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General Introduction 

There is no question of doubt that every man is in some sense or other is a religious 

man. A man in the past was survived with religion but not with science. Even today 

religion in the true sense of the term is far more justifiable than science while leading 

a meaningful life. The presence of religion was prevailing at the beginning of the 

human appearance in the world. Science appeared later. Of course, over the centuries 

religion has been constantly revised with the grace of science. The attitude of 

religious person over the course of history with the influence of science had been 

changed radically. 

What then is religion and religious experience? Many different definitions have been 

proposed as per as religion is concerned. In Concise Oxford Dictionary, it is said that 

religion is “human recognition of a super human controlling power and especially of a 

personal God and gods entitled to obedience and worship.” I will also note the 

psychological definition of religion after William James. He says that religion is “the 

feelings, acts, and experiences of individual man in their solitude, so far as they 

apprehend themselves to stand in relation to whatever they may consider the Divine.” 

Following Talcott and others, we may outline the sociological definition of religion 

by saying that religion is a set of beliefs, practices, and institutions which men have 

evolved in various societies. Finally, we may also outline the naturalistic definition of 

religion after Matthew Arnold. For him, religion is ethics - heightened and enkindled, 

lit up by feelings. According to Herbert Spencer, religion is the recognition that all 

things are manifestations of a Power which transcends our knowledge. And again 
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following Dr. Sarvepalli Radhakrishnan, we may say that religion is humanities‟ 

response to the Divine. Religion is a movement; it is a growth of the soul.
1
 

The term religion originated from the Latin word religare means to bind. Again, the 

word dharma comes from the Sanskrit root word dhṛ which means to hold, to 

maintain or to preserve. In the early Vedas and ancient Hinduism, dharma referred to 

the cosmic law, which created the ordered universe from chaos. Later, it was applied 

to other contexts, including human behaviors and ways of living that prevent society, 

family and Nature from descending into chaos. This included the concepts of duty, 

rights, religion and morally appropriate behavior. Moreover, religion may be defined 

as a cultural system of designated behaviors and practices, worldviews, texts, 

sanctified places, prophecies, ethics, or organizations that relates humanity to 

supernatural, transcendental, or spiritual elements. Thus, religion in the true sense of 

the term leads us to build a union of mankind in general. According to Comte, 

religion embraces the whole of existence, and the history of religion resumes the 

entire history of human development.
2
 Thus, the term „religion‟ is an umbrella concept 

comprising religious rites, customs, activities, beliefs, and sentiments, aspirations, of 

men and of communities. Religion may also be conceived as an aspect of experience 

comes within the scope of science what may be termed as „Science of Religion‟. 

However, the genesis of religion is associated with the interpretation of the nature of 

reality; of the meaning of the universe in terms of its value for human life. Religion in 

the true sense does not take the universe on its face value rather it engages to unearth 

what lies beyond the surface, beyond the veil of visible things. Thus, religious enquiry 

                                                             
1 Radhakrishnan, Dr. Sarvepalli, East and West in Religion, 1993, p. 19. 

2 Comte, Positive Policy, vol. ii, p. 119 by A. S. Pringle-Pattison in The Idea of God in the Light of 

Recent Philosophy, 1971, p. 137. 
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eventually leads towards an inexhaustible spiritual resource and power which is 

deeply rooted and unseen. According to Edward, religion is a way of life rather than a 

society.
3
 

What then is the origin of religion or locus of religion? As the objective of religion is 

Divine Revelation it was found in Jewish, Christian and Mohammedan theologies. 

Here, the term „revelation‟ has been attributed as Divine Revelation because it was 

purely an act performed by God. The other view is that of the so called English Deists 

developed in the 18
th
 century when the idea of revelation had been rejected and the 

origin of religion was found in the human reason. It states that the fundamental truth 

of religion, such as, the being of God, the immortality of the soul, the authority of the 

moral law, are nothing but truths of reason established with the certainty of  

mathematical truths. Accordingly, it can be said that religion has a two-fold origin, 

namely, reason as the source of pure natural religion and willful deceit on the part of 

Priests as the source of historical religions. Thus, in a sense, the purest form of 

religion is the religion of primitive man, before the Priestcraft had commenced its 

corrupting work. However, natural religion at first appeared as a perfect thing 

eventually turned into a false and mischievous. This theory was developed by the 

English Deists, Lord Herbert and then John Toland and in the later part of the 18
th

 

century by La Mettrie, D. Alembert, and Voltaire which is now obsolete because of its 

serious and obvious defect. 

