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CHAPTER-S 

CONCLUSION 

Summary of the Findings.: 

The present dissertation has' sought to establish the fact that 

Mahayana. Buddhism of Tibet, which is lmown as Vajraya.na Buddhism, has 

played .. 1:1. significant role in developing the socio-political history of 

Sikkim and its impact is still being felt in the whole gamut of the 

political process. Buddhism and the Buddhist community have, from the 

very beginning, performed a great potential and productive part in the 

socio-cultural development, in the functioning of the Government, in 

the formulation of the policy and decision making·, in the legal process 

and judicial system, in the electoral process and in other political 

activities. It is continuing to operate as a living force in the 

shifting political dynamics'of modern Sikkim till now. The present 

thesis has sought to find out the answers to some specific research 

questions as to how and why Sikkim emerged as a proto-type of Tibetan 

La.maist polity, whether the Lamas and the Lhadi-Medis were directly 

associated and involve!f in the administration of fl>he State, how far 

the traditional socio-poli tic·al pattern was maintained even after 

the British Protectorateship and huge Nepali immigration, what were 

the reasons of the political movement which ultimately led the 

merger of Sikkim to the Indian Union, what was the role of Buddhism 
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in the formation of parties, in the question of leadership and in the 

mobilization of public sentiment, whether the Buddhist class still 

dominates as the pressure group in the administration, in the legisla

tion, whether the old Buddhist laws are still in force, do the election 

process manifest the dominance of the Buddhist community, whether the 

interest of the Buddhist community is protected in the electoral laws, 

vhy and how the Buddhist monks are still involved in the political 

process of Sikkim etc. By investigating the answers of these questions, 

the present study has covered a big research gap and has also revealed 

a new dimension in the understanding of the spirit of the political 

life in these Himalayan States. 

In Chapter-1, a conceptual framework of the relation between 

religion and politics has been broadly projected. It has been observed 

that religion has been used as one of the vital instruments in State-

'craft ever since the birth of ·statehood. The socio-political history 

of the world had, so to say, been designed in accordance vi th the 

three principal religions prevailing in the three distinct zones, i.e. 

Christianity in Europe, Islam in the Arabian countries and Buddhisn in 

Asia. Buddhism, which originated in India, had travelled to Ceylon, 

China, Japan and to other South Asian countries and had also reached 

the roof of the world in the Himaley-an Kingdom of Nepal and the SDovy 

land of Tibet with the help of royal patronage. Buddhism had been 

closely associated with the political institutions not only in India 

but also in other Asian countries. Finally, in Tibet, religion and 

politics merged and intermingled in the hands of the Buddhist monks. 

The emergence of Sikkim and Bhutan, as the prototype of Tibetan 
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theocracy with Mahayana Buddhism as the State religion, should be 

regarded as the religious expansionism by Tibet. 

The principal doctrine and tenets of Buddhism have been discussed 

with due emphasis on its social and political aspects in Chapter-2. 

Buddhism, as it has been stated, is more a way of life than a religion. 

The Buddha's idea was to construct a perfect ancient society, restored 

after abolition of war and violence. It would be a happy society not 

because of its innocent growth, but because of a conscious practice of 

moral progress. So there must be a code of ethics to be followed by 

all its 1nembers - King, Laymen and Monks together. The relation ship 

between t. be Sangha, the King and the people provides the basic struc

ture of Buddhist civilization. The social and political dimensions of 

Buddhism, enumerated in Chapter-2, serve as the background for under

standing 1ihe Buddhist civiliza1iion which prevailed in 'ribet and Sikkim. 

In Chapter-3, Section-I, it has been narrated, how Buddhism was 

introduced in Tibet and developed as Vajrayana School .based on mysticism, 

magic and tantra. Guru Padma Sambhava, who was known to be the founder 

of Buddhism in Tibet, was the member of the Tantric Yogacha~a School 

of India. So Tibet received from the beginning the Mantr~anic form of 

Buddhism. Next, Atisha Dipankara came to Tibet and brought the Lamaist 

Reformation by establishing a nev sect. In the 1 ast stage of develop

ment, Buddhism succeeded in capturing the complete political power in 

Central Tibet. The Grand Hierarch, the Dalai Lama, became the undis

puted sovoreign of Tibet. 

