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1

CHAPTERS-1I

INTRODUCTION

Section-1 Phnilosophy and Psychology as interrelated discipl ines

A8 t0 the origin of usxistentialism, Mary warnock writes,
" we may be content to use the term ' Existentialism' to cover a
kind of philosophical activity which flourished on.the continent
especially in the 13408 and 19508, which can be shown to have
certain common intereste, common ancestry and common presuppositions,
and whlch'is now sufiiciently clearly a matter of history to make a
general survey worth undertaking. “l But &s a matter of fact Exis-
tentialism haa 1uvs origin long berore, as it was founded by the
Danish Philosopher Soren Kierkegaard who was born in 1813 and died
in 1855. 1t seens that warnock here refers to the origin of
Phenomeno;ogica; dZxistentlialism, that 1s, generally regarded as
the propsr fype of ixistentialism es enunclated by Philosophers
like Helaegger ( 1889- 1976 ) ana Sartre (1905 - 1980). It is
gonerally accepted that Kierkegaard 1s the real founder of the
Existentialist movement while Nietzasche (1844-1900) may be regarded
a8 the founder of the athelstic trena of zZxistentialist thought.
The ex;stentialists, like the Analytical philosophers and Logical

Positivisis wanted to add something new to the aomain of Philosophy,
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and have expressed many views on the nature of the world anu human
lire ; such as, being,frecaom, God, human veing ana its relation
with other beings in the worla, aeath, aread (anguish), nausea,
abandonment ,sexuality etc. of which some are Philosophical and
some Psychological . In existenlialism, we see Philosophy and
Psychology to have their place side by side , and from this it
seems that the exlstentlalists do not belong to that group who
think that Psyéhology can and ought to be studled in comblete
seéparation from Philosophy. They took philosophy and psychology

as inter-related aisciplines anu for this reason, they did not

leave aslde psychology while discussing their philosophical views.

Now 1t 18 necessary to consider whether Philosophy and
Psychology are inter-related disciplines or not. There was also
a time when Psychology was looked upon merely a8 a branch of
philosophy. The relation between Philosophy and Psychology, then,
was 1looked upoﬂ a8 the same as between Philosophy and its other
branches. But modern Psychologilsts put forward the claim that
Psychology shoula be treated separately from Philosophy. Before
entering into the arguments of the modern Psychologists in support

of their view, let us first see what Psychology means. The word

'Peychology ' has been derived from the Greek words 'pPsyche ! ,which

means the soul, sna ‘Logos! rererring to Science. So the derivative
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meaning of the word 'Peychology' 1s the Science of the Soul . Taking
thls sense into consiuerstion, the ancient Philosophers discussed
the naturé of soul, the relation of soul and matter, God and his
relation to soul, immortallity of soul ,re-birth,relastion of body
with soul etc. and brought all these under the Bubject matter of
Psychology . They defined psychology as the Science of the soul .
Ancient Greek Phiiosophers l1ike plato ana aristotle admitted the
existence of soul, thdugh they differed about the nature of soul .
2EWen the modern Psychologists 1ike Stout, 3 Mc. Dougall 4 8tce.
think tﬁat though the question whether there is some separate
mental entity besides the mental processes, is not the question of
psychology, yet we must aumit the hypothesis of mind in order to
make psychology possible. We can easlly imagine mind and body as
Soparate entities, out in reality they are inseparapvlie. It is
absurd to think of the acting human body without the eéxistence

of mind in it, or the existence of mind minus body. Thé term

' Psychology' also refers to ‘mind ' as the 8subject-matter of
Psychology. *Psychology' without ' Psyche' is meaningless. Though
the mind or soul 1is not sensible, yet we can know mind through its

activities,1.a., thinking,feeling ana willing. S0 we can say that

Psychology is the study of the mental processes or of the processes

Of the mind which thinks and feels through the via-medig of body and

-contd e« elp



tries to achieve some ende. Now the gquestion is ; are Philosophy

and Psychology inter-related dilsciplines 9

Modern Psychologists answer negatively. They opine that
Psychology can bé studied a8 a branch of natural sciencs and-they
claim to place it by the side of Physics, Chemistry,éotany stce.
They also think that the relation between Philosophy and Psychology
is exactly the same as that of Philosdphy tb these other sclences.
According to them,Paychology as a natural 8sclence should deal with
with study of mental processss only with a vliew to discovering the
laws of thelir combination and development and should not make use
of any explanatory hypothesis regarding the ultimate nature of
these processes or of mind. To discuss gbout the wltimate nature
of soul or mind is the task of Philosophy, not of Psychology .
Philosophy must not aictate to Psychology with regard to its method,

aim and contente.

This attitude of the majority of.modern Psychologists
has 1ts stand on the following grounds 3
FIRSTLY , thoy argue that if with the help of the data supplied
by observation and experiment, it is possible to lay down with
accuracy.ana precision the universal laws underlying phenomena
in all departments of the physical world, there 1is no reason why
such laws8 can not also be formulated with regard to the activities
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Of living organisms, mental states and processes. The introduction
of experimental methous in Peychology with brilliant success has
added strength to the demand that Phychology should be completely

separated from Philosophy.

SBCONDLY , the lncreasing knowledge of the structure of the nervous
system including the brain and of the functions performed by 1its
different parts has led to the discovery of a close relationship
between mental 1ife ana 1its Physiological vasis. A8 a result,it

has been possionle to study mental proceéses in close co-relation

to Physiological pfocesaes with the help of the exact methods
employea in 3Sciencet It 18, thererfore, contended that a Psychologist
can oe completely indifferent t0 questions concerning the ul timate
nature of mina and mina-body relation which may ve reserved for the
metaphysician. In this connection, we may refer to Swami Abhedananda's

view apout modern Psychology . Swami Abhsdgnanaa, in his book,

' True Psychology', says that modern Psychology (western) teaches
Psychology, " not in the sense of science of the psyche or soul ,

out in the sense of Physiological origin and ordering of the mind .o
According to him, modern psychology 1s not true pPsychology ,% True
Psychology recognizes the existence of body, mind and soul « But

the modefn Physiological Psychology admits the existence of body only

axld nothing 6186 oo-oooo"5
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Now before considering the arguments of the modern
Psychologists it is necessary to alscuss the relationship

between Philosophy and othsr branches of natural science .

Wetaphysics 1s an enqu_iry into the ultimate nature of
the universe as a whole. A 8cience deals with a particular section
of the universe. A Scientist aoes not enter into ths facts belonging
to the other frielas of éngulry. 1t is not his business to determine
the ultlimate nature of the universe as a whole. Again, every
sclence has 1ts speclal methods for the purpose of carrying on
its investigationsa. SO0 long as a sclence confines its investigations
8trictly within its own lianits, the necessity of @xamining the
ultimate validity of the assumptions which 1t makes does not arise.
But there arises a stage in the development of every qcience when
such an examination has to be undertaken, and 1t can be undertaken
only by metaphysics. when it 18 found that the categories used in
one science»come in conflict with those made in another, there arise
someé problems which necessarily 1sad to some metaphysical questions.
Hence 1t 18 quite clear that the different branches of natural
sclence can not be altogether separated from metaphysics. They
must be related to the lattere.

Psychologists also fina it necessary to make certain

assumptions regarding the subject-matter of their 8tudy. Thus
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‘the Facul ty Psycnologists believe that the various forms
of experienceé which a person has are nothing out the
activities performea by diiferent faculties belongiﬁg to
the soul.

The Assoclationists like Hume, Berkeley, iill,
Bain etc assume that mind is nothing but a stream of
ideas and all mental life 18 to be explained by reference

to the action of 1deas on one gnothere.

According to the Neo-realists 1ike Holt sMargin,
Perry}RuBsell, Alexander etc. ideas, thoughts ,perceptions
etc.0f which wina is supposeda to be composed and which
are reggraea as bits of consciousness, are identical with

the objects of the physical worlde.

Agaln, the Behaviourists like watson deny the
necessity of using such term as 'mina', 'consciousnesé' or
any term which refers to mind or Consciousness. To them
mind 1is nothing but the sum-total of the re-actions maue
by nervous system in response to stimuli operating on ite.
They try to explain all the oehaviours of human being with
the formula, S —> R (stimulus —s Response ). According to
wateon,' eeeccceevese....The time seems to have come when

Psychology must discard all reference to consclilousness, when
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it need no longer delude itself into thinking that it is

making wental States the object Of ObBOrvVAtiON eeescccces’e

He goes further and says, 'It is possible to write a
psychology, to define it e..... a8 the "Science of behaviourw,
and never go back on the aefinition ; never to use ths terms
consciousness, mental s8tates, mind, will ,imagery and the
. 11K8 eeeecees 1t can D€ aone in terms of stimulus and response,

in terms of habit formation ana the likeooo-ooouoooo'6 It is

metaphysics which can examine these hypotheses or notions
concérning mind anu to test ths ultimate validity of these
assumptions made 1ln conneéction with its nature and activities.

Psychology must also, therefore, be related to metaphysics.

That Psychology can not be 8separated from Philosophy
becomes evident, when we consider the nature of meaning. The
essential nature of consciousness consists in referring to opr
meaning something. A conscious process 1s not merely something
that simply occurs, but points to something ocutside it. It is

because our thought processes have meanings that there is for

us a common objective world. If there were no consciocusness
there would be no such thing as meaning. Thus Psychology as the

Science of consciousness and Philosophy having meaning as its |

Contd ««69



subject-matter are inseparably related.

Thinking is a mental process. A Psychologilst can only
give us a causal explanation of why weé actually think as we
do. when we think, we feel that the movement of thought 1s
impellea by an immanent necessity. Psychology which claims to
beé a merely descriptive science gives us an account of thought
which must be defective since 1t does not take this aspect of
thinking process into account. So Psychology can never be thought
of as an experimental natural science in the strict sense unless
the particular metaphysical hypothesis with regard to the nature
of mind is true, and in making that aamission he implicitly

becomes a metaphysiclane.

Thus psychology is aependent upon philosophy in a 8pecial
sense . Philosophy must have the right to undertake a critical

examination of the methous employed in Psychological investi-

gations, to point out the limitations unaer which they are to WOrKk .

But it Psychology is uependent upon Phllosophy from

- one point of view,Philosophy also 1is dependent upon Pscychology
from another point of view.lt we are.to have knowledge of reality
at all, we wust depend upon experience and that oxperience must

be as broadbased as possible. Mental statss and procesgses are
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not merely lmportant in themselves obut they are also luportant,
because it 1is only through trom that we can come into contact
with the external world. when we try to understsnd the meanings
@f space, time, watter, causality etc, we find that a particular
mental process 1s essential oy which they come to0 be snown.
Peychology studies those processes and an accurate study of these

p;ocesses throw wuch light on the wl timate nature of mind .

Man is endowed with the power of thinking. With the
help of this thinking faculty, he tries to evaluate the objective
valildity of the iaeals of truth, morallity and beauty. The way
in which we actually think or act or feel, is, In most cases,
influenced by these 1ideals, and accordingly, there grows up
the phllosophy of Logic, the philosophy of Ethics or the
Philosophy of aAesthetics or the philosophy of Arte. Now Psychology
a8 a B8clence studles the mental processes ]ike thinking, feeling
anu willing. An accurate stuay of these processes enriches
philosophy by giving important data or materials, and with
the help of these materials the onward march of bhilosophy

continues in aifferent airections.

W€ can therefore, say that Philosophy also 1is

depenaent upon psychology for much of its materials. So
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Philosophy ana Psychology are inter-relatea uisciplines.
bBut we should not forget that while philosophy has to build
on Psychology and the results of Psychological research,

it must necessarily pass beyond psychologye.
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Section~-I11 Claims of Intellect and Intuition as
a source of knowledge of Reality.

Metaphysics, which 18 an 1integral part of Pﬁiloaophy
starts with the reflective distinction between ' appearance’
and 'reality'. The aistinction petween things as they appear
to us ana things as they are in themselves, between' phenomena'
ana ‘noumena’ seems inevitable. Since reality may be different
from what 1t appéars to be, the guestion that naturally ggitates
our mina 18 : havé we no means of knowing reality or is the

knowledge of 'Things-in-themselves', 1.6 .supsr-sensuous noumena

possible ¢

in answer to this guestion we are to discuss first
the different sources of knowledge and then to Judge the
legitimacy of their claims as the sources of the knowledge

of realitye.

The different theories of the sources of knowledge

are lmpiricism, Rationalism,Criticism,Intuitionism etc .

Taxen strictly, Zmpiricism is the theory which
holas that all human knowledge comes from 8ense-experience.

There are no innate ideas in oup mind, and that whatever can

not be verified by sense experience is unreal « To the dupiricists
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the methou of philosophy is inauctive. yith tie heip of
seneralisation from particular facts of experience we get
the knowledge of universal truths, even the law of causa-
tion, the law of ldentity, the law of contradiction etce.
The materials of Knowleage are sensations and reflectionse.
From sensation we get the knowlsage of the external world
and by reflection we get the knowledge of our dirfferent
mental states. The Lmpiricists admit that sense-experience
can not give us the knowledge of general concept and uni-
versal truthe. It 18 through generalisation from particular
cbserved facts that we get the knowledge of them. Hence,
it phlloéoyhy is to give us true knowledge about facts,

it must be based on sense-experience .

In the histcry of western Philosophy the Sophists
like Protagoras, Gorgeas etc.of ancient Greece are called
Empiricists, and as modern upiricists the names of Bacon,

Locke, berkeley, Hume etc. are note-worthy.

Philosophers 1ike Descartes, Spinoza, Leibnitz etc .
regard reason as the source of knowledge . They are cglled
Rationalists because they accept reason insteaa of experi-

enceé @5 the source of Philosophical knowledge Both the

Zmpiriciste and the Rationalists are opposed to authority
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in the sphere of phllosophicel study. For both, the aim of
philosophy 1s the attalnment of a system of universal and
necessary princliples which are logically inter-related.
But while the smpiriciste believe that philosophy can
attain 1its ovject with the help of sense-experience only,
the Rationalists deny this and hold that Philosophy must
be based on thought or reason alone. Hencs 1f philosophy
is to glve us certain ana universal knowledgey 1t must

be based on such principles gs afe-self—evident and are
absolutely certain. Thought or reason has in it some

such gelf-evident and necessary principles. These are
natural to or inherent in reason. They are innate or
'aEiori truths which lie implicit in the mina from ocup
birth and prior to all experience. Philosophylmust

start from such self-evident and a priori truths, and
bass from these to others which necessarily follow

from them. So the method of Philosophy is deductive .

The difficulties of Hmpiricism and Rational ism led
Kant, the great German Philosopher, to formulate another
theory, namely ' Criticism'. This method tries to rina
out by analysis the conaitions which make knowl edge
possible . True knowledge consists of two characteristics-~
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universality and necessity. But from experience we never
got necessity and universality. Accoraing to Kant ,there
~are some apriori eleuacnts of human knowledge ana these
elements are true of all minds. S8pace ,time¢ ,causality,
Substantiality etc. are such forms and ideas or categories
wnich govern all knowledge because they are inhsrent in
the wina of all rational beings 11ike us. The Character is-
tics of true iknowledge universality and necessity, can

only be explainea with the help of these apriori elements.

According to Kant,knowleaze is a joint Product
of experience and reason. Zxperiences supply the dats
or materials of knowleage in the fom of seénsatlions.
These are interpreted by the mind through the applica-
tion of the apriorl forms and categories of space, time,
substance, causality etc. It 18 in this way that we get
the knowleage of the external world existing in space
ana time. But the worla which we know can not be regarded
as réal in the strict sense. It 18 rather a world which
W€ construct out of the materials suppliea by sensations
and'by application of the form and categorics suppl ied

by wmina. That is why,Kant Says,'Understanding mékes

Ihmme'7 148900
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what we know is not reality as it is 1in-itself,
but a8 1t appears through our senses and the categories
of our mind opr unaerstandinge. W8 can ndt know anything
except through sense-intuition and the categorics.
Therefore, according to this theory, we can never know
Reality or things-in-themselves, although the reason in
us may be unaer the necessity of thinking of them. Owr
knowledge is limited to the world of phenomeng or appea-
rances and Reality remains for us 'unknown and unknowable' .8
Beyond phenoména there are, no doubt, the noumeng as the
sources of sensation. But neither Science nor Philosophy

enables us to know what they are.

Henry »zergson, the famous French Philosopher,
advocates Intuitionism g8 a theory of the source of
Philosophical knowlsedge He maintains that ths veil
vetween our mlz;u. and Reallty which is supposed to keep them
apart for all times 1is of our own making. Our fallure to
get a glimpse of the nature of keality is the dependence of

Philosophers on the traditional methoas of Philosophlizing.

Bergson 18 eésséntlally an anti-intellectnalist. Hs

holds that conceptual knowledge can never give us an insight
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concepts may be, 1ike most substitutes they fall short of

their originals. If we depend solely or mainly on ccacepts

for owr knowle.ge of the real nature of the world, we are

bound to be dlsappointed. Does it mean that we have to

adopt an agnostic attitude towards Reality and declare that

it is unknowable ? Not necessarily, says Bergson. There is
another way of coming into contact with Reality, and it 1s
directly or immediately apprehending Reality as it 18 in-itselr.
This is the famous Bergsonian method of Intuition. By
'Intuition' Bergson undaerstands’ Akind. of intellsc-

tual sympathy by which one places oneself within an

object in order to coincide with what is unique in 1t

9
and condeguently inexpressible’. It 18 an act which

-: 17 :-
into the nature of Reality.Concepts are only substitutes
for immedlacy. However clear ,definite ana precise the

we perform freguently. For example, when we Plunge

ourselves in the depths of our own experiencé, we feel
ourselves most intimately within our own l1ife, that 18 to 1
8ay, we intuit ourselves. Wwhen I intuit myself in this way

I ge; a dirsct or immediate insight into myself.

The barrier between 'I' as the inower and 'me' as the known
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disappears, and the two become one. This airect insight
into myself 1is not meaiatéa by intellectual categorics.
This can not be even called Knowledge because there is
no distinction betwesn subject and object, Dbetween subject
and predicate, between substance ana attrioutes, cause
and effect etc. Bergson thinks that by constant practice
and concentration of effort we can perform this act of
intuition and apply it to the so-called external world
also.lt is possiole to have a direct ana immedigte
apprehsnsion i.e.lntuition of the external worla just

a8 it 18 possible t0 have such an apprehension of our
selt. The dynauslc keality which appears to us as a world
of finite things with fixed pounaary lines is called
'Hlan Vital' or the ceaseless flux of life by Bergson.
Therefore, it is not by thought that cuts up the moving
flow of Reallty into static concepts ana ideas, but

only by sinking aeep into our inmost being, and by being
one with it, we shall have an immediate experience of
this basic flow of life within us. without this
"1nteilectual sympathy% we can have no metaphysical

knowledage in the true senss.
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Intuition 18 a power of consciousness near and more
intimate to the Knowleage by identity. It, however, is likely
to be misinterpretea ana mixed with other mental elements.
There are various types of Intuition broper to different
Alevels, vital, Dphysical and mental. Bergson's intultion is
typical of vital level. Bergson says, " By intuition I
mean instinct that becomes disinterested, self-conscious,
capable of reflecting upon its object ana énlarging 1it

10
indefinitelyw.

For ths ancient Inaian thinkers Philosophy is g
airect experience or realization of absolute truth and
Realit& ( uarééna ) and not merely a matter of intellectual
unaerstanaing of or fhaoretical Speculation about truth
ana Reality. They think that Philosophy must be based on
the experiences of the self within and the world outside us.
These experiences uway be either the normal experiences of
ordinary men or the intuitive experiences of saints,seers

and prophets.

Auong the Inaian systems of Philoscphy the Carvaka,

Nyaya, Vaidesika and Sankhya take orainary experience as the
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basis of philosophy. But the systems 1ike the Bauddha, the
Jaina, the Mimadsa ana the. Vedanta hold that from ordinary
experience we can not form any corrsct idea of ultimate

keality. In thesc uwatters we must uepend on the intultions
of seers and saints who have a direct realization of such
thin,8 and whose experilences have been preserved for us in

the scriptures. Hence,study of these scriptures ( S%avaqa)

initiates a stuaent of Philosophy to the search of Wl timgte

truth.

The secona step in Philosophical study, according
to the ancient Inuian Philosophers,is reasoning or rational
unaerstanding ( manana ). Here it 1s advised to examine
thoroughly all experiences including the teachings of the
Scriptures anu see for oneself whether there is any
contraaiction in the teachings of the scriptures. A rational
ana critical study of all experiences 1s thus necessary ropr

the attainment of philosophnical Knowleuge .

But the realization of Pnilosophical truths aoes
not coume by way of reasoning alone «.By means of criticism

and reasoning we can find out the errors in our experiences,
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and in the ideas and concébﬁs based on them. But by mere
reasoning we can neither know the truth nor realize it .rFor
the reszlization of philosophical truths all lnaian thinkers,
exce pting the Carvakas, recommend moral purification, con-
templation ( nidiahyasana ) and concentration ( Yoga) as the
necessary means. To them, these constitute the most important
part of the methoa of philosophy. All broofs that have 8o far
been given by philosophersiin support of the itruths of Pnilo-
sophy Llke God,s8elf ,iumortality, freedom..etce. leave us as
unconvinced as ever. What 1s necessary is a direct experience
of these truths. And this must be attalnea oy constant con-
templation of these truths. The truths of philosophy can not
be verifiea in sense-experience,nor can weé prove them
scientifically. The only way in which they can be known by

us 1s rational reflection on and constant contemplation of
them. K.CeBhattacharyya has truly said, 'detaphysics,or more
'generally,philosophy, is not only actual Knowledge ,but is

not even literal thought ; anu yet its contents are contem-
Platca as trus in the falth that 1s 18 only by such contempla-

tion that absolute truth can be Known'.ll
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S ECTION-III

A combinea approach as found in Bergson

ana in #xistential ism.

Intellect ana intultion, as faculties of Knowledge,
cannot be ulscaraued outrighte. In Indian Philosophy, we see
that the necessity of both intellect and intuition has been
strongly recommeéended as a comoined methoa of knowing fhe
Realitye. The necessity of both has been admitted also by
Lr .S .Radhakrishnan when he says,"eeeceseee NO intuitive
experience can oe the oasis of a philosophical truth unless
intellect endorses. it, and that it is oniy if we make
intuition intellectual that there is any chance of
communicating our intuitions to others".lz In Bergsonian
Philosophy also we 8ee that his 'intellectual sympathy'
does8 not excludae intellect as a faculty of knowledge, though
he 1s the Chief exponent of Intuitionism. The introduction
of lntulitionism 1in his philosophy is no douot the starting
boint of a revolution in an age of apotheosis of reason and
1t 1s by this method that he wins a credit no less than any

great thinker of the world. Bergson defines intuition gas

" a kind of intellectual sympathy by which one places oneself
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within the object in oraer to coincide with what 1s unigue
15

in 1t and consequently inexpressible® , This definition
makes intuition a fabricstion of intelligence , a part and
barcel of 1lt. Here intuition is confined to the intellectual
domaine His other uefinitions of intuition as ‘intellectual
expansion' or ‘'intellectual auscultation' also prove that
he aesires to aistinguish intellect and intuition not as
8eparate facultles of knowledge obut distinct within the same
faculty.In one of his books he also tells us about the
co-operation betﬁeen faith and reason,intuition and intellect.
AS he remarkxs, " diglectic 1s necessary to put intuition to
the proof, necessary also in order that intuition should

| 14
break into concepts ana so pe bropagatea to other menw .,
From this remarx it is clear -that he admi?s the co-operation
of intellect and intuition though thelr functions are different
the one theoretical and the other Practical « Intuition hss
nothing to do with material problems,so 1t is nonipractical,
whereas intelligence is practical in the 8€nse that intell igence
is constituted to act mechanically on matter which has no access

to the problems of l1ife. The flow of 1ife 18 the flow of

intuition and the inverted floy resulting in the prouuction
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of matter is tackled by practical intelligence . So we see

that Bergson admits intuition and intelligence as the two

facul ties of knowleuge ,one &iving us the knowledge of the

flow of life and the other afording us the knowledge of matter.
Bergson thinks that intelllgence occupies an intermedigte
8tatus keeping instinct on one side and intuition on the

other. Intelligence, he 8ays8,1s the " only road leading

from thé infra-intellectual to the supra-intellectual"15

That 1s to say,instinctive d&nowledge uagy be develored into
intultive one ana the path of progress runs through the

reign of intelligence.

We, theretf'ore, see that though anti—intellectualist,
Sergson 18 not true to his Intuitionism of which he is 80
eloguent. In fact, Bergson knew that without reason opr
intellect no intuitive philosophy is possible. That 1is why,
this truth finus its expression in his definition of 'Intuition'
where he says, it is a kind of 'Intellectual sympathy'. So, it
is clear that Bergson's Intuitionism is not pure Intuitionism,

rather it 1s a combined method of intellect and Intuition.
This combined approach is found in ixlistentialism also .
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'Existentialisa is generally supposed to be the Philosophy‘
of emotlons and actions. But 1t is also g bhilosophy of
intellect or reason, because an analysis of huwuan existence
and émotional attitudes to life and s8oclety as undertaken
by the usxistentialists, 18 not possible without the
exercise of the intellectual or rational faculty. However,
the ixistentialists make use of regson for €xplaining what
they unaerstanda by existence ; but that is a part of
phiiosophical activity, ana they do not hold that reason

is necessarily a source of knowleage.

The .ixistentialists have expressed their views
reégarding huwan being, 1its relation with other beings
in the world, freedom of will, causation, the nature of
the world as a whole, existence ctc. They give arguments
in support of their views ana try to refute the theories
held by others ana are thus not quite faithful to theip

créva of irrationalism. At the same time they put forward

the claim that their fundamental doctrines are basea on
intultion or airect insight. Beslaes, being confronted by
the world, the Existehtialists give us accounts of theip

8ubjective feelings anda emotions 1 ike dread sanguish,nauseaq,
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loneliness, abanaonment etc. They have described these
sucjective feelings and emotions, and this might not have

been possible without the exercise orf intellect or reason

a8 a Philosophical activity. Ltlthough a8 an existentialist
Kierke geaard bases his philosophy upcn feeling ana intuition

as a way of realization of truth as subjectivity, he is not
antagonistic to reason, but he dis-approves abstract

laealism which gives apsolute authority to pure reagson.

-He maintains a harmony between reason and feeling or

ilmagination and says that they should be unifieaq in siwmul tancity.

16
A8 he 8ay8, % Science...........are unified in éxistence"

He does not deprecate thought or reason, but says
that reason should be tinged with feeling or emotion,
reason should oe emotional, 80 to Baye A reason, that is,
totally dissocilated fron feelinyg and emotion 18 a bad
regson, that 1is, not reason bropere. As he says,"™ And just
88 1% 18 an e..... a6 bau a8 108ing his reason". Reason
must pe concrete, not abstract, 1.c. it wust recognize the
emotiogal aspect of exlstenge, otherwise 1t becomes g misnomer,

having no connection with huaan 1ife and existence .
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CHAPTUER-II

S ECTION-1

A brief account of Kicrkegaara's Philosophy.
INTROOUCTION

Svren Kierikegaard, known as the father of Existen~
tialism, was born in 1613 in upenmark and died at the age
of 42. Klerkegaard cen not oe regarded as a Philosopher
in the traditional sense. His philosophy was an adjunct
to hié religious falth. He was mainly interested in
rejigion, particularly in Christianity. But he gave a new
interpretation of Christlanity from the existentialist
point of view. He 18 regarusu s the parent of uxistential isme
The notion or 'existence' takes a guite aifterent colour
with Klerkegaard ana with later existentialists of the
twentioth century. % In him we can 86€ for the £irst timGeee...
the desire to change one's readers, to free them from theip
bast 1llusions, snu mgke them not only think, bui even
live differently ".l ana this characteristic is found
in all existentialistic writings, says Mary warnock.
According to sargaret Chatterjee, " He was a protestant

in wany senses of the term. He brotested both against all
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collectives which threatened to swamp men's individuality
and he protested against the way in which bPhlilosophers had
cut off intellect from the inner springs of human existence

2
which alone could give 1t lifew,

® Indeea Kierkegaeard was so much impervious to the
ldea of system-making that he chose rather an acaaemically
non-conforunist mode of Philosophizing a deeply personal
one- for breaking up a new path in philosophical thinkingu,3

8ay8 Prof .lebabrata Sinha.