Section II 

The Origin and Development of Religion 

                                                             
3 Edwards, D. M., The philosophy of Religion, Progressive Publishers, 1993, p. 5. 
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So far I have outlined the nature of religion in brief and also have mentioned various 

definitions of religion given by philosophers throughout history. Now, let me examine 

the origin and development of religion. 

The first theory of the origin of religion is known as the Animistic theory of Tylor. It 

appeared in Tylor‟s monumental volumes Primitive Culture
4
 where it is shown that at 

a particular stage of culture, men everywhere attribute a kind of soul to the 

phenomena of Nature. According to this theory, early men believed that all Nature 

was alive, possessed innumerable spirits. According to Tylor, it was on the basis of 

this Animistic theory of the world that religion arose. 

After Animistic theory of religion, we come to know about the Ghost theory of 

religion developed by Herbert Spencer. According to this theory, Animism is not the 

original theory, but rather it is derivative. The origin of religion actually started from 

the Ghost theory where worship of ghost was prevailing. According to Herbert 

Spencer, worship is not the expression of a single thought or a single emotion; rather 

it is the product of complex thoughts - a powerful one streaming from various 

directions. Following Jevons, we can say that the worshipper’s pride is that his 

ancestor was a god and no mere mortal.
5
 

After Herbert Spencer‟s Ghost Theory, we came to know about Totemism as the 

simplest and most primitive religion. According to Edward, a totem is a species of 

animal or plant, or more rarely a class of inanimate objects, to which a social group (a 

clan) stands in an intimate and very special relation of friendship or kinship - 

                                                             
4
 Tylor, E. B., Primitive Culture, 1891, 3rd edition. 

5 Jevons, F. B., An Introduction to the History of Religion, 1896, p. 166. 
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frequently it is thought of as the ancestor of the clan - which provides that social 

group with its name.
6
 Edward further contends that a totem as surely not a god; rather 

a totem is a cognate being something which can be respected. A totem thus lacks the 

relevance of common purpose; rather it is only relevant from sacramental point of 

view. For Edward, totem is surely not an individual, animal or a plant. The totemistic 

theory has further been developed by Robertson Smith in his Religion of the Semites 

(1885) and F. B. Jevons in his Introduction to the History of Religion (1896). 

According to Smith, totemism is a sacrificial system and according to Jevons, 

totemism is “the most primitive form of society.”
7
 However, Jevons contends that 

even though totemism is the most primitive form of society, but it is not surely and 

absolutely the earliest stage of religion. Even before this, one may think of a pre-

totemistic stage as a kind of religious belief where the nature of religious belief had 

been comprehended entirely as a matter of conjecture. It was a stage where animals 

were supposed to be the first external object came to be worshipped and totemism was 

the first form of that worship. Accordingly, it may be said that during this stage only 

one object had been worshipped namely the totem or tribal god. It was continued for a 

considerable period of time. Even though totemism is a very ancient religious theory, 

but its universality is very far from being proved. 

After totemism, we witness the conception of Mana as pre-animistic religion. The 

term Mana has been expressed by different terms in different languages. In some 

languages it is named manitou. In another language, it appeared as orenda and in 

some other languages, it appeared as wakonda. Mana is an all-pervading super-

sensual power operating in unexpected ways. In a sense, mana is mysterious or 

                                                             
6 Edwards, D. M., The philosophy of Religion, Progressive Publishers, 1993, p.  23. 

7 Jevons, F. B., An Introduction to the History of Religion, Op. cit., p. 99. 
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magical as distinguished from natural quality. Mana is more psychical than a physical 

and indefinite reservoir of energy in the universe on which primitive men banked for 

good or ill. Further, Mana is incalculably self-manifested power reflected through 

persons and events. To say that a man has Mana is to say that he has power in his 

Mana. The success or failure of a man is due to Mana, but not his natural strength of 

arm, weakness of eye etc., etc. A person possessing Mana normally gets the 

assistance from super-natural. In a sense, the concept of totemism is linked with 

Mana. It is said that a totem animal has got power because it has Mana. 

