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CHAPTER 7 

DYNAMICS OF LIMBU IDENTITY IN RELATION 

TO SOCIAL AND CULTURAL CONTEXTS OF 

DARJEELING HIMALAYA 

7.1 Introduction  

This chapter tends to focus on understanding the Identity dynamics and (re) 

construction of Limbu Identity through religious and cultural attributes. The tribal and 

non-tribal communities of Darjeeling Himalaya in contemporary situation is urging 

for cultural revival, seeking roots and routes for tribalism and thereby shaping the 

new ethnic identities taking social, political and geographical position into 

consideration. The newly formed tribal development board of Limbu community in 

Mountainous region of Darjeeling Himalaya has also started the programme for 

upliftment and preservation of their cultural heritage. In the contemporary ethno-

political landscape of the state, we see competing assertions of ethnic identities as part 

of the desire to be recognized and visible to their surroundings.  

 

Considering these realities the author has attempt to study the formation of Limbu 

Identity based on religious and cultural transition, showing how the rituals and folk 

culture has become an important aspect in (re) defining their ethnic identity. The 

religious ceremonies and rituals like Ubhauli, Udhauli and Manghoop puja, Birthday 

of Limbu Saint Sirijunga organized by the different Limbu associations of Darjeeling 

Himalayas. The associations‟ members‟ acts as cultural promoters which enables the 

Limbus to further define and re-define religious and cultural aspects in accordance to 

their interests. Therefore, how the construction of identity narratives is fabricated by 

ethnic Limbu association (Chumlung) among the Limbu geographical space helps us 
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understand the dynamics of Limbu Identity in relation to Social and Cultural 

environment of Darjeeling Himalaya. 

 

7.2 Identity Dynamics of the Limbus 

The issues of Identity pose a major challenge by creating a sharp strife against the 

national stability and security in several parts of the world. It is because identities are 

not singular but multiple and varied from place to place within different community. 

Identity is become one of the most widely debated issues in the political and academic 

discourses. The question of identity has been explained beautifully by the pioneers 

like Charles Horton Colleny (1909), Herbert Mead (1934) and Herbert Blumer (1964) 

they had examine the interrelationship between individuals, identity and society. 

Holland (1997), has presented the debate in terms of Universalists and Culturalists. 

The Universalists argued that, although in the formation of identity culture might 

have the same role; it is subordinated to universal biological and natural structures. 

However, the culturalists argued that it is the culture which shaped a person identity 

through its attributes. Identity is associated mainly with how group thinks about 

themselves and people surrounding them. Therefore, the notion of „we‟ and „they‟ are 

vital aspect in understanding the notion of identity construction of a group. 

 

 According to Mondal (1988) the identity is constructed on the three basis firstly, 

individual identity which is created through people with whom we interact. Secondly 

the social identity in which similar traits and characteristics is found. Thirdly, cultural 

identity indicates the sense of belonging to a particular group and its culture or sub 

culture.  Ethnic identity is categorized from the two main frame works of Primordial 

and Situational by scholars from different academic disciplines. The Primordial (also 

known as essentialist) perspective argues that people have innate sense of ethnic 

identity – it is something people are born with and is instinctive in nature and difficult 

which persists to change. On the other hand Situational perspective is a social 

phenomenon which constantly negotiates with the changing circumstances 

(Chatterjee, 2013).  
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It is possible to analyze the process of identity formation among the Limbu 

community of Darjeeling Himalaya through these perspectives. The story of 

emergence and evolution of Limbus of Darjeeling Himalaya as a distinct socio-

cultural group provides an interesting subject to understand the Identity dynamics 

vividly changed through the course of history. Originally a Tibeto Mongoliods group, 

the Limbus traces their ancestral history from the then province of Limbuwan in 

Eastern Nepal and West Sikkim, India. During that time Nepal and India were the two 

independent states in their own context of development. The nation building process 

in these two countries had directly or indirectly influenced the Limbu.  

 

The construction of the Limbu identity in the past can be linked with the political 

unification of Nepal in 1774 in the Eastern Nepal, socio-political relation of Namgyal 

with Limbus of Sikkim and establishment of colonial edifice in Darjeeling. Limbus of 

Darjeeling Himalaya is mainly a community migrated from the Eastern Nepal. For 

historical, political, cultural and many other reasons identities of the Limbus have 

been constructed into varied forms both by the Limbus and also by the Non – Limbus. 

Here culture is taken as a major component in constructing the dynamics of identities.  

 

The mixing of Limbus within the larger society of Darjeeling Himalaya had merged 

them to similar in terms of language, appearance and costumes. As time elapsed they 

adopted typical Nepali – Hindu gestures and rituals. But at the same time keeping the 

faith on Yumaism and they do the needful Limbu rituals under guidance and direction, 

regardless the impact of modernization, inter-caste marriages and numerous other 

socio-economic and religious factor. Limbus still maintains their religious norms, 

cultural attributes and traditions. They considered Limbu should follow Yumaism and 

should speak Yakthungpan (Language) to carry forward their legacy and traditions.  

However, the process of diffusion and acculturation here helps to examine and 

understand the progress and struggle of Limbu society of Darjeeling Himalaya. The 

local influences on the Limbus can be seen and reflected through their cultural 

attributes and political identities. Ethnic identity of the Limbus living in Darjeeling 
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Himalaya is inevitably tied with the acculturation process. Behavioural acculturation 

among Limbus results mainly due to their absorption in the dominant culture of 

Nepali society. This includes learning of common language, faith, customs and 

religion by retaining one‟s own cultural essence. The structural or socio – economic 

acculturation is of integrated into a larger society through social, political, cultural 

and economic attributes. These process of acculturation usually occurred in a linear or 

straight line and non- linear or circular manner. The process of linear acculturation 

happens exclusively among the Limbus of urban areas because of their social 

integration with the other communities. In the circular manner or non – linear 

acculturation process Limbus are reviving or retaining old cultural tradition and 

heritage or alternatively combining elements of both traditional Limbu and popular 

culture. 

 

One of the most important instances of identity formation among the Limbus of 

Darjeeling Himalaya is the identity, from the regional point of view where migration 

was the main reason and the second is the religious point of view which is considered 

as situational and primordial in character respectively. Culturally, it is important to 

note that history plays an important role in any ethnic mobilization. The Limbu 

identity of Darjeeling and Sikkim is different from the Limbu of Eastern Nepal origin. 

Why does Eastern Nepal as a regional point always remain a reference while 

discussing issues of Limbu identity?  

