CHAPTER -3

HILL WOMEN, THE DOMESTIC SPHERE AND THE NATIONAL
MOVEMENT

“Aao veero mard bano jail tumhe bharna hoga, Satyagraha ke samarkshetra
me aa aakar datna hoga, sur larake mardani ho ver hatana kabhi nahi, yaad
karo ki mata ka hai tumne kitna dhoodpaan kiya, dhood piye ki laaj bahadur
kisi tarah rakhna hoga” (Come courageous be a man and fill the jail following
the path of Satyagraha facing it courageously as you are a brave soul thus never
leave your path. Rememeber how much you have been fed by your mother and

whose pride you must defend Bahadur and somehow maintain it).
3.1. Introduction

In this chapter we have tried to highlight the indirect role of hill women, the
domestic sphere and the nationalist movement by the collection of few dynamic real
life stories of those subaltern women living in Darjeeling and its adjoining areas. We
have also tried to interpret social realities and the life world, how it becomes difficult
for them to work and accentuate their political implications. Since, similar changes
were also visible in other parts of India; the hill division contrary to public imagination
of the rest of India too felt the ripples of the changing times. The chapter deals with
the nature of changes as was first felt in the domestic sphere and how it had major
influenced on the women of the region. This chapter is segmented into six segments.

The global experience indicates that in any political system whether it is in
developed or under developed countries, participation of women in the political process
is marginal or rather lows. It is due to the fact that there is a lack of self esteem or
socio-economic cultural environment and even political environment which are
responsible for women’s marginal participation in politics. Thus, this reveals that self-
esteem, standing in the society and the culture which puts maximum premium on the
male, instable political environment and absence of political ideology are the factors
which greatly influenced the extent of political participation of women.

Hence, women are considered to be in a group of those who are apathetic to
politics because of (1) their low status in society (2) lesser exposure to education (3)
very low economic status (4) restraining cultural norms (5) and the unhealthy political

environment. Therefore, it is the socio- political environment which determines the



112 |Page

participation and involvement of women in politics. Culture plays a very dominant
factor and deprives women of the self-esteem necessary for political leadership. Jean J
Kirkpatrick observes “in a culture which values the male more highly than the female,
women may never acquire the confidence and autonomy required to seek power and
wield it effectively”. (Sinha: 2000: 18). Culture decides role choices. However, the
transition from the roles of housewife and mother to the role of political decision maker
is not easy. Kirkpatrick maintained that in the ultimate analysis, “to many radical
feminist culture, ideology and social structure are conspiracy”. The enemies are male

and female are the most important oppressed political caste in history.

Women’s entries into politics were visible in the early decades of the present
century. There was a massive participation of women in the nationalist movement
under the leadership of Mahatma Gandhi. It was Gandhi who was able to reach out to
women and draw them into the vertex of the freedom movement. Since, Gandhi could
not fully abandon gender bias and in some way perpetuated the traditional image of the
Indian women, but he did manage to appeal to women to join the movement. It is
maintained that the participation of women in the national struggle especially those
who were in key position were from the elite class. These elite women did provide
organizational base and ideas and vision to the masses of women, but on the other hand
not much has been written about thousands of in famous women who were poor and
had rural background, though they in their own humble way had participated in the
national struggle for freedom. Thus, it would be unfair if we do not take into account
the role of those flamboyant personalities, their dedicated works, spectacular acts of
courage and of silent but solid constructive activity or grim battle against imperial

exploitation.

In 1885 ever since the formation of the Indian National Congress, the women’s
participation in its activities grew steadily but slowly. From the second quarter of the
19" century the years of social reforms for women helped them to come forward and
participate in many ways, both directly and indirectly, formally and informally, with
support and backup or many which are now been unrecognized. Thus, following the
clarion call of Mahatma Gandhi there was a huge increase in women’s participation

which is well documented.
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3.2. Awakening of Political Consciousness among the Hill Women:-

The awakening of women due to the efforts of few great freedom fighters
created a tremendous momentum of enthusiasm in Darjeeling and Kurseong and
gradually these small groups of women in Kurseong felt oppressed by conventional
practices, traditional image and subservient role of women. They took the advantage of
opportunities provided by the leaders of the Nationalist Movement and came forward to
open up school in the region. The evolution of women’s role from private to public life

was mainly influenced by the movement.

With the spread of education, many women of the region came out of the
cloistered shelter of the house and started taking keen interest in the activities of the

movement by attending its meetings and contributing money to its funds.

Since, Gandhi was the first person who visualized mass participation of women
in the struggle for freedom; it had the greatest impact on the status of women. There
was a tremendous wave of enthusiasm among the fragile and frail women of India and
so women of our region i.e. Darjeeling also did not lag behind in sharing the sorrow
and sufferings of their motherland and participated in the nationalist movement.
However, the inflammatory writings and speeches of Maya Devi Chettri had a great

influence on the rising generation.

On 18™ August 2012, a local newspaper called the Himalaya Darpan published
from Kalimpong West Bengal carried an article entitled ‘Swatantrata Senani Narbir
Lama Ka Parivaar Momo Bechna Badhya’ (Freedom Fighter Nabir Lama’s Family

Compelled to Sell Momo).

In the long nationalist struggle for independence the contribution of men in the
public sphere were well recorded and even celebrated. However, one should realize that
the widows and companions of those nationalist men have shouldered extraordinary
pain without a sign and with no complains. But the nation has not realized it nor has
anybody remembered it. We find a lot of names of men who sacrificed their lives for
the nation and is been well recorded in books, in memoirs, biographies, inscriptions etc.
whereas, those wives, mothers and nurturers who agreed with their husbands and took
the family responsibility on their shoulders, making the path of their husband lighter,
their names are never mentioned. The contribution of women in the household who

stood as pillars of support for their husbands throughout the movement primarily in the
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domestic sphere have been inadequately acknowledged in Indian nationalist
historiography. It was only in the decades after independence, newspapers and
vernacular literature published the reminiscences of women’s domestic nationalist

activities.

There are several questions that arise in one’s mind. Why is it that the
contribution of ordinary middle- class women such as those described above has not
been included in the memory of the nation? What was the nature of nationalist activities
of ordinary middle class women within the domestic sphere of India? How did women
confined to the domestic sphere understand and articulate their own contributions to the

political movement?
3.3. Dynamics of family

The non-cooperation movement of 1920 was the first organized mass campaign
against the British Raj. During this Gandhi sought to mobilize a large number of
women in the movement. But he was acutely aware of the social status of women; his
approach was pragmatic as he did not shut his eyes to the actual situation of women.
However, he laid stress on that part of the non-cooperation movement in which women

could participate without having to make the attempt to break free of their fetters.

During the non-cooperation movement the direct participation of women in the
public sphere was not significant and women were actively encouraged by nationalist
leaders to make their political contributions from within the domestic spheres. During
the civil disobedience movement women’s public activities were more pronounced.
There were many upper caste women who were still confined to the domestic sphere,
family dynamics were important in encouraging women to express themselves
politically. The women exposed to nationalist family in their parental homes and in
conjugal households were in a very different situation from those women who faced

unfavorable family attitudes and circumscribed family circumstances.

In the eastern India, particularly in Darjeeling district, most of the women
whether as unmarried in their father’s house or married in their husband’s house there
were some degree of restriction even in the Nepali Community. Thus there were few
situations where the women could make limited visits outside their homes if male

members of their family escorted them.
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However, in the parental home, primarily the mother was the support for an
activist if the father was involved in the public sphere or serving a long jail sentence.
Hence, the mother was primary source of emotional support. Beside this she was also
responsible for the family’s livelihood. Where as, in other circumstances if the father or
husband opposed any nationalist activity within the house women used to conduct such
activities clandestinely. Thus, the similar case was with the great women freedom
fighter Putalimayadevi. She paid no heed to her civil servant father’s pro-British stance
and continued with her activities. On the other hand when men tried to persuade their
womenfolk to participate or encouraged them for the movement, the women usually
refused to come out from the domestic sphere. This was due to the fact that during
those days it was a tradition that the women from the good families did not come out of
the house. There was also certain responsibility of older women for the cultural
reproduction of the nation and at certain historical junctures govern the most

appropriate behavior, appearances and conduct of other women.

However, women organized themselves as both imparters and recipients of
nationalist information. In the domestic sphere in order to facilitate their own activities
it was important for women to maintain links with political activities in the public
domain. Thus, women kept themselves informed of wider political development in

three ways.

First, by reading local newspapers and printed materials they educate
themselves. They came to know the activities of the Congress and the demands of the

nationalist movement through this.

Second, they eavesdropped on conversation of men in the household and
discussed ideas amongst themselves. Hence, the house hold emerged as a hotbed of
discussions and conspiracy. Thus, the women would sing patriotic songs and share
pieces of information that they acquired from various sources. In the house the women
discuss the political situation after hearing the men folk discussing it. Passively the
women gained information by listening to men. The women had no direct discussions
with the men.There were occasions where women held meetings in each other’s homes.
The women in the neighborhood would invite other women to their homes to discuss
political events and sing patriotic songs.

Third, radio was an invaluable source of nationalist information and the women

usually listened to it. This radio provide the broadcasts of patriotic songs, details of the
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progress of the movement, the number of imprisonments and life sentences as well as
stirring speeches. The women who were illiterate could keep themselves informed

through the radio. But in few households women were not allowed to listen to it.
3.4. Domestic Sphere and Politics

The participation of women in the nationalist activities was in five main ways.
They also demonstrated the political significance of the domestic spheres. They are as

under.
3.4.1. The Programmes of Gandhi and its Impact

However, Gandhi insisted on the contribution of women in the political cause
primarily from within the domestic sphere through their roles as supportive wives and
mothers. The political liberation of the country was aligned with the concept of
Swadeshi (indigenous). The another ordinary household items like salt, Gandhi tried to
ignite the imagination of the masses by using charkha or spinning wheel and politicized
or popularized this domestic object at both the national and local levels. The
contribution of women in the nationalist movement was possible from within the
domestic sphere since Gandhi had articulated that ‘every act counted’ (Forbes
1998:125). The Charkha was the ‘symbol of the unity of the people and their respect
and dignity as a nation” (Agnew 1979:37). In these constructive programmes the roles
of women were significant because they were expected to be responsible for spreading
both the message of Swadeshi and emphasizing its importance in the independent

struggle of India.

Thus, a powerful nationalist statement like spinning khadi on the charkha which
showed that not only could domestic values be associated with nationalist activities in
the public sphere such as in the picketing of foreign cloth shops, but that nationalist
activities also could be taken into and performed within the domestic sphere. In the

public domain men and women wore Khadi as a mark of national pride.

Therefore, Gandhi believed in self-rule and self- reliance in the sense that it is
the responsibility of every individual in the context of the community. For Gandhi self-
reliance did not only mean liberation from British colonial rule but also internal
liberation from the dominant classes and capitalists. The achievement of this is through
spinning khadi and production for self consumption, even if on a small scale. Along

with it self-reliance also minimized one’s material wants and disciplined one’s mind
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and body, preparing in every way for the hardship and potential deprivation of a non-
violent struggle. In Gandhi’s opinion, swaraj (home rule), swadeshi (the use of self
made goods) and s goods swavalambh (self-reliance) were linked together. Thus, self
made goods became Gandhi’s platform and liking political with individual freedom.
Beside this, Gandhi argues that colonial rule would be contested from both the political

and economic platforms.

Although through literature and public speeches ideas about spinning and
weaving khadi were propagated. The women by spinning, weaving and selling khadi
could help in their own liberation by gaining a modicum of economic independence.
Thus, this process of achieving self sufficiency through producing swadeshi cloths also
helped the national liberation struggle. On the other hand, within the domestic sphere
nationalist activity could be brought through constructive programmes. The women
more importantly were given charge of the economic status of their country as well as
themselves. Hence, khadi served primarily for the lower classes as a means of
generating economic fluidity. But Gandhi through this activity also challenged the
dominant norms of the upper caste as well as the middle class values that associated
high status with women’s non involvement in productive work. Therefore, it needs to
be emphasized that many women from the ordinary middle class homes were rather
compelled to take cognizance of the movement when their sons, fathers and husbands
were hauled to prisons and they had no other choice but left to provide the economic

means for the household.

Since, it was necessary to support and coordinate the efforts of women involved
in spinning and weaving to form local organizations which encouraged constructive
work and also had access to purdah bound women. Women individually took the

initiative in forming such organizations.

For example the Mahila Samiti (Women’s Organization) in Kurseong was
established in 1935 by Putalimayadevi Poddar who was then only 15 year old. She
realized that women too needed a platform through which they could participate
equally with the men in the freedom movement of India. She was farsighted enough not
to just restrict the fervor of patriotism among the adult men and women but made
women the messengers of the message of patriotism to be taken back home and to
inspire the minds of the children so that the entire community gets motivated and

inspired by the feeling of nationalism. With this objective in mind, she also formed the
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women organization that manufactured Khadi cloths and were taught to spread patriotic
feelings among the children.

In Mahila Samiti the women publicly started preaching the nationalist
movement by keeping the photograph of Gandhiji. In all the hill sub-divisions-
Kurseong, Darjeeling and Kalimpong the Congress Samiti began to hold a strong
position. The main objective of this organization was health and hygiene, education etc.
The women who were very sick were taken to the hospital along with their kids and
families for regular checkup and to provide them with necessary medicines etc. Beside
this the women were also given the knowledge about the values of education and the
importance of education for their child and getting them admitted in school. They were
also provided with the knowledge of rearing their children, health and hygiene etc. The
effort made by this organization led to the decrease of physical violence against the
women by their husband to a very great extent. In 1935 Gorkha Dukh Niwarak

Sammelan was organized in association with this women organization.

Thus, in this way the spinning and weaving of khadi in the domestic sphere
enlightened women towards the notion of loving one’s nation and side by side made
themselves economic independent in the absence of their husband. On the other hand,
the vow of swadeshi was also transformed from its political under pinning to religious

and moral issues.
3.4.2. Famillial Sacrifice

In the Hindi literature the domestic based qualities of sacrificed, the good
nurturers, strength of will and fortitude were linked by the key concept of ‘service
(seva) to the nation’ were widely referred. Vidyavati Sahgal wrote about how, ‘in this
short time this andolan (movement) despite repression has created an extraordinary
awareness and given new life to the women of India’. (Sahgal 1930:4) (Thapar Bjorkert
2006:186). She emphasized that ‘in a few months this movement has liberated women
from centuries of subordination” (Thapar Bjorkert 2006). Drawing on a quote from the
Indian Mahila Sangh magazines Stree Dharm she states that, ‘“The weapons of they
movement like truth, patience, sacrifice, purity of soul are only of women and it is thus
no surprise that women are taking the main part in the movement’ (Thapar Bjorkert
2006). The activity that best encapsulated the *weapons of the movement’, particular

sacrifice, was fasting, a practice that is still popular in contemporary advocated fasting
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for both men and women to enable them to have greater control over their bodies and
the senses that generated pleasure:

Gandhi viewed the body as inextricably linked to the soul and the spirit, and
also as a microcosm of the social. It is thus not surprising to find that his political
campaigns were often intimately linked with bodily functions. He used fasting as a
weapon in his political armory (Caplan 1989:277) (Thapar Bjorkert 2006: 186)

However, women in their own homes fasted and conducted nationalist religious
prayers. This activity was associated with the Hindu religious beliefs of purification of
the body, mind and soul and closely associated with the Hindu concept of dharma.
Thus, for personal survival food is necessary and fasts can be turned into a public
political weapon. It was through fasting women were also completing their essential

religious duties (dharma).

Hence, the fasting of women for the wellbeing of their husbands, sons and
brothers who were serving jail sentences was extended to the idea of fasting for the
nation and with this closely aligning the domestic sphere with nationalist politics. The
women fasted within the confines of the domestic domain as a way to identify with the
sufferings of their husbands in prison and also the nationalist movement. She knew that
her husband was carrying out hunger strikes and her own fasting enabled her to support
her struggle of hushand.