After Mana, there we observe another pre-animistic religion known as „Taboo‟. Many 

would say that Mana and Taboo are two categories taken together give us the clue to 

rudimentary pre-animistic religion. Every super-natural or mysterious power has two 

aspects - one is positive and the other is negative. Mana is associated with the positive 

aspect and the Taboo is associated with the negative aspect. Thus in a sense, Mana 

and Taboo are entwined with each other. They are the two sides of the same 

mysterious or miracle power. 

It is important to be noted here that many would claim that religion and magic have a 

common route. Religion was prior to magic or following Jevons we can say that 

religious belief was prior to the magical belief and the later was “a degradation or a 

relapse in the evolution of religion.”
8
 Side by side, there we find the contrary view 

which claims that magic was prior to religion and the later was evolved out of the 

former. Even, Sir James Frazer said that in the evolution of thought magic has 

probably preceded religion. As a result of that, it may be assumed that the age of 

magic actually set up the foundation of the age of religion. Having said that we can 

                                                             
8 Ibid, p. 25. 
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still believe that there underlies a mutually irreconcilable attitude between magic and 

religion. The relationship between magic and religion is just like the relationship 

between oil and water. They are interrelated, but they will not mix. What we noted 

here is that there we do not have a monistic interpretation of the relationship between 

magic and religion. However, I think that magic is closely affiliated to religion 

perhaps in the sense that magic in the past was thought to be a mysterious power. 

However, the concept of magic that we are being witnessed in present days is not the 

sort of concept that people in the past were thought of. The P. C. Sarkar Junior 

dealing with a sort of magic is purely based on science. If magic is supposed to be a 

science, then surely religion and magic would altogether be different concepts. But, 

the concept of magic in the past was not treated as a science and at that time science 

was not developed. Therefore, our modern experience of the term „magic‟ has 

altogether a different perception as compared to the same term anticipated by the 

ancient people in the past. One thing should be kept in mind that the concept of Mana, 

Taboo and Magic are altogether related concepts as per as the origin of religion in the 

light of anthropology is concerned. Among these three concepts, the concept of Mana 

played the central role and the concepts of Taboo and Magic are secondary concepts 

conceivable only concerning Mana. Mana is nothing but a compelling power and the 

person possessing Mana possessing superpower energy which will help him in the 

battle of life. 

SECTION III 

The Psychological Origin and Development of Religion 

So far I have examined the origin of religion in the light of anthropology. In this 

section, I do engage myself in reviewing the psychological origin and development of 
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religion. There is no question of doubt that in the sphere of religious emotion, feeling, 

sentiment, and passions play important roles. All these concepts are psychological in 

nature. Thus, the psychological factors are important in accounting for the 

development of religion. It is further to be noted that while enquiring the origin and 

development of religion from psychological point of view, one thing should be kept in 

mind that the origin and development belong together and they are psychologically 

continuous. Of course, there is a psychological identity in all religious experience. 

But, the pertinent question that needs to be taken care of at this juncture is to know 

about the nature of man that constitutes him a religious being. 

In response to this perception, it can be said that man has a religious instinct. 

Accordingly, it may be said that man is religious because he has a religious instinct. 

This property of man actually is capable of addressing the psychological problem of 

the origin of religion. Of course, man in general to some extent is endowed with a 

number of basal instincts what may be termed as alternately the raw material of 

personality. However, they are small in number. But, they constitute the original outfit 

with which every man is equipped. The word „instinct‟ actually means something 

inborn, untaught tendency to specify or to identify certain kind of object or situation 

independent of prior experience. However, our understanding of religion is not a 

simple kind of impression; rather it is a very complex and diversified product of the 

co-operation of several instincts having the capacity of „heterogeneous 

manifestations.‟
9
 Of course, one should not forget the important distinction of the 

scientific interpretation of instinct from the psychological interpretation of instinct. As 

far as scientific interpretation is concerned, instinct is innate in man. However, 

religious interpretation of instinct does not cope-up with the scientific interpretation 

                                                             
9 McDougall, W., Social Psychology (12th ed.), 1917, p. 89. 
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of instinct. Religious interpretation of instinct does not hold that instinct is innate in 

man. Religion is the synthetic organization of the elemental instinct and emotion of 

our being in the pursuit of ideal ends. 

