Synopsis of the chapter=III

TheAConcept of Mind in Nygya-Vai§e§ika

Mind which is astomic in magnitude, oﬁe in
number has gotka prominent role in Njﬁya epistemoclogy.
Mind.which is uncomplous is regarded as a Sense«Organ.
The role of mind can_net be ignored in the case of

invalid cégnitions like dream otc.



 Chapter=III

The Gon¢ept of iind in'NygbauVaiéegika'

It has been discussed in the previous chapter
tha£ the Naiyayikas and Vaiéefikas accepﬁ@d mind as an
internal sense=orgaeri, It is, according to them, an ins-
trunent of knowing pleasure, pain etc. directlyg So
they conceived mind as an uncons;ioﬁs substance like

other sensSe—~organs.

But a questlon may be raised here. If mind is

accepted as a sense=organ then why it has not been in-
1

*

cluded into others i.e., ove, ear ectc.

1, ™anu manas indriyatvattadvarga eva pa?hanaﬁ yuktah

kimartho 'yah pgthaﬁ nirdeéagﬂ

Nyayamanjerl = Ed. with notes by pt. Surya

Narayana Sukla (part 1I), P. 67 (Chowkhamba
Sanskrit series = 1971).



The Naiyayikas, in this regard, opine that
though mind is & sense~organ vet there are some di-

fferential elements in mind than other sense-brgans,

The dharma or the quality of mind 1s not the same with

other sense-organs. All the external sense-brgans
are constituted by any of the physical elements of
earth, water cte. So they aie called physical or
’ghautika. But mind 1§ not constitutad by any such
physical element. As mind,, according tb them, is not
a prqduced.objeqt»so the’question of eonstituvtion
ﬂdoes not arise heme, Henceg;mind is a nonsphysical
(abhautiké). Again'anAéxternal sensaécbgan ié CONSe
tituted with any specific attribute of the physical
elements. As for example, eye is constituted with a
particular physical olement like teja end it posse-

D

8ses a particular clasé of obhject called rupa. Eye

'is not able to receive any sound other than rupa.

Again, ear is related to sound oan'but not to rupa.,

But there is no any such partlcular object to which
- mind 1s related. Mind may be related to any external
sense=-organ whether it is visual or auditory or any

other than these two. Sanse-organs like ecve etc. can

b3



b4

produce knowledge of their particular objocte only,
when mind is endGWed with theml In other words. if
mind is related to external organ then only the organ »
can perce*ve objecta For this reason, it seems that

a senseuorgan cannot pevceive object in & state when
mind is absent. AgaLn, mind cen 91Ve us knowledge

of mental statgﬁlihe pleasure, pein etc. without

taking hélp of external‘senSe-organsz,

| According to Javanta Bhat ta, nind is not alle
pervasive. Becavse due to the_absence of mingd sometimes
we do not see an object which is under the purviaw of
our vision. If mind be allepervasive then there is no

pgssibility of such experience.

1. “Bhau*ik’én'fndwiy*a'ni niyataviéay'é'ni Sagun"é'n"érﬁ |
caisa 1ndr1yobhavan manastu ne bhautikam na niyata—'
visays M na casya 7agunasyend iyabhava iti, tacca na
bhautikamakaryatvadata eva na tadgunayogl na ca niyataw

visayam ...". Ihid.

2.“Sdrvavisayatvam tasya eakalavahyendrlyanamadhlm

sthanatvattadadhigamya ukhadivisayacrahztvacca ses®

Ing A
I;:.‘l(," .



ﬂccérding to Javanta Bha??a,if the_external
sense=orgens are associated with mind, they caﬁ grasp
the objects. In otherwozds, the seﬁse organs,liée eye
can grasp'the object like colour etc? 1f they are
endowed with mind. There is no other ﬁaasure for the
connection of the sense;crgans‘with the object. Why
is it possible? This connectlon .of sense-organ with
object through mind is known ﬁith the help af:the fact
of the nonsimultanecus cognition;;Aé'éﬁssimultaneity
of knowledge of two objects is noﬁ;possibig! the opera=
tion of mind is to be admitted. Moreover, when some
object is recollectéd_af{eéwg&dsgfitAis possible without
the functioning of external sense~orgsn due %0 havihg
existence of minds Hence, the function of mind is highly

essential for the grasp of somethingl.