KIZRKHEGAARD ON EXISTENCE

That existence 1s primordial and irreduciblse is a
truth which was overlooked in traditional philosophye.
Kierkegaard laid his hand upon this simple truth- that
unlike a category of thought, existence is unémenable to
conceptual analysis. pAccording to him, » existence can not
be represented in a concept, because it is too dense ,
concreté ana riche. I am, and this fact that I exist is 80
compelling and enveloping a reality that it can not be

reproduced thinly in any of my mental concepts, though 1t ig

Contd . «29



clearly the life and aeath fact without which all my

concepts would be void",u Unless existence 1s a concept,

it can not be rationally analysed. According to him, 1t

is lmpossivle to prove that anything exists. " Generally
speaking, it is8 a aifficult matter to prove that anything
6x18t8, eesoee the entire demonstration always tﬁrns into
someéthing very uifferent and becomes an additional development
or the conségusncses that flow from my having assumed that the
ovject in question exists. Thus I always reason from existence,
not toward existence, whether I move in the sphsre of palpable
sensible fact or 1in the reglm of thought..;.... whether we
call existence an accessorium or the eternal prius it is never

5

subject to demonstration"

He points out that 'idxistence' as such and 'the
thought of Zxistence' are not the same thing. By this he seems
to mean that philosophers may think about"Existence’ in
different ways and may formulate different views gbout it ’
but ‘'dxiatence'’ as a fact is so rich in content that it cannot
oe represented in a concept. There can be no concept of

&xistence . Or it may pe saia that the fact that I exist does

not imply' 1 think, I exist'. Bocause I wust first exist,in order |
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that 1 may think that 1 exist. 1t may, therefore, be sala
that 1r existence can not be a concept, then guite clearly

it can not pe reducea to essence, nor can priority for
Vessence over existence se claimed. Then, again, if thought

as the objective reality be icentical with teing, an actually
existing being becomes identical with his thought of himself.
But this 1is sheer tautology, because this being which 18
ascribea to the thinker does noti signify that he is, but only
that he 1s engageu in thinking . The existing subject, on the
other hana, is engaged in exlsting, which is inaeeu the case
with every human being. The exlstence of a human being who

is & historical being living here ana now is prior 1o ‘essence’
prior to the abstractions of impersonal thinkinge. This may be
taken as an anticipation of the sSartrean statement 'lkxistence

precedes essence'.

although Kierkegaara's 1is & revolt mainly ageinst
Hegel, it is virtually a revolt against the entire, Platonic
traaition ,against all those who maintain that ‘egsence' 1is
prior to ‘existence'. Kierkegaard thus initiates the

discussion on .xistentialism ana we l1ook for iis further

elaboration and development in subseguent Kxistentialist
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thinkers. sxistentialists do, howevcr, airfer among them-
selves anu they divide themselves into two Camps-theists
and atheists. But nevertheless, none of them, while formu-
lating his view, can rise above the basic principle of

Bxistentlialism as 88t forth by Kierkegaard.

THiE MEANING OF SXISTENCE

The word 'existence' acguired a new meaning in
Kierkegaard's Philosophy. So long it had identically the
same sense as 'oelng', 1.0.it was just a synonym for
'‘being'. Previously 1t could pbe said that a table exists
a8 meaningfully as 1t could be sald that a man exists.
But with the foundation of the umxistentialist system of
Philosophy by Klierkegaard who himself coined the term
wgxistentialism%, 'iZxistence' and 'veing'disengaged

themselves e

According to Kierkegaard, 'existence' means much
more than what is meant oy mere ‘being'. Zvery instance

of exlstence 1s also an instance of being,but not vice-versa

i, 'oeing' is not necessarily ‘'existence'. Existence belongs
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only to huuan oeings,ana not necessarily to all human beings,
but only to those who are self-conscious anu self-=deter:rined

or at least endowed with the freedom of the will.

Unlike Hegel ,Kierkegaard holas that actual existence
( existence 1s always actual) can never be reduced to a concept
which significes only the possibility of actual existence.
Oq his part,he 1s goncerned only with inaividual human
existence, and this spirit of fxistentiallsm is found in the
thoughts of all succeeding existentialists in sc far as they
unanimously hold that exlistence always stanas for indiviaual
existence ,never for collective existence, Hegel <failed to value
the individual human being stanuing apart from the 'Crowd',pout
Kierkegaard aid not. He appreciatea the seriousness of the |
ethical dilemma facing the individual, 1.2« he appreciated that
the concept of 'individual existence' involves the notion of
'Choice', 'inaiviauality', 'freedom' 'responsibility’,

‘committment', ' despair' and ‘'guilt’'.

In Kierkegaard's speclal sense of 'individual existence',
a man 18 not slaply a biological ,Psychological or social animal,
put a 'human being', and ' existence'. Zxistence may be authentic
or inauthentice. In the strict sense,it means only authentic
exlistence ,not the inauthentic . The aistinction between authentic
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and inauthentic eéxistence has been beautifully explained

by Kierkegaard in his 'Concluaing Unscientific Postscript',

w Fternity is a winged-horse, infinitely passed, and time

i8 a worn-out jade, the existing individual 1s the driver.
That i8 to say, he 18 such a driver when his moue of existence
is not an existence loo8ely so-calleu,ior then he is no driver
but a drunken peasant who lies asleep in the wagon ana lets
the horses take care of themselves. To be sure, he also drives

6
and 18 a driver, and s0 there are many who also exist® .

Unlike iescartes ana his followers, Kierkegaard holds
that existence 1is something to be striven for, not self-
evident .1t is oniy by passionately committing itself that

can one 8xist at alle.

Thus according to Kierkegaard, 'existence' means
the significance'which one provides for his own 1ife through
the realization of one's personal freedom and autonoay,
through passionate committment. True existence 18 not mere

existence characterizea by the capacity for abstract thinking .

The Cartesian ' Cogito ergo sum ' is Criticised by

Kierkegaard as peing confused, because the 'cogito’presupposes
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one's ex1stonce and 4o0s8 not prove it. 4s he says, " because

I exist ana because 1 think, therefore, I think that 1 €xiStees
I must exist in oraer to thinkg "7 [P makes a sharp
aistinction between ths theoretical and the practical and
argues that there 1s only a practical self, 1.6, a living or
existing self, and no theoretical self or transcendental self.
According to hin, Kant put unaue emphasis upon the knowing

gelf to the neglect of the existing self. Instsad of beginning
with thinking or knowing self, one could begin with the willing,
striving,living,existing self. Instead of saying, ' I think,
therefore, 1 am, oné could very well say, " 1 suffer, therefore,
1 am "or" I get married Eperefore, I am “. Kierkegaard
diametrically opposes the traditional Cartesian view point by
denying the existential thinking subject anda says that a

purely conceptual existence 1s no existence at alle Only our
ethical pbeing is real, the abstract thinker ( the Cogito )

does not exist, because abstract thought is thought without a
thinker. As Kierkegaard says, " The real subhject is not the
cognitive suojeéct, s... the real subject is the ethically
existing sun,ject".8 Agaln, “ A particularly existing human

belng 18 surely not an idea, ana his existence 1s surely

something guite aifferent from the conceptual existence of
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the idea. An existence 1s a8 a particular huwusan being
is doubtless and imperiection in comparison with the
eternal 1ife of the ldea, but it 1s a perrection in

9
couparison with not existing at all ."

Kierkegaard makes a distinction between self and
existence. In the woras of J.§e.&lroa, w The self and
existence are not synonyuous. The self 1s the being
of the inalvidual, an €xi8ténceeecceceees 1s constituted
by the indiviaual's ethical responsibility for actualising
the self or his veing. zsvery human being 1s characterised
by possession of thié self-structure . The existing indi-
vidual however, 1is particﬁlar. The particularity of
existence is constituted by the manner of the individual's
relation to his being"lo Self ana existence are diabetically
relateae. Qxistence emerges as a result of the individual's
execution of his ethical task of actualizing ana unaer-
stanaing himself. % The umore the existing individual
unaerstanas himself the more concretely he exists ; and
the wore concretel& he exists, the more he unaerstanas
himself . The ethical task of actualizing ana unaerstanaing

the self-structwe gilves rise to existonce . 11
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In this connéction we must refer to the
amblgulety of the wora existence. Throughout the
exlstentialist literature, there can be founa the aouble
meaning attituae to this word. when Kierkegaard says that
oné must exist 1n order to thin«, he takes the word 'exist'
in 1its general sense of being really and concretely. Unless
an individual exists first, there is no question of his
tninking that he exists, because thinking is possible only
for an existing huaan being. 3ut when Kierkegaard says that
exlstence emerges as a result of inaividual's execution of
his ethical task of’actua;izing and understanding himself,
he aoes not take 'existence' in its general sense ,but in
the technical existentiali§t 8ense meaning that existence
18 authentic oeing which is acguired by the indiviaual concerned
not with which he is porn. It is an attainaent through moral
ana spiritual discipline. Thus 'existence' means really ethico-
religious exlstencs, not mere in guthentic being. To quote
k.C.Solomon, " This play between two senses of ‘exists' and
‘existence' ( and Occassionally 'being' ) permeates all of

Kierkegaard's writings ( as well s8 the writings of later
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'existentialists'). Kierkegaard unlike the many Philosophers
after Descartes for whom personal existence was simply Belf--
eviaent, insists that existence is something to be striven for.
In this sense, therefore, the standsrd ana worn existential ists
Cliche” ®» Existence precedes essence®™ does not apply diterally

12
to Kierxegaard ( or to Heldegger) .%

mxistential Dialectic and the

spheres of existence

Kierkégaard has introduced an existential dialectic in

his pnilosophiéal systemn, which wmust pe sharply distin-
guished from the historical diaslectic as founa in the
Phiiosophy of Hegel . Both the kinuas of dialectic are
concernea with the formation of mutually opposite concepts ;
and there 1s a close siumilarity between the different stages
of 1ife or modes of existence as aelineatsea in the dialectic
of Kieprxkegaard an@ the different florms of consciousness
envisaged in Helel's monumental work the Phenomenology of

Spirit'. In the dialectics of both the Philosophers, there

© can pe found mutually opposing concepts regarding life, selr
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and different value systems. On account of this similarity
petween the two dialectics, one may be very often confused
with the other. As a matter of fact, Kierkegaard's diglectic
is quite aifrerent from that of Hegel in respect of relation
inspite of thelr similarity in contente. ir. Me Ke.Bhaara says,
“ The aifference between Kierkegaardian dialectic and
Hegellan aialectic does not 1ie in their content but
rather in the relations between the various stages and
15
forms of 1ife .w
Accoraing to both the assthetic life, 1.e.the

life of non-com attitude is unsatisfactory, and Chris-
tianity is the wmost authentic. view of 1ife. But while

in Hegel's dialectic the different stages of 1ife have
been arranged according to ths movement of reéason, in
Kierkgaard's dialectic the different B8tages of lirfe

have been arranged according to choice on the basis

Of faith ana passion. Hegel's rationalism or concep-
tualism 1s applicable to logic, not to life. The free
choice of a man 1s not directed 0y any rational prin-
ciple, but by a leap of faithe. Reason informs us that

weé have the power or the right to choose something, but
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it does not inform us about the object of our choice.
while walking along the way of l1ife man encounters
baraaoxes and alternative ways of action ; but he can
not solve those paradoxes oy meuns of reason, he can
Solve them only oy a choice of one alternative through
leap of faith. R.C.Solomon opines that Kierkegaard's
aialectic is of'ten presented 1n misleading language,

as he speaks of his aialectic as 'qualitative' as
opposed to Hegel's dialectic of pure being, which is
'quantitative' ; and he claims that his dialectic 1is

the dialectic of actual existence rather than that of
the concept of existence out as g matter of fact he is
égually concerned with conceptions of e#istence, and his
dii'ference with Hegel 11es in the value he plaées on the
conception of oneself as an indiviaual not as collectivity,
and in the nature of the process of movement from one

conception to another.

In the existential dialectic of Klerkegaard,
oné comes across three alternative ways of life, in other-
words three fundamentasl commitments , sometimes called by

" him 'view of life', ‘existential categories', 'spheres of

Contd ..« 0



existence', 'modes of existing' and 'stages on l1ife's way',
These three conceptions of 1ife are fundamentally incompatible
in the sense that one can choose only one of them at a time
without any compromise between them by the use of reasone.
Sach sphere of exlistence as 1t8 own system of values, hence
there can oe no further criterion for choosing between spheres.
Thus the choice must pe made without a criterion, without a
guiaing principle, witnout regson, out only by a leap of
commnituent which can not oe aefenaea further. "™ Thus there 1is
no rational way of life, no one conception of life-style which
is more reasonable than others. One's choice of funaamental
values is ' irrational ' because there is no reason for
choosing one style of l11ife rather than another, nor 1is there
the possinility that one can compromise to find the best of
€aCheeeeceeeerlt 18 not chosen because it is most rational,
14

but chosen inspite of 1its lack of aefence by Reason%.

Kierkegaard has glorifiea the freedom of choice
a8 wuch a8 Hegel has glorified reason. AS he says, W The
most tremendous thing which has peen granted to man is the
15

- 1 Oi 11}
choice of freedou He consiagers the freedom of choice

to oe the most ovasic value that makes a man existent in the
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roal sense of the term. says Dre.d.K.Bhadra, " This freedom

of choice, Kierkegaard belisves, is the most fundamental

of values anu 1t is what makes a man a human pbeing or an
eéxistent inciviaual. 1t 18 the recognition and the use of
this freedom that i1s far more important than the object of
choice.In Hegel's opinion, freedom consists simply in
following the dictates of reason. Kierkegaard thinks that

the ooedience of freedog to anything else is the concellation

16
of one's freeaom%.

According to Kierkegaard, each man's lite may have
three 8Stages nauwely, (1) the aesthetic stage (11) the moral
stage (1i1i) the spiritual stage. These 8tages are uistinct
and inaepenuent of one another. That 18 to say, no coapromise
is possible among them. There 1is no rational way of Lrassing
from oné of these stages to gnother. However, these stages
indicate the advancement of the sense of the value of human
life. Kierkegaard pelieves that the spiritual stage 1s.the
highest (however , he m sometimes glorifies the ethical stage).
SOmet;mes hé says that both the moral and religious stage

are opposed to the aesthetic stase. According to R.C.Solomon,
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S8uch amvlgulety persists throughout Kierkegaard's
writings, and so the consistency of his dialectic becomes

questionaole .

The first staxe of 1ife is called the
aesthetlc stage in the sense that it is a staye of
non-commital attituae. At this stare, one aoes not give
one's opinion on a suoject either positive or negative ;
he rather withholds his opinion in all matters of life,
where the situation demanus either a positive or a
negative answer . The second stage 1.8.the moral Stage
is the stage of 'either or', i.e., the stage or choosing
one of the alternatives. In a sense it is the central Stage or
human life because success in life aeépenas upon authentic
choice. If one's choice is not authentic, one can not act
authentically, and conseqguently the desired goal can not
be reachede. The ultimate staxe, namely, the spiritual stage
1s a stage beyond the ethical, and at this stage , a man
surrenders himself absolutely to the will of Goa, nis in-
dwelling spirit, and his will being absolutely attuned with

the willl of Goa, all responsibility is ultimately vested
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upon God. Here everything occures spontaneously, as man
becoues alvinised through self-development in course of
the preceeding staxges of life, % The ethical l1ife is the
1ife of a man in the Society, the life of a man 1is
regaraed as a part of the community. Such a man lives
accoraing to principles which consider evepry man as an
end in himself and self interest is subsumed under moral
auty. The ethical l1ife with the characteristics of
universality, rationality and duty, in short, morality,

17
meant for Kierxegaarda the ethics of Kant." But while
Kant gives a justification of ultimate moral principles
Kierkegaard aoes not give.any such justification, ana he
holas that the categorical imperatives a8 ultimate values
are not ultimately justitrieble. " The central thing of an
ethical life which is accepted as the most necessary 1is not
the claim to justifiability of these etp;cal principles.
The ethical l1ife consiaers the inaividual interest to be
subservient to the uemands of principles. But the origins
. Or Jjustirications of these principles 18 not provided by the

18
dialectic oI Kierkegaardm,
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According'to Kierkegasard, the transition
of a man from one 8tage to another stage 1is not
logically necessary but only Psychological. Ho
aoes not claim to give us a valid argument for
accepting one stage over another, and so there
does not arise the qguestion of logical compulsion
of the choice of one staxe® rather than another. Ip
the woras of Solomon, " The reasons which Kierkegaard
glves for moving irom one stage to the next are not
iogical but Psychological ; they are not logically
compelling, but they may be compelling for some
individual" .19 Agaln, “ Kierkegaard is not giving
rcasons in the sense of logically compelling
reasons sec.esecceesbut reasons only in the degenerate
sénseé that they are personal consiaerations which

20
‘might persuaae us to accept his positionW.
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It may appear that Kierkegaard's thought
involves self- contradiction, because the transition
from one stage to another hes no rational justification,
yet he gives some reasons for passing from one stage
to another by appealing to the feeling of despair and
gullt. But this 18 only apparant, as Ur .M.K.Bhadra says,

" There is an apparant inconsistency in the philosophy
of Kilerkegaard and it 1ssues from the ambiguous use

of 'reason' and ‘rational'. It 18 true that 'reason’
and 'rationality' are strictly logical notions.

It i1s in this sense'that Kierkegesard denies that an
individual can demonstrate the logical necessity for
choice of one sphere than snother. snother sense of

' reason' also exists and this has been utilized by Hegel.
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It means anything that makes one more likely to0 accept
some conclusion. In Hegel's philosophy this use of

' reason' and the use of ' reason' in the sense of
logical necessity are combined together in the central
notion of teleological explunatione. The senses often
remain undistinguished. In Kierkegaard's philosophy
also, the senses of ' reason' and ' rationality' are
often confusingly fusea and the inability to
distingulsh these different uses produce fonfusions

21
in his entire philosophy".

ANX1aTY AND DEPRESSION IN HUMAN LIFRE

The word ' anxiety' may be used to denote a phenomenon
discussed by several ixistentlelist Philosophers,although
the word doés not have precisely the same meaning in every

writer who uses 1t . 'snxiety'( also called anguish or dread).
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is unaerstood somewhat differently by Kierkegaard, Helaegger
and Sartre. Still there is close affinity among thewm in the use
of the word. Kierkegaara 1is regaraed as the pioneer in dealing
with the concept of anxiety in idAxistentialist Philosophy.
Heidegger asveloped his own concept of anxiety on the pasis

of Kierkegaard's concept of the same, ana Sartre is indebted to
both Kisrkegaard and Heidegger for the formation of his own
concept of anxiety.lelaegger says, " The man who has gone
farthest in analysing the concept of anxi€tyeeeeees 18 Soren
Kierkegaard"zz. Contrasting the descriptions of anxiety in
Kierkegaé.rd and Heldegger, Sartre says that they % do not

appear to us contradictory ; on the contrary, the one implies
25
the otherv,

Kierkegaard's concept of anxiety has been elaborately
dealt with in his book ' The (oncept of uread'. He introauces
the notion of anxiety in the céntext of a aiscussion of the
origin of sin. He understanus the story of the fall of man
as oné that daescribes an event or developuwent in the life of
every wman, the passage from innocence to sin. 1t is the prior
conaition of anxiety that makes this event possible.It is

described in at least three ways

1) 1t is inherent in the state of innocence ;
2) 1t is linked to freedom ; and
3) 1t is assoclated with man's peculiar constitution as

Pody ana soul ,estaplished in spirit.
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First,already in dreaming innocence there is souething
like an instaoility, an uneasiness, by which the tranquility of
bliss 18 aisturbed. This is illustratea in the awakening of
8exuallity and sensuality in the indiviaual. There is g malaise
( malady) which finally issues in the sensual act and therefors,

in the loss of innocence and a changed quality of existence.

Acceoraing to Kierkegsara, " Uread is a gqualification
ol the dreaming spirit, and as such it has 1ts place in
Psychology"zu. When we consider the aialecticai aeterningnts
in aread, it appears they have precisely the characteristic
ambiguliety of Psychology. " bUreaa is a sympathetic antipathy.
an@ an antipathetic sympathy".25 " The Uread which i1s posited in
innocence 18, in the firet place, not gullt, in the s8econd place,
it is not a heavy burden, not a suf'fering which can not be
brought into a harmony with the felicity of innocence .....this
dread belongs to the chila so esseéntially that it can not do
without it, even though it alarms him, it Captivates him
nevertﬁsless by 1ts sweet feeliné of apprehension"26.

Secondly, anxiety is a kina of instability prior to action,
and 80 it 1s acscribed as the 'Vertigo' or 'dizziness' of freedon,
in so.far a8 freedom means possibility ana 8tanding on the edge

of possibility is like 8tanding on the edge of a precipice.

Using a different metaphor of his own John Macquarrie has
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explainea this concept of anxiety thus : " One might say
that freeaom is by its very nature pregnant with possi-
pility, anu it is the stirring of possiblility in the woub

of freedom that is experiencea =5 the primordial anxiety"27

Thirdly, anxiety 1s the tension which man with his
peculiar constitution 1s subject to. Man 1s a synthesls of
body and soul united in the spirit." The human task 18 to
accompl ish the synthesis of boay and soul, and this task 1is
from the beginning anxiety-lauen. Anxiety is a pecullar hunan
rhenomenon. An animal kKnows no anxiety, for 1its life 1s purely
sensual , an angel likewise, knows no anxiety, for his l1ife
is that of the pure intellect. But man conjolning sense and

28
reason, body ana scul 1ives in the shadow of anxiety"e.

Accoraing to Kierkegaara, anxiety is not only the
presupposition or preconaltion fopr sin, it is also the etfect
of sin, bScause a fallen san lives amidst ever-aepening
anxiety which is not the fear of something definite but that

of sométhing indefinite, for instance, the fear of ueath or

that of infinite freedome.

' Accordaing to Kierkegaard, there 1s no one who does

not have anxlety in the face of his existence. The 1ife of
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-: 50 ;-

modern man 1is lived in despair. Kierxegaard summed up

the agony of the oeginning ana ena ot life.

v Hear the cry of the mother at the hour of
giving birth, see the struggle of the dying at the last
moment, and say then whether that which ends like this

29
can be designed for pleasure" .,

Human life is not designed for pleasure. We strive
for happiness in oraer to escap® anxioty and despair. But
there 1s no escape. This 1is tho universal human conaliltion.
we suffer from anxiety sven when weé are not aware of 1it,
ana even when there 1is nothing to fear, nothing in the
oojective world to feel anxious about. Thls 1is because our
anxiety 1is not objective at all, 1t 1is suvjective anxlety-
it is the universal fear of something that 18 nothing, it
is the fear of the nothingness of human existence. About

the meaninglessness of our existence, he says :

4 I stick my finger into
existence~ it smells of nothing.
Where am 1 ? wWhat is the thing
called the world % ..o Who am I %
How did 1 coms into ths world %

50

why was 1 not consulted ? Contd « «51



The story of an ordinary young man in his 'HEither/Or',

'A Fragment of Life', shows how the man keeps faliing into
depression though he experiences the varicus forms of
enjoyment , sensual ana aesthetic. For Kierkegaard, in the

fact of total crisis, at the euage of the abyss, only absolute
faith and the leap to Goa can overcoue the meanlinglessness of
our existence. Only ths restoration of Orthodox Christianity,
and the surrender of reason can overcome the sense of anxiety
and hopeless despair for the solitary individuals of the

e

modern world .

Kilerkegaard's maxim ;
"Truth is Subjectivity %

The 'Characteristic of all the Existentialist writing is the
desire to chanwxe one's readers, to free them from their past
illussions, and make them not only think, but even live

31
differently" .

it 18 Kierkegaard, an xxistentialist, who, for the
firsp time, wanted to free people from the illusion of
'‘Objectivity' to him, the task of philosophy is to rediscover
' subiectivity' which we have lost. 'Subjectivity' 18 taken

to pe the very home of concrete being, to which we have access
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in ways other than cognitive. As Kierkegaard sounas the
cardinal note 'Subjectivity is truth,subjectivity is

52 '
reality" .

Now we are to unasrstand what Kierkegaard means by
‘objectivity' ana 'Squectlvity' ana also the significance
of his above sald cardinal note.'Objectivity' is the tendency
of those people who adopt or dlscover general laws that govern
both pehavior and thought. lt is the acceptance of the role of
the observer. History, Soclology, Psychology, &thics- any
subject matter which is oound by rules of eviaence or which
can De taught in the class-room 18 an opbgéctive study. This
tenaency transforms an observer into almost a ghost and the
spontaneélty ana ilnwardness of life is lost.'In objectivity
the individual loses himself in the mass and ceases to

recognize that the knower is an existing indiviaual.

Kierkegaard aims to destroy the scientific myth
which could dominate a man's ethical 1ife and religious
1irfe too. The myth being, that everything is causally
determined and a proper observation could provide us with
a complete and true account of the behaviour of everything,
Kierkegaard raises his voice against this domination of
Sclentific myth 1.e.objectivity, over religious 1ife and
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says, ' An objective acceptance of Christianity 18 papanism
or thoughtlessness..... Christianity protests against every
form of objectivity, it aesires that the subject should be
infinitely concerned abpout himself. It 1s with subjectivity
that Christianity 18 concerned and it is only in subject-
ivity that 1ts truth exists, il it exists at all. Objectively

35
christianity has aosolutely no existence.'!

He thinks that it 18 not easy to alscard objectivity.
There are many peoplé who can live their whole lives under
the domination of objectivity. Under this condition, they
are oenighted and need to be rescued from this state of
darkness. 80 long they are in this state, they are in illusion
and when they are freed, they are enlightened. This
enlightment 18 callea by Kierkegaard a sort of conversion.
He comes to this conclusion from his own life when he l1ived
a 8hort part of his,under the domination of objectivity i.e.

under iliusion, and threw of the illusion later on.

Kierksgaard forumulates his principle 'subjectivity
is truth' in his boock'Concluding Unscientific Postscript',
ana here, oy this principle, he means the inwardness of
religious life. uescartes ana Kant also thought orf Subjectivity.

But subjectivity for Kierxegaard, is somsthing aifferent. It
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is of the essence of the person not of the subject,

Bvery existentialist speaks about an inaividual
subject existing in the world, who freely acts for
realization of his subjectivity, or his 'real being', and
proves himself an existent. Kierkegaardian subjectivity is
the realizatiop of a concrete individual existent of his
'true being' in the Beilng of God, and this realization 1is
as good as his realization of truth. " Subjectivity is the
truth, Y says Kierkegaardu.su e shows in his ' Concluding
Unscieéntific Postscript' how subjectivity is the truth :
¥ when subjectivity, inwardness, is the truth, the truth
becomes ovjectively a paradox ; and the fact that the truth
i3 opnjectively a paraaox shows in its turn that subjectivity
i8 the truthe. For the objective situation is repellent, and
the expression for the objective repulsion constitutes the
‘tension and the measure of the corresponding inwardness.
The paradoxical character of the truth is its objective
uncertainly, this uncertainty is an expression for the
passionate inwardness, and this passion is precisely the

35
truth" .

Now the question is how does the truth become a

paradox 7 '* By virtue of the relationship subsisting between

ths eternal ,essential truth gnd the eéxisting individual, the
Contd «55



paradox cawe 1into being. 18t us now go further, let us

suppose tha£ the eternal essential truth is itself a

baradoxe. How does the paradox come into being ? By putting

the eternal ,essential truth into juxtaposition with existence.
Hence when we posit such a conjunction with the truth itselr,
the truth becowes a paraxox. The eternal truth has come into

veing in tiwe, this is the paraaox"36 - 8says Kierkegaard.

About paradox he says that paradox is above.every
systeme It 18 religious iife which makes us aware of Paradox
the paradox of the God-man ( the Incarnation), the paradox
of communication between human and divine (prayer), the
Paradox of eternal l1ife, Such paradoxes are beyona reason.

We can not possibly be objective about them, Only subjectivity
or faith can comprehena the paradoxes of Christianity. He also
says that 1t is the internal conflict between the objective

uncertainty and our passion of the infinite that énables us

to attain subjectivity.

From the apove description of subjectivity, the
essential characteristics of suojective Knowlsdge can be
poinﬁea out in the following way : firstly, it can not be
Passed on from one person to the nexte. Sécondly,it always has
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the nature of a paradox, and lastly, it is concrete, not
abstracte And for this reason it wust be necessarily related

to a concrete living existente.

The difference between the objective truth and
subjective -truth is brought out by Kierkegaard in the following

passage

‘'When the question of truth is raised in an objective
manner,reflection is directed objectively to the truth, as an
object to which the knower 1s reiated. Reflection is not
focussed upon thé relationship, however, but upon the
question of whether it is the truth to which the knower is
related . 1t onl& the object to which he 1s related 1is the

truth the subnject 18 accounted to be in the truthe

When the guestion of truth is raised subjectively,
reflection is uirected subjectively to the nature of the
individual's relationship,if only the mode of this rela-
tionship 1s the truth, the indiviaual 1s in the truth even
37

if he should happen to be thus related to what is not truew

He further says, ''The objective accent falls on WHAT
1s said, the subjective accent on HOw 1t is samd...QObJectively-
the interest if focussed merely on the thought content, subjectively
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on the inwardness. At 1ts maximuwm this inward 'how' 1s the
passion of the infinite, anu the passion of the 1lnfinite is
the truthe. But the passion or the infinite 1s precisely

3%
subjectivity, ana thus suojectivity becomes the truth" .

