
CHAPTER - VII 

SIR SYED AHMAD KHAN, THE ALIGARH MOVEMENT AND 

THE NON-MUSLIMS 

Sir Syed was one of the greatest educationist and social 

reformers. He extricated the Muslims from the meshes 

of medievalism and out-moded patterns of thoughts and 

behaviour. He was secular in approach and a nationalist. 

Moreover, he was a propounder of Hindu-Muslim unity. 

Before we go into details, we must clarify the concepts-

Secularism and nationalism-in order that we may know 

the views Sir Syed believed and practised. 

Clarifying the concept of secularism Romila Thaper 

writes, 11 Secularism was used in a specific sense arising 

out of the contestation of European elites through confron-

· tation between catholicism and protestanism. But from 

the nineteenth century it has had a different and much 

wider meaning as a concept. This chage is often over locked 

by those who continue to relate the concept only to the 

confrontation between church and state. The new meaning 

assumes the existence of religious pluralities, of their 

equal status· and of the eventual emergence of a Society 

in which the rights of the individual as citizens take 

precedence over r-eligious ,identities. 111 

At the co~on parlance, there are two kinds of 

current views of secularism. F;i,rst view is that secularism 

is opposed to religion and· the second more prevalant 

view 1.s that secularism means the co-existence of the 

different religious. This arises again from the perspective 
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of projecting Indian society as consisting of religious 

communities, this is an Indian interpretation 

concept. 2 

of the 

Secularism is known to three western connotations 

at the popular level. 

a) Keeping man and society away from the transcendental 

and divine/religions and metaphysical objects; 

b) . rational use in institution through a process of 

keeping regiosity away; and 

c) religion - a private affair of human activity. 

Anyway, the above connotation are not shown to 

·be conceptunally tenable and possible empirically. 3 

For resolving this conceptual empirical deadlock, 

it may be conceptualised as pluralism of religion - where 

the activities of different religions would respect one 

another in keeping with their respect worship manners 

a~d patterns and beliefs in order that they could enter 

into critical and creative dialogue and they could convin..:. 

cingly understand one another. And ultimately they could 

cgllectively form.a just and humane society.4 

In the context of India, Donald Smith, defining_ 

secularism, refers to three alternatives that have been 

incorporated iri the Indian constitution : 

1) Individual and corporate-freedom of religion; 
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2) Citizenship based on eauality of all individuals 

irrespective of-religious practi~es; 

5 
and 3) Complete separation of religion and state. 

Thus, examined, a state which guarantees freedom 

of religion - individual and corporate is a secular state 

which deals with the individual as a citizen regardless 

his religion. A secular state is neither constitutionally 

bound to a particular religion nor seeks to promote or 

. t f 'th 1' . 6 
~n er ere w~ re ~g~on. 

On the other hand, it is generally viewed that 

the degenerate menifestation of religion is communalism. 

It is regarded to be negative social force, Communalism, 

Smith defines, as the functioning of religious committees 

'or organisation that claim to represent them in such 

a way which is regarded determental to the interests 

of other groups or communities or of the nation as a 

whole. 7 In this way, communalism incorporates an appeal 

to a common heritage of religion - an appeal for politicised 

goal. The politicisation of religious rituals and symbols 

are involved in it. Religion turns into a political instru-

ment. Communalism tries to eradicate the natural hetero-

geneity which exists with the Muslim as well as Hindu 

communities, turn the community into a unified political 

corporate group in India. 8 It emphasises not simply Hindu-

Muslim Unity, but the antagonism between Muslims and 

Hindus. W. C. Smith defined communalism in socio-economic 

terms as the ideology which has emphasised as the political, 
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social and economic Unit, the group concerns of each 

r~ligion arid has emphasi~ed the distinct~on, even the 

9 contradiction/antagonism of such groups. 

So far as Sir Syed. is concerned he believed and 

practised/secularism in accordance with the- meaning of 

coexistence of the different religious and the rational 

~se in institution through a process of keeping religiousty 

away. 