1. #,.. vahyendriyani hi mano'dhisthit3nl svavisaye
. [} . L . o
pravarseitunutsahante caksuradini nanyatha,
kasmadevamiti cedyugapajjfienanupapatich, uttarakalam.
L

ca vahyendriyavyaparavirahe'pi tadarthavamersat®.
o

Ibid,



Mind has got a particular form though it
has no part. Because formless entity is not capable
of performing any action. Mind is permanent though
‘it has 2 form, since there is no rule that a permanent
thing must be formless, Jayanta Bha??a opines that due
to Lts swiftness'ii can also grasp things of remofé

place within a moment.

According to the Naiyayikas, mind is atomie

1 It is one in each bodyz, In order to

in magnitude
support this view VEtsjE&ana says that‘if mind were
not atomic, {here would have been simultansity in it.
Because all»sensé-érgans.may come in contact‘wiih théir
objects at the same moment, but, in fact, it is not

possible for one to gét more than one cognition

66

1, Jnanayaugapadyadekah manah

Nyaya Sutra - 3/2/56.

2. WYathoktahetutvaccanu®

Nyaya Sutra = 3/2/59.
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at a timel.

But the épponents may argue that at the Same
moment different objects of cognition cen come in con=
tact with the mind- through sense=orgens. Hence simule
taneous cognition islpossible and so mind cannot ba
regarded as atomic?, As foyr example, it is possible for
the seme preceptor to read, to walk, to hold a water pot, -
to look at the path, to hear sounds of animals and to
. try to determinate the mark of the animals and to reco=-
liect his destination at a same moment. It is not obser-
ved that these actions occur(: one after another. So it
can be sald that the same preceptor has come in contact

with different cognitions at the same time by different

1, "Yattu khalvidamindxiyghtafﬁégﬁ vi%a?ghtare§u jNana-
vaugapadyamititallifigal, Kasmat? Sémbhavati khalu vai
vahu%u manaysvindriyamana@saﬁyogayaugapadyamiti |
jﬁﬁhéyaugapadyaﬁ~sj3£, natu bhavati; tasﬁ36v1§aye

pratyayaparyyayadekad manah®

Vatsy3ysnabhasya on Nyaya Sutra 3/2/56

2. "Na yugapadanekakriyepaladdhélgﬁ

Nvg?a Sﬁéxa © No, 3/2/$7.
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minds. As simultancous c@ghitibﬁ ih'réspe¢£ of different
actions is possible by diffexent mind,~sofmiﬁé=is not -
atomicl. Again, when we. take food 1ike cake ete. it scoms
t0 us that we get the knowledge of its colaur, smell,
taste etc,simultapeouslva Hence, the nature of mind is

not atomiez. . L S e e

_ - In response to ﬁha ‘above ebJectien Naiyayikas
afgue that just as in the case of fire=-circle (agggwgagga)
- what we p@rceivq. we oezceive dne te the rapid succession

of the fire-circle. Similarly in the case of simultanequs

1. RAyam khalvadhyapake'dhite, brajati kamandalum dha=
rayati, panthansh pasvati, srnotyaranyajan éabdaﬂ,
vibhyad vyalalifigani vubhutsate, smarati ca gantavyam
gthaniyamiti kramasyagrahanadyugapadatah kriya iti

‘praptam Mmanaso bahutvamzﬁi“

Vatsyayana Bhasya on_ Nzaga Sgﬁz No. 3/2/57

2. “SLgandhiﬁ sT%alam dirghumsnantahpupasaskulim.
Kapllabrahmanassanti yuqapatpamca buﬁdhayah“
. . /
Nyayaméﬁjaﬁf (Part II), Strya Narayana Sukla
edition, P. 68 (Chowkhamba Sanskrit series -
1971) .
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perception (in respect of different actions) it is due
+0 rapid mavement.of the same mindl, In this regard
Vgﬁsjgyana tries to give an explanatibn. He says that
we wrongly ascertain the fire brand to be round as &
wheel. Though the succession of movement is present yet
it is not apprehended, because of its rapid movement,

It comes tc us as a whole due to the nenwapprehension

of its succession, Similarly. in the gase of previous
example (i,0., the szmultaneous ccqnitlon in respect of
different actions) it is nonw-apprehension of succession
by which we'wrcngly‘ascertain that the‘aczions have been
dome at the same time., From -this it can be said that the
rapidity of succession is the cause of Such illusory
experience of simultaneity. Hencegthe view of admltting
more than one mind in & human body'is'not justlfiedzg