 

The answer is politically ambiguous because of the open border policy between two 

nations and migration history. The lack of archival and concrete historical evidence 

among the Limbus of Darjeeling has made them to depend on Eastern Nepal and 

Sikkim Himalaya for their ancestry and construing an ethnic identity on the basis of 

two issues: (a) Land acquisition in Eastern Himalaya and (b) Imperial establishment 

in Darjeeling Himalaya.  
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In Eastern Nepal, they have complex history. The forceful assertions of Hinduism 

have solely altered the cultural and ethnic identity. Moreover, the abolition of Kipat 

system by the Nepali Hindu ruler deprived the Limbus from their land ownership 

rights. Their landholdings were occupied by Non- Limbus. Many of the landless 

Limbus had to suffer atrocities from the then ruler making them to displace from their 

ancestral homeland. Due to the suffering and plight of Limbus they started to take 

shelter around the remote parts of the Darjeeling Himalaya. The then, Darjeeling was 

a part of Sikkim although a large stretch within the Kalimpong sub – division was 

controlled by the Bhutanese theocratic regime (Bhattacharyya, 2015). The British 

rulers at that time were going with the shortage of Infrastructure especially the man 

power to construct their Imperial establishment. Moreover, the Lepchas had shown 

their resentment in supporting the Colonials. Therefore, the colonials encouraged the 

bulk of Kirati migration and invested their faith upon them to build their colonial 

edifice. The Limbus re-settled in the Darjeeling Himalaya and was taken into the 

consideration of Nepali speaking Gorkha community. 

 

 Campbell (1868) in his article “On the Tribes around Darjeeling” has referred 

Limbus as very active, fairly intelligent and generally truthful and honest with a very 

little taller in stature than the Lepcha, whose average height may be taken at 5 ft 1 

inch. He is less fleshy and wirier in the legs with destitute of beard. In fact the present 

generation of Limbus residing in Darjeeling Himalaya is born in India. They have 

embraced Hinduism and acculturate into the faith, belief and customs of Gorkha 

Identity and Nationalism which is situational or constructional in nature. The 

situational identity of Limbu is mostly mingled on the basis of racial affinity along 

with the mixing in local habitat. On the other hand the primordial identity of Limbus 

is based on the cultural revivalism which is rooted with religious tradition and rituals. 

The Limbus of Darjeeling Himalaya is divided into the four religious backgrounds 

namely Yumaism, Hinduism, Satyahangma and Christians. Identity among all these 

religious groups varies. Satyahangma is the mixture both Yumaism and Hinduism and 

is the peculiar religious groups in terms of acculturate Limbu identity. Limbus 
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professing Yumaism is considered as primordial in nature because it reflects the 

originality of it in their socio-cultural traditions and customs of being a Limbu.  

 

7.3 Socio – Economic Manifestations: Adaptation, Adjustments and Syncretism 

Man by nature is mobile and dynamic who is always susceptible to change with 

changing time and social environment. In the course of displacement to development 

Limbus of Darjeeling Himalaya went through a series of changes in their social, 

cultural, religious and political affairs in day to day life. The socio – economic 

manifestations of Limbus in the study areas of Darjeeling Himalaya, can be traced by 

historical evidences through their plight of migration to a new environment and 

thereby developing a new Identity through adjustments and adaptation. Therefore, to 

understand these processes and its attributes in Limbu community one has to date 

back to migration history and establishment of Darjeeling as a sanatorium. The 

traditional habitat of Limbus is the geographically contiguous eastern part of Nepal, 

western part of Sikkim and the district of Darjeeling (Subba T. B., 2006). But the 

creation of Darjeeling as a British Sanatorium in 1835 has completely altered the 

demography and political geography of this Himalayan region through migration and 

colonial hegemony.  

 

The present day Darjeeling Himalaya before becoming a part of India was a part of 

Sikkim, Bhutan and Nepal at a different juncture of time.  Darjeeling was annexed 

from Sikkim by neighboring Nepal in 1780 and from 1780 to 1816, it remained under 

Nepalese rule. In 1816, it was added to British India, and then returned to Sikkim in 

1817 (Artira Ghosh, 2012).  However, Darjeeling had been granted to the British in 

1835 by the Raja of Sikkim in return for some concessions and a yearly grant of Rs 

3000, the Kalimpong subdivision (now newly created District) had first been lost by 

the Raja of Sikkim to the Bhutanese after the war in 1706. This area was later 

annexed along with the Duars by the British in 1865 and included in the present 

Darjeeling District in 1866 (Chettri M. , 2013). The most prominent migration in 

Darjeeling was seen mainly from Eastern Nepal and its adjoining region because of 
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the following three reasons. Firstly, the solidarity of Limbuwan was slowly started to 

fragment with the invasion and conquest policy of Gorkha Hindu ruler Prithvi 

Narayan Shah who was into the mission of political unification of Nepal. After being 

subjugated by a new ruler Limbus lost their political autonomy, their Kipat, their 

language, religion and culture. The assertion and the process of Hinduization among 

the Limbus have huge impact in their traditional way of life which forces them to out-

migrate and those who choose to stay there were represented as Nepalis, their 

language was Nepali and their religion was Hinduism. Secondly, the empowerment of 

Namgyal regime (Tibetan) in Sikkim marked the arrival and propagation of Buddhism 

for greater political autonomy and establishment of theocratic kingship and legacy.  

 

The adoption of new religion was very insignificant among the Limbus because they 

refrained and resisted any proselytization into Buddhism. “In fact, during the reign of 

Gyurmed Namgyal in the early 18th century, there was a massive Limbu rebellion in 

Sikkim that led to the outmigration of Limbus from Sikkim” (Arora, 2007). But after 

protesting against the Namgyal hegemonic rule they signed the blood treaty called 

Lhomentsongsum a well diplomatic move of Namgyal ruler to sort out the differences 

with Lepcha and Limbus by making them a politically subservient in their rule. Thus, 

the process of Hinduization in East Nepal and Buddhization in Sikkim started to 

convert Limbus into Hindu and Buddhist identity through the religion syncretism. 

Thirdly, the establishment of tea and cinchona plantations led different ethnic groups 

to migrate into Darjeeling for job opportunities and for peaceful livelihood.  

 

As large part of the region was largely uninhabited sparsely population mainly 

composed of Lepchas. Therefore, bulk of migrant population landed up doing in 

meager job in the imperial edifice of colonials and adjusted themselves as the 

occupants in the lowest strata of the economic hierarchy. The exposure of Limbu with 

other Nepali group and religious heterogeneity started to acculturates them into the 

larger society of Nepali ethnic groups. The impact of Hindu identity was so strong 

where they started to hinduised themselves and began to draw a boundary between 
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them from their earlier animist identities to enhance their social status while some 

converted to Christianity in the late 20th century. By converting to Hinduism, the 

Limbus asserted the superiority of having a high caste identity, while some converting 

themselves to Christianity tried to modernize themselves. “In the late 20th century, 

the Limbus campaigned for a „tribal‟ identity by emphasizing their indigenous and 

animistic identities” (Arora, 2007). Still today these processes of Hinduization, 

tribalisation and Christianization are occurring simultaneously.  