, The concept 1 nationalism 1 also grew in Eur.ope more 

than two hundred years ago and has since spread all over 

the world. Norman Angell, British journalist and economist, 

once made this statement" ,10 "Political nationalism . has 

become, for the European of our age, the most important 

thing in the world, more important than civilization, 

huminity, decericy, kindness, pity, more important than 

, life itself."ll 

He further asserted, "A nation is a soul, a spiritual 

principle. Only two things, actually constitute this 

soul, this spritual principle. ·One is in the past, the· 

other is in the present. One is the possession in common. 

of a rich. legacy of remembrances; the other is actual · 

consent, the. desire to live .together, the will to continue 

to· values the heritage which all hold in common. " 12 The 

term 1 Nation 1 in English ·is used- synomymously with 1 state 1 

or 1 country' to mean a society united under one. government 

and sometimes 1 nation 1 is also used -to denote an aggregation 

of individuals united by other, as well as political 
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t'ies ties commonly of race, religion, language, or 

tradition. The individuals are possessed on common insti tu

tions and a common culture which give unity to the group 

and foster a spirit of sympathy between members. Therefore 

nationalism is a condition of mind, feeling, or sentiment 

of a group of people living in a well defined geograt;>hical 

area, speaking a common language, possessing a leterature 

in which the aspirations of the nation have been expressed, 

being attached to common traditions and in sqme cases 

h . 1' . 13 av1.ng a common re 1.g1.on. In this way it becomes clear 

that "nationalism is used generally ·of a consciousness, 

on the part· of individuals or groups, of membership in 

a nation, or of a desire to forward the strength, liberty, 

or prosperity of a nation, whether ones' own or another. 

Saf ia Amir says, "The Urdu word Qawm (which has 

been defined as a peopler tribe, race, family; sect or 

caste" and rarely as group" 14 has most· often been translated 

as "nation". "The fact that the single word qaumiyyat 

may be employed for 'nationality', 'nation hood' as well 
) 

as nationalism.lS Millat and Ummat are Arabic words which 

mean nation and followers of a faith but in Urdu usages 

signify often 'the Muslim nation'. Ummat ·also connotes 

disciples, adher.ents, and brethern in faith. 16 

Whereas it is nearly 'Uniyersally agreed that a 

'nation' is a large 'community' or extensive aggregate 

of persons so closely associated with each other by common 

descent language, or history, ·as to form a distinct race 
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or people"; there is much difference of opinion as to 

how far unity of religion territory and government consti

tute necessary criteria ·for its existence. (In case the 

last two conditions are fulfilled, the 'nation• would 

become a • country or nation · state' • A common conciousness 

of myth and shared experience, 'and also common institutions, 

traditions, customs, and a sense of social homogeneity 

and . mutual interest have also been regarded as hallmarks 

of a nation."17 

In case of Sir Syed, he used the word quaum (nation) 

rather loosely, to denote various shades of meaning. 

He, sometimes used the word to denote 'class' 'caste' 

or even merely a social group. He thus described kayasths, 

gypsies, tanners, Sayyads, Shaykhs, 

qadis as qawms.l8: 

/ 

nawabs, muftis, and 

Sir Syed oftenly denoted the word in its common 

sense of 'people', race, and - 'nation' . He thus referred 

to the English, French, Greeks, Germans, Turks, Egyptians, 

Arabs and Persians etc as qaums. It is also observed 

that he described both • the people of Hind • collectively, 

as well as Hindus, Muslims, Bengalis and Parsees etc 

individually as 19 Qaum. Once he asserted that every qawm 

has its own particular. country and 19A language. Therefore, 

qawm may be used simul taneous.ly for the world community 

of· Muslims, as well as to signify their different nationa-

lities. 20 

The Revolt of 1857 was the greatest event . in his 

life which shapped and guided, his personality. The main 
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victims of the revolt were the Muslims, their luves and 

property were destroyed. So he· wanted to revive their 

social and economic conditions through modern education 

and for the propagation of 

the M A 0 College in 1877 

modern education he founded 

at Aligarh. The college was 

both an institution and a movement. It popularised Western 

education amongst the Indians. The doors of the institution 

have been kept open to all from the very beginning irres

pective of caste class, colour and creed. 