Kierkegaard's view on keligion

Particularly Christilanity

Kierkegaard was mainly interested in Religlion and speclally
Christianity.lt may be s8aid that his philosophy 18 an adjunct
tc his religious faith. In the nineteenth century European
thought we see the general intellectual tendency towards
reducing reality to a mere category of thought,to a rational
concept, in the philosophy of Hegel's panlogist;c systeﬁ.
Reason or spirit becomes in Hegel the be-all and end-all of
Philosophy. The loglcal categories becomeé the framework of
reality 1itself. The 1igic of the mina 18 the same aB the
metaphysics of réality. ' The real is the rational and the
rational 1is the real' .. Hegel's reason is in a'process of
evolutione. This process of the self-development of the reason,

Hegel calls the dialectic of reasone

In the second part of the Century Hegelianism met
with a revolt in the form of radical anti-intellectualisme.
' Hegelian;sm which reduces the entire world to a system of
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abstract categories and tries to explain man from the objec-
tive point of view can néver do justice to0 man as a living
subject intent on working out his own destiny. 4n ijective
treatment of the human being only weakens ethical and
religious passion. Besiues, Hegel's Absolute Idealism does
not recognise the reality of the individual and his freedom
and responsibllity. It holds that man 1s the reproduction of
the Infinite Spirit. 1t places man beyond death 1.e. it tries
to prove the unreality of deathe. Hence arose Kierkegaard's
oitter attack on Hegel's 'System'. Hegal, who goes to the length
of talking of 'Opjective 3Spirit', ' Cbjective will', 'General
will' ana ' Universal spirit' are the parmanent target of
Klerkegaard's scathing Criticism, irony and satire. ' Infact,
Kierkegaard can pe described as socrates reborn in the
nineteenth century to counteract the beneful effect of Hewel

4
on Contemporary mthics ana Religion®

' There can be no dount about his passiocnate attach-—
ment to the christlap faith. Yet this wés accompanied by an
equally passionate hostility to the conventional and, as he
.bélieved degenerate forms of Christianity current in nineteenth

century ienmark, and this hostility culminated in an all-out
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attack on the church as he knew it" qw. Kierkegaard

wa§ preoccupied with the religious problenm ahd with how
to become a Christian. The progress of the human self is
from the aesthetic through the ethical to the religious
8tagd, but again this can not be rationalized or presented
in a logical way. Christianity itseif is the paradox and
demanas the ieap of faithe ' All Christianity 1s rooted in
the paraaoxical , whether one accepts it as a believer, or

L2

rejects it precisely because it is paradoxical’®eeecee.

vhat commonly passes for Christianity, the doctrines and
ceremonies of the conventional Church, 13 a perversione.
Towaras the end of his life Kierkegaard became increasingly
violent in his attacks on Christian institutions. In his
last journals he sees Christianity mofe ana more in wérld-
rencuncing terms and as the inward decision ¢f the indaividual .
Christianity in the New Testament has to do with man's will,
everything turns upon changing the will, every expression
everything 18 related to this basic idea in Christianity
which makes it what. it is- a change of will. In Christendom
on the other hana; the whole of Christianity has been

transrerred to intellectuality ; so it becomes a aoctrine.
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Kierkegaard is, therefore, g sp;ritual Pragmgtist.,
He asintains that Goa oeing a spiritual principle and not
an object, can not pe interlectually unaerstood , i'ar less
broveu, excerpt vy my ovn- inwara 8training and aevelopunent
towaras God in falth,respect,worship, love ,fear and
suffering. Th8 80 called argunents for the existence or God
wiss this point and are wnspiritual in outlock. The intellec-
tual 1luea or you can «t best josit g ! bossible ', ana no
amount of argument can make g leap from the pPossinle to
the existing. ' (Une proves Gou's existence by worshipeeoeas..

51
not by proofrs' - 8Bays Kierkegaard.

Section- II

zlewents of Intellect and AZnotion in
Kierxegaard's Philosophy ana theip

relative preaominance

Now we are to fina out the elements of intellect and emotion

in Kierkegaard's Philosophy. His Philosophical views can be

classifiea wiaer the following heaas

a) Hls revolt against all those who megintain that

'issence 1s existence .

b) His idea of Goa .

c) His view on religion.
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- L3
ena our whole concern is with the intellectual" . Kierkegaard

discusses with a good deal of humour, the oehaviour of profess-
jonal monks and religious preachers who fritter away thelir
love of God in outward dewmanstration and brofession which: only

serve to inflame their vanity ana teumpt them away from God .

v He formulated his main problem in the form, how
can 1 become a Christian ? and asserted that his religion
was neither thﬁ habitual religiocn of an unrefelective Church-
goer nor that of a Hegelian. an unreflectlve church goer ,according
to Klerkegaard, is a Christian only because he is a member of
a particular community. His Christianity 1is only superficial,
depersonalised ,it does not belong to the core of his perso-
nalitye Similarly the religion of a Heselian rationalist who
1o00k8 upon abstract thought as the ultimate reallty is also
aepersonalised religion 80 neither the unreflective church goer

nor the Hegelian can pe a Christian in the true sense of the term'.

% sccording to him,nost men who call themselves
Christians do not know what true Christianity 1is Religilon
is not a mere formalistic or ritualistic affair. It must be
realised in one's own life .The church has reduced Christi-
anity to an empty rituslism. '7To be' and not ' to know'

should be the main motto of our life,if we want to be true
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religious. A wan is truly feligious not bgcause he 1s

versed in theological literature but because he has living
contact tith Gou, a cuntact which transforms his whole life.
He shoulua feel the presence of Goa everywhere and be gulded

by Hiw at every moaent of his life.

Thus Kierkegaara renounces a barely formalilstic or
ritualistic conception of religion and at ths some time a

Hegelian conception of it.ﬂuu

KIERKEGAARD'S IDZA OF GOD

Kierkegaara is a theist. He calls God an"unknown something *
" eseecees 1t 18 the unknown. It is not a human peing,

in 8o far as weé know what wman 1s ; nor is 1t any othsr

known thinge. S0 let us call this unknown something ; the

GOd"45 - 8ays Kierkegaard. He thinks that it is very

aifficult to prove that anything exists, because we always

reéeason from existence, not toward existence. So the idea of

asmonstrating that this ' unknown something ' ( Goa ) exists

is nothing but a folly attempt, because the idea of God's

eéxistence 1is already presupposed as certain in the veglnning.

In that case nothing 18 proved but merely the content of a
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conception 1is ueveloped The Gou 18 not a name but a concepte.
As regards the proof he says,' as long as 1 keep ay hola on
the proof i.2.continue to aemonstrate, the existence does
not come out ..... Dut when I let the proof go, the existence
is there.s.s.eeewhoever therefore attempts to demonstrate the
existence of Gou, proves in lieu thereof something elss,

4o
something which at times perhaps aces not need a proofecess’

So ' if the God does not exist 1t would of course be
inpossible to prove 1t ; and if he aoes exist it would be

folly to atteapt 1t- Bays Kierkegaard. ol

But the guesticn irf the existence of God can not be
proved, how is 1t that Kierkegaard speaks of the ' unknown
something ( God ) 7 what is the ground of his belief in God

or wherefrom does he get the idea of God ¢

Here Kierkegaard refers to the paradoxical passion
Of reason. About this paradoxical passion of reason he says
'esecsssses the paradox is the source of thinker's PasS8iONesces
But the highest pitch of every passion is always to will its
own downfally anu 80 1t 15 also the supreme passion of the
reason to seex a Collision, though this collision must in

oné way or another prove iits undoing. The supreme paradox
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of all thought is the attempt to aiscover something that

thought can not thlnk'uf

Reason being inspired by its paradoxical passion,
collides with this 'unknown something' wiich thought can
not think. This something is neither a human oeing nor any
known thing . Kierkegaard calls this unxnown something
The Goue. 80, according to him, the paradoxical passion of
the reason necessarily leads to the 1aéa of the God which

does indeed €xist, but is not Knowne

This ' unknown sowmething ' is the 1imit to which

the reason repeatedly comes but cannot aavance beyond ‘
this point. For Kierkegaara then, our reason is incompetent
to pronunce anything positive. He says, ' The reason has
orought the God as near as possible, and yet He is as

49

far away as ever %

He further points out that a man eéqguiprea with
the power of reason makes the best of it, but ultimately comes
to alscover 1its aiscursive charauter. keason, with its Gazzling
brillliance legves us half way resulting in disappointment
when the path of reasons wings ofrf, a vold is created between

the knower and the known, leaving the former 1n a state of
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deep reflection, out of which Gueryees snother faculty, namely
'faith'. For Kierkegaara, faltﬁ alone can f£ill up the gap.

In a state of extreme be widderment faith evolved as the last
résort and the person cbncernea, with full enthusiasm, takes
a leap upto goal- a leap that is founaed on faith. Kierke-
g8ara regarus Gou as the supreme eternasl subject who reveals
Himsell to faith. He cowmes to the conclusion that God is the
ultimate foundation anu we find ourselves as interrelated
subJects'fastenea to God,1.e.we realize our true gelves &
féith is the onliy organ tror our comprehensiocn ot the 8igni-

ficance of inter-subjectivitye.

AS io the visibility of God, he thinks that God 1is
invisible, since His visibility would annual His cunipre-
sénce .Only in inwardness or supgjectivity we can feel His
presence everywhere. ' Nature, the totality of created things,
18 the work of God.gnu yet Gou is not there ; out within
the inaiviaual wan thsre is a poteﬁtiality(man is rotentially
spirit ) which is awakensd in inwardness to pecome a God-
relationship, ana then it becoues poséible to see Goa every

wherenbo = Says Klerkegaard.
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d) his maxim' 'Truth is suojectivity'.

e) ano wevelopuwent of human l1ife.

1f we analyse his philosophlcal views. g shallksee
that his Pnilosophy is estaolishea on the pasis of intuition
or experience ana by means of reason or rational arguuenis.
His subjective feelings are not mere feelings or emotions.
Practically they are all reasonable emotions. He has analysed
his supnjective feelinygs or emotions ana this analysis 1s not

possivle without the exercise. of intellect or reason.

a) we shall first discuss the basic principle of
Kxistentialism the principle peing ' Existence is
aifferent from essence'. This carainal note of
Axistentialism 1s a revolt agazinst the entire
platonic tradition, against all those who maintain that
'gssence precedes Lxistence's. But this basic principle
or dxisténtlalism is 1tself established by criticising

the Platonlic view ; hssence is prior to existence.

Kierkegaara says that existence can not be represented
in a concept anda .unless it is g concept,vecguse it is too
aense, concrete and rich,it can not be rationally analysed.

He explains the characteristics of ‘existence', compares %% 1t
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with concept ana then says that there can be no concept of

existence. And as because 1t is not a concept,it is

unameénable to rational analysis ana proof.

He finus fault with ' I think therefore, I an', and
s8ay8s that it is a sheer tautology, because this being which
is ascribea to the thinker does not signify that he 1is, ﬁut
only that he is engaged in thinking. I must first exisf, in

oracer that 1 way think that 1 exist.

In this way Kilerkegaard analyses criticises coupares,
arguas and then comes to the revolutionary conclusion that
' Existence preceaes assence', the pivot on which the entire

thesis of txistentialism 8tanause.

b) Now we s8hall analyse his ldea of Goa wi\th a view to
showing that his Theism is grounded on reason, though,
according to him, our reason 1s incoampetent to prove the
existence of God. He says,' The reason has brought the God

a8 near as possible, ana yet he is as far away as ever'52

This saying shows that he can not discard the role of reason

out ana out though it 1s incoapetent to pronounce anything

positive.
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He calls the God 'unxnown something' « 'eeeecoslt is
the unknowne. 1t is8 not o hwian being, in so far as we know
what wan is ; nor 1is 1t any other known thing. So 1et us call
this unknown something : the God'5j - 8ays Kierkegaard.

Here aiso we 8ee that he coupares his ' unknown some-~
thing ' ( God ) with human being ana other xnown things, aistin-
guishes petwecn the two and then calls thls unknown something
.the God anu regards Him a8 the supreme eternal suject. A4S
regards the proof of God's existence, he says that the idea of
demonstrating that this ' unknown something' ( God) exists is
nothing but a folly attempt, beéause the iaea of God's exis~-
ténce 18 alreaay presupposed as certain in the begining. In
support of his opinion, he argues with the help of the follow-
ing dilemma

' If the God does not exist it would of

cowrse be impossible to prove it ; and
if' He does exist it would be folly to
attempt ‘it'm— 1lst premise

wither God does not exist or

He does exist- 2nd premise
«'e Hither it is impossible to prove 1t or
it 1s folly to attempt it- Conciusion.
contd . .6
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It is interesting to note that Kierkegaard discards'proor’

ocutright ana 1éys stress on the paradoxical passion of

reason which leaas to 'faith' through which God reveals

Himsslf. But we 86e that he hiuself argues or takes the

help of proof in support of his opinion that Gou's existence
can not be provew. SO we€ see that hlerkegaard buillds

his Thelsm 8téep by step with the help of reuson or intellect.
Yet, in the ena, he speaks of 'faith' as the last resort and
the only organ of our comprehension of Goa. But his 'faith!
originates trom reason- the paradoxical passion of reason.

S0 Klerkegaard's faith in Goa 1s not pure faith or passion,

rather it may be called intellectual faithe.

d) Kierkegaard wanteda to free people from the iilusion
of 'objectivity'. 1o him, the tusk of rhilosoghy is to
rediscover ' subjectivity' which we have 108t. He says,'subjec-

55
tivity is truth,subjectivity is reality'.

Klerkegaard makes g rational analysis of the nature
of humwan existence which was airectly felt by him in his very
peling ana couwes t 0 the conciusion that so long men are uhder
the 1llusion of objectivity they are benighted and need
%o ne rescued trom this state or Garkness. He thinks that
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it 1s not easy to aiscara cb,ectivity. But when they are
freed, they are enlightened. This enlightwent is called by

him a sort of converslone.

Now it 18 one thing to experience something oneself,
“anGt it 1s aﬁqther to convéy one's own experience to others.
This can be aone cnly by means of reason or language . When

on the basis of personal sxperience Kilerkegasard argued that

all human beinyk are subject tdlsuch experience, then there is

a Kina of generalisation in ths way of‘Inauction. That

' subjectivity 1s truth' is true not of one man but of all men
in general. It 1s also not true that only this or that person
i1s unaer the illusion of objectivity, but most peoplie are

under such lillusione. He 1s conscious of the evil effects: of
such 1llusicn on hwian life ana wanted to make people free

from 1iis speil, ana in coing this_he wasd not guite irrational.
He airffers between the subjective truth and objective truth and
concluaes that ' subjectivity is truth' ' Sub jectivity is
reality'. Kierkegaard's subjectivity is the realisstion of g
concrete 1ndiv1auai eéxistent of his ' true being' 1nlthe

being of God ; ana this realisation is as good as his resgli-
sation of (rutheeessee But this realisation and aifferentiatian

18 not possible without the exercise of intellect or reason.
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30 this kinu of Philosophy can not be merely emotional .

Kierkegaard himself lived a short part under the
domination of 'objectivity' i.e.under illusion and threw off
the illusion later.on. This enlightuent is called by him a
sort of conversion. After his conversion, he looked back into
the stages he passed, thé 8tages oeing, the aesthetic s8tage,
the aKRXEkx ethical 8taz® anu the religious stage. Ho
generalises his own three stages of l1ife upon huwan life. To
him, these stages are the different modes of life view which
a man foruws and lives accoruingly. Here we see that on the
pasis of his own experience, he generalises in the way of
Inauction. Acvout the ethical S8taxe, he says that it is the
stageé of choice. Here, man for the first time chooses himself.
Bthical 1ife 1s subjective, it is primarily fixed on inner

decisions of the will.

Now forming of different life~views, a conception of
life's significance and of its bur pose ,making choice and
decisionsa of whick} Klerkegaard speaks in the ethical s8tage,
are all works of reason or intellect. A leap from the ethical
8taxe to the religious, g lifelong and cheerrul striving fop -

apsolute happiness, faith in goa- the aialectical sStruggile,
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his view on religion, His faith in God, his realization

of truth in the peiayg or Gou, love for God etce ail
inaicate the predouminance of intellect in his rhilosophy.
His philosophical views are grounaed on reason ana in some
cases originates I'rom reason though he aiscards the role
of reason outright. Tﬁe éleuents of emotion that we find

in Kierkegaard's philosphy are all reasonable emotionse.
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Chapter III

Section = I A brief account of Heidegger's rhilosscphy.

HEIDEGGER'S PHILOSOPHY

INTRODUCTION

' Wwith Martin Heidegger, the German pPhilosopher -
who began his philosophical c areery as a student of Husserl,
we come across for the first time a formidable exposition of

1
existentialist thought in its distinctly philosophical role '.

Heidegger belongs to the German Phase of Phenomenolo-
gical movemént. He came under the influence of Husserl, the
transcendental phenomenologist in his early life, He discussed
most of the philospphical topics f£rom the pbenoxtenological
point of view, But he Qrachally deviated f£rom Husserl's way

of thinking and developed a philesophy of his own, Later on ’

he came to be regarded as an existentialist, though he himself
did not like the t:l.tle.’

SOQURCES 3 .

Heldegger smxxk derives the basic elements of his
thought from different sources, From the .early Greeks he
imbibes an interest in the problem of being as such in its
unity and totality., Under the influence of Husserl'sg phenge
menology, he approaches Being inwardly through consciougness.
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He 1s also influenced by Kierkegaard's lnsights into subjective

existence, particularly the emotional moods of care or concern,

dread and awe, His primary debt is to his German predecessors,
Kant and hegel, Heidegger follaws Kant in rejecting the view of

knowledge as representation, He alsoc follows Kant in cencentrating
on temporality, and in seeing the domain of time as greater than
that of space, His debt to Hegel shows up in his use of the
colicepts of negation and death, Thus Greek outology, Xierkegéard's
exlstentialism, Husserl's phehomenology, Kant and Hegel contri-
bute different elements to HeidEggerbs master plan for an exhause
tive philosephy of Belng, with wh:i.ch’ he starts his famous work,

' Sein nd zeit ' ( Being ang Time J .

HEIDEGGER' § IDEA OF DHILOSOPHY

For Heidegger, the problem of being is of immenge

ixi\pcrtance, it should be consideréd the s tarting paoint of all
philosophffe In his beok ' what is philosophy ? ' he defines
philosophy as the conversation between ° Being ' and the being
in an individual man, He says, " we f£ind the answer to the
question, what is Philosophy ? net through the historical
assertions about the definition of prhilosophy, but through
cohversing with that which has been handed down to us as the
Being of being "2. He maintains that Being and npt things which
have being is the principal object of philosophical enquiry and

that in order to know the real Nature of a thing we must have
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resort to intuition, and try tograsp it in its givenness,
According to him, Philosophy should be practical and theore-
tical pPhilosophy is no philosophy at all, The task of Philo-

sephy is the analysis of 'Being’. put Philosophy is not merely

the analysis of Philosophical cohcepts. His task is ¢. fope
mulate hnew and new collceptse The new Philosophical concepts

must explain the concrete world and must not refer to abstract

entities unrelated to the world of experience.

According to Heidegger, Philosophy is opposed to
comon’sense 3y lt attempts to seek sut the roots of common
sense and display them as unfounded prejudices. Thus Phi lo.
sophy 1s not based upon commen’sense, 1t is the critileism

of common”sense,

Heldegger's Philosephy is neither conceptual analysis
nor simple ontolegy. He 1s trying to get a new language in
which to express ingights concerning * Being'., He brings
forward his programme for a reconstructlion of metaphysics
which implies at the same time a destruction of metaphysics

in the traditional sense,
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PROBIEM OF BEING

Heldegger's charge against the philosophers is that none
before him with the single exception of Aristotle, hag
considered the prublem = 'Being® praoperly which is the
primal object of Fhillosophical encuiry. His ambition was
to be the Arxistotle pf his time so far’ as the problem o
Being is conhcerned., There have been mements in which the
disclosure «f Being has been approached most notably in
the German Igealism initiated by Kant, Flchte and schelling,
Culminating in Hegel, but which cellapsed in the middle of
the 19th aent;,ur.y. Even Neltzsche had fallen fram 'Being',
To him, *Being' is not only an empty word, it is not even
a word, Heidegger thinks that the roblem of the meaning

of Being needs to he takeh up afresh, and, in particular

the way of approaching the problem needs to be recansidered,

To ask for the meaning oi Belng is hNot to ask a
grammatical question. It ls to ask what the Beiny of beings
ise We have to sottle, therefore, what particular kxind of
being is to be selected for philosophical analysis as the
first step in the search for the meaning of Being, Ang,
according to Heidegger, we must start with the being ot the
questioner himself i.e. man considered as the being who is

capable of raising the problem of Being.
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Now the question to ask, what precisely is Heidegger
looking for , what is this problem of Being ? It is certainly
not the problem of ultimate reality, of transcendent being in
the sense of Gode For according to Heidegger, God would be a
being rather than Being, And it is Being, not beings or a
being, with which we are concerned, As to the exact xm pProblem

of Heldegger ( whether it is a linguistic analysis or a

metaphysical ocne ), Frederick copleston says, ® And I suppose
that the problem is for Heldegger a linguistic or logical
pProblem upto a certain point., Yet at times he appears to
speak about Being as though he were talking about the Absolute
or about the Transcendent. And it seems to me .e.. that he
wks oscillates between the point of view of a logical analyst
and that of a metaphysician without making it really clear
with what precise problem he is engaged ‘.3 Prefessedly,
however, he is concerned with a problem in ctology, which

is prior to any problem about Ged, Before we can even ralse
the problem of God we must answer the question, what is the
Being of beings ? And as it is man who ralses this problem
and who thus has a preliminary idea of Being and stands in a
special relation to Being, we should start with an analysis
of man as the being who is open to Beling,

Helgegger says, ® There are some Presuppositions
and prejudices which are constantly fostering the belief that

an enquiry into Being is unnecessary. These presuppositions are:

contd.. 0‘78.



Flrst, 'Being' is the most universal concept.
secandly, the concept of 'Being' is indefinable, Thirdly,
it is held that '"Being' 1s of all concepts the ohe that is

self-evident ! 4.

But Heidegyer thinks that these presuppoesitions do not
elimdnate the guestion of its meaning, The very fact that we
already live in an understanding of Being and that the mea-
ning of Belng is still veiled in darkness proves that it is
nNecessary in principler to raise the qguestion again., That is
why he undertakes the task of analysing the hidden mearing
of 'Being',

Heidegger's conception of 'Being® 1s different from
Plato's ' Idea of Good ', Aristotle's ' Prime Mover ', and
Hegel's 'Absolute' Heldegger's ' Being ' is also different

from Husserl's ' Transcendental ege'. He does not characterize
his *Being’ as something dxix divine, His *Being’ 1s simply an

oltological entity.

Like all other existentialists, Heidegger makes a .

smrp distinctien between being angd existence, and says that

existence belongs only to self-conscious individgual human
being. In general, however, existence is being, but it is
Dot mere being, it is a unique kind of being., Being 1s of
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three kinds namely, the being of man, the being of common
objects and the being of tools or instruments, The being of
man or the humah being is the active self-conscious indivie
dual « this is the being proper called ' existence '. The
other two kinds of being are improper beings, The being of
commol objects, as for instance, the belng of the lawe;'
animals, physical objects and even mathematical objects is
nct‘ being proper, that is to say, is not existehce., The
being of the too]:s or instruments is the ' being for ', for
instance, the earth is, for the farmar, that which is
Flaughed by him for growing corn. Thus there is being proper

or exlstence only in the f£irst sense,

According te Copleston, the preblem of being for
Heldegger is, upto a certain peint, a linguistic or logical
problem ; yet sometimes he appears to speak about Being as
i€ he was talking about the Absolute or about the Transcendente.
On the basis of Vole 1l of * Being and time ', Heidegger's
philosophy may be interpreted in an atheistic sense, It is
true that he does not deny the existence of God in so many
words., But at f£irst sight he seems ¢z suggest that apart
from man himself and the brute impenetrable exl stence of
things, there is nothing, and the way in which the problem
of Belng is handled by him seems to suggest that for him
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Being is necessarily finite and temporal, If this had been
the case, the existence of infinite Being, transcending the
temporal order, would be ruled ocut ang the problem gf God
would not be significantly rzised in FEeidegger's Philosophy,
But he strongly protested against the atheistic interpretation
of his philosephy. In his " Letter on Humanigm * ( bBrief

Uber den Humanismus ), he says that the existential analysis
of man neither affirms nor denies God. Yet this shoudll not

be taken as a case of indifferentism, According t¢o Heildegger,
the problem of the existence of God can not be raised on

the level of thought to which the existential analygis of
man belohgs ; it can be raised only on the plane of * fThe

holy ', Modern man is so absorbed in his Pre-occupations in
the world that he is not cpen to the plane of the hely, ang
the idea of Ged as traditionally interpreted has retreated
from his consciousness. But ' the death of God ', in the
sense that the Christian notion of God has lost its hold
oh human minds, does not mean that God is a noeentity. In
his own version, Heidegger’s philosophy is a waiting for

God, for a new manifestation of the Divine,

In his * Letter on Humanism *, Heidegger says, ® If

man, seess is ohce again to £ind himself in the nearness of
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Being, he must first learn to exist in the nameless, He
must recognise the seduction of the public, as well as the
impotence of the private, Man must, before he speaks, let

himgelf £irst be claimed himself by Being at the risk of

having under this claim little or almost nothing to say,
ly in this way will the preciousness of its essence be

returned to the word, and to man the dwelling where he

can live in the truth of Being “.5

According to Heldegger, man is a vehicle for the
self-revealation of Being just as for Hegel, individual

man is a manlfestation of the Absolute spirit. Man's relaw
tionship to Being likened to the function of the shepherd in
Christlanity, " The need is : to preserve the truth of Being

6
No matter what may happen to man and everything that * ig ' &

.
The true thinker and the true poet transcend the world of
actual existences and tuned their life and thought to the
truth of Being and listen, in gratitude to the soundless
voice of Being, The preparation for the truth of Being cohe
slsts not in careful preparing or * thinking % in any ordie
nery sense of the word, but in an extra=ordinary sense, As
Heldegger says : " out of long guarded speechlessgness and
the careful clarification of the field thus ¢cleared, comes
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the utterance of the thinker ... Ppetry and thinking are
most purely alike in thelr care of the woxd, ... The thinkexr
utters Being. The poet hames what is holy & 7

Thus Heidegger gives us a theology devaid of God
and wkqix ultimately Being becames 3 mystery making room for
an existential mysticism, The Being-inegeneral or the Holy
is an allepervading Being or Reality like the Plegeiian Abso-

lute or the Upanisadic Brahman or like the universal man (Manab
Brahman ) of Rabindranath Tagore, which is beth transcendent
to and emanent in the individual, which permeates through

every nerve and veln of the world.

Hidegger :studies ahalyses and described the inner
existential aspects ( ' existentialia.' ) of the human indi-.

vidual and suggests also their ontolegical implicatiaong,

Heldegger’s word £or human being is ' Dasein '. The
term ' Dagein ' may be analysed into *Da’ meaning °there’
and ‘sein’ meaning ' Being’, Dasein therefore signifies

' Baing-there °* Dasein is Beingein.the.world. An individual
£inds himself there-.in.the world. He is related to the whole

world in a cempelling way * Vorhanhdene ', 'Zuhandene’, ‘sorge’
and 'stimoung’ are four important tems in connection with

his relation with the world. Things of the world that just
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happen to be there before him are 'Vorhandene', and things
that he makes and uses as hig toecls are 'Zuhandene’. The
inner organizing principle that determines his relation ¢o

%% things, and t» the werld as a whole is 'sSorge’, The uni-
Que way in which he is related to the world is reflected in
his varying mood is *stimmung’, our different moeods like
anxdety, happiness, boredem, £ ear, dread etd, express the
different ways in which the human Dasein is related and

tuned to the world.