In Chapter-3, Section-II, an attempt has been made to trace the 

upward journey of Buddhism from India to Tibet and then its downward 
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journey from Tibet to Sikkim. As it is mentioned, Sikkim emerged as 

the offshoot of Lamaist Tibet by the Tibetan Lamas who established 

the 'Namgyal' dynasty in 1642 to propagate the essence of Dharma. The 

King, known as "Chogya.l" or Dharma. Raja., was also installed in the 

throne by the Lamas with both spiritual and temporal authority. The 

Namgya.l dynasty of Tibetan origin, which ruled Sikkim for more than 

three centuries, had maintained their tradition of rule under the 

banner of Tibetan Mahayana Buddhism. 

A brief sketch of political development has been enunciated in 

Chapter-4. The Kingdom of Sikkim was established ~ the Buddhist Lamas 

and was developed under the guidance and guardianship of Tibet. The 

ruling family and the ruling class were of. Tibetan origin and' Buddhist 

by faith. The Lepchas; vho were the original inhabitants of Sikkim, 

became subservient to the ruling class, and by conversion to Buddhism 

and by marital relations, they were bracketed into the same community. 

The present thesis has sought to discuss how Tibetan theocratic 

traditionalism.was transplanted into the soil of Sikkim. In the next 

phase of development Sikkim came into contact with the British and 

finally became the Protectorate of British India., despite the 

allegiance of the Sikkim rulers to Tibet. The British, had without 

doubt, brought certain change~ in the pattern o~ administration and 

introduced some modern administrative measures in Sikkim. But the 

basic structure of the State with Buddhist hereditary dynasty did 

not change much till the recent past. The most important change 

brought about by the British in Sikkim vas the one in population 

composition. By the active encouragttment of the British officials, 
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a large number of Hindu Nepalese immigrants from the neighbouring State 

of Nepal started to enter Sikkim and occupied vast lands in the southern 

parts of the State. The Buddhist Bhutia-Lepcha ruling class became 

alert about their future existence and survival and tried to protect the 

interests of their own community by certain legal measures and by 

declaring the new immigrants as non-hereditary subjects. But inspite 

/ 
of this conscious endeavour, the ruling authority failed to check the 

rapid rise in Nepalese immigration and soon these immigrants became 

majority of the population. 

The third stage of development was marked by the confrontation 

between the status-quoist Buddhist Bhutia-Lepcha community led by the 

Ruling House and the new democratic forces consisting mainly of Nepali 

commu~ity. Some progressive elites of Bhutia-Lepcha community also 

joined the democratic movement. At the time of India's independence in 

1947, the issue of Sikkim's relation to India was left undecided. 

Under those circumstances, a 11 Stand Still Agreement" wa.s signed between 

the Government of Sikkim and that of India, and Sikkim remained the 

Protectorate to India. While the Ruling House and its associates were 

dreaming to revive their traditional sovereign kingdom after the 

departure of the British, the new generation of modern elites educated 

in India and abroad, was gathering strength to free Sikkim from the 

feudalistic hereditary dynasty. The demand for greater association of 

the people with the ~stem of Government had been the main issue of 

political agitation in Sikkim since 1947. The struggle continued for 

over two decades. It was imperative for the ruling authority to 
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adjust tradition with modernity by some constitutional reforms. Renee 

in 1973, a 'Tripartite Agreement' vas signed by the Chogyal, the Dharma 

. Raja, the_ Indian Foreign Secretary and the representatives of three 

political parties. The first election of the Sikkim Assembly vas held in 

1974 and the Sikkim Congress Party had a massive majority of 31 out of 

32 seats. The Assembly took a historic resolution by abolishing the 

Institution of Cbogyal and declaring Sikkim to be a constituent unit of 

India. Pinally, by the Constitution (Thirtysixth Amendment) Act, 1975, 

the Indian Parliament gave a legal recognition to Sikkim as the 22nd 

State of the Indian Union. 

