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CHAPTER- V 

Ideological Position of Rammanohar Lohia 

I. Introduction 

Ideologically, Rammanohar Lohia belongs to the Socialist Group, within 

the Congress Socialist Party, tempered by Gandhian ideology. But it is not proper 

to identify him completely as a Gandhian. In his own words "it is silly to be a 

Gandhian or Marxist" and "anti Gandhian or anti-Marxist". Further he said, " ..... I 

am neither anti-Marx nor pro-Marx, and that equally applies to my attitude 

towards Mahatma Gandhi".1 

Lohia, in fact, was a free thinker with the ultimate aim of national freedom 

and upliftment of the downtrodden of the society. Thus, nationalism and socialism 

are the two basic tenets ofLohia's thought. Lohia came into direct politics only 

after his return from Germany in 193 3, where he was acquainted with Marxian 

ideology, Social democratic ideas and the Nazist regime of tyranny. His 

intelligence and talents were widely recognised all over the country and he 

brushed aside all the tempting offers to devote himselfto the national movement. 

In the national scene, Gandhian leadership ofthe Congress and the failure 

of the Civil Disobedience Movement in 1930- 32 created an atmosphere for. 

the formation of the Congress Socialist Party within the Congress, so as to 

remain within the main stream of national movement. Lohia, in this situation 

found himself shortly with the leaders ofthe Nasik Group and attended the first 

All India Conference of the Socialists at Patna, on 17th May, 1934. Lohia was 

included in the committee to draft a constitution and programme for the C.S.P 

under the presidentship of Acharya Narenda Deva. The C.S.P. from the very 

beginning was not a homogeneous party, but opposite elements were united there 

for nationalism and personal friendship, but ideologically they were divided into 

different vague tendencies.2 

The socialists, thus united, believed that independence should precede the 

establishment of the socialist state, and this beliefled them to remain within the 

Congress. To quote C. \. Bhambri, "Ever since their birth as a separate party, the 
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Socialists have been making efforts to have a programme and an ideology distinct 

· from those ofboth the Congress and the Communists. Indianization of socialism 

has been another crucial issue with the socialists". 3 

In this background Lohia entered into direct politics with his anti

imperialist, anti-violent, nationalist attitude. From the very beginning, he was 

aware of the conditions of India as well as other third world countries, which 

was not same as the European countries. European countries were the central 

point of attention in Marxism, for which Lohia wanted to fit the basic tenets of 

Marxism with the Indian soil and to synthesise Gandhian techniques with 

Marxism. As such, he propagated socialism which is rooted in the Indian soil, 

with some unique original thinking of his own. He became an original theorist 

and leader of the socialist movement in India. 

Lohia was the first editor of the weekly entitled, 'Congress Socialist' 

published from Calcutta in 1934. Through the columns of this magazine, Lohia 

brought out many scholarly articles and editorials on cultural problems, and 

also criticised some ofthe Gandhian programmes which reveal his original ideas. 

In 1936, Lohia was placed in-charge ofthe newly formed foreign department of 

the National Congress by Nehru. "With his command over three European 

languages and vast contacts abroad, Dr. Lohia was eminently suited for the post",. 

says G.S. Bhargava. Lohia also "organised and developed fraternal relations 

between the Congress and the progressive forces in the different countries of 

Europe, : .......... established a separate branch to look after the interests oflndian 

overseas, especially, in the dominions and to coordinate their struggle" .4 

Lohia published a few pamphlets and articles, under the auspices of the 

foreign department, such as, "Fight For Civil Liberties", "Indians in Foreign Land", 

"The Foreign Policies of the Indian National Congress and British Labour Party" 

which express his original thinking and scholarly attitude. cs) During this time, he 

developed his idea ofThird Camp for India, in the context of Soviet and American 

blocs. 

Lohia was critical about the applicability of Marxism in India and in other 

Asian countries, and throughout his life he wanted to take the truths of both 

Marxism and Gandhism for the betterment of India. To him, Gandhi was the 

greatest invention of the twentieth century. He sought to combine socialism 

with Gandhian ideas ofSatyagraha, ends and means principles, small machine 
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technology and political decentralisation. To him, Satyagraha was much more 

superior to any other methods, either constitutional or revolutionary. He wanted 

to incorporate Gandhian techniques in the Indian socialist movement. He also 

wanted democracy and national freedom alongwith equality should constitute 

the goals oflndian socialism, which again, was to be achieved only by Gandhian 

techniques. Thus, Lohia, unlike Jaya Prakash, from the very beginning of his 

political career, started as a Gandhian leader. A careful and thorough analysis of 

his ideas and thought will also reveal this Gandhian Leaning ofLohia.C6l 

Lohia's ideas and thought on socialism were scattered through his writings 

in the 'Congress Socialist' and from the office of the Foreign Department of the 

Congress including several speeches and writings both before and after 

independence. He developed an independent outlook, free from any dogmatic 

bindings and also independent from both capitalism and communism. To him 

socialism was a broad tendency starting from the human mind to the material 

realization of the society. 

The study ofLohia's leadership starts from 1934 and since then he worked 

as a member and leader of various parties, first in the CSP upto 1948, then in the 

Socialist Party upto 1952, then in the Praja Socialist Party (herein after PSP) 

upto 1955, again in SocialistPartyupto 1964 and then in the Samyukta Socialist 

Party. The first period was marked by nationalist idea of freedom struggle ofthe 

country and cooperation with the congress, with the hope of changing its ideology 

and organising the masses, peasants and Labourers both within and outside the 

Congress. During the Socialist Party period, it was opened to the masses and 

emphasised on the peaceful non-violent methods which was opposed by the 

Marxist-Leninists. The other periods were of'Great indecision' .7 

The CSPas said earlier, was a 'convenient home' for most intellectuals of 

the time, the views of the CSP do not, necessarily, represent the views ofLohia 

or J aya Prakash, since, the object ofthe Party was Marxian Socialism which was 

best expressed in the Meerut and Faizpur their of 1936.CSlFor this reason, to 

understand the leadership ofLohia, we have to analyse his ideas and views as 

expressed by him from time to time. 
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II. The doctrinal foundation of socialism 

Lohia was quite aware of the conditions of the Third World countries, 

specially, of India, whose economy was predominantly agrarian, with a little 

indigenous capital, and the society, in general, was full of conservatism, 

communalism and fragmentation of several groups, castes and classes. In this 

condition, Lohia emphasised the need of an independent doctrine of socialism 

so that Indian society must develop on its own. Lohia identified five basic 

characteristics of the Asian countries, 

1 11Politics based on religion, caste or race11
• 

2 11The prevalence of Government by repression or terror and opposite 

politics by armed rebellion or assassination~~. 

3 11The rise of a new middle class ofbureaucrats and politicians with 

expensive European habits 11
• 

4 11The unquestioned leadership of phrase makers and stage actors whose 

deeds are negligible11
, and 

5 11The absence of a social philosophy and comprehensive policies and 

programmes11 
•
9 

Therefore, Lohia thought that the new creed suitable for India could not be 

developed on the borrowed ideas. To him, 11 SOcialism is a newer doctrine than 

capitalism or communism .......... there must be adequate doctrinal foundation 

of consistent logic ............. Socialism must ever be a doctrine that grows but it 

must also ever seek the principle that holds its various limbs together. Socialism 

should cease to live on borrowed breath ....... 1110 

Lohia's model, therefore, is distinct from the dogmatic socialism of 

European brand. European socialism, to him, lacked a world outlook. He said, 
11European socialists are so much taken up with the problems of the moment, the 

statistical evidence and requirements of their -own nations, that they miss the 

complete view and the world view11
• 

11 

Lohia was opposed to both capitalism and communism. Capitalism based 

on profit motive, he said, encourages separatist tendencies leading to 

unemployment, crises and wars while 11 
•••••••••••• communism claims to be the 
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continuator and developer of capitalist technology' when capitalism is no longer 

able to do so," 12 and as such it is a doctrine of deceit, lies, tyranny, decay of 

culture assisting capitalism. 13 To him, both "Capitalism and communism are but 

two parts of the single complex of existing civilization", capitalism depends 

upon free enterprise and communism on social ownership of the means of 

production. 14 Again to Lohia, "Communism wants to move history backwards 

and to repair the ravage of capitalism by imitating its ways of mass production. 

That cmmot be done. Socialism must know how to move history forward". 15 It is 

thus, socialism alone possesses the vigour and integrity to combat the peculiar 

characteristics of underdeveloped countries and to work for the material and 

moral development of the mankind. But the European model of socialism is 

irrelevant in the existing socio-economic conditions of Asian countries and 

h~nce Western model should not be followed in toto. In this respect, Lohia 

developed his theory of socialism, as a new civilization, which would arise in 

the backward regions and might ultimately cover the entire world. Lohia's faith 

on freedom, democracy, individual liberty and dignity are the basic tenets ofhis 

socialism. 

III. Marxism and Lohia 

Lohia is neither a·Marxist or a anti Marxist but he thought both Marxism 

and Gandhism had great contributions to be followed, and befitted to the 

particular situation of a country. He wanted to synthesize the ideas of Marxism 

and Gandhism and stood in a mid-way with his own independent philosophy of 

socialism. As a result, he did not accept all the Marxian ideas uncritically, rather 

his aim was to recover the truths of Marxism and demolish its untruths. 

Lohia praised Marx as basically a democrat because he strengthened the 

political democracy by establishing an economic system based on equality and 

abolishing the hierarchical social structure. To him, Marx never explicitly 

supported the anti-democratic methods of force and violence, which was applied 

by Lenin, the revisionist. 16 

Lohia also appreciated Marx's criticism on private property which is the 

outcome of theft or robbery. But at the same time, Lohia was critical to accept 

the Marxian concept of class struggle, interpretation of history and capitalist 

society and the theory of surplus value. He thought that some of the fundamental 
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formulations are incomplete or halftruth and hence these deserve further analysis 

for completion. 17 

Marxian interpretation of history, to Lohia, is also incomplete. According 

to Marx, the "Capitalist chain will break at its strongest point" which has proved 

to be wrong since, it was Russia and China, where the production forces were 

least developed that Socialist Revolution took place to break the capitalist chain, 

not in Germany or England, as was prophesied by Marx. 18 Lohia has pointed out 

two different but universal phenomena i.e. " ......... internal struggle among classes 

and external struggle among nations", which determine the rise and fall of nations 

along with other forces and factors. Every human society face this internal 

movement between classes or castes and external pressure from outside. "Today 

Europe, together with the later appendages of the U.S.A. and Japan, sits like a 

Brahmin on the peaks of history, tomorrow the pariahs might re-occupy these 

peaks and displace their present occupants". 19 

Marxian theory of capitalis! development is based on the theory of surplus 

value, i.e. the difference between what actually a labour gets and what he produces, 

which is consumed by the capitalist. Lohia said that it is an abstract doctrine, 

since, surplus value cannot be calculated, because, " ......... Labour has been either 

imperial or colonial and there have been vast divergencies in their values", and 

the surplus value including the entire profits " ..... is derived mainly from the 

colonial farms, fields and mines" yo) Again "Surplus value, wherever it appears 

and to the extentthat it does so, is the difference between the actual earnings of 

labour and the per worker world production of the time". Considering this, Lohia 

said, "we will have to consider a new the law of surplus value, the contradictions 

of capitalism, and law regarding revolution and therefore our entire strategy 

and tactics will also have to be revised because the strategy and tactics ofMarxism 

are the inevitable outcome of this law of capitalist development" .21 

Lohia had hailed the Communist Russia but he disliked the use of violence, 

totalitarianism, regimentation of power, ruthless suppression of individual 

freedoms and the wide range of contradictory applications of Marxism.22 He 

had high appreciation about Soviet economy and its 'Socialist democracy', prior 

to the outbreak of the second world war. In his article, 'International Landmark's, 

published in Congress Socialist, on 26th December, 1936, he hailed the 

introduction of socialist democracy in Russia, which was II ••• built upon the 
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principle of complete economic freedom and therefore the abolition of 

classes".23 This appreciation, however, did not last long, particularly, the non

aggression pact of Stalin with Hitler and the Indian Communists' declaration of 

'peoples' war' disappointed and shocked him. In his article, 'Economics After 

Marx', written during 1942- 43, the period of open rebellion against British 

rule, he expressed his dissatisfaction and wanted to recover the truths in Marxism 

and demolish its untruths.24 Lohia tried in it to expose the weaknesses of the 

then existing economic theories in order to justify the significance of a new 

approach applicable particularly to India and Asian backward countries in general. 

To Lohia, the development ofthe world capitalist centres and the underdeveloped 

two thirds of the world, was the outcome of the same historical process of 

capitalism and imperialism which are twins, born and matured together. 