1; ﬂAfEtaéakradéréénavéttadupa1abdhifgéuséﬁdafgt"

Nyadya Sutra No, 3/2/58

2, "Réusaficaradalatasya bhramato vidyaﬁgnagwkramo na
~ ggh?aﬁe, kramas#ggrahaégaavicchédabuddhfg cakrava=
dbuddhirbhavati 4 tath‘af" buddhi‘n‘sﬁ{fkriy'é’n’é‘ﬁc‘é'éuw%iw’s’-
'dvidyamanah kramo na grhyate. kramauyagrahanadyucapat

kriyS bhavantTtyabhimsno bhavati®,

VE%sygyanabﬁgsya on NyE&a Sﬁtrawa 3/2/58.
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Only the self is allepervading. But mind is
atomic and it can move anywhere rapidly like air. This
charé@teristié feature of mind findé supéort in the
Bhagavadd?%ﬁ'whe:e it is said -ﬂcéﬁbalamlhi manah krsfa

. — o
pramathi valavaddrdham® (Bhagavadgita - 6/34). But if

mind is taken as all-pervading, the question of its

rapid movement does not arise.

Though there may exist the contact of our exe
ternal sense=-organs with thelr corresponding objects, no
perception will be produced until mind comes in contact
with them, If mind is endowed with its infinite exten=
sion or with proportionate extension, it could have come
into union with all the flve external sense-organs at once

giving rise to fivae types of percepticn simultanzouslyl,

1. "Jggfakaraﬁgjanya@ sukh3dyanubhavah indriyajanyah
janya-pratyaksatvat ﬁﬁbapzatyak§avat,'janya33k§3%é
karasyendriyajanyatvaditi tatrapi tallaksanasattvat.
Sparéanavi§ayatvena tvagading narthantaram, gandhae
rasa-fﬁbasparéegvekaikaﬁEﬁE{rasgk§3%kﬁbgja;akatvena
-p§thivi3divedasiddhau nihsparda 13gavanniravayevaica
menah” - |

Taitva-cinfgmani,.Pratyak§a Khanda, P. 763
(Matilal, 1974). o
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It is a‘Wellknown”fact that 1t is;nat'possible for a man
to have more than one kind of perceptionlat,a time, From
this, it followsrthat.mind can come ihﬁo,thé contact with
only one sense=organ at a time and hence, it is atomic

in extension,

Some scholars deny the atomic dimension of mind
on the ground that sometimes as in the case of eating
bread soaked in milk and sugar the mind is found united

with several objects like milk, sugar end bread simultae
1

-of mind, though apparently seems to be simultanious, takes

ngously~, This view is not correct, because. the operation

place.in,succesSien‘just,as the hundred leaves of a lotus

are pricked one after another with the help of a needle.

1, "Bvam menahsafikoca=vikadayorbubhutsadikam heturiti
» » - ;
cet, tarhi paficabubhutsavam pranidhane ca sarvvada
[ 2 [ ] o .
- Ar Afesw o e s wms . v v
sarvvesam panca jnananl jayeran pancavadhanajnane
* . : )
Krama evd ... anuvyavasayah paficaiva samayasaukse
T . . [ R

myattesam krame na grhyatet.
. L -

Ibid = PP, 780=781.
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Gaﬁgeéa has explained it in another way. At the time of
such perceptlon we have the recollection of the knowledge
of five objects due to having impression existing in
successive appercoption and hence thils knowledge seems
'tc be simultaneous., In other words, an individual has

got a8 knowledge which is apparently simultanecous due to

imposition of the awareness in the form of anubhava on

the memory of the five objects of knowledge asrising out

of impressions inhering in the successive anuvyavasaya.

From this it follows that the simulteneous cognition of
this is not correct but apparent. If it (mind) is consi=
dered as all pervasive then we would not have the awaregw

ness of pleasure etc,_due to not having the cause 1.e., the

connection between mind and selfl.