 

The settlement of Limbus in the study areas of Darjeeling Himalaya as a migrant has 

changed the course of their Identity construction in a number of ways. Firstly coming 

as migrant workers in the colonial enterprise alienated their cultural homogeneity by 

mixing into others ethnic groups. Secondly, the political repercussion of Gorkha ruler 

in their homeland of Eastern Nepal made as landless and the theocratic regime of the 

Namgyal dynasty in Sikkim made them political disabled. Thirdly large sections of 

Limbus have hinduised their way of life in Hindu faith and gestures, some converted 

into Christianity under the influence of missionaries giving them a new religious 

identity. Lastly, the most important was the social and economic interaction with 

other ethnic groups led to the formation of the Nepali Identity.  It was only with the 

development colonial academic discourse of educated and culturally conscious elite 

that the Tibeto Burmese speaking Limbu people began to identify as Nepali on the 

basis of the common denominator amongst all language (Chettri M. , 2013). The 

process of Limbu syncretism dates back to the middle of the 17th century where they 

lived in relatively inaccessible habitat and nurtured a culture based on nature and 

nature worship. The scope for growth of cultural, religious or linguistic heterogeneity 

was limited as they laced interaction with the Non- Limbu communities except the 

Rai and Lepcha (Subba T. B., 2006)  

 

7.4 Religion and Identity of Limbus in Darjeeling Himalaya 

Religion and religious attributes plays a very vital role in defining a community 

perception and their socio-economic adjustments in the society. The main essence of 
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religion is to bind a people together for peace, wisdom and social harmony. Every 

religion has its own path of propagating the morals, ideals and philosophy of life. But 

in the present context the religion plays an important parameter for asserting an 

Identity of a person. Therefore, Religious identity and belonging is a complex issue 

among the different ethnic groups of Darjeeling Himalaya. During the fieldwork 

many questions were raised by the respondents regarding religion, caste and clan in 

which significant knowledge of Limbu dialect and Mundhum is very important for 

understanding the Limbu identity through religious perception. To understand the 

people‟s perception it was important to make a good rapport establishment with them 

to know their religious perception of being a Limbu. Only elderly persons were able 

to understand the language and religious essence of Yumaism.  Very few younger 

generations knew about their religious attributes. Through the field surveys it was 

found that most of the Limbus follows Yumaism and regarded themselves as animist. 

The members of Limbu associations strongly recommended Yumaism as the core 

religion and philosophy of life. During the press conference on 17 July 2003 General 

Secretary of the All India Limbu Association B.P Limbu said “Yumaism our religion 

is the basis of our identity. If a conversion to other religions like Hinduism, Buddhism 

or Christianity is not checked, our future will be at stake. This is also the reason why 

we have not absorbed members of other religions into our community. We want to 

preserve our Identity” (Chettri V. , 2003). 

 

In the study area it was found that most of the Limbu households were performing 

certain specific Limbu rituals and practices. The core essence of this ritual practices is 

to make household deity Yuma pleased and to assert the Limbu identity. There are 

some Limbu households too who worship and practices the pools of different Hindu 

God and Goddess. They are conducting Hindu pujas at home for the peace and 

prosperity. The younger generation and some Limbus in the study areas called 

themselves as Hindus. During field survey it was found that most of the Limbus has 

specific reasons of converting into the Hinduism. Every household were very much 

aware of the philosophy of Yumaism, an animist religion. It is often seen in most of 
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the Limbu rituals the sacrifice of animals is the most vital element along with the uses 

of alcoholic beverages. This was the main reason why most of the Limbus is 

embracing Hinduism. In order to validate the above mentioned statement focused is 

made on some of the respondent‟s interview exclusively on the religious aspect of 

Limbus.   

The settlement pattern of surveyed study area of Dungra Khasmahal was semi – 

scattered in nature. The men were working in the crop field too helped to locate some 

of the houses. Among which Mrs. Sarita Limbu house was selected.  The house was 

two storied kutcha building made up of mud with bamboo thatched walls and a tin 

roof. She was the mother of three daughters of which one was school dropout. Her 

husband was a farmer and was bit drunk.  Most of the men who work in the field are 

alcoholic by nature. Sarita Limbu hospitality was good and comfortable during 

conversation one of her eldest daughter point out the poor condition of Limbu women 

is mainly due to presence of alcoholic father, husband and a brother.  

In Limbu religion the use of alcohol is permissible from birth to death and from 

ceremonies to religious rituals. If the religion could prohibit using of alcohol as sin 

then most of the conditions of women would not be in a deplorable state. So she likes 

the teaching of Hinduism and wants to follow the moral and values of it. Similarly 

interview taken from the Ex-president of Rotary Club Miss Sanjogita Subba (Limbu) 

and granddaughter of Great Limbu Scholar Late Sri Iman Singh Chemjong, Dr. Shova 

Chemjong Professor of Kalimpong College enlightens the religious attributes from 

woman point of view. Both the women hold a respectable and dignified position in 

the Limbu society. In terms of religious practices they condemned the using of 

alcohol beverages and animal sacrifices. They believe in Yumaism but since born and 

brought up in heterogeneous society they are quite liberal in religion propagation. 

Recently Professor Shova Chemjong had published an article on Yuma samyo religion 

and busy in translating the holy scriptures of Limbu Mundhum into Hindi language 

for better understanding of this community.  

The inter-religious practices and faith is creeping into the Limbu society because of 

these two reasons. Which is quite visible in the Limbu households where every 
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household has hoisted the red colour triangle shaped flag of Hindu pujas and ritual. In 

some of the houses Tulsi plant worshipping and hoisting of Buddhist prayers flag 

Lungdar is a common practice. The sect of religion which is embracing and 

propagated by the Limbus of Darjeeling Himalaya is Satyahangma. The initiation and 

propagation of this religion was in the Fidim district of Panchthar of Eastern Nepal. 

The Limbus of East Nepal is professing this religion from a long time but the 

followers of this sect are very negligible in the study areas. This religion is blend of 

Hinduism and Yumaism; often it is criticized on the religious ground of adopting most 

the morals and ideals similarly like Hinduism. But this religion certain positive things 

like all hymns of this religion is sung in the Limbu language and is dedicated to 

Tagera Ningwaphuma, the supreme deity of Limbus (Subba T. , 1999).  In study areas 

Limbu professing this religion are the few households in Teesta Valley and 

Bungkulung. In Bungkulung Sri N.B Limbu who is professing Satyahangma from last 

35 years. He is pure vegetarian and strictly follows the teaching of Late Mahaguru 

Swami Phalgunanda. He said this religion is purest and teach every individual about 

compassion. The stakeholders of this religion are the one who are doing profound 

works on Limbu literature, language and cultural attributes.  