Capitalism is not possible without imperialism. As such the undeveloped 

countries of Asia and Africa are the result of European capitalism and 

imperialism in order to extend and perpetuate their economic power and market 

for their products and political power. European countries developed their 

productive apparatus by exploiting these countries and using them as sources of 

raw-materials for their industries and for other purposes.25 

Thus to Lohia, blind following ofMarxisrn cannot constitute the basic of 

Indian socialism. "Even in Russia, Marx was not enough, it had to be supplemented 

with Leninism, Stalinism etc. In China, it was supplemented with Maoism, while 

in India, Communists think Marxism is enough".26 To him, Capitalism, Marxism, 

Communism and Gandhisrn in their existing form is not acceptable. To quote 

him, "I dislike the whole doctrine of communism with its poisonous teeth which 

had further degenerated into Stalinism, and if communism would include 

decentralisation of economic and political power, if it included the use of good 

means, then of course, I would consider it a kindred doctrine alongside of 

socialism. "27 

His thorough and careful study of Marxian literature along with other 

European Texts, and his close contact with Gandhi, after his return from Germany, 

formulated his independent theory of socialism. Lohia carne to the conclusion 

that Marx did not take into account the peculiar and specific conditions of the 

Asian and Third World countries in formulating his theories and hence, India 

alongwith other Asian countries should have to follow an independent line. Lohia 

had good faith in democracy, freedom and equality, but he opposed the tendency 
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of democracy leading to elitism. He wanted that the fundamentals of socialism 

should be clarified and democracy along with national freedom should constitute 

the goal oflndian socialism. In this respect he pleaded for Gandhian methods, 

because, he thought, Gandhism alone could provide the proper base for socialism 

in India. 

IV. Gandhism and Lohia 

Gandhi's ideas and techniques had a strong impact on Lohia. But he did not 

completely follow the Gandhian ideas unquestioningly. He considered many of 

the Gandhian ideas to be inadequate and at the same time, he identified some 

important contributions of Gandhi, such as, ethical basis, satyagraha, the idea of 

decentralization, ends and means principle, small machine technology, simplicity -

ofliving, to be valuable. 

Lohia agreed with Gandhi that morality and politics are correlated and 

insisted on the good moral character ofleaders in political parties. He also held 

that ends and means are two sides of the same coin, since, both of them go 

together. He said, "It is not possible to achieve the victory of truth through 

falsehood, ofhealth through murder, of one world through the sacrifice of national 

freedom, of democracy through dictatorship" .28 Immoral means cannot produce 

noble vision; rather it generates chain reactions of immorality destroying the 

ultimate goal. He believed that true ideal of socialist world could only be 

achieved through Gandhian method, which is based on truth. 

Democratic socialism is based on peaceful method. Again justice and 

equality are the two tenets of democratic socialism. But traditionally, Lohia 

said, the achievement of equality and justice has been linked with the threat of 

power and the use of weapon, but Lohia wanted to combat the injustice and 

inequality without using force or weapons. Here, he admits the Gandhian method 

ofSatyagraha and civil disobedience to be of good use. Gandhi used Satyagraha 

with the spirit oftruth and believed in God. But Lohia did not think it necessary 

to believe in God to be a Satyagrahi. However, Lohia was deeply impressed by 

this technique of Satyagraha and " ........ has given it an aspect of permanent 

applicability" .29 

Lohia considered Satyagraha as a powerful alternative to both constitutional 

and violent struggle, and wanted the.people to come forward for peaceful 
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resistance of injustice. To quote him, "Socialism must ever denounce the advocacy 

and organisation of violence, and it must strive to achieve such a basis of peaceful 

struggle as will lead increased individual initiative and responsibility and not a 

concentration of power" .30 He was hopeful enough that numerous countries would 

exercise peaceful. method and civil disobedience successfully, including the 

peoples living under communism. He said, "Callousness and brutality whether 

on the part ofthe government or the people must go. Instead must awake a world 

mind which holds violence in contempt and revulsion but which also knows how 

to resist injustice non-violently" .31 By Satyagraha Lohia meant to change the 

heart of opponents and then to remove the fear from the hearts of the Satyagrahis 

by giving them much courage and strength. Satyagraha, he said would be based 

on non-violence and hence one must know the limitations imposed by truth and 

non-violence. 

Lohia regarded Satyagraha as peaceful class struggle, and said, " ..... a genuine 

class struggle in civil disobedience", though, "A fancy opposition has been allowed 

to grow between Satyagraha and class struggle. There is in fact no such 

opposition ... "32 This Stayagraha is applicable in every aspect oflife in day to day 
I 

activities starting from family, friend and relations, institutional, economic and 

political matters. Lohi~ was of the opinion that increase in the number of 

Satyagrahis, spontaneohsly in a nation, will minimize the scope of injustice, by 

their organisational resi~tance of the same. He insisted on the peaceful resistance 

ofinjustice. To him, "the choice is" between, "Satyagraha or Bullet", and the 

choice between "Ballot or Bullet is a wicked presentation made ·by capitalism 

and communism. "33 However, Lohia believed that Satyagraha as a weapon, will 

prevail as long as injustice and oppression will prevail. Lohia incorporated the 

idea oflove and anger with Satyagraha. To him," ........... communism is a doctrine 

ofhate, Sarvodaya has hitherto been an inadequate doctrine oflove". And hence 

he wanted to combine love and anger for better attainment of justice, and said, 

"Only when love and anger, love for all and anger against injustice, find a combined 

expression through a revolution, will humanity be abl.e to make the next onward 

movre".34 

Lohia along with Gandhi, prescribed decentralization of power. Lohia 

systematised Gandhi's idea of village self-rule and Panchayati Raj. But Lohia 

was not fully satisfied with the present meaning of federalism which divides 

power between a centre and the federating units. He argued that local self 
.. 
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government, in the present arrangements, are also empowered with some powers 

·which are not derived from the constitution, rather these units have to depend 

on the state and Central Governments which is a drawback of the system. This 

arrangement, according to him, seems to be a conferment of power from the 

top and they are not a part of the organic law.35 Lohia, like Gandhi, was 

" ....... convinced that so long as the masses do not involve themselves in the 

process of changing the political, administrative, economic, educational and 

cultural modes and institutions, socialism would remain an empty slogan, a myth 

and a sterile dream" .36 Lohia, for this reason recommended a Four Pillared 

structure of a state based on self-rule, and division of powers into four pillars -

the village, the district, the province, and the centre and all would derive their 

respective powers directly from the constitution of the country. "The idea behind 

underlying the four-pillar state is not that ofthe self sufficient village but of the 

intelligent and vital village" .37 

With such similarities of thought with Gandhi, Lohia, however, did not 

totally follow the Gandhian approach. To him, Gandhian method is also 

inadequate like that ofMarx. He, naturally, found some contradictions in Gandhian 

approach. He rejected the Gandhian theory of Trusteeship and was in 

disagreement with Gandhi about his inclusion of religion in analysing socio

economic problems such as caste system.38 Gandhiji's demand of confiscation · 

of private property without compensation and termination of land ownership 

was, according to Lohia, also full of contradictions, and not practicable at all. 

Gandhiji's claim that the rich should become the trustees of their surplus wealth 

for the benefit and wellbeing of the society, and his belief in the 'change of 

heart' was severely criticised by Lohia. He wrote, "American capitalism has 

produced trustees ..... but all these does not change the character of capitalism". 39 

Regarding the change ofheart ofthe rich, Lohia emphasised the need for 

organising the poor and exploited first, so that they should be strengthened and 

only then the change of the heart of the rich may be taken into consideration. 

"But if we try to change the heart of the rich people through speeches and 

meetings and talking in air nothing will come out. The talk of detachment to 

property has been going on for five thousand years. We cannot improve upon it 

..... we have to give them new ideas and instill enthusiasm to enable them to 

stand on their feet and fight" .40 
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Gandhiji's socialism was a code of personal conduct and was not free from 

his religious beliefs. All his ideas of socialism including his patriotism and 

humanitarian outlook had a touch of spiritualism, which Lohia did not like. Lohia 

pointed out that Gandhi has over emphasized the individual and thought in terms 

of personal salvation and by improving the individual internally, morally and 

spiritually, he wanted to change the environment later. Gandhi thus stressed on 

morality, while, socialism, basically, "seeks to improve the external environment 

to enable the individual to improve himself'. Lohia, on the other hand, stands in 

between the two and said, "If a logical system of thought were to be devised, 

equal emphasis would have to be laid on both, for man is both end and means, 

and while he may enact virtues which do not change, he has also got to be an 

instrument of better future" .41 ~ 
Thus, Lohia has tried to synthesize the Marxian approach to the Gandhian 

model. His objectives remained Marxian in nature while the choosed approach 

was Gandhian. In fact, Gandhian socialism began with moral regeneration of 

individual and his approach is individualistic based on Indian tradition and 

religion. As such, Lohia thought this as inadequate like Marxism. He, therefore, 

wanted that, "instead of seeking to elaborate a new doctrine of Gandhism, if 

some of the ideas from Gandhi's life and action are woven into a consistent 

cloth of socialism a new civilization may emerge and mankind may hope for an 

age of peace and decency" .42 In fact, Lohia wanted to radicalize Gandhism. He 

called himself to be 'heretic Gandhian'<43
) and accepts the technique of struggle 

and some of his philosophical framework, but developed an independent 

indigenous model of socialism, a new civilization and a world Parliament. 

V. Lohia's vision of a new socialist civilization 

As a socialist, Lohia belonged neither purely to the Marxist bloc or the 

Gandhian bloc. Rather, he, being in the midway of the two blocs, synthesised the 

Marxian ideology with Gadhian techniques. In doing so, he was mainly concerned 

with the peculiar socio-economic conditions, specially of India and Asian 

countries, more particularly, the third world countries, where poverty, 

unemployment, and caste or class division were the main obstacles in the way of 

socialist transformation. And this understanding led him to give some original 

theories of socialism which were not done by any other socialists including 



206 

Narendra Deva and Jayaprakash Narayan. For this reason, Lohia's model is 

entirely different and novel. 

To him, communism or capitalism would not universally be valid for 

creating a new civilization, since both capitalism and communism were two 

parts ofthe single complex of existing civilization. He thought that communism 

represents economic democracy while capitalism preserves political democracy 

of individuals. To him, socialism wants to join these two in a single outlook. 

But he was aware that "this grafting of one on the other is full of peril to the 

future of socialism, for it encourages the disastrous belief that economic 

democracy prevails under communism and political democracy under capitalism 

and all that needs to be done is to join them" .44 Hence he dreamt of a new 

civilization for the development of man's total personality through outward 

activity and inward poise. Lohia was mainly concerned with equality, freedom, 

individual dignity and abolition of conflict of caste and race, for which he 

visualised a socialist order to achieve approximation of the human race and 

overcoming of class and castes and regional shifts. He, at the same time, wanted 

comparatively equal production of all over the world, which would help in 

bringing the entire world within its fold. Again, Lohia was a profound nationalist 

and his desire was to free the country from the foreign domination. He wanted 

to develop an independent socialistic model since he found inconsistencies 

both in the Marxian model and the European Socialist model. In his article, · 

'Economics after Marx", Lohia described the inadequacy ofthe Marxian analysis 

of capitalist development, which, according to him, was centred only on the 

European countries and naturally that is not fitted to India and other 

underdeveloped countries. He also explained the 'Twin Origin ofC':lpitalism ad 

Imperialism', which has divided the world into a small European Capitalist centre 

and underdeveloped two-thirds of the world to perpetuate their economic and 

political power. He saw the " ....... Indian economic retardation as a factor in the 

development of capitalism in West Europe" .45 Lohia analysed the economic 

retardation oflndia as the result of British Capitalism, and explained how the 

British capitalism, for its own purposes of new markets and places of investment, 

was compelled to take the form of imperialism and he concluded that Capitalism 

and imperialism were of joint origin and development. 

To understand Lohia's model of new socialist civilization, it would be better 

to analyse his concept ofEqual Irrelevance ofboth Communism and Capitalism, 
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and the concept ofThird Camp, which would help to understand his national and 

international outlook on the basis of which his model was prepared. His conc~pt 

of Third Camp was based on his principle ofEqual Irrelevance of Capitalism 

and Communism. His aim was to save the underdeveloped countries from the 

grips of the conflicting international power blocs, struggling for dominance or 

expansion. Lohia, in 193 8, for the first time used this term 'Third Camp' to 

express his attitude towards the World War Il46 He did not agree to support the 

Allies or the Axis in the Second World War, rather wanted to organise the 

movements for national independence and other elements supporting peace, 

democracy and colonial freedom. He was of the opinion that victory of any of 

the power blocs would not lead any improvement or emancipation of the mankind. 

Therefore, he stressed the position of independence of the two blocs - The 

Atlantic or the Soviet bloc, by creating a "Third Camp of active neutrality and try 

to expand the area of this Third Camp as far as possible" _47 He also stressed the 

need for mutual cooperation and assistance among the developing countries -

"fighting for freedom, peace and progress of the oppressed millions in the 

World" .48 After independence, Lohia further attempted to broaden its 

implications, when he was the Chairman of the Foreign Affairs Committee, in 

July, 1950. He said, "who are the natural constituents of the Third Camp? 