1. “Vfﬁsaﬁgadaégjghindri?EHEQ svasvavisayasambandhe '~
pyekasmat jﬁﬁha@ ﬁgnysﬁgﬂityanubhavasiddhamato yas-
yasambendhanna yugapajjfianani tadindriyasahakari-
krame?a_tadadhifysﬁakag manastadeva sukhadigrahaka~

miti tasya dharmmigrahskamanabadhitam vibhutvam®,

Ibid, P, 771,
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It may be argued by the opponents that, if
theve is impossibility of simultaneous cognitions, the
artw=object in the form of dance which consists of various
simultanecus actions arising out of different paris of
the body llke eye=brow, eyes, hands, legs etc.would not
bgfperceivodl. If there is impossibility of the simulta=-
neity of actions; another problem would crop uwp. If it
is so, there wcﬁld not be the awarcness of the perticu-
lar happiness which is different from the happiness
arising from other actions. In other words, there would
be the impossibilitv of the awareness of a pérticulay
type of happiness which is originated through the happl.-

ness of each and every action as in the case of dancez,

The view, according to Gaﬁgeéag is not true.

Just as someone wants to have sandal-wood due to having

1. Kramoﬁpade ca bhru-nayana—karacaranadisakalasafIka-
vayavanam yugapadvicitrananakarmasamuharUpam nrtyam

na pratyak§a? Qvat.
Ibid -~ P, 782
2. "Tathaca pratyakakarmajanvasukﬁﬁailakaagasukhavi§e§o
nanubhuyetetl®, '

ibid - P. 782



the desire of having it, cikirsd (desire for doing)

‘bacomes the main factor in some sction which can give
. us happiness, This action always comas from the effort

originated through that particular desire (cikIr%E),

Here the physical a2ctivity also comes  from the effort
existing in a place of atomic dimension originated

from that particulsr desire. Effort is originataed
through the limitatlon of the desize of action, The phy=
sical movement is again originated through the offort
limiting the particularAdey. In this way, twenty types
of action may be driginated simultaneously from the
“effort existing in an object of atomic dimension, the

locus of the ciki&gﬁl In the same way, twenty types of

action of fingers as in the case of dance arise out of
the effort of twenty types due to having the same type
- of cik?b%ﬁ. The offort and action is to be understocd

according to particular desirel.

1. "Sukhe candanadivat ciE§r§aiva nivamika yatkrifgﬁg@
cikii%a sa kri?g'taéciﬁg'§gjaﬁ?3% prayatnadbhavati.,
Totra darirakrivapi taccikfi%EjanjE&aévﬁE{radeégaapi
prayatnadbhavati, Athava yasya kfiyE&E% ciE§i§3

tadavacchedena prayvatna utpadyate tena sariravacchee
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The spirit of such argumen* is as follows,
Bach and every bodily activity is arising from a partim
cular effort which 1s connected with a particular S
‘ciEIisa or desire. This desire or cikIésa always come; -
from a place having atomic dimensicn and that which
giVes rise to a particular effcrt which again in Tew
turn, gives rise te a particular physical activity is
¢alled mind. Though tWentv types of action are originaied
sxmultanacusly from a- place having atomic dmmansion ooy 1
mind where thers is desire of twenty types. One mind | |
having atomic magnitude cannot contain twenty types
af desire simultaneously and henaa. it contains succe;
sgively the said}quant;ty of desire giving rise to 'the
" said quantity of action. Hénée. fédm\the #ariéﬁs types
of activiﬁy 23 in the case of dance, the simultaneity
of knowledge in mind cannot be proved anﬁ hence it is

| denotpannaprayatnadeva éaffiakriya. Ayam vzmsatin
_kriya cikasajanyadanumatradeéadapi prayatnadvim~ .
satikriya yugapadutpadyante. N ' :

Ibid - P, 782
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of atomic naturelu

According to the Vaiée§ikas, mind which is one
of the nine substances, possesses the qualities like

number (sahkhya), dimension (parimana) separateness

(pgthaktva), conjunction (sa&yoga), disju?tion (vibhaga),

AP SRR )

priority (paratva)y pOSterioxity {apavatva) and trace

L TR AT PRI

or impression (ggﬁg&gg)g.

Regarding the question whether mind is one or
many to each body, the Vaidesikas are of the opinion that

due to the non-simultenelty of effort and knowledge mind

1. “Athafg'aﬁguifbi?§%tikriy3§3@ cikTrseti vimsatyavae
cchedena viyéati prayatﬁgdvigéatikrifshetava utpae
dyante, ovam ngti355vapi. Etaccikirsanuvidhanat

kriyﬁbrayatnaycradhyavas@ya@. Tadevamanu-mansh siddhaus..".

