Chapter 10

CRITICAL APPRECIATION - -
1 : .

Education,for Krishnamurti has. no conclusion.
It is a living process.The essence of it iles more in ’
non-verbal than in verbal comnunication.thrmgh close
relationship with trees,birds and human beings This o
,non-verbal communication.whidh is beyond any systema-v
tization and regimentation,belongs 'to the core of
Krishnamurti's teadhings(on education).lt implies
mény rnore things. : ‘ _

The . essence of education,é;g.looking,listcninc.
~learning etc.,are essentially non;vcrbal.They tranécené
any ef_fort,any cultivation;ber._‘;‘auce tney live beyond

) 3 -
tl_ze i_deational level.'rhere is ia trap involved in

Effort and No—effort pr ocess. in making effort(of lear-

‘ ning) a man becomes trapped in contradictions.and in.
maJcing no—effort one is possibly bogged down to a
state ‘of inertia,althcugh one'’ can make an effort to
understand the moments of his Lown inertia.'l‘hought is .

the very basis of effort,but thouoht cannot produce

learning.To learn thought m.xstf] end Rerfect 1ooking,

R

‘) R !
listening & learning can only ptake place when the mind -

. v
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is _fix‘lly :free . from any ‘pre'-oi':cupation(e'rnpt‘y _nuinti); |
-A ch'attering mind which is full of popinions and
conclusions can neither.see and listen nor can learn..
It is true 1ogica11y as well as scientifically. |
Looking etc, demand attenticn,and attention is only
possible when the mind is 'alert and_ alive,when theref'
' is tremendous inte'nést in everything.' around.Unlike it
the ordinary mind finds satisfaction in imn'ediate
conclusions,hence our pleasure in inactiv:.ty and
' dullness. : R

Krishnanurti begins by enquiring into the
function of looking(seeing) and gradually penetrates
into its total process +He asks, -

“What is seeing ? How do you see that tree ?
_ ees Is it solely an optical observation,just .

" looking at the tree with the Optical reaction,vn

'observntng the form,the pattern, the light on
.5 the leaf ? Or do you,when you observe a tree,.“

" name it, sayln_,, ’ 'Th at is an oak‘ and Walk by ?'y'_‘
By naminc it you are no- longer seeing the tme,_ N
~ the word denies- the thing,can you look at it:‘“
without ‘the word ? ' L

essDO you observe it partially,with only '
one sense, the ‘optical sensejor do you see it, -
‘hear it,smell it, feel it,see the design of it,
take the Awhole_ of it in ? or,do you _‘look at it as
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‘ t'ncugh ycu are different from it - of course,
 when you look at it you are not the tree.But

._ can you look at it without a word,with all
your senses responding to the ‘totality of its
beauty ? So perception means not only observing
T with: all the senses,but also to see,or be
aware of Whether there is a division between.
you,and that which you observe.' . , ,

'It is easier to perceive sonething
outside of you.like a ‘tree, like the river or
the blue sky,without naming.merely observing,
but can you look at yourself the whole ccntent

.. of your consciousness the whole’ content of

your mind,your being,your walk,yaur thought,
your feeling,your depression ‘8o that there’ is
no divigion between all. that and ycu ? ‘

If there is no division there is no conflict. 194

.-The Nature of Krishnamirti's philosophy of

education is. somsthing uncdmmon . The essehce of it

cannot be wholly verbalized: Verbalization is a kind of

medsurement in words,in time and in thought.all of

wh.tch are suspec*t in the context of. Krishnanurti'

teachings.The essentials in educati.one Te aattention,

awareness etc,are inaeed facts but can only be elabor- '

" ated neoatively.Nearly all truths of life which are

. ‘whole and not fragmnted ‘can 'be described enly in negation.

i
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because-thought,which'poSits;is‘essentialiyfliwdted
andtcannot grasp the whole.Krishnamurti_describesfthe;”
nature. of this Negation as, -