Chapter-5 seeks to offer a brief portrait of the religion-oriented 

society of Sikkim. The social structure of Sikkim was invariably based 

on the Buddhist pattern as that of Tibet. The strategic geographical 

position vas one of the reasons for making Sikkim a base for Vajrayana 

Buddhism. Because by extendiJ:lg Buddhism to the bordering place like 

Sikkim, Tibet, the forbidden land, had tried to keep 'Dharma' pure and 

free from pollution from the outside world. The Tibetans first 

discovered this land and named it as 'Beul Demazong' which meant the 

hidden land of rice. The name 'Sikkim' later originated from a,Limboo 

word "Su-Khim". After the formation of the Kingdom of Sikkim, the 

Bhutias became the ruling class. It vas natural that the religion, 

custom, culture, language, art, etc. of the ruling class, would prevail 

in the_vhole society. Thus, the festivals and ceremonies, rites and 

rituals, education and culture of the Bhuti&-dominated society of 

Sikkim were developed with Buddhist practice following Tibetan manner. 

Even the Hindu Nepalese immigrants, vho formed the majority of the 
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population since the beginning of this century, were not able to 

break that stronghold Buddhist tradition in'Sikkim. They rather 

compromised with it and were very much influenced by the customs, 

rites and rituals of the Buddhist society of Sikkim. The only exception 

was that the Nepali language which was comparatively easier, became the 

'lingua franca' in the later days. It must be said that it was a 

spontaneous acceptance by the Nepalese immigrants as they liked to be 

identified as Sikkimese. The socio-cultural life of Sikkim is still 

moving round that Buddhist civilization. The system of religious 

education in the Buddhist monasteries is still continuing side.by 

side with the modern public educational institutions in Sikkim and the 

number of young Lama Novices is about 5000. There are provisions for 

giving grants for monastic studies, which is the oldest form of educa

tion in Sikkim, by the Education Department, Government of Sikkim. 

The Sikkim Research Institute of Tibetology, the centre of learning and 

Buddhist Studies, is standing with all its pride at Gangtok. The festi

vals of Sikkim grew out of the Tibetan heritage ond still identified 

as the Sikkimese culture. The art, architecture, craft and skill all 

embody the traditional Buddhist culture and motifs and designs are 

based on the Buddhist sym~ols. The very appearance of Sikkim to an 

outsider or visitor manifests that Buddhist culture inherited from 

Tibet. 

In Chapter-6, the governing process in Sikkim and the role of 

Buddhism in political institutions and processes have been highlighted. 

Being a theocratic feudal State with Buddhism as the State religion, 

the administrative pattern of Sikkim vas also based on the religious 
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heritage of Tibet. The Rulers were both the spiri tua.l and the temporal 

head of. the State and people used to look upon their chief as only next 

to God. The King's Coun~ils consisting of 9 members, were dominated 

by tho Bhutia-Lepcha aristocrats. The High Lamas had a.l ways been the 

members of the King's Council. They were closely related to the ruling 

class and were personages of influence in the country. In matters 

relating to allotment of lands, payment of tax and revenues, discrimina

tion was being made on the basis of religion and race. The Buddhist 

ruler was the source of all legislative, executive and judicial powers. 

There was no legislature in the formal sense and no written code in 

Sikkim till the recent past. The old laws of Sikkim were collected from 

16 pure basic human laws, laid down in 1 Kagyur' and 1 Tan-gyur', the 

Buddhist Scriptures of Tibet. These laws in the form of moral precepts 

and principles had great importance in the administration of Sikkim. 

