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Chapter 3 

General Conditions and Institutions of the Community in a New Setting 

 

Social institutions of a community not only include such formal and established social structures 

as schools, religious centers, business houses and settlements, but also such phenomena as 

political ideas, newsletters, recreation centers and social welfare agencies. The use, 

development, integration and coordination of all these institutions depend largely on the 

consciousness of common objectives, on mutual confidence and on the formulation of a 

philosophy of social organization and social welfare. (Young and Schmid 1994) Therefore, in this 

chapter we will discuss on: 

3.1 Religious Institutions: Theravadi Buddhist Monasteries (Buddhist Temple) of the 

Community 

While considering the importance of monasteries in the social and religious life of Theravdi 

Buddhists, a number of queries are posited before us like what was the process of growth and 

development of the monasteries? To what extent is the monastery a structured form of social 

control? To what extent is the monastery an instrument in power politics? What changes has 

the monastery undergone? What forms of social service and mutual aid has the monastery 

developed?   

3.2 Nature of Education in Community Life 
 
Regarding education questions would be what is the basic approach to education? Do they 

have any educational centre of their own (managed and/or operated by ‘Barua Buddhists’)? Is 

there any special feature or issue of their education? What is the role and educational status of 

the Monks of the town? Is there any new trend or change of choice in regard to education 

among young generation? 
3.3 Economic Participation of the Community 
Regarding economy we would ask what is the economic base of the group? What are the major 

occupational pursuits? How stable are they? What factors stimulate economic development? 
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How is economic condition related to education and gender factors? How extensive is 

dependency? 

3.4 Polity and Policy of the Community 

About political discourse, what is the voting behaviour in the area? Is there any ‘political boss’ 

in the area? How far they are politically influenced and what are the approaches of different 

political parties to them? What is the extent of involvement of lay people and monasteries in 

the politics? Is there any new trend developing in their perspective? 

Who has taken up the cause of the minorities? How intense was the struggle for ST status? 

3.5 Social Welfare 

About duties to the society, what are the objectives and philosophies of social work? What are 

the types of social activities carried on by the different organizations and what specialized 

services are available? What are the sources of financial support and the level of involvement of 

group members? 

 3.1 Religious Institutions: Theravadi Buddhist Monasteries (Buddhist Temples) of 

Siliguri Town 

 

A monastery in its wider term is not only a place of worship for the Buddhist but a workplace of 

monastics. A monastery complex typically comprises a number of activities and infrastructure 

which includes a dormitory, cloister, refectory, library and infirmary. The monastic order and its 

structural-functional set-up may also include a wide range of self-sufficiency and service to the 

community. This may include a hospice, a school and a range of agricultural and manufacturing 

units. From this point of view Theravadi religious centres of Siliguri do not satisfy the term and 

most of the Baruas refer the institution as Buddha Mandir (Buddhist Temple). But here genially 

one senior and two or three junior    monks stay in the place by maintaining the monastic order 

and they perform all the major festivals and religious practices. They have their own kitchen 

also. Apart from the residence of monks the major portion of the building is used to place 

Buddha statue and used as a place of worship. Therefore, religious institutions of this area are 
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mentioned in the text as Buddha Mandir. Therefore, we will use these two terms 

interchangeably as per the demand of the explanation. Sometimes, it is also known as Bouddha 

Vihar. 

 

Since the monastery or Buddhist temple is a primary group organization, it will be considered in 

relation to the study of beliefs and practices and rites and rituals of the community in chapter 

4. Here we will emphasize on structural-functional part of all the Theravadi religious centres of 

Siliguri town, the major role played by the monks in the society and a profile of monastic life. In 

order to make an attempt to find out the history of North Bengal Buddha temples, it is 

observed that around sixty years of activities is associated with the ideation, fund collection, 

construction and operations. In the initial periods of the 20th Century the migration of 

Theravadi Buddhist of Chittagong got initiated and they resettled themselves in various parts of 

North Bengal especially in Siliguri. During last week of December of the year 1949 Atul Sen 

Bhikshu (Monk) from Darjeeling began exploring to bring into contact the various Baruas and 

subsequently arrived at Siliguri. At that time, only Bouddha Bihar was in Gandhamadan in entire 

North Bengal and no evidence of prior existence of Buddhists monk was found during that 

period. It is known from Barun Bikash Barua, (Barua 2006) that Respected Vante Atul Sen 

Bhikshu and Mankishore Barua the workers of Betaguri Tea Garden, both planned and agreed 

to build a Buddha temple in North Bengal region, specifically in Siliguri.  

In order to make the dream true for their community, they started campaigning about the idea 

of constructing a Bouddha temple with Barua communities, located in the tea gardens at 

Damdim, Malbazar, Meteli, Nagrakata, Banarhat, Binnaguri, Birpara, Hasimara, Kalchini, 

Alipurduar, Coochbehar, Jalpaiguri, Siliguri and various tea estates of Dooars. All the Baruas 

responded with alacrity to this holy idea and came forward with commitment to extend their 

help in this regard, depending on their personal capacity.  

As a matter of fact, on the 7th of January 1950 in Surendra Barua’s house in Bhagatpur tea 

estate of Nagrakata, a meeting was arranged with the Barua community living in Dooars, 

which perhaps, had been the first congregation with an attempt to unite all the Baruas in 

North Bengal. Respected Atul Sen Bhikshu served as the Chariman of the meeting. After 
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prolonged discussion and deliberation, it was decided to form a forum called ‘Dooras Boudhya 

Samiti’ with initial members of twenty - five Baruas. During the same day it was agreed and 

decided unanimously that a Buddha temple would be built in Malbazar, which was 

inaugurated later in 1952 with the help of entire Barua community, by sincere support and 

initiative of the vante. 

Gradually 4 (four) Theravadi Bouddha Bihar or Barua temples came into existence in Siliguri and 

interesting fact behind the establishment of these temples is that the help and contribution of 

other communities, specially Nepali (Mahayani) Buddhist community was quite substantial. 

From the account of information collected so far it has been observed that this area was 

populated by the Nepali Buddhists. This community had handful plots of land and property in 

the region. With urbanization in full spate, they were losing control over their landholdings.  As 

a consequence, they had donated some portion of their land to construct the Buddhamandir 

for a lump sum amount of money, much lower than the market value. This deal got secured 

with a rider that the land in question can only be used for the construction of a Buddha Mandir 

or else it would be handed back to the owner who voluntarily donated the piece of land. To cite 

a similar example, we showcase the ownership of land related to the Buddha Research Center 

in Gurung Basti which was donated by one Indra Sekhar Lama. As of now, this Lama family is 

currently running a guest house, citing a breach of contract of not operating the Buddhamandir, 

which also had an orphanage and Library to boast of. This has been under litigation due to the 

lack of organizing capability, limited administrative power and back up resources of the Baruas 

(Barua 2006).  

3.1.1 Buddhabharati, Mahananda Para (1963) 

As of now four Buddhist temples are there in Siliguri at various locations and the oldest of this 

is Budhhabharati, which was constructed in the year 1963. Before Budhhabharti was 

constructed and became operational, the Buddhists of Siliguri used to visit North Bengal 

Buddha temple at Malbazar (in Jalpaiguri district) in order to perform their various rituals and 

prayers. Apart from Baruas and Buddhists, a set of people from the entire region, used to visit 

it during Baishakhi Purnima or Buddha Purnima (first full moon day of Baisakh month which is 
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the birthday of Lord Buddha) with individual arrangement and initiative to perform various 

rituals. Later in Ashrampara the Baruas arranged to have a land or small field to organise the 

annual observance of Baishakhi Purnima. It is a known fact, that Sri Jamini Ranjan Roy, a 

sincere devotee of Buddhism was well connected with Sri Bnashi Pal, the then chairman of 

Siliguri Municipality. They used to share a very friendly relation between them. Based on this 

friendship, Jaminiranjan convinced Bnashi Pal and made arrangement to get donation of 

tenkatha (1 katha =1.65 decimal in West Bengal) of land belonging to Bnashi Pal in order to 

construct the Boudhha Temple and a school. In the year 1963, on the auspicious day of 

Buddha Purnima, respected Dharmadhar Mahasthabir performed the foundation stone laying 

ceremony on the same land donated by Bnashi pal. Initially, the administration was being 

steered by Gyanananda Bhikkhu who was assigned with authority by Dharmadhar 

Mahasthabir. Later he was replaced by Rastrapal Vikshu. In 1966 the full body executive 

committee was formed and got officially registered.  

As per the available information with respect to Siliguri Budhhabharati it can be derived that 

respected Rastrapal Vante was the cardinal man behind its function and operation. In the year 

1964 he established the Buddhabharati School and joined the office as the Head Master. He 

also established the Budhhabharati Library. Under his patronage the statue of Budhha received 

from Thailand was installed in Buddhabharati, Siliguri. During his tenure, Budhhabharati 

flourished and established its respectful stature in the people’s mind by setting up a school, 

named Palitol (School of Pali) which was attended by Buddhists of all sects and the principal of 

this Pali school was Debapriya Barua. In the year 1970 the ‘Budhhabharati Junior High School’ 

was established through the initiative of Budhhabharati Temple Trust which was shifted to 

Haidar Para in the year 1982 and converted to government school with higher secondary 

education facilities.  

As it is mentioned earlier, at the time of establishment of Barua Buddhist temple, local Nepali 

Buddhists (Mahayani) people helped in many ways. Shri Kripa Lama had personally spent 

money to build a house where Monks could stay for a short stint to make his contribution to 

the greater cause of Buddhabharati. During Atish Dipankar’s millennium Birthday celebration in 
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the year 1981, Dalai Lama was invited by respected Praggyananda Bhikshu while he was in 

charge of the Budhabharati Office administration (Biharadhhaksha). At present the office 

administration is headed by Arunjyoti Vante who is an active and young monk and currently 

pursuing research at Delhi University. Various festivals like Kathin Chivar Daan (Major Buddhist 

festival which comes at the end of the three-month rainy season retreat for Theravadi 

Buddhist. It is a time of giving, especially new robes for the monks) etc. are meticulously 

organised and arranged by Budhhabharati which are generally attended by various Buddhists 

living nearby. A handful of eighty to eighty-two families are affiliated directly with this temple 

and their monthly donation is the prime financial resource for running the day to day activity of 

the temple trust.  

3.1.2 Bidarshan Dhyan Ashram, Haider Para (1981) 

In the year 1979, respected Gyanjyoti Mahasthabir had assumed the office as head of 

Buddhabharati upon his arrival in Siliguri. In social circle, Gyanjyoti Mahasthabir came in 

contact with Ghanshyam Rai, who was interested in teachings of Buddhism. During their 

discussion on various theological topics, one day Gyanjyoti Mahasthabir hinted at the need of 

‘Bidarshan Dhyan Ashram’ and the importance of Buddhist meditation activities. Ghanshyam 

Rai expressed his interest in the idea mooted by Gyanjyoti Mahasthabir in this regard. Following 

Gyanjyoti’s thought and wishes, Ghanshyam took initiative to donate his ten katha land in 

Haider Para for the Buddhist ashram. Also Kripa Lamaji, who was the owner of the adjacent 

land of Ghanshyam, donated another ten katha land to Vante (senior monk) apart from his 

donation in Budhhabharati to build a guest house for short term stay of monks. 

