
Chapter Five 

Concluding Remarks 

It is a general perception that in the course of history humans are being civilised. 

If this, in fact, is the ground reality then why there is so much chaos in society, 

community. There is no doubt that the present society is lagging behind the sort 

of humanism which is most urgent in maintaining harmony and integrity of the 

society. We have seen that humanism is a broad concept and there are many 

approaches through which humanism can be developed. Whatever the 

approaches may be there is no question of doubt that humanism is good for 

mankind in general. Everybody is talking about humanism, everybody is seeking 

justice, whether social, political, economic etc. Humanism thus is an all round 

human development through which human rights have been protected. 

Humanism is a system of views based on human rights, human dignity, ensures 

human values and is very much concerned with the welfare and all round 

development of the community. Humanism in the true sense of the tenn opposes 

fanatism, regionism, intolerance and disrespect. Humanism, whether religious or 

secular, ensures the dignity, freedom and the autonomy of the will of the 

individual. Thus, in precise, it can be said that the humanist must regard man to 

be the master around whom the world revolves and encircles. 

Humanism and Human Rights 

We think that envisaging humanism would be a futile concept so long human 

rights have not been protected. Thus, humanism is intimately associated with 
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human rights. As humanism is all about of humans, the issue of human right 

comes first while analysing the concept of humanism. But what is human right? 

Human right is a kind of right through which human dignity and human well

being has been adequately protected. The Universal Declaration of Human 

Rights (UDHR) urges member nations to promote a number of human, civil, 

economic and social rights, asserting these rights as part of the 'foundation of 

freedom, justice, and peace in the world'. It further states, " ... recognition of the 

inherent dignity and of the equal and inalienable rights of all members of the 

human family is the foundation of freedom, justice and peace in the world."87 

The term 'inherent dignity' is important to be taken care of. It is something that 

can be earned as a human being; it is not given. Human right is a right that every 

human possesses or earns as a human. It is something that can be acquired at the 

time of birth of every man. 

Human rights have further been extended to environmental rights. There are two 

basic conceptions of environmental rights in the current human rights system. 

The first is that the right to a healthy or adequate environment is itself human 

rights. The second conception is the idea that environmental human rights can be 

derived from other human rights, usually-the right to life, the right to health, the 

right to private family life and the right to property. This second theory enjoys 

much more widespread use in human rights courts around the world, as those

rights are contained in many human rights documents. The onset of various 

environmental issues, especially climate change, has created potential conflicts 

87 Preamble to the Universal Declaration of Human Rights, 1948. 
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between different human rights. Human rights ultimately reqmre a working 

ecosystem and healthy environment, but the granting of certain rights to 

individuals may change these. Such as the conflict between right to decide 

number of offspring and the common need for a healthy environment. In the area 

of environmental rights, the responsibilities of multinationals corporations, so far 

relatively unaddressed by human rights legislation, is of a paramount 

consideration. 

There is no question of doubt that the present human civilisation is going to 

achieve tremendous heights in the field of science and technology. When we 

assert that men are being civilised, we then claim that civilization is mad·e 

possible through education, through science and technological development. But 

at the same time it is equally true to say that even though science gives us power, 

science at the same time robs our emotional feeling towards others. As a matter 

of fact, the present form of humanism leads man to be greedier. Accordingly, 

human civilisation is facing deeper crisis of humanity, because crisis of human 

values are widening and it poses a serious threat to the mankind in general. The 

Western humanism is materialistic in nature giving much importance on 

instrumental values instead of intrinsic values. The attitude of present generation 

is anthropocentric in nature. The greedy propensity of humans at present 

overlaps the basic needs. As a matter of fact subjugation and extinction of one 

species by another is the order of the day. Where materialism counts the most, 

· where individualism, subjectivism and egoism are the order of the day, the sort 

of humanism we are envisaging is hard to come by. Humanism must ensure 
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human values, human dignity. Human values, human dignity cannot be 

measured just by confining human within human; rather to encompassing the 

environment, the surrounding within the purview of human life. There is no 

question of doubt that crisis of human values actually leads to the erosion of 

humanity. Environmental degradation is a case in point. 

Humanism and Future Generation 

We have seen that humanism is all about of man. It states that man is not only 

the measure, but to an indefinable extent the master and the creator of reality. 

