.Preface

| Man is different from other animals for héving
his. superlor mind through which the rational activities
are performed. But mind iIs not an 6bject of perception,
So regarding the concept theﬁa is divefsity of opinionZ
among the philosophers of diffevent schools: The di-
fference of opinion about the concept of mind is bhased
on different philosophical presuppositions. Each and
every Philosophical system is different from others
due to having itsxdiffereht presupposition which can
show its own depariure from other systems, Any concept
accerted in a particular system is %o be reviewed or
ovaluated after keeping its accepted prepositian'or
ontological presupposition in view. It is very difficult
to discuss on the concept of mind as accepted by all
systems of Philosophy as it covers the whole Indian
Philosophical literature. Hence, the concept of mind is

discussed according to the Nyaya and Advaita systems of



Philosophy for the sake of prec:’.biona Sometimes the
view of the Vaisesikas is also forwarded in support of

the Nyaya view as VaiSQSLka is Samantantra to the

Nyaya. An effort_has.been made to make a ppmparative

study'dn ﬁhis coﬁceptfbefween these two leading systens
of Indian Philosophy. The Naiyay;kas are called realists
while the Advaxtins are idaalists. Hence, there must be
a gulf of difference between them as to thelr presuppo-
sitions. In this comparatlve StLdV the similarities and
d1551milarities on thzs concept between two systems . are
‘ shown with some evaluet1Ve coments, So far as:I know,

such type of rQSQarch-project was not undertaken earlier, .

It is the power of mind which brings cfeativity
and. originality in man. It has been stated by Khandao

vardhana in his Dhvanyaloka that if someome does not

-want to borrcw something from others and wants to create
"or to show ingina;ity in any field he,becbmes end0wed
with some tinhevent power’_generateé through deep’
concentration, This.power'giveS':ise'to one's cteati-
vity and originality suddgnly,‘This.power?is SO mystic

that nd explanation can be given. Hence, it has been

described by Fnandaverdhana as 'grace of Sarasvati',



The KBrikd runs as follows @

T e dem -~
“Parasvadanecchaviratamanaso vastu sukaveh
. .

Séra3vatyevéi§§”ghagayati ya%ha§?aﬁ bhagavati®,

(Ghap:. IV, Kiriks No, 7).

In this diSSer{atiqn.an ef%grt hasvbeen ﬁaéé
to congentrate'on the cehcepi of mind.(withithé help
of mind) as this above wentioned Kf&ika inspires e &
lot. I deo not know haw much origigg;g;; is shown,. But
an effort has been made to do justicexmith the tapic.
.For understanding the conecept, the oziginal texts of

both the schools 1ﬂke Nyaya~5utra, Bhasapariccheda,

§émkarabhasya, vedanta— aribha§a and superucommenm

taries on them have generally been followed.

I have tried to review the theories (as to it)
as propagated by these schools (i;e.. Nyaya and Adveita
Vedﬁbta)_in‘chapter no. V, By way.of fovnding of this

concept sometimes I hav§‘come forwerd in defence of

Nyﬁ?a-Voiéesﬁka and some&imes af Advaita Ved?hté;'I

have put forth probable solutﬁon to those problems ,
which. have aerisen on tha way of my understanding. Some=
times I have tried to justify the tradition and some=

\times I have shown my depazture frcm it, which might
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have given a newvapproach to the concept. ThisAapproach
maYinot be accepted by the scholars in the field, but
they, I~believe. nust apéreciate my appfoachAas well

as own way of underéfaﬁding. I shall think my endevour
succéssful if m? péints of cﬁiticism or jusfification

seem intelligible, logical and cogent to them.,
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