In accordance with the political demands women conceptualized their roles as
wives. It was not an easier for women to bear a long separation from her husband and
to face the mental and physical trauma of his imprisonment and disappearance for a
week, months or so. Therefore, on the end it was to undertake another form of sacrifice
which showed the strength of will, steadfastness of purpose and fortitude in the face of
adversity. It was natural that if any member of the family is imprisoned on the public
site, the other members of the family on the domestic sphere were also naturally
affected.

Sharda Devi a Nepali middle class woman was married to a freedom fighter
Durga Malla. She was left alone just three days after her marriage. Her husband got an
emergent call from his unit to go for war even before his newly married bride could get
acquainted with him. Thus, it should be noted that for a newly bride in a new social

environment she encounters in the absence of her husband, how hard was the situation
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for her to get acquainted even with her husband family. Beside, she might have found it
too hard to imagine her husband to participate in a war in such short period of time.

Durga Malla was actively engaged in anti-British activities in his locality. His
anti-British activities led his family frequently subjects to severe interrogation by the
British Government. Sometimes, the authorities would break into the houses and fine
them. See for Photo-6

For her to stoically bear a long separation from her husband and to face the
mental and physical trauma of his imprisonment and disappearance for months on end
was to undertake another form of sacrifice which showed strength of will, steadfastness
of purpose and fortitude in a face of adversity. Hence, separation from their husbands,
the social burden of women increased and their political responsibility gets reorganized

by the necessity of them assuming the place of the absent men.

On 27 March 1944, when he was on a mission to collect information of the
enemy camps, at Ukhrul in Manipur near Kohima he was captured by the soldiers of
enemy side. In such a situation where there is an imprisonment of the family members
within the domestic sphere the other members of the family also gets badly affected. He
was given a death sentence by the Court Martial, the court of trial before which he was
tried at Red Fort. Sharda Devi was brought before him as the last resort. He gave his
wife his last words by saying, “Sharda, | am sacrificing my life for the freedom of my
motherland. You need not be worried and distressed”. “Crores of Hindustanis will be
with you after my death. The Sacrifice | am offering, shall not go in vain. India shall be

free. 1 am confident, this is only a matter of time” (Gorkhas in India 8" June 2014).

However, one should note that there were thousands of middle class women
who were offering a silent contribution in the nationalist movement from the domestic
sphere have never been mentioned. How women have led their lives in the absence of
her husband who were jailed or killed or dead. The social burden of women increased
when separated from their husbands and their political responsibility got reorganized by
the necessity of them assuming the place of the absent men. Thus, nationalist politics
entered the home and it altered and affected women’s lives. When the men folk were
active in the nationalist movement the women were left to manage the household
finances and raise children. Most of the women were in purdah and had never step out
of their house for earning or employment. Hence, it was the circumstances that forced

few women to step out of the house into the public domain.
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The famous Nepali freedom fighter Narbir Lama whose wife Jeetmaya Tamang
was an ordinary housewife. Nabir Lama had three children Deuki Lama (Pradhan), Lila
Lama (Gurung) and Pushpa Lama. Pushpa lama was the youngest one. One day her
husband left home to join the movement leaving her and the children alone. Pushpa
Lama was then only five years old. Her mother was left with no other option and had to
look for avenues to earn a livelihood. As her mother was uneducated she opted to open
a food stall on the roadside. It was not a restaurant but an open shop on a table under
the sky where she used to sell tea, selroti (sweet bread like a doughnut) and momos
(steamed dumpling filled with meat or vegetables). Their life was full of hardship
because the income was not sufficient for survival. The condition was worst because
Kalimpong was a hilly region and less developed and the standard of living was very
low. People could hardly afford to buy anything and eatables were hardly purchased.
Her mother had to request people to buy something from her shop so that she could
earn something. Pushpa was the youngest among the siblings thus she used to follow
her mother to the shop. She used to sit with her whole day in the shop. The income that
they used to get was so less that they could not even afford to buy enough rice for the
family. She then had to step outside the house as the responsibility of the family fell on
her shoulder. In the beginning she was quite hesitant but she had no other choice then
to sell tea and momos on the roadside of a market in Kalimpong. This way she tried to

manage her family in the absence of her husband as she was helpless.

During the nationalist movement this respondent was a housewife but due to the
difficult social circumstances women were allowed or rather compelled to step out in
public. Thus, Narbir Lama’s own children grew up without his love and security. His
contribution in the nationalist movement resulted in his family suffering financially and
his daughter Pushpa Lama who had committed herself to the movement by remaining

unmarried and taking care of her mother.

Hence, both Pushpa Tamang and her mother sacrificed not only marriage but
also motherhood, economic security and the social status associated with marriage.
Pushpa Lama sacrificed a stable future in order to protect her mother in the absence of
her father. Her domestic life was or became closely associated with the political

movement.

During, course of the movement many women did not see their husbands for

long periods of time. Amongst the most unfortunate of them became widows when
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their husbands were hanged or died after contracting diseases in jail. Thus, the stability
of women’s domestic lives was wrecked due to this. Therefore, to keep up the
nationalist spirit they did not complain instead accepted widowhood as a nationalist
sacrifice. The women faced their widowhood alone as they were left with no other

choice.

A book named “The collected works of Mahatma Gandhi, Volume XXV”,
Gandhi too wrote generously about the valiant freedom fighter from Darjeeling. It tells
the story of a nationalist, Dal Bahadur Giri. A great freedom fighter Dal Bahadur was
an illustrious person. He was the single and supreme Congress worker in Darjeeling
District. At the time of non cooperation movement the Gorkhas and the Hill men were
strong supporters of the British regime, as such the British Government did not allow
any person to preach spirit of independence amongst them. Therefore they placed Dal
Bahadur in jail several times and classified him with thieves, dacoits, scoundrels only
to teach him a lesson, and force Dal Bahadur to take their meals. Dal Bahadur did not
eat fish, flesh or onions. Therefore, he just ate only dry rice or bread with salt and that

too very smilingly.

After his death his wife Krishnamaya Chettri’s all hopes of life were crushed.
After the death of Giri his family faced a very miserable life. He left behind a helpless
widow and children. Giri had five children namely, Matri, Durga, Mahavir, Satyadevi
and Dharma kumar Giri. Krishnamaya as being the wife of such a great freedom fighter
had to face many challenges. She lost her husband and tears had become her destiny.
But she was a very strong support for her husband Dal Bahadur Giri. She was a very
courageous woman and always encouraged her husband in his mission to work for the
country, even if it meant sacrificing family life. In spite of all the hardships, she always

had a smile on her face.

However, there is a specific purpose of making the people aware of the indirect
involvement of family members in the nationalist movement as well as the effects of

the movement on their individual lives.

Thus, the women’s spirits were kept together with the thought that all
nationalist activities were for the highest goal, the Indian independence. Women felt
that their sacrifices were supreme and it was for a good cause. Therefore, fasting,

facing domestic stability and losing their life companions without complaint were
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unparalleled sacrifices made by women in the domestic sphere as a form of resistance
to the oppressive British rule.

3.4.3. Indian Mothers and their Contribution to the Movement

The British have always criticized Indian motherhood. The controversial book
‘Mother India’ by Katherine Mayo (1927), highlighted the inertia, helplessness, lack of
initiative and originality and sterility of enthusiasm, as some of the characteristic of
Indian men and thus was one of the many who questioned the adequacy of Indian
‘masculinity’. She identified that forced motherhood as one of the features of
subordination of women in India and an indicators of India’s unfitness for self-rule.

Mayo commented:

Force motherhood upon her at the earliest possible moment. Rear her weakling
son in intensive vicious practices that drain his small vitality day by day. Give him no
outlet in sports, give him habits that make him, by the time he is thirty years of age, a
decrepit and a querulous old wreck—and will you ask what has sapped the energy of
his manhood? (ThaparBjorkert2006: 191).

Beside this, the Indian women were also held responsible for the moral and
physical health of their children. Thus, the Indian nationalist leaders felt essential to
project “femininity” in ways which would enhance the ‘masculine’ or worldly virtues of
Indian men but at the same time also maintain traditional patriarchal relations within
the family. Thus, it wasn’t a surprise that motherhood was given political significance
by linking it with the wellbeing of the Indian nation. However, Sikata Banerjee (2003)
argues that the role of women as a mother intersects with the nation building process in
three ways. Firstly, women are expected to bear children, especially sons, who will
become the citizen soldiers ready to defend the nation. Secondly, they have the
responsibility of passing on culture, rituals and nationalist ‘myths’ to the next
generation. Hence, motherhood implied that women not only loved and cared for her
children, but also produced healthy progeny and educated them to be the future
enlightened citizens of India. Thirdly, the motherhood concept assumes that women
will play multiple roles and this can prove useful in shaping political rhetoric aimed at

bringing women into the nationalist conflict.

The attempt of British to liberate Indian women and their willingness to

introduce reforms in Indian society, particularly those relating to the status of women
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was questioned by Indian men. Instead the leaders, reformers and writers gave political
significance to the positive qualities of motherhood. ‘Motherhood emerged as the
domain which the colonized could claim as their own’ (Bagchil990: 65)
(ThaparBjorkert2006: 193).

However, Bankim Chandra Chatterjee a Bengali  writer in his novel
Anandamath (1882) ‘popularized the worship of the Mother, as well as female duties
and power, thus laying the foundation for women’s active participation in the
nationalist movement in years to come’ (Engels 1989: 430). This sanctified and deified
image of the mother as Saraswati, Sita and Laksmi was now considered as an important
vehicle for symbolizing a strong civilization inherited by the nation. For example
Gandhi’s wife Kasturba, was addressed by the people as ‘Rashtramata’ or ‘mother of
the nation” (Shukla 1938: 212). Therefore, Gandhi felt it was essential for women to
possess the warmth of motherhood and sustain the spirit of seva, or service to everyone
(Shukla 1938). The idea of Rashtramata, an activist relates and comments that children
are the rashtradhan (wealth of the nation) and are nurtured by the Rashtramata. Thus,

we should cherish them and devote are energies to them.

Hence, the family was seen as an integral part of national life and without
mothers and their children the nation would lose its glory.

Thus, women were motivated to change their images from ‘weak’ to ‘strong’
individuals. They were also expected to devote themselves to their husbands and should
protect their religion and society from dissent and desertion. The women by acquiring

moral, physical and emotional strength would help themselves and their nation.

Beside this, when men were busy in nationalist activities or serving long jail
sentences, the mothers were the only sole guardians of children. The children were
made aware by their mother with the popular nationalist vocabulary and with the
important goal of becoming enlightened future citizens of the nation. The mother also
had the responsibility to create a congenial environment within the household and to

inform and educate her children on the political events.

Kalawati Dewan Chettri, a Hindu middle class woman from Kurseong was
married to a freedom fighter Harish Chettri. Mrs. Chettri had strong feelings about the
importance and responsibilities of mothers both towards the nation and the domestic

sphere i.e. husband and children. She also emphasized the importance of home and
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children in women’s lives. She was confined to domestic sphere and has expressed no
displeasure about this. Her husband Harish Chettri was a nationalist and had devoted
his life serving the nation. Thus, in the absence of her husband she as being a good
housewife and a mother gave her a personal satisfaction. She saw it as apolitical
support for her husband who was very active in public sphere. According to her, she
never went to jail nor led any procession but rather she preferred to serve her husband
as a housewife. She also said that in the absence of her husband to look after the
families responsibility fell on her shoulders. As her daughter Malati was then not even
one year old. Thus, to manage the house and the baby was her first duty. Hence, the
political duties towards the nation could be fulfilled through the domestic sphere.

Therefore, the women as a mother influenced and exercised a great amount of
power over their children, particularly their sons. The symbolism associated with
mothers enhanced their significance for the nation and the struggle for independence.
Thus, the women though not surprising that found it an appealing identity and the

honor and respect associated with it enhanced their confident.
3.4.4. Women in India ----- Fountain of Strength and Support

The political activists who were in the nationalist movement needed someone to
look after their family in their absence. Thus, there was a need to have someone at
home to take care about the family members. The children and the elderly members
were the chief responsibility within the family. There are circumstances which were
different for each family. For instances, there is an example of such nuclear families
where both the husband and wife are involved in the movement. Hence, the
responsibility of children had to be shouldered by neighbors or relatives. There is a case
of Freedom fighter Mayadevi Chettri who was also involved in the nationalist
movement along with her husband Dil Bahadur. They became busy with public life and
hardly had any time to deal with family affairs. The responsibility of her children was
shouldered by her aunt Karki Sardani. At home her aunt had always control of the rein.
The responsibility of nurturing of children fell on her shoulder. Thus, one should note
that the participation in the nationalist movement does not have to be on the streets
only; the help provided by Maya Devi’s aunt was also in a way serving the nationalist
cause by helping Maya Devi.

However, in the nationalist activities some women saw involvement more as a

way of supporting men folk in jail, while facilitating their desire at the same time to
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stay close to their husbands. The women’s emotional loyalty towards their husbands
and sons was an expression of commitment to the movement as well. There are often
cases where the parental families are against their sons and daughters involvement in
the nationalist movement. At some point of time the activists even were disown by their
parental families. The same case resembles with the woman freedom fighter
Putalimayadevi Poddar. Her father Madan Lama disowned his daughter for the
nationalist involvement. Hence, the parental support was important. But it created a

conflict within joint family household.

Contrarily, in case of the great freedom fighter Dal Bahadur Giri’s wife
Krishnamaya Giri allowed her eldest son Mahavir Giri who was then only 15 years old
to join the movement. She was too happy to see her young son to participate in the
historic journey of Dandi march along with Gandhi. They were successful in covering
the journey of 240 miles and reached Dandi on 5" April 1930. On the very next day
they broke salt law of the administration. Mahavir Giri along with Gandhiji was
imprisoned for this act. Therefore, like his father he was seen active in the movement
along with Gandhiji. Thus, the real source of strength and support behind this was his

mother.

The women faced the hardship and isolation as the movement demanded so. But
there was a fear that the deteriorating domestic conditions could put a moral strain on
men and might force them seeking pardon from the British Government. Thus, the
women showed their strong will power and through it they were emotionally

committed to their families and in the way supported the nationalist cause.

There were many women who faced huge crisis in domestic sphere when their
husband was jailed. Beside this, there were many instances where if one family
member was in prison, the police would come looking for other family members. Not
only this, the police would also break into their houses, sell off their animals, burn their
crops and even fine them. Thus, in such circumstances the neighbors were ready to

offer support.

Therefore, the neighbors help was often spontaneous and unconditional.
Sometimes, the neighborhood organized them to give nationalist support. Thus, their

support came at a moment of crisis and created an environment of support and concern.
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The British Administration as known to everyone was very strict, ruthless,
heartless race and their punishment were very harsh. Any unusual act by the Indian was
considered the disrespect on their part. Whole of India was facing such torture and
injustice during the period. Hence, Bengal was not left alone. In Bengal the
revolutionaries often hid in villages to escape imprisonment. They were helped by the
villagers and provided with food. The people in the village used to make tea in large

cauldrons and call the revolutionaries by the name athiti (guests).

In the nutshell, many women never crossed the boundary of domestic sphere to
political but were able to identify with the nationalist movement by supporting their
husband’s activities, managing the household and the children during the economic
crisis, providing moral support to the other women activists and looking after their
children. Hence, these women faced many mental trauma of long separation from
husbands and facing hardships created by political exigencies was considered their own
term of nationalist contribution. Thus, within the domestic sphere the transformations
often reflected the intimate connections between the home and the nation, the public
and the private. The roles of women within the domestic sphere were shaped by

nationalist politics in the public sphere.
3.4.5. The Domestic Sphere and Hidden Roles

However, the women in the domestic sphere specifically decided to support the
revolutionary organization through subversive acts. In the context of Bengal the
revolutionary women’s activities within the domestic sphere, Forbes rightfully
observed that, ‘where public and private roles were sharply divided by both ideology
and physical arrangements, women’s political acts were hidden from the British
authorities’ (Forbes 1998: 123). During the protest movement in Bengal against its
partition movement in 1905, the women did not do the same as men instead the use
their traditional roles to mask a range of political activities. The public and private
continued to exist as distinct categories; usual definitions of appropriate behavior in

each sphere were re-defined and given political meaning (Forbes 1998).

