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Chapter 1 

Introduction 

1.1.a. The Problem of Understanding the Evolution of the Hindu 
Caste System 

The mystery and obscurity of the origin of Caste and its evolution through the ages 

created numerous never-ending problems in the Indian society, polity, economy, 

religion and culture. Whatever might have been the origin of the caste system, it 

developed all through the course of Indian history; and as a matter of fact, Caste 

mentality got embedded in 'the Indian psyche' since the very early times of Indian 

history. The term caste was used in most Indian languages as 'Jati,r, which meant 

'race', or any group sharing generic characteristics. It was the smallest endogamous 

social unit, more precisely, a regional population. But the term 'V ama' of the Rig 

Veda does not denote caste but colour. It should therefore be translated into 'Class' 

rather than 'Caste'. It is clear from different verses of the Rig Veda that the concept 

of Caste did not exist in the Rig Vedic age. Even the concept of 'Chaturvama' did not 

(mature) appear at that time. The term Varn~ was used to denote a particular class, 

colour of a particular person like white, black, tawny (reddish brown), copper, golden 

and their faith, believe religion and others in the Rig Veda. Even it identified different 

deities, like, Ushas, Agni, Soma, etc. and meant luster, features or colour. That is 

why; the 'Theory of Three Vamas' such as Brahmana (Priest), Kshatriya (Warrior) 

and Vaishya (Cultivator and trader) did appear in the Vedic age. In fact; there are 

chiefly two races, i.e. Aryans and Dasyus (Pre-Aryans) and many aboriginal tribes 

who. perform worship of God Indra and undertake Arya religion by subduing and 

educating (Book 8.Hymn Ll.IX). However, it is very interesting to note about the fact 

that from the early Rig Vedic period up to probable interpolation of the Purusa Sukta 

in the Rig Veda, there was not a single word in respect of Caste or Sudra. Many 

eminent scholars of India and abroad proved this assertion. The Rig Vedic society was 

categorized into different occupational groups, not, in Castes. They could even change 

their professions at their own choice. It depended upon their requisite qualifications 
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and ability. Therefore, it can be pointed out that the 'Varna theory' of the Rig Veda 

was based on the doctrine of 'Karma' and the principles of liberty, equal opportunity 

and virtuous deeds. The term 'Varna' is derived from the word 'Vry'3 meaning to 

choice and thus its proper meaning is a choice of profession or occupation. However, 

the womb of the Caste concept was the Purusa Sukta of the Rig Veda which most 

probably was an interpolation for the first time that formalized the Caste conception 

into the Hindu mind and it spread through the Vedic literatures. Manu, the ancient law 

maker, first institutionalized the concept of Caste to be based on heredity and brushed 

aside the doctrine of 'Karma' and inborn qualities as well as virtuous deeds. He 

divided the Indian society into four Castes, i.e., Brahmana, Kshtriya, Vaishya and 

Sudra. He also thereby laid the basis of inter-caste hatred and caste-based 

discrimination which, in course of time, divided the Indian society into multiple 

segments. Naturally, the liberal and democratic ideas of the Rig Vedic society lost its 

importance due to the hegemony of the caste system and Indian society, polity, 

economy, culture, religion etc. had gradually brought forcefully under the inhuman 

norms of the Caste Institution. The Brahmin, so-called intellectual class as well as 

privileged class became the head and backbone of the Indian society and the toiling 

masses were forced to remain in very distressed conditions only to serve the 'twice 

born' babies. The Brahmin enjoyed the autocratic power and position in the 

Brahmanical Hindu society in all spheres of their individual as well as national life. 

They were the real source of power behind the throne. The so-called intellectual class 

snatched away the rights of thinking, learning, teaching, earning, worshiping and the 

condition of peaceful living of the toiling masses in the Brahmanical Hindu society 

and they played a vital role to transform the Indian society into a land of caste based 

society. It created numerous problems in the Indian society As a result the concept of 

liberty, equality and fraternity in the Pre-Rig Vedic and early Rig Vedic period had 

completely disappeared through the inhuman mechanical devices of the Caste 

Institution by the propagation of the later Vedic and post Vedic multi-dimensional 

literatures in different ages. It compelled the unprivileged classes of the Brahmanical 

Hindu society to remain as a living fossil under the dictatorship of the Brahminical 

aggression and hegemony. 