 

7.5 Rituals and Folk Cultures Constructing Limbu Identity  

Culture, ritual, and ecology are inevitable and inseparable part of Limbu cosmology 

and oral narratives. Traditionally Limbus has the strong connection with the ancestral 

place and ritual landscapes. The sacred ritual Landscapes holds an immense socio - 

historical importance in their religious rituals and construing place based identities. 

Any separation of their connection with the sacred landscapes strikes at the heart of 

their culture and civilization.  

The spatial geographical distribution of Limbus throughout the Eastern Himalayas 

and their acclimatization with the new cultural environment has mould them in such 

way , where they have developed new customs, culture and taboos on the location 

based entity of identifications.   
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The Limbus of East Nepal, Sikkim and Darjeeling Himalayas follow the same 

religion Yumaism and binds with same oral narratives, folk culture and sacred 

landscapes construing their Limbu religious identity based on animism and as a 

worshipper of Nature. Limbus had preserved the history and traditions in their 

memories and disseminated through shamans and senior knowledgeable person orally 

in the form of songs, myths, tales and stories. Shamans are generally called as 

Phedangba in local Limbu dialect. They are the rich source of oral narratives and had 

major knowledge regarding the different locations of sacred landscapes.  Therefore, in 

this section the author tries to examine and understand the sheer importance of 

geographical sacred landscapes and emerging new ritual landscapes which 

authenticate the presence of historical importance for constructing their Identity. The 

oral narratives of Limbus are studied to know the perceptions about the landscapes 

and their close affinity to it. Because in the recent times  “Contemporary discourses 

transcend the „nature–culture‟ dichotomy in treating „nature‟ as being not merely a 

resource with use values or representing an arena of economic competition and 

political conflict by emphasizing its symbolic value for representing identities and 

articulating interests at both the local and the regional levels” ( Arora, 2006 ). The 

major changes among the Limbus started long back with the course of political 

development and change of boundaries along with socio – religious transformation 

during the nation building process. The Limbus of the study areas is culturally so 

closely related with the each components of environment. There are myths, folktales 

and oral narratives regarding the origin of Limbus, which I have collected from the 

field work in construing the identity.  “Narratives are stories that have been shared in 

everywhere in human culture as a mode of communication, education, preservation of 

culture and to instill knowledge and values. Hence the people adapt narratives to 

contour and conceptualize their experiences to render in the form of stories which are 

nothing than their experiential experiences. The lore embodies the knowledge, beliefs 

and the institutions that guided the people and communities to retain their identities, 

their selves from erosion and invasion despite changes in time and space” (Longchar, 

2015). 
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In present situation there is a huge urge for the cultural revivalism among the Limbus 

signifying them as an indigenous Tribe of Darjeeling Himalaya by reinforcing their 

assertions through sacred groves and new ritual landscapes followed by the 

celebrations of Limbus feast and festivals, the celebration of Saint Srijunga birthday 

by various Limbu association. The commemoration of the different ritualistic pujas 

and constructions of Limbu temples and museum for preserving the rich heritage by 

different Limbu ethnic outfits and Development Board is nothing but to affirm their 

Indigeneity and transforming oneself into the primordial identity of being nature 

worshipper and environmentalist. Thereby, maintaining the ethnic boundaries with 

the Nepali Identity.  

7.5.1 Rituals Legitimizing the Sacred Entities and Rejuvenating the Identity  

The rituals of Limbus mainly Mangenna legitimized them with the kingship and 

affirm allegiance to the ancestral land or Kipat. This ritual is unique and holds a 

special connection to the ancestral land which is very much sacred to Limbus. This 

ritual ceremony is for a person to overcome from his misery, unhappiness and 

hardship. For instance, every year either in the beginning of winter and summer 

season Mangenna is performed by the Limbus of the study areas and offer sacrifices 

to their ancestors. In this ritual “There are ten separate castles to worship; a person is 

entitled to make the offering to only one. Which one depends on the location of one‟s 

ancestral land – for the castle of different territories differ. Legend has it that these 

castles are one each for the ten Limbu kings who came to the country, divided the 

territory among themselves and settled. It is believed that clans that make offering to 

the same castle are the descendents of the same king” (Limbu, 2011). Through the 

ritual of Mangenna they remember their ancestral land, Kipat and their kinship 

alliances. These rituals are some of the important elements in the Limbu culture that 

cannot be alienated because they act as the vehicles to bring past to present. This 

inalienable wealth for Limbu is ancestral land which is sacred and rejuvenates the 

Limbu identity through cultural attributes. 
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7.6 Oral Narratives and Legends in Constructing Limbu Identity 

An oral narrative is a process that helps us to understand in constructing the 

expression and meaning in our daily lives. The oral narratives and stories are not just 

information of the individuals, but it also allows us to examine how identity is 

constructed within social and cultural landscapes of Darjeeling Himalaya.  In the 

study areas the identity of the Limbus is shaped not only by the interaction but also 

socially constructed under the influence of their surrounding habitat. In the recent 

phase the key influence on how Limbu identity is constructed or developed can be 

well explained and examined by symbolic interaction like Limbu language, 

pilgrimage to sacred places, rituals and Limbu legends. Underpinning these symbolic 

representations with oral narratives of the respondents I had made an attempt to 

explain and construct Limbu identity. 

The Limbus of Darjeeling Himalayas is in the process of re-tribalisation by deviating 

from the manifold of Hindu rituals and customs. The different Limbu outfits are 

making compulsory religious assertions to the people through teaching of Yumaism. 

The religious and cultural revival among Limbus is so strong that they have started to 

worship their different pool of deities. There are certain specific observations from 

my field work which I am narrating to relocate the oral narratives, myths and legends 

of the Limbus. The elderly respondents‟ perception of being Limbu is considered for 

instance because they are the guardians and store keeper of narratives, myths and 

stories which is in oblivion. The senior or knowledgeable persons are regarded as 

Tumyahang who act as council in various social and cultural life of the Limbus.  