From the very beginning, the, M A 0 college has 

been truly representative of the country's multiracial, 

multi-religious and multi-lingual character. People 

from the different communities and from all parts of 

the country - from Kashmir to Kanyakumari and from Gujrat 

, to Assam - come here. Though they belong to different 

cultural tradition and speak different languages. It 

is interesting to note that they live here on the campus 

in the same rooms. They share together the joys and worries 

of residential life. They dine on the same table and 

play on the same grounds. This tradition of harmonious 

corporate living further 

of a broad, Universal, 

in the instituioin.21 

contributed to 

cosmopolitan and 

the development 

secular attitude 

Sir Syed was a non-communal and he never discriminated 

between Hindus and Muslims. He appointed persons in his 

college from all communi tief? 1 irrespective of caste 1 

colour and creed. 
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Sir Syed's non-communal attitude in th~ college 

was expressed in various ways. For instance, the famous 

mathematician, J.C. Chakraborty, joined as Professor 

in 1888 and later on he. acted as Registrar. Moreover, 

the first second Master of the school was Sri Baijnath, 

who was next to Siddons in authority. It is also very 

interesting to note here that the first graduate of the 

University was Sri Ishwari Prasad of Tehsil Khair, Aligarh 

district and the first M.A. was Amba Prasad. The classical 

language Sanskrit was given a place of honour from· the 

very inception of the college. 22 

One of the most remarkable points to be noted here 

is that the Hindu College of Calcutta was fonfined to 

Hindus only while Sir Syed 1 s M A 0 college was its door 

· kept open to all. 23 Sir Syed 1 s following statement will 

make the point clear :-

"I am glad to say that in this Institution both 

the brothers get the same education. All the privileges 

in the college which a student gets because of his being 

a Musalman, are without any restriction, provided to 

him who calls himself Hindu. There is no distinction 

between Hindus and Muslims. that man can claim a 

~rize who deserves it by vir-tue of his own labour. Both 

.Hindus and Musalmans are entitled to get scholarships 

and are accorded the same treatment. I consider Hindus 

ahd Musalmans as my two eyes. I don • t even like to say 

this because people will generally differentiate one 
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as the right eye and the other as the left. I consider 

Hindus and Musalmans both as one and the same eye." 24 

Not only in India but even in Europe there were 

colleges where non-christians were not admitted. Sk. 

Bhatnagar says, 

"It is a strange contrast to this secularism that 

the famous colleges of England, like Keble, Hertfor, 

and Magdaleve did not admit non-christian students even 

as late as the beginning of this centu~y." 25 

Sir Syed had a cosmopolitan outlook and secular 

approach. He hated sectarian or communal approach in 

any matter whatsoever and advised people to develop secular 

~ttitude of mind. 

Sir Syed in his lecture at Patna, January 27, 1883, 

emphatically expressed that the first and formost duty 

of all well-wishers of the country should thing of striving 

for the welfare of all people . in regardless their caste 

or religion. Good life and health is not possible without 

the fitness and soundness of ail the organs of the body, 

in the same way, the prosperity of a nation is not possible 

without all round progress of the country.
26 

Expressing on the secular atmosphere that prevailed 

at the M A 0 College, Sk. Bhatnagar says, 

"The college remained a model of secularism almost 
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till the end. The Hindu and Muslim students fraternized 

with one another, and lived in peace, devoted to their· 

common alma mater. The Hindu competed with the Muslims 

for all college honours-academic, social and of sports, 

on terms of eqality. They, secured admission, received 

prizes and medals solely on merit. They lived as comfortably 

in the boarding house as Muslims and fully participated 

in the .life of the College". 27 

I personally visited the Aligarh Muslim University 

and found that there were many Hall and Hostels named 

after non-Muslims like Sarojini Naidu Hall, Indira Gandhi 

Hall for the Girl students, Raja Jai Kishan Das Hostel, 

Dhyan Cahnd Hostel, 

Ptratap Hostel, etc 

Chakrabarti Hostel, 

28 
for boys and on. 

Raja 

Apart from these, Sir ·syed's secular:; 

Mahendra 

views is 

ref+ected in the aims and objects he set and rules he 

framed for . the Siddons Union Club (At present it is the 

A M U students' Union). The rules of the club specifically 

prohibited discussion and debates on topics of religious 

nature. He did not hurt the teachings of other communi ties 

throughout his life. Basically he wanted a secular attitude 

of mind everywhere and · a s·piri t of religious tolerance 

inside the college permises. On the eve of Eid some stud~nts 

of the College were going to offer a cow sacrifice, when 

Sir Syed learnt it he strictly prohibited it. He also 

wrote an article on "Cow Sacrifice" in which he said; 
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"If prohibition of cow sacrifice can bring peace 

and friendship among the Hindu and Muslims it would be 

29 
wrong on the part of the Muslims not to give it up. 