Gyanjyoti Mahasthabir shifted his residence to Bidarshan Dhyan Ashram in the year 1981 after 

his earlier stint in Budhhabharati during 1979-1980. From old archives, we come to know that 

the then Secretary Debapriya Barua has played a pivotal role in reconstructing the Bidarshan 

Dhyan Ashram, adding second floor accommodating Meditation Room, Prayer Room, Library, 

Free Medical Check-Up Room, Kitchen, Guest House etc. In the year 1981 with the help of 

Respected Karuna Shashtri Vante of Dibrugar in Assam, a Buddha statue was installed in 

Bidarshan Dhyan Ashram. Gyanjyoti Mahasthabir was a cult figure amongst North Bengal 

Buddhist monks and a memorial statue in Bidarshan Dhyan Ashram has been erected in 
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veneration of his contribution to the community. Debapriya Barua, the President of ‘Dhyan 

Ashram’ has instituted a process of meditation for one hour three days per week and he 

presides over the event himself. Gyanjyoti Vante was instrumental in spreading Buddhism and 

its associated moral practice by leveraging the power of poetry, song, play etc. After his demise 

in 2010, respected Amitananda Mahathero has been assigned to act as the head of the 

Bidarshan Dhyan Ashram and is spearheading the temple’s day to day function and 

administration.  

3.1.3 International Buddhist Education and Research Centre and Bouddha Society, 

Gurung Basti (1983) 

Upon his arrival in Siliguri in the year 1981 respected monk Pragyananda had taken over the 

charge of Buddhabharati as an operational head. During the same time, Dalai Lama attended 

the Atish Dipankar Millenium Birth Celebrations and inaugurated the ‘International Buddha 

Education and Research centre’ for which Monk Pragyananda played a pivotal role for setting it 

up. In a similar way, respected vante was also setting up the ‘Buddha Samaj Bihar’. 

Interestingly, these two organizations were operating in the same building but under different 

executive committees. First executive committee comprised President Haren Ghosh, Executive 

President Dr Kailashnath Ojha (a distinguished educationist), Vice president Mr. Indra Shekhar 

Lama, Mrs. Mahananda Roy, General secretary Pragyananda Mahathero along with members 

Chittaranjan Barua, Dilip Barua, Mrs. Lakshmi Barua, Mahendra Das, Prabhas Sikdar, along with 

invitee- member Dr Raghunath Ghosh from North Bengal University and Debendra Shukla from 

Kolkata as resource persons. It is implied from the above attendees that there were a mix of 

various people not only representing the Buddhists, but from other communities as well 

including Mahayani and Theravadi believers. This prestigious research organisation was also 

founded on the land which was donated by a Mahayani family and the organisation is 

comprised of Theravadi and Mahayani Boudhyas as members. An orphanage was also 

established in the name of Dr B.R. Ambedkar, where a number of orphan children are being 

sheltered with schooling facility. Some form of aid from government was also arranged along 

with support from individual donors. Everyone had various opportunities to pursue their 
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research work in this centre, based on the interest and merit, irrespective of their religion, 

caste and creed. 

In the year 2003 the founder of this centre respected Pragyananda Mahasthabir passed away 

and the centre saw a degree of depletion in its operational efficiency. Ineffective management 

and adoption of erroneous accounting practice triggered off various issues in the organization, 

resulting in frequent occasions of altercation and dispute over the possession of the landed 

property between various group members who might have planned for their self-advancement 

or had vested interest. The entire issue aggravated when feuding groups got into litigation 

while the maintenance staff of the centre were denied of their wages and salary. This situation 

brought into a stalemate condition with respect to important activities in the orphanage, the 

school and other related auxiliary units which were functioning in the research centre.  

Presently, this temple in Gurungbasti is rendered non-functional and no religious event has been 

organised during the last few years. The intervention from higher management based at Kolkata was 

solicited which was facilitated by Shri Buddhapriya Bhikkhu as president by conducting various meetings 

with members to draw up a plan to achieve the goal of how the entire organisation can function to 

retrieve its earlier venerated status. All associated members and locals are eagerly waiting for the 

amicable resolution of the disputes and waiting for the moment when this prestigious research institute 

will be fully functional. But the present situation is not working in favour of the Baruas and it is not even 

in their possession now. At a particular time, there was a proposal of donating the disputed land to 

missionaries as a dispute resolution mechanism, but the local lower - middle class Bihari society was 

very much against the proposal. Shri Indra Sekhar Lama and family, the donor of the land, has reclaimed 

the place in their possession and presently they are running a guest house over there.  

3.1.4 Siliguri Humanistic Boudhya Mission, Shalugara (2005) 

Apart from above mentioned three religious Buddhists institutions in Siliguri, in the year 2005 

the count reached to four with the inclusion of ‘Siliguri Salugara Humanistic Boudhya Mission’. 

Currently, religious life with respect to performing rituals, offering prayer and other related 

activities of Bengali Buddhists of Siliguri are centred on these four temples. The location of 

Siliguri Salugara Humanistic Boudhya Mission temple is quite convenient to reach by walking or 
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by a rickshaw ride from the bus stop of Salugara on 31 National Highway towards Assam which 

cuts through Siliguri Town. The campus is surrounded by Salugara forest towards the east and 

in its north BSF camp is situated. Nearby to the temple affluent Mahayani Buddhist residences 

are located.  

Respected Bigyananda Thero initiated the collection of donation to arrange necessary finance 

and Customs officer Jambu Lama’s initiative has resulted in the construction of the temple on 

thirteen katha land in a peaceful and tranquil location, free from commotion. Many 

distinguished residents of Siliguri belonging to both Baruas and non-Baruas also extended their 

support in the construction process as well. In 2011 Kathin Chivar Daan occasion was hosted in 

this new temple. It was observed that both Theravadi and Mahayani Buddhists attended the 

ceremony in large numbers. 

To conclude, we may say that there are many differences and distinctions observed with 

respect to the characteristics, activities, power and influence of the above mentioned Bouddha 

Bihars. The capability and excellent public relations of the Bihara’s Head Monk (Baro Bhante) 

remained pivotal for the growth and development of that particular Bihar even in the near past. 

But presently the cardinal factors like the initiative of the governing body, the number of 

devotees and administrative support are more urgently considered to be an evaluation 

criterion of the Bihar’s reputation. This can be eminently observed in two influential Barua 

Bouddha Mandirs of Siliguri town. 

Though the number of Barua Buddhists in Siliguri is not high and the number of religious 

centres or Bouddha Bihar is very limited, that does not mean that the participation of the 

Baruas in all the festivals and occasions is uniform in nature. The in-depth discussion reveals 

that the main organization of the Barua Buddhist is ‘Bharatiya Sangharaj Bhikkhu Mahasabha’ 

and there are many Bhikshu organizations of various states which are governed by this 

organization. The Buddhabharati, one of the two important Bouddha Bihars in Siliguri, has been 

registered in West Bengal. Thus all its administrative decisions, appointment of Bhantes, and all 

other managerial activities are directed and monitored by Kolkata management team.  
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On the contrary, the Haiderpara Bidarshan Dhyan Ashram is affiliated with Bihar state and is 

more Buddhagaya centric. Principally, these two Buddha Mandirs have no conflicts and 

differences and they do not want to bring to the surface any matter related to any variances 

purposefully. A close observation reveals the latent desire for competitiveness in organizing 

festivals or the inclusion of the participants in the various seminars or any other events. It is 

promoted by the organizers affiliated to particular group. 

In all practicalities, it is observed that in the area of construction of infrastructure, the 

Haiderpara Mandir has out-performed others with respect to improvements. The General 

Secretary of the mandir Mr. Raju Barua shared a view that how with everyone’s contribution, 

the   mandir gate has been transformed into an aesthetic delight and a two- storied building 

with a prayer hall has been constructed, which is generally rented out at a small sum to groups 

of poor people toarrange their festivities or family celebrations. On the other hand, in the 

Buddhabharati Mandir the focus remains on the religious teachings and discussions. However, 

for both the cases motivating youths or students, organising blood donation camps, conducting 

seminar or discussions are seen as initiatives of the managements of Buddha mandir 

throughout the year. 

Apart from the above mentioned features, another interesting fact to be considered is that the 

Buddhabharati Bouddha Mandir and adjacent Bidyachakra Kali Mandir (Temple of Hindu 

Goddess ‘Kali’, image of power and destruction) share the same wall and no serious conflict has 

ever been observed as both the institutions have run amicably for years, neither have they had 

any conflict nor much interaction in their day to day activities.  The only striking interaction 

pattern here is that during important auspicious days of Buddhist celebrations sometimes 

Nepali Mahayani families visit and offer their respect to Lord Buddha. But Haiderpara Buddha 

Mandir has altogether different characteristics vis-à-vis social interaction with other 

communities. In this locality, apart from some Hindu families, some lower middle class Muslims 

also reside. During celebration days like Buddha Jayanti and Kathin Chibar Daan they are also 

invited and they joyfully participate. Some of them voluntarily contribute as per their financial 

ability and this has been a long standing tradition here. We will have a detailed deliberation on 

the various dimensions of this inter-community connection and relation in the last chapter. 



49 
 

3.2   Nature of Education in Community Life 

Education is a hallmark of every civilized society. However, its forms may vary from one society 

to another society. There are two common functions of education in every society. First 

universal function of education is to socialize the members of society and transmit the culture 

to the next generation. Second is to fulfill society’s needs pertaining to human resource. Self-

realization or self-recognition is the cardinal aim of education ethos. Major socializing agencies 

are community, family, peer group and formal educational institutions. Besides this, there are 

many other functions of education initiating social mobility and intergenerational change. 

Education is a process of development or enlightenment. Just as a plant develops out of a seed, 

so does the personality of a child develop into a grown up man. Just as a seed grows into a big 

tree in due course of time so does the child grow into a man or a woman over the period of 

time.  The prime element for determining self-respect and self-recognition for an individual or a 

community depends on the nature of educational exposure it has experienced and the financial 

capacity to sponsor the same. In Siliguri and its adjacent areas Baruas as a community are no 

exception to this phenomenon. As a marginalized and migrant community in North Bengal, it 

was not easy for Baruas to attend the educational institutes to gain educational qualification 

and raise their financial status subsequently by securing jobs or setting up middle or large scale 

business. In their post migration period, during their regular struggle for existence in formative 

days while in migration, both men and women of the Barua community had been deprived of 

the essential formal educational facilities. This very first generation of Barua community had 

been extremely busy and remained occupied in settling down in a new environment and by 

some means managed to make ends meet.  