The whole of nature is amenable to causal explanation. In extreme form_ the 

scientific development led to the death of the divine and the emergence of man 

as the master of creation. Reason is not only adequate to unveil the secrets of 

nature but also the nature of man himself. Truly speaking, there is nothing in 

man that can elude the grasp of reason. Human behaviour is as much subject to 

causal explanation as the events of nature. This scientism in its extreme form 

leaves no room for free will and choice. It boils down the feeling, emotion, 

compassion, i.e., the psychological urge of humans. It boils down cognisance of 

ethical self within by virtue of which human being have the sense of right and 

wrong; ends and means. Thus, there is no point of denying it that value 

awareness is undoubtedly one of the distinguishing marks of human agency. 

Needless to say that individualism is unfortunate fallout of the humanists' 

attempt to promulgate the superiority of man. By way of asserting the supremacy 

of human individual, the interest of the individual was considered to be the 
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ultimate concern. As a result individualism led to the exploitation and 

subjugation of individuals and collective group. 

We have already stated that environmental rights are part of human rights and 

are belonging to humanism. Environmental justice extends at least as far as 

environmental rights. As Principle 1 of the Rio Declaration states, "Human 

beings ... are entitled to a healthy and productive life in harmony with nature." 

These entitlements involve corresponding duties, sometimes attaching to 

countries, multinationals or international bodies; such duties should be 

understood as subject to Principle 3. The right to development must be fulfilled 

so as to equitably meet development and environmental needs of present and 

future generations. However, a section of philosophers would like to assert that 

obligations with regard to future generations go beyond the realm of rights, for 

the identity of the members of future generations is not yet determined, and so 

no particular future being have rights against current agents. Nevertheless, we . 

think that whichever one eventually lives will be affected for better or worse by. 

current actions; and hence we have in their regard what Kant called 'duties of 

imperfect obligation', i.e. duties not owed to assignable individuals but no less 

real than duties corresponding to assignable rights. As future generation will also 

benefit or suffer from distributions of goods and evils partly determined in the 

present and linked with the activities and deeds of the present generations, it is 

reasonable to regard these duties, with Brian Barry88
, as obligations of 

intergenerational equity of justice. To sell future generations short is both 

88 Brian Barry, Liberty and Justice: Essays in Political Theory 2, p.259. 
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wrong and inequitable. Thus, humanism in the true sense of the term must 

concern about the rights of future generation as well. 

Humanism and Anthropocentrism 

There is no question of doubt that humanism is a form of anthropocentrism in 

the sense that humanism is all about man, where man has been regarded as the 

measures of all things. Anthropocentrism is all about of man-centric in the sense 

that everything is determined by men. However, from this it does not follow that 

humanism is all about of anthropocentrism. There are different approaches of 

anthropocentrism, such as, weak or moderate anthropocentrism and strong 

anthropocentrism. We think that humanism does not allow strong 

anthropocentrism. Strong anthropocentrism does not encompass the relevance 

surroundings; it forgoes the rights of future generations and animals; it does not 

admit intrinsic values of other communities besides humans. Thus, humanism is 

all about of moderate anthropocentrism or prudent form of anthropocentrism 

where everything co-exists with each other and the dignity and freedom of the 

will of humans retain or sustain without forfeiting others. We think prudent form· 

of humanism is the outcome of both secular and religious humanism. When we 

talk of religion, we understand it as a universal religion, i.e. the religion of all 

religions. As humanism is the theory concerning human beings, crisis of 

humanism is the crisis of human beings. Humanism in the extreme form of 

anthropocentrism poses a serious threat before the mankind in general because it 

hampers environmental degradation, creates pollution in manifold of ways. As a 

matter of fact the future generation would be endangered. Therefore, a prudent 
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form of humanism is a must to protect the dignity and integrity of mankind in 

general. 

As humanism is a multi-faced notion, we have developed in this thesis a few 

important dimension of humanism. In this regard, we have developed the 

concept of radical humanism after Roy. The genesis of radical humanism is 

associated with the philosophy of human freedom which asserts that man is the 

maker of his future, his destiny. The state as conceived by radical humanist will 

be a participatory democracy where power will remain vested in the people and 

will not be concentrated in a few hands. It will be a cooperative commonwealth 

in which the right to gainful employment will be available to every individual 

and economic inequalities must be abolished. It thus requires cultural 

transformation and social and economic revolution which eventually opens up an 

avenue to educate the people in the democratic values of freedom, equality, 

rationalism, co-operation and self-imposed discipline and to set up appropriate 

institutions based on these values. The radical humanism of Roy strives to build 

a genuinely democratic state and will not involve in power politics. In this sense 

radical humanists work as the guides, friends and philosophers of the people and 

do not believe in any form of establishment of dictatorship. 