It can safely be said that there has been cosmopo-

litanism, religious tolerance and co-existing of , all commu-

nities the cherished ideals of the Institution. 

Sir-- Syed was aware of the fact that the country 

could not progress unless and until both the communi ties 

work together. He wanted and tried to integrated Hindus 

and Muslims emotionally by eradicating religious prejudices 

and superstitions. Unfortunately he was highly misunderstood 

because of misinterpretation of the word "Qawm" (Nation) 

his relation to the Indian National Congress prohibi teing 

Muslims to join it. But the facts and figures of his writings 

and speeches give us the different meaning. 

This is the fact that he mainly worked for the uplift 

of Muslims but he never ignored other communities too. 

When he initiated his educational programme he not only 

invited Muslims, but non-Muslims also to join hands with 

him in his struggle against illiteracy. The Scien~ific 

Society which was founded by/ him at Ghazipur in 1864 was 

comprised by 109 membres incl~-~ing both Hindus and Mu~lims 30 

and Raja Jai Kishan Das was the right handman of Sir 

Syed in propagating the aims and objectives of the scientific 

society. 31 
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Whenever, any practical step was taken to realize 

his educational objectives, Sir Syed associated Hindus 

with him :-

When Sir Syed laid the foundation stone of the 

Ghazipur Madarsa, he invited Maulana Muhammad Fasih and 

Raj Dev Narayan to perform this anspicious work. Sir 

Syed convened a meeting . on. August 1, 1882 "to consider 

the condition of Muslim education and place its proposals 

before the Education committee". Nine of its members 

were Hindus. The Managing Committee of the M A 0 College, 

which comprised 22 members, had the following 6 Hindu 

members in it :-

Thakur Gir Prasad Singh of Benaras, Raja Jai Kishan 

Das, Pandit Radha Kishan, Babu Jogendra Nath, Lala Lok~~n 

Das, Babu Tota Ram,32 

Sir Syed treated Hindus as he treated Muslims. Not only 

this, from the very inception he gave higher posts to 

non-Muslims. Some of the distinguished non-Muslim teachers 

who served the college during the period of Sir s·yed 

were ; Lala Bai jnath, Babu Ram Shankar Misra, Babu Sardar 

Ranjan Roy, Babu Bhawani Chander Chakraborty, Babu Piyare

lal, Babu Brij Mohan Lal, Munshi Bansidhar, Babu Gobindra 

Prasad, Babu Binodi La1. 33 

It is the matter of'_ great regret that Sir Syed 

is highly misinterpreted · and therefore misunderstood 
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while he used the word Qawm (nation). He is branded as 

the father of two - nation theory on the basis of the 

word Quawm (Nation) as he used it frequently in his 

speeches. One thing should be kept in mind that the words 

nation and community mean th~ same to Sir Syed. He never 

used nation in the modern and technical sense of the 

term. He did not have the • perfect idea of nineteenth 

century western connotation of the word nation. If we 

analyse his different writings and speeches, we must 

have to conclude that he wa:s not the propounder of two-

nation theory but a multi • nation theory. We find the 

root of the concept of pluralism applicable to the explana

tion of Indian society. 

Sir Syed sometimes. used the word 'Quawm' to denote 

'caste' 'class' or simply a 'social group'. For instance, 

he described Tanners, Syeds, Shaykhs, Nawabs, Kayasthan, 

34 Gypsies, Muftis and Quadis as 'Quawm's. 

Sir Syed often denoted the word in its common sense 

of 'People', 'race', and 'nat~on'. He, thus, referred 

to the French, English, Greeks, Germans, Turks, Egyptians, 

Arabs and Persians etc. as Quawms (Nations). It is also 

observed that he described both 'the people of Hindu' 

collectively, as well as Hindus, Muslims, Bengalis and 

Parsees etc. individually, 
35 

as Quawm Once he asserted 

that every Quawm has its own particular country and langu

age.36 Therefore, Quawm may be used simultaneously for 

the world community of Muslims, as well as to signify 

their different nationalities. 37 
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Sir Syed appreciated Bengalis and regarded them 

as a nation in his speech at Lahore in 1883. 38 

In another lecture he regarded Afgani and Irani 

as a Quaw.m seperately. 