Therefore, it can be pointed out that the Hindu Caste System dividing the society into 

four divisions viz., the Brahmana, the Kshatriya, the Vaishya and the Sudra, though 
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originated and pervaded since the Vedic period, has been one of the main problems of. 

Indian society and history owing to entailing inter-caste hatred and exclusiveness. 

Social reformers in different periods of history tried to address the issue of Caste, but 

the problem survived all positive treatments. In the colonial period, as the same 

problem endangered social unity in India in one hand and on the other kept the low

caste communities backward, the British Government did not fail to utilize it as a 

weapon against the Nationalist movement. Hence the social ideas of Gandhiji and 

Ambedkar in reference to the ideas of other thinkers of the 19th century proved to be 

very much relevant in the context of Caste during the Freedom Struggle. This research 

work, therefore, is an investigation into the distinct ideas of Gandhiji and Ambedkar 

relating to the Caste-based exclusiveness and disunity thereof in order to view into the 

separate discourses built by them separately in the domains of their socio-political 

roles. 

But the very foundation of the Caste System received the first blow by the rise of 

Buddhism in India. The humanistic approach, universal appeal and scientific 

argument of Goutam Buddha hastened the way of peaceful living in society that 

denounced the religion of God for the religion of humanity. Mahavira also denounced 

the Caste System and advocated equality of man and woman. The 6th century 

Religious Protestant Movement greatly influenced the reign of Chandragupta Maurya, 

Asoke, Harsha and the Pala rulers. But the revivalist tendency of Hinduism received 

new enthusiasm under the Gupta, the Raj put and the Sena rulers of Bengal. During the 

medieval rule the low-born Hindus converted themselves into Muslims (Deshi 

Muslims) to get rid of the Brahmanical yoke. Yet their destiny did not change at all. 

The Caste System prevailed and the Upper Caste Hindus were benefited to some 

extent by their state policy. 

1.1.b. The Issue of Caste and the Attitude of the Colonial 

Government 

But the policy of the British Government and the impact of industrialization further 

greatly influenced the Caste Institution during the colonial period in India. In the first 

place the Colonial Government adopted the policy of neutrality towards the question 

of Caste and prevented from taking any particular side that might create social unrest. 
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In the second place, the British Government undertook to implement a few legal acts 

in order to suppress social evils and prevailing superstitions when such questions were 

aroused by the emerging Indian intellectuals during the 19th century. Such Legislation 

as the Caste Disabilities Removal Act of 1850, the Special Marriage Act of 1872, etc. 

may safely be cited as instances. In the third place, they now started to pay due and 

deserved attention to the question of Caste and the unsettled issues relating to it which 

had so long been treated casually. In this way they adopted uniform policies relating 

to education, employment etc. irrespective of caste, class, creed, and religion. The 

consequences of the Industrial Revolution, in various ways, minimized the differences 

between the Occidental and the Oriental beliefs to the question of Caste. The Colonial 

Government indeed saw to the welfare and upliftment of the Depressed. 

1.1.c. The Issue of Caste and Intellectual Dichotomy in 
Colonial India 

The 19th century Renaissance and Reformation Movement failed to eradicate the 

problems of the Caste System and Untouchability. Most of the 19th century 

intellectuals continued the tradition of the Indian National Congress in this respect 

although there were a few exceptions who demanded the abolition of caste system, 

untouchability etc. They expressed their views and opinions theoretically in a very 

limited way and did not come forward spontaneously to launch a direct movement for 

the abolition of the Caste System and Untouchability from the Hindu Society. 

Realizing the importance of its abolition, they did nothing but ideal talking. They 

knew it very well that India can not be developed as a 'Nation State' without its 

eradication. Even they differed in their respective approach in this issue. Naturally 

they were unable to introduce a crusade that would radically reform the Indian 

Society. The name of Raja Rammohan Roy, Vidyasagar, Dayananda Saraswati, Bal 

Gangadhar Tilak, Swami Vivekananda and others may be mentioned in order to 

understand the real truth. 