*In the very. negation is the positive. eegIf’
 you deny hate,envy(deny it,not build resistancev
against it,not escape from it,nor accept it) )
when you deny it or violence which breeds so -
mich animosity, — and you can only deny it when
you understand the nature of it,see what is.
implied in it,not intellectually,but actually
— then when you. deny - that, in that very denial
is the positive which is love in which: there
is no hate.Love is not the opposite of hate ?
it is only when there is. a total denial
of that which is not,total denial of organized -
Ppnow religion which is not truth, then in that denial
' the positive — which is not’ touched by conflict
and is therefore completely free. from all sense
of. compulsion and imitation,is capable of
perceiving what is." 195

“ This negation has an enormous importance te in seeing
something wholly in the teotal process of looking,listen-
~ing and learning completely Krishnanrurti clarifies the
point further to show the deeber aspect of it(neqation).:

“To see wholly,the brain has to be - in a state cf
neqation.Negation is ‘not the’ opposite of the
. positive. all opposites are related within the

H
r,vv &
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fold of each other.Negation has no opposite.

The brain has to be in a state of negation for
total seeing. it st not interfere,wiﬁh 1ts
evaluations and justifications with its condemn—
. ations and defences It has to te still,not made '
Astill byvcompulsion of any kind, for then it is

‘a dead brain,merely imitating and conforming.

When it is in a state of negation it is 'choioe-‘ -

lessly still, Only then 1s there: total seenino.
In this total seeing which is. the quality of the
mind, there 1is no seer,no obsewer,no experiencer'
" there" s only seening .The mind then is completely
awake.In this fully wakened state,there is no
observer and the observed; t'here is only light |
~and clarity.The contradiction and- conflict
‘between the thinker and thought ceases. 196

Krishnamxrti always makes us aWare that words are not
things there is a dimension involved beyond his words.%
But to us,words are symbols,they have meanings and in
-rnost- cases’ associated with. imaqes and conoepts.And we
need to be very mach careful ;.n this reqard and it
would be one of our qreat tasks to shou that Krishnam-

- urti s terms like. attention. awareness etc, are no
concepts they are totally misrepresented when they ane "

seen as ripples’ in the thought prooass. T
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our p;esent'taeks also involve~to etate'it;Ye??l

Cleaflylthat_trﬁe educatioh which means 1aa:nihé;and?“
-so on,is alWays beyona'thought aﬁd timeiSo right educ-‘
ation cannot be totally verbalized(theorized). |

: Right ed ucation implies relationship..'To e is
'toibe related, and relationship takes into acccunt f
both one's. within and without,and that cannot be systo.
.ematized In education.a student 1earns to relate hinsalf
with the teacher,with.his subjects,with the environment'
and tﬁe world and above all with himself(self-underst-
4 anding) -The contents of :elationship(currimlum) may
be systematized,ordexed from ahy particular point of‘
view(examination etc.) but the basis of relationship
is: life which cannot be represented’ fully by old and:
dead comcepts, as Krishnamurti qays, "I never opoosed
-the ideas of othcrs but I would not- accept their
authority, their theoxy of life 1“ 157- L B L B i
It is also to be understood that right educationin

according to. Krishnamurti adds a new dimension to life.

- It. denies totally any education which only stresses

-the verbal(thought)aspect of 1earning and disregards
-the non-verbal aspect of affectinq life.The tpacher,iﬁc

his manners and behaviours,his ﬂs clothes,his demeanour.
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therSurrounding‘school environnent_consisting:of trees,
hill.birds‘and so on — make thevnOndéerbal side of
education which affect children most, In essence non=
verbal aspect in education means love and feeling,which.
"is_indispensible in relationship and conmunication.*

| Knowledge of the_fact.that,looking.listening,&e'