For the secret activities domestic sphere was a useful location since the police
were less suspicious of the activities of women and were cautious of encroaching on the
privacy of domestic sphere, since it was especially seen as the women’s space. In an
environment of politically sensitive any encounter between police and women was

widely publicized by the media and could lead to further disturbances. Primarily the
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women were involved in holding secret political meetings, shifting people and
proscribed literature from place to place and even passing on information to hiding men

activists.

Putalimayadevi Poddar a Hindu middle class woman from Kurseong was
involved in the nationalist movement. She remained as a passive participant in the
movement during the initial period. It was done so, with the idea of using her when
time was ripe for her to help without getting noticed by the police. So Saryu Prasad
Poddar asked Puttalimaya to stay invisible and not to be an active member which could
help the movement in time of great need. To become a member of the Congress was
too risky due to the strict administration of the British rule. The members were under
constant surveillance and at any time they would get arrested due to their activities
against the administration. Thus Saryu Prasad Poddar decided that youth members
would be asked to perform social work rather than political and bring the local people
closer to the Congress party. Beside, Puttalimaya’s parents were against her
involvement in the nationalist movement. Initially she avoided confronting her father
and tried to work her way around the familial constraints. Therefore, she realized that
all nationalist activities had to be undertaken clandestinely while maintaining a united
domestic facade. For example, her mother was very sick and there were three younger
sisters at home. Puttalimaya was the eldest among the three siblings and everyday she
used to clean, make breakfast for the family and do all the everyday household chores.
She used to feed her younger sisters and make them ready for school. Beside this she
used to look after her father, prepare his meals and send him to the office. She used to
look after her sick mother giving her medicine and prepare lunch for the family.

However, the eldest earning male member of the family in Indian households is
supposed to be reverred especially by the women. His wife, sisters or daughters well
looked after his domestic needs such as for food and clothes. For example, for the next
day his cloths will be washed and his food prepared on time. If a husband denies the
women the privilege of looking after him by refusing food is taken as a serious protest.
Therefore, her consciousness of the political situation and her desire to support the
nationalist cause led her to overcome these domestic constraints. When Putalimaya
Poddar’s father was away at work she started to organize secret meeting with people in
hiding. The constraints at home did not stop her from moving outside, though she was

aware that it was very dangerous if the administration gets hold of her. She was a very
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smart lady and was able to hand over secret information or letters to the active freedom
fighters in Public. Apart from her there were many women who carried on this
clandestine activities so that every thing in the house appear to be normal and it was

possible only because the understanding between the female members in the house.

Women in their role as messengers were less suspect than men and kept

informed about the political development to those activists who were hiding.

The household were often used as hideous by political suspects or political
prisoners who were on the run. Usually in such cases both male and female members
were politically involved. Since, women were less prone to suspicion the responsibility
for moving people in hiding from one domestic place to another fell on their shoulders.
For such clandestine activities the women effectively used their domestic roles as

wives, mothers and sisters.

There are many incidents where women had played a commendable role in
transporting, shifting and hiding ‘wanted’ revolutionary from one town to the other.

The women had put their lives at risk through their clandestine activities.

The women also hid the contraband literature and distribute copies to other
families in a locality. Sometimes there was an emergency to move the literature from
one hiding place to another. Certain men folk at times from families in the
neighborhood objected to these kind of activities. These men would warn their wives

about getting caught someday and hence asked their wives to return the material.

Women were also involved in hiding ammunition, pistols and other kinds of
arms for revolutionaries. Generally the hiding place was either the fields or near the
house well and brought them out when the husband or friends required it. It was
through these clandestine activities, the domestic spheres emerged as a site of both

resistance and subordination.

Beside this, there were other forms of clandestine activities and it was not
confined to domestic sphere. In the Quit India movement of 1942, the most important
Congress Party leaders were arrested. In such situation there were many men and
women who worked underground to publish Congress bulletins, published by the

‘shadow’ AICC who were “cautious and conservative’ (Agnew 1979: 73).
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3.4.6. Conclusion

The hill women of Darjeeling were not behind. Although historian hadn’t been
kind to them, but the narratives mentioned below indicate the nature of involvement of
the hill women in the nationalist movement of India. Although theses hidden faces and
forgotten voices are far too many, but as often happens, many of them are lost in the
throes of history and only a small tip of the iceberg, we have been able to unearth.

HILL HEROINES: SUPREME SACRIFICES OF MOTHERS, SISTERS AND
DAUGHTERS

Men and women share the nation, the pain of loss in a movement but a woman
in her oppressive world remains ensconced as the freedom of the nation is more
important. If then there is a scope, the nation might take notice of her cries for the
freedom. However, the movement whether it is a national or regional one it involves a
group of people where both men and women participate directly or indirectly with the
same feelings of loyalty and hardship. The women in Darjeeling were no exception to
this as they too, participated along with their men with the same zeal and passion.
Following are a few accounts of those forgotten hill heroines, whose narratives we
could collect. (Although a good number of them could not be collected as no

information exists).
3. (i) Pushpa Lama (Tamang)

Pushpa Lama was a daughter of great freedom fighter Nabir Lama. Narbir Lama
was born on 5™ April 1930 in Gopal Dhara tea estate in Mirik. She stays in Hatbazaar,
East Mile, Kalimpong. On 8" February 2014, we headed for Kalimpong to take her
interview. She was quite reluctant to give even 10 minutes to us. The fact was she was
in a very debilitating condition, poverty; unemployment and hardship in her life made
her so. She finally agreed for the interview, she was dressed in traditional Nepali attire
called Guniu Cholo which was old and faded. From her appearance one could
understand that she was dissatisfied and struggling for her livelihood. The house that
she lived in was a small wooden house and the condition of the house was in a pathetic
state, if we compare people below poverty level, lived in better condition than this. She
had two broken chairs and a long bench to sit on. When we reached there she was busy
in her usual household chores. She showed least interest in talking to us, may be

because of the circumstances that persisted. It was quite disheartening and sad
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experience for us. As the interview proceeded she was not very open and less
expressive may be because of the fact that though being a daughter of a freedom fighter
nor did she received any recognition nor did she get any aid from the government. With
every negative vibes she was rendering we gathered our positivity and started with our
interview. Pushpa Lama begins her interview by saying that my emphasis on the home
front as a site of political activity has its own history. She said | grew up in a household
in which my mother Jeetmaya Tamang saw herself as having made significant
contributions to the nationalist movement. It is because my mother was confined to the
domestic spheres and her activities have never been acknowledged within the dominant
public discourse. My mother was not able to come out in public or leave the house as

there was no one to take care of us. See for Photo-7, 8&9.

She said my father used to read the local newspaper Gorkhay Khabar Kagata
news cum religious magazine and he also had access to secret information about the
activities of anti- British leaders. He always kept himself informed of local news and
the latest developments in the nationalist movement. The question we put forward was
“At which age did her father entered the freedom movement and what difficulties did
her and her mother had to face due to that”. In a very rude and fuming tone she replied
that her father was so busy in the freedom movement that he hardly cared for them or
their life or livelihood. Both she and her mother had to earn their own livelihood and
manage on their own. Everyday he used to attend party meeting and group discussion
about the political situation and issues that were of major concern. She also mentioned
the name of another freedom fighter Gaga Tshering who used to frequently visit her
father for some secret meeting and plan. Her father was so involved in the movement
that for many days they had to live without food as there were no sources of income.
Ultimately one day her father left home when she was five years old. Her mother was
left with no other option and had to look for avenues to earn a livelihood. As her
mother was uneducated she opted to open a roadside food stall. It was not a restaurant
but an open shop on a table under the sky where she sold tea, selroti and momos. Their
life was full of hardship because the income was insufficient for survival. The condition
was worst because Kalimpong was a hilly region and underdeveloped and the standard
of living was too low. People could hardly afford to buy anything and eatables were
purchased hardly. Her mother had to request people to buy something from her shop so
that she could earn for living. Pushpa was the youngest among the siblings and she

used to follow her mother to the shop. She used to be with her whole day in the shop.
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The income that they earned was so less that they could not even afford to buy enough
rice for the family. The condition was so worst that when there were visitors at home
they did not even have firewood to give them a cup of tea thus they usually burnt
papers to prepare tea. The tea was without sugar but rather salt was added because they
could not afford to buy sugar. Nabir Lama had three children Deuki Lama (Pradhan),
Lila Lama (Gurung) and Pushpa Lama. Pushpa Lama was the youngest one. It is
impossible though to express the hardship of their life in words, one can only
understand the ground reality if you could see it for yourself through your eyes. Pushpa
Lama is a spinster because she could not marry due to her mother. There were no one to
look after her mother so she had to take the responsibility to look after her mother
sacrificing her own life and dreams. Her father died in 1959 after independence and her
mother in 1990. She is still living a life of complete isolation and negligence and still
dissatisfied with the ignorance that she is facing from the government. With all the
turmoil she had faced in her life due to the freedom struggle she got back nothing but
despair and never ending adversity. Her accusation of lack of recognition and financial
aids from the government is valid because we too believe that as we recognize other
freedom fighters and respect them every freedom fighter should be equally respected
and recognized. There are records of Nabir Lama being one of the most active freedom
fighter from the Kalimpong Subdivision but to no avail because the government did not
even award him Tamra Patra (recognition awarded by the Indian government to the
freedom fighters). It’s been 66 years of independence but there is no such improvement
and development of society including my own life. My father too was one of the active
freedom fighter of India’s independence. But one could see the injustice paid to my
family as there is no name of my father in the list of freedom fighter incorporated in the
motor stand Smarak. There is no hope from the government and even there is no
pension provided to me. Thus, I am compelled to sell momo till date to maintain my
livelihood. The Boycott movement initiated by Gandhiji all over India had a deep
impact on Kalimpong too. There were many freedom fighters from Kalimpong and
their names are incorporated and given due respect by building up statues in the region.

They are also provided with pension facilities. See for Photo-1

Pushpa Lama narrated the incident of her father Narbir Lama in Kalimpong who
was the one to initiate the boycott movement and was the first one to boycott the
British coin in the region. Thus, he started making his own Indian money and circulated

among the people of the region. This is one of the incidents which Kalimpong have not
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forgotten till date. In 1942 the quit India Movement launched by Gandhiji spread like a
wildfire all over India. The same fire was visible in Darjeeling and its surrounding
areas. The most important freedom fighter from the region were Jangbir Sapkota,
Shivmangal Singh, Nabir Lama, Gaga Tshering, Ramdev Sharma, Saryu Prasad Poddar

and his wife Puttalimaya Devi and Harish Chhetri.

He breathed his last breath on 13" August 1959 in Hatghar Kalimpong. He died
because of jaundice. Since her father was involved in the movement all his life, the
family had to suffer on both political and economic ground. Besides, selling food items,
Lama’s family also had to do goat farming. In this way by saving little amount they
were able to build a small wooden house in Hatghar or Hatbazaar itself. But quality life
or standard of living could not be raised ever since. Till date Lama’s daughter
continued the family business of selling momos and tea at home as there is no source of
income. She said though it’s been so long the Indian government’s independence and
people celebrate 15" of August every year but it is sad that my father who played such
significant role in India’s independence did not get any recognition or even Tamra

Patra from the government.
3. (il) MALATI CHHETRI

Malati Chettri the daughter of the great freedom fighter Harish Chettri who lives
in Medical More (Siliguri) was our next respondent. She was the only child of Harish
Chhetri. In the early 1940’s Malati Chettri was born into a small tight knit family living
in a small area of Kurseong. Malati Chettri is now in her seventies and has led a much
stressed life, raising her children and shaping her chosen profession. Her parents met at
a social gathering in town and married shortly thereafter. Her mother was a housewife
as was the norm in those days and her father was a freedom fighter. Her mother was

very close with her parents.

Immediately without wasting any time we started our interview and asked her
about Harish Chhetri’s contribution in the freedom movement. She was quiet for a
moment and after few seconds she said my father left us when | was not even one year
old. He joined the movement and sacrificed us in the name of the nation. As my mother
Kalawati Dewan Chettri was very young she did not know what to do in the absence of
her husband. She was terrified and had no job even to maintain her livelihood. During
that period it was very difficult to live without husband and having a small child along.

In those days the society was too conservative and backward. It was not even safe for
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women to stay back home alone. Beside this, the responsibility of rearing a child also
fell in my mother’s shoulder alone. I got an admission in St. Joseph school in 1945,
Kurseong. Sabitri Devi used to visit us once a while and | was her favorite daughter. |
used to spend much time with her during my childhood. My mother being alone with
none to fall back on tried all possible ways to take care of me. Ultimately, she had no
other choices than to go to her mother’s place after the death of her husband Harish
Chhetri. Malati recalls back that when she was 5 years old her father Harish Chhetri
used to come to meet them sometimes. But he usually came at night so that nobody
could see him come and be caught. As he was an active freedom fighter the
administration was against him. He got arrested many times along with Saryu Prasad
Poddar and others. Malati says one day we were about to have our dinner and suddenly
my father turned out. He came to meet us but just when he entered the house there were
noises of police vehicles coming to arrest him. He jumped from the window and
through the roof ran away. During his death | was 5-6 years old. This much I could

recall about my father and nothing else.

Harish Chhetri was an active member of the movement and had played
commendable role in many incidents occurred during the freedom movement along
with Saryu Prasad Poddar and Puttalimayadevi. The contribution of such great man
could be found in the writings of Saryu Prasad poddar in the later chapter. See for
Photo-11.

3. (i) KRISHNAMAYA CHHETTRI

While Dal Bahadur Giri died in the prime of his life in the thick of Indian’s
struggle for emancipation as a patriot of the highest order. After the death of Giri his
family faced a very miserable life. He left behind a helpless widow and children. Giri
had five children namely, Matri, Durga, Mahavir, Satyadevi and Dharma Kumar Giri.
Krishnamaya Giri as being the wife of such a great freedom fighter had to face many
challenges. As Dharma Kumar Giri being the youngest sibling of the Giri family recalls
the memories of his father and mother in the beautifully articulated handwriting. He
mentioned that the memories and recollection of his father and mother are faint. It was
only through family conversations that he learned about his father. Darma Kumar Giri
asserts that though my father spent several years working for the Independent
Movement along with Gandhiji, my father had very little time for the family. Thus, a

huge responsibility for rearing us fell on my mother’s shoulder. To manage the family
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in the absence of a husband was not an easy task. The administration treated us along
with our father as a traitor. Krishnamaya had to face many problems as her husband
usually spent many evenings meeting with Congress leaders, meeting with Darjeeling
Labor Party members and other friends and associates. Beside this Giri also spent
several months in prison. This led his health deteriorated. Just before his death, he
expressed his wife Krishnamaya Devi his ultimate wishes. Giri wished that he did not
want any elaborate ceremonies and feeding of the Brahmins after his death. Instead of
this, Giri wished to distribute food to the poor, hungry and homeless people. He also
wished for the family to shift to Ahmedabad and live in Sabarmati Ashram after his
death and asked his close friend Khadak Bahadur Bista too helped his family in moving
s0. Thus, Giri wrote a letter to Gandhiji about his desire for the family to stay in
Ahmedabad. After his death the whole family shifted to Ahmedabad and stayed in
Sabarmati Ashram. But it was a great challenge for Krishnamaya to fulfill this desire of
her husband as she had never stepped outside from Darjeeling areas. In top of that she
had five little children along with her. Being a widow in those days was a curse and
society didn’t accept easily the survival of a single mother. However, one should note
that even after Giri’s death his family was not left alone. A donation of Rs 100 was
collected from several local people of Calcutta for Giri’s family to help them reach
Ahmedabad (From Gujarat Navajivan, 30-11-1924).