On the anvil of awareness and comfort achieved by the present Barua generation and their 

parents, after settlement and achieving little stability in social frame over a period of time, they 

have realized the potential benefit of the formal education process. They realized how essential 

an element formal education is in individual or community life. To bolster the above facts, while 

studying a group of 200 people and conducting a sample survey within the community, it has 
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been observed that the dropout rates are insignificant presently. The age group of 15/16 of is 

presently studying either at Secondary or Higher Secondary level. 

In order to gain further insight into their educational matrix and analyze the educational 

accomplishment of Baruas in Siliguri or its adjacent areas, we will list out three main categories:  

 First, the Educational situation of the Barua men and women in Siliguri. 

 Secondly, the role of monks and Sangha in spreading education and their 

contribution. 

 Thirdly, Buddha establishments and culture versus the modern western education. 

In the next stage, we will try to understand the association of education and economics in detail 

and evaluate whether the Baruas had been able to eradicate the gender differences and made 

women members of their society self-sufficient.   

 

                                                               Table 3.2A 

Dropout scenario of Barua pupils (sample) of Siliguri according to their gender and age 

Age Group Pursuing 

(M) 

Pursuing 

(F) 

Dropout(

M) 

Dropout 

(F) 

Total (M) Total (F) Grand 

Total 

6 - 10 (Primary age 
group) 

9 14 0 0 9 14 23(21.30) 

11-16 (Secondary 
age group) 

18 19 0 3  18 22 40(37.03) 

17-21 (HS - 
Graduation age 
group) 

22 21 2  0 24 21 45(41.67) 

Total 49 

(45.38%) 

54 (50%) 2(1.85%) 3(2.77%) 51 

(47.22%) 

57  

(52.78%) 

108 

(100%) 

 

*Source: Primary Source 
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Table Analysis: Table 3.2A 

 In present day situation, the new generation of Baruas is pursuing their academic and formal 

education. The sample survey has been conducted among more than 200 men and women in 

Siliguri. Out of this within the category of 6 years to 22 years age group there are 54 female and 

49 male currently studying in various grade. The dropout percentage is 4.63% in the age group 

of 6-22 in the Barua community. For girls in the Secondary level it is 2.77% and in Higher 

Secondary level for boys the dropout rate stands at 1.86%. There is no reported incident of 

dropout at primary level in the present generation of the Barua community. 

Table 3.2B 

Educational status of Barua population (sample) of Siliguri according to their gender and age 

Age 
Group 

Primary Secondary Higher 
secondary 

Graduation PG/Tech Total 

 M F M F M F M F M F  
 

22 – 30 
years of 
age 
 

  5 11 4 4 4 7  3 38 
(19.57.00%) 

31 – 40 
years of 
age 
 

 1 14 19 8 4 18 8 5 4 61  
(29.04%) 

41 – 50 
years of 
age 
 

1  11 7 8 0 5 3 3 1 39 
(19.05%) 

51 -60 
years of 
age 
 

 2 6 6  1 6 3 1 1 26 
(12.34%) 

61 + 
years of 
age 
 

3 4 12 12 2 2 4 2 1  42 
(20.00%) 

Total 
 
 

4 
1.89% 

7 
3.32% 

45 
21.34% 

55 
26.06% 

20 
9.48% 

8 
3.79% 

35 
16.58% 

20 
9.48% 

10 
4.74% 

7 
3.32% 

211 
(100%) 

*Source: Primary Source 
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Table 3.2B- Table Analysis 

From the above table and the data collected from sample survey it can be inferred that the 

educational attainment in Barua community is increasing over the period of time which was 

considered almost a luxury 40/45 years ago.  Most of the families could not afford to support 

their wards to complete formal education. In the age group of 61+ the educational attainment 

is quite low as expected. 

But it is evident that over a period of time the academic interest and awareness are spreading 

across the community steadily. However, the dropout number is high at Secondary level.  Rest 

number at Higher Secondary level and number of graduates are increasing as a matter of fact. 

Though in case of dropped out pupils most of them are females but another observation which 

remains worth mentioning is that only 3 candidates are pursuing their post-graduation and all 

of them are females. In this case the positive evolution of the community mindset and hard 

work of girl students has been instrumental in acquiring this well-deserved success.  

In the present days, in the age group of 6 – 21, no incident of dropout has been reported which 

is the 3rd generation of the Baruas who migrated in. The parents and grandparents left their 

home in Bangladesh to find out a suitable place for living. Due to migration and other related 

factors, their education process got disrupted. However, the 2nd generation of the community 

recognized the importance of education or academic qualification, but could not elevate the 

academic standard in the community due to the various factors like financial burden at an early 

age, family pressure etc. They failed to complete their formal education and got engaged in 

petty jobs.  

However, the portion of the community which enjoyed better financial situation and stability 

could afford to attend School, College or University to complete their regular education. This 

section is mostly in service and middle class in nature. But presently everyone from all sphere 

of the Barua society is pretty much aware of the importance of academic qualification of their 

child and they certainly ensure the forward planning for the same.  
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3.2.1 Role of Monks and Sangha in Spreading Education in Siliguri Town 

In Buddhist community of Siliguri area, there is no major contribution of the monks and Sangha 

in facilitating the general educational practice. However, with limited resource and lesser 

financial ability, some involvement at individual capacity can be observed. In Siliguri Town or in 

entire North Bengal, Shree Praggananda Bhikshu, Shree Rastrapal Bhante, Dr Satyapal Bhikshu 

contributed as education enthusiasts while educationist Shri Debapriya Barua, Barun Bikash 

Barua have been instrumental in spreading the idea of embracing education and conserving the 

Bouddha culture. They published various small books to inculcate various rituals, culture and 

history so that it can sustain over generation and become readymade source of information on 

Buddhism in concise form. As an example, in Mahanandapara of Siliguri, in the premises of 

Budhhabharati Bihar, a primary school was established as ‘Budhhabharati Bhubanmohan 

Bidyamandir’. The initial planning was to have it upgraded to a Higher Secondary school.  On 

the 5th of January 1970 ‘Budhhabharati High School’ began its journey with 13 pupils in 5th 

Grade. During 1970 to 1978 the school was premised at and administered by the 

‘Budhhabharati Bihar Dharmasala’. After starting 8th grade in the year 1975, the process for 

obtaining government support and approval was initiated, but it got halted due to the 

affiliation of the school with a religious institution.  

In order to acquire government fund and approval the school had to be established on its own 

land. A businessman named Hemendubikash Barua of Shillong had 7 katha lands in 

Mahanandapara. He was a close affiliate of Shri Debapriya Barua who was the Head Master and 

the founder of the Budhhabharati High School. Hemendubikash Barua donated the land on the 

request of Debapriya Barua. In early 1979 the school got transferred from Budhhabharati Bihar 

to newly constructed facility. Later in 1981 the Budhhabharati BM Bidyamandir (Primary 

School) got transferred to the high school premises temporarily.  

However, continuous entry of students in greater number led to space constraint and with 

limited area the government approval for grant seemed challenging which took the problem to 

a greater magnitude. In the year 1981 / 1982 the local leadership, keen on spreading education 

was planning to establish a Junior high school. The entire thread was steered by Shri 
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Kailashnath Ojha who was the Head Master of local Shiumangal Memorial High School. With a 

lot of deliberation and planning Shri Debapriya Barua and Shri Kailashnath Ojha joined hands to 

start a school in a collaborative manner.  

It was decided bilaterally, that 

- The Head Master, the Assistant Head Master and the teachers of Budhhabharati High 

School will be inducted in the same post and occupy the same position corresponding to 

their seniority status.  

- The word ‘Haiderpara’will be added in the name so it should be ‘Haiderpara Buddha 

Bharati High school’.  

- The newly established school will have 3 members from Budhha Bharati Executive 

Committee. 

- There will be a new block constructed with the money collected by selling the plot in 

Mahanandapara and there will be a marble memorial in the name of Hemendubikash 

Barua and Latika Barua.  

The new school commenced its journey in the year 1982 and Shri Debapriya Barua joined as the 

Head Master. As established under a collaborative effort, the school received approval from the 

School Board as a junior high school under West Bengal Government. Apart from Shri 

Debapriya Barua (Head Master) and Shri Kailashnath Ojha (Secretary, Executive Committee) 

there was contributory role played by Bhante Praggananda Mahathera, Sri. B D Singh, Sri. 

Mantu Bikash Barua, Sri. Satyaranjan Bhattacharya, Dr. Anil Sarkhel etc. 

Later Mr. Atendup Sherpa donated twenty-four katha land to the school at a nominal fee. From 

1st May, 1992 the school was promoted to secondary level (Barua 2002). In 2002, to 

commemorate 32 years of its successful existence, the magazine ‘Srijan’ got published which 

remains the source of the above information.  We also come across with the following fact that 

in the Executive Committee of 2002-2003, apart from Debapriya Barua there was another barua 

member named Shri Biswajit Barua who was the representative of the parents. After 

retirement of Shri Debapriya Barua in the year 2003, Shri Swapnendu Nandi joined as the Head 

Master. From him it is known that there are very few number of Barua students currently 
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attending the school curriculum. But, however, if any Shraman (trainee Bhikkhu) requires 

formal education they currently apply in Budhhabharati School. We come across two such 

incidents where it was requested for approval to wear Chivar while attending the school. The 

approval was put aside due to lack of proper paper work in the first place. But, however, 

allowed for the later one.  

The Head Master revealed that earlier there was an inscribed image of Lord Buddha in the 

school uniform and in the school logo. The students were made to offer prayer every day 

before the commencement of classes. However, the school once converted to a Government 

Higher Secondary school, its nature had to be promoted and maintained as secular as proposed 

by the Governing Body and regulating Higher Secondary Council. Sri Kailshnath Ojha, the 

Secretary of the governing body in 2008-09 arrived at a collective decision to use pradip 

(lamp/mystic light) in the school badge/logo, which stirred strong reactions among the local 

Barua people. They tried to convince the school authority to use a picture of Buddha instead of 

pradip. The former Head Master Shri Debapriya Barua also acted to create a mass awareness in 

this sensitive matter, but due to various technical reasons the badge/logo could not be brought 

back.  

However, it was agreed by and between the parties that if the Barua community might arrange 

to donate a statue of Buddha, it could be installed in the school premises. The statue donated 

by Shri Debapriyo Barua got installed in the auspicious day of Rabindra Jayanti (Birthday of 

Nobel laureate Rabindranath Tagore) on 9th May. This event was attended by various Buddha 

Bhikshus, shramans hailing from Delhi, Kolkata and North Bengal and local people along with 

journalists in large numbers.  The local Bhikshus who were involved in the early stages of this 

high school remained conspicuous by their absence.  