: 'learning etc,are‘important faCtores inAright education

| is one thing,but to practice learning,to strive towardsc
it,to make it an ideal or goal of education are. comple-xz
tely different and indeed dangorous steps.They entrap
man into contradictions and misery.posing the same R

o]d 'war between being and becoming .50 it is important

to’ know What Krishnamurti actually means by learning,
rlistening etc,when he uses them.A proper perspective L
‘into: his teachinas is esrential. . |
Looking-listening-learning.etc.cannot be folleﬁed
as: ideas(ccncepts or qoals),nor as non-ideas (reactions
to 1deas) They are neither 1deas nor non-ideas, they '
cannot. be follov.ou at all They are silently present and
reflected in actions when the limitations of all ideas -
(any system) are understood Then an occupied(chattering)
. mind. becomes silent.and in that silence Krishnanurti says,

‘mind ‘goes vertically deeper._



Theiunderstanding of “Thought cannot‘solve‘anyu

'human problem,for thought {itself is the prdblem, 198?
not easily available It neither depends on a oreater;
amount of knowledge and information nor on a scientiei
.flc brain.It is an insigh ,Wbidh cones svddenly and
without any prior-calculation.It lS dbvious in our S
1ives that thought ‘can not see . any thing Vast-— thefiﬂt
1 vastness of the sky.or the ocean or the grandeur and
thevspectacular'beauty of a snow capped mountain.
'i‘hought falters and gasps,yet emerges out of our h‘or_n
habit.Vastness should be enjcyed>ﬁastly: this is
Krishnamurti‘sbkey'to educatiOn and life. This obviouf,

sly hints towards a different di"ension of living,

beyond pettiness and fragmentation. o i};a

Insinht is an imoortant factor in life as inw;j
-education The education that Krishnamurti professes ?i
helps the emergence of: it(insicht).But what 1s thnis‘
insicht ° "It is not a- calculated,renenbered,activity.
An insioht is without renenbrance,without nennry, gf
_-without time and that insight is in 1tse1f the action.'

There is no decision. Krishnanurti himself 1ives

199
on insights. "That is the whole way of my life" he

once: said. The word insight primarily 1ndicates, an

inward perception throuch the mind. ' ‘ - ;'@ﬁ




According to Prof. David Bohm, 'it(insight):iS'inward,{
not only in the sense of look ng isto the very-essence}
of the content_tﬁat is to be knowﬂ and‘uhderstOOd,bﬁt;f~
also‘int the sense of looking into”the mind that is -

engaged inthe act of knowing.The o nust,happen_together.'

'ee.einsight is an- act of perception,perﬂeated
with intense energy and passion.that brings about oreat'
_clarity This makes - possible the dissolution of strong
but subtle emotional linguistic,intellectual social ‘
and other pressures that tend to’ hold the mind in rigid
" grooves and fixed comprtments,and so,to cause it to
avoid fundaﬁentalAchallenqes.From this germ can unfold
a further perception not contained in the entire -

' previously eyistent field of the ¥nown .... This percep—

tion includes new forms of imaqination and new orders

OE B re‘.asqn .‘. 200

_Krishnamurti speaks of a difference between partial-
.insicht(partial intelliaence) and total insioht(total
intelligence),The ordinary life may experience partia1§7
ins{gh-ts but’ they ult'imately lead to contradictiori and :
conflict A -total- insiﬂht can onlv help man tb go beyond‘

q,;'

all: contradictions.Education for Krishnaﬂurti proposes



fha#} /_.g‘ . ,

' A close$4s£ddy‘of-KriShnamurtilS téachings :
'anbéars'neaningful When'it»is.undefétOOd neqaéinely.i..
as not involving any systematization of reality The fl
'very word sxs 1imits and deadens Krishnamurti 8 |
vteachings For he is always beyond systens beyond strict )
lformalization of life.

