Synopsis of the chapter=l

Mind as a_aa%ggcgg

Mind has baen included in the list of Prameyas

which is one of the sixteen categories agcepted by the
old logicians, The inclusion of Mind in the list of

Prameyas‘ has much importance and significance., The

Vaiéesikas alse accept Mind as one of the nine subse

tances, which is also grounded on reasons.,



Chapter=I

Mnd as a cétggcrz

Like other systems of Indian Philosophy the
ultimate end of the Nyd@yasvaifesika systems is also o

attain liberation or highest good (nihéreyas) which means

the absolute cessa%ion of all pain and suffering. Gautama,
the founder of Nyaya Philosophy, thus, says in his first
- sutra that the right knowledge of sixteen categories

(padarthas) leads one to the attainment of liberation or

highest good (ni@greyas)l; Here ‘knowledge’ means 'knowledge

of thatness' (tattvajfiana) i.e., the knowledge of an object

as such. That is, the knowledge of the positivity of the
positive and the negativity of the negative is called

1. *Praﬁﬁha—pramaya—sa&éay&-prayejana—drs§§htausiddﬂzht3~ |
vayava-tarkaunirnayanﬁgaa~jalpa»vitan§5—hetﬁﬁbﬁgsaccha~

la=jati-nigrahasthananam taﬁtvajﬁﬁﬁghni§éreyasgahigamagﬂ,

Nyaya Sutra 1, 1, 1.




tattgal. According to Gautama, the categories are 3 pzaﬁgha
M

{instrument of valid knowledge), prameya (ohject of valid

knowledge), sahdaya (doubt), prayojena {incentive), drstanta
o N . .:O .

(corroborative instance), siddﬁghté (proved doctrine),

avayava (insference=components), tarka (hypothetical argu=

ment), nirnaye (final ascertainment), vada (discussion for

fhe‘final ascertainment), jalpa (debating maneuver), viﬁan§3

B B

(destructive criticism),.h@%ﬁgbﬁgggé(pseudofprgbans), chala

(purposive distortion of the oppoment), -jati (futile rejolne-

L]

der based on mere similarity or dissimilarity) and nigrahas—

thana (point of defeat)z. But & question may be ralsed by

the opponents that how the right knowledqe of cach ¢f these
sixteen categories leads one to the attainment of liberation
or highest good (nlhsreyas). Becausep according to the

’ ) 17 e i
opponents, the right knowledge (tattvajnana) of samsaya -
+ v ) * > . M

1. "Kith punastativem? Satadca sadbhavo'satadcasadbhavah.
Sat saditi grhyamanad yathabhutameviparTtam tattvah
bhevati. Asaccisaditi grhyamanah yathEbhutamaviparitaf

tattvam bhavatm"

Nyayadarsana. VOla 1, Edited by Phanibhusana
TarkavagIéa, Pei 14, Paqchimbanga Rajya Pustak Parsad, 1981,

2, Nyaya Sutra 1, 1, l.
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~avaisna, drstanta etc.cannot be the direct cause of
) — | ~
liberati;on- v A S R

. In rGSpanse 0 this, vatsyayana, the commentator
of “xgz,__gggg tries to nxplain the siqnificance ef _
Gautama's view. He says that, though the right kncwledgo
. cf each af sixteen categori@s is not the direct cause but
the 1ndirect cause, the di@ect cause af libpration er
highest goad is the right knawledqe of Eganqga i.e. ebject
of right Pnowledqe which is second 1n the list of the six- '
teen categorias. But as tha riqht knawledga of other fifteen
catggorgag greatly help'fox‘the knawlgdge af‘ggamgxa 50
théir'knowledgé_iéiaiéq tndirect cause of Mberation. .  |

- But the opponents agaln raise 2 guestion that how
such type of explanation is understcood so far as the flrst

sutra of Gauvtama is'concernéds.a

VatsySysna further says that the intentlon of

Gautama hecomes clesr frem what is explained in the socond

2

1. Nyayadarsana Vbl-x, Edited by Phanibhusana Tarkavagisa,
p. 23 (Pascim Vaﬁga nagyd Pust&k Parsad, 1981)

2. Ibid

3. Ibid



sutral,In this sutra wheon Gautama says that the right

knowledge of self etc. is the direct cause of liberation,
it is actually the 'meaningful repetition' of the first

one. 'Meaningful repetition® means repetition carrying
special significance. It is urmise to think that repetition
is always‘considered astéefect. But if there is any situ=
ation which demands any repetition,it is nc longer a defect.
On the éentrary it can clarify and emphasize the thesis
mentioned in the first time”, This theory has also been