1.1.d. Gandhiji and Ambedkar on the Caste System 

Gandhiji is called the 'Father of the Indian Nation' and Ambedkar is defined as the 

'Modem Man' in India. But their attitude towards the issue of caste and its solution 

were completely opposite to each other. Gandhiji profoundly believed in the Caste 
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System. He treated it as the part and parcel of the Hindu religion. He advocated the 

Caste System as a divine arrangement in respect of punishment and reward for their 

previous deeds and activities. To him, caste is a kind of ethical stratification which is 

a projection of ethical status of human beings based on their deeds done in their 

previous life. He explained that the divisions of Varna were based on birth. Gandhiji 

believed in the Varnashrama Dharma and the Caste System4
. He had a living faith in 

God and the facts and events that were described in the Vedic literatures in the 

context of caste. In fact, his emergence in the Indian political arena as an undisputed 

leader of the Indian National Congress makes an epoch making event in the history of 

the Indian National movement. Unfortunately he was very much convinced by the 

Indian so called cultural, social and religious traditional heritage in the context of 

caste: If Gandhiji was convinced scientifically regarding the burning issue of Caste, 

he might play a vital role for changing the Indian scenario at a large. His political 

movement in India was completely based on the principle of 'Ahimsa' and 

'Satyagrahya'. But the philosophy of Gand.hian economy was entirely based on the 

principles of trusteeship, idolization of Charka (the spinning wheel), manual work, 

opposition to machinery of the modern civilization. But during the freedom 

movement Gandhiji himself was responsible for the promotion of Casteism at 

different phase's viz. Communal Award and his active participation in the Second 

Round Table Conference, Poona Pact, Harijan Movement and the Temple Entry 

Movement etc. Gandhiji had vehemently opposed to the concessions and special 

privileges5 given to the Depressed Classes for their upliftment by the Communal 

Award. He even started a hunger strike till death in order to oppose the separation of 

the Depressed Classes from the mainstream of the Hindu society. In such a critical 

situation Ambedkar came forward to save the life of Gandhiji and was literally 

compelled to sign the Poona Pact in 1932. In fact the Harijan movement and the 

Temple Entry Movement was a direct outcome of the Poona Pact. After this historic 

event, Gandhiji came forward for the first time to address the problems of the 

Harijans and became renowned world-wide as a champion of the Untouchables. But 

he launched a direct purification movement for the betterment of the Indian 

untouchables in the later part of his life. He was the first caste-Hindu leader of the 

Indian National Congress who ultimately took initiative in the later part of his life to 

launch a direct reformative mo.vement against untouchability for bettering the 

condition of the ill-fated toiling masses of India. He made an arrangement to establish 
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tube wells, ponds, schools, roads· etc. for the Harijans. His Harijan mission was 

propagated all over India through the journal of 'Harijan'. He took initiative to 

provide stipend to the Harijan students. All sorts of beneficial measures were adopted 

by him to uplift the socio-economic, educational and cultural conditions of the 

Harijans. His liberal and reformative zeal for 'Temple Ent£1Movement' could not be 

denied. Under the patronage of Gandhiji the All India Anti-Untouchability League 

was formed in September 1932 which was later on renamed as Harijan Sevak Sangh. · 

Its main motto was to ensure the civil rights and privileges of the Harijans. That is 

why the role and activities of Gandhiji towards the emancipation of the untouchables 

was very much important. He played a vital role to establish the concept of social 

justice among the Harijans. In spite of numerous limitations the greatness of Gandhiji 

towards the uplift of the Harijans heralded a new dimension in the Indian history. He 

earned world-wide fame in this respect. Naturally, he became the champion of the 

Harijan movement in India. 

But Gandhiji was against modernization, industrialization and urbanization6
• He 

stressed on traditionalism, naturalism, manual work, handicraft, small-scale industry, 

trusteeship of wealth to achieve the ideal of Ramrajya. He said, "Here Ram means a 

Panchayat (the Council of five) - A state built upon public opinion is the Ramraj for 

that area"7
• He then coined the word 'Ramrajya' to describe the kingdom of God on 

the earth, i.e., 'the sovereignty of the people based on pure moral authority'. He used 

the word 'Swaraj' to mean 'self-rule and self-restraint'. According to him, Swaraj was 

synonymous with the concept of 'Ramraj'. He wanted that the perfect democracy in 

which inequalities based on possession and non-possession, colour, race or creed or 

sex would vanish from his Ramrajya. In it the state had the obligation of realizing the 

greatest good of all rather than the greatest good of the greatest number. The real 

administrative structure of the concept of Ramraj was Panchayat Raj. The vision of 