It is interesting to note that even the British Government did not 

interfere in that legal process and East India Company granted a 1 Sunud 1 

in 1817 that British laws and regulations would not be introduced into 

the terri tory of Sikkim. The King was authorised to make Laws and 

Regulat.ions for the internal governance of the State. The laws of 

Sikkim, accordingly, all along demonstrated a. remarkable tendency to 

protect and preserve the socio-cultural heritage of Buddhist identity 

of the State as well as interests of its followers. The judicial ~stem 

of Sikkim was also very simple in nature. The Kazis or the landlords 

of Tibetan magnet were the ipso facto administrators and the dispensers 

of Law and Justice. There were 57 Adda Courts and a Chief Court. But 

the final or Supreme Court was the Maharaja, the Buddhist Ruler himself. 
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A High Court in the modern line was established in 1955 and a Chief 

Judge vas appointed from amongst the Indian Judges. 

To compromise with the new democratic forces demanding popular 

representat•ion in the Government, the StatH Council and the Executive 

Council, the elected representative bodies were formed after the first 

election in 1953. But the State Council remained just as a question-

asking body and the Executive Council also could exercise only that 'l 

much power as delegated by the Ruler from time to time. This ~stem 

of administration continued till the Government of Sikkim Act, 1974, 

was passed by the Legislative Assembly. Modern Sikkim, the 22nd State 

of the Indian Union, is passing through a complex process of Lamaist 

traditionalism and modern democratic liberali,sm. The Lamaist Bhutia

Lepcha community is still continuing to project an image of the pressure 

group in the administration and in decision and policy-making of the 

Government. Their powers and position are firmly secured by reservation 

of 13 seats including 1 Sangha seat in the Assembly. The monasteries 

and the Lamas are still involved in the politics of Sikkim having a 

separate constituency with a separate electoral college. Informal 

parity system is also maintained in the formation of the Council of 

Ministers. The Lamaist elites are still enjoying powers and position 

in the socio-economic life and also playing a crucial role in the 

political process as an influential agent of the Government. 

In C?apter-7 the election process of Sikkim and the role of Buddhism 

in party division, seat allotment, electoral behaviour, etc. has been 

discussed with suitable illustrations of Tables and Charts. The ruling 

authority and the leaders of the democratic movement, however, came to 
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Lepcha origin and Sikkimese of Nepali origin, to get equal seats in 

the State Council. The distinction, obviously, was made on the basis 

of two religious groups, the Buddhists and the Hindus. There was no 

set law in regard to the conduct of elections in Sikkim till the merger 

with Indian Union. The Maharaja issued various Proclamations from 

time to time enumerating the rules and other necessary arrangements for 

conducting the elections. Three elections, held in 1953, 1959 and in 

1967, had changed the procedures, territorial divisions, seat allotments 

and adopted new methods. The influence of the Buddhist community, on 

the election laws in the form of Proclamations, was expressed in the 

conscious efforts to safeguard the interest of the Bhutia-Lepcha 

community. The Proclamation of 1966 needs a special mention since, for 

the first time, it created the 1 Sangha 1 constituency consisting of the 

monasteries in Sikkim, which vas to elect a Lama candidate as a. special 

electoral college. Thus, the Lamas or the Buddhist monks were directly 

involved in the politics of Sikkim. The Lamas and the monasteries were 

regarded to be the umpire of the ancient socio-cultural heritage of 

Sikkim and so they were associated in the administration of the State. 

There was no significant change in the electoral behaviour till 

the election of 1974. Two communities secured almost equal seats in 

the State Councils. But in the 1974 election the political picture 

was turned up side down vi th the Sikkim Congress Party obtaining a 

sweeping majority and securing one but 32 seats in the Assembly. That 

political wave ultimately led to the merger of Sikkim. In the present 

election system also provisions have been made for the protection of 
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the Buddhist Bhutia-Lepcha community by reserving 13 seats including 

1 Sangha seat out of 32 seats in the Assembly, lthough they are numeri

cally a minority in the total population. Later, another ethnical group, 

known as 'Sharpas', was joined with the Bhutia-Lepcha group. The 

1 Sharpas 1 are also of the Tibeto-Mongoloid origin and Buddhist by 

religion. In the 1979 election, an anti-merger and pro-Chogyal party, 

Sikkin1 ,Janata Parishad, won the election by securing 16 out of 32 seats. 