' supported by Vacaspati Midra in hisiéﬁégaffﬁ cOmmentaiy'

. - .. !l . )
ofi Adhyasa 3ha§ya of Sa@kara; While he was justifying

the stai@meﬁt made in the Sruti liké'Brahmaqfis nirguna,’

nirupadhika eotec. again and again,he said thaf repetition

" of a statement though,baérihg:scmetime becomes‘useful for
thie sake of laying-émphasis on this particular’éﬁbject,
If someone says repetedly 'the woman is very much beau=

‘tiful';tiﬁ’implies that the woman is 'réally beautiful'.

1. ﬁDuﬁkhémjanmauﬁravgttinde§awmi£h§3~jﬁ§ﬁ§ﬁ§hutﬁarottara—

paye tadanantarapeyadapavargah.

Nyaya Sutra lele2,

2 NjEyadaréana = Vol, 1, Same sdition.
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In the 1liks manner, if a particularvdéscripiicn éf Bgahmag
:is .repedted again and again, it 1ndicates that it is veally
_the inherent feature of Bra ann. In the present case also
the zepetition which is referred te here is meanzngful
- for the sake of giving emphasis on thzs p@intl. Gautama,

. however, intends +to emphasize the direct way of liberation.

50 he mentions prameyd sepavately in the sacond sutra after

mentioning this particular category along with‘cthers in

the-first‘éﬁtrazr‘Thé separate m@nfioh éf piameya (thglright.

knowledge ef which is the diﬁect(eausé aof libe:atien) is,

"then,~not the meaningless but the meaningful repatiﬁidnsl

1e “Nacaitani ubahramavparaﬂaréopasamﬁardlh riyasamabhiharenew
‘ drgutﬂata stvambhidadhat! tat par gi tanti Sakysni sakzena«l
pyupacaritarthani karttuh. Abhyase hi bhuyastvamarthasya
bhavati yatha aho darsaniyd - aho daréaﬁfyéti,‘né" -
nyunatvam pragevcpacaritatvamlti” '
‘BhamatT by Vacaspati ﬂléra, :dited by Sred .

‘Srimahun Bhattacharya, PP, 1718,

2, Nyayadardana, Vol, 1, Edited by PhagibhﬁéaQaTarkavggiga,
PP s 23“'24 a - ‘ A

3, Ibid.
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The sbove view of Goutama {i.e, through tho
right knowledge of twelve praemgyas (objects of knowledge)
viz, solf otc. one can atialn the absolute cdessation of
pain and suffering 7 is 2150 acespted by all the toachers
of differcnt Indlen philaﬁéphical systemns who admit libe-
ration as a supreme ande. In order to draw our attention |
to this particuley point Vateydyana usss the term hayam
atc, Heyan means suffering, It is sald by Pstamjali, the
founder of Yoga Philosophy, that evaery human being wants
to get rid of future suffering (fgﬁvaﬁ.du§khamaﬁ3g§t¢2'),
The causes for which the future suffering comoes are avidva,
tg§§g, dharmma, adhsymms ete. which srs also fozsakable.l
EI;;;here, suffering and the cause of suffeving have been
acecepted by the term heys 2nd the word Adhigantavva (the
ultimate goal) has been explained as lihcretion = the

ultimate cessation of all suffaring.

In his commentary Vatsysyana says that one can
attain the highest good after rightly understanding the

four human concexns which are as follows e

1, Safikhyakariks, Edited by Sei Purnecandra Vedantacuficy
‘SEakhyabhusena, PP. 9=10 {Padcim Vadga Fajya Pustak
Parsad; 1983)




Suffering (heya, thot which is forsakable) and its causes,

right knowledge (Styantikahana), the cause of the absolute

cessation of suffering, the means of attaining that richt
knowledge (i.c., the present {3stra) and liberation (adhi-

gentavya) i.e., the ultimete goal.