krlshnamurti is a mystery not only in his 1ife -
and death(“Krlshnamurti's ‘death ‘was in some way as
nysterious as his 1ife. 201-— Mary.- Lutyens).hut also
in hlS tuachlngs From hls teadhings emanate both mysticism'
'and a. klnd of metaphyoics.whgtever may he the claim l
AtOsthe contrary.His_Feachings imply‘an_*xntuitive -
phlloprhy';zoz thinks Rohit ﬂhhta,Krishnamurti's_viéns
aretoutpodringsIoflinsiqhté derlved From the vaét
emptiness(s1lence) of his mind.This emptiness is not ‘a
vacuum : it i8 a Dositlve tate of neqation. "It is the‘
emptyino of the innermost xecesa and deep hidden wants
and desires."zoé In this emptlness there is absolutely |
and literally no-thing.no influence,no value,no frontier,
no word,no space-tlme.' "It =3 the end and beginning;of

,all things.“(Krishnamurti S thebook p.6@)

,AAccording to krishnamurtl, "In this enntinesu there,;was

e : : ' - . o p o R



furyz. the fury ‘ofk:a_ storm, the fury of exploéing un.:l\'re.;rse‘.
the ‘fury of creation which. eculd never have any expre3s-
ton. It was the fury of all 1ife, aéath and love.Dut yét-
it was empty,a vast, boundless emptiness which nothing”
could ever fill transform or °coner up."” 204 Thus it seerms_'
emptiness receives both a psycholocical and existential
cormotation in Krishnamurti,as if beyond thouqht
(fragmentation) there is something which is both psycho-
logical and physical(existential) e,g. — "watching from'_ .
emptiness" and the emptiness as  “"the es_s‘.ence of _everj_r-‘
thing‘“.’,'rhis" can @11 serve as.the neetingé.-grmnd bot‘n .

of ‘mysticism- and metaohysics in !-’rishn’axmr i Put at best

it can be understood that emptiness as a holistic stat‘

of: nu.nd can qive rlse to an an‘oroach,an outlcok on li
which only can touch the truth For truth is neither
intellectual emotional ‘nor sentimental. ’
Krishnanurti s teachings h-ave NO—USE‘(no' utilitfr)»’%f?é:
in: the material sense.because they are no thouf}hts and"
not of neasurement and time So when anyone like o
U.G Krishnanurti** criticises J Krishnaxmrti as o
: "Krishnamurti's teaching is r)hony baloney.'rhere is
nothing to his teaching at all.And he cannot ; . :
produce ‘anything at ail.One may listén to him__fcf
BRI G- Krishnanurti.a pxesent day wise manoHe was once a
Theosophist and a. paosionate 1istener of Jiddu Arishnam-
'urti but afterwa.rds he has become a radical critic of

Te Krishnamurti s teachings. - Author

RS
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isixty.seventy or hundred years But nothing will
ever hapgen to that man because the - whole thing:-
s ohony. 205 o
: Yet U.G. Krishnamurti(U.G K.) hinself may be said to ‘
differ very little from the actual status(no~use) of
J Krishnamurti's teaChings. "I ve no message to qive

to the world,' says U.G K. while commenting on his

spiritual experience, 'whatever hapnened to me is suchip
that you can't share it with the world.It 8 an extraor—vv
dinary experience —'like the sunset,or a flower,or ai;d
B mountain'"z-o5 At another place he says,."What I am
saying has absolutely no social content at all." 205 -
Thus both these tuo wise men.J.Krishnamurti and U.G K.
emphasize on this NOduse(non-utilitarian) aspect of r
their teachings.They both stand for negation,only that

U.G.K. has taken negation too much too far.However

o J. Krishnamurti's teachin gs started with'the denial’”

of fragnentations within us and ended up in totalityﬁr'

His views on: education become meaningful only when _
-‘life signifies vastness encompassing thcught.feeling,xe
senses and everything.But to- evaluate his teachings

=.from .the utilitarian and market-place point of view

’ is totally misconceived and wrong..,'



Krishnanurti questions the very basis and

X

effectiveness of stcholoqical-evolution or in other

~words psychological-becoming in. regard to human pro- i
gress As he says, "Personally,to the speaker,there i
is no psychological evolution .Theze is only the .‘ :
‘ ending of ‘sorrow, of pain,anxiety,loneliness, despair. g
‘JMan has lived with it for a million years.And if we - |
rely on time.wnich is- thought - time and thouqht go
together— if we rely on evolution then another |
théusand years or more and we will still be barbarous. 206
B_y psy_chological—evolution,Krish_n_amurti means the: -
human effort to change‘(bec.one') psYchologicaiiy e,g. “ |