In the election of 1985, the same party was led by the same leader, only 

changing the name as Sikkim Sangram Parishad, has the lone victory by 

securing 31 out of 32 seats. "Sikkim for Sikk.imese 11 the basic slogan 

of the Sikkim Sangram Parishad Party has helped to secure the confidence 

of both Buddhist Bhutia-Lepcha community and the Nepalese community. 

Surprisingly enough, even the Sangha seat, where the voters are purely 

Buddhist monks, has been bagged by the Sikkim Sangram Parishad Party. 

The results of the two post-merger elections of Sikkim has expressed 

the fact that the Sikkimese people, either Bbutia-Lepcha or Nepalese, 

wanted change in the administrative pattern by introducing democratic 

elements but not at the cost of their own traditions. 

Concluding Observations : 

8.2.1. Over a Decade After Merger of Sikkim 

11 The people look the same, the streets have not changed much, old 

timers say, except that they are so much more crowded. Ill-designed 

buildings crawl up the thinly forested bill side in the manner of all 

newly expanded hill stations, and there is a recognizable bustle which 

has replaced the sleepy,hamlet-like existence of the past. 111 
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But change and progress are visible in the socio-economic life too. 

The innocent hill people are trying to keep pace with the progress of 

modernity, though the steps may be slow and shaky. "There are-hundreds 

of young people with a peasant background, who are gradually migrating 

to the town in search of white-collar jobs. 112 

~here are certain other changes, more significant, that have 

isolated new Sikkim from the old. Yesterday's noble landlords are, 

gradually, yielding place to the new upstart moneyed people, blindly 

copying the western way of life. No doubt, they are enjoying the 

fruits of merger all hhe best. On the other side, the influx of plains-

men traders and Nepali job-seekers, is sounding alarms for a disastrous 

future for the State 1 s precarious Himalayan ecology. 

But the most striking and dramatic change, that have made Sikkim 

a separa·te entity, is her politics. 11 Yesterday's opponents of merger 

are to-day's' leaders. Chief Minister Nar Bahadur Bhandari, who to-day 

considers the merger to be a fait accompli, entered politics more than 

10 years ago to rally the Sikkimese against Indian attempts to swallow 

their kingdom." 
3 

The 32 MLAs in the 1974 Sikk.im Assembly, who brought 

about tho merger, are almost all ousied from the State's political scene. 

The first Chief Minister and the pioneer of the democratization, Kazi 

Lendup Dorji, is not only out of the political picture but also banished 

himself i~rom Sikkim, after being defeated twice, in hhe elections of 

1 9 79 and 1 9 8 5 • 

Merger of Sikkim, has not yet been able to integrate the sentiments 

of the people into the Indian mainstream. Plains people are still 
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"Dh~t:iwalas", treated as foreigners who crune to corrupt their socio-

cultural life. An undercurrent rage that, 11 Sikkim' s merger wa·s 

illegal annexation", can be felt as a 9.im pulse-beat here and there. 