" Now, let us try to understand the meaning of

Nihéreyas which Gautoma mentions in his first Sutra.
M

Though the term,”ni@ézeyas°:is commonly used o mean,libef

ration, it is a;so ﬁéed-to mean any t?pe gf'well-heing
of human 1ifel. We have got,thé support of these two

meaning,ofrthe term ’nihéreyas? in the MaﬁEhEEEata alsog;

1. "Atmadeh khalu prameyaJya tattvajnanannihsreyasadhigamah.
Taccaxtaduttarasutrenanudvata iti, Hevam tasya nirbbare
ttakam, hanamatyantikam, tasyopayo'dhlgantavya ityetani
catvaryyarthapadani samyak bu&dhya nlbsreyasamadhigacchati“.

Vatsyayana Bhasya op’NYE&é'Sﬁ%ra' Inl=l,

2. "Kaccit_sahasrairmﬁﬁikﬁsﬁgheka@ krinasi penditam.

Panditohyarthak?gchragu kurfgﬁniygreyasa@ para@“.

Mahabharata, Sabhaparva 5/35.




Vatsyayana alsa explains 1n his commentary )
‘that the term nlhszeyas "has different meanlngs in |
'differenﬁ branches of studies. So according to him
vother than liberatlon there are some onher well-beings

of’ human life which may also be treated as nihéreyas.

In fact, he divides the term ’nxhsreyas' into two

different” meanlngs “seen’ (ordinary) and unseen
(oupersensuous) Accordzng to Gautama, liberation 1s |
unseen nlhsreyas. But other than this unseen nihéreyas :

-—-—l—-—-————-
there’ are some other 1nstruments eg. tarka, vada,

samsaxa euc._which 1ndirectly help to attain the ulti— -

mate’ well-being or unseen nlhsreyas These 1nstzuments
a-—-'-—m

are called ihe seen nihsreyas. As for example, 1n order .

t0 make other understand one's thesis one takes help
of. tarka. If there is any doubt regarding the nature
of an object the method of tarka 1s to be applied to

ﬂ‘_ v
eliminate ohe alternative and to substantiate otber one.
In this way the true nature of an object is revealed to
us. And’ if true naﬁure of an obJect is known we shall

be benifited through 1t which may be called seen nihsreyas.

107679
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or ordinary nihéreyas?.
m

According to Jayanta Bhatta also the intelli-
gent persons know that no man can reach desired goal if
he does not know the right means to6 the end. Hence, the
people being desirous of attaining the goal of life
generally search for the appropriate meansg. The human

end is two fold, namely, Seen and unseen and the means

1. "Tatra=-nanupalshdhe na nirgf%e’rthe nfsya@ pravarttate,
kith tarhi? Saéayite'rthe Yathoktem ‘vimrdya paksaprati-
pak§sbhy5hertﬁgbadhgbaéam nir?aya"iti. Vimaréa@
saﬁéayaé, pak§apratipak§au njgyapravytti@, arthavadhae
ranah nirnaysstettvajfidnamiti. Sa cayah kidsviditi
vastuvimaréamgiramanavadﬁgfa?aﬁ jhanarh saﬁéayaé

prameye'rntabhavannevamartham pzthagucyate.

Vatsyayana-bhasya on Nyaya Sutra l-l=l.

2, "TIha preksﬁbﬁrvaksbina§ purugarthas ampadamabhivarichantah
tatsadhanddhigamopayamantarena tadavaptimamanyamanasta=

dupaya-vagetanimittameva prathamamanvesante®.

 Nyayamanjari of Jayanta Bha§§a; Edited by Surya
Narayana Sukla, P, 2 (Chowkhamba Sanskrit series, 1971).
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will 2also be of two kinds. Those who like to attain the
worldly ends havé been initiated into the proper means

by conduct of the senior persons and have come to kndw

of their duties through actual experience applying the
method of agreement and d&fference. When 2 person feels
hungry, he moves for eating. In this connection no serip-
tural injunction 1s essentlal. But the persons who are
ggndiant of unseen human ends like heaven, liberation ete.
come to know about these through scripture. For knowing
this truth there is requirément of g'visieh»which may

be called intuitive knowledge arising from the practice

of deep meditation (Yoga). This is known from scripture

and intuliive knowladge ox transcendental knowledge is
possible through the relation of self whigh is included

in the list of prameyas. Hence, knowledge of prameyas is

l

sssential for having unseen nlh Sroyas
-—-&—-——v—m

L. "D§§§ndf§§abhedena ca gaddvividhah purus arthasya
panthah, tasya iste visaye rucih prarud havrddhvyam
vahar351ddhanvaya-vyat¢rekadbigataaadhan:hhave
bhcjanadavanapeksitasasbrasyaiva bhavati pravrttih,
na hi malinah snayat vubhuksztc va'sniyaditi sastra-
mupayujyate. adrste tu svawqapavargamdtre naisargika~-

mohandhatanasavnluptalokesya lokasya éastrameva prakasah"

Ibid.