By 'Dagein’ Heldeyger means an existing individual
hwagmR human being, cansciocusly striving to realize Being,
which is nascent in him ag possibilities, As because only
man can consciously strive toactualise hig possibilities,
Heldegger attributes existence to hugan being only, Everys
thing else simply * is ' en earth, Heidegger e;rploys a
threefold terminology in an attempt to avold confusion
over the word ' BExistenz ', He restricts Dagein to the
being exemplified in man, Disein i3 not equivalent to mane

'Dasein’ ig an ontalogical term, It designates man in respect
of his beilng, and if this kind of being is found elsewhere

than in humanity, then the temm 'Dasein’ could be appropriae
tely applied, For the traditional ¢ erm ‘existentia’, he

Proposes the exoression Vorhandenheit, which may be translated
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3s 'presence-at=hand'. This points to the passive kind of
existing, that we have called a mere ° lying around*, It
is sanething that one may come aeross in the world, The

third of Heidegger’s tems ig Existenz, existence Heidegger
attributes existence only to Dasein, ang says that the
essence of Dasein lies in its existence. He declares, 'the

term ®"existence® (Bxistenz) as a deslignation of being, will
be allotted sclely to Dase.in'a. 'I‘hi_s simply means that

human reality can not be derined because it is nNet swmne=
thing given, it is in question, A man is a possibility, he
has the power to b2, Hig existence is in his chaice af the
possibilities which are open ¢o him, and since this choice
is never £inal, once for all, his .existence is indeteminate,
Neverthe less, the mode of existence of the human being has

@ structure ; it is beingeinethe~-world, This being-irﬁthe-
world which constitutes human being is the being of a sgelf
in its ingeparable relations with a note-self, the world of
things and other persons in which the self always and nece-

ssarily finds itself ingerted. There 1ls no separation possible,

Like Dasein, objects or things are coastituted by
thelir relations to other things in the world and to an
exist.em; of the nature of Dagein t$ ' the needle implies
the thread, the garment, the sewer, and the wearer, That

is to say, the object as tool 1ls constitued by the system
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of relations in which 1t exists, and refers to an end in
Dasein, which ig itself constituted by its relations to

the system but refers to its own possibilities angd Dot to
the system for itsg meaning '9. Dagein as possibility anag
constituted by relations with objects as toals in a servie

ceable system gives intelligibility to the world ag the
realization of projecta,

Te Heldegger, there is no dualism of mind and matter
or Consciousness and the world ag Descartes and Husgerl take

£for granted f£ream the outset, rather than discover it,'Heideyger
begins by trying to go behind the question posed by Husserl
and Descartes, They had agked, * How can conscioushess come

to know a world outside consciousness ? " Husserl had behaved
as if it was clear that the investigation of consciocus states
of mind was cne thing, the investigation of consciousness-in.

the-world another, But whence this dualism ? What makes us
dualist ? what is the "I* which posss the question * what can

I know ?" Heldegyer hames the *I* which agkg the cartesian
question, he names it in its most primitive mode of being-in.
the-world bagein, literally * being there § what is the mode

of beingein.the.world ? It is a general movement toward things,
reaching out after objects «ses we grasp Dagein ag being.in.the.
world or not at all '1. Heidegger's msein is not separable
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from noteself, the world of th:l.izgs and other persons ; it is
an inseparable relation, So, is it not a victory over Carte-
sian dualism ? |

Dagein is distinguished f£rom any other concept in

the follaiing ways Firstly, its character is not that of a
thing among things, It is to be dlfferentiated fram things

of objective experience which may be characterised either

as preeented £k before us (*Vorhanden®) or as something to
be used for our purpose (*Juhanden*), Human existence belongs
to neither of the categories. Dasein is marked by an onto-
dagical implication,

Secondly, Dasein is in a special relationghip with
the world and other conscious beings., My personal unique
existence is not divorced fram the social and culeural

situation in which I £ind myself invelved, It is ot a selie-
enclosed being like the windowless monad of Leibnitz, To
exist, for the Existentialists, is not merely to be ("Sein"),
but to be here and there ( "da-gein® Je In otherwards, it is
being in a situation, '

Dasein is defined as care ("Sorge") or concern

("be sorge®"), All other structures of Dasein are introduced
@8 structures of ‘Care’ which is a generaligsed structure of
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'concern’', *Concern’ Sstands for some commen practical
attitudes as distinguished fram the theoretical ang

descriptive knowledge of the Scientist, in careful deta-

ched reflection, The practical attitudes regarded as
'Concern' are attitudes like * having to do with samething,
producing something, attending to something and looking
after it, making use of something, given something up and
letting it to go, undertaking, accomplishing, evincing,

. 11
interrogating, considering, discusslng,cietermining cses™

What characterizes Qur concerfl is our finitude and

the way in which our being is consumed in the moment to

Moment passage of tipe. we do not exist only for the Present
Mmoment, Human existence is open toward the future. we conf ront
Possibility and we are filled with angst., Here Heldegger

follows closely Kierkegaard's analysis of dread. I can

only overcome angst by facing my existence inh its totality,
and for human existence that is to face the fact of my own
death as the limit of bossiblility. Both conscience and
guilt play their part here, for conscience informs me of
what I might be and guilt of what I might have been ., I can

Not escape an inauthentic existence except by continually

living as one who knows that he is going to die. I am,
therefore,_confronted with a decisipn between the inauthentic

and authentic existence,
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Heidegger's account of Daseln is thus a blend of

the concept of dread and Either/Or. We are no longer :..:ed
with choice as the Key to truth ; we are faced with a 8Y &=
tematic and argued ontology - or at least with the preol egue
to such an ontolegy - in which choice has its place. The Onto-

logy is that of The Concept of dread - wkk without God '.12

The Concept of 'Anxiety’

Here Anxiety is primarily the anxiety for death, and it is

2 Key-mood of great sighificance, Heigegger owes much to
Kierkegaard's concept of dread ., The object of dread in

Kierkegaard's sense is ' that indefinite samething which is
nothing, * Kierkegaard had analysed the concept of dread

in order to penetrate into the deepest layer of human
feeling, and Heldegger uses it forthe same purpose, An
exlstential analysis of death occupies an important place
in Heldegger®'s philosophy. He thinks that to understand
Dasein as a whole we must understapd it as " being. towards-
death ®., Death, says Heidegger 1s ' a phenomenon of life :13
He further says, ' let the term "dying® stand for that way

of Beinc in which Dasein is towards its ﬂeath'}“r
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Heldegger develops the ccncept of man' s being-towards.
death in the following way, Death is the most private

of all possibilities in that it is specifically mine,

® Death is the only thing which nobody can do for me ",
And man is the anly being who knows he has to dle. Death
1s furthermore an * unrelated possibility * in that through
it may relation to other Daseins ig dissolved, In addition
it is an ungurpassable possibility, * the possibility of
the abgalute impossibility pf Dasein "]5. Man is certain
ef his death but uncertain ag ¢5 when it will occur, This
canstant threat gf the possibdlitcy of death causes anxiety,
in fact 1t constitutes the experience of *Care' in {itg

extreme form, Thus death reveals itself as that ' pogsibie
lity which is one’s ownmost, which is nobwrelational,
and which is not to be outstripped 'ilsueath is something
distinctively impending, It is throagh the experience cof
death that an individual becames conscious of the true
nature of his existence and his authentic possibilities,
Death 1s not an event that takes pPlace at a @ rticular
polnt of time. Hence the question what happens after
death has no philosophical importance, If death ig
defined as the end of Dasein, this does not imply any
ontical d ecision whether after death still another Being

1s possible, either higher or lower, or whether Dasein
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lives on or cutlasts itself and ig immortal, The thige

worldly entological interpretation of death takes prece.
dence over any ontical other-worldly'Speculation. The

existential interpretation of death takes procedence over
3ny biology and ontology of life, But it is also the founda-

tion for any lnvestigation of death which is biagraphical
or historialogical, ethnological or psychelogical, In any

typolayy of dying the colcept of Seath is already presupposed.
' What might be discussed under the topic of a ' metaphysic

®f death * lies outside the domain of an existential analysis

of death ', saysg Heldegger, 17 Anxiety or dread differs from
fear in seeming tp have no object and no cause, and tha¢ ig
what makes it so profoundly disturhbing, it ic soldam £elt in
its intensity ang clarity, 'he Eecizive character wf dread ig
that it can not be localigeg and it rertuses ¢o be pinned down
to anything, It is a possibility widch ot wily has empire over
all other possibiutigs, since it eventually extinguishes then,
but which alsp hag a bearing upon them whil | they remain
optionsg, for i¢ reveals their contimgency, I see all ny possgi.
bilities ag already annihilated in death, as they will be,

like those of others in their turn, m face of death when all
the possibilities are anidhilated, there are ottly twe alterw
Natives kefore us ; acceptaice or distraction, we are free
elther to checose acceptance of death as the funrene and normativa
possibility of my exigtence, or to remain leet 10 the 111y

siong of everyday life.
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It may be asiked ; how is the tenporality of
anxiety related to that of fear ? InansWer to this
Question, Heidegger says s * Anxiety, like fear, has

l¢s character formally determined by samething in the
face of which ene is anxious and the scmething about
which che 1s anxicus ¢.ee This does Rot mean that their
structural characters axe meltsd away into one another,
as if anxiety were anxilous nelther in the face of aly-
thing ner absu: anyehing, Thelir colnelding means rather
that the entity hy which both these structures are £ illed
in cuseeds L5 the same w hamely, pDagein '1? In fact, that
in the f£2ce of which uwne has anxlety is not encountered
as samething definite in the world, it is aot any+hing
ready - ¢o - hand or presenteat.hatd. Enviranmental entie
ties dc not have any invalvement in the case of anxiety,
We cancern ourselves envirohmentally, Anxiety, howewer,
8rrings from Dageln itseli, When fear agsalls us, it
does 8o from what is within. the-vorld, Anxiety axrises

out of Bellgein.the~world as thrown Belng-towards-.geash W,

Axiety is said to be anxious in the face of
' nothing ' of the world, “ Anxiety discloses an insigni.
ficauce of the world, angdg this insignificance reveals the

nullity of that wit¢h which ohe can concern oneself.....'lg
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According te Heidegger, the temporality of anxiety
and that of fear are not of the same nature. In the case
of anxlety one is brought back to one's 4 thrownness a5 somee
thing possible that can be repeated, but i1s hnot so in
the case of fear. As Heidegger says 3 * The character of
having been is constitutive for the state-pfemind of
anxiety; and bringing cne face to £face repeatability is
the specific ecstatical mode of this character '23 Existene
tially anxiety means that it can not lose itself in some-
thing with which it might be congerned, it is only in fear
that it may so happen, Again, according to Heldegger, anxiety
merely brings cne into the mood for a pessible resolution,
* Although both fear angd anxlety as modes of state of mind
are grounded primarily in having been, they each have ai ff-
@rent sources with regard to their own tenporalizatien in
the temporality of care, Anxiety springs f£rom the future
of resoluteness, while fear springs from the lost present
of which fear is fearfully apprehensive, so that it fallg

prey to it more than ever, *®

' Thus dread which at first in contrast to fear is

80 vague and meaningless proves the most specific and
significant of al} enotions, a pitilesgs p‘oi.ntilng to my

original sltuation, an awgyl anticipation of my perseohal
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cholce, a fear orf beihg already cast into the world

and a fear for my authenticity in living in the world '.22

It is dread, then, that reveals Dasein, the
mod@ of existence of the human being, the senge of the

situation and vital attitude in face of it,

The Thncspt of * Nothing ®.

In thelstic Existentialigm there is scarcely and refep-
ence to nothingness with the exception to Kierkegaard,

who in his bock ' The uhcept of Dread ', gives us only

2 vague l1d3a of nothingness, in his * What is Metaphysics 2"

Heldegger deals with the problem af 'Nothing'.

Ths cohceptions of don=being, Nothing, Death and
Dread ( Anguish J are intimately coonectad in Heldegygex's
Philosonhy. Non.heing or Nothing is nat mere eptiness
or the absnlute regatiaon of everything. The idea of
hegatimn applies properly to particular limited things,
but the idea of Non-being applies to the totality of all
things. In Dread or Anguish we come face to face with
absolute Nwi-being or Nechinge 'Dread! is a mental state

that has got no deilnite object for ite sourcey; and a
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persen in ‘dread’ can,therefore,think of nothing definite
8o that the entire world slips away from hig mind, About
Rothingness, he says in ' What is metaphysics 7 ', * And
this total relegation to the vanishing what-is-in-totality

- such being the forwm in which Mething cpowds round us in
dread -« is the essence of Nothing, ninilation, Nihilatien

is neither an annihilation of what is, nor does it spring
from negation, Nihilatioh can not be reckoned in terms of
annihilation or negation at all, Nothing nihilates of itself'-zs
But this withdrawal of ‘Whateiseinetotality’ leaves with us
Mot only a positive experience of nothing, but also an expe-
rience of pure Beinhg into which all beings and we sink and
returh as into their own ssurce and enduring home, Heidegger
says, ® An experience of Being as sametimes ®other’ than
eierytrung that '1s' comes to us in dread, provided that,

we do not from dread of dread shut our €yes ¢o the soundless

valce which attunes us o horrors of the alyss E'Zﬂ—a

Nething is not merely a notishal negaticn, note
anything, and thus the countsr Concept oppesed to Being,
It can be experienced and is itself the source of all £ ormsg
of negation and negativity, Dread is the experience of
Nothing, What happens when we came face to face with Nothing ?

' The intelligible world constructed by perseonal existence,

contd, » .94..‘6.
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in which man feels gsafe and at home, the world of meanings,
is nihilated and he is plunged back in to the sheer 'is.nesg'
of what is, his ship on which he is riding and voyaging dise
appears in the night and he £inds himself in the deep waters
and tastes their saltness. This is an e xperience of brute
existence denuded of meanings, .e..s it uncovers the merve-
lloushess of pure ‘is-ness’, contingency, which reason covers

up, and is therefore a revelation of Being ‘.

Heidegger cains a w8 verb, 'nichten’, ' to hothing *
which means the discovery by a human being of his insecurity
in this world of ordinary objects, which causcs anxietv in
him, He uses the word *nothing’ in tun senses. The firse
gense of the word 'nothing® is a wan's realizatien that he
arises out of a change which hurls him ints the world, and
ends in ceath when he will not exigt any more. ®ath stares
us in the fice. No cne knows when it will oceur but everyohe
knows that it must cocur at some peint of time, Death 1ig the
final end towards which every ane is moving. In thie senge

'nich¢s' meang * 'non=existence' or ‘nothinoness?,

The secand sense of the word ‘nothing' is the great

alarm that one fcels when one experiences a greae vold, the

coltde e, 95. ve



-95 .

abyss, the vacancy which surrounds onhe, Things of the
world recede to the background and lose thelr attraction
and importance, and this is 'nothingness' in the second

sense,

The problem of Nothing has been carried further ir
Heidegger®*s * Kant and the pmblém of Metaphysics ' than
in hig ' Being and Time ', In the former work,he criticises
Kant on two grounds 3 £irst, Kant cohcerntrated too much
on the pure perceptive *I' without considering his position
as a human being in the world of things ; and secondly, Kant
did net recognize Nothing which is the snly possible ground

©f the analysis of human being, Here Nothing is connected by
Heldegger explicitly with the finitude of hyman beings which
egsentlially move them towards thelr end in gdeath, In fact the

realization of man's finitude was the beginning of his recage
nition of the concept of Nothing, Man's finitude meang that

he is mortal, and the realization of the fact of mortality

on the part of a man arouses in him the feeling of Nothing,

Temporallty

The subject of time hag always been attractive of Phllogophers

and trivial to nonephilosephers. Heidegger, as a philesopher
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gives us an account of his idea of time which is different
£rom the everyday colicert, But his theory is not absurd

in cohtrast to the comone.sense view of time. we ghall gee
hos hig theory arose and how it seeks to explain observed
phenomena, Like Being, Temporality also receives in his
system ar mntelsgical status, Temparality is the name of the
way in which time exists in human existence, There could mex

be no 'c:;n::é:n' 1f there were no temporality.

The potentlaliey of Belng ig latent in human being,
The wmoment humai being understands this and becmmes cobscious
of his inevitable death, he f eels an urge to actualize hisg
inner possibilities and at the same time ksim begins to reflect
upon himgelf. Particularly the dread of death pulls him up
to authentic exigtence from inauthentic self-forgetful Comme
on existence as one of the many, He then tries to understand
who he is, wherefrom his being is, where to the being tends,
for whom it is. The human Dasein thus tries to explore its
present, past, future and its own inner possibilities which
he is f£ree to develop, He freely decides what he proposes to be,
According to Heidegger’s existential temporality, the latent
potentiality of human being is his future, the inauthentic
fallen state in which he tinds himself thrown is his past
and the concrete situation which is presented for rcaldzation

of potentiality is his present, These tihrze are the elements
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of the unitary existential effort . care or concern, So
Heldegger thinks that there could be no concern i1f there
were no temporality. Heidegger's human being thinks first
“ 2ll of the future, then he mentally moves back te the
bast, and £inally comes ¢o be conscicus of the present

situation, Thus future, past and present are the three

modes of temporality that produce time, Heidegger poetically
calls these modes ' estasies of temporalicy 'e There is a
cobtinuity between the three modes of temporality., ' The

Past origihates frem the future so ag te engender the present! 2.6

The successive moments of past, present and future are really
Rothing but a repetition aof ‘nows', Mature as a collection of

such present objscts cennotes no inner existence, Nho poten.

tiality and therefore, no genuine future, past and present,

So Heidegger holds ; ! only existent man ig historical,
Nature has no history* 27.

contd, . . 98. ve



The Existential modes orf Uasein

Helaeyger refers to three existential modes of pesein,

Namely, Zxistenz, Facticity and Fallenness, By (a) zZxistenz

he means that a priori or existential structure of wvasein which
stands for a "“"projection of possibilitiesm. According to him,
the freedom of cnoice anu the recognition of this freeion
contitute the essence of existence. In each case pasein

has its own possioility anu it has ' this possibility' but

it is not a property like something present at hand.

As such, 1t can in its very being, choose itself
and never'win 1tse;f. The 1lmplication 1s that we shoula not
aesire any a prioril character;zation of human projects and
values. 1ln the woras of uUr.M.K.3hadra " Heldegger is not so
wuch concerned with freedom of action, as with freedom
of choice. ln this he op;o08es Kant who aryued for freedom
or action, out insistéa that human choice was aictated by
Some rational criteria. Heluegger rejects the rational gulde-

.

lines ana points out that there are no apriorli grounas for
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making such choice. Again, he 18 not concernsd with
specific choices, out-only with the most general choices,
cholces of ultimate evaluative criteria. He thus stresses
the point that every life-style 1s not basea upon rational
Justification, out is always based on personal aecision

28
o choicen

(b) Facticity as an existential mode or a structure

of .msein 1is an elaboration of the definition of Dasein as
being-in- the-world', According to Heideggor ,uasein 1ives

in a particular world at a particular time. An inaividual
man's oeing born of particular barents, in a particular place,
cn a particular date, ana havipg a particular name rather

than another and the 1ike,all gre nothing but his facticities.
ln simple words the facticitics of Dasein are Just the fhings
and e¢vénis of a man's lite, which cowld have been otherwise,
although they have not been so0. Gne couwla have been vorn or
other parents in another ccuntry. On another dateé, could have
another nauw€- these possioilitics were there . 30 the facts

of a wan's lire are oniy factlcitiss, not logical necessities.

Wnile explaining Heiaegyer's facticity, Ur.ud.K.8hadra says,
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" iy entire past is ay facticity, for it is a collectilon
of facts which 1 have not chosen. iy boalily structure is
also a part of ay facticity. I can leave this place, this
c.untry, ana even this planet, out I am the prisoner of my
body. Facticlty, for Heidegger, is the set of all these

9729
' givens' which 1 encounter in ny existence. However , the
circumstances, the facticities of a man are always determined,
just given to him. He is thrown into them ; but the par;icular

ways in which he will confront these circumstances are always

unaetermined, they depend upon his own choice and action.

(c) when vasein fails to recognize existence op possibility

a8 one of 1ts existential structures, he has the tendency to
neglect his existence. This tendency has been called fallenness
by Heldegger . ian 18 so preoccupied with the petty tasks and
problems of everyday life that he has no time fopr reflection

on his existence. Says Dr.ideXK.Bhadra,m The life of das Mann

is vasy, as it siuply follows the rules of eéveryaay life and
aoes not have to make a decision of his own. Lasein 18 there-
fore teémpted to rewain in the moue of Existenz dictated by das
Menn, although 1t is not 'I' in the in the sense of my own self
that “am%, but rather the others,whose way 1s that of das Wann .
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This templation to remain in the state of das ijann

is the condition of fallenness and it is also the
30
foundation of 1n authenticity®

Beyond Metaphysics ;

Godless Theology

An atheist,in the beginning, Heildegger turned towards

a kind of theism or spiritualisu in his later writings,

a8 one who finas the concept of the Holy in his “Letter

on Humanism". The transition from 'Being and Time' to his

latest works, 1s marked by several contrastse.

The most important of them 1s a shift from ths study

of the Being of particular entities including human

oeéing 1o an attempt to have an acquaintance with Being

itself. He took poetry as a Kin of Philosophye. A8 he says,
“®only postry stands in the same order of philosophy and

its thinking, though poetry and thought are not the same

31
thing"
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Agaln he 8ays," Thinking 1B8..eseep08tizinge..«. the thinking
or Being is the fundamental manner of poetizingnjz. The
search for an unmetaphysical languaxe leads him to the
poetry,philoscyhy of the pre-socraties, ana the poetry of
Holderlin. However the search for an unprejudice language
to axpress Being itself carries HIeldegger ultimately away
frow even those quasi-philosopnical enterprises to a kind
of Mysticism, in which the philosopher no longer trics to
aisclose truth, vut siaply waits patiently and passively
for ' The worda', of Beinyg itself, not of God .In the woras
of R.C.@olomon," The concern for the aollity of language
to0 nPlid discourse about zBeing to the word' which is
spoken by Beilng to man"j? Gradually 'Being' in
Heidegger's philosophy takes the place of Christian God
and man's relation to Being 18 lixen to that of the
shepherd to God in Christian Theology«‘In his later
writings it becomés guite clear ' that Being has taken

the place of the traditional tranacendgnt Christian God-
and man is a vehicle for the self-revelation of Being.

Being becomes grossly personified, and man's attitude

towards peing 18 uwore like worship of Gode. than the asking
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S&ECTI1IO0ON- 11

Elements of Intellect and emotion in Heldegger's

Phiiosophy ana their relative preaominance.

Like Kierkegaard also gives a rational analysis of huaman
exlstence and the real nature of human oeing. Heidegger's
philosophy is primarily a philosophy of being in the form

of a ' huuan being' or 'existence'. It is an analysis of

hwian existencse which orings to light the hidden meaning

of ' Being'. He-thinxs that being and not things which

have being is the principal object of Philosophical enquiry
and that in oraer to know the real nature of things we must
have resort to intuition and try to grasp it in its givenness.,
Accoraing to him, the tasx of philosophy is the analysis orf

'Being' .
Accordingly, in his analysis of Being, he
distinguishes between three sorts of being and thinks that

the being of man, as an active self-conscious individua}l,

18 human oeing.

This is being in 1ts proper form and is called
'existence'. I experience myself as eéxistence 1itself and not
as a thing having being by comparing myselr with 1ower animals,
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physical objects etc. and by feeling that I am free to choose
and deciae between alternatives and my freedom consists in

the act of choice.,

SO0 wé see that though Helaegger speaks of intuitive
méthoa as a must in Philosophy, yet he openly aQOpts the
analytical method in aiscovering the hidden meaning of Being
which he thinks the principal object of philosophical énquiry.
The guestion is, 1s 1t possiple for Heiuegger to distinguish
petween three sorts of being without the exercise of intellect %
The task of analysis ana haking distinction, to choose gnd
deciue between alternatives, to expefience one's own existence

etc. presuppose the involvement of intellect or reason .

Beldegger aeals the problem of Being from three
points of view, ana as such three different questions are
ralsed regarding Being. First, there is the question concerned
with the conceptual analysis of Being. Secondly, there is the
metaphysical question regarding the nature of Being. Thirdly,

there 18 the theological question regarding Being.

In the task of conceptual analysis of Being Heldegger
is dealing with concepts. In the conceptual analysis of Belng
there 1is actually nothing but a daissection of the concepts in
its different meanings ana the astermination of its wniform
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meéaning. Here he is attempting to foraulate new concepts. To
him, the task of Philosophy 18 to foramulate new and new
concepts, philosophy 18 analysis of language and concepts, it
is8 linguistic and concepﬁﬁalistic. wWe see€ that Heidegger's
analysis of Being and existence is in accopd with his iadegq

of philosophy. Regaraing the nature of Being, we are told

to know the essence of Being. Hut to Fina out the essence of
a thing is to fina out the common characteristics lying in
that class and to point out the similarities and dissiﬁilari-

ties by comparing it with others ana then to goeneraj ise.

Heiaegger says, ' The essence of human being lies in its
existence'. According to him, we can experience our existence
through ' concern' which connects human being with the world.
' Concern' is our way or raising the guestion-* wWhat shall
Iao ? ( or ' what Can i use ? ' or ' Are things for me or
against me ?'. Raising of such gquestions indicate that

hunan being 1s free to make choice and to make choice and
deciae between alternatives is not possibie without rational

thinking «
kegaraing the theological guestion of Being,

Heldegger speaks of our finitwde and our future state of

perfection through self-developuent which is the final end of
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Being. Helaegger's realization of man's impertection anu
finiteness, his iaeg of care or concern, dread, anguish, nothing-
ness etcs.are all meant for man in géneral . From individugl
eéxperience he comes to the conclusion that human beings
experience 1ike him under similar situation. This is nothing

but generalization by inauction. In fact, in order to réalize

the real nature of existence and Belng, Heidegger has adopted
intellectual intuitive method. His dipect intultive knowledge

has been systematised by reason or intellect.

Heidegger adopted a novel bhilosophical method known
‘a8 the hermeneutical methou by the application of which the
révealation of significance of Being and the world could be
effected. The word ' heruweneutic' means interpreating or
explanatorye. Thus the hermeneutic methou hay be taken os g
method ,explanatory of the 8ignificance of Being and the world,
" Heliaegger uses the expression ' hermeneutic Phenomenol ogy*
a8 the neme of a method which can be apvplieu by human beings
to themselves, anu by means of which they can understand
features of their bérceptions and thought about the world ,
which, without this methoa, they might have neglected,
famillar to them though they ares It 15 by this method that

' Concern' is revealed in its cruclal rolev >6

L)
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The application of the hermeneutic method helps a man in
understanaing the Being anu the world.In fact, in Heiaegger's
Philosophy knowing consists in ' unaerstanaing', which again
consists in 'intulting' ana 'thinking'. A8 Heldegger

says, " Intuition' ana 'Thinxing’ are ccth cerivatives of
WNUerstanding ««se.soiven the Phenomenoclogical ' intuition of

37

egsences'seec.e 15 groundea in existential understanaing".

All seeing 1is grounded primarily in understanding,
and 'seeing' is a way of access to entities anu 10 Being
Heldegger uses the word sesing in a very special sensee.
it 1is not mére seeing in the ordinary sense% ' Seeing'
aoes not mean just perceiving with the bodily eyes, but
neither does it mean non-sensory awareness of something
present-at-hand in 1ts presence-in-hand,e... 1t lets
entities which are accessivle to it pbe encountered uncon-

| 38
cealedly in themselvesh Thus Heldegger disfavours pure
intuitionism. He 1is rather an upholder of qualified Instuition-
ism in 8¢ far as according to him knowliedge consists in undep-
stanaing involving both intuition ana reason or thought « By
showing how all s8ight is grounded primarily in understanding eecee
we have aeprived pure intuitioNe....of its priority, which
corrésponas nostical.iy t0 the priority of the present-at-hand

39
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In Helaegger's philosophy, there is kredominance of
intellect ana intuition ; still the role of emotion is not
negligiole .0f course emotion is not so much fredouinant in
his philoéophy as 1t is in Kierxegaard's Philosophy, in whonm
Peadon was overtaken by passion, passion for truth and divinity.
Nevertheless, in Heidegger's bhilosophy emotion Plays an
important role in care of reason or intellect . While explaining
the ngture of Zeing, he naturally brings in the concept of
'nothing' which can not be unaerstooq without the faculty
of feeling ana emotion veing active. In one sense, the
awareness of ‘'nothing' accoraing to him, 18 the emotional
feeling tnat the whole world with the individual humgyn oeing
concerned may be destroyed or reaucea to 'nothing' at any
poment . This feeling 1s coumparsble to poet Tagore's feeling
éxpressed in a couplet ;

' We shall not rémain ,orother ,none of us,

Nothing at all will endure ;
With that delight (in mind)move on and on

Following the striaes -of time'éhg
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With this feeling of nothingness there is connected
ths feeling of anxiety ana this is another element of emotion
in Heiaegger's philosophy. The feeling of anxiety conse guent
upon the feeling of notningness 1is a reality that can not oe
aenled out can ve superseued by 1nner..strength of mind and
the observance of inner ailscipline. Heldegger's philosophical
guest at last brought hiwm to the vissitude ‘of the Holy i.e.
beyond the comprehension of ordinary thinking, 1.0. trans-

cendent to the teuporal oracyr.

Thus in Heiaegger's philosophy, there is to be
found a passage from the knowledge of the finite to that
of infinite, from the knowl eage of the temporal being to
that of the timeless Being, the Being everlasting, ana
this final knowledge that is intuitive, gives rise to divine
passion or emotion in the Dasein concerned to be in tune
with the Holy in 8elf-absegation. This passion towards-the
universal or avsolute Being sounus 11ike a devotes's absolute
self-surrenusr to God, although this is not g bPassion fop
the aelity out onliy a philosopher's bpassion for the absolute

truthe.
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Thus in Heiaexger's philosophy, there is to be
found a happy intermingling of reason and intuition and

of intellect and emotionoe
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Chapter-I¥

Section -« I

A brief account of Sartre's Philosophy.

