Chapter VIII

A Profile of Badia Women

Women in any society acquires a significant posit?on because the
continuation of humanity is maintained through them. Even at this age of cloning
human civilisation depends upon woman only. But the status. of women is
adjudged differently in -different societies. Status is deterr'nined'through roles and
positions. In Muslim society, ideally an egalitarian one, tﬁe wd“men are supposed
to enjoy an equal status with thé_ men. Practically this has not been happened in
every community who follows Islam. AmbigUity and incorigru"ity in the status. of
women are manifestations of an ongoing adaptive truss’in Mushm society (Roy
Burman, 1978). A lot of inconsistency is observed-in the Q.u.\c;fan,' the model of
Islamic rules, regarding the status of women (Roy, 1979)._ 'Réspgct and good
treatment for mother and women as such are stressed iﬁls»la{r-n. Mother is held

with high esteem. “The prophet proclaimed that the paradise is at the feet of the

mother"(Dejbar, 1961:27). In Surah 4:34 it is mentioned again that men are

permitted to bit their wives ¢
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S50 which is an opposition of the

Marriage and divorce are prerogatives of males only. In Islam a man is
allowed to marry upto four women if he can assure justice fo them all. But the

polyandry is not thought of in any condition. Unilateral freedom is enjoyed by



man regarding divorce though Quoran did not say so. Of course being a
patrilineal society Muslim males interpreted the Quoranic rules in their favour.
. . )

interpolative ele”ments have been added to the Quoran by vérious religious
heads. According to the principle of Quoran observance of purdah canﬁéﬁoided
during war and epidemics but the interpreters of thé holy book or the religious
heads do not allow womea’s'éppéarance In publli‘c without bufkha. Meher’ money
is the sole property of women but they rarely get it. Propérty binheritance rule is
not unequivocal in Islam. “Woman is biologically different from man, but modern
trends rightly erﬁphasise the similarities rather than desimilitaries. Due to
scientific and technological advance there is less physical and more mental
labour which is favourable aspect to establi_sh;worﬁan’s equality. Educational
qualifications facilited tHis 1pro¢ess” (Hate, "'1969:263)‘: Education plays an
important role for changihg: 't.he- statué. “Today fhé ‘:f\ormaliy educated muslim
women have a first hand_vk‘m'JwIe_dAge of .thé religioﬁs'lt'égté.. With the resuvlt that on‘}
one hand thay have begun to challenge the validity of the interpolative elements
in the religious and on the (t)the'r ha-nd'the)l/ have »"'.t-).;e'come' stunch followers of
Islam}, fully aware of the re’_stf.i_cf.i’ons and Iiberties sanétioned to them in the koran.
These women are different frqm tﬂh_bse‘of the eérliér g'eh-erations in the sense that
they have not oriented their‘ Ii'\‘/le's on the so calléd tréditionél religious behaviours
blind‘ly, but they have m:ade’ éffdﬁs_to Qndefstahd vt'he réligious scrithres” (Rdy,
1979:5); “This phenoménon 'bf the ir;creased religious awareness as a

consequence of education.....sometimes modernisation means strengthening old

waysv of life as and when literecy enables individuals to appreciate religious.
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doctrines in their purer form, unmixed by superstitions” (Anderson 1966: 74).
Thus, education is an ilmportan‘t facto‘r leading towards modernisation, but |t does
not necessarily change the Islamic orientation towards life and social behaviour.
Instead, the educated woman finds herself comperatively equal with man to
search for personal salvation through. pursuit of religion while foIIowing‘the
Islamic course of living, she finds herself to be discriminat_ed against |n 'many.
domains and suppressed by the s‘anctioned traditional authority ‘patte.vr‘n.
Traditoinal authority is defined as"‘a system of imperative co-ordination
will be called traditional is |.egitimacy is claimed for it and believed in on the baeis
of sanctity of the order and attendant powets of control as they have always
existed.... The person to person exereising authority are designated acbcovrding to
traditionally transmitted rules. The object of obedience is th.e "perslo'naliv authori‘ty'
of the individual which he enjoys by vrnue of his traditional status BeSIdes lﬂ
such a structure there is no machmery to enforce the authonty it more or less )

depends on the willingness and respect of people for the person in au‘thonty;