It is equally important to note here that the psychical origin and development of 

religion does not accept the view that man has a separate religious faculty. Rather, it 

would address that psychology of religion deals with the same „human stuff‟ as 

psychology generally. There is no separate man‟s psychical nature that can be labeled 

religious. According to Edward, it is equally wrong to assume that the origin of 

religion is primarily concerned to one single elemental emotion. Of course, emotion 

plays an important role in religion and religious experience. But, this does not make 

sense to say that emotion is all about functioning religion. In the past, there was a 

theory termed as an old theory where it was thought that religion ultimately springs 

from the emotion of fear. This theory equally identified religion with superstition. 

Even in modern times, Hume reverted to the position of earlier thinkers by pre-

conceiving fear as the motive to religious activities. But, Hume was careful to think 

that fear of the gods was tempered by the hope of securing their goodwill. We also 

observe fear theory in some writings of recent Psychologists, e.g. Ribot. It was 

thought that a vague terror of the mysterious sources of Nature pervades the life of the 

savage. According to Edward, “it is thus fear of the evil spirits that leads to actual 

religious activities.”
10

 Having said this, we may think that fear is inadequate for 

accounting religious consciousness in its more developed stages. 

After fear theory of Ribot and others, we note another theory which states that 

religion had its origin in the sense of kinship with the gods rather than in fear of them. 

                                                             
10 Edwards, D. M., The philosophy of Religion, op. cit., p. 35. 



10 
 

This may be conceived as the positive theory developed within the horizon of 

psychology. According to Edward, it is not a vague fear of unknown powers; rather it 

is a sort of loving reference for non-gods who are knit to their worshippers by strong 

bonds of kinship. Thus, the concept of fear should be treated as a favorable doctrine 

of religion. Even, it was found in the Old Testament in which it states that “the fear of 

the Lord is the beginning of wisdom.” And even in the New Testament it was stated 

that “to worship God acceptably - but with godly fear and awe.” 

It is important to be noted here that while talking about the psychical origin and 

development of religion, one should be careful about the distinction between 

functional or dynamic psychology and static psychology. Functional psychology is 

associated with personal self-realization; whereas static psychology studies several 

aspects of consciousness without referring any personal self-realization. According to 

Edward, the method of functional psychology is indispensable in the study of 

religious consciousness. Religion, so to speak, at length, came to its birth amidst the 

consciousness, emotional rather than ideational of mysterious power affecting human 

life. Religion is rooted in biological necessity because religion is nothing but the 

struggle for life. Religion is essentially an eternal going out in search of completeness 

and wholeness of life. Religion is faith and faith is a way of life. Religion is not 

something artificially imposed upon man; rather religion has its source deep down in 

the ultimate. 

Man gets fullest satisfaction only in religion and nothing else. Religion raised his life 

above the mere biological plan, above the struggle for bare existence and in turn gives 

man higher satisfaction towards achieving the attainment of goodness, beauty, and 

truth. Religion paves the way to lead a true and pure life, “the life that is life indeed” 
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and eventually helps one to move towards full self-realization. Religion is potentially 

spiritual and it is made explicit as man‟s experience grows and deepens. The ultimate 

objective of religion is to teach how one gets the path of self-realization through self-

sacrifice. Self-realization through self-sacrifice is the law of life. 

Like emotion, the feeling is even more important in the psychical origin and 

development of religion. In the past, the feeling cannot be sharply distinguished from 

the will. The feeling is the innermost core of personality. Our feeling seems to us to 

be the deepest and most vivid of our experiences. Thus, in a sense, the development of 

religion associated with feeling is supposed to be the core of psychical life. Feeling 

perhaps may be treated as an abstraction having no real existence, but the fact is that 

in the highest development of religion feeling remains indispensable and central. 