The statue was inaugurated by Dr. Satyapal Bhikshu who was the Head Master of 

‘Budhhabharati Bhuwanmohan Bidyamandir’ during 1968-1971 and greatly involved in 

establishing ‘Budhhabharati High school’. Later he became a lecturer of the Pali Department of 

Delhi University and became the Principal of Buddhist Study Centre. He also had been the 
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Secretary of the ‘Bharatiya Sangharaj Bhikkhu Mahasabha’ for a couple of years. He is known to 

have contributed actively in spreading Buddhism and its culture in North Bengal.  

This Budhhabharati School has remained as an integral part of Baruas of Siliguri so far as the 

educational activities and academic interests of the community is concerned. The local Barua 

community has been instrumental in land acquisition for the school as well as other organized 

events. The school has been promoted to Higher Secondary level but Barua representation 

among the students is merely three to four. They receive the available facilities as being a part 

of scheduled tribe community, but not specifically as Baruas. Nowadays, the school has got a 

unique mark of recognition owing to the Buddha statue which can be seen from the main road 

and several passersby pay respect to it while crossing the school from both directions. 

3.2.2 Theravadi Educational Establishments: Exploring the Trajectory from 

Traditional to Modern Western Education. 

The ancient IndianBouddha Bihar was serving as a center of learning, not only for the Buddhist 

monks but for the general pupils as well, who wanted to embrace the path of upgrading 

themselves in academics. Nalanda, Bikramshila, Takkhashila Bouddhabihar over the period of 

time were transformed into full-fledged universities of India. All these learning centers par 

excellence were considered to be the hub of spiritual and secular rational thinking during their 

heydays. Bouddha Bikshus were involved in comparative study of the other religions to fathom 

the depth of various other theologies and were also curious about current affairs and general 

knowledge, apart from their Bouddha religious teachings and philosophy. The framework of the 

teachings had bearing on the community, rather than on an individual. During Buddha’s lifetime 

he crafted Gatha (song), Jataka Katha (short moral stories) and Sutta (a discourse or sermon by 

the Buddha or his contemporary disciples) to inculcate the understanding of nature’s 

importance, leading balanced life, embracing social responsibility. The regular discussion and 

studies were of prime importance in the Bouddha Bihar as part of educational activities.   

In this context, today any critical take on Theravadi Buddhists education and contribution of 

Sangha and Bhikshu has a special importance. This minority sect is having social life centering 

on all these Buddhist temples in Siliguri or adjacent areas.  For discussion on various topics like 
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spiritual enlightenment, seeking solution to the practical problems et cetera, Baruas are largely 

dependent on these Boudhha Mandirs and resident Bhantes. Apart from this, practicing 

Prabajya (when a layperson leaves home to live the life of a Buddhist monk) by Barua Bouddha 

family men for seven days to adopt religious teachings and instructions is also prevailing. So, 

holistically it can be observed that the Boudhha Bihar of SIliguri or North Bengal has definite 

role to play in social, cultural and regular teachings apart from religious education. The 

Boudhha Bihar serves as a fulcrum for cultural exchange within community and interweaves the 

community together as well as spreads formal education by Sangha and Bhikshu which is worth 

mentioning for their roles and contribution.  

In Siliguri town, we found Dharmadhar Pali College which was approved by the Higher 

Education Council of West Bengal Government and situated in Mahanandapara. Dr. Rashtrapal 

Mahathera was its main architect and the Principal. In the year 1969 -1970 Shri Debapriya 

Barua took the responsibility of the Principal and it was running with lesser number of students 

for 20 years. Despite being the only college in North Bengal to award ‘Pali Sutra Bisharad’ title 

during its operative days, it was closed in 1984 when Debapriya Barua got engaged in 

establishing Budhhamandir School, and could not spare enough time for it.  Severe decline in 

the number of students also took away the steam from the college.   

The International Buddhist Study and Research Centre at Gurungbasti, Siliguri along with 

‘Boudhha Samaj Bihar’ managed Child Education Centre had also been established by Dr. 

Rashtrapal Mahathera with his relentless efforts. The center had been running with very 

efficient management skill as far as operations were concerned for a long period of time. This 

facility also received Dr. B.R. Ambedkar grant which had enabled it with a library with great 

collection of books and study materials which contributed to its reputation. By attuning the 

centre’s association with NBU various seminars, lectures, workshops were conducted time to 

time. The Center used to have residential facility for its students and quite a few children were 

enrolled in the school as residential students. As mentioned earlier, due to some internal 

glitches the Barua community has lost its controlling authority and the facility remained shut 

from 2010 onwards with respect to all educational activities. 
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In the earlier discussion we have observed that in Haidarpara of Siliguri town, the 

‘Budhhabharati High School’ and ‘Budhhabharati Bhuwanmohan Bidyamandir’ had been 

established primarily with the unstinted generous contribution from education enthusiast 

Barua community and Bouddha Bhikshus. In Buddhamandir there was a programme of 

providing education at pre-primary and primary level for the common students. A substantial 

percentage of the students enjoyed the residential facilities. Nowadays, this important role of 

the Budhhamandir is greatly curbed, dwindling into almost a nonexistent state and all the 

educational activities are barred due to lack of initiative and absence of collective responsibility 

from both the feuding sides.  

The growing financial status of the family of the students of Siliguri Town in present generation, 

in an indirect way, determines the selection of the medium of education. Now, it has become 

almost an imperative to select English medium school for upwardly mobile middle class family 

children. Whereas, the lower- middleclass and middleclass band mostly rely on the Bengali 

medium schools. However, they sometimes go extra mile to enroll their kids in English medium 

school by sacrificing some of their other priorities in material life. The cardinal impulse for the 

same is to establish their children in social circuit with decent jobs and social recognition.       

The North Bengal Barua community is mainly urban in nature and always count on institutional 

employment as a natural career of choice. In order to accomplish their goal, they are keen to 

get educated in English medium institutes to facilitate greater chances in working life and also 

to be in sync with the modern time as well. It can be observed in current days that both 

‘Buddha Bharati High School’ and ‘Buddha Bharati Bhubanmohini Bidyamandir’ could enroll 

very minimal number of Barua community students and which is becoming almost nil. The 

predominant features of these schools are that they are mostly populated by students hailing 

from low-income group Hindu families. 

In modern times, apart from formal educational process and practice, the media plays a quite 

important defining role in shaping the vision of youth and their cultural orientation. In 

discussion with Barua community youths it has been learnt that they are quite inclined to listen 

to band music performances, watch fashion shows, reality shows and feel delighted in watching 
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Hollywood and Hindi movies which also impregnates an impression in their mind as well. On 

the contrary, they are not cognizant of availability of Bouddha plays, songs/gaathas or Jataka 

stories. Many of   elderly members of Barua families believe in the need of a televised program 

on Buddha’s life and teachings which will fulfill the desire of Buddha community, as well as it 

will inspire mass consciousness and tolerance. However, unfortunately, there is no available 

programme in motion as such.  

Now, this is certain that in present day Siliguri or in North Bengal there remains no existence of 

Bouddha religious education process in force; whereas, all the students from Barua community 

are currently enrolled in mainstream educational institutions like schools or colleges. English 

medium education has greater desirability and it is important as its demand keeps growing vis-

à-vis the job market. So, with respect to selection, the English medium schools are natural 

choice and popular amongst the present generation Barua students and their parents.       

It is worth mentioning that Shraman Kacchayan travelled from Delhi and attended the 

installation ceremony of Buddha statue in Haiderpara Buddha Bharati High School. He shared 

that the ‘Bouddha Sashan Trust’ was registered in Delhi in 2015 with a view to spread Pan- 

Indian Educational activities. One of the activity plans is to have a school established in an 

adjacent area of SIliguri, and for that very purpose efforts were initiated. The body of the trust 

is comprised of five monks from Delhi and Kolkata. Apart from them, the trust also required to 

have ten additional members who will monitor the progress of the job. The shraman also 

jubilantly conveyed that they had received supportive vibes from various administrative houses 

of the government bodies and they would soon approach the HRD Ministry for the required 

funds and they also expected to receive some funds from Ambedkar Foundation.    

3.3  The Economy of Barua Community 

From the pages of history it has been observed that the Baruas were mainly agriculturalists or 

craftsmen. The Barua settlers from the mountainous regionwereengaged in farming and they 

adopted the process of cultivation called Jhum (shifting cultivation). The regular cultivation or 

farming of various polyculture crops used to be done by the people from the plain land. Apart 

from harvesting and producing cotton they were also engaged in cultivating tobacco. Risley 
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(Risley 1891) uncovered the geography, history, and economics of ‘Mamagri’, the other version 

of ‘Magh’. They were involved in fishing, in the collection of forest resources, making of mats, 

rugs, basket, hampers etc as well. Rajbanshi or Baruas are naturally skilled and trained in 

culinary arts, which facilitated them in acquiring jobs as chef or cook in the service of European 

lords or settlements. It is worth mentioning that many of the Maghs and Baruas were engaged 

as cook in various tea gardens in Jalpaiguri district. The Coochbehar royal family also inducted 

Baruas as their chef or cook. (Sthabir 1982) 

Here, we have to be cognizant of the fact that the engagement in culinary jobs was not only 

important from the economic perspective, but also important from social perspective. Buddhist 

‘Magh’ tribe did not follow the hierarchical structure of Hindu religion. However, there were 

some sort of restrictions imposed and boundaries laid down by Hindu Brahmanical society. For 

example, it was prohibited for a caste Hindu to drink water or receive food from a ‘Magh’ tribal. 

Under this circumstance of religious resistance and restrictions imposed by Hindus, the Baruas 

felt far more comfortable while being engaged as cook with European masters. These 

opportunities of interaction with Europeans brought in fair amount of dignity and higher degree 

of convenience to the entire Magh tribe. During this phase many of the members of the tribe 

engaged as a chef and driver had learnt or acquired the skill of driving and repairing cars. As a 

result of these on and off involvements, it has been observed in the later stage that many of 

them were involved extensively in automobile repairing jobs or started garage business by 

leveraging their knowledge.  

Before the partition of India many Baruas of Chattagram, involved in service or employment, 

got scattered as expatriates in various places of India and Burma. In the early 19th Century due 

to financial hitches they started drifting to Akyab (Capital of Rakhine state, Myanmar), then 

Rangoon and Mandalay. Some of them resettled in Kolkata and various other places of India for 

a better job. Some of them were frequent visitors and considered to be an expatriate. Since 

Burma was replete with signs of Buddhist culture, it was a natural inclination for a Barua 

jobseeker to work in Burma. As of today, there are many Baruas settled and living in Burma. 
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From the account of the elderly Baruas, it is learnt that the new entrants were facing various 

challenges of many dimensions. For example, Barua people were living in a small rented house 

with financial difficulties, yet for them education and jobs were of prime importance. The 

section which migrated before partition had already secured some jobs and got engaged in 

small factories or in government or private sector offices. However, their wages were not 

enough to support their day to day expenses. This inclement economic disadvantage pushed 

them to take various tough decisions. Many of them stopped their children from attending 

schools, some of them began searching for new jobs, and many of them got involved in small 

trading along with a yet smaller section that could develop their business towards better 

functioning.    