Socialists, newly liberated peoples, anti-imperialist movements and all liberals 

as want progress and world authority".49 For its success as a real force in the 

world, he said that the constituent units "should join together in mutual assistance 

pacts. Their domestic programme should be socialism. Internationally, they 

should abstain in all unfortunate cases where only the Atlantic and Soviet camps · 

were clashing and no peaceful choice existed". 50 

He further said that "I do not want this to seem like a bloc of Asian people, 

for it is far wider. Considerable sections in almost every country would respond 

at once, and ultimately I believe the world will accept these terms".<51 l He 

suggested constructive work and programme for this Third Camp- such as anti

imperialist movements, projects for reconstruction and world peace ad world 

food pool. 

VI. Theory of Equal Irrelevance 

Lohia keeping in his mind the problems of Asia and other underdeveloped 

countries of the world and more particularly of the Indian soil, he formulated 



208 

his theory of Equal Irrelevance of both capitalism and communism. He took a 

different path criticising both capitalism and communism. He indicated with 

sufficient ground that contradictions in both capitalism and Communism could 

not be overlooked. In doing so, he also kept in his mind about the vast population 

in the underdeveloped countries and scarcity of capital production and declared 

equal irrelevance of both capitalism and commission to these_ backward 

countries. He identified the gross differences between the developed and · 

underdeveloped countries and said that Capitalism and Communism might solve 

the problems ofEurope and America but both of them at the same time equally 

irrelevant to and incapable of solving the problems of the rest of the world, 

where two-thirds of the mankind reside. 

First, he tried to prove the inadequacy and irrelevance of Capitalism saying 

that capitalist integration held good for one-third ofthe mankind though could 

not avoid periodic crises and wars, clash and contradiction between the owners 

of concentrated capital and proletariat. He said, "This contradiction has, like a 

knife, cut the world into two: peoples living upwards of forty degrees north of 

the equator have at least acquired bodily comfort while the much vaster numbers 

of others are submerge~ in misery, but the whole world bleeds. Capitalism 

imposed the peace of death on Asia and elsewhere, caused their population to 

grow and their economic apparatus to decay. "52 

Lohia also described the density of population in both the developed and 

underdeveloped countries and said that in the developed countries productive 

apparatus was also developed, while in underdeveloped countries it was woefully 

meagre. In comparing this; he pointed out that the productive apparatus in average 

for the coloured people was Rs. 150.00 worth of tools per person, while Rs. 

5000.00 toRs. 8000.00 worth of tools per person among the white and pink 

people, and concludes saying, "To provide such enormous populations the tolls 

of agriculture and industry as would bring them on a level with European and the 

U.S. is an impossible task for capitalism and its private property or mass 

production." 53 

Lohia further said that capitalism was meaningless to the millions coloured 

people, as, "The task of capital formation over two-thirds of the world is far too 

colossal for private capital to accomplish. Capitalism cannot even fulfil its 

primary function providing capital to mankind." 54 Capitalism, according to him, 
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has produced poverty for the millions of coloured people and hence it is not 

relevant for the underdeveloped countries. 

Lohia, similarly pointed out the ineffectiveness of communism to fulfil 

the hopes of these underdeveloped countries, and declared that communism is 

equally irrelevant. 

Lohia explained that communism wants to relieve the people from the 

curse of private property by social ownership of the means of production, 

ultimately aiming at a stateless society. But in doing so, Lohia elucidated that a 

centralised party and centralised state is required to establish the stateless 

society. But according to him, at the same time, "Communism inherits from 

capitalism its technique of production; it only seeks to smash the capitalist 

relations of production. Communism claims to be the continuator and developer 

of capitalist technology, when capitalism is no longer able to do so. What 

capitalist technology has meant to two-thirds of the world has not been digested 

in communist theory. There are paltry forces of production and huge populations. 

Communist rationalisation of these economics or a hot house nurturing of 

productive forces is impossible except through mass murder unknown to history 

and then too, almost impossible" .55 

Lohia thus feared that communist process of modernisation could lead 

masses of population to be thrown out of their jobs. Similarly, he further said, 

" .............. modernisation of agriculture would throw tens of crores of people 

out of work" and they would not also be absorbed in modem industries due to an 

unachievable capital. 56 

He further said, that "communism would indeed know how to abolish 

unemployment by concealing it under the guise of under-employment, a practice 

which it has followed in Europe and which is all too familiar in the under

developed two-thirds of the world. But it will not be able to conceal that a few 

more Calcuttas and Kanpurs it may build reston the dry bones oftens of millions 

dying in the numerous hemlets and towns of the country" :57 Lohia, thus thought 

Marxism to be basically an "European doctrine which not only claims superiority 

but has proved to be powerful' weapon of Europe against Asia". 58 Marxism, in 

Asia, on the other hand, "had been a source of deep discord and tremendous 

violence, unleashing civil wars in China, Korea, Vietnam, Malaya, Burma, the 

Phillipines and a near civil war in Indonesia". 59 Lohia thought that communism 
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had little to offer to Asia, full of internal incoherence of plural societi_es, high 

density of population and low capital equipments which were the basic features 

of all the under-:developed countries. To him, "Communism can provide neither 

bread nor freedom to two-thirds of the world", and he came to the conclusion 

that both "capitalism and communism share a certain community of economic 

aims in so far as the latter inherits the former's process and forces of production 

and alters only its relations ........... a~d seeks to repr.oduce its forces II. 60 Lohia 

was of the opinion that socialism could be able to alter both the forces of 

production and the capitalist relations of production. To him, both capitalism 

and communism represented by United States of America and Soviet Russia, 

respectively, " ............... are unable to slay the twin demons of poverty and war 

and what they say or do only serves to heighten their demonic equality. They 

have enveloped the world with fear and hate". 61 

Lohia, therefore, argued that both capitalism and communism were equally . 

irrelevant to the venture into a new civilization. To Lohia, "Theory of equal 

irrelevance is the decision ofthe traveller on a new road, who refuses to tempted 

the two other roads that go round and round and lead nowhere" .62 To him, both 

capitalism and communism were two parts of a single complex of prevailing 

civilization, and hence he said, "Adherents of the Atlantic as well as the Soviet 

camps are deeply hurt by the theory of equal irrelevance. They are correct in 

diagnosing· the virus of the opponent but are singularly blind to their own. 

Concealment of such viruses denotes grave peril to mankind. There is no need 

to keep quiet over the suppression and tyrannies of communism, the disaster of 

its economic aims when applied to the underdeveloped areas and the barren · 

cruelty that it represents". 63 

Within this ideological foundation, Lohl'a wanted to build up his socialism 

a new Civilization, and India he envisaged, that must ceaselessly try to build up 

a third system maintaining this theory of Equal irrelevance between the two 

camps. Regarding appropriate forms of actions to realise this doctrine, Lohia 

suggested, " ......... the democratic process of the vote when successful and to 

resort to insurrectionary ~.ction at least in speech"·, and it "must have power and 

organisation enough so that it can use them in the service of whatever action 

may be deemed appropriate at the time".64 Alongwith these, organisation and 

education of people, resistance to injustice by means of Satyagraha or class-
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struggle, abolition of caste system and subjection of women, decentralisation 

of power etc. are the main suggested forms of action for building his new 

civilization. 

VII. Lohia's Model of Socialism 

Lohia was critical to both Marxism and Gandhism, though he preferred 

the Gandhian non-violent methods in obtaining the goals of socialism. His ideas 

were based on his experience oflndian and other Third-World countries' social 

and economic conditions, which is predominantly backward, agriculture based, 

with high density of population, unemployment and poor capital. And in this 

situation, Lohia explained how both capitalism and communism were irrelevant 

to these countries and suggested an independent line of socialism. This socialism 

was different from communism, which he explained by a 'handy formula', that 

"communism is equal to socialism, minus democracy, plus centralisation, plus 

civil war, plus Russia" .66 

"Capitalism", on the other hand, Lohia said, "imposed the peace of death 

on Asia and elsewhere, caused their population to grow and their economic 

apparatus to decay". 67 Again he said, Capitalism, " ...... increasingly reducing man 

to the status and work ofhalfman, half-horse, for in India and elsewhere, horse 

carriages are dying out for want of returns and being replaced by men who pull 

men" .68 Naturally, Lohia thought that it was not desirable for these 

underdeveloped countries to imitate the affluent societies of the west. To him 

mere imitation would not produce good result for the under developed countries. 

To him, "To tum a peasant oflndia, Java or China into a worker, a cultivator into 

a tractor-driver or to provide a factory worker of these areas with the 

concentrated capital of modem technology may or may not be a high endeavour, 

but its achievements is impossible and it shall stay a barren and cruel effort". 69 

He, therefore, suggested a new mode of economic rationalization and 

appropriate form of organisation and social control, along with destruction of 

private property and the socialization of the means of production, and that too, 

by non-violent means, for the achievement of his goal of new socialism. Lohia 

was quite aware about the fact that unless the doctrinal foundation of socialism 

was secured, and unless it acquired a clear image and become recognizable, its 

features would be of no use at all. 70 His socialism was based on equality, 
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decentralisation of power, individual dignity and without having any faith in the 

automatic development of socialism. 

His new socialism was thought of comprising 1 several basic characteristics, 

such as; 

(a) Maximum attainable equality for which nationalization of economy 

may be one necessary step, 

(b) a decent standard ofliving throughout the world, 

(c) Small scale technology (according to capital accumulative capacity), 

(d) decentralisation of power with a structure of 'Four Pillar State', 

(e) Social ownership of the means of production, 

(f) The idea of world Parliament and World Government based on 

collective and individual practice of civil disobedience to resist 

tyranny and explootation. 71 

He was fully concerned in formulating this theory about the freedom and 

prosperity of individual and resistance of violence for which he suggested three 

modes of action, i.e .. 'Spade, vote and prison'.72 to be followed by the Socialist 

Party. Alongwith these, he suggested a broad programme oflndia's reconstruction 

through agrarian revolution, upli:ftment ofthe backward and weaker sections of 

the society, maintenance of communal harmony, inclusion oflndian Language 

in official use and with a vast international outlook/programme. But all these do 

not mean that Lohia was only a theoretician, but at the same time, he was a man 

of action, a great rebel and nationalist fighter who counted a good number of 

arrests both before and after independence.73 

Krishnanath has mentioned about "Lohia's many sided and varied 

contribution to socialism", under the following broad heads :philosophy, History, 

Politics, Social policy, Economics, and culture.74 

VIII. Lohia's Ideas ofEquality 

The entire thought ofLohia was directed towards the attainment of equality, 

Justice, and dignity of individual. To him, socialism itself is a doctrine of equality. 

Equality and prosperity are the other names of socialism. Lohia pointed out that 
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equality as an abstract conception, " ......... can only mean an atmosphere, an 

emotion, and perhaps also a wish that are arrangements political, social or 

economic, shall be equal as between one individual and another .......... The 

essential point is that equality ............... is an atmosphere, an emotion, a wish, or 

a dream".75 Lohia during his whole life opposed the curtailment of liberty 

especially civil liberty. To quote Prasad, "Lohia was pitched against injustices 

of all kinds, and in particular, the social and economic inequality or injustice 

was his main target. He consistently opposed the caste distinction and 

untouchability in society". 76 Lohia was aware of the fact that Liberty could not 

be attained in the absence of equality. He aspired equality to exist in all walks of 

life and wanted to wipe out all kinds of injustice and inequalities from the society 

and for this reason, he wanted to attain the maximum equalitarian standards in 

the fields of income and expenditure. He wanted that socialism must have strong 

roots in equality. To him equality was as " ........ high an aim of life as truth or 

beauty " ........ 77 He also was aware about the destructive nature of the caste 

system prevailing in India, and hold the view that so long this caste system could 

not be abolished, equality in real sense could not be established. Without the 

abolition of caste system, democracy and socialism could not function properly 

and the· principle of equality would naturally remain out of reach. For this reason 

he explained the 'principle of immediacy', implying the maximum and immediate 

attainability relevant to the current situation in relationship to the ideal.78 

According to Lohia, injustice and inequality are the general pictures throughout 

the world "but Afro-Asian countries are more afflicted than the Euro-American 

states." He, therefore, wanted to establish a society based on justice and equality 

in every walk oflife.79 He wanted equality not only within a society between 

man and man but also among the nations. To him, inequality disunites men and 

leads nations to "Strife and armed conflict". In his opinion, "the twentieth century 

is suffering from the worst form ofinequality"80
. He mentioned about 'Sapta 

Kranti' or Seven revolutions which was taking place throughout the world against 

seven types of injustices and inequalities. These are, 

1. revolution for equality between man and woman, 

2. for establishment of equality in political, economic and spiritual 

spheres based on skin colour, 

3. for establishment of equality between gropps or castes with special 

opportunities to the backwards. 
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4. for establishment of national freedom and world democratic rule, 

5. for establishment of economic equality and planned production 

against private capital. 