According to Schleiermacher, the essence of religion is nothing but soul’s feelings of 

immediate contact and fusion with the infinite.
11

 Even many would say that religion is 

the feeling of Absolute dependence on God. We observe the same philosophical 

standpoint even in William James‟ writings. According to William James, the feeling 

is the deeper source of religion and that philosophy and theological formulas are 

secondary products, like translations of a text into another tongue.
12

 Accordingly, we 

can say that religious experience is nothing but a sort of religious feeling. What then 

is religious feeling? Some would say that religious feeling is nothing but that of 

dependence on God. Feeling, in a sense, is determined by the faith in the conservation 

of values. Religious feeling is developed out of religious emotion. Religious emotion 

is a complex sentiment comprising awe, wonder, admiration, gratitude, hope, the 

feeling of dependence, love, sense of comfort and strength, peace, joy etc. According 

                                                             
11 See J. Oman‟s translation, Schleiermacher on Religion: Speeches to its Cultured Despisers (1893). 

12 James, William, The Varieties of Religious Experience, 1902, p. 431. 
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to William James, the feeling is private and dumb, and realistically it enables to give 

an account of itself. Accordingly, its results are mysterious and enigmas. Having said 

this, it may be assumed that religious feeling in the real sense of the term must pass 

through the crucible of the will as well as of the intellect. Following Edward, it may 

be said that religious feeling must be not only thought out but lived out. Religious 

feeling in some sense or other is translated into action. 

If religion is estimated in this way, then religion is supposed to be a kind of activity, a 

type of behavior. It then should be treated as a form of life where emotion or religious 

feeling based on religious belief issues in action. According to Edward, religious 

feeling is a kind of nascent action; it is the response of an organism in a situation. 

Religion is an inward feeling and it demands outward expression. However, it is 

psychologically incomplete, because it functions under the pressure of the struggle for 

life. Religion has also its intellectual as well as its emotional and volitional aspect. Of 

course, religion is not a product of intellectual, but of the grind of existence “that ever 

seeks to transform itself into freedom and joy.”
13

 Therefore, it would not be prudent to 

enquire the origin of religion from pure intellectual curiosity. If religion is evolved in 

intellectual curiosity then it should not be treated as a religion in the real sense of the 

term. This point has been raised by Dr. Sarvepalli Radhakrishnan in his book East and 

West in Religion. If religion is involved with science or the foundation of religion is 

based on science then it would be treated as the science of religion. But, according to 

Dr. Radhakrishnan, the problem with the science of religion is that it does not give us 

or provide the meaning of life in the real sense of the term. The main objective of 

religion is to give the meaning of life and the real meaning of life can be 

comprehended towards achieving authenticate knowledge associated with Divine 

                                                             
13 Coe, G. A., The Psychology of Religion, 1916, p. 60. 
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soul. Thus, religion is a movement and upward one. The religious movement 

gradually leads to higher religion where there emerges theology - a religious stage 

where attempt has been made to interpret religious values in terms of thought. This 

eventually leads to another stage what may be emerged as the philosophy of religion 

where the meaning of religious experience has been examined and validated. Thus, in 

one sense, religious movement leads us towards universal objective truth. It is 

important to note here that the core of religious experience is a subjective feeling. 

However, this subjective feeling does not hamper gaining universal objective truth. 

The religious mind always wants a theology. 

SECTION IV 

The Historical Development of Religion 

So far I have developed the origin of religion in the light of anthropology and 

psychology. In this section, I propose to examine the historical development of 

religion. It is important to note here that so long we do not have an adequate 

anthropological history we would no longer in a position of philosophizing about 

religion. Therefore, it is almost an imperative to know about the whole religious 

development of mankind in all stages and phases of civilization. Realistically, we 

cannot understand what religion is without knowing something of what it does. In this 

regard, we do have the historical evolution of religion. In fact, the stages in religious 

growth are coordinate with the stages in civilization and culture as a whole. The 

simplest form of social organization from historical point of view began with tribal 

religion. 

Tribal Religion: 
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According to Edward, tribal is the rudimentary form of social union. It was 

exceedingly small and limited social group, just merely an extension of the family. 

Blood relationship is the one social bond and beyond blood relationship, the 

surrounding tribes were regarded potential enemies. Even though tribal group was 

tiny but in a sense it is a very compact body. The group, though small, acts as one 

body like Wordsworth‟s Cloud; it “moveth altogether if it move at all”. Within the 

liberal group, there is no importance of individuality. Any infringement of tribal 

custom leads to terrible punishment. Thus, within the tribal group, each individual 

renders obedience as a matter of course rather than as a matter of personal conviction. 