8.2.2. Has the Merger of Sikkim Obliterated the Vestiges of Buddhism from Its 

Socio--Political Life Completely ? 1 

Much has been discussed about this in the earlier chapters. A few 

more things should be added here. Three great incidents occurred in 

Sikkim almost in succession which showed the outburst of suppressed 

sentiments of the Sikkimese people, their devotion to Dharma, their 

blind fai~h and respect for their venerable religious teachers and their 

sincere loyalty to secular-cum-spiritual Lord. The first was Dalai 

Lama's visit to Sillliim in October, 1981. Not. only was the protocol of 

the Head of the State given to him by the State Government of Sikkim, 

the Sikkimese people welcomed His Holiness the Dalai Lama as the Living 

God in the world. From Bagdogra Airport to the newly constructed MLA 

Hostel, where his stay·was arranged, thousands of "Torans" in traditional 

Buddhist art, were made to welcome their highest spiritual Lord. And 

not only the whole lot of Sikkimese Buddhists, but from neighbouring 

States of Bhutan, Nepal and West Bengal, thousands and thousands of 

Buddhists devotees, overcrowded the roads of the tiny capital city of 

Gangtok. For one week, from 16th to 22nd October, it seemed that the 

frustrated hearts of the Sikkimese people once again resusciated with a 

splendid joy. Their fellow citizens, Hindu Nepalese were also sharing 

that ;joy equally. Hundreds of the devotees waited and spent the whole 

night, around the l>lLA Hostel just to obtain a glimpse of the 'Precious 

Jewel', or to offer the ceremonial 'Khada', or to be blessed by the 

touch of the Living God. 4 



.... s 27 4 :-

The next incident was the demise of His Holiness, the Gyalwa 

Karmape, the 16th Hierarch of the Kargyut ~pa sect of Vajrayana 

Buddhism, on 6.11.1981 in the USA. The body of the lamented Lama was 

brought to Gangtok by a special helicopter service and was, received 

by the Governor of Sikkim with due State honour. 'fhe body was kept in 

the Rumtek Monastery, where Karmapa Lama used to stay in his mortal 

life. According to Tibetan Mahayana Buddhism, the soul of the dead 

does not leave the body immediately after death. In case of high Lamas, 

the body is preserved for 49. days and continuous prayers and ceremonial 

puJaS are offered by the Lamas. The funeral of the Holiness, therefore, 

took place on the 20th December, 1981, after 49 days. The crowd went 

every day to pay their. last homage to the late divine Lamn and attended 

the funeral ceremony, which once again marked the faith, d.evotion and 

spiritualism of the Sikkimese people. All the dignitaries, including 

Ministers, Governor and other Government Officials, attended the 

funeral. It was declared a State Holiday by the Government of Sikkim.
5 

A .01orten w·ith Gold plate covering, engraved with precious stones and 

jewels, was made at Rumtek Monastery to preserve the relies of the 

mortal body of Karmapa Lama, and the Government sanctioned appreciably 

6 
large fund for the purpose. 

But the most significant incident in the modern history of Sikkim 

occurred on January 29, 1981, when Palden Thondup Namgyal, the former 

Chogyal of the State, the spiritual and secular Lord of the Sikkimese 

people, finally passed away in America in bitterness, pain and in 

humiliation in his last days. Dothup Rimpochi, a venerable high Lama, 

had :flown to U.s .A. to help Chogyal meditate before him and leave this 
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world of sorrows in peace. "A King in his own right but without a 

kingdom", the last desire of fonner Chogyal to breath last in his 

own country, could not be fulfilled.
7 

January 31st, the day his body had been flown from New York to 

Ga.ngtok, the wounded agony of the Sikkimese people flared up for the 

last time. "It was, in the end, a symbol of many things. The end of 

a shadowy era and the tenuous beginnings of another. An intangible 

tribute to the memory of lost kingdom and a disillusioned king", wrote 

Dilip Bobb who attended the funeral of the 1 ate King, 11 but to the 

thousands of watching mourners, for that fiery moment, Sikkim was 

theirs again and not the 22nd State of Indian Union •118 

But 19th February, 1982, b,ecame very crucial in the political 

arena of Sikkim, not as the funeral day of the last Chogyal, but as 

the day to consecrate the new 13th Chogyal, Prince Wangchuk, after his 

return from the royal cremation ground. In the Palace Monastery, high 

Lamas from various monasteries performed the 'Ser-Thri-Nga-Sol' 

ceremony which in effect means the coronation of a spiritual and 

temporal ruler, chanting benediction and prayers for the success of the 

new monarch. Some spirited students marched around the Palace by 

singing the banned Sikkimese National Anthem and shouting slogan 

"Long Live the Chogyal 11 • The situation became critical wibh the 

involvement of 10 MLAs as signatories to a controversial document 

proclaiming Prince Wangchuk as the 13th Chogyal of Sikkim. However, 

the matter was hushed up both by the State Government and the Govern-

ment of India accepting the incident as a spontaneous emotional 

reaction at the death of the former King. Three of the signatories, 
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belonging to Sikkim Congress (R) Party later admitted their fault and 