The opponents may srgue in this way that though
promeva includes ppaﬁﬁha yet the right knowledge of
pramena is essential, Because without the richt knowvledge
faf pramans the right knowledge of prameva 1s not possible.
- Bub'it is needless to mention fourteen catogorles from

, L} . L ]

- samsaya to nicrahasthana epart from: amana~and aneya,
samsay Dicpahasthana ap pr RLEngys
‘Because acecording to them, these fourteen categories. have
f i ded into pramens end prangva. So the sepa
already included prea aa' a o e ep;?ata

- gccurance of those fourteen categories in the fipst Sutra

is meaninglesst,

In response to the abcva view Vatsyavana savs
that thesa fourteen categaries. 1ndeed. sre not sepaxate
f£rom praména and gxgmgz_, but trayf (i.e, three Vedas -

Kka, Sawa, Yajuh), dandanitd (1.@, state craft or book
- NSRS st Rowrsnnemsns

of law), Vagga (i.e, agricuitura. commaraa and poultry)
and FnvTkeikI (i‘e. logic) = these four branche% of
m-ﬂtm—.

1, "Tatra saﬁqayadgham prthagvucanambndr*hakam ?
Sahsaya yo hi yathasanbhavaﬁ pramannsv praneyesu

I cantarbhavan%e na vyatiricyantg 1%1“

Vatsy‘vana bhasva on Nyaya Sutra Lnl-'
B2 ted by Haanibhussana TarkavigTsa, P. 25
(Padeim Vafoa Rajya pustak Parfad, 1981)
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welleheing™,
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studies have been explained for th@'purpose‘of human
1 | o R ‘

The separate occurance of these four brancheg

of stqdy}i.e., traﬁiletcv helps us'to understand the nece=

,ssity‘of,mentioning fourteen categaxies_fxomusaméaya~tm‘

Lo =

,nigrahasthﬁha separately,‘Ta,establish these categories

-is to es%ablish.AnﬁEksiET'or logic = one of the four

w
special branches of study. So in order to include

.Ehvikgikf,er logic as a special branch of study these

 categories from samsaya to nigrahasthan have been men—

tioned separately. It<is'the-function of BnviksikT to

establish something with the help of argument. If the

last fourteen categories were not mentionaed separately

~then Ny?&a,?hilasqphy woulﬂ,hgve been treated as a speu‘

cial branch of sﬁﬂdy'likelupanigad dealing with spiritual
matters only. So it may be said that these fourteen

categories being separately mentioned playy an important

role~to”distinguiﬁh Nyaya-Philosophy from other branches

1. *TraividyebhyastrayIm Vidyst dendanitinca &3dvatIm.
Knv?-:'l.:gz.k’fﬁc‘é”tmavidy‘é'm‘ Varttirambhadca lokatah® |

| Manusavhit3 7/43,

-
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cflstudy déaling‘with only spirituaiAmattersl?

The excellence and inevitibility of the NyBya=
system has also hesn euplained by Vatsyayana‘ He says
that the knowledge of Nyaya (i.e, L@gic) is necessayy
for the fulfilment of any purpose by inte&lig&nt persons.
Every branch of study has to prove its subject matter
with the help of the instruments of velid knowledge. These
instrgments or'pzéﬁEhaé arg explained in this Nyayaesystem,
As Nyaya is the illuminator of all branches of study so
it is calied tho lamp of them. Nyay@ is alsa callad the
- means (gﬂgg_) for~all activities. Bacause a1l activities
of differen% branches of stuﬁy are astabli&h@d with the
halp of the instruments of val;d knqwledg@ (p:gmapag)