Here, men‟s speech was subject to Nature and there was a deep emotional response to 

the invisible forces of the world. In fact, the historical development of religion begins 

with the belief in mysterious unseen power. In this regard, I have already mentioned 

the insight of Mana, Taboo, Animism, and Totemism. Animism develops into 

Spiritism based on “an awakened consciousness of the superiority of the soul to the 

body and of its relative independence.” Spiritism eventually paved the way for 

religious spiritualism which asserts “God is a spirit, and whoever worships Him, must 

worship Him in spirit and in truth. Thus, it leads to a great truth.”
14

 

One should remember that the history of religion is a record of unbroken process that 

marks progress. In primitive religion, Fetishism represents retrogression rather than 

progression. The term „fetish‟ is derived from the Portuguese feitico. It means „a 

charm‟. Fetish is selected not because of its intrinsic value, but because of the spirit 

which is supposed to dwell within it. Initially, fetishes were probably natural objects 

having supernatural power, but in West Africa, a fetish is not so much found as made 

by the medicine man or doctor. A fetish is sacred so long it works. However, 

                                                             
14 Tiele, C. P., The Science of Religion, (Gifford Lectures 1896), Vol. I, p. 74. 
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according to Edward, fetishism, in general, is a very low form of religion having 

fairly advanced Spiritism for its background, but in a real sense, it is a blind alley. 

Fetish is more allied to magic than to religion. Edward says that Fetish is 

retrogressive, debasing, individualistic, and capricious.
15

 

However, the problem with tribal religion is that it is dominated by fear. Secondly, 

tribal religion was narrow and exclusive in the extreme, because it refuses the 

members of other tribes or clans. Having said that it would be true to say that the 

positive aspect of tribal religion is that it makes for social solidarity with a sense of 

common obligation. Loyalty to tribal customs is the root out of which the ethical spirit 

developed. This development eventually in turn helps to formulate of larger group 

based on wider loyalties in the name of national religion. 

National Religion: 

National religion, according to Edward, develops out of tribal religion when the group 

of tribal felt urgency to unite to tackle the fear or danger coming from their 

counterparts. The religious development thus accompanies the movement from tribal 

to national life is a sort of movement religiously known as the movement from 

Polydaemonism to Polytheism.
16

 The Tribal religion consists of Polydaemonism, i.e., 

the worship of many spirits. When tribal religion throughout historical development 

turns into national religion, the so-called Polydaemonism simultaneously turns into 

Polytheism where natural spirits eventually transform into anthropomorphized. The 

worships of many spirits available in tribal religion were gradually elevated to the 

status of gods in national religion. For example, the Vedic Agni is a fire-god and the 

                                                             
15 Edwards, D. M., The philosophy of Religion, op. cit., p. 61. 

16 Ibid, p. 64. 
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Persian Ahura is a light-god. However, not all the Polytheistic gods were product of 

anthropomorphizing the spirits of natural objects. Each designated god had 

mythological stories and these stories about the gods are called myths. As a result of 

that, there emerged mythology which has largely an attempt to give the reason of 

things. It seeks to explain the origin of religion and the reason for national 

phenomena. As a result of that, mythology appeared as primitive science or primitive 

philosophy capable of giving a satisfactory account of intellectual curiosity. The 

imaginary activity in mythology is spontaneous that would represent the common 

consciousness of individuals rather than of the individual mind working in isolation. 

One should not however confuse mythology with religion. Mythology is only one in 

religion and it may be designated as the intellectual element of religion. Religion is 

emotional and practical before it is intellectual. Mythology is a way of thinking, 

immature speculation of pre-creative imagination. Mythology thus may be treated as 

early men‟s poetry and romance and also his science and philosophy. Mythology is 

closely associated with religion, but in the real sense, it is neither religion nor even the 

source of religion. According to Edward, worship comes before mythology and there 

were some development in mythology that was not of religious interest. However, no 

one can deny the relevance of mythology in religious sphere. Following Plato, we can 

say that mythology has still great Pedagogic value. Edward reveals two important 

insights in the development of national religion, namely, the moralization of the gods 

and the movement in the direction of monotheism. 