6. for protection of individual privacy against all undue collective 

encroachments, and 

7. for disarmament and for Satyagraha. 81
• 

Equality is an abstract term, which does not mean equality in food, dress 

or housing as applicable in prison, Lohia, however, agreed that absolute equality 

is an impossible and some " ...... measure of inequality is bound to exist ..... but 

basic needs oflife must be fulfilled. "82 

Lohia was well concerned about the inequality between sexes prevalent in 

all societies including Soviet Russia and United States, for which he thought 

that women should be brought equally with men in every aspects of life and 

activities. According to him, "Man has expected of woman two contradictory . 

things : that she should be bright, intelligent, beautiful, and that she should be · 

wholly his. "83 But to him it was impossible unless she or he were independent. 

Lohia said "A socialist movement without the active participation of women is 

life a wedding without the bride ........ they are also the chief support of a 

movement for peaceful resistance." 84 

Lohia, however, analysed equality from a different historical, and socio

economic aspects and following Chandradeo Prasad, he used the term 'equality' 

to denote four different tendencies-inward and outward equality, which should 

move together, and other two being material and spiritual equality. "Material 

equality must mean the outward approximation among nations as well as inward 

approximation within the nation. Spiritual equality must mean outward kinship 

as much as it means inward equanimity," and for concretization ofthe idea of 

equality all the four types should always go parallel. 85 

Lohia also fought against the inequality in colour, both within the society 

and outside it. The white races ofEurope have always in advantageous position 

and likewise upper castes in India got preference; in fact, "the fair colour has 

captured peoples' imagination". Caste system has stratified the Indian Society 

·and hence he pleaded for the upliftment of the lower and backward classes. "To 

Lohia, caste is ossified class and class is mobile caste. An oscillation between 

caste and class has been a law ofhistory."86 Lohiaregarded castes and classes as 
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social forces arising from motivational patterns of society. To quote V .P. Varma, 

"He believed that in history there is a tussel between crystallized castes and 

loosely cohesive classes. Class represents a dynamic force of social 

mobilization and caste represents conservative forces of stagnation, inertia and 

prescriptive right. All human history has been an internal movement between 

castes loosen into classes and classes crystallized into castes," 87 In his own 

words, "caste restricts opportunity. Restricted opportunity constricts ability. 

Constricted ability further restricts opportunity." 88 

According to Lohia, national freedom and abolition of foreign rule was 

not only in political sphere, but he also thought that even after political 

independence, economic exploitation may remain equally in its various forms, 

creating inequality among nations. So he wanted to remove the "hidden 

imperialism" of all kinds from the national states for making a world of peace 

and equals. Economic inequality in the underdeveloped countries is a common 

feature, which, according to him, should be minimized and production should 

be increased. Lohia pointed out the differences of income and expenditure in 

India in comparison to other developed countries, and thus, inequality in the 

economic field were the main causes of misery and filth of most of the 

mankind.89 

For the protection of dignity of individual, privacy was required, for which 

Lohia pleaded for abolition of organisational compulsion and recognition of 

freedom and privacy, which he thought to be most essential for the development 

of personality. Weapon, according to Lohia, were contrary to mankind and 

protection of its equality. Therefore, he pleaded for abolition of armaments· 

which create injustice and inequality. He pleaded to combat injustice and 

inequality with nonviolent civil disobedience, which " .... could be reasonably 

expected to act as a good deterrent against foreign invasion." 90 

Both Lohia and Gandhi had a clear idea oflndia's different caste system 

which creates obstacles in the way to equality. But for maintenance or 

establishment of equality like Gandhi, Lohia also did not follow the Marxian 

model. Lohia rightly thought that mad application ofMarxism in India was not 

possible as the " ...... experiments of nationalisation in India has given worst results 

....... In the so called mixed economy, both private and public sectors have badly 

degenerated copying each other's evils. Similarly, the theory of class struggle 



216 

cannot be worked in India without eradication of caste system." 91 He also 

suggested different local factors to be studied carefully before applying Marxism 

in India. Within this consideration, Lohia suggested eleven point programmes 

or measures for bringing equality in the society : 

"(1) Primary education should be of uniform standard and type and the 

expenditure on schools and the salaries of the teacher should be 

uniform. All privileged schools for primary education should be 

closed down. 

(2) Uneconomic holdings should be exempted from taxes and land 

revenue. It is quite possible that as a result land taxes and land revenue 

might be replaced by agricultural income-tax. 

(3) A 5 to 7 year plan should be drawn up to provide irrigation water to 

all agricultural land. This water should be provided either free or at 

such minimum cost or credit that every peasant may use it for his 

land. 

( 4) English as a medium, should be removed from all sectors of public 

life. 

( 5) No person should be allowed to spend more than one thousand 

rupees per month. 

( 6) There should be one class for all passengers in the railways for the 

coming two decades. 

(7) For the coming twenty years, all the capacity of the automobile 

industry should be utilised for the manufacture ofbuses, tractors, or 

taxis and the manufacture of cars, for private use must stop. 

(8) Price fluctuations of any one crop should not exceed more than 20% 

and the selling price of an essential industrial commodity should 

not be more than one and halftimes its cost. 

(9) 60% preferential opportunity should be given to the backward 

communities, i.e, the Adivasis, harijans, women and the backward 

castes among the Hindus and non-Hindus. Obviously, this principle 

of preferential opportunity does not apply to such vocations as 

require special skill e.g. surgery, but executive or legislative 

functions cannot be counted as such. 
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( 1 0) Ownership of more than two houses should be nationalised. 

(11) Effective distribution ofland control over its price." 92 

Lohia was mainly concerned with the establishment of equality among 

men and in doing so, though he wanted to establish some universal principles, 

his main thrust remained the people oflndia and the Indian Society. 

IX. Social Ownership 

Lohia accepted the Marxian analysis of private property, which he thought 

to be the root cause of economic inequality not only within the state but it also 

brings war between different states. This private property leads economic 

exploitation in various forms, for which Lohia pleaded for social ownership of 

all means of production, abolishing private ownership. In this respect, he referred 

to the religious scriptures which advocate the philosophy of non-attachment of 

property. However, Lohia, said, "private property must, of course go, except 

such as does not occasion employment of one person by another," 93 and people 

may " .... have his own house, a typewriter, a television and also a farm ...... without 

employing labour and heavy machinery." 94 He further said that "ownership of 

property by the state exclusively at the centre goes with mass production and is 

disastrous both for bread and freedom. Property of appropriate types must be 

owned by the village and the province as much as by the centre and by co

operatives. Socialism must irrevocably reject all doctrines of restricted 

capitalism and mixed economy." 95 Lohia thus rejected the idea of mixed 

economy, which helps private ownership in some spheres, which according to 

him, is contrary to the idea of socialism. 

X. S~all-scale Technology 

Lohia carefully analysed the situation oflndia and underdeveloped countries 

which is basically over-populated with minimum capital in comparison to those 

of developed countries. For the development oflndia and other underdeveloped 

countries, Lohia advocated for a decentralised economy based on the 

resuscitation of cottage industries. He urged the use of small machines which 

could utilize labour power with even small capital investment. The large-scale 

industries, Lohia said may produce, " .... a few more Culcuttas and Kanpurs, it 

may build rest on the dry bones of tens of millions dying in the numerous hamlets 
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and towns ofthe country." 96 But it would not be able to form capital for the two

thirds of the world. For this reason, he said, "A new mode of rationalization and 

a corresponding mode of ownership will have to be devised. The small-unit 

machine run by electricity or oil is the answer. Only a few such machines exist, 

many more will have to be invented ..... This machine will not only solve the 

economic problem of the under-developed world; it will also enable a new 

exploration and achievement of the general aims of society." 97 

Lohia, thus suggested small-machine technology, which would not need 

high capital investment but employ much more unemployed people. These small

machine units need not be concentrated but would reach into the villages and 

towns where sufficient raw-materials of various types, available, and be utilized. 

Lohia, further said that these small machines would not necessarily be less 

efficient and advocacy of such small machines would not mean total rejection 

of mass production where it would be inescapable. 98 Lohia actually suggested 

for the under-developed countries, like India, development of equipments which 

would be both labour intensive and capital saving, and at the same time efficient 

to compete with the existing market. He hoped that "on the basis of investment 

assumptions made earlier with regard to five-year plans, rationalization carried 

out through such machines may well provide employment to ten, instead of one 

million persons annually." 99 Lohia was concerned mainly with the problems of 

unemployment and low capital capacity of the underdeveloped countries, for 

which he insisted on the employment based on small machine and small capital 

investment. 

XI. Four Pillar State: Decentralization of Power 

Lohia, unlike the Communists and the anarchists, considered the existence 

of the state as inevitable, because, " .... human awareness postulates liberty, liberty 

involves equality and equality demands the state." 100 So state is an essential 

component ofLohia's model alongwith liberty, equality and dignity of individual. 

But Lohia was opposed to the centralised political system, totalitarian state 

authority and suppression of individual rights including economic centralization. 

As such, Lohia accepted the "political aims of capitalism -individual freedom, 

democracy, human rights, constitutional methods and world peace; alongwith 

economic aims ofMarxism-socialisation of all the means of production, abolition 
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of private property and cession ofthe oppression and exploitation of man by 
man."IOI 

Like Gandhi, Lohia advocated decentralisation of power which, according 

to him, would infuse new life into administrative limbs, and allow maximum 

opportunity for the expression of individual needs and experience. He upheld 

the view that the decentralisation, based on his concept of Four-Pillar State, 

should be a sure safeguard against the political centralisation, authoritarianism 

and a guarantee for the practice of real democracy. He suggested the 

decentralisation of power, as a Four-Pillar State-consisting of village, theMandal 

(the district), the Province and the central government. All these 'Pillars" of 

democracy must have their importance and work in a system of functional 

federalism. To quote him, "The Four-Pillar state implies the abolition of district 

magistracy, which represents a notorious concentration of political power. 

Further more, the district village and city panchayats are to take charge of policies 

as well as welfare functions." 102 

Lohia was a strong exponent of decentralised socialism and wanted the 

participation of common man in the affairs of the country, so that power may 

not reside alone in centre and the federating units. He wanted to diffuse the 

same all over the regions where men live. He wanted the Four-Pillars to be 

recognised as equal majesty an:d dignity. This is more or less close to his idea of 

economic decentralisation through small-machine units all over the country 

and has been extended to the political counterpart, the leviathan state, that must 

disappear and the 'four pillar' state would take over its place. 

According to him, "The four Pillar State is both a legislative as well as an 

executive arrangements", 103 with the power of production, ownership, 

administration, planning, education and the like. Lohia also clarified this idea 

saying that, "Several departments, which are at present run by the state 

Governments .... for example, those for co-operative societies, rural and 

agricultural development, a substantial part of irrigation, seeds, revenue 

collecting and the like, may be transferred to the village and the district. The . 

post of the collector may be abolished and all his functions may be distributed 

among various bodies in the disctrict." 104 He also insisted on the principle of 

election instead of nomination system, and this, he hoped, would encourage the 

people in public works and democratise and purify the administration, and as 
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such it would be" ..... possible to have a Government of the community, by the 

community, for the community ." 1 04 

Lohia wanted to bring harmony in the Socialist integration of its economic 

and general aim and to enrich his doctrine of socialism by Gandhiji's ideas. He 

was " .......... clear in his mind that super-imposition of non-violence on socialism 

or democracy on socialism would be infructuous". 105 In this respect the 

expression ofMr. Yashiki Hoshino, a Japanese Socialist leader, is important, 

when he wrote to Lohia, " .......... .I knew that Gandhiji had emphatically taught us 

decentralisation of power. But you are a leader of the Socialist Party so I rather 

expected that you would express us centralistic ideas. But contrary to my 

expectations I found that you were a developed successor of Gadhism rather 

than its antagonist with the European formalistic socialism". 106 

Lohia also stated that a master campaign of literacy can also be easily 

undertaken only in this four pillar state, which, no doubt, would be free from 

landed and capitalist relationship and ultimately would clear up the entire 

administrations. 

Following Gandhi, Lohia was also of the opinion that decentralised polity 

would provide full scope for the development of the capabilities and potentialities 

ofthe individuals and suggested powers and authority should be dispersed and 

decentralised among villages, districts and provinces. Such ideas ofLohia also 

prove his Gandhian leaning that the true ideal of socialism could be achieved 

only through the Gandhian methods. 

