanighadic Moksha and the political Swaraj. The
content of self-knowledge is the discovery that one is
essentially united with the Absolute. In the past the
sages of Indio referred to such discovery as Mekeha,

and they ldentified Noksha largeéky with liberation from
the phenomenal world, But Sri Aurobindo contends that
talk of Moksha is premature for men who are in poltttga
bondage, Abetter world for man's immediate need is the
exporience of Swaraj. Swara) is 2 word with both politi.
cal and spiritual implicotions, It is direct revelation
of Cod to this people, not mere political freedom but

a freedom vest and entire, freedom of the nation, spirie
tual freedom social freedom and political freedom. To
him political freedom is the first condition to-a grea=
ter life and precondition of salvation,

Sri Aurobindo's nationslism is clearly
derived fror a metaphysics which he finds yevealed in
traditional Indisn scriptural texts. Nationalism,
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however, ig but the foxm of the religious commitment,
since the basis is the nature of reality itself, The
substance of the religlon is such that it must work
itself into all aremas of human life. Sri Aurobinde's
nationalist writings of pro-?andiehorry years cmua
the religious view also, To him freedom was to be won
through rewolution and not through any weskness,
cowrdibe. selfishness and hypocracy, It is clear from
his speaches that he amhfsisn won the method of
confrontation rather then withdrawal as 2 means by
which political freedom is to be ascicved,

Sri Aurobindo belonged to the new party
of extremist nstionalists, The reconciliation of
Eastern and Western ideas are found in his writings
when he referres to passive resistence and boy-cott.
Since nationalism was spiritual in character, Sri
Aurobindo stressed the need of moral training both for
the leaders and followers., He wanted a spiritual
re-orifintation of political life,

Sri Aurobindo a#vocated the concept of
“the good of all" the 'Carbabhutahita’ of the Gita,
The ultimate reality is the spiritual being, so a man
sﬁould try to realise the good of all living beings in
his political career and this would be the sthical
standard,
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£ |
sri Aurobindo sccepted the inner spiritual,
as an ideal, “hen s man becomes the agent of Supramen
43l Spiritual Force, the mastery of nature can bé
~ eliminated, This notion of the sttalnment of spiritual
* freedom is found in the ancient Vedanta, Fe holds that
India hed learned the idea of social and potitical
freedom from Vest, He defined freedom as obedience to
the laws of one's af being which is same to' "th'e’“‘iin |
of God, This formulation of freedom bears Yestern
influence, but he used this idea in the framewwork of
the concept ::c _.: ,.;vadham' of the Gita., According to
him a perfect can not be bullt by imperfect men. So,
therefore, humanitarianiem is not the ultimate solution
of political and social problems, A spirit@alised
soclety can sbolish our social and political discords,
conflicts and contradictions, And he was the first
prominent leaders who talked of total xid indejsendence,

In licu of 'Fome Rule' he was in fawour of political
salvation of India,

The political philosophy of Sri Aurobinde
was not limited to nationslism only, he was rather
thinker of & 'world state', The unity of human race
iamplies the formation and organisation of a2 single

world state out of a newly created natural organic
unity of mankind,
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On the question of the true nature of
India Sri Aurobindo answered in an essay 'RBhweni landiy
"t is not a plece of earth, nor a figure of speech,

% ;;.;;,:m: a fiction of the mind, It isf 2 mighty Shaktl

| composed of the Shaktis of all the millions of units
| that make up the nation, just as Dhwani Mehisha °
, Wmnl gprang into being from the Shakti of allf"tht '
miﬁiom of Cods a2ssembled in one mass of force and
welded into unity,*'®) In aletter written to his wife
he confesses three of his eccentricities, which was
subsequently been produced at the trial of 'Alipore
Congpirecy' case largely to show his idea about the
nature of India, To him Bharet Mata was not an inext
object, and not merely the fields and mountains or
forests., For this seer-vigion he was influenced by
Bankim Chandra- the propounder of the mantra

'Bande Mataram'. Sri Aurobindo too worshiped the
country as mother,

Comparison Between Tilak & Syri Aurobinde:

Sri Aurobindo regardod_nattemuﬁ as
Sattvika religion with Cod as its captain, Tilak,
however, stressed the political side of the problem
and he talked of organising strong agitations so that
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the bureauveracy could be eliminated, The colleagues
| bf Tilak in Bengal were little more ps pronounced
in the statement of their political phuouophy, ‘Wo j
.do not £ind Tilsk ever q:oko in terms of .nmm
of British political connection, Put Sri Aurobindo

at times spoke about absolute independence. t

" Tilak's political thought varried with poutlcal
soneepiakian conception of the Bengal school of
extremists nationalists, There were subtle differences
between the ideas of Tilak and Sri Aurobindo, In

Srli Aurobindo we find the concept of G:ddos Kali as
the gpirit of the time, He referred;as the captain

of the movement, On the other hand Tilak had 2 strong
_sense for the real and practicality, There are

AR

constant appeals in his writings and speeches for

making immediate changes in the administrative
’ mechanisms of the country and there are lese emphasis i
on the visions of spiritusiised soclety snd gnostic
community, It ic true that Sri Aurobindo was | g
remarkably inspired by the teachings of Bankim €handra
Chattopadhays, Tilak grows with the character and
personality of Shivaji and Nena Fadnavis, In the
character of Bencalee nationalists there is excess
nationalism,
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But in the Maharashtrian patriots we find a
,pro-dominan'cc of accurate commonsense and sober

realism, This difference in the characteristics of

the two provijmes reveals itself in the different
theoretical approaches of Sri Aurobindo and Tilak,

Tilak emphasised the psychological concep-
tion of nationalism and said that a feeling of common
belonging was essential foz; constituting fam an agglo-
meration of people into & nation, But Sri A‘Gfdbfhdo
stressed the spiritual-religious conception of a nation.
As a realistic politician Tilak said that Swarajya
was essential for freedom, But Sri Aurobindo was in the
openion of the political salvation of India, essential
for the spiritual redemption of mankind, Both the
leaders accepted the conception of passive resistance.
According to Tilak Swadeshi and Boy-cott were the
teachings of passive resistance. But to Sri Aurobindo
this method had a more comprehensive meaning. It meant
that resistance against an unjust law in peaceful way,

In Hindu philosophy amamks a man's
liberation is not bas2d on the grace of somebody,
but is to be attained by action. To be spiritually
free, there must be the will to be free.
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Tilak represented the school of Indian political

* thought which advecated that if India were to be
‘free then there must be 8 resolute will to be free
supported by actions which cause sufferings, A
foolitical leader must be @ Karma-Yogi

and not an opportunist. Sri Aurobinde was influenced
~ in this respect by E.C, Tilak remarkably, He had no
prejudice to appreciate the views of Tilak ans his
interpretstion of the Gita,
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