As far as the moralization of the gods is concerned, it may be said that moral 

character could not be attributed to the spirits of natural objects; rather it should be 

bestowed on one who shall judge the world in righteousness and minister judgment to 
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the peoples in uprightness. It should be bestowed on one who is yet merciful and 

gracious, longsuffering and abundant in goodness and truth, keeping mercy for 

thousands, forgiving inequity and transgression and sin.
17

 This propensity actually 

leads to the moralization of the god because it is god who alone unites mercy and 

truth, righteousness and peace, and above all He alone realizes the ideal perfection.  

However, the pertinent question is: how to reconcile god‟s alleged perfection of love 

and goodness with the apparent imperfection of the world vitiated with sin and 

suffering? To give a suitable answer to this question there appears the relevance of 

monotheism and as a result of that, the historical development of religion involves the 

movement in the direction of monotheism. Thus, polytheism eventually turns into 

monotheism. According to monotheism, there is an element of unity in the world of 

gods and spirits based on the supremacy of the monarch god. But, the monarch god is 

not the only God. This type of perception may be called Monarchianism. 

Monarchianism then turns into Henotheism, according to Max Müller, where devotion 

concentrates primarily on one particular deity having universal power. It is an attitude 

of piety rather than of theoretic belief. Henotheism then leads to Pantheism admitting 

multiplicity of gods into the unity of Being or Substance. At this stage, the history of 

religion was not confined only with the history of the development of beliefs about 

gods, but also of the acts through which men sought to establish harmonious relations 

with the gods. This notional shift from beliefs to act actually opens up the 

development of religion to a greater length. It eventually leads to universal religion. In 

fact, a tendency in the direction of universal religion is seen within some of the 

national religions themselves. According to Edward, the insight of national religion is 

bestowed in the remark: “I will put my law in their inward parts, and write it in their 

                                                             
17 D‟Alviella‟s Hibbert Lectures, Origin and Growth of the Conception of God (1892), Chap. V. 
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hearts.” Universal religion is a matter of internal state of mind and heart; it is no 

longer associated with external ritual. Thus, in a sense, universal religion is already 

incipiently universal. In the desired sense, Buddhism, Jainism, and Hinduism are 

treated as universal religion, because each of these religions puts an emphasis on the 

internal state of mind and heart. The youngest of the universal religion is Islam. In 

spite of its rigidity, it must be classed with the universal religion in virtue of its 

missionary zeal. 

The Nature of Religion: 

It seems from the above observation that religion over the course of history took 

different interpretations in different religious schools. The concept of religion in 

spiritualism is certainly different from the concept of religion in Materialism. Not 

only that the conflicts between science and religion appeared over the course of 

history made an impact to change the nature of religion. It has been stated that when 

there was no science, there was religion. In the real sense of the term, men born as a 

religious being and later on he has been acquainted with science. Thus, my 

understanding of religion is something external, inward, in compared to science which 

is purely external in nature. 

The other important aspect of religion is that it may usually be understood with regard 

to some unseen force or deity or supernatural power or in the most common sense 

God. As a religious person, it is a general perception that one has to pray to God. 

Therefore, religion in some sense or other is associated with invisible power. If we go 

through Indian Spiritualism, we may notice that religion is understood as a movement 

or as a growth. Religion is the spirit of the soul. It is the growth of the soul. Thus 

religion, from the Indian perspective, is a matter of revelation or self-realization of the 



19 
 

individual soul. If we remember Dr. Sarvepalli Radhakrishnan, or Vivekananda, or 

Rabindranath Tagore, we find that each of them emphasizes the inner cultivation of 

the soul of becoming a truly religious person. Each of them advocated in favour of 

universal religion. In this regard, Dr. Radhakrishnan was influenced by Rabindranath 

Tagore. Tagore emphasized on the Surplus of men. True religion is nothing but a 

surplus-value. This surplus value can be accumulated or extracted by an individual if 

he or she will come to know that he or she is an integral part of God. Tagore has 

attributed it to the phrase “Nara-Narayana”. We notice the same in Dr. Radhakrishnan 

as well. According to Dr. Radhakrishnan, true religion (universal religion) is the 

outcome of intuition not detachable from intellect. According to Dr. Radhakrishnan, it 

is wrong to presume that intellect is altogether a different concept apart from intuition. 