XII. Lohia's Idea of a Decent Standard of Living 

Lohia's socialism is distinctive in the sense that it was aimed to be fitted 

into the Indian environment and requirements. Modem civilization is based on 

science and technology, resulting new inventions of personal happiness and 

comfort. Human nature, in all over the world is bound with emotional attitudes 

of rising their standard of living, with the desire of a comfortable home and 

atmosphere. Lohia, keeping in mind, this human nature and the real condition of 

India suggested a decent standard ofliving instead of even increasing standard 

of living following affluent societies. Because, according to Lohia, the 

acquisitation of standard ofliving is closely related with the consumption capacity 
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of the individual or individual income, which is in average very low in India as in 

other underdeveloped countries. "The modem man .............. is moved by identical 

objects of increasing national output through mass production and a beautiful 

home, and wants these ambitions to be placed within the reach of the all, primarily 

within the national frontiers" .107 Lohia, being fully aware about the poverty and 

vast population of India, " .......... stressed on an economy in which the capital 

intensity per worker would not be raised upto the American or Russian standards 

nor would it remain at the low level oflndia but would rise up sufficiently so as 

to enable the Indian to live decently" .108 

Without following the standards of other countries and hankering after 

the luxury of the citizens of the developed countries, Lohia emphasised that 

India should stand "own its on legs" to solve her problems. By this decent standard 

ofliving, Lohia wanted to emphasise the change of attitude, since, rising standard 

ofliving involves individual income. Lohia, thus explained that the "present level 

of consumption gets priority in the decent standard of living whereas in the 

increased standard of living a purely capitalistic attitude of competitive 

consumption is found" .109 Hence, Lohia rejected the idea of increasing standard 

ofliving, and said, "indoctrination into the demand for ever rising standard of 

living within national frontiers is patently wrong. It leads to frustration when 

not realised, as in England. Its thunder is stolen by the capitalist, as in the U.S. 

and it does not answer the Americans' need for peace of mind". 110 Lohia, 

therefore, thought of socialist doctrine which would thrive not alone on misery 

but also in conditions of comfort and comparative luxury. He discussed in details 

the nature ofthe Socialist Parties ofEuropean countries and of the United States, 

which have brought their people up on the 'desire for an ever-increasing standard 

ofliving' and suggested that, "They should now venturesomely ask their peoples 

to help achieve a decent standard ofliving for everyone in the world, even at the 

cost of some sacrifice in their own standards. Their peoples will 

understand .................. indoctrination into the demand for ever-rising standards 

ofliving within national frontiers is patently wrong. It leads to frustration when 

not realized ........... " 111 and as such, the sharing of what they possess would help 

in securing international progress and peace, through this decent standard of 

living. He expected that socialism in Asia and all over the world must increasingly 

accept this idea "of maximum attainable equality through redistribution ofland 

and social ownership over industry. Its political structure must arise out of the 
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decentralised state" ...... based on small machine technology and "Such a socialism 

would incline men to seek a decent standard of living instead of enslaving 

themselves to a desire for an ever-increasing standard ofliving. They will then 

be able to attempt a civilisation of peace within and action without" .112 

XIII. Lohia's Concept ofWorld Parliament and World 
Government 

Lohia wanted to establish a society of :free and equals based on permanent 

peace. For the establishment of peace throughout the world and to promote 

economic development, he pleaded for a World Parliament to be composed of 

on the basis of adult franchise and be reposed with the collective conscience of 

mankind. This organisation should confine itself relating to the matters of war 

and peace, with a minimum economic object, and this, according to him, would 

bring equality among nations and combat tyranny of one nation on another, and 

"Government of the people, by the people and for the people will be possible 

for the first time on earth when government of the commune by the commune 

for the commune on the one hand and Government of mankind by mankind for 

mankind on the other are brought into existence" .113 

Lohia wanted this World Government or the World Political Society to 

be formed by means of :freedom not for any fear of danger but for a given task to 

be undertaken, in common, i.e., the conquest of freedom. To him, peace could 

only come through this World Government. To quote Lohia, "Peace can come 

only via a World Government, and this can come only via a new world views. All 

those who desire a World Government must aspire to achieve a world view of 

equality and against class or caste or regional inequalities" .114 

This world Government, said Lohia, would look and take initiative to help 

the developing countries to produce faster, and would act an " ........ international 

Pool of capital resources and shall take from each country according to its 

capacity and give to each according to its need". 115 The developing countries 

would benefit by getting what they need and the developed nations would be 

helped to conserve their achieved creations and this " ...... creation and 

conservation will be joined together" .116 According to him, without a common 

endeavour of both the developed and underdeveloped nations, no permanent 

equality or peace could be achieved in the world. He called this as an international 
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brigade of reconstruction, which in his own words, " ....... will throw together 

men and women of all nationalities into a common effort of reconstruction and 

peace. National qualities may melt into one another and excess maybe cured. 

From the white world's activity may be shed its strife; from the dark world's 

poise its sloth. Activity may wed poise, ............ The youth from Africa, America, 

China, Europe, India, Russia and other lands and continents working together on 

projects of well-being may create a temper for peace such as the tortured world 

of today cannot imagine ......... , ..... this cultural approximation of various races 

may well prove to be one sure way to pluck the prize of peace ............... the 

doctrine of coexistence with approximation enforced by a higher world 

conscience may enable them to coexist, cure their excesses and approximate" .117 

Lohia was a seeker of freedom, equality and peace-world peace. He thought 

that without the establishment of peace throughout the world, freedom and 

equality would become meaningless within a national frontier. He did not believe 

that the United Nations could be able to maintain peace in the world in its present 

form of organisation. He argued for the revision of the Charter in this way, 

" ........... the United Nations must be revised in three specific directions so as to 

end restrictive membership, permanent seats on the security council and the 

right of veto" .118 

Thus, for the sake of equality and restoration of peace, Lohia wanted to 

replace the United Nations by a World Parliament to be formed on the basis of 

the principles of universality and equality. He visualised this World Parliament 

to be of two Houses, "It has to be build on the basis of adult franchise for a 

lower House, and equal number of representatives from among the nations for 

an upper House", 119 but he did not prescribe any detailed functions of the two 

houses. In fact, equality of man was his main concern and his endeavour against 

imperialism, colonialism, capitalism has been expressed here in this concept 

of World Parliament and World Government that would function on mutual 

assistance and living together. 

XIV. Concept ofWorld Development Authority 

Lohia's concept of World Government to act as an international pool of 

capital resource in the world, was further enriched by his concept of World 

Development Authority, Two way traffic and the theory of total efficiency. 
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To remove inequalities of economic resources and unjust distribution of 

wealth, Lohia suggested the formation of the World Development Authority, in 

which rich countries would contribute the most and take the least. 

Lohia was well aware about the world economic position, where some 

capitalist countries, having sufficient concentrated capital enjoy superior 

position all over the world while the Asian and other underdeveloped countries 

suffer from paucity of capital with vast population which according him, should 

be minimized. Unless and until this gross inequalities of capital resources could 

be minimized equality in real sense, could not be established. For this reason, 

he suggested the formation of the World Development Authority which, 

........ "could then dispense capital resources, and machinery and skill to all under 

developed territories ranging from Missiourie Valley in the U.S. to practically 

all of Asia and Africa. The countries that give most would need least, but the 

give and take must be universally spread so as to symbolize the union of the 

human race" .120 

To Lohia, political equality was closely related with economic equality 

and this again, he argued, to be successful only when maximum equalization of 

the world resources could be done. The World Development Authority, to him, 

was the means of such equalization of the world resources. Thus, Lohia wanted 

equality not only within a state but also among the states, on the basis of which 

a new civilization could be formed based oil real equality. 

XV. Concept of Two Way Traffic 

Lohia, being well conscious about the development of science and 

technology in industry and about its result in the nature of economic relations 

in the world, put forward his theory ofTwo-way-Traffic. Lohia was dissatisfied 

with the system of economic aid and technical assistance programme of the 

United Nations and the big powers which according to him, was an one-way 

traffic, 121 since, it was not only humiliating and dangerous but also inadequate to 

meet the requirements of the receiving countries. This system of " ...... aid 

definitely corrupts the backward countries and invariably maintains in power 

the forces of status quo" .122 Lohia, therefore wanted to change the production 

system ofthe retarded people to bring their production at par with the advanced 

economies of the world, without which, he thought, poverty, rivalries and wars 
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could not be abolished and the quest of equality would remain beyond reach. 

For the development of the whole world, he suggested that the developed 

countries should come forward to help the underdeveloped countries to create 

minimum wealth in their own way, otherwise, the achieved wealth of the super 

states, would be impossible to conserve. To Lohia, "To conserve in Europe

America is to create in Africa-Asia" .123 

Lohia was too worried about the prevalent system of aid and assistance by 

the developed countries, to the backward countries, which he thought to be 

harmful in the economic development of the recipient countries, as their 

economy would be fully dependent on the developed countries and the possibility 

of indigenous capital and economic growth would be hampered. The result of 

such foreign aid of one way traffic system, according to Lohia, " ......... blessing 

both the giver and the taker, the petty arrogance of the giver of small charities 

and corroding jealousy of the taker of pilfered goods will continue to pollute 

the entire arrangement". 124 Again to Lohia, such one way system of assistance 

'results not in.approximation but in imposition', for which, he suggested that 

there should be voluntary exchange of technological skills and economic aid 

between the rich and the backward countries through the World Development 

Authority on the basis of approximation and not in imposition. This system of 

mutual exchange between the rich and the poor countries for restoration of 

achieved wealth and creation of wealth respectively, according to Lohia, is the 

Two way-Traffic system. For the better and even development of the economic 

structures of the states, this system of two-way traffic should be followed in 

the world economy, said Lohia. To him "In place of the one way programme of 

international technical assistance, what the world needs is a two-way traffic in 

which there is no giver, no taker, where two or more human groups 

simultaneously learn from and teach one another". 125 

Lohia, thus, visualised a world economic system based on mutual exchange 

rather than on one-sided aid or assistance in the form of charities, for the 

development of a new world order based on equality both within the state and 

among the states. 
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XVI. Theory of Total Efficiency 

Lohia categorically analysed the causes of fall o~ the civilisations and 

came to the conclusion that it was due to 11 
•••• the practice of partial efficiency in 

the name of total efficiency11 that civilizations fall. He argued that the practice 

oflimited efficiency in specific direction by almost every society or civilization, 

was the main cause of failure of civilization. Further, the practice of maximum 

efficiency in the name of total efficiency, leads civilization to decline, since, it 

becomes unable to combat with the internal and external requirements. For this 

reason, to create a new civilization, Lohia suggested for total efficiency, instead 

of partial or maximum efficiency. To him, the practice of maximum efficiency 

is a part of total efficiency and said, 11The root cause of all the factors in the fall 

of civilizations lies in the character of internal as well as external motions of a 

society that has reached maximum efficiency and can go no further and must, 

like the monstrous reptiles of nature, fall under its own weight or outside 

pressure11
•
126 Lohia, suggested, willed approximation without the use of force or 

conquest 11through intelligent design try to achieve a multi-coloured harmony 

of the human race11
, without causing subjugation of one nation by another .127 

Lohia, thus suggested a new civilization to be based on total efficiency, 

keeping in mind the cause of failure of the previous civilizations which were 

based on partial or maximum efficiency, which, again, was neither full efficiency 

nor was acceptable to whole world or individual. He said 11ln order to attain total 

efficiency, civilization would have to be valid for the whole of mankind and the 

whole individuaL On both these counts, previous civilizations have failed to 

develop 11
• 
128 Lohia categorically explained the two civilizations led,by Atlantic 

bloc and Soviet bloc, the capitalist and the communist civilizations, both with 

the hope of establishing civilization on their own principles of competition and 

equality based on abolition of exploitation, respectively, but failed as either of 

these two doctrines were fully concerned with total efficiency in respect of the 

whole mankind or whole individual. As such, neither communism or capitalism 

is acceptable to the whole mankind, since both of these two doctrines are mainly 

concerned to serve the driving urges of their own civilizations within their own 

national frontiers. Both capitalism and communism share some common 

economic aims, since, communism inherits the capitalist process and forces of 

production, altering only its relations. According to Lohia, 11Mr. Ford and Mr. 

Stalin share each other's attitudes on mass production and efficiency .............. The 
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new world must go beyond them both, beyond capitalism and beyond 

communism, if for no other reason than that the techniques of mass-production 

are inapplicable to two-thirds ofthe world. Communism alters alone the capitalist 

r~lations of production and seeks to reproduce its forces; socialism must alter 

them both". 129 

Lohia, thus visualised a new civilization based on the principle of the 

equalization of world resources and mutual exchange of technological and other 

aids, among all nations, not on charity. But mutual exchange oftheir products 

would reach to the men all lover the world, and thus equality, between man and 

man and among nations, dignity of individual and states should be maintained 

and peace would automatically take place all over the world, presently full of 

tension, wars, and mutual distrust. 

Lohia's model of new civilization was based on the attainment ofworld 

peace for which he thought that the Congress of the Socialist International would 

ceaselessly work for the attainment ofthreefold aims, viz, "to remove the sources 

of conflicts within each nation " ...... obtaining social justice by means of 

Democratic Socialism, to promote "equality of opportunity and national 

independence", world's wealth should be redistributed, and "to unite the peoples 

of the ·free world within a single community based on democracy and social 

justice" .1.3° 

Lohia's endeavour to establish a new social order based on peace, 

democracy and social justice, however, was not an automatic result of social or 

political evolution, for which he suggested some specific· duties and functions 

of the Socialist Party to follow for the establishment of new world, which are as 

follows: 

The socialist Party shall : 

(i) abstain from involvement in the disputes between the Russian and 

American camps, at the same time assuring the United Nations that 

Socialist India would in no event assist an aggressor; 

(ii) strengthen the United Nations and its various agencies in all such 

efforts as might lead to a world of freedom, equality and peace; 

(iii) endeavour to work for the collective security ofthat region in the 

world which keeps out of alliances of the Atlantic and Soviet Camps, 

in particular the belt that stretches from Indonesia to Egypt; 
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(iv) strive for friendly relations with all peoples and governments; 

(v) support freedom movements of the yet unfree peoples, in particular 

those of Africa, and attempt to keep them away from alliances with 

either camp; 

(vi) seek to revise all treaties and agreements and Charters which have 

set up on international caste system of rich and powerful nations on 

the one hand, and of weak and poor nations on the other, and thus 

establish the principle of equality for all nations; 

(vii) assist in all efforts to join the human race together, politically in a 

World Parliament, and economically through agencies such as a 

World Development Corporation and World Food Pool, so as to . 

ensure that every human being, no matter what his country, is, assured 

of a decent standard of living; 

(viii) extend its support to socialist movements all the world over and to 

all other popular movements which are striving to combat hunger 

and war with the weapons of socialism and democracy.". 131 

Lohia's vision of new civilization was fully concerned with world peace, 

democracy and socialism based on true equality of all people, irrespective of 

caste, sex, colour or geographical location. Thus, he became not only a socialist 

but also a great humanist with a vast knowledge and vision of a new civilization 

of peace, freedom and equality. 