Ibid = PP, 782=-783.

2, "Tasya gunah saﬁkhﬁﬁbariﬁaﬁaprthaktvasaﬁyogavibﬁzn

gaparatﬁgbaratvausaéskgfﬁ@ﬁ

Prasastapadabhasyan = (Varanasi=-1963), P, 221.
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is one in one body", From this fact the quality like
 sepaveteness is followed. If there were many minds,
there would be a multipiicity of contact between seolf
and mind and then the same person would have many coge
nitions and'would achiove many actions at the Same

timeg.

But it dis a WQllknouq fact that the different
cognitipgs and actions appasy one af ter another but not
.simultanequsly. Tha%,¢¢ uQnamY,.Nhan 2 person is engaged
~in one cognition of oaa Lhwxg he is desis cd fron other

“

4thing and when he is desis tad from the former only then

1. “PratiéarIiaﬁ%kam mana Bhosvidanekamiti sehdaye sati
s rakrﬁckhaﬁ - ’pwwyﬂtndyauaapaayajjnanayeugayadya—
cca praﬁi&ariramekaﬁ wanah’iti, Tena pratxsarirameka-

?vam siddhyamitlﬁ

Prcsastadeabhobyan w~th Nyayakanda?i,
PP, 221=222 (Varanasi = 1963).

2, "iznobshutve hyadtmemanchsamyodanat bahutvadyugspa=
. . o
SNow awme :._../- .
ijnanani pravatnasca bhaveyuh™.

Ibid.
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he gets cognition of the latter. In the same way, when
a person achieves an effort in ona-di?éctioh, hé is not
able to act with snother offort. He can do another sction
only when the former is ovar. Froﬁ this'singie éegnition
and a single effort at a time the onenass af mind is

roved .

In some cases simultaneous cégnitioﬁ Seems. %0
be possible. Just as in the c¢ 55 € of revolvlng of a fire-

brand, thefcircle-uf fire.i&'ap “@d to us but.iﬁ is

‘actually a single flaming point which is r&pidly revole

ving and through it such nction of dinultaneaus cogn#tion

is generated. In such cases, a8 & mat‘teu. of fact. we

1. "Drsyate ca. kramo jnananamekopalambhavyasakiena
»vzsayantaranupalambhad nivrttavyasahgena cOpala-
mhhadityuktam. Evam_prayatnanamapi kramotpada eva;
ekatra prayatamsnasyanyatra vyaparabhavet, samaptas
kriyasye ca bhavat, %asﬁﬁaéka& mansh. Tasyaikatve
kRhememlveks evaikadd s amyoga ityekaﬁeva.fEShamgka§

“prayatna ityupapedyate,

Ibig.
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percelve a gradual succession oﬁ_eifortsl,:_ a

. The opponents may argue, in this regard, that
. how the -cognitions like 'the tress sve in Flowez' would
_ be explained. Bocause in this cas¢ simultaneous’ cogni=
tion of two objects appear: to us, ‘Again how would the
Simulfaneous actions of scceptance and transmission of

one's body be explainedg, ;

" In Eesponsthc.%ha shove, the Vaiéesikas ebiha
- that in the above ¢ase we have a siﬁglé‘COQnitioﬁ“cdﬁw

prising of aﬂnumbér-ofbcbjebté;.whieh~is*teéhhically"

1, Wastu kvacidyugapadabhiﬁahastadaiﬁﬁacakravadagu-
bhavat, na tu tattvikam yaugapadyamekatra dgggena

karyykramenanytrapi !arayasya tasyaiva sTnartha-

mmanat"
| moid;

2. manvevad tarhi dvavimavarthau puspitastarava itya=
nokarthapratibhaqah xutah ? Kutadca svasafffasya

sahavpreranadharane"y'
L] »

Ibid,
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called s§g§§3~lamgaﬁajﬁ§na,i.e.. cognition in which the
Hidﬁality'ef*somé'individuélxbbjééisqis revgaled at’ a

* ¢ime. But when the cognition mada distinct viz, the coge
nition of the flower and the tree, we do not have the
‘cognition in the sbove form. Dua 0 the separation of