Rather, intuition is a higher or superior form of intellect. The real meaning of life can 

be determined not by intellect, but by intuition.  

However, if we compare Eastern religion with Western religion, we find a different 

nature. Western religion in some sense or other is materialistic in nature. It gives 

importance on reason instead of faith-based on intuition. Unlike the Eastern religion, 

Western religion in the past was dominated by Christianity where men are supposed 

to be the representative of God or the messenger of God involving worldly activities 

with the wish of God. This sort of religion has appeared as an extreme form of 

Anthropocentrism where men are supposed to be the measures of all things. 

Gradually, Western religion has taken the shelter of science and epistemology. In 

recent times, people are talking about the science of religion or cognitive religion 

where the nature of religion is determined on the basis of cognition. What I can say at 

this juncture is that the very nature of religion over the course of history took different 

interpretations with regard to the cultural development of global communities. Thus, 
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we do not have a monistic interpretation of religion whether religion is being 

interpreted externally or internally. If religion is based on cognition or epistemology, 

then a continuous revision from a cognitive perspective is pre-requisite. On the other 

hand, if religion is taken into account from spiritual point of view, then it is a pre-

requisite to cultivate our soul endlessly. Thus religious practice, in the real sense of 

the term, is an ongoing process, and upward journey or movement or growth.  

My main concern is to analyze and examine Wittgenstein‟s religious language, 

religious experience as a form of life. Early Wittgenstein in his Tractatus Logico-

Philosophicus and his Lectures on Ethics inclined to say that religious language is 

inexpressible. Therefore, in the First Chapter of this thesis, I propose to analyze and 

examine Wittgenstein‟s outlook of religious language and religious experience and it 

would be entitled as Religious Inexpressibility: An Early Wittgenstein’s Account. 

I think Wittgenstein remains skeptical about religious matters even in his later 

writings. Thus in a sense, his understanding of religion remains intact even in his later 

writings. However, in his later philosophy, particularly in his Philosophical 

Investigations, Wittgenstein anticipates ordinary or natural language instead of 

propositional language. Therefore, in his PI, he does not talk in favor of my language 

and my world. Instead he says that there is a possibility of religious language and here 

in his PI, Wittgenstein has anticipated various forms of life of which religion is to be 

treated as a form of life among many different forms of life. Therefore, in the Second 

Chapter of this thesis, I propose to analyze and examine after Wittgenstein in what 

sense religion and religious experience may be conceived as a form of life and it 

would be entitled as Religious Language as a Form of Life. I think that 

Wittgenstein‟s position of religious language and religious experience would be 

clearer in his subsequent philosophical writings. He took a stringent position about 



21 
 

religious matters in his TLP. In his PI, though he remains skeptical about religious 

matters but considers or includes religious issues under the domain of language- 

game. He was more focused about religious matters in his Culture and Value (hence 

forth CV). Here Wittgenstein understands and interprets religion with regard to 

culture. In fact, many would say that religion is nothing but culture. The religion of a 

community as a culture is reflected by means of language. In this regard, I consider 

Wittgenstein as the pathfinder of this view. Here, Wittgenstein asserts that religion is 

culture and the value of religion is based on the culture of the community or society. 

Therefore, in the Third Chapter of this thesis, I propose to analyze and examine 

Wittgenstein‟s position of religion and religious experience from the perspective of 

culture and value and it would be entitled as Religion, Culture, and Value. In the 

Fourth Chapter of this thesis, I propose to develop the philosophical impact of 

Wittgenstein on the religious matter and religious experience. I think that 

Wittgenstein‟s position about religious matters and religious experience integrated the 

whole philosophy of religion and religious experience. It also gives a new dimension 

to the philosophy of religion known as non-God based philosophy of religion. His 

non-God based philosophy of religion actually sets up the new dimension of the 

philosophy of religion what may be called the future philosophy of religion. I propose 

to develop some of the insights of Wittgenstein‟s philosophy or religious language 

and religious experience with my own rationale and it would be entitled as 

Concluding Remarks. The thesis will end with a Selected Bibliography.  
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