II the word "Quwain" is used for the citizens 

of a country. Various peoples of Afganistan are considered 

a 1 Quawm' (Nation), and different peoples of. Iran are 

known as Iranis. Europeans prefers different religions 

and believed. in different ideas, yet they are all members 

of a single nation. In a nutshell, since the ancient 

times the word 'Quwarn' (nation) is used for the inhabitants 

of a country, even though they have charactristics of 

their own". 39 

But most of the time Sir . Syed used the word 1 Quwam' 

to denote all Indians. In one of his speeches he arrested 

"By the word 'Quaw.m 1 I mean .both Hindus and Muslims. 

That is the way in which I define the word nation (Quwam). 

I my opinion it matters not whatever be their religious 

belief, because we can not see anything of it, but what 

we see is that all of us, whether Hindus or Muslims, 

live on one soil, are governed by one and the same ruler, 

have the same souces of our benefits, and equally share 

the hardships of a famine. These are the various reasons 

why I designate both the nationalities that inhabit 

India by the term 1 Hindu' 

which lives in India." 40 

that is, the nation (Quwam) 
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The same and clear concept of one nation has been 

expressed by Sir Syed at Gurdasp'ur on 27th January 1884. 

11 0h Hindu and Musalmans brethren I do you inhabit 

any qountry other than India ? Do you not inhabit the 

same land ? Are you not burned and buried on the same 

!';Oil ? Do you not treat the same ground and fire upon 

the same soil ? Remember that the words Hindu and Mohammadan 

are only mean for religious distinction otherwise all 

persons, whether Hindu or Mohammadan, even the. Christians 

who reside in this country, are al·l in this particular 

respect belonging to one and the same nation. Then all 

these different sects can only be described as one nation; 

they must all unite for the good of the country which 

is common to all ... 41 

In another sppech . delivered at Jullundar, February 

1, 1884 he said 11 Gentleman, .. centuries have passed when 

God willed that Hindus and Musalmans might consume the 

products of this country, breath the air of this country, 

they may live and die on this land. From this phenomenon 

it appears to be the will of God that both these groups 

may live together in India as friends but more particularly 

as two brothers. They may frqm two eyes on the beautiful 

face of India. These two ~at~ons ·(Communi ties) which 

have mixed like rice and pulse~· may live in cooperation .... 

If Hindus and Musalmans build their buildings of two 

bricks and one and, a half bricks seperately, nothing 

would be achieved. They. should first of all complete 
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o:qe work ·unitedly and when it is done they should start 

the other. 42 

One more point may be added to clarify the concept 

of the Quawm. In reply to the Address presented to him 

by Anjuman-e-Lahore, Punjab in December. 20, 1883. He 

expressed the same idea emphatically and said, 

"I have used the word nation several times in this 

Anjuman. By this I do not mean Muslims o~ly. In my opinion 

all mean are one and I do not like religion, community 

or group to be identified with a nation ••••• I wsih that 

all men irrespective of their religion and community 

may unite together for common weal. Our religions are 

undoubtedly different but there is no reason tor enemity 

. among us on this account." 43 

The above speeches and writings of Sir Syed are 

. self explanatory and one can . easily conclude that Sir 

Syed ·never used the word Quawm (Nation) in the modern 

sense of the term and the most significant point 5is 

that he never considered Hindus and Muslims as two nations. 

One does not find even a single speech which indicates 

that he ever thought of Muslims and Hindus as seperate 

nations. The historious like M.S. Jain, 44 and 

Srivastava45 and many others distort.ed the sentences 

out of the context and explained them in accordance with 

their own way of thinking. Shan. Muhammad says, "The Pakis-

tani historians out of their admiration for Sir Syed 
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hali tisrn as "the first Pakistani" while the Indian histo

rian's46 · out of their bais call him the father of two-

n_.3.tion theory and thus · the forerunner of the idea of 

Pakistan. This is too far-fetched an ideas as Sir Syed 

had nothing to do with all this." 4 7 _Supporting Sir Syed' s 

idea Jawaharlal Nehru in his "The Discovery of India" 

writes :-

"He. (Sir Syed) was in no way anti Hindu or communally 

separatist. Repeatedly he emphasised, that religious differ-

ences should have no political or national significance." 