During the year 1950, few Barua families had migrated to Siliguri and started earning their 

bread as mechanics. Within a short span of time, Barua Motor Works, Bengal Automobiles, 

North Bengal Automobiles, Hindusthan Automobiles, Lilu Motors, Ganesh Automobiles, Barua 

Electricals, Jahar Engineering, Rabi Engineering et cetera mushroomed along with many other 

enterprises which bolstered the foundation of financial capacity of the Barua community.   

 Generally, it can be inferred that in North Bengal, Siliguri has the maximum representation of 

Baruas with raised per capita income band. In present day changed perspective, the Baruas 

have understood the importance of Education and began inculcating the culture of education in 

their families or children. It can be seen that they are becoming doctors, engineers, lawyers, 

completing masters and getting engaged in various government or semi government 

organisations as well as in private sector. Some of the members are engaging themselves in 

vocational training courses to acquire professional skills to get employed or to start their own 

trade.  Apart from these, Baruas are there and will be in Tea Gardens as Managers, Head Clerks, 

Fitter et cetera. And there are teachers, clerks, high ranking officers as well.  

Bouddha sect believes in hard work and they earn their bread through their hard work. As a 

mechanic or a machine worker, we see Baruas are either employed or they have their own 

business or trading units.  Some important Barua personalities of Siliguri area are – Dr. 

Kshirodaprasad Barua of Jalpaiguri District Hospital, Civil surgeon Dr. Manindrapriyo Talukdar of 
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Coochbehar Hospital, the Principal of Sanskrit College Shri. Sukomal Choudhuri, the retired 

Head Master and founder of Buddha Bharati School of Haiderpara- Shri Debapriyo Barua, the 

revered Head of Pali Department of Delhi University Shri Satyapal Mahathera.  

Below is the table which has been created by studying sample data in Siliguri urban area. 

 

Table: 3.3A - Distribution of population (sample) according to the gender and occupation 

 

 unemplo

yed 

Business Govt. 

Service 

Pvt. Sector Self-

Employed 

Retired Student Total 

Male 6 34 22 23 16 15 49 165 

(51.72%) 

Female 84 4 5 2 3 2 54 154 

(48.28%) 

Total 90 

(28.21%) 

38 

(11.92%) 

27 

(8.46%) 

25 (7.84%) 19        

(5.95%) 

17 

(5.33%) 

     103 

(32.28%) 

319 (100) 

 

*Source: Primary Source 

 

Table analysis: Table: 3.3A - It can be observed that there are 165 (51.72%) male and 

154(48.28%) female out of 319 Barua members. By following the pattern of distribution of 

sample population according to their gender and occupation, we draw various inferences about 

the community.  

Amongst male members there are 49 and of the female members 54 are students. So out of 

total population surveyed (319) we see 15.36% male student and 16.92% female student 

proportions of those who are financially dependent.  

Unemployed -- means those adult members who have completed formal education process but 

could not engage themselves in a job as an earning member. This number is 90 which is 28.21% 
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of the total population. Out of 90, there are 84 females or 93.33% of the population. All of them 

are home makers and since they do not have any earnings, so considered to be dependent.  

So if we deduct the non-earning members (103+90=193) 60.50% from the 319 then we get only 

39.50% who are earning members. Very few (4) retired persons are pension holders and others 

(13) have some sort of savings. So they consider themselves as partially dependent. Out of total 

(109) Earning members 95 (87.16%) are male and 14 (12.84%) are female.  

With regard to their occupations, the Baruas of Siliguri are involved in running motor Garages, 

automobile business, shop keeping, etc. In government service sector we see occupying 

teaching, Railways, Public Works Department (PWD), Military Engineering Services etc. In the 

private sector they are engaged in insurance agency, bank jobs, as shop assistants etc. Some of 

them are having their self-sustaining businesses like mobile repairing, working as electricians, 

car mechanics etc. Some retired Baruas are living on their pension, but rest of the aged 

members had already reassigned the business to their descendants.  

It has been observed that the dependence of female Barua members are mostly due to their 

non-earning mode and they are less accustomed to cope with the outer world. Only 14 

(12.84%) of them are self-sufficient with respect to financial solidity. Barua women are 

employed as teacher, doctor, receptionist etc. Few of them are involved in business. 

As we have observed before from sample survey that out of selected 55 graduates of Siliguri 

town, there are 20 female candidates which is 36.36% and out of selected 17 post graduates or 

similar of Siliguri town, there are 7 female candidates which is 41.18%. A large section of 

educated women are not involved in any income generating occupation. 

But the promising aspect is that among school children hailing from Barua families, the male – 

female ratio is almost equivalent in respect of their age group. 
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3.3B                            Educational Status and Economic Reality: Observation Table  

Dimension F M Total Remarks 

Gender 

Composition 

154 

48.27%              

165 

51.73% 

   319 Surveyed data shows the numbers of male are more than 

females.  

Business 4 

10.53% 

34 

89.47% 

    38 

 

The 18 head of the family are still in the same business of Car 

and car maintenance as their ancestor did when migrated 

from the tea gardens to settle in Siliguri area. Total 20-25 of 

them are into conventional business and 11 of them are 

graduate / post graduate. 

Service 7 

13.46% 

45 

86.54% 

   52 Total 52 members of the surveyed community are employees 

in government or private jobs. The female’s representation is 

more in service rather than in business. The 46% of the 

Service holders are Graduate or post graduate, but female 

representation is only 13% of the service community. 

However, all of them have minimal education till Madhyamik 

level and onwards. 

Non working 

members 

121 

69.71% 

54 

30.86% 

175 The non - working women population is around 90% of the 

female Barua community. And 16% of the female are 

students up to the age of 18. The age - range between 18 to 

30 are mostly graduate and educated. 

Student strength is 60% amongst male non-working segment 

and all of them are below 18. 

The male-female ratio in the student segment is almost 

50:50. This denotes that the present generation Baruas are 

coping with the educational attainment of the community 

irrespective of gender divide.  
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Head of the 

Family 

14 

23.33% 

46 

76.67% 

60 The female Head of the family of the community is 23% (14 

out of 60) and most of them could not achieve the basic 

educational qualifications. However, in this category male 

representation is 77%. This clearly indicates that the male 

members are privileged in continuing their study. 

Educational 

inclination 

 

 

   Male students adopt commerce-stream predominantly and 

female students are interested in humanities. However, 

female representation in Masters is greater than the male 

counterpart. 

While discussing the economic framework and condition of Baruas as a community, it draws 

attention towards the fact that the Baruas do not believe themselves to be limited or 

constrained by the idea of the religious community alone. If need be, they accept the choice of 

serving some requirements of Hindu community without malice. As an example, Sri Raju Barua 

of Haiderpara and Sri Debu Barua of Mahanandapara both are practicing singers of Bouddha 

Kirtan(narrating, reciting and singing of an idea or story of Buddha) who seem to be regular in 

performances on various occasions. Both of them are actively involved in participation of 

various administrative engagements in two different Buddha mandirsin Siliguri and quite 

wellknown in Barua community as per their merits. Both of them maintain to have a kirtan 

band each comprising singers or performers who are Hindu Vaishnavas (followers of 

Vaishnavism, the largest Hindu denominations). These Kirtan bands actively perform in 

Harisabha, Namsankirtan (form of song or chanting that praises God and is performed in a 

public setting) which are mostly steered and organised by Hindu community as religious 

initiatives. These kirtan bands, apart from performing in Budhhajayanti (the birth anniversary of 

Gautam Buddha) or in Shraddhabasar (performance of funeral rites) of the Barua community, 

also maintain a useful collection of Hindu Vaishnava Kirtan of Radhakrishna (Hindu deities) 

including other folk genres.  
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Another Barua businessman has christened his catering business in the name of Goddess Durga 

which is Mahamaya Caterer to allure and be relevant to majority Hindu population for wider 

social acceptance.  

So, it can be observed in generic terms that on the one hand, Barua community of Siliguri is 

absolutely aware of the necessity of possessing the schedule tribe certificates and on the other, 

they do not feel much compulsion to adhere to the specific ethos of the Barua community 

while doing business or involving themselves in any economic affairs which is beneficial for 

them.  

3.4  Polity and Policy of the Community 

3.4.1 Political Ideas and Inclination of the Community 

In present days, we can simply make out that the religious polarisation of politics is an 

extremely important phenomenon from the perspective of social science. The empowerment of 

religion is one of the most important terminologies of modern Indian politics, where 

empowered religious concept, symbol, establishment or community act as catalysts or strong 

pointers that leave marks of influence in various affairs of the state at every level from top 

down to the bottom. The shaping of a political identity and ensuring political victory of various 

political parties lie in the various programs organised and pursued to incorporate various 

communities’ demand, the fulfillment of their necessities, showing supportive attitude towards 

the religious communities and assuring safety and security. These are the prime indicators of 

their success. As such, the relation between religion and politics is a matter of serious academic 

concern. 

In fact, the relation between religion and politics is not something novel. Whenever a particular 

religious community seeks and presupposes unity among their members and aspires for 

recognition, it looks for political shelter and makes incessant attempt to achieve independence. 

So, the nexus between the political power and the religious denomination has always been 

observed at every stage of the history of the human society since its very inception. In present 

days, the dimension and colour of this nexus is evident in various forms.   



67 
 

Now if we take a look at Buddhism, it also has a long history of close entanglements with the 

political sphere. Buddha himself was a political leader from Northern India and might have, due 

to his political and administrative affiliation, attracted a group of followers and afterwards 

Buddhism had established itself as an institutional religion or ‘Sangha’ centric religion. Religion 

has generally an immense effect on a particular community’s identity, values, and interaction 

patterns. In today’s society the relationship between the religion and politics is quite complex 

in nature and dynamic too. Religious leaders and institutions seek to exert political influence as 

a means of furthering their religious mission, while political leaders try to rely on religious 

institutions and leaders to buttress and legitimate their political authority. (Moyser 2006) 

It is worth mentioning, for day to day living Bouddha Bhikshus are absolutely dependent on 

their community due to the restrictions imposed on amassing materialistic items. It is extremely 

important as they are also dependent, like in most of other religions, on the political regime in 

order to facilitate their campaign to expand their religious reach.  We understand that in such 

countries like Srilanka, Burma, Thailand or Tibet, the political and religious history are 

intermingled to a great extent. At this phase, on the one hand, we will observe the political 

consciousness, demands of Barua Buddhists as a minority community; on the other hand, we 

will try to discuss the reactions and associated suspicion of Barua community vis-à-vis the 

position of Central and State governments towards them. Amidst parliamentary election of 

2019 activities, we had conducted a survey among the general members of this community. 

Apart from that, we had detailed deliberation with the Executive members, the abbots of the 

two renowned Buddha Mandirs of Siliguri with a view to understand the political inclination of 

the representatives of this community.  Also we made an effort to capture their points of view 

on various political parties pertaining to the aspirations this community.  