" object cognition is also separated, In other words, when
‘we look into the cognition of a particular 1ndividﬁal'
object from the totality,the cqgn;tignlof‘itjbecqmes
distinct from that of otheerbjects. By?abplying tﬁé same
logic the simultanecus efforts (i.e., the ‘acceptance and
transmission of an individual body) can ba cxplainedl

le "ArthasaﬁEHElamvanasyaikajﬁghasfgbratisedﬁgaﬁbuddhis
bheda eva na tu tatha pxatibhaaah, Sarvaeamekaikartha-
nivatatvat.  Evat SQrEEﬁsya pxeranadbarane ca prayatna-

-viéesadekasmad@vavbhavata@“a-

ibig,
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It has already been discussed that the knowledge
generally arises in self when it is associated with
mind which is, égain, associated with sense=organ and
sense-organ is, again, associated wit? an object. (1)

: Widel
But there are some other cognitions witi are produced

by mind without being associated with sense-organs.

breammcognitianﬁl§imne of such cognitions. In other
words, no external sense~organ c¢an be en instrument of

the knowlédge of mental phenomenon like dream (svapna).

Mind alone acts as an instrument to produce such cogniem
tion. Let us discuss how does dream occur and what role

does the mind play in its occurrence.

'According to Vaiéeéikas, when our mind becomes
free from the association of soul and enters into a
special state of heart which is known as puritat,

AN PSS

o . .
we become asleep (Sugupti)*,_But sometimes our sleep

1, "Atm3 manas3 sahyujyate, mena indriyena, indriysma-

rthena® .

Tarkasafigrahadipikd, P, 231, Satkaridarma Edition.

2. "ada Mansh puritat pravidati tada susuptih®,

Ibid, P, 201,
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being disturbed by some hodily factors mind rcmains
-agsoclated with that special state of heart as well as
self, At this stage though the mind is completely free '
from the association of the external sensew~organs, yet

a kind of cognition, though invalid, erises from the

- mind which 1s deseribed as_dxeaml, Dream is occured due
to the special type of cénﬁact between self and mind and
latent impression (séﬁ?gia) through the help of mind, the
internal sense-organa'Khowledge.of”cqlour:eﬁc. cannot’
come under the purview of dresm as at this stage mind is
not associated with sanéeédrgéns 1ike‘éye éfc.a. Hgneé,
the knowledge in the form ofvdreamvis producéd in a none
existent objectz_The Vaiéegikas maké"a distinction between
" illusion and dréam tbough éoth of them are invalid cogni=
tions. They opine that in the case of illusion (viparyaya)

the external senseworgans serve as a promoter (proyojaka).

1. Praéastaﬁﬁhabﬁgéya;-PP@y437w38,’Edited.by Ganganath
Jha.

2 "Jnanam svapna 1iyukt@ rupadijnane'tivyaptih, tanni—"
| rasartham nmdretiﬂ
Jinsbardhsnl Commentary on SGtra no, 252 of
 SaptapadarthI, Pi 76, Edited by Dr. J. S. Jetlys
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But in the case of dream these external .  Sense-0rgans have

no function at all.

‘According t6 the Vaidesikas, there are three face
tors which cause the dream. The factors are : i) latent

impression (safiskara), ii) defect of a humour of affection

of the body (dhatudesa), and iil) unseen factor (adrvsta)
2 l . : o RN )

i.0., merit and demerit™, When sleep is disturbed by
above three factors. cognition in the form of dream is
produced. As for example, due to the latent impresszon
én angry person sees that he is killing his enemy or a
lustful person S@es in a dream that he is embracing his
lady—lovez. The VaiSe51kas are of the opinion that dream

is & determinable mental phenomenon with physioloqical:

1. Tattu tribidham - samskarapatavat. dhatudosadadrstacca“

v 9 e

Prasastaﬁgaabﬁgéya, P, 439, Gdited by'GaﬁgaﬁEtha Jha.