On 4™ June 1925 Gandhi came to Darjeeling to see the ailing Desbandhu
Chitteranjan Das and stayed there for four days. Gandhi heard of the pathetic condition
of Giri’s family members and brought all of them to Sabarmati Ashram.

Krishnamaya was a very strong and courageous woman. While fulfilling her
husband’s last wish was a great challenge for her. She came to Ahmedabad with her
children and gave up all ties of an old place. She left behind all relatives and other ties.
Moving to a new place was not an easy task. Initially to move to Ahmedabad was very
traumatic experience for Krishnamaya. There were language Dbarriers, cultural
differences, differences in food and eating habits and most of all no relatives and
friends. Hence, Gandhiji paid a very close attention and took special care of Giri
family. Since, there were rules and regulation in Ashram, there was a prohibition of

eating onions, garlic, chilies, tea, coffee etc.

But, Gandhiji informed all the residents that the Giri family should be permitted

to eat freely. The family had given up a lot and came to a new place leaving behind all
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relatives, friends and other ties. Thus, they deserved special consideration. Side by side
Krishnamaya and her children too gradually became comfortable in a new lifestyle.
This was made possible with the help of Gandhiji who took good care of the family. He
personally visited the place of Krishnamaya and provided with timely medicine in case
of sickness of the family. Gandhiji treated the Giri family as a part of his own family.
Thus, it helped the Giri family to adopt itself in no time.

Krishnamaya was also very hardworking woman. She got along very well with
every one in the Ashram. On the other hand, Krishnamaya and her children also got an
opportunity to meet great people while staying in the Ashram who usually came to visit
Gandhiji. Such as Motilal Nehru, Rajendra Prasad, Jawaharlal Nehru, Jai Prakash
Narayan, Vallabhabhai Patel, Vithalbhai Patel, Rabindranath Tagore, lalbahadur Shastri
and Mahadev Desai. Hence, she felt that moving to Ahmadabad was not a wrong

decision. But rather they were pleased with the decision.

However, in 1930 when the Salt Satyagraha was launched by Gandhiji,
Krishnamaya Giri’s eldest son Mahavir Giri too participated in the movement. Mahavir
Giri was then only 15 years old and his mother instead of going against his wish was
too happy to see the young boy to participate in the historic journey of the movement.
The real source of inspiration behind this was his mother. Thus, like his father he was
seen active in Dandi march along with Gandhiji. They started a journey of 240 miles
and crossed several villages. The journey took place for 25 days and on 5™ April 1930
the journey reached its destination Dandi. On the very next day the satyagrahis broke
the Salt law of the British Administration and the event was marked as a historic one.
As a result Gandhiji along with few others were imprisoned. Mahavir Giri was arrested

too.

It was in Sabarmati Ashram where Giri’s wife Krishnamaya passed away in
1946. At present the whole Giri family resides in USA.

3. (iv) DAL BAHADUR GIRI

However, the early twenties of this century, the British in India were lasting the
Absolute Powers of their empire, an empire where the sun never set. The few Hill
stations like Shimla, Darjeeling and a couple of other were their resorts for relaxation
and holidaying. The environment was such that there was no question of raising any

voice against such Supreme Authority. But one could note that there was a young man,
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Dal Bahadur Giri who dared challenge the arbitrary authority of the British in
Darjeeling.

Dalbahadur Giri was born on 8" March 1887 in Chowk Bazaar in the heart of
Darjeeling town. He was the second son of Sub-Inspector of Police, Shivlal Giri. He
had two brothers; the eldest was Agam Singh Giri and youngest Man Bahadur Giri. In
1905 he passed his entrance examination from the local Government High School. He
became a teacher for some time in the same school. It was the period when India was in
total political, economic and social turmoil. He was very intelligent and hard working
man. He was even offered the post of Deputy Magistrate but due to his ill health he
could not get through the medical examination. In 1910 he was married to Krishnamaya
Chettri.

It was on 16™ October 1906 Lord Curzon, the then Viceroy of India divided
Bengal into two parts. The motive behind was to put a control on the growing
ascendency of the Bengalese in Indian politics. The partition news of Bengal was
published in government Gazette on this day. In Darjeeling the prominent leaders of all
communities called a protest meeting against the partition on the same day at Hindu
Public hall Darjeeling. The two important figures i.e. Deshbandhu Chittaranjan Das and
Sister Nivedita were then at Darjeeling attended the meeting. The speaker was Sister
Nivedita who spoke first and then C. R. Das. The young Dalbahadur got the privilege
to attend this meeting. The lecturer of such prominent figures like Nivedita and
Deshbandhu stirred his mind and he was greatly inspired by national feelings and spirit.
But he was only 18 years old and felt that he should wait for sometime more to get
himself fully prepared for the purpose.

In 1913 he was appointed as the head clerk of Rajah of Sikkim. It was in Sikkim
where he experienced the bitterness of life and he came in direct contact with the
corrupt people. As Giri was a very straight forward, honest, clear headed and
hardworking man. He was also enticed by the accountant colleague to misuse the
money of Sikkim Durbar. But he never appreciated this idea and had to face eventually
the wrath of that colleague. The Kazis of Sikkim in those days were all powerful. They
usually had an oppressive way of dealing with the farmers and the common people. It
was also tyrannical and loathsome. Thus, Dalbahadur Giri stood for the welfare of
farmers and the downtrodden and supported their cause. This gradually led him to

become popular among the masses. Since, he was campaigning their cause, one day, a
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Kazi offered him a bag of Rs1000 as a gift but he refused to accept. As he was clear
that it was a bribe in disguise. But nothing could stop him and he stood firm on his
ground and fought for the wages, medical treatment and time work of the farmers. On
the other hand, this was too much for the Kazi community and they together put their
heads to hatch up a conspiracy against Giri. Ultimately, Giri was put on false charges.
As a result in 1916 he was asked to leave Sikkim. Though he was deported from
Sikkim he continued his fight to prove his innocence. Later, he was discharged of all
charges and was asked by the Rajah to be reinstated but he refused to return to Sikkim

again.

Therefore, the insulting attitude of the Sikkim Durbar and few British left a
deep impression in Giri’s mind. In Sikkim he had a bitter experience about treatment of
some English officers towards the natives and this led him have the feeling of hatred
against the British authority. So, by this time he already made up his mind to fight
against the oppression and this was an opening for him.

Till then Giri had heard the name of Mahatma Gandhi and the Indian National
Congress. In 1918 he attended the Congress Conference in Delhi where he met
Mahatma Gandhi. It was the last day of the annual session of Indian National Congress
Committee. The conference was presided over by Pandit Madan Mahan Malviya. In
this conference he met people from different walks of life and listened to the political
leaders. He was greatly enlightened on the freedom movement. However, on the last
day of the conference, Mahatma Gandhi took Giri in a secret place and talked to him.
Thus by this close contact with Gandhi Giri was visibly inspired and came back to

Darjeeling determined and dedicated to be a fire-brand revolutionary.

The beginning of his work was in rural areas of Darjeeling to publicize the
Congress ideals fearlessly and dauntlessly. Thus, Giri tried to explode the myth that

British rule was a blessing for India.

In 1919, Giri attended the Congress Conference at Amritsar which was presided
over by Pandit Motilal Nehru. Giri with the rare and unique quality of courage and

determination of freedom fighter had earned his name and fame by this time.

On the other hand the political situation of India had undergone a great change.
The incident of Jalianwala Bagh Massacre had awakened the whole country. Thus,

India had stepped headlong into the freedom movement under the leadership of
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Mahatma Gandhi. One of the greatest leaders of anti-partition movement in Bengal
during the first decade of the twentieth century, Pandit Shyam Sundar Chakraborty was
arrested under the Defense of India Act and kept interned in Kalimpong for the period
of four years. It was at Kalimpong where Dalbahadur Giri came in close contact with
him. However, the influence of Pandit Shyam Sundar infuriated the spirit of
independence which was burning in his mind. The inspiration of Shyam Sundar

endeavored Shri Giri to attend the All India Congress Committee Session.

In 1920, he attended the All India Congress Session held at Nagpur under the
presidentship of Bijoy Raghav Acharya. He demonstrated here Charkha and Takhi
culture by the Nepali volunteers. Hence, Gandhiji was greatly impressed at this venture

and held some private discussion with Shri Giri.

In 1921 after returning from Nagpur Giri organized Darjeeling District
Committee at Kalimpong. Thus in Darjeeling District this was the first Congress
Organization. After the formation of the District Congress Committee along with
Dalbahadur Giri, the whole Giri family joined heartedly in non-cooperation movement.
However, the government reports reveals that the non-cooperation movement of 1921-

22 was the first occasion in which hill men showed an interest in politics.

Beside this, Giri also started to work in the rural areas of Darjeeling to publicize
Congress ideals fearlessly and dauntlessly. The non cooperation movement arouses
excitement amongst tea garden laborers and there was some boycott of foreign goods
(Dash: p 236-37).Under the leadership of Giri the tea garden laborers held
demonstration in front of the office of the Deputy Commissioner in Darjeeling with the
slogan “Bandemataram”, “Gandhijiki jay”. The movement was wide spread. Dr. Malay
Sankar Bhattacharya in the article “Agrarian unrest in North Bengal” published in the
Historical Review, July-December, 1986 stated that “the political environment of the
district was tense...The authorities were appreciably perturbed over the affair and there
were apprehension of its repetition”.(Lama:1998:13)

In 1921, at Rink Hall, Darjeeling a public meeting was organized by the then
Deputy Commissioner of Darjeeling Mr. S. W. Goode with the elites of the town to
mobilize public opinion against the non cooperation movement. However, the
admission into the meeting was strictly regulated by invitation cards. But Giri was not
invited. Since, he wanted to get into the meeting hall he managed to enter the hall with

the card issued to Pratiman Singh Lama, a friend and freedom fighter of Kurseong.
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While discarding the ordinary norms of the meeting Mr. Goode to the surprise of all
took the chair himself. All the audiences were dumb founded. But Giri while protesting
jumped on his chair and shouted against the discourteous and unseemly behavior of the
Deputy Commissioner. The British followers tried to silence him and drive him out of
the meeting. But a local Tea Garden Sardar cautioned all the audience not to touch Giri.
Mr. Goode by this time had left the meeting place through the back door in the huff.
Jangbir Sapkota, another freedom fighter was also present who along with the other
well wishers of Giri openly appreciated the self respect and courage shown by Giri.
Thus, Giri repeated the slogan of a French Revolutionary once again-“it needs a loud
voice for a deaf to hear”.

However, any attempt during these days by anybody to challenge or move

against the lawfully established British Raj amounted to treason or sedition.

The Deputy Commissioner of Darjeeling ordered to extern Giri out of
Darjeeling. But Giri did not care and as a result he was whisked away to Darjeeling
Prison on 27MJanuary, 1921. Giri was taken to Central Jail in Calcutta after some days.
Hence, one should note that on the day of his shifting to Central Jail, the people of
Darjeeling had flocked on both side of the road from Jail to the Railway Station in large
number to offer their resects and floral garlands. But he was released after some time.
In the same year Giri organized a Public meeting at Darjeeling in order to enlighten the
local people on the non cooperation movement of Gandhiji. Thus, meeting was held
under the presidentship of Giri’s own brother Agam Singh Giri. In the meeting Giri
attacked vehemently the British rule and asked the people to shake off the shackles of
Britisher political domination. India then was in the grip of an unmitigated anger and
hatred against this foreign rule. This resulted in Giri’s arrest on sedition charges and
was sent to Hooghly Jail. He was transferred from Hooghly to Berhempore Jail where
Netaji Subhas Chandra Bose was also imprisoned. Here they developed a close
friendship. During a period of such political unrest, Jails were virtually tortured places
then. The jails were meant for the miserable condition of political prisoners to shatter

and shake their health and morale.

Thus, by this time, the frail health of Giri had considerably broken down and he
was released from jail. Netaji used to send him financial help for medical treatment in

Kalimpong even after his release.
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A close friend of Netaji Subhas Chandra Bose, Narendra Narayan Chakraborty
writes about Dal Bahadur Giri in his article “Nazruler Sange Karagare”, published in
Desh, 3" para, 1376 BS as follows:-

“One day myself and Satin Babu was walking within the Jail compound in full dress
we saw Sri Giri within 3™ class prison barrack covered with iron rods. We were
stunned to see him at such a place and forgot to speak. But Sri Giri extended his hands
through iron rods and caught our arms with warm gesture. We were ashamed and after
returning to our barrack narrated the whole story to other co-prisoners. But Satin Sen
did not sit idle. He protested against the ill treatment and informed the jail authorities
that unless Sri Giri is placed in special class within 7 days he will give up all facilities
of special class prison and take of“Kurta” and “Jangiya” of 3" class, as well as food
of that class. Naren Chakraborty, also, followed Sri Satin and continued as such for
one month and four days. In order to save the situation Dal Bahadur Giri was
transferred to Hoogly Jail and Satin Sen, Naren Chakraborty to Berhampur
Jail””.(Lama:1998:14)(English Section).

Thus, such torture in jail led Giri to fall ill and it slowly started increasing. In
1923, Netaji Subhas Chandra Bose in order to arrange for Giri’s medical treatment
published an appeal in “Sarathi” journal for raising a fund for Giri. Hence, under the
order of Desh Bandhu Chittaranjan, Dr. Charu Chandra Sanyal remitted Rs 1000/- from
Swarajya Party Fund to Sri Giri. But this all was of no avail and Giri who was then
known as “Pahari Gandhi”left this world at the age of 36 years with full glory and

honor. Giri was an uncrowned King of Darjeeling people.

After his death Mahatma Gandhi too wrote generously about this valiant
freedom fighter from Darjeeling in his book “The collected works of Mahatma Gandhi,
Volume XXV, It is also reliable known that Gandhi was actively considering the name
of late Dal Bahadur Giri for the post of President of Indian National Congress had not
death overtaken him in 1924.

“Perhaps the greatest thing | have learnt is never to think for myself”. Thus,
despite of this significant utterance from the lips of one who was destined to become
the greatest exponent of Indian freedom struggle amongst the Indian Nepalese the life
story of Dal Bahadur Giri is worth recounting just to become fully aware of our
glorious freedom struggle and the part played by Giri in it which was never really

sought to be estimated correctly by us.
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It may be noted that Giri also joined the Khilafat Movement and began to
collect money for Angola Funds of Ali Brothers. The great revolutionary poet of
Bengal Kazi Nazrul Islam wrote in his famous journal “Dhum Ketu” dated 7"
November 1922 that Dal Bahadur was arrested by the British Police on a charge of
“Fraudulent” collection (Sangbadik Nazrul Prantosh Chatterjee, p: 95). The police
along with Giri also arrested several other Nepali Congress workers of Darjeeling
against which the people of Darjeeling observed one day hartal (strike) (Himachal
Barta of 22-12-85). At first after the arrest Giri was put in Darjeeling jail and then

transferred to the Alipore Central Jail, Calcutta as a special class prisoner.

However, after the release from jail Giri returned to Darjeeling and began to
work under Congress banner in the tea garden areas and amongst the poor Nepalese of

Darjeeling

Therefore, one should note that there were good numbers of freedom fighters
from Darjeeling. Some of them were his colleagues and their family members who are
still surviving in the District. Thus, they may have to be compensated for the sacrifice

they made in their youth and for others, since it is already too late for tears.
3. (v) SHARDA DEVI

Durga Malla actively participated in anti-British activities in his locality. He
participated sometimes in processions with freedom fighters. In 1931, Durga Malla was
only eighteen years old when he joined the 2/1 battalion of Gorkha Rifles. In his
battalion comparatively he was a more educated recruit. After completing “recruitment
training”, he was sent to Pune for “signal training”. In course of time, he attained
excellence in several other military trainings. His dedication on services and efficiency
got him quick promotions and after a few years he was promoted to the important post

of Signal Hawaldar.