him was decentralization of power to the local Panchayat of the villages. He did not 

approve of the proletarian dictatorship of the Communists and the parliamentary 

democracy. Parliaments were the real emblems of slavery. He emphasised handicraft 

and Charkha (spinning wheel) for the growth of cottage industry in the villages. He 

thought that through handicraft the industrial demand of simple village life could be 

met with. Through the practice of Swadeshi and Khaddar, Gandhiji evolved as a 

practical remedy for the crushing poverty ofmillions of village residents who lived on 
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the border line of starvation. In advocating the production and use of Khadi, Gandhi 

had a humanitarian motive. But he identified machinery as anti-social for it was meant 

to replace human labour and thus . increased unemployment. His supreme 

consideration was man. His utmost aim was to establish a classless society by 

changing the hearts of the people. Some scholars pointed out that humanism was the 

basic principle of his economic theory. But it was very difficult to accomplish in the 

real sense of the term. He was completely against modernization, urbanization and 

industrialization and by the development and progress of which the 'Depressed 

Classes' could improve their lot at a large. Instead, Gandhiji advocated the call of 

nature which ultimately compelled the toiling masses of India to remain in the same 

distressed condition. He urged for 'Sarvodaya'. But the state of 'Sarvodaya' was a 

state of moral anarchism. He said that the poor should not be jealous of the rich 

because this discrimination was mainly due to their own destiny. He said that the 

poor, workers and peasants would not to proceed for revolution against the ruling 

trustees but only compromise for reforms. He considered the divine right of the 

trustees and rulers as permanent and it was the duty of the ruled not to hate the rulers. 

The Indian National Congress was more interested in 'political revolution' rather than 

'social revolution'. Therefore, Gandhiji sought to render a balance between the two by 

the introduction of the Harijan movement. His economic philosophy was based on the 

principles of'Trusteeship' and the ideology of'Ramraj'. Gandhiji said that economics 

and ethics were not two separate entities. Economics that hurt the moral well-being of 

an individual or a nation were immoral and therefore sinful. Trusteeship was the 

principle to maintain status-quo in the society between the landlords and peasants, 

capitalists and poor. If reforms would come from the above for the benefit of the 

toiling masses that would prevent unrest in the society, otherwise not. So the struggle 

would be avoided if a compromise between the two interest groups was possible. 

Gandhiji said that his theory of trusteeship was no makeshift, certainly no 

camouflage. It had the sanction of philosophy and religion behind it. In fact, the idea 

of trusteeship of him was integrally related to the concept of non-possession. Non

possession and equality for him pre-supposed a change of heart, a change of attitude. 

These type of socio-political and economic thoughts of Gandhiji practically 

complicated the emancipation process of the 'Depressed Classes' and the 'Harijans'. 

It was Ambedkar alone who solely fought against the evils of the Caste System. He 

strongly opposed the 'Aryan Race theory' in the context ofthe Rig Vedic Society and 
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founded the 'Sudra-Aryan' theory. He tried to establish how the Sudras became 

Untouchables in the Indo-Aryan society. He claimed that Caste Institution and 

Untouchability be abolished from the so-called Brahmanical Hindu society. His 

attitude towards Caste and its annihilation was based on the principle of humanity, 

equality, liberty, fraternity in the context of socio-political and economic democracy. 

Even Ambedkar had very rightly fought for the equalization of the Depressed Classes 

in all spheres. 

He himself took leading role and arranged various protest movements to achieve his 

goal i.e. social justice for the Depressed Classes. He launched Chower Tank 

Satyagraha movement, Nasik and Kalaram Temple Entry movement to establish the 

civil rights and privileges of the low-born people8
• His fighting zeal greatly inspired 

the common masses of India. His struggle was further strengthened by the declaration 

of the 'Communal Award' by Ramsay Macdonald, the then Prime Minister of 

England. He attended the Round Table Conferences as a sole representative of the 

Depresses Classes in India. His scientific and logical explanation for the benefit of the 

Depressed Classes created an amicable settlement _among the 'Minority 

Communities'9 to implement the provisions of the 'Communal Award' in spite of the 

opposition from Gandhiji who demanded himself as the sole representative of the 

Indian Untouchables. Ambedkar was in favour of modernization, industrialization and 

urbanization which, he found, were indispensable for the overall growth of the nation. 