INTRODUCTION

Though Kierkegaard, Husserl, Heidegger, Jaspers, Marcel etce.

are called ke the pioneer of Existentialism, this philosophy owes
much to Sartre, the French Philosopher, for its wide popularity.
Sartre was born in Paris in 1505 World war II and the experience
of France under Geyman rule transfzrmed him, the withdrawn,
apolitical intellectual, into a political being, These years

of the German occupation of France were to be the most
astonishingly productive of Sartre's life and mpulded liis philo-
sophy of life in many respects. His major intellectual produc-
tion during that period was the nagsive essay ' Being and Noth-
ingness ', Sartre had begun to write this systematic statement
of nis philosophic view point cduring the gloomy winter of 1942 in

wccupled France,

Sartre was already thinking of constructing a seriocus
philosophy which woulgd provide guldance for life in the con-
témporary world by explaining the nature of the world and by

expressing the human condition, what it is to live as a human
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condition, what it is to live as a human belng, He @ turns
awdy from all empiricism and cartesian Rationalistic deduce

tian, for both can neither explain the world nor express what
it is like to live as a human keing. He turns to Descartes,

Husserl, Heldegger, Hegel, Marx, Kierkegaard and Nietzsche
from whom the richness of his philosophy is derived, He took
Descartes’ subjectiviam of the Cogito, Husserl's view of
Consciousness as intentional, Heidegger's concept of conscious
existence as belng-in-the world, iegel’s concepts of the
ebject as it is “"in itself® and the object as "it is “for"

a subject, concept of the dlalectic of being and nothingness
and the principle of negation, Klerkegaard's emphasis upon
individual conscious existence, Nietzsche's concept of the
death of God, and f£rem Mars, his entire Systam, with some
revisions. These concests and themes converye, Yyet remain
ldentifiable in sartre's Philosephy, To Guote from Lavine,
'Sartre's eriginality lies in his weinterpreting, revising,
and reworking these materials into z bold new integration
which hecame the centre of French existantislium, in the
fornm of philosaphic treatises, nwvels, plays and literary

1
and political essays °,

Appearance and BEING ( Beingein-itself )

The dualism of being ang appearance which we find in the

philosophy of Plato and Aristotle, and in the bhilosophy
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and Kant, Baradley etc. in modern time 1is an important problem
of philosophy which Sartre tries to solve. sartre's theory

of Phenomenon is that the appearances does not refer o

being as Kant's phenomenon refers to the noumenon or Bradley's
appearance to reaiity. In his book ' Being and nothingness °*

( page 3 ) he cites the examples of ! force' and ‘electric
current’ which do not refer to anything hidden behind them,
They are nothing but the totality of their effects and actions
respectively. They indicate only themselves and the total
series, Likewige, there is no exterior or covering for the
existent which hides £ram sight the tyue nature of the cbject.
As he says, ' The obvious conclusion is that the dualism of
being and appearance is no longer entitled to any legal status
within philosophy, The appearance refers to the total series of
appearances and not to a hidden reality which would drain ¢o
itself all the'being of the existent. And the appearance for
its part is not an inconsistent manifestation of this being,
To the extent that men had btelieved in noumenal realities,

they have presented appearance as a pure negative., It was
% that which is not being ", it had no other being than thag

of 1llusion and error ‘2. He further thinks that the phenomenon
can be studied and described as such, for it is abgolutely

indicative of itself,
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Sartre denies the existence of any kind of objects
which can not be reached by conhsciousness, Beyond appearances
there are no: transcendental objects. Objects are nothing but
the conglameration of appearances, The appearance is not
supported by any existent different from itself ; it has its
own belng,

Sartre gpeaks of two kinds as well as, modes of being,
viz, 'bednge-in.itself’ and *being=for-itself'’, There is also a
third mode of being namely, *being-foreothers®, though not a
third kind of being, * The first being which we meet in our
ontolagical inquiry is the being of the appearance’ - says
Sartre .3 The ' being=in-themselves' are external objects
around use They neéd nothing in order to exist, for they
are there, massive, shapeless. There can be no explanation
of how or why things are what they are. They just are. They
obtrude, and when I have a sheet of paper before me, I can

not make it be anything other than what it is. These things

he calls ' being-in.themselves 's They are neither passi-
vity nor activitye. This inertness of the content of percep=
tion is being.in-itself. They exist in themselves but they

dre in o way exacte It 1s consciousness that illuminates

them , that delineates form within the chaotic world
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of things, and gives it meaning, By 'being=in-itself® we
are to understand a being which does hot refer to anything
beyond itself. The primary characteristic of being is never
to reveal itself completely to consclousness y and so they

are in no way exact.

Sartre speaks of three characteristics of beinge

These are 3 being is, Being is ineitself, Being is what it is.
' Uncreated, w ithout reason for being, without any connection

with another being, beingeiR-itself is de trop for eternity v

- SAY8 Sartre,

BEING AS EXISTENCE

' Existence Precedes essence ',

sartre, like all other existentialists, is cohcerned mainly
with ' being as existence *, not with any kind of being,

because €xistence alone is beilng proper or authentic being,
Being in the sense of exlstence is prior to essence, and this
ls expressed by the statement ' existence precedes essence ',
Being other than existence may nhot precede essence, but being

as exlistence must precede €ssence. Df all existentialists,Sartre

alone is most emphatic on this point, In his bock ®Existentialism
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and Humaniem', sSartre has allotted pages to clarlfy the
implication of the statement ' existence precedes essence ',
This is a view just opposite to the view that ' essence
precedes existence ' as held by the essentialists like Plato
and otherss S5, in order to make the contrast clear, Sartre
£irst explains in what sense essence is supposed to be prior
to existence, Citing a common instance he says that before the
production of a pen-knife or a book, the producer of 1¢ makes
a plan as to the nature, shape and form of the th1n5’t9 be pro-

duced, the purpeose likely to be served by lt, and the method or -
procedure of producing it, Thus the idea or cohcept of the

thing is prior to its actual being, This idea or colcept of the
thing 1s in fact its essence, and so the essence of the thing is

Prior to the being or existence of the thing, similarly, the
theists believe that God had in his mind an idea, concept or
plan of the weorld of things produced by him, and thus the

éssence of the things of the world was prior to the actual

existeunce of the things, Plato, the Ideal-Realist, held that
idea, concept, form, substance, essence or universal is the
only reality, while the particular things and beings are snly

the imitations or imperfect coples or shadows of the ideas,

Thus the so-called existent thing, a sensible particular, has
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no realdty, and the so-called reality that it has is dependent
upon the reality of its corresponding idea or essence,

Existence, 1s, therefore, posterior to essence,

Contrarywise, Sartre says that if God does hot exist,
there is at least one being whose existence is prior to its
essefice, 3 beilng which exists before any canception of it can
be formed., That being is mah or the human reality, Says Sartre,
. wha1; do we mean by saying that existence precedes essence ?

We mean that man first of ail exists, encounters himself, surges
up in the world - and defines himself afterwards, If man, as
the existentialists sees him is not definable, it is because to

begin with he is nothinge He will not be anything until later,

and then he will be what he makes of himself. Thus, there is no
human nature, because there is no God to have a conception

of ite Man simply is, Not that he is simply what he concelves
himself to be, but he is what he wills, and as he conceives
himself after already existing - as he wills to be after that

leap towards existence, Man is nothing else but that which he

makes of himgelf. That is the first principle of mstmtialism's.

From man's existence being prior to his egsence, it
follows that man is solely responsible for what he is and what

he does ; there is none elge who may be held responsible for his
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being and deing, so 83ys Sarxtre, " If, however, it is true

that existence is prior to essence, man is responsible for
what he is, Thus, the first effect of existentialism ig

‘that it puts every man in poseession of himself as he {is,

and places the entire responsibllity for his existence sqQuarely
upon his own shoulders "6. Not only this. A man is resgponsible
also for all men by his own choice ; that is to say, an indi-
vidual's cheice is not for him alcne but for all human beings,
in so £ar ag he has to see that his choice does not stand in
the way of the vell-being of others, ® when we say that man

chosges himself, we do mean that everyone of us must choose

himgelf y but by that we also mean that in choosing for him-
self he chosses fur all men, For,in effect, of all the actions
8 man may take in order to create himself ag he wills ¢o be,
thers is not one which is not creative, at the same time, of an
image of man suwch as he believes he sught to be ..ee what we

choose is always the better : and nothing can be better for
us unless it is better for all, 1f, moreover, existence
brecedes essence, and we will to exist at the same time as we
fashion cur image, that image is valid for all angd for the
entire epoch in which we £ing ourselves, Our responsibility
1s thus much greater than we have supposed, for i+ Concerns

mankingd as a whole "]. The image of man tha¢ is created

by an indiviqual man by setting an example of his own is an
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eéssence that comes only after the existence of an individual
man, A individual's owh choice in conformity with the dood

of humanlty as a whole is universalised, and thus there is a
pP3ssage from exlstence to essence. Says Sartre, ®* I am thus
respahsible for myself and all men, and I am creating a certain

image of mah as I would have him to be, In fashioning myself,

: 8
I £ashion man ®

CONSCIOUSNESS

( Being « for - itself )

Ap;;earances refer to something which expresses itsels through
lts appearances, and that samething must be consciousness,

Conscioushess, on the other hand is 'being~for-itséls!, Beinge
for-itself is 21l the things which being-in-itself is not, I¢

ls the second type of being which Sartre speaks of .

According to sartre, censclousness is the ofily reality

that man experiences., As because he rejects the metaphysical,
that 1s, the unverifiable, he refuses to imagine behind cohscie
ousness a supporting mind, or behind things a separage existence,
The distinguishing tralt-of-consciousness is never to be itselg
but always to be attentiveness to an external cbject * All
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consciousness is consciousness of something '. It exists
only to the extent that it is tied to external objects, and

it needs them in order to exist, ' The "Percipi® referred

Us to a percipiens, the being of which has been revealed

to us as consciousness, Sartre speaks of the ontological proot
in support of his theory of conscioushess, ' Consciousness is
congciousness of something, This means that transcendence ig
the constitutive structure of conscioushess; that is, that
consclioushess 1s born supported by a being which is not
ltself '? This is what he calls the ontological proof. This
proof is derived not f£rom the reflective cogito but £rom the
pre~-reflective being of the perciplens., Like Husserl, Sartre
admits that consclousness is intentional in the sense that it
reaches out towards an object. In reaching the object conscie

ousness is also consciousress of itself, But the self is colise

clous of itself not as an object, We are aware of ' being-fore

itself' in ourselves, in self-consciousnhesse

Consclousness is nothing by itself except the power to
delim:lt the worlde. It is the power to set itself outside of
being, That is, to deny one part and also to deny that it is
ldentifying itself with that part through a withdrawal effected
with respect to things., It is the power to set itself outside
of belng, Ssartre designatestas 'for-itself' and calls it ' a

10
being through which nothingness comes to things °,
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It 1s consclousness that illuminates them, that
delineates formwithin the chaotic world of things and gdves
it meaning, Thus when casciousness says, ' there is a Chair ',
it is separating from the chaotic world of things a tiny portion
of matter and conferring on it a structure and a meaning, It
becomes indifferent to the rést of the world in order to consider
the chair, i+ assumes that everything else does not exist, it

relegases everything else into tothingness. Thus Sartre

agsindlates conscdousness with nothingness.

Sartre thinks that as coisciousness is intentional and
it has a negative character, it is not possible to define cCals-
clousness. Of course, same characteristics of éonsciousness can

be mentioned and they are as folloys tm

flrstly, it ds impersonal ,Censcinushess is conscigusness of

semething, He criticises Escartes 'Cogitn ermgyo sum® and

Husserl's * pure conscioushness ' and shows that hunan cons-
clousness must always be directed upon some phject of which

it will be aware, Further, in being aware of thig ebject, it

wlli also be aware of ieself perceliving, or being aware, Some-
times the object of awareness will be samething in the world,

sometimes it willl be the self., But in either case it will always
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be accmnpal;xied by an awarmess of being aware., This second..
order awareness is referred to ke Sartre as ' the pre-reflec-
tive Cogito's According to him, the reflective 'ego' is not

the conscicusness itself but is created by cohscloushess.

Secondly, Consciousness is not a substance of any kind, It
is not like a ' thinking substance' of Descartes, As it is

always intentional, i.e, tries to reach out towards an object,

substancehood can not be ascribed on it¢,

Thirdly, thelre ls a lack in coNsclousness, and, he thinks
that it is the essential characteristics of the ‘for-4t~-selft,

This lack is described in different ways by sartre. He says

that consciousness ig a vacancy or an emptinesse He says that
it essentially consists in a gap - a gap, that is, between
thought and the sbject of thought. ' This lack does not bel ong
to the nature of the in-itself®, which is all positivity. It
appears in the world only with the upsurge of human reality,

It is only in the human world that there can be lacks 'lll

' sartre makes use of the concept of the possible to

explain what he meang by the lack which is characteristic of

consclousnesse He compares this lack of conscioushess with the

broken disc of the moon and 83YS, ' ¢vee in the human world,

the incomplete being which is released to intuitdion as lacking
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is constituted in its being by the lacked - that is, by
what it is not. It is the full moon whiéh confers on the
crescent moon its being as crescent, what-is-not detemines

whate=is. It is in the being of the existing, as the correlate

of a human transcendence, to lead ocutside itself to the being

which it is not - as to its meaning '}2

He says that consciousness lacks for samething else,
What 1s lacked by a conscious being is the coincidence of hime
self with himgself, what a human being ceaselesgly aims at is
himself, that which he is not, his own possibilities .’ so the
lack which is at the heart of conscisusness 1s a lack of comple-
ted possibilities ; and 1t must always remain unsatisfied as

1l
long as a being is conscicusg °* ?

Se, we see that Sartre tried to reconcile Philosophical
Realism and Idealism, To resolve the difficulty of the two, he
reinforced the link between consclousness and things by making
them interdependent ; without cohisciousness things are but they
are nothing other than a meaningless chaos, Without things,
conscloushess does ot even exist, for its life consists of

imagining thems

contd. .0114. *



- 124.

NOTHINGNES S S

The idea of 'nothingness' is Gentral to sartre's Exlstentialisn,
Nothingness has no meaning except in relation to being, His
theory of nothingness ang the relation e tween being and nothing-
Ness is very complicated, But however obscure the meaning of the

temm ' nothingness ' as used by Sartre may be, there is no doubt

that this conception holds a very important place in his phil osophy.

By *nothingness' sartre does Not mean absglute non-
existence, He identifies Nothingness with consciousnessg i, e,
for-it-self and says, * Man is the being by whom nothingness
comes to .things '1f He sayg that nothingness can not be prow
duced by 'being<dn-itselg’. The notion of being as full Posi-.
tivity dees not contain Nothingness as one of its structures,

He says, ' .e.s being is prior to nothingness and establishes

the ground for it, By this we must understand not only that being
has a logical brecedence over nothingness but also that it is
£rom being thag nothingness derives concretely its efficacy,

This is what we mean when ye say that nothingness haunts being '}5
This means that being has not need of nothingness in order to be
concelved, But oh the other hand, nothingness hag a borrowed

existence, and it geté lts being f£rom being, ' Nothingness can be

cmtd...l?ﬁ. .



-125-

conceived neither outside of belng, nor as a Complementary,
abstract notion, nor as an infinite miliey where being is

suspended. Nothingness must be given at the heart of being,
in order for us to be able to apprehend that particular type

of realieies which we have called negatités »16

So, nothingness as such, can not be concelved, If we
can speak of it, it is only because it Possesses an appearance
of being, Nothingness is Not, nothingness is made to be, In our
perception when we say, ' That is a Chair ', we become indiff-
erent to the rest s£ the world in order to consider the chair ;
it assumes that everything else does not exist, it relegates
everything else into nothigness. Thus nothingness is made to

be by us i,e, for-it-self or conscicusness,

Ordinarily we think that Noheexlstence simply meang
: ncthihg. It is a negative Colicept., It is comprehended within
the meaning of a negative judgement, A megative Judgement simply
denies that there is any relation between the subject and the
Predicate. Sartre rejects this view and maintains that we have
an intultive knowledge of nothingness, This intuition Precedes
the negative Judgement, In support of his view, sartre described

a situation in which we can have actual experience of nothingness,

The situation ig surpese, ' I have an appointment with Pierre at
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four O'cleck, I arrive at the Cafe a quarter of an hour late.
Plerre is always punctual, will he have walted for me 7 I
look at the roam, the patrons, and I say, " He 1s hot here e
Is there an intuitlion of pierre's absence, or does negation

17
indeed enter in only with Judgement ?

Sartre says that, at first sight it seems absurd to
speak of intuition here, But on analysis it will be clear that
the absence of my friend Pierre, whom I had €xpected to sgee is a
percelved absence, and it is an actual experienced negation or
nothingness. In perception there is always the construction of
3 £igure on a ground, when I enter the Cat€ to search for Plerre,
there is formed a synthetic osrganization of all the objects in
the Cafe, on the ground of which VP.ierre is given as about to
appeak, This organizatioh of the Cafd ag the ground 15 an origi-
nal nihilation, * Thus the original nihilation of all ‘the figures
which appear ang are swallowed up in the total neutrality of a
ground is the necessary condition for the appearance of the

principal figure, which 1s here the person of Plerre, This

nihilation is given to my intultion *18

Here what 1s offered to intuition is the nothingness of
the ground, the nihilation of which causes the figure to appear,

and alse the nothingness of the figure which slips as a nothing
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to the surface of the ground, It serves as foundation for
the judgement - *"pPierre is not here," So, we see that in

every negative judgement we have an intuitive apprehension
of this double nihilation, Sartre thinks that this example
1s sufficient to show that non-being does not come to things
by a negative judgement it is the negative judgement, on-the

contrary, which is conditicned and supported by non-being,

He explains the nature of guestion and shows that in
every questioh, ke its reply atfirmative or negative nofe
being or nothingness is intrinsic, Likewisge, tﬁe idea ¢:
destruction of objects give rise to the idea of nothingness,
He says that destruction presents the same structure as the
question, That nothingness is in the root of the idea of ges.
truction, is clear from the following ¢ ' In order for destru-
Ction to exist, there must be first a relation of man to being
le.ee a trénscendence ; and within the limits of this relation,
it is necessary that man apprehend one being as destructible.
This supposes a limdting cutting ineo being by a being, which
ls already a process of nihilation, The being under conside-

ratlon is that and outside of that nothing °*19

Sartre says that in order for negation to exist in

the world and in order that we may Conisequently raise cuestions
coficerning being, it is Necessary that in some way nothingness

be given,
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FREEDOM

The dispute between the determinists and libertarians about

£xee will or human f£reedom is a long one, and sartre also,
like the other philssophers attempts to solve the dispute,

It is a familiar paradox that human beaings are both free and

Dot free, * To be a * free mortal ® itgels indicates a

| paradex, for death is the £inal full stop, the final limi¢
to my freedom .'20 We see that we are berh in a certain place
at 2 certain time with certain dharacteristics which are not
®f our cheoosing and which are beyond ocur control, Our freedom

1s limdted by all these factors,

Again, on the otﬁerhand, we feel that there is nothing

te prevent me from doing a particular act. We alse £e2l that
there is nothing which can campel us to5 do that particular acte
We are free to be what we choose to be, Even our feelings, as
much as our actions, are freely chosen, So, we see that we are

both £ree and unfree, and herein lies the Paradox of free will,

Sartre attempts to solve the preblem, Hs does not try to
solve the problem by reconciling what is free with what is
undeternnined, or by showing that the apparent opposition between
them is a false tne, His attempt is different from hi: prede.

Cessnrs,
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Oordinarily, by f£reedom or free will we understand
our ability to do everything at our sweet will, ButSartre

says that) 'scece.. the formula ®"to be free® does not mean

9 to obtain what ohe has wished " but rather ® by oneself
to determine oneself to wish * ( in the brpad sense of
choasing J, In otherwords, success is not important to
freedom ¢e.44¢ the empirical and bopular colicept of *freedom®
which has been produced by historical, political and moral
circumstances is equivalent to * the ability to obtain the
ends chosen ®, The technical and philosophical concept of

freedom, the only one which we are considering here, means

only the autohomy of ' chalce v21

Sartre says that, we are free, our power to choose

to decide, to plan, to act is a direct proof of our freedam.
The manifest dif ference between active and Passive can not be
denied and we can experience this Aif ference all the time. He
analyses hgman action and motives and shows that there could
be no such thing as actiénat all if human consciousness were
Rot free - free to contemplate its 'situation’ and fomm hega-
tive judgments about it and about the future, The fundamental
condition of act is freedam, * I am indeed an existent who
learns his freedom through hig acts ‘22. Freedem makes itself
an act, and we ordinarily attain it across the act which it
organizes with the causes, motives and ends which the act
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implies, It is the act which decides its end and its motives,

and the act is the expression of freedom,

He further says, ' e¢...s I am necessarily a consciousness
(of ) £reedam since nothing exists in consclousness except as
the noh-thetic consciousness of existing, Thus my freedom is
perpetually in question in my being ; it is not a quality added
Sn or a preperty of my nature, It is very exactly the stuff of

my being, and as in ny being, my being is in question, I must

Necessa-rilly possess a certain camprehenslion of freedom,

An individual, according to Sartre, 1ls absolutely free,
Indeed freedom is one with being, I am £ ree in the sense thag
each of my acts is wholly unconnected with what happened in
the past. It is our choice of the future which makes our nature

and not a f£ixed structure which was formed in the past. Thisg

free geciding hasg its contexte This context is what Sartre
calls *Situation’, sartre does not deny *facticity’ or our

factual situation which restricts our freedom, and these

factual situations are my place, my body, my part, my position
and finally my fundamental relaticn to the other, But thege
obstacles and restrictiocns have meaning only in ang through
the free choice which human ieality is. The Paradox of freedom
is 1 * there is freedom only in sltuation, and there is situa-

24
tion only through £ reedam * °
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Sartre szys that freedom i1s not an accidental possession
of man but a necessity of his being, ™ Man is cundemned to be
free, Condemned, bescauce the did not create himseli, yet he is
nevertheless at liberty, and from the mament that he is thrown

.into this world he is responsible for everyching he dees "2§

Sartre modifded his views about human £ reedom in his

later work ' the Critique of Dialectical Reasen '. In the cri-

tigue sartre has laid less emphasls on the absolute freedom of

the individual in so far as he considers the individual in a

scclpo-material milieu,

:That Sartrean notion of freedom is incompatible with the
notlen of 'leading a moral life' is decisively shown in a paper
named 'sartrean autehomy and morality’ by Smte Koyeli Ghosh

Dastdidar 26"
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BAD FAITH

One interesting contribution made by Sartre in connection with
his discussion of freedom is his notion of 'bad faith's Accop-
ding to him, 'bad faith' is pretence, slf-deception, a shel-
tering behind a role, making out that one is completely deter-
mined and could do no other. The human being is one who can
take negative attitudes with respect to himself. ' The deter-
mined attitude which 1s essential to human reality and which
is such that conscioushess instead of directing its negation
Putward turnis it toward itself, This attitude, it seems to me,

1s bad faith '27.. says Sartre,

Bad faith is frequently identified with falsehood,
But sartre analyses the characteristics of lying and shows that

bad £aith has in appearance the structure of falsehood. The
main point of difference between the two negative attitudes

lies in the fack that in bad faith it is from myself that I am
hiding the truth. The duality of the deceiver and the deceived
does not exist here, Bad faith implies in essence the unity

of a single cohscloushess. Bad faith does not come from outside

to human reality. ne dees not undergo his bad faith, One is
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not infected with i¢, it is not a state., But cohsciousness
affects itself with bad faith, That which affects itself with
bad faith must be conscious of its bad faith since the being
of consciousness is conscioushess of being. so, it follows

that the one to wham the lie is told and the ohe who lies are

one and the same persen, So, it is the unitary structure of
a single project. This unitary structure is explained by

Sartre in the following way 3 ' There must be an original inten.
tion and a project of bad faith ;s this project implies a compre-
hension of bad faith as éuch and a pre-reflective apprehension

of consclousness as affecting itself wish bad faith, It follouws
first that the one to whom the lie is told and the cne who lies
are one and the samé person, which means that I must Xnow in my
capacity as deceiver the truth which is hidden from me in my
Capacity as the whne ®ceived. Better yet I rmust knew the truth
very exactly in ordr to conceal it more carefully « and thisg

Rot at two different moments eeeee but in the unitary structure

8
of a single project '2. He further says that even though the

existence of bad £aith is very precarious, and though it belongs
to 8 kind of psychic structure, it presents honetheless an auto-

Nomous and durable form, It can even be the normal aspect of
life for a great number of people. A persen living in bad faith

implies a constant angd particular style of life,
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Sartre now spedks of the two patterns of bad faith,

In the first kind a human being tries to believe, while
knowing at the same time that it is pretence, that he is just

3 thing, and therefore, can not help behaving as he is

behaving,

te illustrates this mede of bad faith by his story of
3 girl who is taken to a restaurant by & man, and whe, in
ordexr to preserve the excitement of the occasion, and to put
off the moment when she must face making a definite decision,
saying elther 'yes' or 'no' to him pretends to herself that
she does not notice his intentions towards her, The aim is to

bPostpeone the moment of decision as long as possible, Her hand
rests ilnert between the warm hands of her comp@anion - neither
consenting nor resisting - a thing, Her hand, then, 1s a thing,
quite geparate fruin herself, and she has disowned it and can not

be held responsible for what happens to it,

This girls 1s in bad faith, This 1s the first pattern
of bad faith, and it is, it must be gald, instantly recognizable
and familiare.

Sartre 1lllustrates the second type of bad faith by the
example of a waiter in a Cafe,. He 1s observed by Sartre to be

plainly acting a part mainfestly playing at something,
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All the movements and gestures of the waiter are
slightly over-done, His movements are all of them like the
movenents in a mime or a game, The game which he is playing

s the game of being a waltere, Sartre described the soverp-

acting of the waiter in the following way

' His movement is quick and forward, a little too
precise, a little to rapid. He canes toward the patrous with
a step a little too guick. He bends forward a little too eagerly;
his veice, his eyes express an interest a little too solicitjous
for the order of the customer. e¢..ss carrying his tray with the
recklessness of a tight-rope walker by putting it in a perpetually
unstable, perpetually broken equdilibrium which he perpetually

re-establishes by a light movement of the arm and hand '-.29

All his behavimur seems to us a game, He is playing,
he is amusing himself, There is nothing surprising about this,
The walter plays with his situation in life in or@er to realigze
it. Sartre says that the obligation to do this is the same as is

imposed on all businessman, Thelr status is entirely one of show,

and the public requires them to realize it as show *there is the

dance of the grocer, of the tailor, of the auctionheer, by which

they endeavor to persuad® their clientele that they are nothing

but a grocer, an auctioneer, a tallor '3?
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All thege people are in bad faith, according to
Sartre, But at the same time the fact is that what the waiter,
in aéting ocut his part, is attempting to make real is the
being-in.itself of the Café waiter, He knows that he cannot
be wholly and completely a wailter and nothing else at all, The
*ideal’ waiter is a representation, not something actual ; and
SO one can only represent the wvaiter as oneself, in the way in
which images may represent noneexistent things by a kind of
analogy. But the wailter does not pretend to be a thing as the
girl in the first example does, * But if I represent myself as
him, I am not he ; I am separate from’ him as the object fram
the subject, s eparated by nothing - but this no&hing isoclates
me from him ; that is, I imagine to myself that I am he, Angd

i §
thereby I affect him with nothingness °,

It is clear from this quotation that bad faith ig
linked with our freedom of imagination as the power to conceive
what was not the case, and it is alsp linked with our power to
choose and decide. The play of the waiter is pretence, for
he could choose not to play the part of a waiter, he could

value things differently, To value things as he does and to

accept the consequences of the evaluation is his own decisien,

' Bagically, bad faith is an attempt to escape from the
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anquish which men suffer when they are brought face to face

with their ouwn freedom,

Conscious beings are essentially £ree, not only to
act as they choose, but to see the world under the headings and

categories that they choose « They are free in their accepéing
the truth about things or in imagining things which are not
true, It is also involved in their choice of ends and means
to these ends. They are even £ ree ¢o acept hopeless and useless
~ kinds of behaviour in the face of their difficulties, They

are free to make use of the magical, in emotion '3.2

Sartre comes to the cznclusiopn that such a kind of

behaviour ( bad faith ) is possible only to a free conscious
human being. .

Besides, he uses bad faith to prove the existence of
the power to conceive Noh.existence with which he is Primarily
Concerned, His argument is 3 1f human beings were not capable of
conceiving what is not true there would be no such thing asg
bad faith., But there is such a thing as badefaith ; therefore,
they are capable of Conceiving what is not the case,

He takes it for granted tha¢ bad falth occurs and says
that the necessary condition for bad faith is the grasping of
nothingness, which is identical with the freedom of consclousnese,
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Being-for-others

About being-for-sthers sartre says ¢ ' what I know 1s the
body of another, and the essential facts which I know concer.

Ding my own body come from the way in which others set it,
Thus the nature of my body refers me to the being of others

and to my being-fore-others, I discover with it for human red-

lity another mode of exlstence as fundamental ag belng-£for.
itself, and this I shall call being-fopeothcrs ‘33.