tendered their apology by saying "'fhe entire consecration ceremony was 

gone through in order to uphold the past tradition and this was a purely 

l • • • . II 9 re 1g1ous exerc1se. But the Buddhist Sikkimese believe that the 

funeral dey- of the former Chogyal was a moment of reality. "The 

spontaneous way in which the people showed their love for their leader 

who fought for them till his last breabh can not be passed of as mere 

sentiments or emotionalism. Emotions are vehicles in which human 

beings express their true nature."
10 

Tho Silver Jubilee celebration of the Institute of Tibetology vas 

inaugurated by the late Prime Minister, Smt. Indira Gandhi on 29th July, 

1983. The Prime Minister was welcomed at the entrance of the Institute 

by the Lamas of the Institute who had lined up outside with religious 

musical instruments like rolme, dhuugchen, gyaling and nga. Monks, 

scholars and officials of the Institute offered ceremonial scarves to 

the Prime Minister. "But the most respectful gesture of welcome vas 

presentation to her of Tensum (Triple Object): the Buddha image, the 

sc~ipture and the stupa. The image represents the Body of Budha, the 

scripture stands for his Word and the Stupa for his Mind. The presen-

tation of the Tensum is the highest honour that Lama can do to a high 

dignitary. It is a well lmown custom in Mongolia and Tibet •1111 

Smt. Gandhi on her part, as it is reported in the Bulletin of 

Tibetology, "viewed the icons and images of the Institute with interest 

worthy of a Buddhist devotee. 1112 In her address, she expressed her 

high reverence for Buddhism. Said she, 11 .Al though India at one stage 

seemed to have forgotten it in part as Buddhism; although many of its 
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ideals and values were adapted and absorbed, we find now resurgence 

here and abroad. It is a light which can guide our path and can take 

the world away from the destruction, the greed, the looking towards 

the superficial rather than the deep which can be with us always."
13 

The resurgence of Buddhism can really be observed in Sikkim. The 

following circular, recently publ~shed by the Government of Sikkim, 

will evidently support the view that though Buddhism is not the State 

religion at present, Sikkim still maintains its identity as the 

Buddhist State : 11 This is to notify for information of all concerned 

and general public that in pursuance of this department's Notification 

No.329/E.A. dated the 14th August, 1971, taking of life of all kinds of 

animal during the first month of the Tibetan Calendar of Fire-Tiger 

year, corresponding to the 9th February to 24th February, 1986, is 

strictly prohibited. Any person acting in contravention of the Notifi-

cation referred to above shall be liable to be prosecuted under the 

provision of the said Notification . 111 4 

This circular must be accepted as the outcome of the Buddhist 

faith of non-violence, - at least for some days people of Sikk.im 

observe the principle of non-violence by not even killing animals for 

their food during all Buddhist festivals. Spiritualism is the basic 

characteristic of the Sikkimese people, which has befm developed 

through the Buddhist principle of co-existence of the Buddhist King, 

1&¥ people and the _Sangha together in a society for over three 

centuries. Thus, the socio-political history of Sikkim is marked by 

an illustrious communal harmony. The Chief Hini ster, N .B. Bhandari, 
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in his Republic Day Message, proudly announced, 11 The people of Sikkim 

have always maintained traditional communal harmony and peace •" 
1 5 

8.2.3·· Continuation of the Buddhist Influence in the Socio-Political Affairs 1 

The pQlitical change-over is now an accepted fact. Whatever has 

happened, Sikkimese people have calmly accepted that as the "Message 

of God". 

The impact of Buddhism vis-a-vis Lamaism a.ad the influence of the 

Buddhist community in the socio-political life of Sikkim have not yet 

faded out completely. The socio-cultural pattern, which has formed 

and developed under the Tibetan Mahayana Buddhism for long three hundred 

years, is perceived eve~where in Sikkim. Use of the term 'Sikkim 

Subject' is still in force even among the Government employees, many of 

hhe Government documents and official papers are yet styled as 'Durbar 

Paper', the terms 'Chogyal', 'Palace' have also not faded out, the 

ei·ght symbols bf Vajrayana Buddhism have been continuing as Government 

crest~ a look of old Tibetan Buddhist culture is prominent everywhere in 

dress, architecture, social customs and festivals, music, painting and 

so on. The religious trainings of the· monks are still continuing in 

the same manner and the numlJer of the truinee s is not at all dis-

appointing. 