The fighting zeal of Ambedkar for human rights gave him international recognition as 

a liberator of humanity from social and economic injustice. His economic thoughts 

were based on the concept of mixed economy, socialism, industrialization, state 

ownership of industries, worker's right to strike etc. He fought against the caste based 

economic life to establish the idea of liberty and equality in the society. His chief aim 

was to create a liberal atmosphere in the field of economic life and activities with a 

vision to open up the flood gate of different occupations to every citizen, irrespective 

of their caste, class, creed, sex and religion. He struggled for mixed economy or State 

Socialism to prevent endless social and economic exploitation10
• He had understood 

that economic equality was very much essential along with political equality to 

empower the toiling masses in India. That is why he stressed on the nationalization of 

economy for the benefit of the toiling masses in India. Besides, as the first law 

minister in independent India he always tried to alleviate the lot of those 
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sociologically and economically exploited masses. He proposed for the 

implementation and enactment of the Hindu Code Bill11 the importance of which was 

only felt at a pretty later stage. 

The foregoing discussions made it clear that both Gandhiji and Ambedkar were for 

equality, justice and freedom to all, regardless of caste, creed and sex; yet in their 

perceptions we come across series of differences on how such a social order could be 

established. Both of them played vital roles towards the emancipation of the Harijans 

in India. They came forward to establish the concept of 'Social Justice' among the 

Harijans in India. But it was an irony of fact that in spite of the never-ending and 

endangering affects of the Caste System on society, polity, economy, religion, 

administration and human psychology no appropriate measures have yet been taken 

on the part of the Government and different political parties to abolish the Caste 

System completely. Therefore its glowing effects can be seen in the face behind the 

mask of the Orthodox Hindus in the Indian society. That is why; Ambedkar indeed 

played a vital role in establishing the concept of Social Justice and Human Rights 

among the Depressed Classes. 

1.2. Research Gaps 

The review of the existing literature is reflective of the fact that most of the works 

have dealt partly on the issue of Caste in colonial India and rarely on the ideas and 

activities of Gandhiji and Ambedkar in the context of Caste. The rarity of contextual 

analysis has left behind a big hiatus in historical research for which the present 

research proposal seems to be cogently appropriate. In order to fulfil the gap in 

historical research specific analysis have to be made in what conditions and social 

ambience Gandhiji and Ambedkar, though from different outlook and socio

philosophical standpoints, evinced their ideas and· played what roles. Moreover the 

lack of characterization of their ideas and activities in terms of the Castes and Classes 

represented by them separately has to be taken up in the present research work to the 

effect of suitable and judicious identifications. 
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1.3. Objectives of the Study 

The present study is to examine the socio-economic and political philosophy of 

Gandhiji and Ambedkar as regards the question of Caste. In fact, particularly the 

motto is to make an enquiry into the following aspects: 

1) To know the origin and tradition of the Caste System in the Indian society. 

2) To assess the policy adopted by the Colonial Government towards the 

problems of Caste and Untouchability in India. 

3) To find out the roles of the Social Reformers towards the issue of Caste. 

4) To assess the ideas of Gandhiji and Ambedkar in relevance to the issue of 

Caste and Untouchability. 

5) To sort out the roles of Gandhiji and Ambedkar to deal with the problems of 

the Depressed Classes and the Untouchables in Indian society, polity and 

economic life. 

6) To assess the contributions of Gandhiji and Ambedkar in the fields of Social 

Justice. 

1.4. Hypotheses 

In the backdrop of inter-caste exclusiveness, hatred, discrimination and disunity as 

maintained traditionally in Colonial India, Gandhiji and Ambedkar brought about a 

new lease of life in the terms of reforms, liberalism, humanism and progress in the 

Indian Society though each of them differed from the other owing to their mutually 

distinct socio-cultural and political originations. Gandhiji stood for retaining caste 

conditioned by moral, humanitarian and social responsibility; whereas Ambedkar on 

the basis of greater humanism and social equality with a pledge to annihilate the age

old Caste System to the effect ofunstinted national unity. 
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1.5. ·Chapter Specifications 

The study consists of eight chapters as stated below. 

Chapter 2 presents Origin of Caste and its Evaluation in the Indian Society: 
A Historical Perspective 

Chapter 3 deals with the Attitude of the 19th Century Reformers and the Role of the 
British Government towards the Issue of Caste. 