"I say 'I shall become sonething' Or 'I ‘shall not ‘

be something’ 907 and it does not: refer to the ) x
evolutionary process of Nature in regard to human
_psychology 'I'he nature of this osychological-beconging

is that. it involves time an' ideal(non-violence or peace

.etc.).an effort (desire to change) land so on: It

also involves - 'chought memory and knowledge- which

as a consequence generate conflict and tension,

AIt cannot liberate man.Nevertheless, the way of beco- v
'ming is the very basis of Qur: society nay our

-education and refinements(culture) No dou'bt these



_ education etc, of becoming effect our lives but that :
")'only Quantitatively,not Qualitatively(radically) .

’According to .\rishnamurti there can be two kinds of

'1iving -1 €,J. either livin g from a centre(self) or R

living without any centre(selfless) Thix:c‘i is. no

’ thirdkind ‘I‘he process of becoming is always living from
. a centre it is always quantitative(e,g. from great- o
.”er nunber of violent incidents to leeser nunber etc.)
, far from qualitfative because it involves the movem-
ent of the 'I ".(' ...any movement of ‘me! in any
"direction,is the action of violences "~ Krishnarmrti).
The repeated emergence of semiticism,racism, , ‘
"'idolatry.witchcraft etc.in the process of civilizati’
'on are some ex..mples of the truth that psychological
»becoming(procress or evolution) are mere mentally-
construct ideas and are quite unstable In Krishna- |
'nurti, education as cultural refinements have

certain importance but no fundamental significance.l
Only radical-change or. mutation has fundamental value;
. This change inplies a life without any centre and

is. not an achievement out of choice and effort 'I‘his-
-"(radical transformation) also indicates the mutation

-~ of; bx.ain cells and stands for the 'Only Revolution

in the society There is an urgency of thie kind of
‘revolution because 'the Future of Humanity' depe_

B L L e . : . . : . ' . X =
N to. toys . : . K . . [RC
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. on it,thinks Krishnam.\rti.According to him(Krishnamurti),

wrf man does not radically change, fundamentally
" bring about a mutation in himself,...we will
destroy ourselves.A psychological revolution is
. possible now,not a thousand years later.We ve
- already lived thousands of years and we' ' re still
‘ barbarians.So if we don t change now- we'll stil]
R be barbarians tomorrow or a thousand tOmorrows.

~:208
Krishnarmrti'-education is 'only to provide apreparatory e
ground for that fundamental change in man. ‘

. However ‘there is no- way*a to nutation.It depends
4. on a total. insight which nothing can guarantee.

It (nutation) may or may not come and any expectation
in this regard that education in Krishnamurti sk sc‘nools
.will surely bring mitation would undoubtealy be mispla- '
ced.As it already becomes a matter of daily dismay to '

. many enquirers(researchers as well) when they are told

that many long-tima associates of Krishnamurti did not

change(nutated) at all ! To be true there cannot bei
’ any necessary connection between radical-transformab.-
- tion(mutation) and the education of Krishnarmrti - -
Foundation sc‘nool.,.T"nose schools provide only necessary o
environment for a greater awareness of 1ife Secondly, "-'-_ g
enquiring into rrutation‘ of others is a self-defeating‘

process because it implies:a vardstii:k to judge when



- ‘jdead education V‘.or the purpose of 1iving. : o |
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..A-ther.e cannot- be any such thing(yardstick) at leastv
'within the thought process.Besides this encuiry

{makes xmtation an idea,a qoal to be achieved,which !