During the initial days of my research I went for a pilot survey in Dungra, Kalimpong 

on 23rd May 2013. Firstly I want to meet some of the knowledgeable person of the 

village for the references and easy accessibility of my work. On my query some of the 

locals told me to meet Shri Ratna Bahadur Tumsawa who was from a neighboring 

village of Pudung, somewhat 12 kilometers from Dungra. On 24th May 2013 I met 

with Ratna Bahadur Tumsawa 82 year‟s old man who was an ex-army but had 

profound knowledge about Limbu culture.  He said I am an adherent Limbu and 

embrace Yumaism for me being a Limbu is being a nature worshipper. He was living 
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a core rural life in a remote village. When I asked about the oral narratives, myths and 

sacred landscapes of the Limbus, he said in our Mundhum a religious and holy book, 

lies an important lesson of life and also provides the source of myths and sacred 

things. Since it was verbally transmitted some of the narratives, folklore are faded 

away which describe who Limbus are?  He said millet and rice farming is the material 

culture of Limbus which is there in the scriptures of Mundhum. He said according to 

folklore our Goddess Yuma is the custodian of nature.  

Narrative 1: Paddy and Millet farming is a Cultural Identity of Limbus 

Once upon a time there was a man in village who was a farmer. Every day he goes to 

the field for ploughing, sowing the seeds and harvesting. He used to grow cereals and 

other vegetables.  One day he noticed that something was unearth in the field, seems 

like someone was doing farming in his absence. He was very much surprised and 

scared of this unknowing phenomenon which is going around in his field. In order to 

understand what is happening he decided to go in his field next day before dawn. He 

then went to field and was astonished to see a lady working in the field planting millet 

and paddy. The figure was not so clear but resembles like a divine soul. The figure 

became a mirage and started getting blurred with the streak of dawn rays. The farmer 

then realized that the divine soul was Yuma who in a disguise was working in his 

field.                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                              

This narrative reflects the importance of farming in the socio – cultural life of 

Limbus. According to Sagant (1996) Limbus are agriculturist and the paddy and 

millet cultivation is the important cultural crops used in marriage to ceremonies and 

offerings to various deities. The alcoholic beverage made from millet is very 

important in certain rituals and rites. In the study area of Teesta Valley millet beer 

popularly known as Jaad is used in both marriage and death rituals for purification 

from the pollution period. Similarly Paddy cultivation has the unique significance in 

the cultural life. There are many folk dances in the Limbu society of which Yalang, 

paddy dance is very popular and is done in hopes of finding a marriage partner during 

harvesting season. It is also known as Dhan Nach. There is a strict rule during this 

dance that a boy and girl from the blood relation and clan may not perform. The very 
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first harvest of paddy and millet is offered to Yuma through naya puja by shaman. 

During my field survey in Bungkulung and Dungra most of the Limbus grew these 

two crops as the part of their material culture and reflecting the cultural identity of 

Limbus as animist.  

 

Narrative 2: Saint Sirijunga as a religious symbol of Limbu Identity  

In this narrative, I will present a local version of inhabitant about Saint Sirijunga, a 9th 

century Limbu prince. Surprisingly each and every household knew about him. He 

was the crusader of Limbu culture and religion. His contribution and role is well 

researched by famous Limbu scholars like Iman Singh Chemjong. This narrative is a 

amalgamation of respondent from three different study areas rendered to me during an 

interview at their place. The story goes as follows:  

During the 9th century there was a birth of Limbu prince Sirijunga in Limbuwan 

province. Since his childhood he was devotee and always thinks for others. When he 

grew up he found his countrymen were illiterate and backward. The whole course of 

Sirijunga life changed with one vision of his dream. His dream was as pure and holy, 

where he had been accompanied by Hindu Goddess of learning Saraswati. She took 

him to mountains of learning where the scriptures were written on the wall and 

stones. He learned those scripts in his dream only. When he sprang from his dream he 

started to propagate the script among illiterate masses. The scripts were called as 

Sirijunga script. After his death again the Limbus were interwoven in dark periods. 

There was no development of language, culture and people. But the rays of hope soon 

felt at around 17th century, when Sirijunga was reincarnated in the Limbuwan. The 

reincarnated Sirijunga Teyongsi revived the script and Limbu religion Yumaism. He 

soon started to travel across the Eastern Himalayas propagating Yumaism. He 

arrived in west Sikkim at the time when Chogyals of Sikkim were imposing religious 

assertions. His arrival was seen as the threat because Limbus was united and was 

brought under the Limbu identity by pacifying their religion. The Chogyals then tied 

Sirijunga Teyongsi to a tree and shot him with the arrows and later on wrapped his 

body in a bag he was thrown from the cliff into the river. When the bag of dead body 



280 
 

was thrown in the river water a white coloured bird flew out and shouted “I will be 

coming back in future”. 

The narrative reflects the martyrdom of Sirijunga for the sake of Limbus. The ethnic 

associations throughout the Eastern Himalayas are making Sirijunga a cultural hero 

and religious symbol of Limbu Identity. The Limbus of the study areas are 

revitalizing Sirijunga by celebrated his birthday as festivals. The Mangheem in 

Martam, Western Sikkim is dedicated specially to Sirijunga (Gustavsson, 2013). This 

place in the Sikkim has now become the sacred homage for Limbu pilgrimages. 

 

7.7 Role of Sacred Landscapes in Determining Limbu Identity 

It has been already mentioned that the Limbu associations, indigenist writers and the 

Tumyahang are the main propagators of culture, language and identity. The way these 

associations are channelizing the Limbus either through cultural mobilization or 

religious motivation has already created a striking differences among Limbu and Non 

– Limbu Identity. The religious identity movement is not a new thing in history of 

Limbus. It was there in the past “ In 1931 Limbu leaders gathered and decided to 

change some of their basic elements of their religion and culture in order to reform 

their culture to be able to confront the dominant Hindu religion” (Gustavsson, 2013). 

In the process of identifying as Limbus a new geographical boundaries were drawn to 

relocate their sacred landscapes pacifying their cultural realms which is the base of 

their identity. In the study areas the respondents of older generations had Limbuwan 

Diaspora because of their ancestral history and sacred landscapes. For instance in 

Bungkulung Mr. N.B Limbu talked about the sacred landscapes of Silauti in Fidim 

district of Panchthar, Eastern Nepal. The place where Satyahangma movement started 

now this place has become the new sacred landscapes and pilgrimage to Limbus 

following the Satyahangma religion. Similarly Bermiock Martam a picturesque 

pristine Himalayan village of Sikkimese Limbu is another new scared landscapes. The 

quaint village is a popular and revered religious hub of Limbu people. The village 

ground still holds the symbol of its rich religious past in the form of the temple Yuma 

Samyo Mangheem a shrine for Yumaism followers. A huge number of devotee visits 
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the temple every year to remember Guru Teyongsi Sirijunga who used to sit there and 

deliver sermons to his devoted followers (ibid). Recently on 3rd December 2017, the 

Chief Minister of Sikkim on 313th birth anniversary of Teyongsi Sirijunga 

inaugurated the tallest statue which has now become the iconic landmark. Thus the 

sacred landscapes help the Limbu to re-connect with their past and helps to develop 

their core Limbu identity aloof from the others.  