So,we see that the above definition of being-for-
others shows that flrst, I am aware of my own bodily existence

388 something which is known to other peoaple. Secorldiy, I am
aware of the bodies of other reople and thence their existence

in the worla.

In traditional philosophy, the existence of other
minds is argued by an analogy with our swn case. But for

Sartre there is no such thing as * the problem of other mings ¢,

Sartre first agrues against salipsism and by examining

the theories of pther rhilosophers like Husserl, Hegel and
heldegger, seeks to brove that at one and the same time as I am
dware of myselg, I Necessarily become aware that other pespple

exlt and are observing nme. If I were Not aware of this fact
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I should be only partially conscious of myself.

Before going to the discussion of the proaf of the

existence of others, we should see £irst what does Sartre mean
by a proof, ' A proof is, £or hig, a descriptioh so clear and
vivid that, when I think of this description and fit it to my
owh case, I can not fall to see its application eeee The parti-
Cular description of my case must come £irst and may then be
used as a description of another pParticular case, and then of
another, and so on ‘3:1' ' He believes that only after its des-
criptions have been recognized as true for me can they be used

in the construction of a &®scription of the world as a whole 835

This is the characteristic of existentialist writing -

insistence on the particularity and concreteness of descriptions,

from which ontological and metaphysical and general statements
may be drawn, sartre's demand is that philosaphy should be

Concrete, particular and true to life, This method 1s found in

his novels, plays and philosophical doctrines,

Anyway, Now Sartre seeks to shoy how we know, without
doubt, that other people exist, He describes a concrete situation
which we can £e21 to be plansible, The situation 1s s * Let us

imagine that moved by jealousy, curiousity or vice I have just
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glued my ear to the door and locked through a Keyhole, I am
alone on the level of a non-thetic self-consciousness....o'36
This means that I am for the dme being, completely absorbed in

what I am doing, in such a way that my cohscloushess of myself

and my body is reduced to the minimum of rrereflective conscie

ousness, ' I am my acts, and hence they carry in themselves
their whole justification '37

* But all of a sudden I hear footsteps in the hall,

Someone is locking at me ! what does this mean 7 It means that
I am suddenly affected in my belng and that essential modifie

cations appear in my structure - modifications which I can appre-

hend and £ix conceptual ly by means of the reflective cogito '3?

It means that my existence is reconstituted in a wholly

New waye I suddenly exist, not just as a series of aimg and

actlions, but as a person eavesdropping. I suddenly spring into

existence as an object which can be locked at from outside, a

thing such as can be truly or falsely described. I accept these
descriptions of myself in shame,

This anecdote is simply intended to make us recollect
the emotlon of shame, as it is actually experienced, Shame is
shame of cneself before the other. In order to feel ashamed it

is necessary te be aware of someone besides oheself, When in ¢ he

CDntd. 0014%..0 °



- 14 -

mement of shame, I realize that I am under observation, I also
understand a profound philosophical truth, namely that we
exist, essentially, in relation £o other people, Without ine.

ference of amy kind we know that people exist in a full-blooded way,

Thus Sartre proves that other people exist.

Sartre on God

Sartre seems to le influenced by Authoropocentric Humani sm,
He emphasizes the problems of human life more than the problem

of Gad. To him, the problem is not, therefore, whether God exists,
Each of us must, on the otherhand, realize that man occuples a
lofty position in the universe and that he has an important role
to play. 'nd in no case he can shake off the responsibility.

e says, ® Not that we believe God dees exist, but we think that
the real problem is not that of His existence ; what man needs

is to Zind himself again and +o understand that nothing can

save him £from himself, not even a valid proof of the existence
of God * 2

Sartte is an atheist, His idea of God is the legical
outcome of his conclusion on human freedom, He thinks that¢ if

human being is to be free, then the idea of God as ordinarily

concelved, can not be accepted. All the traditional views about
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God are inconsistent with human £ reedom, He says that the
very idea of God is self contradictory, He rejects the

ldea of God as a Causa sui and also as a creator of thé
universe and man, It is man who contemplates God = the igeal
of perfection - and pursues that in a way determined by
himself - God is the name given ¢o the impossible conjunction
of properties which we all aim to have, Every human being,
realizing his own imperfections trie€s to become rerfect and
loses the human characteristic of emptiness and imperfections,
Te him, man is a useless passion, He says, ' Thus the passion
of man is the reverse of that of Christ, for man loses himself
as man in order that God may be born, But the idea of God is

, . 4
contradictory and we lese surselves in vain '.O

Sartre analyses the nature of consciousness and shows
that God as seliwidentical coenscisusnhess can not exist, ' Conw
sclousness is zlways consclousness of something which is itself
Not coliscivusinesss Thus there is an internal rift inec onscie
susneésese Now, my cuonscimushess is my awarencss of my being
Conscious of something, All conscloushess is, then, inclusive
of something other than itself, and any notion of a self-
identical consciousness is self-contra dictory, For, consciouse

Ness and selfidentity are mutual ly exclusive, since the
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aforesaid intermal rift is the essence of consciousnesse Asg

@ result, God as ah absolute, infinite, self-identical cons.

ciousness. can not exist ', He further says, ' Imperfect

being surpasses igself toward perfect being; the being

which is the foundation only of its nothingness surpasses ltself
toward the being which is the foundation of its being, But the
beingy toward which human reality surpasses itself is not a
transcendent God, it is at the heart of human reality, it is
only human reality itself as totaliey '4;’ As an existentialiset,
he attributes existence only to man, and as an atheist he
denies the existence of God on the above ground, According to

Sartre, ° God is amx a useless and costly hypothesis

Nothing will be changed if God dpes not exist, we shall f£ing
surselves in the same noms of honesty, progress and humanism,

and we shall have made of God an sutdated hypothesis which will
peacefully die off by dtselsf 142

Echaing Nietzeche, Sartre says that God is dead i.e.

1t is our belief in Gog that is deagd,
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Nature and Kinds of emotion

Sartre’s treatment of emotloh is novel and unique in so far

85 he considers emotion to be a kind of perception in the
sense that it is a peculiar way of perceiving things, OFf
course emotion is a kind of feeling, still it is not an unmixed
feeling, It is invariably connected with berception and action,
with thought and conatiocn or velition, The thought arieing out

of or inveolved in the perception of something gives rise to a

feeling or emotion which results in some particular willing

and action, There is no feeling or emotion that is not preceded
| by any perception and not succeeded by any action, Like william
James® * s-pecious present ® that includes the immediate past
and the immediate future, Sartre's emotion includes also the
immediately preceding perception and immediately succeeding
action, That emotion is caused by something, by some FPercep=
tien, is admitted by all, but it is generally held that emotion
is unproductive, it leads to inaction, méause when a man is
emotional, he can not perform any serious act; he becomes

passive, But Sartre holds that emotion makes a man active, it

is not a fact that emotion and passivity always go togethe:‘o
In his book, ' sketch for a theory of the Emotions', Sartre
hag defined emotion as intentichal, that is, as directed

towards an object, ag a particular kind of perception, a way

of apprehending the world. In emotion, a persoh sees the world
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Not as governed by causal laws, but as governed by magice

A man is gripped by fear at the sight of a face at the
window, because he sees the face as belonging to some pne

who could reach him and destroy him imnediately, although

s a matter of fact, he may be quite gafe in his room

looked from ingide, Thig shows that emotion consists in

locking at the state of things in a new light in ones cun

way, Thus when a man stamps hig fost in amger, he dpeg sn
because he can not really trample his enemy under foot, the
enemy being a stronger than him, whenever the perception of

a thing creates unbearable tensimnj in the mind of a person,
he or she tries to perceive the thing otherwise, or he AU tO-
matically perceives it otherwise in order to get rid of the
tension, When a man can not have gome grapes, he nay consiger
them to be green and sour. me may relieve the tensinn by

fainting or by weeping so that there is no longer any percep.
tion of the offending objects This early view of Sartre about

emotion remained unchanged even at the time of his writing

' Being and Nethingness °.

Sartre recognizes mainly three kinds of emotions
namely, anguish, the feeling of absurdity and nausea, Anguish

is the affective tonality of man's boundless freedom or that

of the apprehension of such freedom, The feeling of absurdity
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is the feeling of the dispensableness of everything, Ang
nausea is the feeling of disgust in e the face of certain

characteristics of beingsin.themselves,

Anguish ( Psycholegical and ethical de

This kind of emotion arises entirely from the caonscious beings
perception of himself, from the colitemplation of hisg own
freedom. Hence, it is characterised as the affective tonality

of man's unrestricted liberty, or as the affective tonalicy

of man's apprehension or consclousness of his unrestricted

liberty. It is fear of samething indefinite, and thus is to
be distinguised £rom ordinary fear that is always related to

something definite, It is in alguish that man becomes conge
cicus of his freedom, but it is not a proof of human f£reedom,
it depends upen freedom, it is a special consciousness of
freedom, This kind of anguish may be £aken as psychological,
because there is also,another kind of angulsh called shk
ethical anguish which occurs when we recoghise our owh causal

responsibility for what we do and what we are,

According to sartre, the statement *man is in

arxguish‘ means that * when a man comnits himself to anything

fully realizing that he ig Not only choosing what he will be,
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but is thereby at the same time a legiglator @&eciding for

the whole of mankind - in such a moment a man can not escape
fram the sense of complete and profound regspongibility "‘1‘?’
Some people disguise this anguish or take £light from i,

only by a kind of self deception can a man get rid of the
disturbing thought as to what would happen if everyone did

as he 1s doing, To say that everyoche will not do it is nothing
but an act of lying in self excuse, it is a denial of the

universal value, A man's action becomes examplary, so whehe
ever a man does anything, the thought of his responsibility

for other members of the soclety arouses anguish in hini,

For instance, when a military leader himself shoulders the
responsihilitcy for.anA attack and sends a number of sould:lérs
to their death, he alone makes the chaoice, but the thought of
his responsibility in taking the decision he necessarily feelsg
angulsh, Thus anguish is not an impediment to action, it is a

condlition of actione

Anguish also accompanies the feeling of abandonment,
as 1t accompanies the feeling of respongihility, Abandohment
is a2 state of being forlorn Consequent upen the thought that
God does not exist, and therefore, one has not account for

his action to anybedy, the sole responsibhility of the action
lying entirely upon oneself .
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Another concept. dealt with by Sartre in this context
is that of Despalr. ® It merely meang that we limit¢ surselveg
to a reliance upen that which is within our wills, or within
the some of the probabllities which render ocur action feasible '4f¥
That is to say, d@espair arises out of the thought of the limie.

tatlons of our wills and prpbabilities, we can rely only upon

our limited wills and limited probabilities, beyond that nothing

can be relied upon, There is no God and no Prevenient design to
3dapt the world and all its possibilities to one's sweet will,
This thought arsuses despair, because pne has te act without the
hope of crossing the limits of cne's will and pProbabilities,

This cencept of despair is different f£ram Guletianm or the atti-
tude " Let others do what I can not ", it is also different from
Pessimlsm, because the feeling of despair dees not discourage man

from action, but tells him that there is no hope except in

his action., The feeling of absurdity arises out of the conten.

pPlatiom of our cwn °* tacticity '+ " The facticity of a human
being is the particulaxr set of ccatingent tacts that are true
®f him and of him alone., For each one of us there is euch a set
of facts, cohcerned with our parents, our date of birth, the
physical appearance which we happen to Possess and so oh, We
tend to take these facts for granted, as a necessary part of

each one of us ; but though it is true that every cne must have
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some parents, some sort of appearance, hailr of some colour
or other, there is no possible reason why one of thege feate

ures in particular should be present rather than another, for
any particular person, There is no possible point in our being

as we are "'4? Nothing that is an integral Part of a raticnal
pPlan is absurd or de trop. So long as we believe that there
are things to do and materials or tools to use for doing

them, and we make plans and projects seriously, we do hot
suffer from the sense of the absurd, But as scon as I have
the apprehension of the facticities of my life I apprehend

myself as belng for Nothing, as being de trop.

Nausea

It 15 a feeling onf disgust, detastation or lothesomeness at

the apprehension of nasty look of things in an sutside one's
own bady. It is a quality of our avarness of the body, without

which we can not be aware of any8hing else, It is through the

medium of our own awareness of our bodies that we have all sur

contacts with the world, ‘whether in perception, emotion or

actione Thus nauses is a kind of physiological counterpart of

pre-reflective consciousness . A man carries it around with him
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inevitably as long as he is alive, but very often he is not
cohnsclous of it, because he is fully engaged in some other

feeling or activity, But when he is not so engaged in any
other feeling or activity, he becomes conscious wf the nausea
which was se leng averloai:ed by him, Says sartre, " This
perpetual apprehension on the part of the For-itself of an
insipld taste eseses which accompanies me even in my efforts to
get away from it, this we have described under the name of
Nauseas A dull and inescapable nausea perpetually reveals my
body to my consciousness, Sometimes we look for the pleasant

- or for physical pain to free ocurselves from this nNausea, but
as sooh as the pain or the pleasure are experienced by colige

clousness they manifest its facticity and its coentingency,

and it 1is against the background of nausea that they are
revealed '4;6

We experience nausea not only in the apprehension of

our bedies, but alsa in the apprehension of certain Key-~-aspects

of the worlde The very nature of existence itself is disgusting
to us, If it is asked, what it is like to exist, the answer is 3

it is disgusting, In Sartre's novel ' La Nausee ', Roquentin,

locking at the roots of a chest-nut tree in the park, sudgenly

saw 1t was existing as part of an un-differentiated mass of being,
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and he reflected thus s+ * Rut all that was happening on the
surface, If anyonhe had asked what existence was, I shoulad

have replied in all good faith that it was not any@hing, just
an empty form which was added to exeernal things, without in
anyway changling thelr nature. Eat suddenly there it was as clear
as day, existence wa;s revealed., It lost its in offensive logk

Of an abstract category ; it was the very stuff of things eecee
the roots, the park railings, the benches, the sperse, the
drass oh the lawn, had all disappearedy; the diversity, the

individuality of things was a mere illusion, a veneer had spline.
tered, living moustrous £labby, diserganised masses - haked,

terrifyingly and obscenly naked "4?

This being a real agpect of nature which can be revealed
to us at any jmoment, the natural objects possessing this kind of
features, as experienced by Roguentin in the tree stump, will

obvigusly disguét us by the revealation of the true nature of
realitye.
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Chaptera«1Iv

section - IX

Elements of Intellect and emotion in sSartre's

Philosephy and their relative Predomdnance

Lastly, we are to analyse statre’s philosophy, and for this

purpose we shall classify his philosophy under the fol lowing

heads s

a) Appearance and Being ( Being —in-itself ),
b) Belng as existence,

c) Cohsciousness ( Being -« for - itself ),
a) Nothingness,

e) Freedom,

£) The Being~foreothers,

g) Gode

h) Nature and kinds of emotion,

a) Appearance and Being

Sartre thinks that beyond appearances there are no transcenden.
tal objects. Gbjects are nothing but the conglemeration of
Appearances, The appearance is not sucgcorted by any;zexistent
different f£rom itself ; it has its own being., Sartre denies
the existence of any kind of objects which can npt be reached

by consciousness,

In support of his view he cites the examples of
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'force' ana ‘'slectric current' which ao not refer to anything
hidaen behind them. They are nothing but the totality of
-their effects. ana acfions respectively. ' They inaicate only
theuselves ana the to.al series'f+ Further he speaks of two
kinds of being ' being-in-itself' ana 'being-ror-itselr’,
that is to say, he Cclassifies oeing. Lastly, we see that

he speaxs of three charactsristics of beéing . They are sbeing

is, peing is in 1itself, being is what 1t 1s.

Therefore, we see that to establish his view on being,
he compares it with 'force' and ‘electric current', classifies
it on some principle and characterises it in the end. Now the
queéstion 18 : Are coaparison, classification and characterisation
possible’without the exercise of iﬂtellect‘? Certainly not.
80, 1% is clear that although Sartre's view on being and
appearance 18 grounded on experience,it is also supported by

reascne

b) ' &xistence Preceaes essence'.

Like other fxistentialists, Sartre also attaches utmost
importance to existence and insits that 'existence precedes
essence'e lhis cardinal doctrine of the sxsitentialists is
itself estaovlished by opposing the pglatonic ldealistic
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proposition ; ' essence preceaes existence'. when the
mxistentialists talk of existence they talk of human
existence, Hunan existence is actual ana not conceptual,

To say that ' exlstence preceues essence', it to affirm that
there is no prior aefinition of man. Now the question 1is
whether sartre has in fact been able to throw essentialism
completely overboard.fe see that instead of the concept of
'human nature' he offers the concept of 'human condition'.
But the characteristics of the human condition are after all
&eneral characteristics. 80 we 8ee that Sartre could not

avola generalising about man, alltogethere.

¢) In his theory of consciousness, Sartre tried to
reconcilée between philosophical Idealism and Healism by making
them interuepenaent . wWithout consciousness things are nothing
but meaningless chaas8, and without thinugs,consciousness doss
not even exist.Thus, by reinforcing the link between the two

he tried to resolve the difficultye.

Sartre does not define consciousness but he speaks
of the characteristics of consclousness. A8 for one of its
characteristics, he says that it 1s impersonal. To prove this

he criticises Descartes' ' Cogito ergo sum' and Husserl's
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pure consciousness and s8hows that huwnan consciousness must
always be directed upon sowe object of which 1t will be
awal'@¢e. ' All consciousness 1s ccnsciousness of something’

- 8gyS5 he.

Agaln, sartre speaks of the ontological proof in

support of his theory of consciousness.

He speaks of the negative chgracter of consciousness.
He says that consciousness 18 nothing by itself except the
bower to delimit the worlia. It 18 the power to set itself
outside of beinge. That is, to deny one part ana also to deny
that 1t 18 identifying itself with that part through a with-
Grawal affectcd with respect to things. This power to dilimit
the world, to deny and to set itself outside of beling is
rational e Lastly, he Bpeaks of the ' lack' which he thinks
the essential chargcteristic of consciousness ana to wgke the
idegq of 'lack' clear, he compgres it with the oroken disc of
the moon, Sgrtre mgkes use of the concept of the possible to

explain what he megns by the 'lack'.

a) Sartre assimilates consciousness with nothingness
and 8ay8,' uga 1s the being by whoa nothingness comes to things'.

Nothingness 1s maue to be by us i.e. for-itself or consciousness.
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He maintains that we have an intuiltive knowlsuge of -
nothingness. ln support of his view he aesgcribea g sltugticn,
the situation of pierre's absence in a cafe”where I had an
aprointment with_him at a particular time, in which we can
hgve actugl experience of nothingness. Thus, from the obser-
vation of a particulsr situation he generalises that we hgve

an intuitlve knowledge of nothingness.

Beslues, he explains the nature of question gnd the
lasg of destruction to show that nothingness is intrinsic

in them.

Lastly, he uses a connected concept of 'badfaith® to
brove the existence of the power to conceive non-existence .
His argw.n_ent is ; if huwman belng were not cgpgble of conceliving
what 18 not true there woulda pe no such thing as badfgithe.
But there is such a thing as bgd faith s therefore, they are

Capable of conceiving what is not the case .

He thinks that he necessary condition for pbad faith
is the grasping of nothingness, which is identical with the

freedam of consciousness .

@) we see that human being 1is both free gna unfree,
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and herein iies the paradox of free will. Sartre attempts

to solve the problem gna his attenpt is different from his
preaccessors. gJartre understanus freedom not in the ordingry
sense. dy freedoum, he mezns only the autonomy df choice . He
8ay8 thgt man }e absolutely free. Qur power to choose, to
deciae, to plan, to act is s airect proof of our freedbm.
According to him, every inaiviaual mgn is the maéter of
himself. He i1s the sole authority to ueciae what he will to bpe,
a8 also to aetermine the means to the end. It is upto him to
choose what he will do and howe. He 1s the best judge of his

Own gooa. The funaamental condition of act is freeaom.'

1l am indeed an existent who learns his freedom through hié actse'
+t i8 the act which uecides its end and 1ts motives, and the
act is the expression of freedom. Sartre S8ays that freedom

is not an accidental bossesslion of wan but a necessity of

his being. Indeed freedom 1s one with being .

80 we see that in his atteapt to solve the problenm
of free-will he analyses the charscteristics of human act
Or action ana shows that action iumylies freedom. For the
existentialist freesdom is not to pe brovea, obut is rather a
postulate of action. But that freedom is g bostulate of gction

1s established by vartre by anulysing our power to aeciae,
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to choose, to plan, to Judge, to act and says that man is

absolutely frees.

Une interesting contribution maae by Sartre in
connéction with his aiscussion of freedow 1s his notion of
'bad faith'. 3artre shows that bad faith.ie linked with owr
1reedcou of lmagination a8 the power to conceive what was
not the case ; ana it is g1 80 linkea with our power to choose
and decldg. The play of the walter is pretence, tor he could
choose not to play the part of a ﬁaiter, he could value
things differentiy. 7o value things as he does gnd to accept

the conseguences of the evaluation is his own decision.

the course of the discussion of bad faith 18 not
only of interest in itself out is also a useful ana central
¢xample of owartre's philosophical method . 1ln this aeécription
of' interaction between uwan ana the world, between being
for-themselves gna deing-in-themsel ves, he argues both from
certaln very general features of the world which he assumes
to exist to the particular nature of inaividual sitﬁationa
in the world ; and also, 8tarting froam g aescription orf a

particular scene, he argues that this coula not be a true
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description, which we reécognize thst ii is, unless in gensral
the worla were as he wishes to 8ay 1t 1se In this pattern or
al'guuent he star'ts froa observations. He observes how people
in t'act oehave, ang al'gUes that they coula nog behave in this

way unless the whoie structure of the world were thus and soe.

Taking first, then, the arguusnt from the general
10 the particular, Sartre broceeds as follows : there are
certain features ( consciousness) of Beings~-for-themse] ves
from which it is possivle to aerive the concrete rzct 01 bad
Telthe Bad faith would not be POssible except to g creazture
who wa8s capable both of self=-consciousness and of negation;
it consists in 8eeing what one is, ana aenying it ; asserting

that one i1s what cne is not.

If we tumn our €yes to the second type or agruwients
which wove from the barticular to the &éneral, we shall fina
that Sartre here observes particular beyaviours'of Lan, for
éxample, a waiter in g Café: or a girl who 18 taken to a
restaurant by a man, ana herefrom he deduces that such
behaviour woula pe inpossible without the hunan ablility to
concelve of that which is not, ana to transcend any particul gr

8ltuation. This transcenuence 1s the essential Characteristics

of consciousness .
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Accoraing to Sartre,cdnaciousness 1s compounded of
distance or nothingness, which sets conscious nature apart
from non-conscious nature anc to prove this he has estaplished
the existence of bad falth oy means of acceptable and recog-
nizable descriptions of kinus of human behaviour which are
familiar to us. aAnd in the attémpt for establishing bad faith,
we see that Sartre's arguments are both of deductive and

inauctive nature.

f) Lastly, in his atteupt to prove the existence  of
others ( seing-for-others), we see the same yhilosophical

methoa which we hagve previously ailscussea in connection with

214
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his notion of ‘'paa faith'. His aefintion of peing-for-others

shows that first, 1 &l awure of ny own bodily existence as
something which is known to other people. Secondly, I am aware of

the bodles of other people ana thence their existence in

the worla. Here in lies the method .

Sartre proceeas by providing the telling example.
He gives us the example of ' a peeping Tom, a voyeur, from
which he concliuaes that other people exist in a full blooded

way 1like use.
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Though Sartre says ﬁhat without inference of any
kind we kKnow that ouher &ople e€xist, yet the method which
he adopts 1s nothing out Leneraiisation rrom particular
concrete factse. In his aiscussion or proof he says, ! A proor
is a aescription so cleéf ana vivid that when I think of tinis
uescription aﬂu it iv my own case, I can not fail to ses 1its
applicationseesscsseThe particular description of ny case must
come L'irst ana way then be useu 58 a aescription of another
berticular case, anu then of another, anu so OllesesssestiE
believes that only after its aescriptions have been recognized

as true for me can they be used in the construction of a

description of the world a5 a whole

Ihis discussion of 'proof'' by Sartre himself shows
his insistence on the particularity an& concreteness of descrip-
tions, from which ontological and metaphysical and general Statements
may pe drawn. S0 we see that in his attempt to prove the
existence of other people (veing-for-others), he adopts a
rational or 1og1ca1 l.e.1nductive methoa which is found also

in his movels and plays.

Af'ter analysing sartre's uifferent philosophical

views,we can rirmly atfirm that his entire philosophy 1is
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the outcowe of his rational thinking. In the course of our
previous aiscussion we have seen that Sartre's philosophical
meéthoa is both aeuuctive ana inductive in nature. In the
course or his philosophical thinking, nowhere we see hian

t0 be emotional or to resoprt on faith or to araw conclusion
from intuitive knowledge of any Kind. He criticises, analyses,
classifies, coampares, argues differently and offers proofs 1in
supporit of his theories ana then araws his conclusions about

this world and human being.

g) Sartre is an atheist. His idea of God is the
logical ouicome Oof his conclusion on human freedon. A§cord1ng
to him, man is aosolutely free. and 1if humgn being is to be
free, then the idea of God as ordinarily conceived, can not be
accepteds. He tries to prove the non-sxistence of Goa with the

help of the following hypothetical argunent ( “ WODLUS PONENS®) .

ir human'being is to be free,

then God can not exist.

It is the fact that huuan being 1is free,

. . GOd can not exist.
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Sartre gives priority to existence over essence as
the other existentialist philosophers did. AS conscious
veing man aeterumines his own essenée only by his choices
of what he woula 1iks to become. His essence 18 not pre-
determined. S0 he can not turn to God as his creater or
foundation for truth ana virtuee.

Besides, he analyses the nature of consciousness
and shows that the notion of Gou as a self-identical cons-

clousness is contrauaictory.

5o we 8ee that by criticising the traditional proofs
of God, and analysing the nature of consciousness, Sartre
shows that the idea of God as a 'Causa Sul' and Creator of
the universe and man 18 contradictory. As an Exlstenﬁlalist,
he argues for human freedom which excludes the 1ldea of God
a8 an outaated contradictory hypothesis. Thus. 1t may be
concluded that although according to Sartre experience is,
in all cases the basis of his philosophy of existencs,
experience alone does not constitute his philosophy. when
reason 1is applisd té experience, there arises knowledge,
and no philosophical is an exception to 1ite. While Hegel based

his philosophy upon abstract reason, the existentialists based
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thelpr philosophy upon concrete reason. Reason pecomes
concrete when it is applied to the concrete experiences of
our 1ife. In this connection we may refer to the very
peginning of Kant's Critique of Pure Keason, where he says
that all ow Knowleuge begins with experience alone aoes
not Constitute knowledge. when reason appliss the a =—priori
concepts of categorics on the manifold of sense intultions,
then anu then only does Knowleaxe arise, 50 it is with
sartre . le based his philosophy on concrete experiences of
life, but in aoing that he excercised his reason. S0 1t may
oe said that in Surtre's existentialism experience comes
first and reason next, but reason is there nevertheless.
One may not unaerstana by 'reason' here any discursive
reason, put a kind of rational thinking without which 1irfe
itself becomes impcssible. In this wider sense of the term
weé may 8ay along with Jartre that there is 'reason of lirfe'

and ' reason of existence'.
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CUNCLUSIUN

A Comparative account of the place of intellect
and emotion in the Phiiosophies of Kierkegaard,

Heidegger anu sSartre.

80 far we have aiscussed the elements of intellect
ana emotion in Kierxkegaard, Heidegger and Sartre's philosophy
and weé have seen that intellect plays a aominant role in
drawlng out their philosophical conclusions. Now we wish to

undertake a comparative analysis of the place of intellect

and emotion in their philosophy.

We have seen that existentialism 1s g revolt against
the extravagances of extrewe kationalism. It is the revolt of
lifre againat thought,of passion sna feelling agalnst
reflective contemplatione The existentialist philosophers

\
are all anti-intellectualists, and for this reason they attach
more importance to féeling or intuition and actidn than to

abstract speculative thought. But on analysis, we -shall see

that the aforesaia philosophers could not carry out this

Contd..166



-: 166 ;-

anti-intellectualistic trena all along their bhilosophical
discussions, ana the élements of intellect ana emotlion vary

in their philosophy.