: .it is not. ‘ _ ‘ |

| Krishnamurti's teachings on educaticn

.possibly help nutation,but never cuarantees it, for

it cannot e guaranteed Total insig‘nt(out of rrutation) |

i 1nto ‘the facts of life has no calculation,no measure-
S
e 3 i

i ment Any subjxect 1ike philosophy(theorization), sg-}_

'literature,ethics esthetics etc which seeks pleasure B

out of verbalization alone makes ideas their qoal.
In the end they’ act a self-sustaining(ego-stren—
gthening) education rather than self-exploring.
'For example,Beauty 1s sought extérnally,in procees
»and entities which are imnensely variable.'rhe socalled
dead objects of beauty(naintings etc.) are conpared
_and contrasted with each other. When “Beauty is never
personal' *209 never static, it is a livinc thing.The

sense of beauty is a state’ of mind,not restles.-anesss

Itiis tmm itself, - e e

> Anyv education wh:l.ch lives only in t‘ne Kingdom

of 1deas and 1mages and never coes beyond that is:

;{'z
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_dnderstanding the use of thouﬁxideas etc.) and to be
free from thought is the aim of real education.This

is in other words living timelessly in time,for

uthought is. tine Krishnamurti once used a good analogy. o
'He said to: one -of his young associates.#* —g"Do as a -
| polevolter does,use thought(analysis) to go heyond it.
| His education is for understanding the right use. as
well as the limitations of thought This function
hhowever is reverberated for centuries in the writings
of the great masters in philosophy e,g. David Hume.plg
Immanuel Kant ‘and so on.L. wittgenstein has written

that the aim of his: Tractatus Logico Philosophicus L

"is to draw a limit to thought“(preface).Althouqh like

othtr saints and relicious teachers Krishnamurti finds

more worth: in going. beyond thought than to stick toi;?
its limited peripherygThe difference however is,while-i

professional philosophers prefer to understand thought,

Krishnamurti prefers more to understand 1life in its f?;V
totality. - | | o
‘\' ‘ However the maturity of any study of a subject
(philosophy or so)indeed consists in the fact that

thew end lies in deep contemplation,in going beyond

the -level of ideas(fraomentations). Love, death beauty’

**The young*associate refers to Shri Rajesh. DalaLnOWH&
Joint Secretary.Krishnamurti Foundation India,Vasant
.Vihar.Madraso.'




all signify the samethingie, involvement of the Whole

human being Similarly,‘“The right kind of education

cultivates your whole being.the totality. of your mind..

It civee your mind and heart a depth,as understanding

of beauty.-

210_~,,
The concepts of insicht & mutation,so important

in Krishnamurti-education,are quite interestingwhich

have scientist s support too In the foreward to a

booklet Prof David Bohm writes,é

...it is worth remarking that modern research
into the brain and nervous system actually
gives considerable support to Krishnamurti'
statement that insight may change the brain _
cells. Thus for example, it now well. known that
there are important substances in the body,the

‘hormones and nero-transmitters that fundamenta—
1lly. affect the entire functioning of the brain

'_and the nervous system.These substances respond
from moment to moment to what a person knows‘
to what he thinks and to what all this means
to him.It is by now ﬁairly wel] established
that in this way the bralncells and theirlff
ifunctio'nng ‘are Profoundly affected by knowle-
-dge’ and passions. It is thus quite plausible
that insight,which must arise in a state of >
mental enerqgy and passion,could affect the brain'.
cells in an even more profound way. 211 '




However, trishnamurti s. talks on these psyc’no-f»f
'logical affairs ha.ve bitter critics too.U G. Krishna—-j :
murti ‘has commented, -

MTo me there is no such thing as’ mind Mind is '
a myth.Since there is no such thing . as mind, '
-and mind is a myth,so. the mutation of mind thiaf't'_
J.Krishnamirti is talking about has no 'm_ean'in,?g"_..
There is nothing to 53' transformed there =— . -
radical or otherwise.There is no self to be ’

_realized...To me Krishnamurti is playing :
exactly the same game as all those ugly sainsts

in the market,we have in the world today." 212

. . ’ ) - [+ . . . Yy
In regard to mitation, there are many who found that ‘

there is seeminglyé streak of contradiction betwe»en_j’
Krisl'mamurti s l:Lfe and his teachinqs He denies
rmtation in time but in him mutation has taken place

(as recorded in biographies) in ‘time throuqh differ—

ent preparations and orocesses Slowly but exradually
Krishnamurti became a seer cut of a sick and slow boy

on the beach of Adyar.}’owever he(Krl shnanmrti).always

naintains that training and breparation etc., in. his
own case seem to have obstmﬁted or delayed mtation
in him rather than 'nelped it(mtation) 1n anyway.