M.N.Roy, the most eminent revolutionary philosopher of modem India, has laid 

the foundation of radical humanism. The genesis of his radical humanism 

actually hinges in finding out the distinction between a man of action and a man 

of thought. His radical humanism explicates the fate of the proletariat, the 

masses and the story of the exploitation by the bourgeois. Roy's statement that 
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every worthwhile soci_al revolution must be preceded by a philosophical and 

cultural revolution is borne out by the history of both the democratic and the 

communist revolutions. The democratic revolutions which took place in Europe 

destroyed feudalism and was replaced it by capitalism. That is why they are 

referred to in communist literatures as bourgeois democratic revolutions. Having 

said this, the significant fact is that they were not merely economic revolutions. 

They gave birth to modern democracy and laid the basis of a more libertarian 

social order. They brought about a comprehensive political, economic and social 

transformation. This was because, Roy suggests, they were based on a cultural

philosophical revolution. 

While tracing the history of European Renaissance, Roy said, from the fact that 

the Renaissance approximately synchronised with the rise of the trading class; it 

is deduced that individualism and humanism were principles of the ideology of 

the bourgeoisie. The Renaissance was a humanist revival. It invoked the 

humanist tradition. Individualism is an equally ancient principle of libertarian 

thought. The Renaissance, Roy thinks, declared the dignity and sovereignty of 

the individual on the authority of the Sophists. However, a careful study of the 

economic conditions of the early Middle Ages shows that there was no causal 

connection between the rise of the trading class and the Renaissance, that 

humanist individualism was not a mere super-structure, nor a justification, of 

any particular economic system. The most important dimension of Roy's radical 

humanism is that he deals with the genesis of both the Renaissance and the 

Reformation. Referring to the commencement of the Renaissance movement, 
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Roy said, "Genoa was the most prosperous trading public of the time, it did not 

produce a single man of the Renaissance. It was untouched by the spirit of 

humanism. So was Venice until the late Renaissance. On the other hand, 

Florence, where the great men of the Renaissance were born, was not a trading 

republic. The Medicis were not bourgeois; socially, they were classical 

representatives of medievalism. There was no connecting link, no causal 

connection, between Renaissance humanism and the rising bourgeoisie. The 

bourgeoisie of the time did not support the Renaissance. Therefore, some 

modem sociologists have condemned the Renaissance as a reactionary 

aristocratic movement. "89 

With reference to Karl Marx, Roy addresses the theory of class struggle that 

assumes that all persons, to whatever class they belong, are actuated only by the 

economic motive. According to Roy, in a capitalist society, the working class as 

well as the capitalist class act according to their respective economic interests 

and hence they are constantly engaged in class struggle. Their determining factor 

is the economic motive. Roy, being a proponent of radical humanism, holds that 

Marxian historiology is only a half-truth. Man is influenced by the economic 

motive, but this is not the sole motivation. Man does require bread for his 

existence, but he does not live by bread alone. According to Roy, the humanness 

of man, if properly understood, would lead to a different historicity. Rejecting 

the fallacious view that all human history is the history of class struggles, a view 

which represents a half-truth, Roy being the proponent of Radical humanism 

89 V.M.Tarkunde, Radical Humanism, Ajanta Publication, p.188. 
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says that human society is the history of man's struggle for freedom. It is a 

continuation on the human place of the biological struggle for existence. Thus, 

we think, in one important sense, the human history is the history of man's 

struggle for freedom based upon the solid truth that struggle for existence is the 

basic urge of all biological species and that man is a part of biological world. We 

think what Roy insists here is that an increasingly large number of men 

conscious of their creative power, motivated by the indomitable will to remake 

the world, moved by the adventure of ideas, and fired with the ideal of a free 

society of free men, can create the conditions under which democracy will be 

possible. 