After serving the army for about ten years, in 1941, Durga Malla married
Sharda Devi, a girl of Thakuri family of Kangra district, Himachal Pradesh. But fate
had something else in store for him as it was the time of the Second World War. In
Burma, Malaya and Singapore Japanese aggression had become more violent. For the
war- field the 2/1 battalion of Gorkha Rifles was also ordered to advance. Durga Malla
got an emergent call from his unit three days after his marriage. The Army called him

back for war.



143 |Page

Being a true patriot, Durga Malla did not get upset while leaving his newly
married bride alone back at home. With utmost courage he marched for war. When his
battalion reached Secunderabad, for 28 days he was sanctioned leave and given an

opportunity to reach home and meet his family members before departing for Malaya.

On 27 March 1944, when Durga Malla was on a mission to collect information
of the enemy camps, he was captured by the soldiers of enemy side. Durga Malla after
his arrest was kept in the prison at Red Fort, New Delhi as a prisoner of war. By
military court under section 41 of the Indian Army Law and section 121 of the Indian
Penal Code he was prosecuted. A death sentence was given to him by the Court
Martial, the court of trial before which he was tried at Red Fort. It was the time when
the imperialist British rulers were trying to suppress the Indian freedom struggle by all
means. Therefore, before the death sentence was finally executed, the British
authorities tried to coax Major Durga Malla into wrong confessing and if he could do
so then they promised him grant of remission. Veer Durga Malla whose only objective
was to get the country free it was against his wishes. Major Malla preferred to embrace
the gallows rather than accepting the British ruler proposals. When all persuasions
failed, at the prison cell Durga Malla’s wife Smt. Sharda Devi was brought before him
as the last resort. British authorities were of the opinion that she would persuade her
husband to apologize to the authorities. But on the contrary, he gave his wife his last
words by saying, “Sharda, | am sacrificing my life for the freedom of my motherland.
You need not be worried and distressed”. “Crores of Hindustanis will be with you after
my death. The Sacrifice | am offering, shall not go in vain. India shall be free. I am
confident, this is only a matter of time” (Gorkhas in India 8" June 2014).

On 15th August 1944, Veer Durga, was taken to Delhi Central Jail from the Red
Fort. He was given a death sentence by the Court Martial, the court of trial before
which he was tried at Red Fort. On 25th August 1944, after ten days he was sent to the
gallows. Thus ended the journey of one more noble son of mother India at the altar of

Freedom who laid down his precious life.
3. (vi) CHANDRA DEVI PRADHAN

The participation of women in the Freedom Movement in Kurseong was
severely restricted by gender considerations. The socio-cultural norms continuously
restricted the movements and behavior of those women. The women in those days were

exposed to greater insecurity, illiteracy, casteism, orthodoxy, unhealthy living
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conditions, traditionalism and male dominance in all fields. The public-private
negotiation was even more difficult for women. The transitions from home to public

sphere were next to impossible.

But after 1910, women experienced in organizing and working in local
women’s organization and opening schools in the region. They realized that education
was the only means to enlighten people and to understand the real evil nature of the

British Government.

Therefore, we have come across the names of few great women who had
participated in the nationalist movement not directly but indirectly in their own little
ways namely Chandra Devi Pradhan, Sachidevi Pradhan and Chanda Pradhan. See for
Photo-12

Chandra Devi Pradhan was born in 1916 in Dehradun. Her father Ratannarayan
Pradhan was Sub-Inspector of Police from 1915 to 1920 in Kurseong. Her mother
Vishnumaya Pradhan was a housewife. Chandra Devi Pradhan came to Kurseong in
1932 from Dehradun and married Karnabahadur Pradhan in 1944. She had three
children namely Rama Pradhan, Rajan Pradhan and Dhiren Pradhan. She was an

educated lady and had done matriculation during the period.

She was a freedom fighter and a social worker too. But she did not have any
political background. She joined the Congress Party led by Saryu Prasad Poddar,
Putalimayadevi Poddar and Sabitridevi in Kurseong in 1935. She had to face many
challenges to join the movement as the period was marked by very conservative and
orthodox system. As the society was a patriarchal and it was unsuitable for girls or
women to cross their household activities and enter politics. Beside this the colonial
regime too declared that any one attending Congress meeting or procession would be
found guilty. Thus, she had to face both Patriarchal and Colonial challenges. See for
Photo-13

Chandra Devi Pradhan domestic life was too challenging. After marriage her
life was segregated even within her home and had to maintain Purdah. She had no
social contact with any of the male in family except her husband. She had to keep her
head covered. It was an environment in which purdah was rigorously enforced. She
could not dare to listen to any political discussion of the men but could discuss among
them. Thus, she was secluded and confined to a room after marriage. Hence, one can

understand how much challenges she faced as she was already involved in the
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movement. Since her husband was against her involvement in the movement, she
clandestinely continued her participation in the movement. She was a lady of great
courage and carried her both political and social activities sharing the burden of social
norms that inhibited her autonomy. Despite of all this social practices she participated

the Congress meetings and procession held in Kurseong.

Chandra Devi Pradhan was amongst the few educated women in Kurseong.
Chandra Devi along with Sachidevi Pradhan and Chanda Pradhan started to work for
social development in Kurseong. They were the first ladies who opened up school in
Kurseong namely Hindu Kanya Padshala (Hindi Girl School) in 1935. Since there was
no provision for girl’s education in Kurseong, these three ladies successfully opened up
school by facing severe challenges. Side by side the freedom movement too was
spreading like a wild fire all over India and Kurseong was not left behind. Gandhi’s
speeches in Kurseong regarding the abolition of caste system greatly moved Chandra
Devi Pradhan. Thus, she decided to start a Harijan School in Kurseong in the same
year. She was the only woman to teach the Harijan in the Harijan School. It was due to
the fact that the society was caste ridden and no one was willing to come forward to
teach such people in society. But Chandra Devi went against the orthodox caste system
and continued her teaching. Her family was not happy with her activities and society
too treated her as she had committed a crime by going against the societal norms. She
continued her activities and sacrificed her life in teaching the Harijans. After returning
from school she had to take bath and change cloths before entering the house and this
was made mandatory by her family members. She was very dedicated towards her work
and she realized that these people need education too. She felt that education was only
means to enlighten this down graded people of society. Apart from this, she also helped
them both physically and financially. She provided all possible help to this people and
became the god mother of them. Thus, the people used to call her Bebo (meaning sister
in Garwali language, Dehradun). See for Photo-14

These Ladies did their very best to further cause of women’s education. The
institution was started with the help of donation collected from the local and so it faced
economic hardships. These ladies could also be regarded as the pioneer of female
education who encouraged the opening of institution. The Pushtakalaya was founded
purely on national lives and it became a powerful instrument in removing the social evil

such as Purdah, Untouchability and Caste System to some extent. From the very
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beginning it had striven to impart a spirit of self — help, love for fellow beings, sacrifice
and patriotism to the students. It also inculcated among them the highest principles of

simplicity, chastity and social service.

It was claimed that the institution was in open air and the atmosphere was
charged with spirituality. There was no show of fashion and the sublime simplicity
reigned supreme in this institution. Khaddar was not compulsory though but yet most
girl students were clad in Khaddar to which they took of their own. Thus, this school
became a splendid training ground for girls and the education imparted admirably fitted

them alike for domestic and also national service.

Beside this she also helped the freedom fighters in all possible ways. When
Saryu Prasad Poddar and Puttalimaya Devi were arrested it was Chandra Devi Pradhan
who provided all necessary information to them regarding the movement as she could
read newspapers and other related articles. She provided food and shelter to those
freedom fighters that were hiding from the arrest of the British government. She
became the backbone of the freedom fighters as the British Government could never
get hold of her. No one could know her activities as she was a very clever lady enough
to handle situation. She was known only as a social worker and a teacher in the eye of
the British Government. It would be unfair to ignore the names of such women.
History has always mentioned about those who came out in the public and participated
in the movement. We credit them for creating an independent India. No nation could be
created by handful of few great leaders but it needs an absolute support of those who
are indebted to the grass root level of society and understands its nature. She breathed
her last on February 2001 in Digboi Assam.

3. (vii) SYAMDEVI PRADHAN OR SACHIDEVI PRADHAN

Syamdevi Pradhan was born in 22™ June 1910 in Lensidown (Dehradun). Her
grandfather Purna Singh Pradhan was a Subedar in Gorkha Army in Dehradun. In 1932
her grandfather resigned from his job and the whole family came to Kurseong in the
same year. Kurseong in that period was marked by illiteracy, conservatism, casteism
and orthodoxy. In case of women the public-private negotiation was even more
difficult. The social norms in the region did not permit the women for their right

because of conservative system and no formal women’s organization to channelize
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adequately. Though education helped few to articulate feminist issues but did not
enable them to act on them. Illiteracy became the hurdle in the path to progress. Despite
of this, women tried to be active by hearing the prevailing political issues. See for
Photo-15.

During the period there was no provision for children’s education in Kurseong.
Only few schools were open up especially for the elite class and the British children. In
1935 D. B. Chettri along with Syamdevi Pradhan, her sister Chandra Devi Pradhan and
Chanda Pradhan decided to open up school in Kurseong for the poor, illiterate and
backward section of the society. Hence these three great women started the Hindu
Kanya Padshala (Hindi Girls School) in Kurseong. They were the only teachers in that
school as no one was willing to join them due to the traditional system of society. Later

on the school came to be known as Municipal Girl School of Kurseong.

Beside this, Syamdevi Pradhan with few other women organized themselves as
both imparters and recipients of nationalist information. In order to facilitate their own
activities in the domestic sphere, they kept themselves informed of the wider political

development through following ways.

Firstly, they educated themselves by reading local Hindi and Nepali

newspapers, printed materials etc.

Secondly, they listen to the private conversation of men in the household and

discussed ideas amongst themselves.

However, one should note that the household became a place for discussions
and organizing secret activities of the nationalist movement for these women. The
participation of these women in the movement and the demonstration of political

significance in domestic sphere could be seen in the following ways.

Firstly, they started the constructive programmes like spinning khadi and

boycotting British made goods.
Secondly, they made familial sacrifices.

Thirdly, they became the supportive wives and mothers, and nurturers, to

activists.

Fourthly, they also became the pillars of support and strength and carried out

secret activities etc.
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Along with this they listened to the songs from their parents. They held meeting
in each other’s homes. They invited one another to their homes to discuss political
events and sings patriotic songs. Thus, these women carried out both the social burden
and the nationalist activities at the same time. Hence, the nationalist politics entered the
home and altered the life of these women. There were certain unavoidable
circumstances which forced these women to step out into the public domain. Syamdevi

Pradhan breathed her last in 2" May 2010 at the age of hundred years in Kurseong.

Therefore the women’s participation in the nationalist movement has always
focused on the public sphere. But all women could not access this sphere. Thus,
ignoring the thousands of housewives, mostly mothers and wives, who provided
indirect support by shouldering family responsibilities in the absence of their men

needed elitists perspectives.

However, the chapter contains an autobiographical narrative of ordinary middle
class women from all over India especially from Darjeeling, Kurseong and Kalimpong
who did not participate in any public national activity due to social constraints. Yet
within the domestic sphere their lives were affected by political changes in the public
sphere and it is important to understand that how women made sense of their
experiences and activities. Since, from within the domestic sphere women undertook
significant political activities and such activities cannot be seen as a prerogative of
actors within the public sphere only, just as politics cannot be the prerogative of the

public sphere only.

Whereas, within the domestic sphere the nationalist activities of women also
suggest that political activism does not always involved engaging with formal political
machinery instead domestic spaces can become sites of political practices. The women
in Indian households realigned their domestic roles to accommodate the nationalist
cause. The women when they lost their family members, they not only suffered grief
and sorrow but their responsibilities towards themselves and their nearest kin had to be
reorganized. Thus, the responsibilities of the family, the education of children, dealing
with loss of income and shortage of food fell on their women’s shoulders. Only few
women returned to their parental homes, shouldering the economic strains in their

husband’s homes.

Therefore, the political act was identified by the women respondents as one

which supported the nationalist cause or expressed nationalist feelings irrespective of
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whether it was located within the domestic or public sphere. The political turmoil
affected the entire household and the women had to resolve the conflicts and
contradictions that any form of nationalist activities created for them. Hence, the
awareness the women had to survive without inhibiting the commitments of their
husbands to the nationalist cause helped in the development of their own political

CONSCiousness.



150 |Page

References

All interviews were conducted between January 2011 and February 2014. All the

respondents were middle class Hindu, Buddhist men and women.

9™ January, 2011
2" February, 2011
5" April, 2011
11" April, 2011
13™ April, 2011
10™ May, 2011
20" May, 2011

5" June, 2011

7" July, 2011

4™ August, 2011
27" February 2011
19™ August 2013

10™ September 2011

10" July 2012

8" February 2014
8" February 2014
3" December 2014
1* December 2014
1* December 2014

28" November 2014

Library (N.B.U).
Poddar Surendranath
Dr. Pradhan Kumar
National Library
Archives

Poddar Surendranath
Library

Gorkha library,
Sharma Vinod Prasad

All India Radio,
Allay Parash Chandra

Lama Ratnamani

Lama Ratnamani

Chettri Malati

Sir Poddar Surendranath

Pradhan Rajan (son of
Chandra Devi Pradhan)

Gautam Nanita
lama Pushpa
Chettri Shanta
Subba Renu Leena
Sunkesari Chettri

Chettri Prabha

Kurseong, Hindu
Siliguri, Hindu
Kolkatta
Esplalde-Kolkatta
Kurseong, Hindu

N.B.U.

Kurseong, Hindu

Kurseong, Hindu
Kurseong, Buddhist
Kurseong, Buddhist
Medical,Siliguri, Hindu

Kurseong, Hindu

Kurseong, Hindu
Kalimpong, Hindu
Kalimpong, Buddhist
Siliguri, Hindu
Kalimpong, Hindu
Kalimpong, Christian

Kurseong, Hindu



151 |Page

PRIMARY SOURCES

Reports & Articles:

“Analysis of Causes leading to Depreciation of Currency and Remedial Measures”.
1954,

Chattopadhyay Bankim Chandra, 1882, “Anandamath” Bengali novel.

“Darjeeling not to be Unilingual, says Nehru, No Right to Drive out State Language”.
Amrita Bazar Patrika. Darjeeling. August 13, 1961.

Darjeeling Municipality Records. Section 119 Act 111 of 1884.

Ibid

Darjeeling Porter’s Act. Proceedings of Darjeeling Municipality, 16™ March, 1885.
Census of Bengal 1869, As in Hunter, W.W., op.cit., 1869.

Census 1951, West Bengal District Handbooks, Darjeeling, pp.xxxix-xliii, see also,
Memorandum (Supplementary) before State Re-organization Commission,
Government of West Bengal, Calcutta.

Chettry D.B, A Way Out for the Hill People of Darjeeling District Autonomy.

“Colony for E. Pakistan Refugee Srimati Chettri’s Appeal to Gandhi Fund Trustees”.
Hindustan Standard, July 12, 1949.

Chamling Sanjog, 25" August 2015,Indian Gorkhas, “Balidan Diwas” remembering
supreme sacrifice made by the Indian Gorkhas

Church of Scotland Darjeeling Mission; Sept 30" 1874. As in Chacraborty, C.op.cit.,
pp.67-115.

“Constituent Assembly Advisory Committee Personnel of Sub-Committees
Announced. Fundamental Rights, Minorities & Excluded & Tribal Areas”. Feb
27, 1947.

Consultation, Fort William, 16™ January 1839, No. 61 (R/195/\Vol.7).

“Four Resolution Passed in North Bengal Conference”. Jalpaiguri. May 20, 1947.
CSM 1974 pp50-54,69-77

CSWI 1974 pp.234-235, 261-263

Dhum Ketu 7™ November, 1922.

“Freedom Fighter- The Brave Gorkha Mat

Gorkhas in India, 8" June, 2014.