Chapter 4 contains the Socio-Political Environment of Gandhiji and Ambedkar. 

Chapter 5 enquires into the theories of Caste: Gandhiji and Ambedkar. 

Chapter 6 presents Gandhiji and Ambedkar on the Question of Caste based Economic 

Life. 

Chapter 7 is devoted to the study the Caste-Politics and the Roles of Gandhiji and 

Ambedkar. 

Chapter 8 presents the Concluding Observations. 

1.6. Research Methodology 

To continue any research work, a standard and appropriate research method or design 

should be utilized. In the present work, the research method is substantially influenced 

by the heuristic model of structure and functionality symbiosis assumption along with 

the requirements of social sciences. All the data collected for the work will be put to 

comparative study and meticulous analysis in order to avoid unreasonable 

generalization as well as myopic outlook. Most of the data will be put to test of 

reality-oriented possibilities and any error thereof too will cautiously be avoided. The 

objective ofthe work will be achieved in terms of veracity. 

1. 7. Review of the Existing Literature 

A good number of studies have been conducted on the Caste System of India and the 

thoughts of Gandhiji and Ambedkar on the issues of Caste and Untouchability very 
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shortly and in a scattered manner. They do not fulfil the expectations of a systematic 

and chronological history on the Caste System of India and the ideas of Gandhiji and 

Ambedkar towards the problems of it. Most of the works are either a general 

description from earliest times up to modem period or are a scattered description in 

the history oflndian caste problem and the ideas ofGandhiji and Ambedkar. Hence, a 

few of the noted studies of different sources regarding the Indian Caste System and 

socio-political and economic ideologies of Gandhiji and Ambedkar made by the 

renowned scholars of India and abroad are here reviewed as follows: 

Ahir D.C: Buddhism and Ambedkar, B. R. Publishing Corporation, Delhi, 1990. He 

has pointed out that Ambedkar was one of the greatest national leaders of modem 

India who was essentially a religious man. Being a symbol of self-elevation, self-help 

and self-respect, Ambedkar adopted the religion of Goutam Buddha. But this book 

does not deal with the issue of caste and untouchability. 

Bharathi, K.S: Encyclopaedia of Eminent Thinkers, Vol. I, The Political Thought of 

Mahatma Gandhi, Concept Publishing Company, New Delhi, 1998. He has presented 

very nicely the eventful life and works of Gandhiji and his ideas ·on leadership; 

religion, Stateless Society and Satyagraha in South Africa. But it does not highlight 

the views and ideas of Gandhiji towards the issue of caste and untouchability. 

Ibid; Vol. IX, The Political Thought of Ambedkar. He has highlighted in brief the 

life-struggle and activities of Ambedkar and his thoughts on Nation, Nationalism, 

Philosophy, Society, Democracy, State, Justice and Peace. But it only marginally 

highlights the view~ of Ambedkar on the issue of caste and Social Justice very 

scatteredly within a few lines. 

Bhattacharyya, Buddhadeva: Evolution of the Political Philosophy of Gandhi, 

Foreworded by Nirmal Kumar Bose, Calcutta Book House, Calcutta, 1969. He has 

lucidly interpreted the ideas of Gandhiji and his thoughts on Ethics, Economics and 

Politics in brief. But he does not focus the views and ideas of Gandhiji towards the 

issue of caste and untouchability. 
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Biswas, S.C. ed.: Gandhi Theory and Practice Social Impact and Contemporary 

Relevance, Indian Institute of Advance Study Shimla, K.P. Bagchi and Company, 

Calcutta, 1969. It deals mainly with Gandhiji's ideas in relation to economy, polity 

and society. But it does not discuss the issue of caste and untouchability. 

Biswas, Nanigopal and Biswas Renuka: Gandhi 0 Ambedkar- Tulanamulak 

Samiksha, Published by Sri Kasishar Sarkar, Kalikata-30, 1987. They have noted in 

brief the ideas and activities of Gandhiji and Ambedkar in the context of Caste and 

Untouchability but very inexclusively. 

Chentharassery T. H. P: Ambedkar on Indian History, Rawat Publications, New 

Delhi, 2000. He has noted shortly the ideas and insight of Ambedkar about the history 

of India in the sphere of Social condition, Counter-Revolution and the later 

development of Chathurvarnya. But it does not emphasize the problems of 

untouchability. 