2. vSahskarapatavat tavat kami kruddho va yada yamartham
- g , .‘ — - / .
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determinants. That is to say, a particular dream is.
produced from a particular type of cause. Dyream is also
caused by the defect of'a humour or affection of the body.
The term 'humour® or 'affection' means wind (vata), bile

(pitta)and phlegm (éle§ﬁ3)l. By the term 'dhatu' seven

objects viz., brain, blood, flesh, fat, marrow of bones,
Bones and semen are to be'understood. These cbjects pre=
serve our body. The'existénce of wind, bile and phlegm
in 2 limited dimension is also essential for our body.
But these (wind, bile,andzphlégm) existing'in our body
become vitiatéd.due to the vitiatlon of the Seven objects
| (1.g;.'gg§33) like brain, hlood stc. When thé existence
of wind bedomes excessivé in one's bédy, Qne:sees"that

he is‘flying on the sky or he is afraid of tiger etc.z.
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1. "Sariradharanad dhataveo vasafnamamsamedomajjasthiébkrat-
manah te§3ﬁ do§33 vE%EBidu§itatQEa viparyayo bhavatitya na®,
Ny@yakandall on Pradastapadabhasya, P. 439,
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Seme Edition.

2. "KiRciddhatunam VE%apittaéle§mEﬁgh do§3%9 Tatra vata-
dosgagkggagamanévasun_-'dharEbaryatanavyﬁghrEHhaya-

palayanadini padyati®,

Upaskara commentary on Vaiée§ika Sutra .9/2/7,

P. 414,.Chowkhamba Edition.
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Again, someona perceives the flash of lightening or a
golden mountain ete., when the existence of bile becomes
excessive in his body’, Similarly, whon the existence of
phlegn becomes excessive in someona?s body, he percelves
the mountain like the Himalayas, heavy rain, crossing

the river or mountain covered by silver eﬁc.z

According to the‘Vaise§ikés, ever? produced ob-
Jject must havé some cause, As Dﬁeam‘is-a préduced phenoe
menon, the causal explénafién of_dréam has been given by
the Vaisééikaé. They opine that’the‘ﬁnseeh factor (adrsta)

..I
is the cause of dxaam. By unseen factor or tadrsta® they

" mean to say the merit (dharma) or demerit (adharma).

qu t0 the impression,cauaed‘by merit (dhorna) one sees
the auspicious incidénts'like obtaining royal umbrella,
ascending on elephant's backletc? Again, due to the im=
| pressiéﬁ ¢éﬁsed b? aemeriﬁ (adﬁaggé) one séés'the inaus=

piclous incidents like ascending on the back of a ass,
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1. “Pitﬁopacayadoéamabimﬁﬁ véhnipraveéaujvglﬁliﬁqana-
kanakaparvata - vidvu‘latavi¢phurana - diqdahadikam
pasuyati" - Upasaard commentary on samg sutray

(Al o Draéastapadabhasya, P, 440).

2, “Elesmadosaprayalyattu samudra-santaraga»nadimajjana-
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falling in a dark well etc.’ The unsecn factors (i.o.
merit and demerit) have got an important role in buile
ding one's character and pevsonality. Hence, by explaiu.
ning the particulars of dream (which is caused by unseen
factors) of an individual, the character and the pevso=
nality of the individual can be known. These unseen face
tors are preserved in mind, After snalysing the dream
which is caused through mind along with other factors
like fﬁiiﬁi' physioclogical disorder etc. one can know
the physical and psychological conditions of an indivi-
dual, If someone wants to know the historical background
of an individual like what soxrt of person he is etec., it
can be known from the enalysis of dream an individual exe=

periences. What type of Saéksra he possesses is known

from what type of dream he sees. Moreover, the physiolow~
gical disorder like excess of bile etc. is known or ra=~

ther inferred from the analysis of dream. Hence, the

1. "Yat svayamanubhutesvananubhutesu va prasiddharthesva=-
prasiddharthesu v yacchubhdvedakam gajarohsnachatrals-

abhadi tatsarvamsamskaradharmabhyam bhavati®,

Praééstapsaabﬁg§ya; P. 440 (Same Edition).




therapefutic value of dream cannot be ignored. Hence,

the dream « experience which is centred with mind.

Like dream 21l other forxms of invalid cognie
tion are also generated through the operation of mind,

The Saﬁéaya which is in the form:'It is a man or trunk

- of a tree’ may be produced through the help of many |
causes of which the mind is one. In the same way, (Allu=
sory knowledge islalse produced through mind. From this
it pppeers that whatever ceghiticn is attoined it is due
to the existence of mind; Hencey ther@ is hardly any

time when our mind is not operated.