152 |Page

Himalayan Times, 19" June, 1949, “H.E.Dr.K.N.Katju Addresses the women”,
Kurseong.

Himachal Barta 22" December,1985.
Hindustan Standard, 9™ September, 1946, “Gorkha welcome Nehru Government”.

Hindustan Standard, 12" July, 1949, “Colony for E.Pakistan Refugees. Srimati
Chettri’s Appeal to Gandhi Fund Trustees”, Kurseong.

H.H. Risley: 1894, The Gazetteer of Sikkim.

“Independence Day at Kurseong” 16" August 1947, Kurseong.

Mally L.S.S.0, 1907, Bengal District Gazetteers Darjeeling, logos Press, New Delhi.
Mally L.S.S.0, 1995, Darjeeling; District Gazetteer, New Delhi, Gyan Books Pvt. Ltd.
“Nazruler Sange Karagare”, published in Desh, 3" para, 1376 BS Sarathi 1923.

Subba M.S Lt. Col. Retd, “A Freedom Fighter from Darjeeling”.

Sketch of Darjeeling, from Bengal and Agra Annual Guide and Gazetteer (1841). India
Office Library and Records, London.

The collected works of Mahatma Gandhi, Volume XXV October 1917 — July 1918.

The Constitutional Recognition of Nepali Language: A Long cherished Aspiration of
Indian Nepalis; A Bulletin Of All India Nepali Bhasha Samity.

The Darjeeling Tract, from the Darjeeling Guide, 1845, India Office Library and
Records, London.

The Encyclopedia of the Indian National Congress, Vol. VIII, 1921-24, p.332.

The History of Darjeeling — The Queen of Hills. Darjeelingpolice. Retrieved on 30
April 2006.

The Parliamentary Debates Official Report. In the First Session of the Council of States
Commencing on the 13" May 1952.

The Report of the Committee on the Status of Women in India (CSM), Towards
Equality, 1974, New Delhi, Government of India, Department of Social
Welfare, Ministry of Education and Social Welfare pp.50-54, 69-77

Retrieved from "http://en.wikipedia.org/wiki/History _of Darjeeling” Categories:
Darjeeling | History of Bengal

The Parliamentary Debates Official Report. In the First Session of the Council of States
Commencing on the 13" May 1952.

The school magazine of Girls High School, Kalimpong 2000.



153 |Page

Towards Equality: Report of the Committee On the Status of Women in India,
Department of Social Welfare , Ministry of Education and Social Welfare,
Govt. of India Press, 1975.

Report by Miss Lily Waugh, Girl’s Boarding School, Kalimpong 1898, in Manuel
D.G.-A Gladdening River. London, A & C Black 1914.

Report of the Inspector of Schools, 21% October 1908. Darjeeling Girls Boarding
School.

As Netaji Files Declassified - the Gorkha Connection Emerges Stronger
http://netajipapers.gov.in/

www.gandhiashramsevagram.org.
www.kalimpong.info » The Story of Darjeeling — Basant B. Lama, as ...

www.kalimpong.info/The Story of Darjeeling — Basant B. Lama, as reviewed by Dr.
Sonam ... On 7 September 2008.

http://www.congresssandesh.com/AICC/history/president/dr_pattabhi_sitaraimayya.ht
m.

Books

Agarwala, R.C, 1969, Constitutional History of India and National Movement, S.
Chand &Co, New Delhi.

Agnew,Vijay,1979, Elite Women in Indian Politics, New Delhi:Vikas.

Ahmad, K.C., 1984, ‘Gandhi, Women’s Role and the Freedom Movement’, Occasional
Papers on History and Society, 19: 1-24.

Al-Ali, Nadje, 2000, ‘Nationalism, National ldentities and Nation States: Gendered
Perspectives’ (Review Article), Nation and Nationalism, 6 (4): 631-38.

Alexander, Rajani, 1984, "Participation and Perceptions: Women and the Indian
Independence Movement"”, Samya Shakti, \VVol.1, No.2.

Alloula, Malek, 1987, The Colonial Harem, Manchester: Manchester University Press.
Altekar, A.S. 1962, The Position of Women in Hindu Civilization, New Delhi: Motilal.

Ali, Aruna Asaf, 1991, Resurgence of Indian Women, Radiant, Delhi, Travel Talk,
Aundh Publishing Trust, Aundh, 1947.

Allen, Judith,1986, “‘Evidence and Silence: Feminism and the limits of History’, in
Carol Pateman and Elizabeth Gross(eds), Feminist Challenges: Social and
Political Theory, Australia: Allen and Unwin.

Amin, Sahid, 1984, ‘Gandhi as Mahatma: Gorakhpur District, Eastern UP. 1921-22’, In
Ranajit Guha (ed.), Subaltern Studies Ill: Writings on South Asian History and
Politics, New Delhi: Oxford University Press.



154 |Page

Anand, Geeta, 1989, “Appeal to the Indian National Movement to Women”, senior,
Dartmouth College; ABP(20™  April,1930), (7" November, 1930), (23"
November, 1930), BC (14™ July,1930), 7" November, 1930), (7" December,
1930), (3" January, 1931), The Tribune (7" August, 1930).

Anderson, Benedict, 1991, Imagined Communities: Reflection on the Origin and spread
of Nationalism, London: Verso.

Anthias, Floya and Davis Yuval Nira,1992, Racialized Boundaries: Race, Nation,
Gender, Colour and Class and the Anti- Racist Struggle, Routledge, London.

Asthana, Pratima, 1974, Women's Movement in India , Delhi, Vikas.

Bagchi, G.C,1972. Village Survey Monograph on Upper Pedong. Census of India,
1961.

Bagchi, J, 1990, “Representing Nationalism: Ideology of Motherhood in Colonial
Bengal”, Economics and Political Weekly 25, no.42-44: WS 65-WS 71.

Bagh, Tara Ali (ed), 1958, Women of India, New Delhi, Publication Division.
Bakshi, S.R. 1988, Mutiny to Independence, New Delhi, Deep and Deep Publications.
Bakshi, S.R. 1987, Gandhi and the Status of Women, New Delhi: Criterion.

Ballhatchet, Kenneth, 1961, Race, Sex and Class under the Raj- Imperial Attitudes and
Policies and their Critics 1793-1905.London, Weidenfield and Nicolson.

Banerjee, Himani, 1995, ‘Attired in Virtue: The Discourse on Shame(lajja) and
Clothing of the Bhadramahila in Colonial Bengal’, in Bharati Ray (ed.), From
the Seams of History: Essays on Indian Women, Oxford: Oxford University
Press.

Barrett, M. 1980, Women’s Oppression Today: Problems in Marxist-Feminist Analysis,
London: Verso.

Bandhyopadhyay, Sandip, 1989, “The ‘Fallen’ and Non-Cooperation,” Manushi 53,
July-August.

Bandyopadhyay, Sibaji, 1995, ‘The Contemporary Popular Bengali Fiction: Textual
Strategic’, in Jasodhara Bagchi, (ed.), Indian Women: Myth and Reality,
London: Sangam Books.

Banerjee, Sikata, 2003, ‘Gender and Nationalism: The Masculisation of Hinduism and
Female Political Participation in India’, Women’s Studies International Forum,
935(1): 167-78.

Basu, Aparna, 1976, ‘The Role of Women in the Indian Struggle for Freedom’, in
B.R.Nanda (ed.), Indian Women: From Purdah to Modernity, New Delhi:
Raddian Publishers.

Barbara, Fultner edt Habermas Jurgen, 2011, Key Concepts Acumen, Durham, p.g.23.



155 |Page

Barrett, M. 1980, Women’s Oppression Today: Problems in Marxist-Feminist Analysis,
London: Verso.

Basu, Aparna and Ray Bharati, 1990. Women's Struggle: A History of the All India
Women's Conference. 1927-1990, Delhi, Manohar.

Basu, Aparna, 1976, “The Role of Women in the Indian Struggle for Freedom,” B.R.
Nanda (ed), Indian Women: From Purdah to Modernity, New Delhi, Vikas
Publishers.

Basu, Aparna, 1982, Essays in the History of Indian Education, New Delhi, Concept
Publishing Co.

Ballhatchet, Keneth. 1961, Race, Sex and Class under the Raj-Imperial Attitude and
Policies and their Critics 1793-1905. London Weidenfield and Nicolson, p.144.

Bayly, C.A, 1975, The Local Roots of Indian Politics: Allahabad 1880-1920, Oxford
University Press.

Beard, Mary, 1946, Woman as a Force in History: A Study in Traditions and Realities,
Macmillan, New York.

Bell, Diane, Karen Caplan and Wazir Karim (eds), 1993, Gendered Fields: Women,
Men and Ethnography, London: Routledge.

Bell, Vikki. 1993. Interrogating Incest: Feminism, Foucault and the Law. London:
Routledge.

Besant, Annie, 1885, The Political Status of Women, 2nd edn., London, C. Watts.
(pamphlet).

Bhabha, H. 1982, The Other Question. The Stereotype and Colonial Discourse, Screen
24.6, pp. 18-36, In Padmini Mongia’s, op.cit., p.41.

Birch, Anthony, 2001, The Concepts and Theories of Modern Democracy, Routledge,
London

Bista, D.B.1980. People of Nepal. Kathmandu: Ratna Pustak Bhandar.

Biswas Sanjay, Roka Sameer, 2007, Darjeeling, Truth & Beyond. Systematic
Computerised Offset Printers, Darjeeling.

Bomjan, D.S. 2008, Darjeeling, Dooars People and Place under Bengal’s Neo-Colonial
Rule. Darjeeling, Bikas Jana Sahitya Kendra.

Borland, Katherine, 1991, ‘That’s Not What | Said: Interpretive Conflict in Oral
Narrative Research’, in S.C.Gluck and D. Patai (eds.), Women’s Words: The
Feminist Practice of Oral History, London: Routledge.

Borthwick, Meredith, 1985, The Changing Role of Women in Bengal, 1849-1905,
Princeton, N.J., Princeton University Press.



156 |Page

Broomfield, J.H, 1968, Elite Conflict in a Plural Society: Twentieth Century Bengal,
University of California Press, California.

Borthwick, M. 1984, TheChanging Role of Women in Bengal, 1804-1905, Princeton,
NJ: Princeton University Press.

Bracewell, Wendy, 1996, ‘Women, Motherhood and Contemporary Serbian
Nationalism’, Women’s Studies International Forum, 19 (1-2).

Brown, Judith. 1972, Gandhi and the Civil Disobedience Movement, Cambridge,
Cambridge University Press, pp. 146, 168.)

Brown, Judith, 1977, Gandhi Rise to Power, op.cit. 1928-1934, Cambridge University
Press, Cambridge.

Broomfield, J.H. 1968, Elite Conflict in a Plural Society: Twentieth Century Bengal,
University of California Press, California.

B.T. Ranadive: 1986, Gorkhaland Agitation: A Part of Imperialist Plot in East.
September, 1986.

Buramanger, H.B. 1994, Is Gorkhaland a Reality or Simply Mirage. Kathmandu.
Burke, Peter (ed.), 1991, New Perspective on Historical Writings, Oxford: Polity.

Butalia, Urvashi, 1993, ‘Community, State and Gender: On Women’s Agency during
Partition’, Economic and Political Weekly, XXVIII (17).

Burton, Antoinette, 1998, At the Heart of the Empire: Indians and the Colonial
Encounter in Late Victorian Briatin, University of California Press.

Campbell, A. 1905. Final Report on the Survey and Settlement of the Kalimpong
Government Estate in the District of Darjeeling, 1901-1903. Calcutta: Bengal
Secretariat Press.

Caplan, 1,1970. Land and Social Change in east Nepal: a study of Hindu-tribal
relations.London; Routledge and Kegan Paul.

Caplan, P, 1989, Don’t Blame Mothers, New York, Harper and Row.

Caplan, Paula. J, 1989, Women’s Masochism: The Myth Destroyed, New York: New
American Library, 1987.

Chakrabarty, Dipesh, 1993, “Postcoloniality and the Artifices of History: Who Speaks
for *Indian’ Pasts?” Representations, 3, Winter.

Chakrabati, Dyutis. 1988, Gorkhaland: Evolution of Politics of Segregation, Centre for
Himalayan Studies, Special Lecture X, University of North Bengal.

1988. Nationalism, Ethnicity and Gorkhaland Movement, A Note on
Conceptual Problem. University of North Bengal.




157 |Page

Chakravartty, Renu, 1980, Communists in the Indian Women's Movement, 1940-1950,
New Delhi, People's Publishing House.

Chandra, Bipan, 1988, India’s Struggle for Independence, Penguin Books, India.
Chandra, B, 1999, Colonialism: Some Basic Aspects, London. p 66.
Chand, Tara, 2995, History of the Freedom Movement in India, VVol.Il1l, New Delhi.

Chatterjee, Manini, 2001, ‘1930: Turning Point in the Participation of Women in the
Freedom Struggle’, Social Scientist, 7-8: 39-47.

Chatterjee, Partha,1989, ‘The Nationalist Resolution of the Women’s Question’, in
Kumkum Sangari and Sudesh Vaid (eds), Recasting Women: Essays in Colonial
History, New Delhi: Kali for Women.

Chattopadhyay, Kamala Devi, 1986, Inner Recesses/ Outer Spaces. Memoirs, New
Delhi, Navrang.

Chattopadhyay, Kamala Devi, 1937, The Awakening of Indian Women, Madras.

Chattopadhyay, Kamala Devi, 1983, India’s Women’s Struggle for Freedom, Abhinav
Publication, New Delhi.

Chattopadhyay, Kamala Devi, 1939, Awakening of Indian Women, Madras.
Chattopadhyay, K. 1983, Indian Women’s Battle for Freedom, New Delhi: Abhinav.

Chattopadhyay, R., 1989, ‘The Women Perceived: A Study in the Changing Visual
Iconography, India Women Myth and Reality’, paper presented at the national
seminar, Scholl of Women’s Studies, Jadavpur University, Calcutta, March.

Chattopadhyay, K. 1983, Indian Women’s Battle for Freedom, New Delhi: Abhinav.

Chemjong, Iman Singh.1966. History and Culture of the Kirat People. 3" Ed. Nepal:
Tumeng Hang.

Chettri, M. 2013. Choosing the Gorkha: At the crossroads of class and ethnicity in the
Darjeeling hills. Asian Ethnicity.

Chettri, V. 1994, Kumar, Kurseong Ra Kishorawasthama, Kuseong, In Nepali.

Choudhuri, Nirad, 1968, The Autobiography of Unknown Indian, University of
California Press, 1968.

Chow R, 1997, Where Have AIll The Native Gone? In Padmini Mongia (ed)
Contemporary Post Colonial Theory. A Reader, Delhi, Oxford University Press,
p 124.

Cornell, D. 1995. What is ethical feminism? In: Benhabib S, Butler J, Cornell D, Fraser
N, Nicholson L, editors. Feminist Contentions: A Philosophical Exchange. New
York, NY: Routledge, pp 75-106.



158 |Page

Cornwall A, Harrison E, Whitehead A, editor. 2007. Feminisms in Development:
Contradictions, Contestations and Challenges. New York, NY: Zed Books.

Cornwall A, Harrison E, Whitehead A. 2008. Gender Myths and Feminist Fables: The
Struggle for Interpretive Power in Gender and Development. Oxford, United
Kingdom: Wiley & Blackwell.

Daly, Mary, 1990, Gyn/ecology: The Metaethics of Radical Feminism, Boston, Mass:
Beacon Press.

Darjeeling and its Mountain Railway, 2002, Naya Udyog, Kolkata.

Darjeeling Branch Indian Tea Association. 1982. Report. Submitted to the Deputy
Commissioner of Darjeeling.

Darjeeling Municipality Records, 1884, Section 119 Act III.

Dartmouth College (1989); ABP (April 20, 1930), p.6, (November 7, 1930), p.4,
(November 23, 1930), p.5; BC (July 14, 1930), p.4, (November 7, 1930), p. |
(December 7, 1930), p. I, (January 3, 1931), p. I; The Tribune (August 7, 1930),
p. 9.Darjeeling: 1850, from Illustrated London News, 1850.