Chitkara, M.G: Dr. Ambedkar and Social Justice Published by S.B.Nangia, APH 

Publishing Corporation, New Delhi, 2002. He has highlighted the fact that the concept 

of Social Justice of Ambedkar was founded on the basic ideal of socio-economic 

equality and its aim was to assist the removal of socio-economic disparities and 

inequalities. But it highlights the views of Ambedkar on the issue of Caste, 

inequalities and Social Justice very shortly and scatteredly. 

Chakrabarty, Bidyut: Social and Political Thought of Mahatma Gandhi, First 

Published by Routledge Taylor & Francis Group London and New York, 2006. He 

has interpreted the theory of Ahimha (non-violence) of Gandhiji which galvanized the 

masses into action. Besides, he has highlighted a unique contextualized study of 

Gandhi's social and political thought on the basis of his writings in Harijan, the 

Servants ofthe Untouchable Society. But his book lacks interpretation of the issue of 

Caste inequalities and Social Injustice. 

Dasgupta, Pannalal, Gandhi-Gabeshana, Nabapatra Prakashan, Kolikata, 1999. He has 

interpreted very nicely the different aspects of Ahimsa, Satyagraha, Trusteeship and 
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Gandhism. But he hardly wrote anything about the views and ideas of Gandhiji 

towards the issue of Caste and Untouchability. 

Debnath, Dr. Sailen: A Compendium of Gandhism & Netaji's Critique of Gandhism, 

Published by ROPI, Alipurduar, Jalpaiguri, 1998. He has given in brief a critical 

interpretation of Gandhism covering the aspects of Caste System, V arnashrama 

Dharama, Ahimsha, Satyagraha, Trusteeship, Ramrajya, National and Social 

Education, Ruralisation, Western Civilization, etc. 

Gautama Q. L. - Dr Baba Saheb Ambedkar Brahmanism, B. R. Publishing 

Corporation, Delhi, 2002. He has tried to find out very precisely where the Brahmins 

have failed and why they were hated. He has pointed out that the Brahmins should 

come out of hibernation and they should also delete verses of doubtful authenticity so 

far the Vedic scriptures are concern. But his description is also inadequate in itself 

relating to the issues of Caste inequalities and Social Justice. 

Ghurye, G.S; Caste and Race in India, Popular Prakashan Private Limited, Bombay, 

1994 (Reprinted). He has given a scattered description about the Caste System of 

ancient and colonized India and also focused on Race and Caste. But it does not deal 

with the problem of untouchability. 

Hutton, J.H; Caste in India, Its Nature, Function and Origins, Oxford University 

Press, 4th ed. 1963. He has noted the racial elements of Southern, Western, Central 

and Northern part of India. He has also explained the Caste structures with its 

strictures, sanctions and functions in the context of socio-political, economic and 

religious aspects. He has identified Caste as a communal unit. His explanation on the 

issue of Caste has general descriptions only. 

Jatava D. R; Ambedkar Code of Conduct, Published by ABD Publishers, Jaipur, 

India, 2005. He has mainly mentioned certain parameters to know how far one may be 

an Ambedkarite, both in Spirit and action. He has expressed his personal views 

highlighting the movement of Ambedkarism and described the Social Philosophy of 

Ambedkar to eradicate the social poverty of India irrespective of caste, class, creed, · 
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sex and religion. But he highlights the views of Ambedkar on the issue of Caste 

inequalities very shortly. 

Keer, Dhananjoy; Dr. Ambedkar: Life and Mission, 3rd ed., Popular Prakashan, 

Bombay, 1971. He gave an idea of Ambedkar's role, activities and contribution to 

India in the context of socio-political and economic ideas in different phases. His 

conversion to Buddhism and last years of his life was categorically described. But he 

highlights the issue of Caste inequalities and the problems of Untouchability only 

occasionally. 

Khare, Vijay S.: Dr. B. R. Ambedkar and India's National Security, Kilaso Books, 

New Delhi, 2005. He has noted the relevance and contribution of Ambedkar to India's 

National Security and how India has been able to utilize the policies or ideas of 

Ambedkar in solving the problems related to India's National Security. But his 

interpretation lacks discussion on caste, untouchability etc. 