Case Study 1 

Dr Arunjyoti Bhikshu 

Abbot (Mathadhyakkha), Buddhabharati, Mahakalpalli, Siliguri. 

One of the oldest Buddhist religious shrines in Siliguri town, Buddhamandir’s new abbot is Dr. 

Arunjyoti Bhikkhu. He arrived from Bangladesh with student visa to complete his education in 
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Calcutta University. After having conducted research on human rights, he is now actively 

involved in religious and political undertakings. In Siliguri town and while in some other parts of 

West Bengal he is closely affiliated with Trinamul Congress and shares a close bonding with the 

Chief Minister of West Bengal, Ms. Mamata Banerjee. He not only showcased Bouddha 

community in Sarva Dharma Samannoy (a concept embodying the equality of the destination of 

the paths followed by all religions) event as representative of Baruas, but he can be spotted in 

being active in extending his support in various activities of Trinamul Congress. In order to 

collect data we wanted to discuss on three topics with him to understand the reactions of the 

general public and other monks, based on the following questionnaire. 

1) To what extent a monk can be involved in politics. 

2) What is the view of other Monks, Monastery association and general public on the 

idea of political involvement? 

3) Any convenience or improvements achieved by the community in any sphere of life.  

 It is generally observed that the participation of the monk in political framework ortheir 

connections with any political leader is not well received and viewed as a matter of pursuit for 

personal advancement, not for an overall improvement of the community.  But the recent 

addition of Buddha Jayanti holiday in the state calendar by the Chief Minister is regarded as the 

product of the sole initiative of Arunjyoti Bhikkhu by many people. Most of them believe that 

the initiative has been taken mostly to appease the residents of the hills. Not being 

commensurate with their basic demands, rather it is considered to be the long standing 

demand of the Barua community. In this context, we can very well notice that the 

representation made by Arunjyoti Bhikkhu has made the state government cognizant about the 

substantial presence of Bouddha community in West Bengal.   

Dr. Arunjyoti Bhikkhu briefed media about the existence of many Baruas living in this state and 

as a result we have a few monasteries. Buddhists are a peace loving community for centuries 

and Buddhist Monks are always known for their ethos of embracing non-violence in conduct 

with anyone. However, during parliamentary election, occurrences of various unpleasant 

incidents are very common which turns into violent overtures in some places as a regular 
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feature. The Assistant General Secretary of the Bharatiya Sangharaj Bhikkhu Mahasabha, Dr 

Arunjyoti Bhikku commented that they also participate in election process like other 

communities and quite satisfied with the attitude of the state government of West Bengal.  

They are also happy about the enlistment of Buddha purnima as a holiday, declared by the 

West Bengal Government. Arunjytoi Bhikkhu reminded that the teachings of Buddha is founded 

on non-violence and one should embrace it from the very core of her/his heart. Buddhists 

should build up brotherhood filled with love and affection with all the other communities or 

religions. He mentioned that participation in election which was due in a couple of months is an 

essential conduct in saving democratic rights. Buddhist Baruas do not want to get involved in 

specific party faction, rather want to exercise the freedom of choice within the community in 

order to select their own government by themselves. However, on an appreciative note, they 

are highly obliged to the West Bengal government for declaring Buddha Purnima a holiday in 

the state. (Reference:  www.kolkata24x7.com) 

Case Study 2 

Raju Barua, 

General Secretary 

Haidarpara Bidarshan Dhaynmandir, Haidarpara, Siliguri 

 
A well-known local resident of Haidarpara Shri Raju Barua currently is the General Secretary of 

the Haidarpara Bidarshan Dhaynmandir and the Assistant Secretary of North Bengal Buddhist 

Forum. Those who migrated from Chattagram have formed an organisation called Siliguri 

Masterda Smriti Sangha. As a cultural secretary Shri Raju Barua is actively involved with this 

organisation. As a professional he owns his own catering business and is quite renowned as a 

Kirtan singer as well. Shri Barua associates and socialises with every other community both on 

personal and professional level. He is involved in various social work activities and involved in 

politics, Shri Barua voices his personal and collective view points on various affairs which is 

quite important to reckon with. He told us that the Barua community generally shuns politics 

and stays away from its nuances. As a community Barua Buddhists do not correspond to any 

polity or doctrine. Casting vote is absolutely a personal preference and freedom specified by 

the constitution of India for any individual citizen. Sometimes various party representatives 

http://www.kolkata24x7.com/
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make propositions for a political conversation mostly during elections, but Baruas do not 

approve of such efforts.  

He personally got involved in the parliamentary election process. By the influence of a known 

Hindu senior person from Chattagram, he primarily got attracted to BJP, especially to Narendra 

Modi. Before election he was involved in some activities but did not have any experience and 

lacked basic understanding of parliamentary election process. After the declaration of the 

results, he was made the president of the Municipal Ward no. 40, when Shri. Rathin Basu was 

serving as Darjeeling District President of BJP.  After acquiring an official post in the party he 

began his political journey unleashing lots of initiatives and in a short while everywhere his 

presence became prominent. Everybody was under the impression that Shri. Raju Barua would 

participate in the forthcoming Siliguri Municipal Corporation Election and will taste the victory. 

He used to arrange large gathering with a crowd filled in 4/5 buses in short notice leveraging his 

contacts. Being involved in social welfare activities Shri. Raju Barua is well- known in ward no. 

40 and many local residents willingly played a part in his election campaign staying in the 

forefront. Before election he received the party ticket from Kolkata, signed by the then state 

president of BJP Shri. Rahul Sinha. However, he was made aware in the very last minute that he 

had personally to contribute a sum of three lakhs rupees to BJP party fund to have assured 

ticket to compete in the forthcoming election. He was not ready to spend his fortune and was 

not in agreement with his party.  He thought, if he would transfer the said amount of money to 

the party election fund, he would obviouslybe more interested to get the amount reimbursed 

post-election once he had won. He thinks if he could garner popular support, there is no need 

to raise a large propaganda by exhausting money power. So he did not want to get involved in 

anything against his principle and as a result somebody else was given ticket which created 

some sort of ruckus in the ward and many local residents opposed this turn around 

vehemently. Some of them lost their initiatives to take active part in poll campaign.   

Shri. Raju Barua also abstained from any party related events following this undesirable fallout. 

But this district level decision was denied by the party members and a majority of them 

campaigned with a demand to reconsider Shri Raju Barua as the candidate. But he was 

reluctant and he thought, this would do more damage to the relationship of the already 
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selected candidate with him, if the declared candidate was withdrawn that would have left 

some adverse imprint in public perception as well. Following this incident he had lost his 

initiative and interest.  

Afterwards, he was also offered several times with the post of the General Secretary for a 

Mondal which is constituted of five municipal wards. But he refused benignly and decided to 

stay away from all these internal party wrangling.  

He believes that he can contribute to society remaining outside of party or political framework. 

The prime reason for his aspiration to become a councilor was to do a bit for his ward in some 

way. He has observed that the councilors of all other political parties like CPM, Congress, and 

TMC fail to deliver anything for their wards. He explained he does not patronise any idea of 

communal disharmony.  India is a secular country and it is a country for everyone to live the 

way one wishes to conduct her life without disturbing or being disrespectful to anything or 

anyone.  Its identity was never to become a Hindu State and will never be so in forthcoming 

days.  He explained that the post of councilor and the essence of Municipal Corporation 

election is a different ball game from other elections. Here one has to work closely with the 

people which necessitate projecting the integrity of the person before the party with respect to 

importance.  To put forward his argument, he posits the case of the Councilor from Municipal 

Ward no. 13 who remains very popular due to his devotion towards his assigned duties and is 

hugely respected by the residents. He joined TMC from CPM and won the election. However, he 

considers this person will win repeatedly, irrespective of the party tag associated with him.  

Gautam Deb, Hon’ble Minister-in-charge, Department of Tourism, West Bengal also proposed 

to be associated with him but he avoided minister due to various altercation and dispute that 

surfaced within TMC rank and file. Shri. Raju Barua is well known to the TMC Tourism Minister 

as he is from Chattagram. Finally, he declared that he is still associated with BJP and remained a 

party member but resigned from the post of the party president from the ward. As electoral 

tactics, he devised some programmes within the municipal ward during the corporation 

election like splitting the ward into two segments, ensuring grants per voter, establishing ward 

committee, establishing Nagarik Committee etc.  
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He recognised that had he been the chosen candidate of his party he would have bagged the 

Barua votes (around 53 headcounts) who lived in the locality, as well as the community which 

came from Chattagram, Hindi speaking individuals, a few Left-front supporters and many 

Muslim voters had confided in him. But being very fresh to election process he was not well 

conversant with the indecorous electoral culture that involves running around with the leaders, 

yelling at the opponent and digging out any scam in his favour. He had some idea about 

foretelling the result of the election in 2019. He was convinced that the main fight in North 

Bengal will be staged between TMC and BJP. The people in the hilly region of Darjeeling district 

were not pleased with the TMC. BJP was expected to do very well in 2019 parliament election, 

he had commented. 

When the current Bangladesh election surfaced during our discussion, he said that under 

present prime minister’s regime elections were never held in a democratic way as she had the 

huge majority mandate.  However, he opined that the minorities living in Bangladesh enjoy 

some semblance of security due to present prime minister only. 

3.4.2 General view of the Barua Buddhists of Siliguri Town 

After conducting a survey among the Barua community of Siliguri we come across with some 

important facts and data. It is observed during the discussion that: 

- Approximately, 80% voters are not definitive and consistent supporters of a particular 

political party. The corporation vote is individual- driven and assembly or parliamentary 

election has pro- incumbency attitude and disposition. 

- Remaining 20% voters are comparatively conscious to a higher degree and some of 

them are actively involved in election process. However, as a religious community 

Baruas do not have any particular political position though majority of them are 

influenced by the appeal of PM Modi’s charisma. They think BJP is going to come back to 

power.  If they could secure few representatives in the state, this will facilitate their 

growth and prosperity. 

- Lord Buddha is appreciated and respected in a special way all over the world. So, it does 

not make much sense to feel apprehensive of being the minority Indian Buddhist. 
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- Till now the social benefits earmarked for a minority community have been passed on to 

only Muslims and all the political parties appease them frivolously in excess to secure 

their vote in their favour. They believe that all over the world Muslims are involved in 

allsorts of terrorist activities (bomb blast in Buddhist temple in Ramu of Bangladesh and 

Rohingya issue). No one except Modi has taken corrective actions rather thanbluffing 

around like other big mouths. 

- Many of them diluted the communal stance of the BJP and focused on their policy of 

governance contributing to overall GDP growth, firm decision making capacity and 

weaknesses of the coalition government. As per their opinion BJP has never declared 

India to be a Hindu nation. However, as Bajrang Dal and RSS being associates of BJP, 

they have more affinity with Hindu community.  But Buddhist or non- Muslim people 

should not worry about the issue. As an example, a person said the Nepali-Bengali issue 

which occurred in the hills had infused some apprehensions of grave danger in the mind 

of the old Nepali residents in Siliguri. But these are all temporary phenomena, not all 

the minority members of the society are of the same disposition. So, there is no need to 

worry about NRC. (National Register of Citizens) During left-front rule, thousands of 

people from Bangladesh crossed the border and acquired voter cards, ration cards in 

the first place. So there is a need of keeping constant vigil and tracking the movements 

of the foreign residents. 