It will be convenient to begin with the method they
applied in their philosophy. In the course of' the aiscussion
of Sartre's philosophy we have 8¢eén that he has adopted both
the deductive and 1nauctive method. His idea of ' bad faith '.
in connection with his discussion on human freedom, shows his
philosophical method. He argues both from particular experiences
10 general one, ana from gonsdral to particular. This method
1ie8 in his attespt to prove the existence of other minds.
‘H1s atheism 18 the logical outcome of his idea of human freedom.
God must not exist if human being is to be_aosolutely free.
ﬁb argues,criticises ,ofrars proor,compares ,analyses ,class—
ifies in support of his conclusions regarding appearance and
being,consciousness, nothingness, human existence,freedOm,
God etc.Nowhere we see him to make his étand on intuition or
faith like Kierkegaard ana Hbidegger.; eéverywhere, on the con-
trary, hé 1s logical and rationale. If we tufn our eyes to the
bhllosophy of Heldegyger and Kierkegaard, we shall 8ee that here

also Heldegger and Kisrkegaard adopt inauctive method . Like Sartre,
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they also observe particular racts an. coms to the general

conclusion abcut human being. Helaegger speaks of intuitive
method in éhilosophy, put in his aiscovering the inner meaning
of peing the adopts analytical method. In fact, Heiaegger's
methoa is intellectual lntuiﬁive method. He has systematically
rationalisea his intuitive knowledge of Beinge In his book,
'what 1s philosophy' ? , he opines that the task of philosophy
is the analysis of Being anu to formulate néw and neéw concepts
which will explain the concrete worlid. 350 we see that by his
intellectual intuitive method he analyses the hidden meaning
of Being, and his realization of human finituae ana imperfectnsss,
his idea of care, dread, anguish, nothingness etc.clearly show
that he has adopted inauctive method ( These are all meant for

man in general) e

30 far it is clear that Helaegger is rational and
1Ogicai enough in his analysis of Being and the related notions
or iacas like care, dreadj,anguish e¢tce. Ho 18 an atheist.But his
idea of 'Holy', the highest ldeal of perfection which is the
final end of human peing, forces us to conclwie that he has
some féith in @od, ana this faith originates from his realization

of imperfectness of humnan beinge.
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Klerkegaard also has his stana mainly on intuition
Oor experilence, reason is not alltogether aiscarded. we have
seen thgat like Heidegyer ana Sartre,-he also has aaoptled
.inductive method . when he says, 'sungjectivity 1is truth', it
is meant for man in general . He generalizes his own three
8tages of life upon human lii'e, His faith in God, his realization
of truth in the being of God, absolute happiness— all these
élewents of emotion are there. But reason is also present in
his philosophical thought, as he critically considers the

views of others.

80 we see that in respect of philosophical method,
Sartre adopts both deauctive and inductive procedure, whereas
Kierkegaard and hHeildegger accept only inductive method in
drawing thely philosophical conclusions. Heldegger, in adaition
iapplies the analytical mecthod in nis task of analysing the

hidden meaning of Being,though he speaks of intuition ag8 a muste.

A8 regaras the unverifiable metaphysical Oob jects ,Sartre
refuses to lmagine behind conscicusness any supporting mind, or
behind things a separate existence e According to him,consci-

ousness 18 the only reality that wan experiences. He analyses
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the characteristics of consciousness ana draws logical
conclusions thereforu, Sartre proves that our action
necessarily implies freedoum, and our freedom eéxcludes
the possibility of God's existence outright. His atheism
1s the logical outcome of his idea of hunan freedom. we
8€e that Sartre has no faith in God. The idea of God is

an outdated hypothésis to him.

On the contrary, Kierkegaard has g firm faith in
God. According to him, one proves Goa's existence by worship,
not by proois,God exists only for Ssubjectivity in inwardness.
God, oeing a spiritual principle can not be reslized except
through faith ana respect in Goa, worship and love of Goa , and
fear ana suffering for God. S0, Kierkegaard's theism is based
not on reason or intellect but on faith,fear,love etc, and
these are nothing but personal fecelings and emotions. In Hei-
asgger also we find this element of faith which can be traced
out in his idea of the 'Hol&', the highest ideal of perfection,
the final end which human being aims at through Self-development .
While Kierkegaard in his philosophizing was more basslionate than
raticnal ,Helaegger and Sartre were more rational than passion-
ate or emotional-— ihey gave a rational analysis and interpre-
ta?ion of emotion in human Jilie. S0, in the end,it is clear that

Contd..170



-: 170 ;-

of these three eminent philosophers, Sartre 1s thoroughly
rational and logical in his philosophical conclusions, and

in his philosophy, intuition is found to have been illuminated
by reasons. All of them give arguuments in support of their
views and iry to refute the theories held by others,ana are

thus not quite failthful to thelr creed of irrationalisme.

In this connection it shoulda be mentioned that
80 far as the methodology of wmxistentialism is concernea,
Heldegger anu sartre followea the Phenowenological method
of Husserl, but Kierskegaard did not. However, according to
some scholars Kierkegaarda's philosophical method mnay be taken
as implicltly phenomenological to some extent; although as é
predecessor of Husserl, the question of his being influenced by
Husserl does not arise at all. The Phenomenological method of
Husserl has many aspects or which descriptive analysis of
consciousness is one- it constists in the description of the
noetic ana the noematic, l.e.the act of experiencing and the
object experiencea. Consciousness, by itsilntentional activity,
always lntends some oovject,l.e. direc%s itself towards some
object in general, which is regarded as essence opr meaning,

that which 1s meant by consciousnesse.
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" Though Phenomenoloxical aescriptions are found in the writings
of the dxistentialist philosophers, they have not taken over
Husserl's phenowenology in the form in which he taught it. They
have developeda phenomenology to sult their own purposes and

it is heard that Husserl was critical of the use to which
Heidegger was putting his ideas. But we have already seen that
Keirkegaard and Nietzsohe had not heard of Husserl but as

Ricoeur has shown, many of their aescriptions are essentially
phenomenological"‘l. Although the existentialists, mainly
Heldegger, Sartre and serleau- Ponty have aﬁplied the phenomeno-~
logical method in their philosophies, their approach 1s different
from that of Husserl. This has been most appropriately pointed out
oy a reénowned scholar of existentialism , Ur .M.K.Bhadra in the .
following worus; " ‘fthere is an important difrerence betwesn
Husserl and the dxistentialist phenomenologists and it is that
whereas Husserl lays stress on essence and thinks of phenomenoloéy
a5 an eldetic science. dxistentialists like Sartre think that
éxistence precedes essence, and according to many, man's existence
s8nerates his essence « In that case it makes no sense at all to
Suspend the qguestion of existence. But they agree with Husserl in

contending themselves with the description of the bhenomenon as
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it shovws 1itself. Husserl insisted that conscilousness is
always intentional in the sense of being airected to an
object beyond itself. But he wanted to apsorb everything
into coqsciousness. The &xistentialists reject Idealism

and they want to say that consciousnsess may not be confused
with consciousness of objects.Such a confusion arises it

weé start from the thinking consciousness rather than from

e
the total ranye of existence .
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dxistentlal'ism is a synthesis of both

euotlonalism and intellectualism.

No philosophical study is possicle without Iréason or intellect
in other worus every philosophical stuay is a rational or
intellectual study.The existentialists bhilosophical study of
hunan existence 1s also no exception to this. They have imgue a
raticnal analysis of huunan existence . According to the existen-
tilallsts, existence consists in self-consciousness and self-
aetermination or freeuom of the will . Again, self-consciousness
and free will have also peen rationally analysed and their
natures have been explained by the existentialists. Theip
existential philosophy is established on the bpasis Of intuition
Oor experisence and by me&ans of reason or rational argunents.
Just as in lnaian philosophy we fina a synthesis of both
experience ana reason, so existentialism lngy be understood

as a synthesis of intuitional experience anu réasone. The truths
visualizea oy the Vedic secers have been €s8tablishea by the
followers of the six systews of Hindu Philoscphy on rational

grounds, otheryise Indign bhilosophy would have been merely

aogmatic .50 the existentialists have also supported by reasonings,

the truths experienced or felt by them through intuition or
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Supgective experience .Thus ooth e¢xperience anu reason have been
synthesized in their philosopnical thinking or investigatione.
Although in the writings of the existentialists we fina freguent
references to the emoticnal states and attituaes of human beings,
the rolé of reason or inteilect is not altogether neglectea.

Of cowrse, the role of reason 1s not to pe found in all the
8xistentlalists in egual degree, out it is to be found in all

of them nevertheless. In the very inception of the éxistential ist
movement in between the two world wars, rational study of the
various phsnomena connected with human life had Played an
imgortant role. Kierkegaarda, ror CXample, maue a Critical
observation of the facts of human life sna came to the conclusion
that so 1ong'human véings have been unuer the illusion of
ovgeéctivity, trow which they shoula pe imwealately maae free

+fon leading theaselves to their proger g0alse. The fxisten-—
tiallsts are, in ggneral, anti-oojectivists, ana in this sense,
they are callea anti-rationalistse But it is to be remembered
that when they disrfavour rationalisw or intellectualism, they
only discard excessive rationalism opr intellectualism, not the
whole of 1t. Kierkegaaru objected to the absolute or objectivé

luealism of Hegel, oecause that is s kina ctf' abstractionism in
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.so far as accordiné to Hepel « sbDsolute Mind,Thought or laea

is the pasic or wWltimste reality..Again he makes a rational
analysis of the nature of huwman existence which was directly
felt by him in his very being, as others galso feel by them-
selves.lt 1s one thing to experience something one 8elf ,and

it is anotherlto convey one's own experience to others; this
can né done only by means of regson or language « usven the
emotional states and attitudes are also studled rationally and
analytically, 80 as to maxe others convinced of their faculty.
¥hen on the pasis of experience, it is urgued that all huwnan
belngs are subject to such experiences,/ihen there is a kina of
generallzation in the way of inductiocne. Not that an dxistential ist
acgmaticaliy says that all huuan belngs must have ]ike experience ,
but he says so on the pasis of eéxperience and reason, and hence
any person can testity to the truth of such a Stateuent about
human nature« That truth is Subjective is true not of one man ,
but of all men in general, and tnis kina of philosophy cun not
be merely emoticnal It 18 also not true that only this or that
berson 18 ugder illusion of objectivity, but most peopls are
unaer such illusion, sna Kierkegaara veing conscious of the evil
éffects of such i1llusion on hunan life ,wantied to make people

free frouw its spell, ana in aoing this he was not quite irrational .
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When different mentsal states ,feelings or emotions opr wills are
aefined or characterised by the existentialists, they sre
Ceeling with concepts anu concepts are always intellectual ,

thér€ can o€ no non-intellectual or emotional or volitiongl
concepts .30 existentlalism can not be regaraed as something
non-intellectual « Huwan emotidns have a prominent place in
sxistentialism, but for that reszson,it can not be mistaken
for a Kina of pure ewotionalism. The sxistential ists have
piven an account of the feelings and smotions natwal to man
a8 an existént oeing, out they have not advised man to become
oniy emotional and not rational . Thererore, axlstentialism 1is
neither pure intellectualism nor pure emotionalism, although

in i1t both intellect and emotion have their respective places.
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Section -« III

The influence of Existential Intellectualism and

Emotiocnalism on Literature, --v-soi =i

In the previous section we have shown that Existentialism
1s a synthesls of Emotionalism a nd Intellectualismy nhow we are
going to .shaw that Existentialisim with its both elements has
exerted great influence on world Literature, Art and Society .,

Existentialism is the philosaphy of man, ang every man is a

combination of intellect and emotion ; and Literature, Art and
Society - all are the creations of man, thus in all of these

we can discover the role of human intellect and emotion, However,
in Literature and Art the role of emotion is greater than that
of intellect, while in society the role of intellect is greater
than that of emotion,.

EXISTENTIALISM AND LITERATURE

In the jungle of so many *isms® Existentialism draws our serious

attention both for its philosophical import and its imuense
mwenge literary value., No other philosophical system has ever

given us such an acute analysis of the pain-stricken human

heart, which is expressed in their philosophy and literature,
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' In fact, it is the literary aspect of Existentialism that
2.

makes it all the more popular !

There 1s no denying the ract that the sources of great
literature can be traced in man himself and his life from time
immemoriale According to Aristotle, ® No great genius was ever
without some mixture of madness, Nor can anything grand or
superior to the voice of camnon mortals be spoken except by
the agitated soul ":‘7’ This agitation we £ind in this age of
anxiety which has produced a licerature and a rhilosophy. For
example, we can cite the name of Existentialism which £lourished
in the continent in between 1940 and 1950, and this philosogphical
movemelt has exerted much influenceé in literature. In some
cases thils influence is direct and in others it is rather a

spontaneous growth in a common soil,

From time immemorial, the philosophers have usged
literature as the media of their philosophical views, Albert
Carmus, Dostoievsky and Sartre are Knowh to us as a novelist
and dramatist more than as a philosopher, Nietzsche, the poet-
phi losopher Kierkegaard and Plato were eminent philosoplers of
their age, but their philosophical views supplied materials of
literature, Likewise, the name of Rabindranath Tagore ,the poet-

philosopher of the East may be cited. His philosophical views
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are occasionally expressed in hisg writings, particularly in
his poems and songs. Among the E xistentialist philosephers, the
name of Sartre tops the list as a successful one who has effici.

ently presented his philosophical views through hisg stories ,
novels and dramas. In the history of philosophy as a whele, no

other philosspher has even been able to d raw the attention of

such a large npmber of readerse

The Existentialist reaction to our life and times has
been extensive especially in literature. The basic exlstentialist
categories are contingency, (tragic) necessity, (unlimited)f ree.
dom, Rx loneliness, angulsh and absurdity. We are to see how
and tec what extent these Categories are used in literature.

Existential literature in the nineteenth century starts from

Dostolevsky ( Notes £rom the underground, 1864 ), The most

breminent existentlalist writers are Jean.Paul sartre of France o
Albert camus of Algeria, ¥Framz Kefka of Gegmany, Besides these,

we can menticn 2 names of S3amuel Beckett of Dublin, Pinter and

Hemingway of England and Norman Mailer of U, Se A.

Some of their writings will be considered here with a
view to understand the impact of Existentialism on literature,
We should nste that the existentialist Philosophers are writers

first. Their philosophical views are expressed through their
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writings, Nowvels, dramas, Notebooks, diary etc., written

by them, are the mirrors which reflect their philosaphical

viewse

To begin with, we shall start from irxance, ag the
existentialist novel properly speaking belonys to France.
According to Margaret Chatterjee, " Existentialist theory

and practice in literature provide much of the pProvinder

Lor sfrench literaryxgxs polemics. The problem of the relation

between form and freedom, fact and fantasy, bedevils dramatist
and novelist, -
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SARTRE

Now we shall consider some of the wxltings of Sartre with
@ view to £ind out the influence of Existentialism in lite-
rature. Though Kierkegaard, Husserl, Heidegger, Jaspers,
Marcel etc. are called the pioneer of Existentialism, this
philosophy owes much to Sartre for its wide popularity.

Rather we should say that Existentialism £indsg its expression
in the hand of sartre throuwgh his short stories, dramas,

Novels, lectures and various psychological and philesophical

essays. Indeed, in the contemporary world Sartre is a matche
less creative genius, Like many other philosophers, in the

Case of Sartre there is also the large body of literary
‘writings which we can not divorce from his philosoptugal work,

He lived in France when that country was under German OCCUpP3w=
tion during the second worldewar. The stringent conditiong
under which the Frenchmen were compelled to live during the

foreign occupation exercised great influenhce over Sartre

and moulded hig pPhilosophy of life in many respecss.

In Sartre's pPhilogophy, Man ig nothing but futile

émotion, The entire world is sick of ‘nausea’, His philosophy

is an expression of the disillusionment of our time - a
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recognition of the absurdity of human life, This under-
standing f£inds its expression in hig dramag, novels,
stories and other writings. Of course, in his ‘Critique
of Dialectical Reason', Sartre modified some of his
philosophical views, In his last long in_tex:vied with

B, Levi ( P, Victor ) in 1980, he said ® The world seems
nNasty, bad and hopeless. That, that is the quliet desgpair
of an old man, But justly I resist and I know that I
will die in hope * .5 This interview shows how Sartre's
outloock on life and the world - some of his philoesophical
views, evolve with the age and gradually tend towards

modification,

Out of his vast body of literary writings, we shall
Colisider a short story ' The wall ‘s his f£irst novel *Naugea®

and the play, ' Men without Shadows'to serve ouUr purpase,

' The wall '

The back ground of the stery is the cilvilewar of
Spain in which mast of the intellectual ndddle class group
of Europe toﬁk part. ' The wall * xepresents the Facists'
terrorism and the resistance oi the *Internaticnal Brigade®

which was formed by a great number of artists, literateurs,
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critics and intellectualists of Europe. The story creates
3 peculiar type of reactien, an extraordinery feeling in

the mind of the readers,

Begides this political background, the story thrws_
some light on Sartre's philosophical view which is the

most important, Sartre criticises Berkeley's 'Egse est

percipi ' and concludes that 'esse' is not 'percipi' and

the objective world can not be denied in any way, There

is the obj ective viorld commonly inhabhiced by all men « the
world apart Zrom which the very existence of man is incon=.

celvable, This is because the Existentialists speak so

much of the phrase * mat-in.the world °. Every individual
has a defiuite rwle tc play in the scheme nf the universe,
He actively participates in the undversal world nrder s so
that nhe cal liot afford to lose his identity as a separate

individual subject,

Death occuplies an important place in existential
Philosophy. We can be best aware of our existence as separate
individuals, when our life is at stake. We also became
consclous of the tru® nature of our existeilce and our authentic
possibilitiés thirough the experience of the approach of
death. Death always stares us in the face and casts its

shadow over us,
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This awarness of ohe's pwn existence before death

and the phrase 'man.in-the world® is vividly depicted by

Sartre 4in this storye In ’the wall', Sartre narrates the
€pigsode of three revalutlonists, sentenced to death impri.
soned in the same cell, The three prisoners, Steinbock( Tom)
Pablo Ibbieta and Juan Mirbal are sure of their death - they
are in peril, Each of them fixes on the ho»rroArs of death.l
Life on earth ceases o carry any meaning for th.em. Sartre
gives us a vivid picture of the psychical condition of each
of the pgisoners in the cell. Such -an accurate verbal formue

lation of human thoughts and feelings is rare indeed,

Little Juan éan ot think of anything more than the
suffering involved in death, Premature death has suatched away
from him all opportunity to develop himself , Hig only desire
Now 18 his death with least Possible pains, He agkg the Belgian
doctor, ® Does it hure eves Very long ? "6. And just before the
execution he cries out bitterly s ® I do nhot want to die, I
do not want to die '7. He feels his true existence before death
and opts for life, Pablo, who is sufficiently grown up with

some attainments in life is equally consclous of the tragic end,
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He thinks of his beloved Concha. He thinks of what he has
already done as also of things yet to be done, He feels the
cold touch of death in everything around him, For him, evVerye
thing looks cold and dead., He says, ™ My life was in front
of me shut, closed, like a bag, yet everything inside i+ was
unfinighed -?’ Since each of them shall suffer the same fate,
he thinks it simply meaningless to pity on himself or on his
fellow-priscners, He is forlorn in the world of his own
thoughts. And it is8 on the eve 'cf execution that his fesrling
of leneliness grows most intense, He isg mentally upset. But
he thinks, he should die like a man., Tom gces‘ on talking to
Pablo. & gays, " I see my corpse, that's not hard but I am
the one who sees it, with my eyeé. I have got to think .. e.
think that I wamk won't see anything anymore and the world
will go on for the pthers "’? He also ¢~ hinks of the paing of
death, He declares himself to be a materialist who does not
believe in the life hereafter. But he soon realizes that it
is futile to think of all this at the moment, He isg unable ¢o

make out anydhing of what is going to happen, He refuses to
believe that death is so near., He says, " I wonder ¢eeee I
wonder if it's really true that everything ends ‘;0 Thus we
see that the three prisoners live together in the same cell
and each oi them is at the same time coniined within his own
world of thouchts peculiar to himself,
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Like Tom, Pablo and Juyan, we are imprisoned in
the common «ell of the universe as also within ourselves,
All of us as separate existents feel aleone, We can be

best aware of our existence as separate individuals,

when we are in peril. Being face to face-with the same
situatiniu we can react differently like the three prisoners,
This ditierence in outloock on life and the world constitute
our individuality. But the world is the common platform

without which ocur existence becomes meaningless.

Naugea

The philosophical ngvel Melanchalia, which Cartre's

bublishers changed to Nausea was publisheg in France in 1938 ang

it was his first novel, Sartre rresented this novel ia a
diary form., This novel shows how aptly he has applied phil o
sophy in literatuie., Jt is a novel of the alienation of per-
ecnality ang the mystery or being. It presents us with the

first full-length essay in the existentialist Philosophy for

which Sartre has since become famous,

This npvel is basgically a diary of Antsine Roguentin

who lived in the Norman Port of Bouville, Hig only desire was
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to write the biography of Mousieur de Rollebon, a nineteenth
century aristocratic personality, All the Necessary papers
weére concerning Rollebson, breserved in Bguyville library, He
stayed at the Cafe' Mably, went to the library regularly ang

carried on his research work an Rollebon,

Bagically, Nausea is a clear statement of Sartre's
philosophical experience and this experience is revealed to
us through the experience of Roquentin which he gathered while
travelling in Central Europe, North Africa ang the Far Eage,

In fact, it is Sartre who describes hig experience in the

gulse of Rognentin, The dlary begins just with the moment

when nausea reacts on Roguentin,

In Latili. ' nausea' means 'seasickness’, While trave-
lling ob sea, a king of mild sickness ( vamitting tendency )

grows due to colstant movement of the ghip, This sickness is

called 'nausea’ which r®acts onh the traveller painfully, With

the motion ang movement of the ship this nausea centinues,

Like this s@a~-gickness, the different materials of
this world create nausea , WRCEBEahey kne wi restlessness ,
anguigh, dread and Uncevrtainty in us.

contd. . 186.13.
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Nausea 1s our most primitive and original feeling about the
world, for we can not experience anything without experiencing
this, The three feelings which we must all of us experience

when we reflect upon the world are hausea, a genge of the

absurd, or of our own superflulty, and anguish, Sartre intends
us to understand that we actually and Neceéssarily feel this
Nausea in our appretension of the world, The reason for this
is in the nature of the world itself. Naugea arises because

the world is as it is.

Roquentin's Nausea was his own particular disease,
His dlary i1s a description of the condition of nausea which

he had come to be familiar withe The insight to which Roquentin

gives voice is put in a philesophical manher in Being ang

Nothingness, years later the diary was written,

Sartre' s concept of Being-din.itself and nothingness is

rooted in an experience which he described in his novel *Nauseal

This is the world-shattering vision of a Chestnut tree, Sitting
in the Municipal Park, Roquentin, the hero, f£inds that Being

in general 1s de trop, contingent, unjustifiable, absurd,

Sitting in the park he stares at the root of a chestnut tree,

contd...186.C.
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It is what it is, There is no rhyme or reasoh about it,
Roquentin says 3 " That root exlsted in so far that I
could not explain i¢, Knotty, inert, nameless, it fascie
Rated me, £illed my eyeés, repeatedly brought me back to
its own existence. It wWas no use my repeating : ® It ig a
reot “ ..... The function explained Nothing, ¢esess. That
root with its colour, its shape, its frozen movement, was
beneath all explanation, Each of 1ts qualities ceee. £flowed
out of i¢t, halg solidified, almost bécame a thing ; each

bne was superfluous in the root "}3'

In the midst of spell he algo £elt that existence
is ngx Recessitye To exist is simply to be there, what
exists appears, lets itself be encountered, but we can
Rever deduce it, Existence everywhere, tc infinity, super-
fluous, Every exlstent is born without reason, Prolongs
1eself put os weakness and dies by chance, All 2f a sudgen
they existed aagd then, all of a sudden, they no lenger
existed ; existence has no wemory, it retaiang nothing of

what has disappeared; not even a recollection,

Sartre thinks that 'nothingness® ig inconceivzhle

without existence. Tp him, this huge absurd world is

Catqtdoc o187o P
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underniavle, Thé¢ world was present everywhere, in
front, behind. There had been no amoment a4t which

1t might not have existed. aAbout the relation
between nothingness and existence. Roguentin writes;
' in order to imagine nothingness, you had to be
there already, right in the world, with your eyes
wiae open and alive ; eec.....¢.. this nothingness
had not come berfore existence. It was an existence
likse any other and one which had appeared after a

12
great many others' .

This idea of nothingness and its relation
to being is fully discussed in ' Psing and Nothingness'
where he 8ays8, ' eeeceecesaman 18 a being by which nothing-
13

ness comes to things. Rogusntin unaerstanas the real

secret of existence . Being seized with nausea, he feels

Contd « 188
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that lire is meaningless, existence has no inner significance .
There is no bast, no future. Only the present exists because
we are only conscious of the present moment. Understanding

the avsurdity of the past,and I'¢alizing the implication of

the present existence, he stopped writing the biography

of Rollebon who lived in the 18th Century. Roguentin says,

' I have made up my mind ; I no longer have any reason for

14
staylng at Bouville since I hagve stopped writing my book'.

Roquentin and Anny now understand the
real secret of existence. To thenm, existence hus no innepr
significance. They feel repulsion on l1ife and a sense of
allenation grows in theme. They feel that in this aaverse
world man is nothing but a dumb 8pectator. Man is alienated
though he 1s in- the-worlid. Roquentin now understood his

nausea ; nausea 1is what human beings can not help feeling

Contae. 0189
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in the face of a world which is irrational, superfluous,

and thus absurd.

H® has already stopped writing the blography
of Rollebon and now he decides to create something,
a work of art, aince art transcends the contingency
of existence. He thinks that in artistic creation he will
perhaps find a reason for living, and a way to redeem

his lirfe.

' MEN WITHOUT SHADOWS'

Sartre's play ' Men without shadows' ( Morts sans
se'pulture) deals with a group of Resistahce fighters who
aré captured and tortured by the officials of Pe'tain's
Vicky regime in collaboration with the Jermans. The officilals

torture them (off-stage) with a view to learning the names and

Ccontd. --190
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lairs of more important rebels. Lucie, one of the captives

18 a young wouwan. She 1s raped by her torturers. But she

1§oks upon them in such a way in the Sa'rtrean style that

they reel aegraded for what they have done with hsr. She
rejoins the prisoners and shifts most of the time in

sombor silence. d&ach of the accused thinks within himself

as to whether he will be strong encugh to resist the

torture when his turn comes. They are afraid that ths

fifteen year old Francois, the youngest of them, will divulge
the secret, being unable to bear the torments. So they agreed to

8trangle him to death. Although he is Lucie's brother, she

asseénds to his deathe. And Francois is actually killed.,

for the promise that all will be Sparsd. But they are g1 taken

out ana shot dead .,

Contd...1 91
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In this play,Lucie's assent to the strangling of
her orother Hransois, ror the T¢.r that oeing unapble to bear
the torture he may aisclose the nawe of thelr leausr to the
off'iclals, is an instance of pre-aominance of reason over
ewotion,or it amay pe regapaea as an instance of the predominance

of patriotic emoction over the bersonal «

NO  EXIT ( HUIS- GLOS )

In this play Sartre has dramatized the ideas
expreéessed by him earlisr in his 'Being and Nothingness',
that other pecple are one's potential en8mies gnd the look of
them 18 one of the tortures of life. This glay was
proauced at Paris 1in iay,l X4 . The Story of the play runs
thus ; Three people,sach of whom has been guilty of 'pad-raith?,
refusing the choice of an authentic existence,find themse]lves
shut up, after death,in g drawing room in hell .In coﬁrse of
their aiscussions they are trapped in an eternal vicious clircle.
The coward man loves tﬁe Lesbian, the Lesbian joves the
infanticiae girl ana ths girl loves the coward. One of them says,
" Heli is other peolew, rhus one falils to define oneself by
referring to other beéople. This is the crystalization of
Sartre's view of 'bad-faith'.

Contd ..l 93



TH4Z KOADUS TO FREEDOM

Sartre's three important novels namely, the “pAge of Reason™

( L' Age Je raison), ' The Reprieve' (Le Sursis ) and 'Iron

in the soul' ( La iort dans 1'ame) are collectively entitied

" The Roads to treedom' ( Les chemins de iiberté’). In these
thres volumes_there is to be found the depiction of the diverse
ana usuélly foolish ways in whnich the men and women of France

haa sought their intellectual, moral, or Political frecdom

since 1938. The scene of ' The age of Reason' is Paris, 1938,
and the story rcvolves around Mathiew Lelarue, aged 34, a
professor of Philosophy. One feels tempted to iaentify hinm

with the ammkk author, but Sartre bprotests against such
‘iuentiflcation. Mathiew is a oourgeoies liberal. He rejects
pourgeoies moral norus and marital bonu,sympathesises with
radical interests, but aoes not commit himsel:r to any of them.

He values intellectual freedonm about party discip]line. He 1is

an atheist, a cynic,sceptical of cevery doctrine ,of both revolution
and reform.tHe avoids marriage as contrary to freedog and reason,
but takes surcelle Duffet as g mistress, anda let her Ivich as his
laay iove. Through the novel, man is representea as a futile

passion and iife 1is aepicted ags absolutely meaningless,

Contd ..1 9



- 19% -

The Seconu voluue, nauwely, ' The Reprieve' is full
of huanour,out also aeep with tragedy. 1t begins on September,
25,1938, with the opening of negotiations between Hitlar of
Gérmany, soussolinil ol ltaly,Valaaier of France and Chamberlain
of snglana ; and it enus with the signing of the iunich Pact '
(Sept 29-50), which gave the Wwestern powers a year's reprieve

from war. The early payes sesk to convey the somber tension

Of surope in those testing days. The novel shows Brunet hoping

that the socialists of surope, butting class above nation, will
take a united stana against‘war- Lay after day the excitement

and the terror rise. Then suadenly the news blares out ; the

pact has been signea," Pegce in our timen fills a hundrea million
hearts with joy, a million heaas wlth doubts . iathiew agaln teaches
philosophy. dverything in France is as before, as safe and dull

" and meaningless.