 

7.8 Role of Limbu Associations and Identity Construction 

The present trend of Limbu Identity and politics is supported by the different existing 

Limbu associations in undermining the cultural identity and their deliberation of 

getting more political autonomy in Darjeeling Himalaya within the State of west 

Bengal. The associations are actively supporting organizations focusing on the 

development of traditional culture. They are participating in programmes within and 

outside Darjeeling Himalaya organized by Limbus of different places to strengthen 

the unity among Limbus. In this context, it is better to highlight the role and profile of 

some important Limbu associations and organization of Darjeeling Himalaya and 

other region for incorporating their support and extending their help for betterment of 

the Limbus. These associations are playing a prominent role in shaping the identity 

issues of Limbus in the political forefront for safeguarding the interest of the people. 

Below mentioned are the names of associations who played a major role in 

culminating the Limbus into one broad umbrella of Yumaism and Yangthumbas.  

i. Sarva Kiranti Chumlung: This association was initiated in the year 1925 at Dungra 

village of Kalimpong for imparting the cultural values and was popularly known as 

Hang Chumlung or a council of kings. But in 1976 it was renamed as Sarva Kiranti 

Chumlung. This association used to caters the development of Limbu people scattered 

throughout the states of Sikkim, West Bengal, Assam and Nepal. Owing to its 

geographical adversity most of the works always remained in problematic state and 

was never been successful to achieve its goal (Subba T. , 1999) 
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ii. All India Kirat Chumlung Association Sabha: Initially a branch of the Sarva Kiranti 

Chumlung established in Kalimpong in July 1925, it was only after All India Kirat 

Chumlung association Sabha‟s reorganization under new name on 26th September 

1971 that it began to function actively (Subba T. , 1999). This association was guided 

by eminent Limbu academician Iman Singh Chemjong from 1931 to 1976. In this not 

only Limbus but other ethnic groups mainly Rai was there whose culture and religion 

is very close to Limbus. But with the name of association they had shown their resent 

and objection. Because they thought the name of association was more Limbu 

oriented. Thus, the association could not succeed in flourishing its message to 

common people. 

iii. All India Limbu Association:  One of the important associations of Darjeeling 

district is All India Limbu Association. The main head office is in Darjeeling town 

and most of the small sub branches this association is present in the different parts of 

Darjeeling. The main objective of this association is to have a holistic development of 

the Limbus. This association played the very crucial role in achieving of Scheduled 

Tribe status for Limbus of West Bengal. Now in the present context association lacks 

in man power as most of the dedicating members had become old. Moreover many of 

the branches of this association have deviated to the Limbu association of Kalimpong. 

iv. Yakthung Shoong Choomvo: This association of Kalimpong is most popular and big 

association both in districts of Darjeeling and Kalimpong. The association president is 

Mr. N.D Limbu. This was the spear head association who started a political 

intervention for securing a development board in West Bengal. In the study areas of 

Bungkulung and Teesta Valley Limbu association has their affiliation to Yakthung 

Shoong Choomvo.  

v. Akhil Sikkim Kirat Limbu Chumlung: This association was established on 23rd may 

1973 in Tharpu West Sikkim one of the dominant Limbu inhabited area. The main 

issue of this association was to categorized Limbus as Chongs Identity as indigenous 

tribe of Sikkim instead of Nepali categorization. The crucial and most important 

initiatives taken by this association was placing a memorandum for inclusion of 

Limbu community under the Scheduled Tribe status in the Sovereign Secular state of 
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India. This association also showed a strong resentment against the Bhandari 

government who was the then Chief Minister of Sikkim for keeping Limbu into 

oblivion and not fulfilling their aspirations and commitments for restoring the Limbu 

seat in State legislative assembly and ignoring their draft of Tribe inclusion for the 

betterment and safeguarding the Limbu interests (Subba T. , 1999). 

vi. Kirat Dharma Tatha Sahitya: This association was established in 1979 at Fidim in 

the Pancthar district of Eastern Nepal. The main objective of this association was not 

only the holistic development of Limbu society but to popularize the Limbu language, 

script and culture in a larger domain. The association is propagating the ideals and 

teaching of Mahaguru Swami Phalgunanda known as Satyahangma Dharma which is 

a kind of Sankritised form of Hinduism. Due to its ideals and morals it is often 

criticized of neglecting Limbu religion. But the followers of this association 

condemned such speculations and glorifies the principles of  avoiding to take bride 

price, non – violence, to give up alcoholism and non- vegetarianism and ensure the 

gender equality. In the study areas very few households are following Satyahangma 

religion.  

7.9 The West Bengal Limbu Development Board and Limbu Identity 

In recent years Darjeeling Himalaya witnesses the huge upsurge of not only 

environmental problems but also the political unrest and demand of separate 

development boards to sort out an identity problem of the various ethnic and tribal 

groups. Every ethnic tribal group is seeking revival for fading cultural heritage and to 

have a sustainable development through a “Development Boards” enhancing the 

socio- political conditions of marginal tribal groups. The statehood demand and the 

formation of Gorkha Territorial Administration (GTA) as an ultimate solution also 

could not address to solve the major problems of some tribes. They started to raise 

their voice for a development board to fulfill their main objective and goal as a 

panacea to combat their problems facing for a long time. The lack of political support 

and negligence in the past and present days created a huge rift among the Limbus and 

the major political party (GJMM) of the Darjeeling Himalaya creating a stir in 
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statehood demand. The Lepcha tribe strongly protests and stage dharnas, fast unto 

death for demanding separate board within the frame of West Bengal Government. 

The Lepcha development board was granted to establish on 2013 paves a new 

milestone in the history of Darjeeling Himalaya 

 The Development Board sparked a new chapter in the political discourse of 

Darjeeling and Gorkhaland movement. The then GTA Chairman and leader of GJMM 

party Sri. Bimal Gurung threatened to a launch an agitation for Gorkhaland and had 

called a 12 hour shutdown on 9th February 2013 to protest against the formation of 

board. They urged State government not to set up such separate interim council based 

on religious and cultural ground. But State did not pay any heed to their cry and 

formed the Lepcha Development Board amidst of all political turmoil in the 

Darjeeling Hills. The formation of Development Board opened a Pandora Box which 

completely subdue the Gorkhaland Movement and complicated a secular fabric of the 

hills. Soon clamoring for the formation of such board started to echoes among the 

different scheduled caste and tribal outfits of Darjeeling Himalaya.  