1. "Satyametat, imdstu. cataszo vidﬁ%h pr%hakprasthanah
_‘-pranabhxtamanuqrahayopaéisyantn, vasaﬁ caturtﬁiyan
mandiksiki vidya, tasf"h prﬁhakprasthaﬁ“h samsaya«
dayah padartha 's tasam prthagva@anamantaranadhyatm
: mavidyam@tramivam syat yathapanisadaha Tasnat sanéan

‘yadibhih pedarthaih px&hak prasthapyate“ '

v"%syayana hasya on Ny3va Stutra l~1-1, Edited
by Phanibhusana Tarkavaéfka, P, 25,
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which ezo purifisd by the Ny‘é‘yé:‘é"é’stral.

. But a doubt may 4mmediately be raised here., As
the chief aim of Nyayanéastxa is to explain and establish

the instryments of valid knowledge (pramana) etc. which:
arxe the illuminator of all branchQS'Of'o*udy‘eo how - the -
utﬁllty of this system i, e.g liberation is understood

by the term nihsreyas.

. In oxder toO Temove such type of doubt Vatsyayana
say@ *hat wath the help of vight knowledge of the catago«
ries llke pramana etc. nuhéreyac can be attained. This

m

theary is undevstcod thraugh the discu sion.of +the chau

racterzstics of catagori@a like praﬂanas i.e., insbruments

of valid kn@WlGdge etca Vatsyayapa also mentions that the

l.AWSatyuﬁalébhyaﬁEhe tadanupalabdhgg pradipavat. Yatha
;daréak@ha d?bena’dxsy@ arhyﬁEﬁ@ tédiva yanna qﬁhyaté
tannasti yadyabhavzsvadldan¢va vyajnosyata v;jﬁana-
bhavannastiti, evam prananena sati arhyamane tadiva
yenna grhyate ténnaati yadyabhav;§yad;dumiva

" yyajnasyata vijNanabhavannsstiti®

ivgisjﬁyanabhésyag Introduction.



nihsreyas atteined by 1ag1s er 5hd§ksi§§glis something
comunonoummrmmiony
different from those of other hranches of stndy. In axder
to make it clear Vatsyayana calls legic as Adhyatna=
xggxg‘ Bach branch of study has 1ds own gcncepyianlef
tattvainana (true knowledge) and nihdreyss (hichest
good). He says that through the discussion of nihsrsyas
attalned by four branches of study it would be clear that
the nihéreyas of NySva system (laqic) is not the some,
PRV, 2 RN
Let us discuss 1_3&3@19@&_ and nihéreyas of the four
-“&-W

' branches of studyZ,

le "Seyamanvaksiﬁf praﬁanadﬂbhih paderthairvvibhajvomsna =
pzadipag sarvvavidyanamupayag sarvvekarmmanad, |
Egéayag sarvvadhazmmanad vidyoddese prakTretitde,
Ibid.
2. "Tadidam tattva-jnanaﬂ n%hsxeyaaadnigamaﬁca yath&~

vidya@ veditavva@; Tha ¢ vadhyaimaviéyayamgtmadijnanam
tatt?awgﬁiham, nigﬁr@ya@aahigamo!pavargaprapﬁiriti".

Ibid.



23

The right knowledge of sacrifices is the tattvajnana of

Trayl (Veda) and the attainment of heaven is its nihéreyas.
| _ ‘ A -

The right knowledge of soil etc. is the taitvajﬁ5havof

6&;§5 {agro=economy) and the success in agricultuxe and

commerce is its nihsreyas. The richt knowledge of the .

techniques of pacifying (s3ma), rewarding {d2na), fomen=

ting conflict (b gda) etc, is the tattvajnana of dandaniti

(state=craft) and to acquire poliﬁical pom@r (wajyaulabha)

ebc. is its nihsreyasl. The nihsreyas aq conceived by
[ROTEPN. SRR

logic (Nyaya) is basically adhyatmav;dya becaugelthe chief

aim of logic is tO'attéin“%hé right*khéWTque of the self
and its main d@vution is to dvscuss the roeal. nature of tho

self. But as it alse discusses pramanas and other allied

m

topics which help: io attain nihsreyas of all the branches

of study, it secondarily aims at the.hlghest good congeived

by the other bhranches. Loﬁ*c (Nyﬁya),.ﬁhus. conceivés'