' Further,to clear this apparent contradiction one may

take. help of -an a;xalogy of football-came,where the
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achievement out of scoring a goal is radically differeht

from preparation for the goal.Here preparation takes time

but not the achievement.Mitation,like achievement(scoring),
is sudden and all along. o
when the mltation 1s concerned, there may be a .a
scientific support to it; but there is no How (method)
to matation,no How to the total insight.Thus the
prdbiem is,there is always a gap between‘the Ehd(mutae
tlon) and the Means.No calculation(theories) can' ‘
suffieiently bridge the gapozhtation or radical transf~
ormation therefore has a peculiar status somtimes

nebuloue and questlonable So it is observed that,Krish- -

namurtl—achools are not runnina after any 1dea of

mutati.on.’rhey' are not:Kxishnzm.xrtite in the ordinary

sen_'ee:,md‘it seems tﬁet ‘they are right because,_free’dom?'ii_ci
from any idea ofrmxtat.i.on'or of insight,ie the essence,‘
of Krishnanurti's ' rhilosophy.

Kris}m;murti in .his; l'o'ng years of -teeching,asksbi_,
more questions,than he answered th‘em.i—ie” sometimes |

baffled a questioner with many more return—que.stio'ns‘

like a zen—nnasf;er.ln_ zen Buddhism .Zen masters ask most’

puzzlinc questions(KOANS) to their disciples.



 what was your oriqinaf face before your panents
were boiwi ? or. ‘o a

A cow passed throw a window.Its head body and

- legs passed easily — only its tail could not- ‘
pass through WhY 2? etc. . ‘

However KOANS have importance not in answering them

‘but in pointing at the limitation of thought and in

_ 1iberating oneself frorn it(thought) In Krishnamurti s

questions too their importance lie in holdinq the gues- ,

tions g% within(to see them entirely) rather than e
answering them promptly .But the soirit of Krishnamur
'ti's questions lies in raising fundamental enguiries.

Awhich includes imoossible questions too,but not in

askina puzylinn and nonsensical cquestions like zen,’

A 'ouzzling-ming ‘out of zen-discinlinee cannot te equated
with an enquiring and creative mind out of Krishnamurti
~education. Though their essences are the same i,e., .
standing face to face with Realitv In Krishnamurti and

in the zen-Buddhism, the act of questioninq -has been

differently taken with different values This difference o

‘however is -.rerrendous But it is always true that righ%‘

questions rightly put have liberating and purifying ‘
effects. ‘Not!: only spiritually.right questions can 1iber-

ate man frorn daily morose too.To Krishnamurti, a state of

i et gy W e e S
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_cohflicts cruMble.an enquiring mind seems to plunge;.i.
deep 1nto.a holistic atmosphere And that atmosphere
-Vmay serve as the holiutic aoproach in one s daily _
iactivities It then effects not only the 1ndividual
.but:alsoethe society in,its.true and deeper deveiopment;
“Life is,sacfed;.;so‘we'hhsfh‘t-misusevlife.
We' mustn t waste it bmcause our iife isyso shoft.“213
Perhaps 'Humani_ty ‘has made a wrong turn' at.the