The Limbus too started to initiate the programme and proposal for the formation of 

Limbu Development Board. The members of the different Limbu association and 

outfits  feels that during the chaotic political agitation back in 1986 and with the 

formation of Gorkhaland Territorial Administration in 2011. The Limbus was totally 

ignored in the overall development process and moreover their sentiments were hurt 

when not a single Limbu representatives was nominated in the newly interim set up of 

GTA. Because of the apathetic attitude of both DGHC and GTA, Limbus felt a 

development board is the prerequisite necessity of an hour to enhanced oneself.  The 

different Limbu associations started to strategized and chalk out their programmes. 

On 23rd October 2013 Sri N.D Limbu President of Kalimpong Limbu Association 

popularly known as Yakthung Chumlung first placed and forwarded the proposal of 

Board draft personally to Honorable Chief Minister Smt.  Mamata Banerjee at St. 

Alphonsus School premises where she was in her political visit and addressing 

general public meetings. Understanding the situation and failure of movement, Limbu 



285 
 

began to seek an alternative route to uplift their individual community as Lepchas.  

During the tenure of GJMM party Limbus felt that they were completely neglected 

and had understood that their conditions can only improved by proper state 

intervention and initiatives. Then, on 6th January 2014 Limbus from all walks of life 

organized a huge rally under the banner of Kalimpong Yakthung Chumlung 

association supported by other Limbu associations of Darjeeling District and 

adjoining areas of Duars for demanding separate Limbu Development Board. The 

rally was conducted in the plains of Siliguri where 15000 Limbus had participated. 

The rally began from Malluguri via hill cart road to office of Additional District 

Magistrate and documents along with the board draft were submitted. 

“Realizing that the ethnic sentiment could be an immediate political tool to fracture 

the GJM, Banerjee proposed Tribal Development Boards (TDB) for Darjeeling Hills. 

This set off a new revivalism among already designated ST groups to get a TDB, and 

for non-ST groups to intensify their assertion of tribal rather than Gorkha identity” 

(Sangay Tamang, 2018 ). After three years of repetitive initiatives and five meetings 

with Government representatives finally the proposed Development board was 

formed and declared by chief Minister on 23rd January 2016 at Chowrastha in 

Darjeeling.  Ever since the formation of West Bengal Limbu Development board 

(WBLDB), one of the agendum of the board is to highlight the cultural specificity. 

The board emphasized on asserting the religious identity by celebrating Limbu 

authentic festivals and wearing one‟s own cultural dress at least on ceremonial 

occasions and thereby reviving the lost cultural identity among the Limbus. The 

major apolitical Limbu outfits also strongly agree on the renewal of intangible 

cultural heritage. Their main reason is to preserve the unique traditional and Socio- 

cultural ethos of Limbus. This further refurbished by WBLDB and AILA (All India 

Limbu Association) recommending following measures to be adopted. 

i. Preservation of Limbu language by encouraging youths and children to trained in 

Limbu language course disseminated with the help of senior knowledgeable persons. 

ii. Limbus should marry according to the rules prescribed in the Limbu culture. 
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iii. Limbus should not marry scheduled caste. 

iv. Limbus should observe their own festivals instead of celebrating Dusserah and 

Diwali. In prior to this statement few years ago Limbu had boycotted the major Hindu 

festivals but in later phase they again started to rejoice it. 

v. In addition the Development Board further proposes to construct a Museum and 

Mangheem (Temple) for the religious purposes.  

The Limbu Development Board has already started working on fulfillment of its 

major goals by allocating and distributing Governments for downtrodden families by 

constructing houses and materializing the necessary civic amenities required in the far 

flung remote Limbu villages.  

7.10 Perceptions of Limbus and Non – Limbus in Perceiving Identity 

The role of state in perceiving the Limbu Identity is more clearly based on the 

motives of political ground. The Limbus of Darjeeling Himalaya was recognized as 

Scheduled Tribe by State Government in the year 2002. Though being a Scheduled 

Tribe most of the Limbu are not been able to utilize their tribal benefits because of 

their educational backwardness. For instance, during the field visits in 2017, it was 

found many of them doesn‟t have tribal certificate. Some of them are applying for it, 

now for their children and themselves after 15 years of recognition. Some respondents 

opined after having a certificate too they are unable to secure jobs because of 

competitions. Regarding all this problems I interviewed, Mr. N.D Limbu the 

Chairman of West Bengal Limbu Development Board regarding how he reunite the 

Limbus of Darjeeling Himalaya for greater political cause in a long run and to 

understand their perception on the Limbu identity issues as an insider view. 

I conducted my recent field visits from 17th February 2016 almost a month back 

Limbu Development Board was established by the State Government. On 18.02.2016 

I met Sri. Shekhar Subba an Executive member nominate by the Governor of West 

Bengal. He is an active youth member of this body. Now I am highlighting some of 

my queries to Shekhar Subba and his response  
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Question: - When I called you as a Cultural promoter? How did you feel about it? 

Answer: - He smiles and replied, I am not only the one who is doing to safeguard our 

culture. But I am getting an immense help from my community. Our intangible 

Limbu heritage is slowing fading away from its root. We need to save our language 

and initiation of learning should starts from home through senior members who 

knows the language. I am just an individual who is in this learning procedure and 

looking for the better prospects of Limbus. So tag of cultural engineer goes to those 

senior knowledgeable of our community who is constructing the lost identity of 

Limbus via roots and route of culture. 

Question: - What is your opinion regarding the acculturation among the Limbus? 

Answer: - This kind of process is always there within the community so only Limbu 

is not only the exceptional case. I don‟t reject the idea of being acculturate because in 

a modern era like this global and popular culture always attracts and fascinates the 

youths. But at the same time we should try from our side to revive the forgotten 

culture in such a way. So that youths are willingly to accepts it not by force. 

In the mean time I was joined by the active member of the board Miss Sanjogita 

Limbu who is entrepreneur by profession. She joined us in our conversation, so I too 

placed some of my questions to her so that I could have some idea how Limbu 

woman perceives their identity and politics of culture in Darjeeling region.  

Question: - How do you perceive your culture and identity as Limbu? 

Answer: - She chuckles and said, I love my culture but living in a heterogeneous 

society I too cannot refrained myself of being influenced in popular culture. In our 

ancestral home we used to talk in Limbu language and had even learned some of the 

grammar and vocabulary. When I moved to town for pursuing education, I slowly 

began to deviate from Limbu culture and got assimilated to Nepali culture and 

Identity. But even though how much I have modernized but still there is an essence of 

my culture and traditional attributes presence in me. 
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Question: - What is the reason behind the forming a Development Board? 