In the silent faces of the older generation of Sikkimese people, 

i:.h~~ u:nt.old words can be read as if they say, 11 we wanted modernity, we 

ve,lcorned the advances of science, but not at the cost of sacrificing 

the past and the beauty of Sikkim's cultural heritage- the heritage 

which followed from a Buddhist princely kingdom." Above all, the 

hi story of three hundred years can not be erased out in a decade. 
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The anti-merger and monarchist move in Sikkim has not yet subsided. 

They are still optimist and their efforts are already under way to 

build up an anti-merger move. The Naya Sikkim Party, led by Capt. 

Yongda, has pledged to fight the merger and restore the traditional 

rule of the Chogyal to Sikkim. Members of the former royal family 

are providing adequate support to this party. But as it is reported, 

the Chief Minister N.B. Bhandari is playing ave~ strange role in 

this regard. He has released Capt. Yongda, whom he arrested under the 

National Security Act. It is observed that, to fulfil the demands of 

the Nepalese in Sikkim, Mr. Bhandari is once again trying to make 

common cause with the anti-merger group. "To make lmown his mood of 

defiance, Mr. Bhandari had the old 'national anthem' of Sikkim - banned 

after merger ~ sung at a public function last month. The purpose 

clearly was to placate a 1 arge section of the elite in Bhutia-Lepcha 

community, the original inhabitants of Sikkim, who still dreams of an 

independent status with the Chogyal as the temporal and spiritual 

h d n 16 ea • Being a Nepali, Chief Minister Bhandari should not have any 

interest in the moves of the anti-merger group, who are mainly Buddhist 

Bhutiar-Lepcha. But he, with his clever political intuition, has found 

a splendid opportunity in this move to pressurise the Union Government 

to accept his demands. 

k1other issue, which has become a vital feature of recent Sikkim 

politics, is the demand of the ruling party for granting citizenship to 

54000 stateless persons of whom the majority is Nepalese. The Chief 

Minister Bhandari is using the issue as a dice in his political game 

with the Centre. He had demanded earlier that the base year should be 
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1970 for settling the matter.. But he has changed his position recently, 

and has proposed 1975 to be made the cut-off year. Even the Sikkim 

Nepalese feel that the people who have entered Sikkim during the 

seventies will manuge to prove that they have been residents eince 1975, 

The 'merger issue', associated by Bhandari with this citizenship question, 

has complicated the matter. "He contends that a large number of people 

who voted for t'he abolition of the monarchy and for Sikkim's merger with 

India in the 1975 'special poll', later referred to as the 'referendum', 

are yet to be granted citizenship. The Chief Hini ster claims that these 

1 • S • kk." d h ld b t d . • t • h • II 
17 

peop e are genu~ne ~ ~mese an s ou e gran e c~ 1zens 1p. In 

view of the position of the other parties, specially Congress (I), 

Bhandari is trying to twist the issue in the way that the participants 

in the said 1 referundum 1 of 1975, were the Stateless persons who were 

believed to have been non-Sikkimese. "If this charge is true, then it 

means that the referendum which deposed the Chogyal, erased Sikkim's 

status as a protected Kingdom and merged it with India, was illegal and 

t •t . "18 uncons 1 ut1onal. Now it would be extremely interesting to watch as 

to how the Buddhist Bhutia-Lepcha community confront and tackle the problem 

which might very well put them in the horns of a dilemma. For, if they 

support Bhandari and choose to accept 1975 as the cut-off year in the hope 

that the same might demonstrate participation of the Stateless persons in 

the 1975 referendum and make its legality debatable, they shall have, 

thereby, to accept a large number of non-Bhutia-Lepchas as citizens of 

Sikkim as well as India. This might go a long way to upset the ethnic 

balance and religious harmony which the Bhutia-Lepcha community could so 

long zealously_protect and guard inspite of their being numerical 

minority. 
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