Do you not inhabit the same land" ? he said, "Remember 

that the words Hindu and Muhammedan. are only meant for 

religious distinction otherwise all persons, ~hether 

Hindu- or_ Mtihammadc3;n, even the Christians. who - reside in 

this country are all this particular respect, belonging 

to one and the same direction." 48 

Tara Chand in his "History of the Freedom Movement 

in India" Writes 

Syed Ahmad Khan was a believer in Hindu-Muslim 

p:>li tical cooperation. I"t: is -;:a travesty of truth to regard 

him as .an author of the theor,y _ t:J::l:a_t, . the_ -~indus an.d . Muslims -

were two seperate nation. In fact, he was a supporter 

of Hindu-Muslim unity. For him there was no religious 

barrier in the way of _this· Unity, no objection on the 

. . 49 
grounds of consc1ence." 
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Sir Syed had a broad concept of nation and by the 

word nation he sometimes meant all the inhabinants of 

1 the country and sometimes he used it differently according 

to their faith. By unity and integration he did not mean 

that people should leave their faiths and beliefs and 

follow a single religion. He wished people a rational 

and empiricial approached in the matter which could bring 

national integration. 

Sir Syed Ahmad Khan was an exponent of _ Hi~du Muslim 

Unity. In a speech delivered at Patna 27 January, 1883, 

he said : 

11 Just a many reputed people professing Hindu faith 

came to this country, so we also came here. The Hindus 

forgot the co1,mtry from whlch they had come; they could 

not remember their migration from one land to another 

and came- to consider India ~s their. homeland, believing 

that their country lies between the Himalayas and the 

Vindhyachal. Hundreds of years have lapsed since we, 

in our turn, left the lands of our origin. We remember 

neither the climate nor the natural beauty of those lands, 

neither the freshness of the harvests nor the deliciousness 

of the fruits nor even do we remember the blessings of 
;., -

the holy deserts. We also caine to consider India as our 

home land and we settled down here like the earlier immi-

grants. Thus India is the home of both of us. We both 

breathe the air of India and' take the water of the holy 

Ganges and the Jamuna. We both consume the product of 
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the Indian soil. We are living and dying together. By 

.living so long in India, the blood of both has changed. 

The colour of both has become similar. The faces of both, 

having changed, have become similar. The Muslims have 

acquired hundreds of customs from the Hindus and the 

Hindus have- also learned hundreds of things from the 

Musalmans. We mixed with each other so much that we produced 

a new language - Urdu, which was . neither our . language 

nor thiers. Thus if we ·ignore that aspect of ours which 

we owe to God_, both of us, on the· basi_s ·of being· common 

inhabitants of India, actually constitute one nation; 

and the progress -of this country and that of both of 

us in possible through mutual co-operation, sympathy 

and live. We shall only destroy ourselves by mutual disunity 

and animosity and ill-will to each other. It is pitiable 

to see those who do not understand this point and. create 

feelings of disunity among these two nations and fail 
. r 

to see that .they themselves-- ·wi-il be ·the victims of such 

a situation and inflipt injury to themselves. My friends, 

I have repeatedly said and it again that India is like 

a bride which has got two beautiful and lustrous eyes-

Hindus and Musalmans. If they quarrel against each other 

that beautiful bride will become ugly and if one destroys 

the other, she will lose one eye. Threrefore, people 

of Hindustan, you have now the right to make this bride 

either squint eyed or 
50 one-eyed." There is no 

of finding such speeches fro~ Sir Syed's collection. 

dearth 

In another speech delivered at Gurudaspur 27 January, 

1884, he said 
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"By the grace of God two nations live in India 

at the moment and they are so placed that the· house of 

the one adjoins that of the other. Shadow of orie • s wall 

falls in the house of the other. They share the same 

climate, take water from the same river or well. In death 

and life, as also in joys and griefs of others, every 

one is a participant. One can not live without the coopera-

tion of the other. If united, we can sustain each other; 

if we are disunited, it would lead to the destruction 

. a,nd . downfall . of both, you might seen and heard in the 

·old history books, and we see it today also, that the , 

word nation (Quawm) applied to the people who live in 

the sa~e country."Sl 

Sir Syed wrote a. very a,engthy artic.le on Hindu

Muslim relation in 1897 in which he expressed and felt 

extremely h~ppy to have an· experience of development 

of mutual understanding, brotherly feeling and · intercourse. 