XVII. Lohia's Programme ofReconstruction oflndia 

Lohia, considering the nature ofthe Indian problem of underdevelopment, 

suggested a broad programme ofReconstruction oflndia. In suggesting so, he 

was well aware about the nature of Indian agriculture, density of population, 

unemployment, the problem of caste and class and the paucity of capital. The 

measures to be followed by the Indian people and her Government, for 

reconstruction, are, according to Dr. V.K. Arora, of four kinds; 

"(a) The Agrarian Revolution, 

(b) Restrictions on Expenditure and Consumptions, 

(c) The Socio-cultural Approximation of the masses; and 

(d) The 'Third Camp' in World Politics". 132 
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Along with these he also suggested decentralisation of powers based on 

his concept of 'four-Pillar state' and parity between agricultural and industrial 

prices. Lohia wanted the peasants to be equipped with organisation and help in 

building up the new Indian civilisation. "Farmers and land workers have also 

struggled against evils arising out of ejectment, bad harvest, unjust prices, low 

wages and halted land reforms", 133 for which Lohia emphasised the need for 

organising the peasants of the country and to increase the production utilising 

the unused lands throughout the country. Lohia was quite aware about the nature 

and problem of unemployment in India, which according to him, was of two

kinds;- "There are peoples who are completely idle; there are others who have 

not sufficient work to do, even though employed. Utilisation of idle hours will 

perhaps be the greatest objective of successful government". 134 For this reason, 

he suggested one hour voluntary service every day, in addition to the normal 

works. He put forward the example ofYogoslavia, whose reconstruction has 

been done on such voluntary efforts. He calculated that, "ifthe 4 crores of adults 

in the country volunteered an hour's labour every day, the tasks accomplished 

would equal those which the Government oflndia gets done by a year's budget. 

Thus, without raising any new taxes, government's budget can be doubled, which 

would be impossible otherwise." 135 Lohia, was well aware about the 

ineffectiveness of traditional ordinary known methods for reconstruction of 

the country and suggested such novel Idea of one hour's voluntary service, which 

according to him was only possible through socialism, and as such, a sense of 

communal ownership with achievement of immediate results, could be 

established. 

Lohia, in the Policy Commission of the Praja Socialist Party during 

November 23-3 0, 1953, suggested a unique and novel plan of strategy for agrarian 

reconstruction. This suggestion included, 'reclamation of waste land', 'land to 

the tiller', Equitable distribution of land with the minimum of 20 bighas per 

family, organisation ofBhoosena or Food Army and parity between agricultural 

and industrial prices. Lohia was aware of the fact that in India more than 30% 

land were not utilised for cultivation and suggested the reclamation of waste 

land. To destroy the monopoly oflandlords, he suggested 'land to the tiller' by 

immediate decree, on the basis of equitable distribution ofland for proper and 

maximum production. In this respect he was guided by two main aims of 

improvement ofthe existing system of cultivation and extension of new farming 
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land. He suggested the formation ofBhoo Serra or Food Army or Land Army, 

citing the example ofBritain, where nearly four million acres of new land were 

brought under cultivation in 1942. In India, he hoped, that this army could be. 

able to bring about 100 million acres of new lands under plaugh, without damaging 

the necessity of forests and conditions of soil and climate. 136 This Food Army, 

according to him was to be clothed and housed by the state with a modest salary, 

and would take the initiative in bringing more and more new lands under 

cultivation. This would naturally, help in combating the food problem as well as 

unemployment of the country and increase the national capital by increasing 

enthusiasm to other villages and introduction of dynamic elements in the social 

structure and agricultural economy of ourpeople. 137 Lohia held the view that on 

15th August, 1947, with the hoisting of our National Flag ofwheel-tri~colour, 

"The skeleton of political. freedom came but the flesh and blood of economic 

freedom did not", for which poverty and inequality, unemployment became 

natural in our land, and he suggested that, "within a year or two of the inception 

of food army, India will become self-sufficient in food. Again, the spectre of 

retrenchment and unemployment that hangs over vast number in towns and 

villages can be laid low by their recruitment into the food army". 138 

Alongwith these, Lohia suggested industrialisation through small-unit 

Machines and small and medium schemes of irrigation to avoid large investment 

but to avail large employment scope. In his article 'The Farmer in India', Lohia 

formulated a Thirteen Point Plan to end the rampant poverty in our country: 

1. . Minimization of prices on the parity of industrial and agricultural 

price-basis. 

2. Sacrifice to limit the income or salary exceeding Rs. 1000/- per 

month. 

3. Industrialisation through small-scale machines, to be promoted by 

the state, 

4. immediate nationalisation ofbasic industries and factories running 

below the capacity, to be undertaken by the state. 

5. Independent anti-corruption commissioners to be formed in every 

state and at the centre. 
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6. Redivision oflands-12 Yz acres minimum and 3 0 acres maximum, 

and land to the tiller and correction of wrong entries in Patwaris' 

registers. 

7. cultivation of new lands, at least, one crore acres, by the food army. 

8. Economic activities including housing programmes to provide full 

employment. 

9. To make success of the idea of four pillar state, decentralisation of 

administration and of economy. 

10. Establishment ofPolytechnic schools and high schools and other 

centres of youth cultural activities. 

11. Election on the basis of adult franchise in unrepresented newly 

merged states and unions. 

12. Adoption of positive policy of world peace maintaining full freedom 

of all nations, economic equality between nations and among peoples. 

13. Volunteer groups for agriculture, irrigation, road works etc. 139 

Lohia's plan of reconstruction was accompanied by destruction. 

Construction of good for the betterment of all and destruction ofbad- abolition 

of castism, nepotism and conflict among the poor classes to be resolved by 

good constructive idea and methods. 

Lohia's novel idea in his agrarian reconstruction, probably lies, in his 

suggestion of restrictions, on expenditure and consumption. Lohia pointed out 

that income and expenditure in our country varies from 19 paise (three annas) a 

day toRs. 30,000/- a day which indicate a gross inequality in living standard. A 

large number of masses have to live in starvation while a small group of 

politicians and big businessmen enjoy luxurious life with modernised facilities. 

For abolishing these disparities, Lohia suggested alongwith nationalization of 

key industries, imposition of ceilings on economic holdings, a progressive 

taxation policy, the difference between income and expenditure should be 

minimized. To him, "the lowest and highest income or expenditure in this country 

must keep within the limits of 1 to 10 and no unreasonable allowance or 

provisions should be allowed to defeat this policy of achieving maximum 

equality attainable in the present context". 140 He also wanted the abolition of 
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facilities of ex-rulers and princes, Zamindars etc. He wanted to restrict the 

upper limit of expenditure at Rs. 1500/- per month, which is, no doubt, a noble 

addition to the socialist thought of income and expenditure limit, so long 

existed. 141 

XVIII. Socio-Cultural Approximation of the Masses 

Lohia identified the prevalent caste system to be the main cause oflndia's 

degeneration in all respects including economic and spiritual. According to 

him, the caste system crushes the human spirit and individual freedom of low 

castes. For this reason, he suggested special opportunity to be provided to the 

backward classes. He argued that preferential opportunities should be provided 

to the scheduled castes and other backward sections ofthe society. Lohia pointed 

out that the backward class consists of Women, Harijans, Sudras, Adivasis, 

depressed Muslims, who constitute 90% of thelndian population, 142 and 

according to him, 90% ofthe ruling class belong to the High caste who constitute 

only 10% of the total population. High caste, English education and wealth are 

the main criteria of India's ruling class. 143 Therefore, Lohia suggested that 

preference should be given to these backward class in the. matters of land 

distribution, employment, and educational opportunities. 

Lohia was also aware about the communal disturbances and deterioration 

ofthe communal situation in the country. The death toll ofthousands of lives as 

a result of communal riots and huge loss of property and untold miseries of the 

poor sections of both the communities, influenced him to think over the matter 

for maintaining communal harmony. He thought, there was no easy solution 

"and that merely repressive or retaliatory methods or appeals to the good 

sentiments of the hostile communities will not be enough to stop the 

deterioration or to eradicate the virus of communalism" .144 He stressed the need 

for educating the toiling masses in the ideology of democratic socialism which 

would bring them to come out of the communal viruses and religious bigotry. 

Lohia also emphasised the importance of cultural and personal contacts among 

them. He understood that without a proper Hindu-Muslim amity our existence 

as a nation would be threatened. 

He suggested cultural inter change to bring the two communities closer 

to each other and advised the political parties not to exploit the Muslims for 
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their political purposes.145 He also suggested intercommunity marriage and dinner 

and a realistic policy towards Pakistan since the problem of Hindu Muslim 

amity has become a problem of inter-state relationship. He wanted a 

confederation with Pakistan on the basis of shared culture and said "If the freedo!I) 

movement had not remained essentially a movement of the upper castes it might 

have brought together the masses of the Hindu and Muslim communities and 

partition might have been avoided" .146 Lohia asked both the communities to leave 

the communal sentiments and accept the truth and as to quote Madhu Limaye, 

"He asked the Muslims to look upon Gazni, Ghori and Babar as foreign 

aggressors; he invited the Hindus to regard Raziya, Shershah, Rahim and J aisi as 

blood oftheir blood, their revered ancestors. Only then he felt, harmony would 

be established between Hindus and Muslims of this land" .147 

XIX. Lobia's Ideas on Education Policy and Indian 
Educational Reforms 

Lohia's programme of reconstruction oflndia includes a sound system of 

. education for the people to overcome the conflicts in the society, including the 

superstitions, prevalent in the society. Lohia suggested free, compulsory and 

uniform education in India. He thought that Indian education policy, following 

the British model, needs a thorough change ofthe entire education system. The 

present system is not at all able to fulfil the requirements of the people. The 

education system should be completely overhauled and reconstructed. He was 

of the opinion that education is the most important factor in developing a nation, 

through spreading literacy and imparting efficient education for all. In his own 

words, "There is nothing more important than educational and training 

programmes, an arm ofthe party which has been so sadly neglected hitherto" .148 

He indicated that the main defect of our education system was due to the 

prevalence of foreign language, i.e. English, which he urged to be replaced by 

Indian language. He argued that unless and until the peasants, workers and middle 

class and poors are brought under the education system, no state can improve. 

He cited the example of Germany and Sweden which " ..... have been developed 

by workers and peasants who have never been to technical colleges or 

universities, but have off and on been to polytechnics. The people's Universities 

of these countries also deserve mention" .149 He, therefore, felt the need of 

opening polytechnics and peoples Universities for the benefit ofthe peasants, 
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workers; poors and the downtrodden of the society. He suggested a uniform 

pattern of primary education through the medium of mother tongue, and 

education upto the Middle Standard should be free and compulsory and 

educational facilities should be provided free or cheap at higher stages, 

particularly to scheduled castes, Tribes and other poorer sections of the society. 

Free or cheap residential facilities should also be provided to these poorer 

sections. 150 Lohia was dissatisfied with the education policy oflndia, which was 

a continuation of the British Policy, even after the independence. To him 

education: must be able to equip people to solve socio-economic problems of 

the country. Social disintegration accompanied by centralisation of political 

power, was the tragic phenomena of our country which could be removed only 

through a good education policy rooted in the Indian soil. Lohia emphasised on 

the eradication of ignorance, illiteracy and superstitions from the society, of 

which a proper education policy with the task of spreading literacy and imparting 

proper ideas to the masses was necessary. 

His most revolutionary suggestion in this respect was that, "Children of 

Bhangi, Brahmin, Kurmi, Kisan, Prime Minister and President should go to the 

same school and get the same education" which according to him, "is the first 

necessary reform for India without which nothing can be done". 151 Along with 

this Lohia proposed that the Primary and Secondary schools must be brought 

under the control of Municipal or local boards. He also emphasised on the 

technical and vocational education. To combat the problem ofumemployment 

he suggested the opening of more technical institutes and vocational courses to 

be introduced along with expansion of agricultural studies. He also emphasised 

the need for education in the field of social medicine. "The poor are broken 

down with the worry of disease and the expense of treatment. Government must 

take up this work, even if with small begir~nings. It is also necessary to check 

the increase in population" .152 Lohia felt the urgent need of the scientific 

development of the country, which was possible only through a rational and 

uniform education system. To him the prevalent education system was conducive 

neither to research nor to technical accomplishment. He, therefore suggested 

that the scope ofHigher education and advanced research should get top priority. 