beginning:oﬁ,oivilization,wheh thodght was eopposed_ﬁoik
be the ole‘ihSifumen* thet can solve all Oui.prdblemsl
.- existential(human) and material ‘This first step at .
&he beginning -acted. as a dead trap,as -our orioina1~”‘?
sin “WAS a- result humanity get dissoc1ated from his """ N
."Ground"(Sacredness) of 1ife. First step anywbere has .
an:: enormous importance because. "First step is the
las;hstep"; Action in the presentidetermines all;our
For us who aspire for clarity of thought the
-importance of Krishnamurti s teachings lie in ing .
totallx(from our total being} the danger-— of cortra—h."
_dietion,of time,of thought,of the prevailing answers |
in solving human e#istentiei.prdbleme,and'aISO‘seeing;w

the;ufter‘irtationality of seeking - liberation,
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choiceless-anareneSS;attention,intelligenoe,love'and
silence in our dJily 1ife The former(contradiction etc )

- are facts of ocur’ present living.when the latter are |
mere fictions of the imaginatiou When the state of contra—
-diction'etc, of the mind is absent then there is or may
beﬁtheilatter(awareness love etc ), - a quite different (
quality of mind.A man who is actually aware is least
awaré of his awareness. rather he is- only aware of the

moments of his unawareness or inattention.Education

,facilitates this latter awareness. It helps the understan— '
: ding of all our limitatiOns of thought and knowledne, .
our c'e:li:'ish desires and- activities It encourawes furhher
the: understanding of the nature of negat on in our life.
It favours a roalizatlon of the fact of what we N

presently aneo‘

The essenée of Krishnamurti's:philosonhy(of eddéﬁﬁﬁf

ation) as it has been already saidqd, lies primarily in

negatjon In ﬁhilosophy,the whdle truth cannot be oosxtively
7,described for the very description(by words) fragments’

the wholene s:of it.To understand Krlshnamurti he - should :
'be read in between the lines or in the- daily phenomena
of living To a sensitive and apnreciative mind\— a human

'face a tree or a bird has much neaning than books. :,2




226

‘Krishnamurtifs teachings'never lielin<the analysishor'
'inithe Surgicalvvivisection of things.It hae'a.nholeneSS
of its own. Any'critical study,thereforeﬁnaturally
somewhat disturbs this wholeness The teaching is more

of heart than of mind& it is rather internally consistent
than logical and analytic.So there is a futility involved
in the whole exercise of a critico-analytical study .
(including'the.present work) , for trnth needs no streng-
thening A man who can listen to the lesson of a bird ERE
singing on the window-sill is more. close to Krishnamurti s.
'.education than a mind with an- encyclopaedic memory .

z ‘ However'in positive terms Krishnamurti broughti

to, the fore the w awareness .that most of us do not 1live
our;liVes'properly~or.we live only as dead human beirds;
dead .by conclusions and opinions of others ...:we & are
dead to the extraordinary colour and beauty of the earth:
dead to ourselves,and so we are dead to others One lives
one s life truly only when there is learning in it. ‘
Learninq implies self-respect and resoonsibility Right

education is concerned with all that. -

Krishnamurti-education is concerned more witht L
-the actual’than withlthe ideal.It is more-close tO'liié?Kfi
and 11¥ing.It never encourages escape routes,but rather



"detects them,and seeks to make man’ free and fearless
. 50 that he can walk alone if need be.Man has tomeee'
"and act on the actualityiTo Krishnamurti, ",..Truth is

'Life'. Education has to be one with this 1ife.

[
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'True education is a process of truth itselfn'

Nonetheless ,there is an intrinsic disharmonyf?
'inyoslved"in all educational endeavour.Education is -
‘based on the‘vision'of a rich,integrated and joyous‘
life which is finally'an~indiyidua1-Odyssey with ‘
.trenenaous_passion and'courage.Krishnanurti perhapei'
exemplffied in himself such a 1ife.But. the way of.

civilization is more towards cOllective~valueé and .
'organization The tragedy of truth 1s such that the
integration and ridhness of life cannot be organized _
xby any institution - educational or otherwise(as truth
'defies & transcends all organization) Perhaps'herein
lies the beauty as well as. the frailty of all educa-:'.

tional theory and practice of all great nen including
»J.Krishnamurti. : 1 '