ﬁattvajnana as knowledge of Self and nih revas as I*be*ation ’

it has bean sQld %hat tbe pr mavy aim of Nyaya ,

system is <o attaln llmeeatloﬁ which is cal?ed nlhareyas
M

1. My3yadardana, Vol. I, Edited hy PhanibbuQana

Tarkavigiéa, P, 61,

2¢ Ibidg PP. 62-63Q
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| of this system. Uddyotakara explains the problem raised

by the opponents whether liberation can he attained imme-
1, 1f it is seid that li-
beration is_ihé result immediately after tattvajﬁsha than

diately after tattvajﬁSha or not

the'perceptcr who attains liberation would leave off or
c@ase_physical body and as such he would not be able to
communicate the tzﬁth attained by him to his disciples.
On the otherhand if it is claimed that liberation is not

the result immediastely after tattvajhins then tattvajnana

cannot be regarded as the cause of 1iberation2¢

Uddyotakara says that in order to sclve the above
problem Gautama admits two forms of liberation : Mediate
(pera) and immediste (apara). Mediste liberation is the

ultimate goal of man. This liberation does not come imnew

3

diately after tattvajndna®, But it comes through the

destruction of false knowledge. The second form of libe-

ration (i.e., apara) comes immediately after tattvajnans.

1, "Tacea khalu vai nihéreyasam ki tattvajnanananta-

rameva bhavati? Netyucyate, kit tarhi? Tettvajnenat®

Vatsyayana Bh@sya on Nydya Sutra . l=lel

24 Njﬁyadaréana (with Vatsyayena BHE%ya), Vol, I, same
edition, P. 64. |

3. Ibid, P. 65.



24

- of thisksystem. Uddyotekara explains the problem raised

by the opponents whether liberation can be attained imme-
diately after tatﬁvaj%ﬁha or notl. If it is said that li-
beration is the result immediately after tattvajnana then

the perceptor who attains liberation would leave off or
cease'physical body and @s such he would not be able to
communicate the truth attained by him to his disciples.
On the otherhand if it is claimed that liberation is not
the result immediately after tattvajﬁsha then tattvajnana

cannot be regarded as the cause of liberationa.

Uddyotakara says that in order to solve the above
problem Gautama admits two forms of liberation : Mediate
(pera) and immediate (apara). Mediate liberation is the

AT

ultimate goal of man., This liberatlon does not come imme=-

3

distely after tattvajﬁﬁba . But it comes through the

destruction of false knowledge. The second form of libew-

ration (1.e., apara) comes irvmediately after tattvajﬁﬁha.

L ]

1, "Tacca khalu vai nihéreyasah kifh tattvajnanananta=~

rameva bhavati? Netyucyate, kih tarhi? Tattvainanat®

Vatsyaysna Bhasya on Nydya Sutra . l-lel

2e Njgyadaréana (with Vazsyayena BﬁE%ya), Vol, I, same
edition, P. 64. | |

30 Ibid. p-‘ 65.



again the cause of janma. When it vemoves its effoct

@eTep JoNMa 31lso removes. Janma is again the eause of

duhkha and its removal leads %0 the removal of its

-
SRR T

offoct ©.9., duhkhat,
. hihs

It ¢can be concluded that in order to attain li-

beration one should have to remove one’s own mithyZjnana

fivst, Mithjgﬁﬁﬁha means mithygjﬁgha‘éf-prammyas. The wozd

'prameya’ actually means an ebject of velid knovledge.

Theore are as a matter’ of fact, innumerable varieties of it.
But Gautama uses this word %0 mean only iwelve such objects
techqically. Because acccrding to him the right knowledge
of thase alone leads to liberation. His 113t of twelve

‘obgects or pramevas is as Lallows H

(1) Self (a;man)s {(2) badv (sarira), (3) sense organs
.(indriyas)g (4) objects of the sense organs (artha),

1, "Yad3 tu tattvajﬁﬁﬁghmithygjﬁﬁhamapaiﬁi, tada mithya-
jﬁﬁﬁgbﬁye dosE apayanti, .doéﬁbgys pravrttirapaiti,
pravrttyapaye Jjanmapaiti, 3anmapaye du%khanapal tdy

duhkhapaye catyantilo'pavargo nﬂhsreyasamabi”

Vatsyayanabhasya on Nyaya;Su%ra"lwlmz




(3) knowledge (buddhi), (6) mind (msnas), (7) motivation
(pravrtti), (8) evil (dosa), (9) rebirth (pretysbhava),
(10) result (phala), (11) suffering (duhkha), and (12)
\10J res :

L

liberation~(apavarga)l.