If Roy's humanism is directed to the development of the proletariat class, then 

Ambedkar' s dynamic and democratic humanism originated spontaneously in his 

. . 

struggle against social inequality and evils. In fact, like any other great humanist, 

Ambedkar, we think, has been interpreted as social reformer. He relentlessly 

fought for the cause of the depressed and the deprived of the Indian society, and 

this is what brings him to develop his philosophy of humanism which in fact 

centres round the problems of man without meddling in the vortex of 

metaphysical and supernatural exercise. The most important dimension of 

Ambedkar' s humanism, we reveal, is that it grows into a distinct ideological 

movement and action raising the slogan in favour of just society made possible 

in fulfilling the trio-concepts, viz., liberty, equality and fraternity. It aims at 

liberating man from the odds of social malaise and paves the way of men's rights 

on the basis of their potentialities and personalities. 
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We think Ambedkar in his dynamic and democratic humanism lays down the 

foundation of a just society on the basis of democratic and social rights. He 

explicated social rights in terms of religion and democratic rights in terms of 

trio-concepts, such as, liberty, equality and fraternity. At one hand, he rejected 

the dogmatism of Hinduism and instead of this, he preferred secular humanism 

where there is class conflict in terms of caste. According to Ambedkar, religion 

is a must for human emancipation, but religion must be rational, scientific and 

not runs on the basic of the dictation of God. He was critical about all kinds of 

religion that hinges on supernatural entity. According to Ambedkar, for social 

dignity the relevance of religion has paramount importance. In parallel he 

advocates democratic humanism based on the trio-concept of liberty, equality 

and fraternity. Thus, for Ambedkar, a true humanism would be the by-product of 

secular religion and democratic religion. 

But can there be secular religion? Ambedkar himself claim that Buddhism is a 

secular religion as most of the basic characteristics of secularism are being 

fulfilled by Buddhism. Just like secularism, Buddhism as a religion does not 

believe in God or supernatural entity. There is no division of labour in Buddhism 

in terms of caste system. Buddhism as a secular religion is transparent in its 

approaches and more importantly Buddhism asserts that man can determine his 

own fate without depending or resting on supernatural entity. Buddhism thus 

admit postmodernism. Like postmodernism, Buddhism does not believe any 

fixed 'isms' or dogmas. According to Buddhism, everything is momentary, 

sunny; nothing is eternal, permanent. Everything needs to be taken care of in the 
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context of situation. In this regard, Buddhism prescribes Four Noble Truths and 

Eight-fold paths through which one can emancipate himself or herself. The 

Buddha, Dharma and Sangha are called as 'Trisaran ', 'Triratna ', or the Triple 

Gem. These are essentially for the Upasakas and the Bhikkus, who are regarded 

as true Buddhists. The trisarana is an underlying source of unity behind all the 

Buddhist sects the world over. It is not only historical, but also emotional source 

for bringing together the entire community of Buddhists. When pronounced by 

the Upasakas or the Bhikkus, their sound pacifies our mind; they interestingly 

fascinate the audience and make it elevated. It creates a feeling of brotherhood 

(fraternity), the mutual love and sympathy. In fact, we think that the Triple Gem 

brings all the Buddhist people, irrespective to their belonging to any sect or 

country, together and binds them in the world fellowship. Its feelings of 

fellowship expand to all human beings. Metaphorically, it can be said that the 

Buddha is often linked to a doctor; the Dharma to the medicine and the Sangha 

to nurses. According to the Tibetan tradition, the meaning of trisaran is: "Being 

free from all kinds fears, having skilful means to liberate others, having even

mindedness or impartiality towards all living beings, and having the will to help 

others, regardless of what they may have done to oneself."90 We think just like 

liberty, equality and fraternity ensure just society similarly Buddha, 

Dharma and Sangha, the Triple Gem of Buddhism ensure secular religious 

humanism. They in fact generate all pervasive feeling of unity; the social 

feeling of mankind is awakened through them. With the help of these Gems 

90 G.N. Dhargyey, Tibatan Tradition of Mental Development, 1978, p.62. 
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there would be joyful manifestation of a rare humanistic feeling and social 

unity among the different peoples of the world. 

We think that the humanism of Roy represents a particular aspect mainly 

concerned with economic rights of the proletariat. The humanism of Ambedkar 

also reflects the fate of the downtrodden people both from democratic and social 

justice. The humanism of Buddhism being a secular religion shows how the 

integrity and harmony is made possible among every sect of the people. 

However, a complete interpretation of humanism is found in Vivekananda. 

Vivekananda actually offers a vibrant humanism from Vedantic perspective 

which we think encompasses or incorporates all sorts of humanism. 