Ketkar, S. V; History of Caste in India (evidence of the laws of Manu on the social 

conditions in India during the 3rd century A.D.), Rawat Publications, Jaipur, 1979. He 

has defined Caste, explained the theory of Caste, psychology of Caste, types of Caste, 

constitution of four V arnas, discrimination on account of V arnas and others. But it 

does not deal with the problems of Untouchability. 

Mehra, Shashi; ed. : Ambedkar's Perspective on State Caste and Social Justice, 

Sanjay Prakashan, New Delhi, 2002. This study has stressed on Ambedkar as a legal 

luminary, social reformer, prolific-writer, original thinker and has interpreted Indian 

heritage according to Ambedkar's outlook. Ambedkar's fighting's against injustice 

and made the downtrodden aware of their rights and duties. But it does not concern 

with the inhuman nature of Untouchability. 

Namboodiripad, E.M.S: The Mahatma And The Ism, Published by Sunil Basu, 

National Book Agency (p) Ltd., Calcutta, 1981. He noted very shortly the meaning of 

Gandhijism and its impacts after Gandhi. He said that Marxist-Leninists should carry 

on a principled, ideological struggle against the philosophy and practice of Gandhism, 
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though on specific issues where it is possible to develop joint actions. But he does not 

probe into the issue of Caste inequalities and the problems ofUntouchability. 

Nanda, B. R: Mahatma Gandhi, Oxford University Press, New Delhi, 1958. He noted 

very briefly about a biography of Gandhiji which contained the eventful life-story of 

Gandhiji. But he does not highlight the attitude of Gandhiji towards the issue of Caste 

inequalities, the inhuman nature of Untouchability and Social Justice. 

Parekh Bhikhu, Colonialism, Tradition and Reform, An Analysis of Gandhi's 

Political Discourse, Sage Publications, New Delhi, 1989. He very nicely and shortly 

highlighted the discourse on Untouchability and the theory of Non-violence of 

Gandhiji. It does not cover the issue of Caste. 

Senart, Emile ; Caste in India: The Facts and the System, translated by E.Denison 

Ross, C.I.E., ESS ESS Publications, New Delhi, 1975. He has explained the Hindu 

Castes and Hindu mind along with the concept of Castes and Classes shortly. But it 

does not concentrate on the problems of Caste inequalities and Untouchability. 

Shastri, Shibnatlr, Jativeda ed. by Sri Dilip Kumar Biswas, published by Sri Pullin 

Behari Sen, Sadharan Brahmasamaj, Calcutta, 1370 (Bengali). He has noted the 

evaluation of the Caste System and the Anti-Caste Movement led by the 

Brahmasamaj. But it does not note the issue of Untouchability. 

Shabbir Mohammed, ed. Ambedkar on Law, Constitution and Social Justice, Rawat 

Publication, New Delhi, 2005. He has highlighted the role and contributions of 

Ambedkar in law and framing the constitution, development of the weaker sections of 

the society, especially the Scheduled castes and Scheduled tribes, marginalized groups 

and their development, problems of minorities, law and social justice, human rights, 

gender justice etc. All these issues have been noted very shortly and scatteredly. 

Shukla, Ramakant: Gandhian Philosophy of Education, Sublime Publications, Jaipur, 

India, 2002. He has noted Gandhiji as a meticulous thinker and planner who tried to 

devise a plan and strategy to tackle the socio-educational problems of India. He has 

highlighted· the Educational Philosophy, Moral and Spiritual Education, concept of 
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Basic Education and Social Philosophy of Gandhiji in a very lucid manner. But 

Gandhiji's education policy depends on the principle of communalism rather than. 

secularism which is not noted in this book. 

Vidyadagar, I.S: Concept of Humanism of Dr. Ambedkar, ABD Publishers, Jaipur, 

India, 2005. He has explained Ambedkar's ideas on Humanism, Rationalism, 

Emancipation of Women, Socialism, Democracy and Human Rights. But he does not 

properly express the views of Ambedkar on Caste inequalities and Untouchability. 

Wilson, John; Indian Caste, Vol. I, Deep publications, New Delhi, 1976. He has 

explained in brief the origin and development of the Hindu Caste System. It does not 

discuss with the problems of Untouchability. 

So the above noted studies do not deal with the issue of Caste inequalities, 

Untouchability and the ideas of Gandhiji and Ambedkar towards these inhuman 

problems methodically, chronologically, systematically and historically. 
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