Dash, Arthur Jules. 1947. Bengal District Gazetteers: Darjeeling. Calcutta: Govt.
Printing.

Dasgupta, Atis. 1999, Ethnic Problems and Movements for Autonomy in Darjeeling, in
Social Scientist, Vol. 27, N0.11/12, Nov-Dec., 1999, pp. 47-68.

Dasgupta, Kalpana, 1976, Women on the Indian Scene, New Delhi, Abhinav
Publications, p. 16.

Dasgupta, Manas: 1989, Economic Development of Darjeeling Hill Areas.

De, Barun and Roy. R. Pranab, 1979, “Notes for the history of Darjeeling”, presented
to the Indian History Congress, Waltair Session.

Denis, Kandiyoti. 1996, Women, Ethnicity and Nationalism in Ethnicity edited by John
Hucthison and A.D. Smith, Oxford: OUP.

De, P.J. 1978. “Study of a Market in Darjeeling District, West Bengal”. Bul. of
Anthrop. Sur. of India, 27 (1&2).

Desai, A.R, 1959, Social Background of India, Bombay.

Desai, I.P: 1967, “Caste Politics” in Economic and Political Weekly (Bombay), April
22.

Desai, Mahadev. n.d., The Story of Bardoli, among others and Jawaharlal Nehru,
1945, Discovery of India, Calcutta, p. 32.

Desai, Neera, 1957, Women in Modern India, Vora & Co. Bombay.

Desai, Neera, 1967, Woman in Modern India, 2nd edn, Bombay, Vora and Co.



159 |Page

Davidoff, Leonore, 1995, Worlds Between: Historical Perspectives on Gender and
Class, Cambridge: Polity Press.

Davin, A, 1978, ‘Imperialism and Motherhood’, History Workshop Journal, 5.

Dietrich, G, 1985, “Personal is Political”: Women and the Process of Political
Participation’, Teaching Politics, 10.

Dr. Basu, Durga Das, 2007, Introduction to the Constitution of India, Wadhwa &
Company Law Publishers, India.

Dr. Wangyal, B Sonam, 2002, Sikkim and Darjeeling, Division & Deception, 1%
edition, Jaigaon, India.

Dozey, E.C. 1922, A Concise History of the Darjeeling District Since 1835 with
complete Itinerary of Tours in Sikkim and the District, Calcutta, Art Press.

Dutta, KK, 1957, History of Freedom Movement in Bihar, 1928-41, Vol-II, Patna.

Engels, Dagmar, 1983, ‘The Age of Consent Act of 1891: Colonial Ideology in
Bengal’, South Asian Research, 3(2).

, 1989, “The Limits of Gender Ideology: Bengali Women, The Colonial State,
and the Private Sphere, 1890-1930°, Women’s Studies International Forum,
12(4).

Everett, J.Matson, 1979, Women and Social Change in India, New Delhi, Heritage

Everyman Press; 1983, Indian Women’s Battle for Freedom, Abhinav, Delhi, Inner
Recesses.

Fine, Michelle, 1992, Disruptive Voices the Possibilities of Feminist Research, The
University of Michigan Press.

Fobres, Geraldine, The New Cambridge History of India : Women in Modern India,
New Delhi,Cambridge University Press, 1998.

Forbes, H. Geraldine, “Goddesses or Rebels? The Women Revolutionaries of Bengal”,
The Oracle, 2, no.2 (April 1980), pp.1-15.

Forbes, Geraldine, The Indian Women’s Movement: A Struggle for Women’s Right or
National Liberation? In Gail Menault (ed). op.cit. p.54.

Forbes, Geraldine, 1984, “Mothers and Sisters: Feminism and Nationalism in the
Thought of Subhas Chandra Bose,” Asian Studies 2, no. 1.

Foning, A.R.1987.Lepcha: My Vanishing Tribe. New Delhi: Sterling.

Fonow, M. and J.Cook (eds), 1991, Beyond Methodology: Feminist Scholarship as
Lived Research, Bloomington: Indiana University Press.

Friedan, B, 1963, The Feminist Mystique, Harmondsworth: Penguin.



160 |Page

Gail O, Pearson, 1979, “Women in Public Life in Bombay City with special reference
to the “Civil Disobedience Movement”, PH.D. Thesis, Jawaharlal Nehru
University.

Gail, Pearson, 1981, ‘Nationalism, Universalism and Extended Female Space in
Bombay City,” in Gail Minault (ed.). The Extended Family: Women and
Political Participation in India and Pakistan, New Delhi: Chanakya Publications.

Gail, Omvedt, 1987, Feminism and the Women’s in India. Unpublished Paper, SMDT,
University Research Centre for Women’s Studies, Bombay.

Gallagar, G.Johnson, A Seal, (ed.), 1973, Locality, Province and Nation, Cambridge.

Gandbhi, “Duty of Women”, CWMG, vol XVIII, PP 57-8: “speech at women’s meeting
at Dakor”, CWMG, vol. XVIII pp 391-5.

Gandbhi, “The Position of Women”, Young India (July 21, 1921), PP 228-9.
Gandhi, “speech at women’s meeting, Patna”, CWMG, vol. XIX, pp67-8.
Gandbhi, “The Position of Women”, Young India (July 21, 1921), PP- 228-9.
Gandhi, M.K, Hind Swaraj, 1958 edition, pp. 25-26.

Gandhi, M. K., 1920,“Women and the Vote,” Young India (November 24, 1920).
Gandhi, “Untouchability, Women and Swaraj”, ISR, 37 (March 26, 1927).

Gandhi, “Speech at Women’s Meeting”, Coimbatore, October 16,1927, CWMG, Vol.
XXV,P.148.

Ganguly, R. 2005. Poverty, malgovernance and ethnopolitical mobilization: Gorkha
nationalism and the Gorkhaland agitation in India. Nationalism and Ethnic
Politics.

Gedge, 1929, E & Choksi. M (ed.), Women in Modern India, Bombay.

Genovese-Fox, E., 1982, ‘Placing Women’s History in History’, New Left Review,
133.

Ghosh, Aurobindo, 1948, The Doctrine of Passive Resistance, Pondicherry.

Ghosh, Das Santi, 1976, interview (Calcutta, 24" February); Tirtha Mandal, Women
Revolutionaries of Bengal, 1905-1939 (Calcutta, Minerva, 1991).

Giri, Dal Bahadur, Smitri Grantha, Nepali Sahitya Sammelan Darjeeling.

Giri, Ranjana, 2010, Maya Devi Chhetry: An Inspiration, New Delhi, L.B. Associates
(Pvt) Ltd.

Gluck, S.C and D. Patai (eds) 1991, Women’s Words: The Feminist Practice of Oral
History, London: Routledge.



161 |Page

Gordon, Alexandea, 1898, Lt.Col.W.- Recollection of a Highland Subaltern during the
campaign, London.

Gordon, Linda, 1988, ‘What is Women’s History?’. In Juliet Gardiner (ed.), What is
History Today?, Hampshire: Macmillan.

Gopal, K, 1966, ‘The Development of the Indian National Congress as a Mass
Organisation, 1918-23’, Journal of Asian Studies, 25 (3).

Gorkha National Liberation Front. 1986 “Gorkhaland is a Must Why?”” Leaflet

Gorkhaland Agitation: An Information Document, Govt. of West Bengal, September
1986.

Government of West Bengal, Office of the Deputy Commissioner of Darjeeling, Tribal
Gorkhaland Agitation: An Information Document-Il, Govt. of West Bengal,
January, 1987.

Welfare Department, 22" May, 1958.

Graham, J.A, 1905, On the Threshold of Three Closed Lands. Edinburgh, R & V Clark
Ltd.

Guha, Ranajit (ed.), 1921-22, Subaltern Studies I1l: Writing on South Asian History
and Politics, New Delhi, Oxford University Press.

Guha, Ranajit(ed.),1982-89, Subaltern Studies: Writings on South Asian History and
Society, Vols-1-VI1, New Delhi: Oxford University Press.

Gupta, Das, Kamala, 1970, Swadinata Sangrame Banglar Nari( Bengali Women in the
Freedom Movement), Calcutta, Basudhara Prakashani.

Harding, Sandra (ed.), 1987, Feminism and Methodology, Bloomington: Indiana
University Pressand Milton Keynes: Open University Press.

Haynes, Douglas and Prakash Gyan, 1991, Contesting Power, Delhi, Oxford University
Press.

Heimsath, Charles H. 1964, Indian Nationalism and Hindu Social Reform, Princeton,
N.J., Princeton University Press.

Henningham, Stephen, 1983, Quit India in Bihar and the Eastern UP: The Dual Revolt
in Ranajit Guha, ed; Subaltern Studies-11, New Delhi, p 137.

Hermanns, Fr. Mathias. 1954. The Indo-Tibetans: The Indo-Tibetans and Mongoloid
Problem in the Southern Himalaya and North-Northeast India. Bombay:
K.L.Fernandes.

Hingorani, AT. (ed.), 1964, M.K. Gandhi, The Role of Women, Bombay: Bhartiya
Vidya Bhavan.

History of Darjeeling. exploredarjeeling.com. Retrieved on 2 May 2006



162 |Page
Hooker,J.D. 1891, Ibid, p. 127.

Hutchins, Francis G. 1967, The Illusion of Permanence: British Imperialism in India,
Princeton, N.J., Princeton University Press.

Jayawardena, Kumari, Feminism and Nationalism in the Third World. Zed Books,
London, 1986.

Jessops, Bob, 1982, “The Capitalist State. Marxist Theories and Methods. New York:
New York University Press.

J.P. Suda, 1969. Indian National Movement, Meerut; Bipan Chandra, 1971, Modern
India, New Delhi, pp. 184-186 and 1988, India's Struggle for Freedom
1858-1947, Delhi, Viking, p. 528

Judith, Allen, 1986, ‘Evidence and Silence: Feminism and the Limits of History’ in
Carole Pateman and Elizabeth Gross (eds.), Feminist Challenges: Social and
Political Theory, Sydney: Allen and Urwin, pp. 173-89.

Karlekar, Malavika, 1991, Voices From Within: Early Personal Narratives of Bengali
Women, Delhi, Oxford University Press.

Kasturi, leela and Vina Majundar (eds), 1994, Women and Indian Nationalism, New
Delhi: Vikas.

Kaur. M., 1968, Role of Women in the Freedom Movement, 1857-1947, New Delhi:
Sterling.

Kaur. Mamohan, 1985, Women in India’s Freedom Struggle, Sterling, Delhi.

Kaviraj, Sudipta, 1994, “On the Construction of Colonial Power: Structure, Discourse,
Hegemony,” Contesting Colonial Hegemony, ed. Dagmar Engels and Shula
Marks, London, German Historical Institute London.

Kennedy, Dane. 1996, The Magic Mountains: Hill Stations and the British Raj. Oxford
University Press. p. 170.

Khan, Yasmin, 2007, The Great Partition The Making of India and Pakistan, Penguin
Books, India.

Kishwar, Madhu, 1990, ‘Why | Do Not Call Myself a Feminist’, Manushi, No-61
(November-December).

Kopf, David, 1979, The Brabmo Samaj and the Shaping of the Modern Indian Mind,
Princeton, N.J., Princeton University Press.

Kosambi, Meera, 1988, “Women, Emancipation and Equality: Pandita Ramabai's
Contribution to the Women's Cause,” Economic and Political Weekly, 23, no.
44 (October, 1988).

Kothari, Rajni: Politics in India (Boston: Little Brown and Co. 1970), p.237

Krishnamurthy, J, 1989, Women in Colonial India, Oxford, Delhi.



163 |Page

Kumar, Nita, ed., 1994, Women as Subjects, South Asian Histories (Charlottesville and
London, University Press of Virginia).

Lama, B Basant, 2008, Through the Mists of Time The Story of Darjeeling The land of
Indian Gorkha, Bhawani Offset Printing and Publication, Kurseong.

Lama, Mahendra P. 1998, On Quiet Hills, The Stateman, April 19, 20 & 21.

1998, Gorkhaland Movement: A Perspective Economic Analysis.
Himalaya Today, June, pp.5-9.

1996, Compiled Gorkhaland Movement: Quest for an Identity,
Department of Information and Cultural Affairs. Darjeeling Gorkha Hill
Council.

Lama, Ratna Mani, 1996. ‘Prenahko Shrot Maya Devi’, Darjeeling, Vistha Publication,
Darjeeling (In Nepali).

Lama, Ratna Mani, 2014, “Ojhalma Pareko Gorkha Swatatntrata Sangramiharu”,
Charitra Publication, Kalimpong (In Nepali).

Labar, Jiwan, Kahi Rajnaitik Byaktitwaharu, Gama Prakashan, H.D.Lama Road,
Darjeeling, 2006 (In Nepali).

Lather, Patti, 1988, ‘Feminist Perspectives on Empowering Research Methodologies’,
Women’s Studies International Forum, 11(6).

Leonard, Karen 1. and Leonard John, 1981, “Social Reform and Women's Participation
in Political Culture: Andhra and Madras,” The Extended Family, ed. Gail
Minault, Columbus, Mo., South Asia Books.

Lerner, Gender, 1975, ‘Placing Women in History: Definitions and Challenges’,
Feminist Studies, 3(1&2).

Mack Conty, Colleen, 2004, “Third Wave Feminism and the Need to Reweave the
Nature/Culture Duality”, NWSA Journal, Vol.16, No.3. DOI: online version.

Mahan, Rajan, 1999, Women in Indian National Congress, Rawat Publication, Nice
Printing Press, New Delhi.

Majumdar. R.C., 1962. 1963, History of the Freedom Movement in India, 3 Vols.
Calcutta.

Majumdar, R.C., (ed.), 1974, British Paramountcy and Indian Renaissance, Bombay;
Charles Hetmsath.

Majumdar, R.C., 1962. 1963, History of the Freedom Movement in India, 3
Vols.. Calcutta. K.L. Mukhopadhyaya, and 1969, The Struggle for Freedom,
Bombay, pp. 998-999:

Majumdar, R.C., 1963, op.cit.,Vol. 111, pp. 280-281, 414, and Suda, op.cit., pp. 243-
244,



164 |Page

Mazumdar, Shudha, 1989, Memoirs of an Indian Woman, ed. Geraldine Forbes, New
York, M. E. Sharpe.

Mazumdar,V., 1985, 'Emergence of Women's Question in India and the Role of
Women's Studies’, Occasional Paper, 7. New Delhi, CWDS.

Mazumdar, Vina, 1976/1990, “The Social Reform Movement in India - From Ranade
to Nehru,” Indian Women: From Purdah to Modernity, ed. B. R. Nanda, New
Delhi, Vikas Publishing.

Majumdar and Kasturi, 1994, Women and Indian Nationalism, Vikas Publishing
House, New Delhi.

Mandal, Tirtha, 1991, Women Revolutionaries of Bengal, 1905-1939 (Calcutta,
Minerva).

Manmohan, Kaur, 1985, Women in India's Freedom Struggle, Delhi, Sterling
Publishers.

Mclane , J.R, 1977, Indian Nationalism and Early Congress, Princeton.

Mehrotra, S.R, 1965, Emergence of Indian National Congress, Vikas Publishing House,
Delhi.

Mehta, Hansa, 1981, Indian Women, Buttala & Co., Delhi.
Mernissi, F, 1975, Beyond the Veil, New York: Wiley.

Metcalfe, Thomas. R, 1999, The New Cambridge History of India Ill. Ideologies of the
Raj. Cambridge University Press. p 79.

Mill, James, 1968, The History of British India, 2 vols., New York, Chelsea House.

Minault, G.. 1981. 'Introduction: The Extended Family as Metaphor and the Expansion
of Women's Realm'. in Minault, op.cit.