Vivekananda explores the essence of humanism. His humanism is a quest for 

service to man and society and is not different from the quest for the All Serene 

what he termed as Naranarayana. His humanism emphasises the spirit of 

divinity in all possible avenues of excellence. Even though both Ambedkar and 

Vivekananda emphasised the relevance of religion in humanism, but their 

interpretation of religion was somehow different. Vivekananda was emphasising 

universal religion, i.e. the religion of all religions. Ambedkar, on the contrary, 

was emphasising secular religion. The real or ideal religion according to 

Ambedkar is Buddhism because it has protected liberty, equality and fraternity 

similar to the terms Buddha, Dharma and Sangha. Vivekananda understands 

religion from Advaita Vedanta perspective. Thus, for Vivekananda there is no 

dualism. True religion is the conquest of the self in and through the 

emancipation of best thoughts, best ideas, best endeavour and best devotion 
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whereby one's own self merges in the voidless void (swayambhu). Thus for 

Vivekananda true humanism is reflected in a stage when every individual can 

adequately realise that the Vision of Divine being is one's own being. We think 

that Heidegger' s concept of Being has a similarity with the concept of Divine 

being of Vivekananda. According to Heidegger, realisation of Being is a sort of 

emancipation from being to Being. It is the Being which actually makes man 

perfect. In this regard, he uses the term 'Dasein'. 'Da' means 'there' and 'Sein' 

means 'being'. Therefore, Being means 'there being', the essence of man that 

can be revealed through emancipation. 

We think Vivekananda expands the horizon of humanism by changing the very 

identity of man from the so-called vision of man bereft of the spirit of divinity. 

Even though his humanism is spiritual in nature in the sense that by following 

the essence of Vedanta philosophy, he emphasised the purification of self and 

devoted himself to reveal the Divine Self (God) in man, his humanism by no 

means is prejudicial in nature. M.N .Roy while developing radical humanism 

boils down the relevance of God or any supernatural spirit. Ambedkar too 

rejected the role of God in his humanism and that is why he rejected Hinduism 

and embraced Buddhism. Even in Buddhism, there is no role of God. 

Interestingly, even though Vivekananda admitted God as Divine Self, but his 

understanding of God is different from God-based religions, such as Hinduism, 

Christianity, and Islamism etc. The/ concept of God or the Divine Self of 

Vivekananda is not a supernatural separate spirit or entity; rather it is the true 

revelation of the individual self That means Narayana (God) or Divine Self lies 
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within every man or every nara. God for Vivekananda is not a dictator; rather it 

is the true revelation of the individual self. 

There is no question of doubt that present generation is far more educated and 

civilised than the previous generations. However, from this, it does not lead us to 

assume that the present generation is far more humanistic than the previous 

generations. There is a crisis of humanism in every sphere of life. There is full of 

corruption in the society, in the community whether he be an educated person or 

an uneducated ones. We have seen that the radical humanism of Roy, and the 

dynamic humanism of Ambedkar were the outcome of dismantling the existing 

injustice of the society. Ambedkar, as we have noted, struggled to uplift the 

basic needs of the down-trodden people of India. At that time the social malady 

in the name of untouchability was so forceful through which the human rights or 

the basic needs of the down-trodden people in the name of religion were 

forfeited. There is no question of doubt that untouchability is a crisis of 

humanism. Nobody can deny it. Even at present there we notice hue and cry in 

the name of untouchability. Of course, the present form of untochability, if there 

be any, takes different shapes as compared to earlier. But untouchability is still 

prevailing in some form or other till today in Indian so~iety. This is a serious 

threat to the social bondage because it will create social conflict, communal riots 

and all other heinous forms of activities within the society. We think that the 

humanism of Roy arose out of conflict. The humanism of Ambedkar was similar 

to this. However, the humanitarian message of Buddha and Vivekananda was 

somewhat different. Their humanitarian message to the humans is spiritualistic 
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in nature based on the realisation of inner self in Buddhism and Divine Self in 

Vivekananda. 

Whatever, the essence of humanism may be, the ultimate objective of humanism 

is to ensure individual as well as global peace. The ultimate objective of every 

human is to enjoy peace in life. Unfortunately, there is no peace in the present 

form of society. Peace is not something arising out of instrumental values; rather 

peace is the balance of mind according to Swami Vivekananda. Even Kant was 

talking of Perpetual Peace. It is a blessing for every human being. The present 

generation in most cases do not know how to make the balance of mind. One 

reason perhaps would be that the present form of education is not true education 

as suggested by Vivekananda. There is a crisis of value education. It is an irony 

that the present young generation is not at all interested to concentrate on value 

education. Science is good for man, but a science lacking in values would be a 

barren science. It is exactly the same happening everywhere. The present 

generation is highly educated, but education without values would be a barren or 

future education. It may create lubricate job, gives opportunity of accumulating 

ample money, but at the end of the day it does not provide us the clue how to 

balance the mind. Thus, we earn more and more but we live a desert life because 

the life is running without peace. 