Sir Syed wrote. : 

• I have frequently said that India is a. beautiful 

bride and Hinuds and Muslims are her two eyes. Her beauty 

lies in the proper s~_fety of these two eyes. If one of. 
·- . 

them is lost, ·this beautiful: bride will . become ugly and 

52 .. 
one eyed .•.. 'In my opinion the difference of religion 

as it exists between · Hindus . and Muslims; can not be an 

obstacle in their mutual intercourse and sympathy for 

each other. Like - wiseJT· r::. ;. the political differences 

also cannot· be .an obstacle in maintaining close relations 
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between the two.... 'Without any doubt, as I want freind-

~hip, Unity and love but ween the two communi ties, ins pi te 

nf religions distinction, similarly I want mutual coopera-

tion, Love, sympathy and brotherhood specialy, without 

. d' th 1' . . ,53 m~n ~ng e po ~t~cal d~fferences. 

Sir Syed remained loyal to the British during the 

revolt of 1857 and he while writing 11 The asbab-e-Baghawat-

e-Hind (The cuases of Indian Revolt) of 185 7 in 1858 

referred to the Muslims and Hindus as 11 mutually antagonistic 

nations". Any way, he felt and ~bserved the constant 

intermingling of two groups in each regiment developed 

a ·friendship and brotherhood and they forgot then former 

divisio~s. 54 

In another work of Sir Syed, Tarikh-i-Sharkashi-

i-Zila Bijnour, of the same period, he observed that 

there had been a fierce fighting in Bijnour between the 

two communities during the revolt. But before the revolt 

they lived and amicably, Sir Syed felt that the tree 

of Hindu-Muslim conflict was planted duri~g the revolt. 55 

Despite Sir Syed' s observation of these diff~rences, 

he himself never showed the least ill feeling, prejudice, 

Moreover, under the East India Company in 1838-39 he 

joined Judicial services and was made a Munsif in 1841. 

But he never conducted himself with unfairness and in jus-

tice. He· was well-known for his impartiality. People 

kept faith in him without any doubt. It is interesting 

to note that when he was put in charge ·of Bijnour, despite 
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hatredness there, the non-Muslims happily welcomed his 

judgement. 5 6 

Maulana Altaf Hussain Bali, a well-known biographer 

of Sir Syed, cites some significant incidents as evidence 

of Sir Syed Is complete version. for . religious dls"tinctions. 

Hali says that Sir Syed had intense desire to create 

national unity and social harmony. The main purpose in 

setting up the Scientific Socit!;ft~ at Ghazipur in 1863, 

was to create friendship and mutual understanding between 

the Hindus and Muslims- British and-Indians alike. Besides 

its organ, the bi-lingual $icentific Society Gazette 

later renamed as the Aligarh Institute Gazette remained 

1 t 1 . t. 1 d 11 . . 57 comp e e y 1mpar 1a y towar s a comrnun1t1es. 

During the period of 1867, the Hindi-Urdu controversy 

broke out. The opponents of Urdu refused to accept it 

as . the vernacular of India. They wanted to replace it 

as the official language, by Hindi in the Devanagri script. 

Sir Syed felt that the opponents tried to wipe out Urdu 
. . . 58 

which was in fact the only as advanced form of Bhasha. 

Hali admitted that inspite of the differences Sir 

Syed' s desire for Unity between two communities remained 

unchanged. It is clear from.hi~ later speeches. 59 

From the above discussion it can safely be said 

that Sir Syed had been secular and nationalist and wished 

unity ·of all communities. These are the most significant· 

elements of permanent values and highly relevant points 

to the present day Indian society and politics. 
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