Answer: - She replied the survey was carried out by the different Limbu association of 

Darjeeling Himalaya. It was found majority of the Limbus are poor and deprived of 

basic civic amenities of life. The formation of board will help these sections of people 

along with the outmost financial support of the State Government. Because 

Development Board itself is a state intervention for developing socially weaker 

section of the society. 

The meeting with these two board representatives was very fruitful and they only help 

to meet the most important member of the Board Chairman under whose supervision 

whole things was done.  

On very next day 19.02.2016 sharp at 11.00 am I reached the temporary office of the 

Board in lower Dungra. I was dropped by a local taxi in the front of office gate. As 

the main entrance was closed I thought to call up Chairman Sir but even before I 

would make a call Chairman Sir Sri. N.D Limbu was there and warmly greeted me. 

From 11.30 am onwards I started my interview with sir regarding the Limbus and 

development board. Soon I asked my first questions. 

Question:-Was the idea behind the formation of Limbu development is taken from the 

Lepcha community? 

The chairman said we all know among the five main tribes of Darjeeling Limbu, 

Lepcha, Sherpa, Tamang and Bhutia all four got their board expect us. The idea was 

not derived from any community but was our necessity to upgrade ourselves 

educationally and economically. When Lepcha can get it why can‟t we? Limbu are 

indigenous tribe living in this region. So having a board is our fundamental right. 

Question: - Why the Limbu association of Kalimpong took up this initiative for 

placing the draft to State Government? 
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He replied for over years All India Limbu Association of Darjeeling head office is 

lying inactive. It was the situation of now or never because there was a big question 

on Limbu fate and destiny.  

Question: - Do you want to functions the board under the purview of GTA?  

No, because we don‟t have any expectation and assurance from GTA because it is 

itself a temporary body.  

Question: - What are the recent development works of Board?  

After the declaration and formation of Board, the first project is construction of 

houses for homeless Limbus. It is estimated the total sum of 2 lakhs will be 

sanctioned to each needy family for making a house. The main purpose of uniting 

Limbus of different areas by associations is to boost up their political ambition of 

gaining greater autonomy from Government to strengthen their socio-economic life. 

Understanding the complex fabric of Limbu social life and authentic culture, the state 

government also gives a nod to formed Limbu development board after the strict 

scrutiny in each and every aspect.  

The Non – Limbu communities in the study areas have different perspectives 

regarding the Limbu Identity and formation of development board. The Non – Limbu 

belonging to different ethnic groups have different opinion and views towards the 

tribal group of Darjeeling Himalaya. They also wanted to include in Tribal category 

so they could also enjoys the reservation benefits in the Government services and 

scholarship facilities in higher education. Since the Government of West Bengal has 

initiated and implemented various policies for the betterment of Tribal communities 

through formation of Development Board. This has further strengthened the socio- 

economic conditions of these people from under privileged to privileged one. These 

non – tribal communities they are not treated equally as par and has been always 

discriminated on the ground of reservations.  
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7.11 Hopes, Aspirations and Limbu Development Board 

In the awe of political repercussion formation of the Development board ignite the 

new hopes and aspirations among the Limbus of Darjeeling Himalaya. Limbus from 

the different stratum of the society has various opinions regarding the implications of 

the board. During the fieldwork, the researcher interacted with the Limbu youths 

regarding their expectations from the Board. The majority of the youths especially the 

study area of Teesta valley Tea Garden hopes that board if could implement certain 

specific programmes for them so they could stop venturing outside the village. The 

older generations of Limbus want that the board should take immediate steps for 

securing the art, culture and customs of Limbus. They believe in the reinforcement of 

the Tumyahang (Limbu Councils) at the earliest. 

The Chairman of the Limbu Development Board in his interview with the researcher 

has shown the concerned about the demands. He too wants to open a Limbu museum 

where the tangible heritage could be preserved. He talked about the housing 

development scheme where the board had sanctioned Rupees 2 Lakhs each to the 

deprived section of Limbus for better housing and living. 

Though, the formation of Board had opened the new spectrum of development policy. 

But implementation of some programmes had attracted the strict surveillance of the 

people because of its loopholes. The villagers had grievances and strong resentment 

against the authorities for being partial to their upper hand people. They feel that 

utmost needy family is debarred and their condition is getting deplorable with each 

passing day.   

7.12 Findings 

Centuries prior to and until the formation of modern day Eastern Nepal, Greater 

Sikkim and Colonial Darjeeling, the Limbus had their own way of life, rules, 

customs, traditions and land management system in the then province of Limbuwan. 

With the drastic change in the policy of war and conquest, the whole kingdom of 

Limbu faced the severe displacement and migration. Limbus, who had migrated to 
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Darjeeling Himalaya, had gone through a huge loss of political autonomy and loss of 

traditional identity in their homeland.  

The Limbus in the Darjeeling Himalaya had gone through the various changes and 

upheaval in the course of ethnic identity formation from Shah Rule in the east Nepal 

to recent political movement of Darjeeling Himalaya. The story of emergence and 

evolution of Limbus of Darjeeling Himalaya as a distinct socio-cultural group 

provides an interesting subject to understand the Identity dynamics vividly changed 

through the course of history. Originally a Tibeto Mongoliods group, the Limbus 

traces their ancestral history from the then province of Limbuwan in Eastern Nepal 

and West Sikkim, India. The Limbus in the Darjeeling Himalaya had gone through 

the various changes and upheaval in the course of ethnic identity formation from Shah 

Rule in the east Nepal to recent political movement of Darjeeling hills. The 

construction of the Limbu identity in the past can be linked with the political 

unification of Nepal in 1774 in the Eastern Nepal, socio-political relation of Namgyal 

with Limbus of Sikkim and establishment of colonial edifice in Darjeeling. 

But now in the modern era of 21st century they had moved much ahead of their past 

history and reclaiming their present political autonomy through the process of (re) 

tribalisation. The field data and analysis followed up with the meeting of 

representatives of different associations clearly reveals that they want to come in 

political forefront. As for a long time there was no political support and initiative 

taken for the betterment of the community from regional party and major state ruling 

party. Limbu were very much neglected and this negligence attitude prompts the 

Limbu associations to take immediate measures for uplifting their cultural values and 

identity. 

The main motive of the Associations is to bring all Limbus into one umbrella of 

Yumaism and to follow the core of this religion. The associations‟ members‟ acts as 

promoters, which enables to further define and redefine religious and cultural aspects 

of the Limbus. Organized pujas like Manghoop, Ubhauli and Udhauli are few 
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religious ceremonies and practices highlighting the religious identity. These cultural 

ceremonies are graced to strengthen the unity among Limbus. The important Limbu 

personalities from politics, academics to different fields from the country are invited. 

Moreover the energetic youths of the associations are working hard in sensitizing 

Limbu culture and identity in relation to their habitat.  
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