This exclusive system of education suggested by Lohia, is no doubt, fully 

relevant to the development of a nation like India. It is undoubtedly, what India 

presently needs, even in this 21st century. 
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XX. Removal of English 

As a part of his educational reforms, Lohia suggested the removal of 

English, the foreign language, which was out of reach ofthe general masses of 

India. Following Gandhi, Lohia was also clear about the fact that political 

liberation also requires mental and cultural liberation, and pleaded for removal 

ofEnglish as official Language, by Indian language, preferably by Hindi. During 

independence, English was introduced temporarily for 15 years to be replaced 

by Hindi and other regional languages, but by the Official Language Act of 1963 

and its Amendment Act of 1967, it became a long term policy. To Lohia, 

replacement ofEnglish by state language was "The basic prerequisite for healthy 

growth of democracy and for reducing socio-economic inequalities." 153 

Lohia understood that so long English should remain the official language 

of medium of administration and education, higher posts in Government offices 

and industries should automatically remain reserved for one per cent English 

knowing people and the remaining 99% people without English knowledge and 

who hardly earn 19 paise per day, would remain in hunger, unemployed and 

backward. The labour movement also would remain under the control of the 

English-knowing minority class and "A Prabhakar More will not be able to lead 

the Hind Mazdoor Panchayat, nor will a Gulabrao Ganacharyahead the AITUC" .154 

Lohia, for this reason, started his "Angrezi Batao Andolan" in 1952, when 

the ruling Congress and government spokesmen, including some of the 

opposition parties other than the socialists, was campaigning systematically 

for retaining English, which was to them only rich language and source of all 

knowledge, research and progress. Lohia said, "This movement' should be based 

on research and spread of truth. The spreading of truth and facts is the basic 

need of modern life. But unfortunately truth has become dumb and falsehood 

talkative, in our times. One to the stranglehold of the mass media a propaganda 

by the government, big business and newspaper _barons, truth and facts have been 

buried. To come out of this suffocating situation on the language issue Angrezi 

Batao Andolan is a step in the right direction." 155 

Lohia said that Indian languages are very rich and sound. Indian people 

should be acquainted with the Indian languages. And it is possible if the regional 

languages are used in governmental business. He was not an enemy ofEnglish 
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language, but he wanted to develop the Indian-languages. He suggested that the 

socialist party should create public opinion and agitate for : 

" ( 1) Use of Hindi and Indian languages as medium ofadministration and 

education. English may be taught as an optional language like French, 

Russian etc. 

(2) The proceedings ofParliament, Assemblies etc. must be conducted in 

Hindi or any one ofthe Indian languages. 

(3) Public Service Commission examination. must be in Hindi or any other 

Indian language. 

( 4) English should not be used for public purposes. 156 

English, according to Lohia is not the peoples' language in India, rather, it 

is an "instrument of minority rule and exploitation, which a minority of 40 or 50 

lakh ruling-class Indians are using in order to perpetuate their domination over 

40 crores ...... " 157 

Lohia, thus, did not want to banish English from the Indian soil, but what 

he wanted was to abolish the dominating tendencies ofEnglish-knowingpeople, 

who constitute the elite class in the society. From his deep concern for equality, 

Lohia wanted to abolish this domination of elitism, led by English-education, 

and for this he wanted to substitute English by Indian languages so that all the 

people oflndian society could get the benefit of education and take part in all 

aspects of the state, including administration. 

XXI. Himalayan Policy 

Lohia's vast knowledge about the whole oflndia including her neighbouring 

zones has been reflected in his book India, China and Northern Frontiers, where 

. he analysed his Himalayan Policy and stated, "Neither the snows nor the 

unscalable heights of the Himalayas can now do sentry duty for India ..... old 

concepts of foreign and defence policies must change ..... India ..... must evolve 

a Himalayan Policy, which is both strategic and moral..." 158 He said that 

Himalayas has two divisions - one Indian and the other fraternal India. Indian 

Himalaya consists oflndian region including the states of Sikkim and Bhutan, 

while the fraternal Himalaya consists ofthe areas ofTibet and Nepal, one third 
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of whose population is oflndian. The history, cultural aspects, language, religious 

scripts, way of life, understanding and will of the people of this region show 

that Tibet has been with India rather than with China. It was unrealistic, rather 

dangerous, for India to accept the suzerainty of China over Tibet. He "discovered 

that a village, Mansar, situated some seventy miles north of the Mansarovar 

Lake (The Mac Mohan Line) gave land revenue to India and its population and 

other settlement statistics formed part ofthe Indian census till 1941. This proves 

that India's frontier lay beyond the line of Kailash-Mansarovar and Sindhu

Brahmaputra and that some other Indian ruler gifted all these territory to Tibet 

for administration and kept the village ofMansar as a symbol of sovereignty. 

Further more, no people ever built stories which made its primary gods and 

goddesses like Siva and Parvati on Kailash resident in a foreign land." 159 

To Lohia, China's suzerainty over Tibet and India's silence, rather support · 

it, was "the'first blunder in the whole series ofHimalayan disaster", because it 

has made open the entire Himalayan frontier, which is a great threat to the security 

oflndia. 

But Nehru, in the name of peace, supported the China's view and suzerainty 

over Tibet which later on 1962, proved to be short-sighted and defective, on the 

occasion of Sino-Indian conflict. And this is, no doubt, presently, a great problem 

in Indian boarder lines with China. Lohia, however, said about its solution, that " 

contentment to the body and anchor to the mind of those 80 million people 

alone can provide security to India," and gave some one-party, but non

controversial suggestions : 

"A. The division of the people in India into Aryan, Dravidian, and Mangollian 

should irrevocably be ended ... European scholars have invented these lies to 

disintegrate India. The Chinese are making use of this lie in order to wean away 

the emotional layalties of more than one crores of people of the Himalayan 

India by telling them that they are both brothers or the Mongolian race. 

B. In frontiers between India and a Sovereign Tibet may and should have been 

the Mac Mohan line and that between China and India should be the 

Manasarovar and East-flowing Brahmaputra and in fact 30 to 40 miles 

further north, where the land shows a steep fall .... India should ... make it 

clear that if China chose to make Tibet Sovereign they will not lay claim 

to Kailash or similar areas. 



238 

C. Such names as Mount Everest or NEF A must be immediately abandoned 

and in their place the name of Sargamatha or Sagarmatha which have been 

prevalent throughout the ages as native names of the Everest and Uravasium 

for NEF A must be put to immediate use. 

D. An integrated economic and population planning for Himalayan India must 

be put into operation and resources of all India in money as well as in men 

must be utilized in order particularly to make this whole area lush with 

orchards. 

E. Responsible government must be introduced in Bhutan, Sikkim and 

Urvasium, and the peoples of these lands must be enabled to send 

representatives to the India Parliament," 160 

It is now out of question, how these areas have become a constant areas of 

tension in not only Indian politics but also in the world politics as a whole. 

Lohia's ideas oflndian foreign p.olicy were grounded on his assessment 

of the interests of the country with the object of preserving freedom of the 

newly independent countries, with close channels of co-operation with them. 

He was well aware about the danger of Communist China as an aggressive power, 

for which he formulated his "Himalayan Policy to preserve the independence 

oflndia's neighbours" and he did not overlook the "threat that communist China 

could present to the non-communist countries of South and South-East Asia . 

. . . . when he talked of Asia Lohia thought mainly of that part of it which had been 

influenced by Indian civilisation; it was 'Greater India' that was central to his 

idea of Asia." 161 

XXII. Confederation with Pakistan 

Lohia, with this view of Asian unity in his mind, suggested a confederation 

with Pakistan. This idea of confederation is a part ofhis idea ofHindu-Muslim 

amity, According to Lohia, partition oflndia into India and Pakistan, did not 

solve the problem of Hindu-Muslim amity, and hence the reunion of India- . 

Pakistan at any cost is necessary. To him, it was not important to be a federation 

or a confederation -where both the states will maintain their separate existence 

but there will be a common citizenship. Furth~r, it should be made sure that· 
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either the president or the Prime Minister should be a Pakistani, and if they 

like, their separate administration may remain intact. 162 

To materialise this, he suggested opening of more channels of 

communications in positive sense, liberalisation of entry and travel between 

the two countries, resumption oflndo-Pak trade on a permanent basis, means 

of communications should highlight the positive aspects of various steps leading 

to a meaningful mutual relations, and frequent free cultural exchanges between 

the two counties. 163 

Lohia, however, did not recommend a long-term policy of appeasement 

towards Pakistan. "when the Hindu minorities of East Bengal were being 

oppressed he demanded police action, and he was opposed to any concessions 

over Kashmir or Kutch." Lohia was quite dear about the settlement of disputes 

with Pakistan on the basis of a sub-continental outlook, without allowing any 

·other outside power to interfere in it and "if Pakistan introduced others into the 

conflicts of the sub-continent India had to resist both Pakistan and these 

interested friends." 164 

Lohia vehemently opposed the partition oflndia and even after the partition 

he remained firmly committed to the goal of a confederation. To him, Muslims 

oflndia including Pakistan had greater affmity with the Hindus and the Hindus, 

similarly were related closely with the Muslims. For this, he urged, "to achieve 

the common nationhood and secular democracy ofHindus and Muslims is equally 

a necessity of the Indian Republic." 165 

Thus Lohia wanted the Hindu-Muslim amity ofboth India and Pakistan for 

the greater interest of the sub-continent, which presently, has became a source 

of permanent conflict. Lohia's denial of a third power in resolving the conflict 

between India and Pakistan is relevant even today. 

XXIII. Lohia's Leadership: Situating Lohia in the Proper 
Perspective · 

Lohia, thus, has contributed a lot in the theoretical content of socialism, 

on the basis of his vast knowledge oflndian society, and other backward countries 

of Asia. Lohia was also a great nationalist, with the aim of establishing socialism 

and nationalism in India. He stressed the need for establishing 'Peoples' Raj', 
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abolishing the distinction of caste, creed or colour. He was not only concerned 

with India but the whole mankind and its equality was in his mind. He formulated 

some immediate tasks to be undertaken by the government and people for making 

socialism a reality. At the same time, he formulated a broad foreign policy for 

the same purpose. He played an important role in shaping the emerging foreign 

policy of the Congress. "I twas in the office of the A.I.C.C. in 1939 that he first 

formulated his idea of a Third Camp in international affairs at a time when the 

Congress was faced with the dilemma ofhow to support the British Government 

in its war effort and at the same time, achieve Indian independence". 166 

Lohia was opposed to India's participation in the war. To him, it appeared 

that both the blocs were preparing for waging an imperial war for their own 

interests but the poor countries would derive no benefit out of it. When war 

actually became inevitable, Lohia suggested four point programme- to oppose 

military recruitment, to organise movement in the princely states, to organise 

the porters against loading and unloading the war materials and to refuse payment 

of war taxes and contribute to the war loans. 167 He thus pleaded for a Third Camp 

for India to remain out of both the blocs. 

In fact, the· war was between fascism and imperialism, and both fascism 

and imperialism are equally dangerous to democracy, socialism and national 

liberation. Dr. Lohia, for this reason, suggested his idea ofThird Camp and clearly 

announced "I am both an anti-imperialist and a socialist. I know it is absurd to 

say this. A socialist must. also be an anti-imperialist. And yet it is necessary for 

me to claim may two faiths separately, for now-a-day there are socialists who 

are suppressing the struggle against imperialism" 168 His great dissatisfaction 

with boththe socialist camp led by Soviet Russia and the democratic imperialist 

camp led by United States of America and Britain, led him to advocate the policy 

of a Third Camp for India. 

During 1948-'55, "Lohia was the principal spokesman ofthe socialists on 

foreign affairs ........ and played a principal part in the formation of the Asian 

Socialist Conference" .169 Lohia realised the need of a separate forum of Asian 

socialists. Indian Socialists took the advantage of contacting with the socialists 

of Indonesia, Burma, and other Asian countries who took part in the Asian 

Relations Conference, held in New Delhi, in 1947. Narendra Deva elaborating 

this idea said, "The Socialist Parties of such Asian countries as are today fighting 
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for their independence must assemble together. It will g1ve mutual 

encouragement and strength to one another. The interests of the parties in such 

a convention will not be mutually contradictory nor will anyone of these parties 

be able to suppress other parties. Only such elements should be called to this 

conference whose interests and objects are· similar, who share a common 

ideology, and who are prepared to accord one another the status of equality". 170 

Lohia took the main initiative in materializing the idea of Asian Socialist 

Conference, and he tried almost six years and travelled to Egypt, Lebanon, Israel, 

Burma, Indonesia and other countries, and said that after independence of these 

countries, the world is confronted with the hostility of democratic and socialist 

blocs- replacement of imperialism and fascism and categorically rejected the 

idea of joining the either blocs and pronounced equal irrelevance of both the 

blocs and urged to maintain a Third Camp. His utmost efforts were succeeded in 

reaching an agreement on 25th March, 1952 with the Burmese and Indonesian 

Socialists to form the Asian Socialist Conference and declared the following 

joint statement: 

"Socialism and socialist movement started in the western world as a logical 

consequence and opponent of capitalism; 

"Capitalism based on the profit motive gave birth to imperialism and 

colonialism. It has not been able to provide the means for the emancipation of 

the masses. It is a form of the exploitation of man by man. 
J 

"Cominform Communism denies in practice dignity and equality of man. 