- Apart from this, Modi Govt. should be given ample opportunity with respect to time 

because the task he has is enormous and colossal. The greater transportation facility, 

implementation of GST, termination of fake ration cards, assurance for job creation and 

ban on the irregularities of some companies will bring prosperity in people’s lives in the 

long run. There will be always some operational issues that may come up during the 

correction period like inflation due to GST implementation. But such shortcomings will 

be overcome in due course of time. 

- It is not true that everyone possesses the same mind set. Some of them believe that BJP 

will indulge in creating more communal division across the population, if they attain 

power. During Vajpayee government they have witnessed the Babri Masjid demolition 
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which had consequences in Bangladesh. There are many people from Bangladesh who 

entered Indian territory and currently are enjoying domicile status. This is a live issue for 

Modi government. The fear still prevails that how safe it would be for minorities of India 

in the coming days. 

- While discussing with general community members it is revealed that the earlier 

generation was inclined towards the Congress. The bold steps taken by Srimati. Indira 

Gandhi during Bangladesh Liberation War, providing shelter to the Buddhist community 

as a favourable gesture made her very special and popular amidst the community. 

Likewiseduring Left-Front regime Jyoti Basu used to get fulsome support from the 

community. Especially most of them commented that there is a similarity in the ideals of 

both communism and Buddhism. But the common people do not override the party in 

power as they need to maintain job, stay in the locality and most importantly to make 

sure the protection of the minority. So, whatever may be the ideals in their mind, the 

casting of vote is done in quite a pragmatic way. One of the Barua voters revealed that 

during his stay in Bangladesh he was not at all interested in politics. But after entering 

India he was fascinated by the leftist ideals. Notwithstanding the benefits that may 

come his way in supporting the left regime, he genuinely believed and respected the 

leftist principles. However, he feels it is safe to support TMC as he had very bad 

experience during Vajpayee tenure where he experienced various communal tensions. 

Apart from this, the false propaganda regarding the recovery of black money from 

foreign country, rising inflation, hassles pertaining to demonetization and GST 

implementation had aggravated the struggle of the day to day life of the middle-class 

people. 

- The new generation of the Baruas is quite disappointed due to the grave economic 

situation and rising unemployment issue in the state. The peaceful cohabitation and 

employment opportunities are the two most important crucial issues for them, which is 

not being addressed by any political party whether being in power or not. The youth of 

this community believe, that the absence of educated people in politics, lack of depth 

and deficiency in the ideology for sacrifice have brought down politics into such a 
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morass that they do not want to get into the same. All the political parties are seen to 

be power-hungry, loaded with ineligible leaders with crooked mindset, who are devoid 

of vision and remainbusy only for short- term gains. This abstention from politics has 

made them to opt for NOTA voting as a matter of refusal and instrument of protest. On 

the contrary, a small segment of them have some affinity with communist ideology 

through familial upbringing. However, the students and the young population of Barua 

community seem to have lost their direction having a definitive political identity.  

The most interesting point worth mentioning is that the Barua Buddhists despite being minority 

of minorities by count, their political orientation cannot be judged from minority perspective. 

The Barua community does not have any experience of communal violence and social 

abhorrence like Muslims. Even having migrated from Bangladesh they do not have any problem 

in obtaining citizenship or habitation which in turn defused the idea of community voting. 

However, there are certain affinities with Muslim community. One of the important examples 

that can be cited is the consumption of beef by the Baruas. It is a dish which the Baruas enjoy 

like Muslims, but having BJP in power this may be construed as a sacrilege and they may be 

branded anti-nationals.  However, for the Baruas to support BJP has larger connotations than 

this minor hindrance in culinary aspect. Firstly, the attack on Buddhamandir in Bangladesh, and 

the Buddhist-Muslim tension in Arakan-Burma region pertaining to the Rohingya issue have left 

immense imprint on the Buddhist community in Siliguri. Secondly, the large population of the 

Mahayani Buddhists living in peaceful co-habitation in Siliguri without much hassle gives them a 

sense of security. On top of that, the Tibetan Buddhists receive some financial grant from the 

centre as well. So, the Buddhist community of North Bengal is enjoying a non-combative 

tolerant status under the prevailing Hindutvaa scendancy which provides them a peaceful and 

convenient option. 

May be due to these reasons, Dr Arunjyoti Bhikshu’s political activities and his supporting TMC 

is a matter of dispute. One of the members of the Barua community has clearly stated that it is 

not desirable for a monk to be involved in day to day politics.  Moreover, it creates a false 

impression that the Barua community in its entirety is supporting the TMC through him. Some 

religious gurus promote such culture as a part of their self-advancement agenda for securing 
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power and short-term gain, which does not fetch any benefit for the community, but rather 

denigrates it. It is well-known that one Bhikshu got engaged in politics and became one of the 

members of the Council of Bihar State (Rajyasabha) which triggered his dismissal from the 

Bhikshu Sangha. He was not being invited to any religious programme. But in present days the 

situation is different, as this religious guru or Monk or abbot is the executive official of 

‘Bharatiya Sangharaj Mahasabha’.  So, the relationship with political party in power and the role 

of the religious institution and their inter dependency is a matter of special significance.  It once 

again proves that the interdependence between religious institutions and political power is 

prominent and inevitable.   

3.4.3 Issues Related to ST status and present Condition 

At present, the Barua Buddhists residing in West Bengal are counted as ‘Magh’ under the list of 

Scheduled Tribes. Therefore, quite naturally, the Buddhist Baruas of Siliguri are included in the 

reservation quota and enjoys constitutional provisions. 

In general, it is observed that when a community wants to avail the benefits of reservation or 

feels the need to do so, they present their case for reservation with adequate justification and 

they even start a movement, if necessary. However, the scenario remained different for the 

Buddhist Baruas of West Bengal. From various facts received, we come to know that in the 

1990s, when factual details were being collected and presented for recognizing and including 

the Barua Buddhists as ‘Magh’ in the list of Scheduled Tribes in states such as Assam, Delhi, 

Punjab and Chandigarh, Bihar, Uttar Pradesh and Maharashtra, it was observed that the ‘Magh’ 

community was already enlisted as a Scheduled Tribe in the states of West Bengal and Tripura. 

However, a lacuna in awareness and active participation essentially led to Bengali Buddhists of 

West Bengal getting deprived of enjoying the opportunities presented to them through this 

enlistment. Some of them say that they consciously did not make use of their reservation status 

as they did not consider themselves as an Aboriginal Tribe. 

The situation changed due to an interference of the Mahabodhi Society in Delhi. On 17th 

August, 1990, the Vice President of the Mahabodhi Society and the leader of the North Indian 

monastic order H. Aryawansa Nayakar Mahathero requested the central Minister for Labour 
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and Welfare, Shri Ramvilas Paswan to include the Barua Buddhists residing in the states of 

Delhi, Punjab and Chandigarh, Bihar, Uttar Pradesh, Maharashtra and Assam in the list of 

Scheduled Tribes.    

According to the arguments presented in the petition, Buddhist Baruas are a part of the ‘Magh’ 

tribes living in Chittagong and the hills surrounding it and at present they are mainly inhabitants 

of Bangladesh. These Barua Buddhists of Bangladesh belong to one of the three primary clans 

of the ‘Magh’ community (Jumiya Magh, Royang or Rakhiyang Magh and Magh Barua). 

The first argument presented in the petition quotes from the ‘Eastern Bengal District Gazette’ 

composed by LSS O'Malley, ICS and published by Bengal Secretariat Press, Calcutta in 1908. The 

pages numbered 58, 60 and 61 of the Chapter II (the People) were referred to in the argument, 

where the blood relation between ‘Rajbangshi’of Bangladesh or the ‘Magh’ Baruas and the 

Arakanese Buddhists has been established. (Descendants of Magh or Arakanese Mother by 

Bengali Father). 

Secondly, he has mentioned that the Buddhist Baruas living in India have low levels of 

education and income and more than fifty percent of them are involved in traditional 

occupations viz. are engaged as cooks.  

He has further mentioned that even though the Buddhist Baruas are included in the list of 

Scheduled Tribes as ‘Magh’ aborigines, most of them are deprived of the benefits of reservation 

due to a lack of awareness and education. Apart from them, many Buddhist Baruas bearing the 

same characteristics but living outside West Bengal and Tripura in different parts of the country 

(such as Assam, Delhi, Bihar, Punjab and Chandigarh and Uttar Pradesh etc) should be 

incorporated in the list of Scheduled Tribes of their respective states. 

Above all, in this petition it has been requested that because only the ‘Magh’ Baruas are 

present of the three aforementioned clans, they be included in the list of Scheduled Tribes with 

due respect and instead of the name ‘Magh’, Buddhist Baruas should be used and titles that are 

used by the Barua community, such as Chowdhury, Talukdar, Sinha and Mutsuddi be included 

in the list. 
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Apart from the Chittagong Issue of the Eastern Bengal District Gazette, the references provided 

in the annexure of this petition include: 

Final Report of the Survey and Settlement of the District of Chittagong (1885 to 1898) by 

C.G.H. Allens, ICS, Calcutta, Bengal Secretariat Press, 1990 

Census of India 1921, Vol V, Bengal Part I, Report by W.H. Thompson, ICS, Calcutta, BS 

Press (1928). 

The Hill Tracts of Chittagong and Dwelling Therein, Capt. T.H. Lewin, (B.C. of Hill Tracts), 

Calcutta, Bengal Printing Ltd, 1869. 

(Letter to the Hon’ble Minister for Labour and Minister, Shri Ram Vilas Paswan, 1990) 

This step adopted by the ‘Mahabodhi Society’ of Delhi influenced most of the powerful 

Buddhist organizations of Calcutta as well as various organizations of North Bengal such as 

‘Uttar Banga Bouddho Kalyan Parishad’, ‘North Bengal Buddhist Forum’ and ‘Uttar Banga 

Bouddho Sanghashram’- to become active in the issue of procuring the rights of Buddhist 

Baruas as a Scheduled Tribe. According to those in support of this movement, the culture of 

Baruas despite being influenced by Bengalis and despite speaking Bengali, ties and intermixing 

between Arakanese Buddhists and Barua Buddhists are undeniable. Therefore, it can be quite 

effortlessly established that the Barua Buddhists living in North Bengal have migrated from 

Chittagong and are related to the ‘Magh’ aborigines residing in Chittagong and the surrounding 

hills which is why they are known as ‘Magh Barua’. 