In volume three of the trilogy, there is depiction
of the French aruy in chaotic flight before the triusphant Germans,
and Paris awaiting spoliation by rough teutons eager for French

wilnes and slenaer womeén. While retreating some French Officers

Contd o e .l 95



riae off by aeserting their troops, the privates curse them
and 1oot the villages for liguor. As a private Mathiew is
disgusted with their drunken vomitting, but finally he joins
their caruse, hoping that they will gradually like him, but
they ao 80 unwillingly because of his eaucztion and polite
vocabulary. Soue Oor them admire the cictorious Gérumans . In

the final scene, when the fugitives resist the attack of the
Gérmans,idasthiew léarns to shoot ana kill with a maiden rapture.
Thus he frees himself from himself by commitment to his group.

ALBERT CAMUS

Albert Cawus has been popwlar mainly as g

novelist ana a dramatist, out he is glso no less an essayist.,
Allthrough his writings there is founa an existentialist theme
ana he has developed & socio-political philosophy of his own
frou the existentialist.point of view. Hi? important novels are:
'The Cutsider', ' The Flague', ' The Fall', ' uxile' and ' The
Kingaom' ; the important plays are ; ° Caliguwla', 'Cross Purpose’,
' State of sieze' ana 'The Just' ; ana the importént és8says are

'The Wyth of Sysiphus' ana 'The Revel',
: Contd- ° ol 96



In 1938, Camus wrote and successrfully proauced the
Play 'Caligula'. It presents the conflict vetween a Governmsnt
and the principle of @orality. The main character of the play,
guperor caligula,aiscoverg,in the aeswise of his 8ister and
-mistress lrusilla, that dcath loves gt status, that nature has
nothing to ac with uorality or manners,that everything 1is
meaningless .;s g reaction,he &lves up all moral restraing
and commits inhunan cruelties .He argues that the date of a man's
death is insignificant because everyone must die sooner op
later, ana aoreover, the w oniy.way of belng €qual with
the goous.....is to be as Cruel as they are. w pyut at the
énd he aduwits with reluctance that " purdepr i8 no solutionw.

' The vutsidep! (19%2) 18 a Parable which illustrates
the phiiosophy of the absurd .It is not 81lmply a narrative
fiction. wsursault, the main character of the novel, is an
unimportant Off'ice-clerk in Algiers. He 1;ves a mediocre lirfe,
He attends his wother's Tuneral out sheds no tears, sleeps

with Harie, g typist,out tells hepr that he does not love her,

Contd. 197



and agrees to help an acquiantance in defendaing himself
against an injured ana vengeful Arab. He meets the Arab
and Kills nim and 1is tried and condemned to death. It

is a simple tale no doubt, but enclosed within it there is

the totality of the world's absurdity.

To seursault,even the fundamental values of our
soclety are meaningless .Nothing remains for the absured
man . He only experiences a sense of revolt ana irresponsi-
Qility.Aﬁ this moment he even uocs not feel the necessity
of justifying any incident.To him,everythin, 1is 1éwfu1,
‘everything is possible,Camus' view of life is nothing but
the seventesnth century classical pessimism which expresses
itself in repulsion to life in indifference:in nothingness,

in meaninglessness of everything- the absurdity of human

conditione.

deursault's indifference to worldly affairs, his
sense of meanlnglessness to the fundamental values of society
1s 80 deep that he even does not react at the news of his

mother's aeath. The story pegins thus ; " iother died to day .
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Or may oe yesteraay, I don't xnow.l hau a telegram frowm the

home ; ' uwother passea away .Funeral tomorrow. Yours sincerely ;

15
That does not mean anytning <1t may have been yesterdayw

To keursault, wother's death news does not mean anything .
it 18 a fact among so many facts. The aoove gquoted words of
weursault shows hils indifference which is the outcome of his
feeiing of the aosurd. ' In our society, any man who does not
6

cry at his wother's funeral is liaple to be condemned to death'
Says Camus. But Meursault wows not Play the game. His lack of
reactions 1is a scanaal in the eyes of the conventional . At the
eénd of his mother's funergl, he rather g0oes 10 bea and sleeps
at a stretch rfor twelve hours.He enjoys his life as before.

For this,he 1s conaewmneda. So he is an outsider to the society

in which he iives.apgain,to him,the woras ' to love' are

contd «« N 99
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meaningless and he £inds no sense pf seriousness in the word

'marriage’,

Death occupies a prominent place in the feeling of
absurdity, The inevitability of death arouses indifference.
Camus clearly depicts this indifference through Meursault,
the absurd man, whe is sure of his death, Meursault is accused
of murder and is cocndemned to death. But it does not matter to
him. Being agked by chaplain, who came to see him in his cell,
how he was going to face up to that terrifying ordeal, his
reply was : 'I'd face upto it exactly as I was facihg up to

1t now ', He has no belief in Gog,

In, a Godless world, being face to face with death,
everything is meaningless and without any purpocse to him,
Now * what did other people's deaths or a mother's love matter

to me, what did his God or the lives people choose or the

destinies they selected matter to me, when one ard the same

destiny was to select me -........"17 pours Meursault from
the bottom of his heart, He continues, ' What did it matter
if he was accused of murder and then executed for not crying .
3t his mother's funeral ? ..,.. What dig it matter that Marie

Now had a new Meursault to Kigs ? 1?

cohtd, . .296 X
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To him, life is the only value., At that poing, on
the verge of death, he 'apts for life again, He says, ' For
the first time in a very leng time I thought of mother, I

felt that I understood why at the end of her life she'd
taken a “fiance® and why she'd pretended to start agaifNeee,s
so close~to death, mother must have felt liberated andg ready
to live her life again ..... And 1I too felt ready to live

my life again ’}9

So we see that ' Meursault is the prototype of the
hern of the absurd. Meursault personifies twentieth century
anomle ,ese.s He is unable to react at his mother's funeral’,
His killing of an Arab on the beach is cuite pointless,

His only passion is his truthfulness about his lack of
feeling .... He refuses to lie about his feelings,... Meur
sault is a stranger to his scciety and to himself ,.,...
Meursault is a stranger in the world because the world is
absurd +...+ Even nature is no congulatioNs.cees He 15 at the
same time a stranger amolg men because he accepts to live

the gbsurd ,,,... He is neither good nor bagd ..20

contd. ®e 'zm. o0
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The Myth of Sisiphus

The Myth of S8isiphus (1942( is a brilliant explanation

of the central notien of abgurdity, one of the chief exis-
tentlal ceoncepts, which was developed artistically in *The
Outsider's It probably reflects Heidegger's ' Being and

Time * (1927) and Sartre's ' Naugea ' (1938), He reviews

the lattar critically in the ' Alger Republicain ' (Oct. 1938),
According to him, ® The realization that life 1sAabsuxd can

not ‘be an end but only a beginning Life can be ®"magnificient
and overwhelming *,

The *Myth of Sisyphus* is a story of futile labour.

| Sisyphus is the absurd hero. The .igods had condemned Sisyphus®
to cease/lessi) rolling a rock to the top of a mountain whehce
the stone would £all back of its own weight. His scorn of

the Gods, his ha.tred of death, and his passion for life won
him that ungpeakable penalty in which the whole being is
exerted towards accomplishing nothing, ' This is the price
that must be paid for the pagsions of this earth '21

- B3AYS
Camus,

Sisyphus is consclous of his penalty which invelved
fruitless labour & endless repetition of the same task., The

cantd, 0.2.9' X
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*Myth® seems to be tragic, and if it is tragic, it is

because the hero is conaclous of his futile labour, But
Sisyphus 1s not a pathetic figure., He has dignicy. He ig
superior to his fate. He is stronger than his rock, His

degnity lies in his abilicy to face realiey. S0 we see
that The Myth of Sisyphus is fully sighificant., Sisyphus

stands fn;r the absurd man, of the mpdern age of anxiety,
and the task imposed on him by the 'igods indicates the
mechanical nature of our day to day life., The difference
lies in the fact that in our case, the task is undertaken
mechanically, whereas sisyphus is censcious of hig futile

la bour,

Like Sigyphus, we are also engaged in futile labour
in most pare, uncohscicusly. But ohe day the ntechanical
nRature of our life brings the sense of abgurdity, To Quote
f£rom Camus ' Absurd Walls, ' It happens that the stage-gets
cellapge, Rising, tram, four hours in the office or factory,
meal, tram, four hours of work, meal, sleep and Monday,
Tuesday, 'wednesday, Thursday, ¥Friday and Saturday, according
to the same rythm -« this path ie eaglly followed most of the

téme, But one day the 'why' arises and evexything beginsg in

that weariness tinged with amazement, 'Beging' - this is

contd, . 2@3 oo
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important, Weariness comeg at the end of the acts of a me-
chanical life, but at the same time it inaugurates the

impulse of consciousness. It awakeng consclousnhess and

provokes what follows ... 3t the end of the awakening

22
comes, in time, the consequence s suicide or recovery !

It is this rare mament of conscloushess, which brings
the sense of tragedy, Sisyphus is consclous from the very
beginning, whereas our mechanical nature of life, the sense
that time 18, passing - we are drawing near to death, and we
are striving for nsthing makes us consclous of the meaning-

lessness of life at the end £ our act when yeariness comes,

The absurd man thenh contemplates oh the consequence i sulcide

Oor recovery,

At this point camus ralses the serious philesphical
prohlem s Does the absurd dictate death ? Canus' answer, in
short, is thise. There is no relationship between the absurd
and suicide. Begides, contradicticn lies in the idea of rela-
tionship betwean whe twee To him, suicide or hope is to
accept the absurd. He rather suggests revolt-true revolt

against the absurd, and it is in continuing to live - to act.

contd, . .204 ve
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Being confronted with the maningless life - the
absuxd, some of us comnit suicide or have resort to hgpe,
and others, like Sisyphus, revolt against the absurd. ( Of
course. Cgnus speaks of personal revalt here ). The life of
contémporary man in an absurd world is not without its
dignity. Like Sisyphus, ' the dignity of man lies in his
ability to face reality in all its senselesshesg, to accept
it freely, without fear, without illusions - and to laugh

at 4t *23

In dealing with the Existentialist influences in
literature, we must net point to Just vague and possibly
accidental resumblances between the understanding of man f£ound
in the literateurs and that found in the Exfgtentialists, but
we must point to something more definite, restricting oursele
ves to those literary prod;.lcts where prominence is given to
the ' recurring themes ' of Existentialism, such as £reedom,
decision and responsibility ; even more, f£iidtude, alienation,
gullt and death, and not the least, thie peculiar and indefinable
intenslty of f£eeling apparant in most of the Exlstentialists.

Thus considered, we can call Kagka an Existentialist Writer,

but not Shakespeare. Perhaps, the Existentialises of the 9th

contd...205
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ana 20th centuries were aware of a crisis, a threat, a frag-

meéntation and alienation, being something new in their

chilling inténsity. Regaraing this sense of crisis,

willlam Barrett has remarxed, " The image of modern mgn

lies in Te.S.uliiot's line ; men are bits of baper ,whirled by the
24

cold wina" . In the 1Yth century ,two great Russign novels,

introduced some or the themes of ixistentialism— ' The death

of lven llyitch ' oy Tolstoy ana ' Fathers and sons' by

Turgenev.Tolstoy studiea aeath and Turgenev made a study of

nihilisuw. However,in their time, the greatest literary expoment

of uxlstentialisw was Fyodor uostosivsky (1821-8]), Particularly

in his woraé ' The orothers Karamazov' and 'Notes from the

unaerground'. According to walter Kaufmann, wostoeivsky's

'Notes frowm the Underground ° contains® the best overture

for mxiStentlalism ever writtenm. He further 8ays, m With

immitaole vigor anda finesse the major themes are stated here

that we can recognise when réading all the other 80-called

25
dxistentialists from Kierkegaard to Camus®
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CAMUS-(La Chute ) ( 1956 ; The Fall)

' The Fall' is Camus' last major work which is an

autoolographical monologue. It is g scries ol talks by

Jean- Baptiste Clamence, who hsu been g prospefous Parisian
lawyer, proud of his virtues, respected for his defense of
moneyless clients. One day,crossing a bridge over the Seine,
he B8aw a woman leaning éver the rall. As-he left the bridge
he heara a splash, then a cry % thé womun had jumpeu—= op
fallen- into the river. shoula he trﬁrn back ana try to
rescue her 7?7 He walkea 8slowly away .. Tﬁereai‘ter the memory

of that cry hauntea him ; the thought that he should hgve
triea to save her destroyed his Peace of minde. He began to
think of himself as a coward. He wonaered had not his virtues
been a uevice for popularity and success. Having no religious
beiief, he coula nct seek relief by confession to g prisste.
He looked sceptically, then cynically, at all virtuss gs
stratagems. ; every. ® good" mgn, he conclﬁuea, was a
calculating anu secretely self-centered aé himself . He begaﬁ

t0 aespise civilization as g tissue of competing hypocrisies.
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Franz Kafka

Franz Karka ( 1863-1924 ) , the apustro- German
novelis£ must be regarded as8 the greatest Existential ist
wi'itsr of zll .1n his writin6§ we ulscover the themes of
axistentiailsm. Here also we see- that ' man ' who is
thrown in the world, bgsie inaividuality, the allenation,
insurficiency anu impotency inherent in the very exilstence
of ' man' gna the resultant. inevitable feeling of frustration
ana anguish, the meaninglessness and absuraity of existence-—
the most importznt category or sxistential ism aeveloped by

sertre ana Cawus in their philosophy.

1t seems isrom ' The Trial' that the main character
of the story is triai, not Joseph K- But the cgse is not so.
Joseph K.stanus for Kafka's own painful experience of glie-
nation of existence.The story indicatés that everywhere
w8 are 1in uncertainty. wye are moving in a labyrinth ana thore
18 no way out. There 1is g1s80 no measns of mowling the happenings
of our life i.ec.we 4o not know whence or how do they happen .
This uncertainty gives rise to 'angst' ana 'uresd'. Human
life 1is just like g labyrinth.we.are moving in 1t aimlessly

and helplessly.

gontd. 0208
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' The Trial °

Now we coms to this novel, ' The Trial '. The hera of
the novel is gn employee in Pargue Bank.ye know nothing about
his past lite .His orainary routine-bouna life 8038 on without
any exception. Suadenly, onc day, a very trifling incident
breaks the tune of his life« That the incldent is g trifling
one 1s expressea in the following words with which Kgfka's
novel ' The Tpial ! begins ; ' Someone must have been'telling
11es about Joseph K., for without having aone anything wrong
he was arrsestea one fins morning"26 + He did not know the
I'’€ason 'or which he was prosscutea. He was sure of his innocence,
¥et he had to defenu himself. The case proceeaeé and the
lawyers thought it to pe a critical oﬁe.ln the meantvime,
his usual -1ife goes on as before. Joseph K.wanted a prompt
aocision of his case.But even after wonth's walt, he remains
in the aark gbout his Case sHere in glso lies that unce;-
tainty. To'him, the entire trial system, the judge, the court-
éverything is mysterious, unknown uncertain,unintelligible
and Invisiple.arter a year or two,one day ,suadenly two

strangeﬁs Came t0 Joseph K's house gng véry politely asked him
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10 follow thew.The gentle men took him to the dirty deserted
suburb of Prague where he shoula be éxecuted . Before execution
JOseph K.asks himselr ,was help at hana ? were there some
arguaents 1n his favour that had been overlooked ¢ Of course
there wust be, where was the juuge whom he had neverseen %
where was the High Court, to which he haa never bpenetratea 9
But by this time the uurasrers thrust the knife into his
heart twice.yith -falling eyes Joseph K. could 8t111 see

the two of them,watcning the final act.' Like a dog' je

Bala ; 1t was as if he meant the Shawe of it to outlive him.

With these worus the novel ends and we legve Joseph K.

pefore an unworthy orutal aeath of his existence-existence

which he «new to oe true so long.

In the novel, 'The Trial', wye see how Kafka revegls
t0 us the absurdity of hwﬁan existence gnd unreasonable human
rélation,through the mysterious bureaucracy, through the
death sentence from g Juage who remgins unknown to Joseph K.
till his degth f§r 80Ome indefinite crime ; and through the
Reéaningless gna futile effort of Ke.to be freed frop aysterious

Judiclial bwregucratic labyrinth.
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The apsurdity here 11es in the fact that is there
any ground to be sentencea to death for some inaefinite
reason ana it 1s meaningful to be involved in g futile
labour % Why this invisiole tril ? In the trial everything
8éews to oe real, yet they do not begr ény meaning to us.If
we try to fina out any Leaning our attempt will end in vain.
In the writings of gafka We 8€¢ that both 'eeee..’natural
and unnafural,tragic,absuraity and logilc are exisﬁing side
by siae, ana this characteriétic mwakes his writings serious

27

and meagningful ! This outward contradiction and agony

areé the eleuments of gosurg writing.
The Castle

Kafka's another book ' The Castle' is also gn
Sxample of the uncertainty which is founu in ' The trigyi'.
Here also the hero of the 8t0ry K., 18 in g labyrinth. He
is puzzlea, perplexed sna conf'used +He is irying to get in
the cgstle bug find.:l..ng NO means or way through which he
Could come ine. ' The Cgstle' is the best picture of alieng-

tion of the present age e« In this universe ,man is 1ike an
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isolated unit .He is trylng his best to come close to others,
but in vain. He is .removed from others' heart though he 1s

aong them and this 18 what our l1ife is.

In 'The Trial', we see that we are confined in the
worla, there is no way out gna our existence 1is absurd .But
hafka thinks that the worlda is not eXactly 80 a8 it seems to
us. Katfka se¢s ' hope' in this barren absurd worla. In ' the
Castle', ws Bee‘hOW he orings 'hope' in a peculiar way e
Qwhe alm of ' The Yrial' anu 'The Castie' is not the s8awe .They
are compleusntary to each other. The proolem in ' The rigl!
1s solvea to some extent in ' The Castle!. 30, tﬁe Jouﬁney
from the one to the other is.inev;table.One has to write
£irst 'The Trisl' for wrlting ' The Castle'. The fiprst
aescrioes but aoés not end. The second explains to some extent'.
The Trigl investigates the uesease, The Castle proceeds for

28

remedy ! » The absurdity of death ' Like g dog', the megning-

lessness of futile labour and existence in ' The T,ial’,

become meanningful in ' The GCastle'.
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FRANY KaFKA ~ ' The wstamorphosis' ( 191v).

Kafka's storises are guite intelliginle as sturies
they ace siuple and cleyr in plot ana style ; but through
that apparantly transparent front the guthor has expressed

or concealeda his pghilosophy. The story runs thus ;

Gregor Samsa, a commercigl traveler, turned overnight
into a glgantic insecte. Gregér has been a hard worker, the
chief support of his parents ana sister, but he has
secretely aspired to replace.his father as the head and
lawgiver of the familly .His su.ffering 1s'mu.1t1plied. by his
retention of his huwan mind,feelings, and memories. Lying on
his hard carapace back, convulsively wiggling his many legs,
he recalls the monotony of his former lite, and bproods over the
disgrace of his present state .His parents are horrified by
hearing this insect talk like their son ; aisgusted and fearful ,
~they lock him in his room, and selaom 100k in upon him.His
Blster Greta pitieg hiam,aally orings him food,cleagns his
waste and pushes uregor's armchair upto the window so that

her transmigrated brother way climb upon it and 1ook at the
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passers by but she can not bear the sight or odor of
him, and he, perceiving this,crowls under a sof'a when
8he cowes in.To support the family the mother takes in
boarders, asna the father,formerly retired,goss unwillingly
back to work.greta too takes a joo ana comes home 8o
tired that she bscomes negligent in feeaing Gregor or
cleaning his room. He grows thin and weak. One day the
door 1is carelessly lef't open, and he creeps out,to the
dismay of the boarders ; they leave 5 the father throws
sone apples at Gregor, one hits ana cripples him. worse
yet 1s the pain he feels when he hears his sister say ,

" We must get rid of him“, He looses all will to live ;

t4

he retuses fooa gna arink,grows thin anu weak," Soon he

Bgae the discovery that he was now unagble to stir @ liubeosse
His head sank to the floor cf its .own accord, and from

his nostrils came the 1gst flicker of his breathv,

He dles,and & charwoman throws his corpse into the

garbage can." Thanks be to Goda", says his rather.

' in'The ubtamorphosis', xafka Portrayed himself

a8 transformea into agn lnsect.,u.owerea, however ,with humn an
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understanding and sensivity.He seens to have felt some
justice in his father's réjection of him for refusing to
carry on the fawlly's eccnowic enterprise ; he mourns
that he can no longer support the famlly and let his
Tather retire. But he curses of his father are too bitter
to bear ; they are the wissile that breaks his back. Nor
can he forget how his sistcr'é tenugrness has turned into

revulsion anu conueanation. When the insect aies it 1is

Gréegor ana Kafka louging for the balm and absolution of aeath.

irnest Hewmingway ( 1996~ 1961) was asn american

novelist. ' The way in which Hemingway's characters face

their aestiny through action has led some critics to class
Hﬁmingway among mxistentialist writers. John Klllinger 8
stuay, % Hemingway and the aead Goas" (1960) is subtitledw

A stuay in Existentialism";?. But 1t woes not wmean thaf
Hemingway hsga any airect_; contact with the mExistenigl ist
momeument . However, it 1s not difficult to find out éxisten-
tialist eleuentssin Hemingway's novels. The hero in his novels
achiesves honesty 1n.the encounter with aeath. Indeed Heuning-~
way would have apreed with Heiaegger's Cheracterization of
man's being as Deing-towaras—aeath. 4 man feels most free in
extfeme S8ltuationse He always prefers those who ' take g stana',
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8till hls heroes often appesr alienatea from th@ir environnent
and frow their fellow-beilnygs .« This experien¢e of alienation as
descrived in his novels is typilcally existentialist.In his
short story w A clean well-lightea.place", one can aiscover

the sense of ' nothingness' However we shall uaiscuss here

Xt% MRNEST HEMINGWAY 'S™ The Old Man ana the Sea"(1952),

It 1s too lonyg to be a short story, too short to
oe a novel, pecaune the lilterary event of thé Year. The
8tory runs thus ; an old fisherman, a:ter gently refusing
an admiring ooy, who askea to accompany him, rows out alone into
the Gulf streau to make g lgst great catch, to set g
mapk for youth to match, ana to test his aging strength of
POUy anu soul. A giant mariin takes hisibait, bulls him f pr
trom sight of lanu, and gives him g full aay's I‘ight before
aylng.Nigh£ falls on the struggle. The merlin surrgnaeps,
put it 1s t00 heavy to ve ,ulled into the boat. He can oniy
lash it to the siue. Snarké feed on it, he kills theg one
after another .yore sharxs come ana:feast on it.The old man
becomnes exhaustsu'by struggling ana rowing throughout the

night reaches shore. By that time the merlin is reduced to its
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bones. The fishermen become astonished and compl iment
him.With his 1as8t strength he climbs the beach to his

caclin and into his cot, ana he can not aecide a8 to

whether he has been victorious or uefeated.

This story hae been interpreted by the critics as
a parable of man's struggle with the challanges of 1ife.
However, the author aisclaiws any intent of symbolism,
put the allegory stanus out ana raises the book to
sirnificance by expressing ancw Hemingway's chosen motive

" The first opbligation in life is to endure™.

\ : \ :
aNGENG IONZSCO (17a2 - ), a komanian/ French dramatist,

is well known as an avant-garae playwright. His 'Thé Lesson!
(La Leson) is a terrirying experiment in the theatre of
Cruelty and of the absurd. His aavanced theatrical techni-
ques go hana in hand with rather

conservative political views. His Rhinocers ( Rhinocers)

ls g violent satire on all forms of totalitarianism, left
and right, and he 1is egually hostile t0 the U.S.S.R.

and to Sartre's theories on Commitment . His obseséion with
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death 18 most consplcucus in 'Hxit tpe King' (e Roi se meurt),

while the more spiritual direction of his wWorK, with its
insistence upon the human need for love,fcund expression in

'Hunger ana Thrust' ( La S0if et la faim).

i1f we twrn our €yes 10 the modern Bengalil literature,
pbarticulariy bBengali arama, hcre also we can see the paragllels
Of existentialist thouyht which maue its entry at the end of
1940+ The inflow of this bhilosophy in Bengalil literat;.zxie
8tarss mzinly through the wr;tings of Jean-Paul Sgrtre.
Magazines and papers like ' Group Theatre Patrika', ' Manab man',
' Anrinya' began to throy light on the philoSOphy.of.Sartre
and Camus’, ana also went on bublishing different discussions,
translations and interview with them. In between 1960 é.nd. 1980
Sartre's famous plays like ' 7he Flies', 'The Respectable
Frostitute', 'ien without shadows' etc .yere translated into
Bengall ana also. staged in Calcutta 8uccessfully by the Group
Theatre . All these indicate the Increasing influence of this
Philosophy on Bengali literature. The feelling of ‘absurdity’,

an important category of Existential bphilosophy 18 the link

between Existentialism and absurd drams. This feeling of the

Contde...218



'asosurd' is belng largely felit in the récent writings of
the modern Béengali novelists ang Playwrights. wo shall mention

here a few of their writings as the task is a vast one.

_SUDHINIRANATH DUTTA

It is Jibanananda Das , the eminent modern poet of
Bengal , who fipst recognized Sudhindranath Dutta as the
only Bengalee Sxistentialist Poet in his time. He may be
termed a metaphysical poet with existentialist outlook.
We can enlist thse name of Sudhindranath with the names
of Kierkegaard, Heldeguer, Sartre and Camus. To him,
nothingness and existence are inseparable ana synonymous .
In this poems we find g wonaerful co-existence of uncep-
tainty aﬁa eémotion, and a marvellous 1nteremingllng of
existence and nothingness. The uncertainty, nhegation,
querry, nothingness and melancholy which enrich his poens
are 1n accordance with the main themes of existential ism,
Consciousness 1is self-sufficient,out it is eéncircled by
unceértainty . He feels the existential uncertainty in consciousness,
i¥ xaxg% and many of his poems that are interrogative

originate from this sense or feeling of uncertainty. we
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can mention the names of his poems 1ike 'Apachaya', 'Prashna’,
'Crchestra', 'Bhavitavya' etc. in this connection. The poenm
' Kasmal Devaya' expresses his feeling of negation best.
Nothingness is an important concept in Existentialism.

He has used this concept in his poems many times and in
aifferent ways. Mention may be made of his boems lilke
'Punarjanma'’, ' Anusanga ', 'Kala' etc which deal with
this important cogcept. He might have experienced nothing-
ness in his personal life, and this experience might have
been the origin of his philosophical thinking and that

is why his poems are marked with the sense of eternal.
non-existence or nothingness from the very beginning to

the end.

JIBANANANDA DS

In the writings of Jibanananda a8, anothsr eminent
modern Bengal€e poet, we also find some existentialist
concepts like loneliness, alienation, agony, death etec.
But his philosophical thought is not fully expressea in

his novels and short stories. we shall mention a few of

his novels and short stories. The theme of his novel
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' inlyaban ' 1s about the unhappy conjugal life of
¥alyaban ana his wife Utpala. Their temperaments are
contradictory and as a result,‘they suffer from a constant
mental agony throughout their conjugal 1ife from which
there 18 no escape. His other three novels nanely,

' Nirupama Yatra ' ‘Purnimg ° (Published in 'Pratikshan’,
1984-1985) and ' Pretinir Rupakatha '(1953) express a
feeling of loneliness and alienation which the main
characters of the novels feel. His short story 'Jamrultala'
bresents us a romantic picture of spiritual love between
Harani and Abani. Death gives them a new outlook of life.
Stanaing face to face before death Harani and Abani
realized this world and life as a new one which they nevepr

experienced before.

In this connection,it is note worthy that the
characters of Jibanananda's novels feel and realize the
crisis of moaern mechanical civilization- the alienation
and lonel iness of‘life. They all -accept 1it, but never

revot or never try to resist or overcoms ite.

However, Jibanananda should not be regarded as

an absolute pessimist. He had a boetic vision of a distant
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morning radiant with the light of hope, as it becomes
evident from the symbolism through which the poet
expresses his optimistic spirit in 'Suchetana ' , one

of his immortal poems “w Suchetana, by kindling light
this way- only this way there will come the liberation of

the earth ;

It is a task of the great men of many
centuries .....how avsolutely radisnt with the sun light

in this air ;

A good human society almost alike .At the

hands of tired but tireless sailors like us.

Wall be fashioned, not now,far off in the

last dawn® .36
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