"Its views and convictions cannot be separated from the position of Soviet 

Russia, which it regards as its bulwark. Cominformists are essentially, merely 

the vanguards, obs.ervers and informers of Soviet Russia. 

"In the cominform countries there exists a dictatorship of the cominform 

partis, employing methods of terror of the secret police, which is also felt in 

the sphere of production. 

"For these reasons, the Asian Socialist Parties reject both capitalism and 

cominform communism". 171 

The statement further affirmed the Asian Socialists' belief in "planned 

production for use of society and not for profit of a few", "Social justice", 
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"nationalised" and "cooperative" sectors of economy, "democratic rights of the 

people", permission to "opposition political parties" to operate freely, a 

"democratic administrative machinery as opposed to bureaucratic administrative 

machinery" and "international cooperation and peace based on justice" .172 

This statement categorically indicates the bitterness of the Asian Socialists 

against Soviet Russia and its local instruments, and emphasised the need for 

complete emancipation ofthe broad Asian masses. 

The first Asian Socialist Conference was held in Rangoon on January 6-

15, 1953. However, Lohia did not attend the same. He attended the Hyderabad 

(August/1953) and Kalaw (Burma- May/1954) meetings of the Bureau of the 

Asian Socialist Conference. At Kalaw, the conflict in outlook came to the open 

and Lohia was in difference of opinion with U. Kyaw Nyein, the treasurer of the 

Asian Socialist Conference and Chairman of the Anti-Colonial Bureau. Lohia 

clearly warned the Asian Socialists to remain aloof from both the capitalism 

and Soviet socialism though he agreed with U.Kyaw Nyein that Soviet 

imperialism was ruthless and blatant, but he denied any comparison, which 

ultimately lead to a choice oflesser evil. He said, there should be no such choice 

or preference, rather the Asian Socialists must equally reject both these two 

types -Soviet and democratic imperialism and said, "Socialists (of Asia) may 

also remember that only to the extent that they intensify their struggle against 

Capitalism will it be possible for them to combat communism." 173 

The result of such debate and difference of opinion was the split in the 

Indian Socialist Party and the Kalaw meeting was the last ofthe Asian Socialist 

Conference, attended by Dr. Lohia. Here, the basic character ofLohia, i.e. rigidity 

and uncompromising attitude have become clear, which throughout his political 

career led him to shift from one organisation to another. But his ultimate concern 

remained the same, the upliftment of the downtrodden and the poorer section 

of the society, based on equality and human dignity. 

To ·quote Prem Bhasin, " ...... the words he (Lohia) had spoken at Kalaw are 

as true and relevant today, in national as well as international sphere, as they 

were when they were spoken. 174 

Lohia, thus, did not remain confined to any national boundary rather fought 

throughout his life for the upliftment of the downtrodden of the world. He, " .... 
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was always concerned with the miseries, agonies and travails of the downtrodden 

in this country and who also showed the way, through which the common men 

could come out ofhis morass." 175 

As a nationalist leader and anti-imperialist, Lohia started his activities since 

his school days, by organising strike on the death ofTilak and joining the non

cooperation movement leaving school. However, his real political activities 

started only after his return from Berlin and joining Congress Socialist Party in 

1934.· During the Second World War, Lohia disagreed with the Congress 

leadership on the question of assisting the Allies. He was in favour oflaunching 

an all round fight against the British for indep~ndence and thought that was the 

magnificent opportunity to free India. Such an anti-British role ofLohia forced 

him imprisonment for several times. To quote G.S. Bhargava, "He has perhaps 

the highest number of jail sentences to his credit." 176 

R.A. Prasad has mentioned that the number of arrests Lohia courted in his 

life may " ..... wonder even a veteran anarchist had courted as many arrests as 

Lohia did. Arrests for not less than twenty times in a period of thirty years by 

the British, Portuguese, Nepalese and the Indian Governments .... " 177 He was not 

afraid of the agony ofjaillife but he was worried about" ..... the tyrannical ways 

of the curtailment of liberty, especially civil liberty, that tormented him." 178 

Such was his belief on liberty that agony ofjaillife could not prevent him from 

his mission. 

During Quit India movement, when all prominent leaders of the Congress 

were either arrested or were underground, "Dr. Lohia played a great part. He was 

the instmment and the inspiration behind the underground radio which functioned . 

from Bombay." 179 He, in fact, established underground radio transmitting stations 

at Bombay and Calcutta from where he led the struggle during this time. "His 

secret bulletins and open letters to Governor General Linlithgow and the U.P. 

Governor. Hallet have become classics. After 15 months of underground struggle 

he was caught and detained in Lahore jail," which to him, was a "Torture Camp" 

about which he wrote a letter to Prof. Laski in England. 180 He also participated 

with Jaya Prakash Narayan in his 'Azad Dasta', a guerilla force to combat the 

British Imperialism. 181 

As a leader of the Congress Socialist Party, Lohia played an important 

role in formulating its plans and programmes alongwith NarendraDeva and Jaya 
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Prakash Narayan. He helped and participated in the Goan's agitation for freedom 

and Nepalese struggle against Ranas. "His Goa liberation movement, not 

withstanding the lack of support from the Congress, reached a climax of 

popularity rarely touched by non-Gandhian struggles. He succeeded in sub

merging the linguistic and religious diversities among the Goans . . . . . . . . for 

liberation from foreign yoke" .182 Again, "Lohia championed their cause (Nepalese 

and Goans). He visited Goa, defied Portuguese law, courted arrest, and thus 

taught the Goans the Gandhian technique of fighting the alien rulers. It was largely 

due to his efforts ~that the 'Nepali National Congress' could be formed and the 

autocracy ofthe Ranas was smashed in Nepal" .183 His influence and activities 

were so much effective in Goa that "18 June, 1946, the date of his arrest is 

celebrated as the liberation day in Goa" .184 

This w&s Lohia, who never hesitated in initiating the moves for the troubles 

ofthe people, anywhere in the country or outside, taking the risk of imprisonment 

or other punishment, which according to G. S. Bhargava was "the natural gift of a 

stormy petrel" in him. 

Lohia, thus, was a great patriotic leader with clear conception of ideologies, 

including Marxism, Gandhism, Capitalism, imperialism apd with an open mind 

of regenerating the poor people including workers, peasants and backward 

sections of the society. He had good ideas oflndian history, culture and socio

economic conditions oflndia and all other underdeveloped countries of Asia on 

the basis of which he formulated his ideas of new civilization. As a socialist 

leader, his theoretical contribution to socialism is also remarkable. He visualised 

a new civilization based on human rights, equality of man and women, irrespective 

of caste, class or colour and with a sound positive theory of both internal 

reconstruction and external fraternal relation with neighbouring countries. This 

civilization, he wanted to be based on small-scale technology and agrarian 

reformation, based on redistribution ofland and increasing the cultivable land, 

increasing the standard of the people of villages and backward classes, 

modernization of administrative system, with reasonable ceiling of income and 

expenditure, abolition of inhuman caste-system and with a broad outlook of 

extending support to improve the downtrodden both economically, socially and 

educationally. Such was his. broad outlook, with a vast knowledge of international . 

politicar atmosphere as well as an in-depth knowledge of the Indian society in 

general. Lohia was the first and probably the only Indian socialist who contributed 
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a lot to the theoretical content of socialism, with an in-depth analysis ofMarxism, 

Capitalism, Communism and Gandhism. He, though shared the views of dialectics 

ofMarx, but wanted to fit the same in the particular situation oflndia and third 

world countries with the basic idea ofGandhian techniques of non-violent civil 

disobedience. He not only remained as a theoretical socialist but he actively 

participated to materialise his thinking both in the pre-and after independence 

period. 

He wanted feudalism to be abolished throughout the country including 

Sikkim and ceaselessly worked for the establishment of democracy in its true 

sense of the term, both economic and political. He started his political career as 

a Congress Socialist but formed new parties one after another. In 1946, he was 

offered the Secretaryship of the National Congress. But his ideas of freedom 

and equality, forced him to place some conditions, which included that neither 

the Congress President should become the Prime Minister nor any member of 

its working committee, a union or state minister and the Congress organisation 

should have the right to criticise its own government, 185 which was not acceptable 

by the then Congress leadership. Recently, the demand of'one man one post' in 

the Congress, is probably another modified form of what Lohia demanded. 

Ultimately, the Socialists came out of the Congress and formed the 

Socialist Party in 1948. 

Nehru was regarded as a leader of the Congress Socialists. Lohia also 

admitted this. But afterwards, particularly, after independence, Lohia became 

the main critique ofNebru and his Government. Nehru was the expo11ent ofthe 

thought that in India, only planned mixed economy could be fruitful than the 

other two streams of thought prevalent in India, i.e. the Marxian approach of 

community control of means of production under proletarian leadership, and 

the other, by changing the heart of the people, the Gandhian model of socio

economic equality. A chary aN arendra Deva was the chief exponent of the first 

category and J ayprakash Narayan in his early life was its supporter, though later 

he changed his views and became Gandhi an in changing the heart of the people 

for the establishment of a better society. But Lohia was, from the very beginning 

ofhis political career, convinced of the irrelevance ofboth Marxian approach 

and extreme Gandhian model not only in this country but in Asian countries as a 

whole, since the main characteristics of this region 'is too many people, too 
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little land and too few forces of production' with a small capital. Regarding 

change of heart, he said that it implies love but love alone is not sufficient for 

socio-economic transformation, it also requires anger. Love for all and anger 

against injustice, jointly can bring success in the development ofhuman society. 

Regardil~g mixed economy, he was of the opinion that the existence of private 

property is never in accordance with the socialist principles since, private 

property is the source of all economic inequalities in the society. And hence, he 

said, "socialism must irrevocably reject all doctrines of restricted capitalism· 

and mixed economy. 11186 

. While Nehru, including some other socialists emphasised on the need of 

foreign aid for capital formation and increase of production, Lohia insisted on 

the equality of consumption, imposing ceiling on income and expenditure, with 

the idea that foreign aid is a diplomacy of the developed countries to perpetuate 

their vested interests in the guise of aid. He, therefore, insisted on restrictions 

of consumption, which, according to him, would lead to indigenous capital 

formation. 

Regarding foreign policy, Lohia suggested some specific guidelines, 

formation ofindo-Pak confederation, a positive relation with China-both of 

cooperation and confrontation where necessary, and his stand of third champ is 

nothing but an alternative to non-alignments. He thought that India was never 

non-aligned at all. Lohia, in the early thirties formulated his independent foreign 

policy and 11 
•••• the two basic concepts of non-alignment and equal irrelevance 

had been worked out by him as early as 1938-39."187 

Lohia was much closer, in outlook, to Gandhi than Nehru. Nehru was in 

support of heavy machine technology and industrialisation, while Lohia, like 

Gandhi insisted on small-unit machine for absorbing the huge unemployed people 

of the country. Nehru was an internationalist with the influences of Fabian 

ideology and British Labour Party, and on the other hand, Lohia formulated his 

ideas mainly based on the conditions of the people surrounding him. But Lohia 

was not a narrow nationalist at all, he had also broad interest on mankind as a 

whole. He wanted to emancipate the poor, the downtrodden, the weaker section 

of the society and through their development, he wanted to establish a real society 

of equals all over the world. To quote Dr. V.K. Arora, "He is not in the company 

of those Indian Socialists who often talk airily about human freedom, equality 
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and man's future without concretising their meaning in terms of the actual 

conditions in which millions oftheir country men, poor, backward and illiterate, 

live." 188 

Lohia, thus, was a true leader ofthe poor and downtrodden, their upliftment 

and establishment of equality was his main aim. His motto was, to quote Madhu 

Limaye, "Vasudhaiva Kutumbakam," "all human race was his family". 189 His 

method was peaceful Gandhian method but was not a blind follower of Gandhi. 

He criticised both Gandhism and Marxism and wanted to make a synthesis 

between these two, for which Usha Mehta has rightly remarked, " ... Lohia was 

a Gandhian among revolutionaries and a revolutionary among Gandhians." 190 

Lohia, as a parliamentarian also established his able leadership qualities. 

In 1963, he was elected to the Lok Sabha from F arrukhabad constituency and 

from the very beginning of his life as a parliamentarian, he became the most 

impressive and uncompromising critic of governmental policy. Before him, 

Parliament did not see such an unrelenting. opponent of the ruling party for 

which he became the unofficial leader ofthe opposition in the Lok Sabha. 191 
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