Mies, Maria, 1980, Indian Women and Patriarchy, New Delhi, Vikas.
Mishra, B.P. 1986, Behind Gorkhaland Agitation. Mainstream, VVol.25 no. 7, pp. 15-20.

Mohanty, C.T, Under Western Eyes- Feminist Scholarship and Colonial Discourse, in
Padmini Mongia (ed), op.cit.

Moktan, R. compiled and edited, 2004. Sikkim: Darjeeling Compendium of
Documents. Kalimpong.

Mortan, Elaenor, 1954, Women Behind Mahatma Gandhi, Max Reinhardt, London.
Morris, C.J. 1933/85. The Gurkhas; An Ethnology. Delhi, B.R. Publication

Mukherjee, Ishanee, 1985,“Women and Armed Revolution in Late Colonial Bengal”,
National Conference of Women Studies, Chandigarh.



165|Page

Mukherjee, S. N., 1982, “Raja Rammohun Roy and the Status of Women in Bengal in
the Nineteenth Century,” Women in India and Nepal, ed. Michael Allen and S.
N. Mukherjee, Canberra, Australian National University.

Munsi, Sunil.1980. “An Enquiry into the Nature of Frontier Settlements: Case Study of
Hill Darjeeling”. Occasional Paper Number 34. Centre for the Studies in Social
Sciences, Calcutta.

Nanda (ed.), 1976, Indian Womem from Purdah to Modernity, New Delhi, Vikas
Publishing House.

Nandy, Akhil Chandra, 1973, “Girl’s in India’s Freedom Struggle”, The Patrika Sunday
Magazine (Calcutta, 2" September).

Nagree Samiti, ‘Kalimpongka Swatantrata Sangramiharu’, Publication: Kalimpong. (In
Nepali).

Nair, Janaki, 1991,“Reconstructing and Reinterpreting the History of Women in India,”
Journal of Women's History, 3, no. 1 (spring).

Narayan, Uma, 1989, “The Project of Feminist Epistemology: Perpectives from a Non-
Western Feminist”, in Alison Jaggar and Susan Bordo (eds), Gender/Body/
Knowledge, New Brunswick, NJ. Rutgers University Press.

Narayan, Uma, 1998, Essence of Culture and a Sense of History: A Feminist Critique
of Culture Essentialism. Hypatia 13(2): 86-106.

Nehru, Jawaharlal, 2004, The Discovery of India, Penguin Books, India.
Nehru, J., 1936, “Women and the Freedom Movement,” The Hindu (October 6, 1936).

Nepali, Gopal Singh. 1965, The Newars: An Ethno-socio-logical Study of a Himalayan
Community, Bombay United Asia.

Nepal, Padam, Chakraborty A.S (eds.), 2012, Politics of Culture, Identity and Protest in
North-east India, VVol-I, Authors press, Delhi.

Nepali, Gopal Singh. 1965. The Newars: An Ethno-Sociological Study of a Himalayan
Community. Bombay: United Asia.

Nepali Sahitya Sammelan, Darjeeling Publication ‘Swatantrata Senani Dalbahadur
Giri’. In Nepali

Newman, W. 1900, Newman’s Guide to Darjeeling, Newman and Newman Co. Pub, p.
38.

Northey, WB and Morris, CJ.1974. The Gorkhas: their manners, customs and country.
Delhi, Cosmo Publications.

Neugebaver, Monica, 1998, ‘Domestic Activism and Nationalist Struggle’, in Lois
Lorentzen and Jennifer Turpin (eds), The Women and War Reader, New York:
New York University Press.



166 |Page
Newman, W. 1900, Newman’s Guide to Darjeeling, Newman and Newman Co. Pub.

Oakley, Ann, 1981, ‘Interviewing Women; A Contradiction in Terms’, in Helen
Roberts (ed.), Doing Feminist Research, London: Routledge.

Odim, Johnson, C. and M. Strobel (eds), 1992, Expanding the Boundaries of Women’s
History: Essay on Women in the Third World, Bloomington: Indiana University
Press.

O’Hanlon, R., 1988, ‘Recovering the Subject: Subaltern Studies and Histories of
Resistance in Colonial South Asia’, Modern Asian Studies, 22(1).

Okin, Moller Susan, 1989, Justice, Gender and the Family, Basic Books Publication,
New York.

Oldenburg, Veena Talwar, 1994 “The Roop Kanwar Case: Feminist Responses,” Sati,
the Blessing and the Curse, ed. John S. H,awley ,New York, Oxford University
Press.

Pakhrin, Kalyani, 2009, The Indian National Movement and the Participation of
‘Nepali’Women of Darjeeling, Unpublished M. Phil Dissertation, Department
of Political Science, University of North Bengal.

Pandey, G., 1975, ‘Mobilization in a Mass Movement: “Propaganda” in the United
Provinces, 1930-34’, Modern Asian Studies, 9(2).

Pandey, G., 1978, The Ascendancy of the Congress in Uttar Pradesh, 1926-34: A Study
in Imperfect Mobilization, New Delhi. Oxford University Press.

Pandey, G., 1981, ‘Nationalism, Universalization and the Extended Family Space’, in
Gail Minault (ed.), The Extended Family: Women and Political Participation in
India and Pakistan, New Delhi: Chanakya Publications.

Patti, Lather, 1988, ‘Feminist Perspectives on Empowering Research Methodologies’,
Women Studies Int. Forum, Vol.11, No.6, pp. 569-581, USA.

Pearson, Gail, 1981, 'Nationalism. Universalisation and the Extended Female Space in
Bombay City". In Gail Minault (ed.), The Extended Family : Women and
Political Participation in India and Pakistan, Delhi, Chanakya Publications. pp.
175. 188.

Pinn, Fred, 1986, The Road of Destiny: Darjeeling Letters 1839. Calcutta: Oxford
University Press

Poddar.Prasad.Saryu, 1987, ‘Swadhinta Sangran Darjeeling Aou mah’, Shiv
Publication, Kurseong.

Pradhan, Kumar, 1991, The Gorkha Conquest of Nepal, OUP.
Pradhan, R.G, 1930, India’s Struggle for Swaraj, Madras.

Prasad, Bhuvneshwar, 1940, ‘Gandhivad aur Stree Andolan’, Kamala, June,p. 232-
33(In Hindi).



167 |Page

Proceedings (A) of the Hon’ble Lt. Governor of Bengal, General Department,
Education, 22" January, 1857. No. 66.

Rai, M.P, 1992, Bir Jati Ko Amar Kahani, Aajako Sikkim Prakashan, Arithang,
Gangtok, In Nepali.

Rao, Narayan Uma, 1998, Essence of Culture and a Sense of History: A Feminist
Critique of Cultural essentialism. Hypatia 13/2: 86-106.

Rao, Uma, 1994, ‘Women in the Frontline: The Case of UP’, In leela Kasturi and
Veena Mazumdar (eds), Women and Indian Nationalism, New Delhi, Vikas.

Ratandhwaj, Rai, 1937, Laden La.Darjeeling Popular Agency.
Rawat, Bhagirat, 1981, Bas Salkirahechha, Kalimpong: Saru Gurung, Gurung Lodge.

Ray, Rajat K., 1979. “Man, Woman and the Novel: The Rise of a New Consciousness
in Bengal (1858-1947),” Indian Economic and Social History Review, 16, no. 1
(March, 1979).

Rosser, C. 1966. Social mobility in the Newar caste system-In Furer Haimendorf (ed):
Caste and kin in Nepal, India and Ceylon, Bombay; Asia.

Sahgal, Manmohini Zutshi, 1994, An Indian Freedom Fighter Recalls her Life, ed.
Geraldine Forbes , New York, M. E. Sharpe.

Sahgal, Vidyavati, 1930, ‘Sampadhak’, Chand, November (In Hindi).
Samanta.K.Amiya, 1996, Gorkhaland - A study in ethnic separation. New Delhi.

The Personal Narratives Groups (eds), 1989, Interpreting Women’s Lives: Feminist
Theory and Personal Narratives, Bloomington: Indiana University Press.

Said, E, 2001, Orientalism Western Conceptions of the Orient. India, Penguin Book. p.
207.

Samanta,K.Amiya, 1996, Gorkhaland-A study in ethnic separation. New Delhi.
Saraladevi, 1911, “A Women's Movement,” Modern Review (October).

Sarkar, Sumit. 1983, Modem India, Delhi, Macmillan, India Ltd.

Sarkar ,Sumit, 1973, the Swadeshi Movement in Bengal, 1903-1908, New Delhi.

Sarkar, Tanika, 1992, “The Hindu Wife and Hindu Nation: Domesticity and
Nationalism in Nineteenth Century Bengal,” Studies in History, 8, no. 2.

Saxonhouse, W. Arlene, 1985-86, Women in the History of Political Thought, New
York, Praeger.

__Vol.48, No. 2, May 1986, The Journal of Politics- The University of Chicago
Press.



168 |Page

Schneir, Miriam ed., Feminism: The Essential Historical Writings (New York, Vintage,
1972).

Scott, James, 1985, Weapons of the Weak: Everyday Forms of Peasant Resistance,
New Haven, Yale University Press.

Seal, Anil, 1968.Emergence of Indian Nationalism: Competition and Collaboration in
the 19™ Century, Cambridge.

Sengupta, Padmini, 1956, The Portract of an Indian Women (Calcutta).

Sen, Jahar, 1989, Darjeeling a favoured Retreat, Indus Publishing Company, New
Delhi.

Sethi, Rumina, 1996, ‘Contesting Identities: Involvement and Resistance of Women in
the Indian Nationalist Movement “, Journal of Gender Studies, 5(3): 305-13.

Shanley and Pateman, 1989- Feminist Interpretations and Political Theory, Co-Pub-
Polity Press.

Sharma, J.L, 1982, Hamro Samaj, Sajha Prakashan, Kathmandu.

Sharma, Radha Krishna, 1980. Nationalism, Social Reform and Indian Women, New
Delhi: Janaki Prakashan, Delhi.

Sharma, Suryamani, 1990, “Hamro Swatantrata Senani”, Nepali Sahitya Prachar Samiti
Publication, Siliguri. In Nepali.

Shanley & Pateman, 1989, Feminist Interpretations and Political Theory, Co-Pub-
Polity Press.

Shukla, Devidutt, 1934, ‘Striyon Ka Karyachetra Aur Jawaharlal Nehru’, Saraswati,
February (In Hindi).

Sinha, Niroj, 2000, Women in Indian Politics, Gyan Publishing House, New Delhi.

Southard, Barbara, 1993, “Colonial Politics and Women's Rights: Woman Suffrage
Campaigns in Bengal, British India in the 1920s,” Modern Asian Studies, 27,
no. 2.

Sitaramayya, P., 1946, History of the Indian National Congress, Vol. 1l, Bombay:
Padma Publications.

Sitaran-i Singh, 1968, Nationalism and Social Reform in India. 1885-1920, New Delhi,
Rampart: Sumit Sarkar. 1983, Modem India, Delhi, Macmillan India Ltd., p.
290.

Spivak, Gayatri Chakravorty, 1988, “Can the Subaltern Speak?” Marxism and the
Interpretation of Culture, ed. Cary Nelson and Lawrence Grossberg, Urbana and
Chicago, University of Illinois Press.



169 |Page

Spivak, Gayatri C., 1988, ‘Deconstructing Historiography’, in Ranaji Guha and Gayatri
C. Spivak (eds.), Selected Subaltern Studies, New Delhi: Oxford University
Press.

Srinathsingh, Devidutt, Shukla, 1938, ‘Rashtra Mata Kasturba’, Saraswati, September
(In Hindi).

Srinivas, M.N., 1978, Changing Position of Indian Women, Thomas Huxley Memorial
Lecture, Delhi, Oxford University Press.

Stacey, Judith, 1991, ‘Can there be a Feminist Ethnography?’, in Sherna Gluck and
Daphne Patai (eds.),Women’s Words: The Feminist Practice of Oral History,
London: Routledge.

Steele, Flora Annie. 1892, The Complete Indian House Keeper and Cook, London, p.
53

Stephen, Henningham, 1983, Quit India In Bihar and the Eastern UP: The Dual Revolt
in Ranajit Guha, ed; Subaltern Studies I, New Delhi.

Stree Shakti Sanghatana, 1989, We Were Making History: Women and the Telengana
Uprising, New Delhi: Kali for Women.

Subba, T.B. 1992, Ethnicity, State and Development: A Case Study of the Gorkhaland
Movement in Darjeeling; Vikas Publishing House Pvt. Ltd, New Delhi. Suleri,
Sara, 1989, Meatless Days, Britain: Flamingo.

Tara, Chand, 1961-73, History of Freedom Movement in India, VVol-I to Vol-1V, Delhi.

Tara, Chand. 1961-72. History of the Freedom Movement in India. 4 Vols., Delhi,
Government of India. Publications Division: and E.M.S.

Namboodiripad, 1986, History of Indian Freedom Struggle, Trivandrum. Social
Scientist Press.

Thapar - Bjorkert Suruchi, 2006, Women in the Indian National Movement : Unseen
Faces and

Unheart Voices, 1930-42, New Delhi, Sage Publications.

Thapar-Bjorkert, Suruchi, 1994, *Gender, Colonialism and Nationalism: Women
Activists in Uttar Pradesh, India’, in Mary Maynard and June Purvis (eds),
Researching Women’s lives from a Feminist Perspectives, London: Taylor and
Francis.

Thapar-Bjorkert, Suruchi, 1996, ‘Gender, Colonialism and Nationalism.Women
Activists in Uttar Pradesh, India’, in Mary Maynard and June Purvis (eds), New
Frontier in Women’s Studies: Knowledge, Identity and Nationalism, London:
Taylor& Francis.

Thapar-Bjorkert, Suruchi, 2000, ‘Nationalist Memories: Interviewing Indian Middle
Class Nationalist Women’, Oral History Journal, 27(2): 35-46.



170 |Page

Thapar- Bjorkert, Suruchi and Marsha Henry 2004, ‘Re- assessing the Research
Relationship: Location, position and Power in Fieldwork Accounts’,
International Journal of Social Research Methodology, 7(5): 363-81.

Tharu, Susie(ed). 1998, Subject to Change. Teaching Literature, New Delhi, Orient
Longman.

Thomas, P, 1964, Indian Women Through Ages, Asia Publishing House, New York.

Tomlinson, B.R, 1976, The Indian National Congress and the Raj. Pan Mac Millan,
United Kingdom.

Torri, Michelguglielmo, 1990, For a New Periodization of Indian History: The History
of India as Part of the History of the World, Sage Publications, London.

Verma, Manya, 2003, “The Role of Women in the Freedom Movement in Punjab”,
Abhijeet Publication, Delhi.

Verma, Ritu, 2014, Business as Unusual: The Potential for Gender Transformative
Change in Development and Mountain Contexts. Mountain Research and
Development.

Verney, Lovett, 1968, A History of the Indian Nationalist Movement, London.

Viswesaran, Kamala, 1996, ‘Small Speeches, Subaltern Gender: Nationalist Ideology
and its Historiography’, in Shahid Amin and Dipesh Chakravarty (eds),
Subaltern Studies IX: writings on South Asian History and Society, New Delhi:
Oxford University Press.

Waddell, L.A. (1899), Among the Himalayas, New Delhi, Mittal Publication, p.43.

Wasbrook, David, 1976, The Emergence of Provincial Politics: The Madras
Presidency, 1870-1920, Cambridge.

Wenner, [Bishokarma] M. 2013. Challenging the state by reproducing its principles:
The demand for “Gorkhaland” between regional autonomy and the national
belonging. Asian Ethnology.

Wilkinson, S. and C. Kitzinger, 1996, Representing the other: A Feminism and
Psychology Reader, London: Sage.

Wolf, Diana (ed.), 1996, Feminist Dilemmas in Fieldwork, Boulder, Co: West View
Press.

Yang, Anand, 1987, ‘Disciplining Natives: Prisons and Prisoners in Early Nineteenth
Century India’, South Asia, 10 (2): 29-45.