A

Regarding these prameyas there sre many forms

of mithyajhena (wrong knowledge). As for example, regere

ding the self (E_‘_t_r_ngr_i_) onae may have wrong knc:wiedge in
+this form : 'there is non-existehcé of self’, Again, one
may know something unreal @s real or one may take suffe=
‘?ing'as pleasure, similarly the fearful foi the fearless,
nonremedy for the remedy otc. According to Vatsysyana,
wrong knowledge in the above form is the r»oot cause of

worldly existence and alsc the cause of all Sufferings2.

l.‘ﬁ&ma-éaffiendxifSitha-bﬁddhi-mana?—prav?tti-do§a-

pretya~bhava-phala~duhkhapavargsstu prameyam®.,

Nyays Sutra 1-1-9

. 2. "Tatra atmadyapavargaparyyantaprameye mithy3 jhanamancka
prak3rakam varttate. Atmenl tavennastiti. Anatmanyat-

meti, duhkhe sukhamiti, anitye nityamiti ... rocayediti?.

Vatsydyana Bhasya on Nyaya Sutra l~1=2,




In order to attain liberetion the removal of

.wxong knowledge is highly @emential and after the ronoval

of it the defects are raioved leading to cessation of
inclinati@n. This situatlon agaln counters a men from
'takiﬁg naw birth which 15 the cause of suffering. Due to
the lack of birth tbe shsolute cessation of suffering is
possible which 1s the state of liberation, The journsy
ﬁawards'libaratidn starts from the removal of mithyainana
or wrong knowledgs abéut thé‘nature-of-objgats itke self
@tcl. The funciion éf mind in removing ﬁhcsﬂrgng notion

of an objecﬁ cannot be ignored., If someone has got the

wxong'knowlédge ébéut uélf'in'tha févm 'saif is nané

| eﬁerndl' - this wrong notion c¢an ba renovad 1f one can

raalise it ﬁhrough different»mathcds. Let us sse the role
one
of mind in tha knowledge of self, B, e knows salf by
way of renoving wreng nction through transcendental pepw

ception which rgquires the help of mind, If he knows self

from a relisbls source or Soripture, the mind is egain

inevitable for heering and vnderstanding of the meaning

" of the senténces;:Fdr, without the heip of mihdhanyij

1. Nysyadaxééﬁa (with v3%3§39anabﬁﬁbya); Vol. I, Edited

by Phanibhuaana Tarkavadiéa. PP. 7173 (Paécim
V@nga Rajya Fustak Parsad. 1981)
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-statanent regarding self cannot be heard and properly
wmderstood, Hence the pzépérty of being a prombter of
mind in xemomng'm;;?ﬁgga the initisl cause of 4
beration, s to ba sdnitted. On account of this, mind
has been included in the lis¢ of bramgvas. Without the
.help of mind the liberation can never be attained. Hora-
over the role of mind in cgnvaying the right knewladqe
of sixteen categories in qaneral cannot be deniad a8
knowledga 1n general arisas through the instrunantali%;

'of it. Hence mind 1s an 1ndirect cause of Yib@ratien.

In the light of the same logie the Vaisasikeg
‘have accepted mind 8% ong, ef tha nina Dgagzg (gubstances)

.. which 1s 1ncluded in the list of seven Pagagthas (Gatego-

- ries) accepted by tham. By way of 1nc1uding Manas (mind)
@8 a Drawa by the Vaisesikaa and as a g, ng by tha
Maiyayikas. they hava accapted %he inevitabxlity af mind
s in appxehmnding anv object or in %aking part in aqy Philg=
‘sophical discoursa. The Naiyayikas and the VaiSmsikas have
- accepted those objects as gggg;gggg that have gat s@al
individual entity end that are very much es ential in
our 1ife. To enum@rate‘_gggm as a Eggggggg paints tu the
fagt that it is highly essenﬁial rather inevitable for
any type cf secial or. 1ntelluctual behavieur.