Today we feel that we are living in a world devoid of peace and hannony. Our 

lives have turned to be painful and full of anxieties. There is chaos, conflicts and 

fear all around us. On the one side, there is tremendous advancement of Science 

and technology; on the other side, the earth is getting replete and losing its 
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power to renew itself. So, there 1s disharmony between the vast nature and 

human race. 

Similarly we have failed to relate ourselves with our fellow being in peace and 

harmony. In this context, vivekananda's educational ideas are very significant 

particularly because of its applicability to solve the complicated problems of 

human beings. He had mastered the classics of India and almost entire western 

thought from Plato to Spencer. To him divinity is as real as unity in diversity. 

One of the main themes of education are to find out the underlying unity in 

diversity. The greatest task of education is to reform the human mind, 

Vivekananda suggested that education should not be for stuffing some facts into 

brain; it should aim at reforming the human mind. 

In today's world material progress is, of course, important for human 

advancement. But at the same time, material development without spiritual 

development has been little contribution to the inner peace of man. If one has 

inner peace, the external problems cannot affect the deep sense of peace and 

tranquillity that he possesses. Even in the worst period of life such a person can 

work with calmness and reason. Such inner happiness doesn't come from 

material comforts. However, comfortable one's life may be, however, financially 

secured one may be, one can still be worried, disturbed or unhappy. It is 

therefore of great importance to understand the interrelationship among the 

different people and different countries of the world and it is necessary to solve 

the problem of the globe in a balance way for the benefit of all people. We must 
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develop a sense of universal responsibility not only in the Geographic sense, but 

also in respect to the different issues that confront our planet earth. 

Therefore, we claim that the humanism of Vivekananda still bears a message to 

the young generation how to educate them. It paves the way to balance the mind 

through which one can lead a peaceful life. There is no question of doubt that the 

world is a great opportunity of self-discovery and self-assessment. It is also an 

opportunity for learning the lesson of peace that mind strives for self-assertion in 

the right context and with the right frame of mind. We think the present 

generation must follow Vivekananda where they will find how Swami 

Vivekananda makes an introspective study of the human mind in approaching to 

peace in terms of living and thriving humanism. We think that the present 

generation must work on a common humanity; they ought to find out complete 

and perfect human nature. Following Vivekananda the present generation must 

realise that peace in mankind is never an isolated affair; rather it is an unending 

contribution to the advancement of humanism. 

Even though unlike many other different forms of humanism, Vivekananda was 

talking about God, but his understanding of God is not something supernatural 

entity. Just as the human soul is the soul of the human body and mind, so God is 

the Soul of our souls. He brings the concept of naranarayana and thereby claims 

that even though we are separate individuals, but we are not separated from God. 

We are individuals but one in God. We are all in Him and hence we are One. 

With this perception Vivekananda unfolds the new vision of God as a forerunner 

of peace and humanism. In his poem "Requiescat in Peace", Vivekananda 
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personifies the soul to have the divine and at the same time human response of 

how peace and humanism are intertwined in the life of every living being: 

"Behold, it comes in might, 

The power that is not power, 

The light that is in darkness, 

The shade in dazzling light. 

It is joy that never spoke, 

And grief unfelt, profound, 

Immortal life unlived, 

Eternal death unmoved. 

It is not joy nor sorrow, 

But that which is between, 

It is not night nor morrow, 

But that which joins them in. 

It is sweet rest in music; 

And peace in sacred art; 

The silence between speaking; 

Between two fits of passion-
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It is the calm of heart. 

It is beauty never seen, 

And love that stands alone, 

It is song that lives un-sung, 

And knowledge never known. 

It is death between two lives, 

And lull between two stomes, 

The void whence rose creation, 

And that where it returns. 

To it the tear-drop goes, 

To spread the smiling form, 

It is the Goal of Life, 

And Peace-its only home!" 

In single line conclusion, I would like to say that humanism is all about of 

humans and even though there are many facets of humanism developed in the 

course of history, but the humanism of Swami Vivekananda is the Supreme 

humanism of all humanism. Vivekananda's humanism is complete and each 

form of humanism can adequately be merged in his vibrant humanism. Thus, 

even in present context, one should follow the message ofVivekananda's vibrant 
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humanism to make the balance of mind m the fast movmg society or 

environment. 

..................................................... X ..................................................... . 
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