When the enquiry team visited for an inspection regarding the questions raised on the names 

of their ancestors, language, food habits and ways of life, they found that the language of the 

‘Magh Baruas’ from Chittagong included Arakanese words. They found a direct linkage to the 

food habits (including consumption of pork and other meats), practices related to birth and 

death and names of ancestors with those of the Arakanese and hence included the Baruas as 

‘Magh’ aborigines in the list of Scheduled Tribes without hesitation. The presence of a Burmese 

lady residing in Malbazar simplified the issue in this case. 
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However, the Baruas were denied of their ST status in 1996-97 and all related benefits were 

withdrawn. In protest, the Barua Buddhists of West Bengal united once again and filed a case in 

court. In this instance too, the High Court ruled in their favour. 

In this context, it is worth mentioning that, the ‘Bouddho Kalyan Parishad’ played a pivotal role 

in increasing awareness among the North Bengal Baruas about their Scheduled Tribes identity 

back in the 1990s. Through the Buddhist Conference of 1994, the ‘Bouddho Kalyan Parishad’ 

was formed for accomplishing the tasks of determining the population of Buddhists, their 

education, their constitutional rights, their certification as a Scheduled Tribe, declaration of 

government holiday on Buddha Purnima and elimination of vices from the Buddhist 

community. The first registered Chairman of the Parishadwas Shri Gouranga Mohan Barua 

while the Vice Chairman was Barun Bikash Barua. Shri Paresh Kanti Barua was elected as the 

general secretary while the treasurer was Shri Debopriyo Barua. Apart from them, regular 

members were included in the Parishad. Even though this Parishad administered over the 

whole of North Bengal, the control exerted by Siliguri was the highest and most members 

hailed from here. 

The Parishad was recast in the year 2005. In that phase, the monastic order and the Bouddhya 

Kalyan Parishad deliberated over several issues together. The prime ones being: 

 Convincing and encouraging Baruas in adopting the administrative route for developing 

the society. 

 Taking up the cause of ensuring the rights of minority communities. 

 Removing roadblocks that come in the way of the community getting Scheduled Tribe 

certification. 

 Ensuring that every birth, death and marriage ceremony in the family getting reported 

by the members of Buddhist temples to the Secretary on their own accord. 

 Enlistment of the details of age and education level etc. with the Secretary by the 

families of marriageable boys and girls. 

  Collecting monthly subscriptions and donation to aid services rendered etc. 

(Memorandum, 2012) 
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Therefore, it can be said with certainty that there has been an increase in awareness among the 

present Buddhist inhabitants of North Bengal regarding their minority and Scheduled Tribe 

status compared to the past. As an example, it can be stated that the first conference of 

SC/ST/Buddhist Employees’ Association under the Welfare Association of Life Insurance 

Corporation was held on 21st August 2012 here in Siliguri. The Welfare Association was formed 

shortly after the nationalization of Life Insurance Corporation in 1956. However, nothing worth 

mentioning was accomplished by the Eastern Zone till 1983-84. Nonetheless, their work has 

gone up in Kolkata. The members of the Kolkata Division visited Jalpaiguri and Siliguri and 

encouraged the SC/ST employees to form their own association. Even though it was not 

possible to form association units in all the branches under this division, nonetheless all the 

tasks of the associations are accomplished through ad-hoc committees. It has been learnt from 

the President of the Committee that there are 22 Class I officers under the Jalpaiguri Division of 

LIC, 56 Class II officers are there while there is only 1 Class IV staff. Even though most of these 

ST Officers follow Christianity, there are 5-7 Buddhist Barua officers and they are spread across 

different posts. From those present, two members (Subal Barua and Pannalal Barua) revealed 

through a discussion, the agenda of the organization and the list of its future tasks, that the 

main aim of the organization is to put into force the constitutional benefits offered, making 

people aware about their rights and ensuring that the rules of reservation are observed strictly 

while recruiting new people. Even though the Buddhist employee’s name has been separately 

added to this SC and ST Association, there is no clear evidence as to why that was done. 

However, with regard to this issue, a majority expresses the opinion that as not all Buddhists 

are STs, a separate extension has been included for them. It can be inferred that an influential 

Buddhist played an instrumental role in regard to the establishment of this organization, where 

more than the question of Religious Minority, intention was to prioritize the acknowledgement 

of Buddhists as a distinct group and their inclusion in all aspects.      

Even though there is a general consensus regarding the enlistment of the Barua Buddhists as a 

Scheduled Tribe and their identity as aborigines, it cannot be said that everyone in the 

community is in agreement regarding their own identity. Much like other crises, this identity 

crisis with its related two-sided opinions has become an inseparable part of life in the Barua 
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community. Socio-economic position is undoubtedly an important issue in the formation of 

opinions.  

It has been mentioned before that, the established and well-rounded Barua community living 

presently in North Bengal is reluctant to enlist itself as a ‘Magh’ tribe. According to them, the 

name ‘Magh’ is associated with their identity as their ancestors hail from Magadh. Though 

there remained a trajectory of cultural intermixing, yet they do not have any kinship ties with 

Arakanese inhabitants. Therefore, their enlistment as a Scheduled Tribe is undesirable.   

As per another set of prevailing opinions, the Baruas are a hybrid community born through the 

intermingling of Bengalis with Arakanese and there are clear traces of tribal ways of life in them 

which is why it is not at all illogical for them to demand a position in the list of Scheduled Tribes 

and subsequently enjoy reservation status. Moreover, the Baruas are the single representative 

of the ‘Magh’ community residing in West Bengal. Those harboring these opinions are weak 

economically and continue to be associated with traditional occupations. 

Apart from these two opinions, a third category is observed in reality, who do not think 

themselves to be aborigines essentially or feel hesitant to uphold their Arakanese heritage but 

feel a need to establish their demands for reservation. So much so that the logic behind this 

demand remains questionable to a great many who led the movement for the enlistment of 

Barua Buddhists as a Scheduled Tribe. 

The divided opinion and hesitation regarding the Arakanese origins and ‘Magh’ identity were 

clearly present in the petition put forward by the ‘Mahabodhi Society’ of Delhi. Not only was 

the demand to include ‘Magh’ Baruas in the list of Scheduled Tribes present in the petition, but 

it was also clearly mentioned that their names be changed to ‘Barua Buddhists’. Quite 

obviously, Buddhist Barua cannot be an identity for a tribe.  

We have come to know contextually that apart from West Bengal, the ‘Magh’ community is 

included in the list of Scheduled Tribes of Tripura. However, the Baruas do not enjoy the rights 

of reservation in the later. They are more comfortable to posit themselves as urban inhabitants 

who had migrated long back.  
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3.5  Welfare Organizations of Barua Buddhists 

The prime importance of Siliguri that it is the entry to North- East and also progressive in 

nature with respect to business and trade. Migration from East Bengal to Siliguri has been a 

key incident for Baruas which resulted in their long term settlement in Siliguri and its adjacent 

areas. Apart from the temple or institutions discussed before, there is another set of 

organisations (Sangha or Samiti) currently operational and adding value to the society in 

particular with Baruas. Some of the distinguished organisations are- 

Siliguri Boudhya Jubak Maitri Sangha 

Uttarbanga Boudhya Bhikshu Parishad 

Uttarbanga Boudhya Kalyan Parishad 

North Bengal Buddhists Forum 

Siliguri Boudhya Jubak Maitri Sangha’s members are very much involved in social welfare 

activities and events. This organisation extended its various set of help in supporting medical 

exigencies, marriage, death or cremation service etc to the needy and those they deemed 

appropriate. Currently, they are trying to launch ambulance service by acquiring an appropriate 

vehicle. 

Uttarbanga Boudhya Bhikshu Parishad was established after the demise of respected Atul Sen 

Mahastabir and its members and executive members are based out of Siliguri City. The Bengali 

Buddhists of North Bengal currently seek help from this organisation to engage a Bhikkhu with 

respect to various rituals to be performed in case of Pinda daan, Sangha daan, Chivar daan, 

Sibali Puja etc. Uttarbanga Boudhya Bhikkhu Parishad is the most important organisation in 

numerous activities, not limited to only North Bengal but spread over the entire state of West 

Bengal.  

There had been various activities invoked to protect, campaign and expand Theravadi 

Buddhism by establishing international Buddhist Study and Research Centre, publishing various 

magazines, organising seminar, publishing books, being the custodian of rituals and engaging 

Bhikshu to perform the ritual in Barua society etc. In order to unite the Baruas in North Bengal 
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in the year 1994, a Boudhya Seminar was organised which resulted in establishment of the 

society Boudhya Kalyan Parishad comprising distinguished members of the society embarked 

on a journey, to not only unite, but to conduct census to chart the population of Baruas. They 

are also involved in the expansion of formal education amongst Baruas, practicing and 

obtaining constitutional rights and facilities, supporting Baruas in obtaining ST certificates, 

declaring Buddha Purnima as a public holiday and removing blind faith in certain customs or 

occultism and replacing them by appropriate culture and scientific practices.     

In 1994 Uttarbanga Boudhya Kalyan Parishad came into existence and after it got registered for 

the first time, a committee was formed having Shri Gorangamohan Barua as the Chairman, Sri. 

Barun Bikash Barua as the Vice Chairman, Shri Pareshkanti Barua as the General Secretary, and 

Shri Debapriya Barua as being the Treasurer. 

The key agenda or activities identified were: 

 To find out the exact count of Theravadi Buddhist 

 Apart from Theravadi Buddhists head count – collection of demographic data like age, 

sex, education, economic status, profession etc. 

 Identification of help required by the below poverty level or low income families and 

institute appropriate help. 

 To provide medical help. 

 For students and young male & female - organising mock competitive exams and 

mentoring on selection of professions or vocational training programmes etc. 

 To appraise successful students and donate religious books and magazine to make them 

familiar with Buddhism and related culture.  

 It is worth mentioning in this context that in 2005 the organization was re-established as 

Boudhya Kalyan Parisheba by amalgamating Bhikkhu Parishad and Kalyan Parishad with 

prime importance. 

 To encourage to join administrative services to develop and shape the society.  

 To fight legal battle for constitutional rights for the deprived and minorities and render 

services to the needy in this context. 
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 To render help in obtaining the ST certificates issued by the government authority.  

 Encouragement to the Existing and upcoming next generations to practice Pali language 

(Tripitaka- the doctrine of Theravada Buddhism is written in Pali). 

 To liaise with the state government to include and declare Buddha Purnima as a public 

holiday. 

 Encouragement to become a custodian of the Buddhist religion. 

 To maintain the records of the associates and donors of various Buddha mandirs in case 

of marriage, birth and death.  

 Keeping a data bank of young unmarried man and woman belonging to Theravada 

Buddhists group corresponding to their age, education, profession with greater details. 

 Collection of the monthly subscription to run the services seamlessly with proper 

accounting. 

(Meeting Minutes, 2015) 

In later years, Monks and distinguished intellectuals of North Bengal have been associated with 

Uttarbanga Boudhya Kalyan Parishad and worked together to participate in various auspicious 

and religious events like marriages etc. as advisors.  
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