(Weber 1947:341). |n the authonty structure of the famlly the most |mponant . \'

personnels are father, husband and son. Women are on the recelvmg end
Analysis of various activities and achievtnent in different wallkslof‘ life as B
well as rites and rituals starting from birth to death reveal the rote perferrn.ance of
woman among the Badias. - B
Role-set of a wornan is seen as mother, wife, daughter iandv.v”_frie'nd;' o

Following the rules of Quoran, Badias plays their mothers at the highest{apos'ition _
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in society and they do not utter their mother’s name unless the situation compels.
The mothers are highly respected in Badia society. |
It has oeen observed in Malda and Murshidabad bastis of Mifangarh
village that the girls within the age group of upto twevlve ye‘ars start'.doing
household works. By this age they have to learn cooking, cleaning the cloths and'
courtyards and making their clothes ready touse." Their education had already
been stopped. Their guardians start searching grooms for their marriage;' The
mean at marriage among the Badia giris is 14.82 yeare.: | |
Due to this low ag'e at marriage the Iiteracy rate among them is not high.”
Only 35.5 percent of the females are literate. MaJorlty of them 87.987)are
educated upto primary stage i.e. class V. Of course a|| of them are found to
attend the Maktabs where the religious teachlngs are’ offered Though the.-.
Badias do realise the necessity r@/formal educatlon and,, therefore, founded a.
junior high Madraszschool in their locality, turny uofof; \;vornen‘iin formal ed'uoation

is still very low.

Free mlxrng of children is allowed upto the age of 8 to 10 years Then

such type of behaviours is restricted by their elders

_ In regard to purdah the Badias strictly adhere to it. In their households a
fencing of bamboo or jute stick has been surrounding: the house so that the
females are not easliy be exposed. to outsiders. Even, in some cases,

entertainment of mehaman (gu ests) in way of offering food'is done by the ma|e'
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members of the family. Except on the religious festivals the Badia women do not

go to the Mosque.

Showing respect to the father-in-law and elder brother-in-law is the prime
duty or considered as the virtue of every married woman. As this is not followed
strictly by some women of Murshidabad basti the jamat leader (Elder Council) of

Malda basti has decided not to seléct bride from the former settlement).

‘After marriage eyery wornanztsﬁ}expecte‘d;; to'obey:.lthe orders of her
husband. Chance: of equat partioi'pation-i in case: of decision nwaking is not there.
The authority of the household’ normally comes transferreo from father to son.
The female head of the famrly |s occasnonally found in the studled areas. It

happens so because either the son. is mlnor or absent. -

Among the Muslims wheneyer a boy is born joyfuI’ eyent happens and it is
considered as a matter of great celebratron wh||e the brrth of a gnrl Is considered
asa matter of silence (Mandal 1997) Average Badla people thrnk that the girls
are others property because they have to go to their husbands houses. Inltrall
investments for their rearrng as welI as expenses on marrrage are considered as
a loss to them. | S | |

Movement of the Badra-woman |s not free They are always escorted by
males except in ch|Idhood Gorng to ‘rh’arl'(et or operas W|thout a male companlon

IS beyond imagination for a Badra young female or marrred woman. They are not
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allowed to ex;iress their attitudes through performances of songs (Samad, 1989).
Exéept the work of fetching water from the near by tubewells they nérmally do.
not go outside the bounclar)i wall of the household. lhis conservative attitude of
the Badias are relaxed for the poor people and also in among the highly
educated families.

Women of poor families are found to work in the. field as agricultural‘
Iabi:nurers thougl'i~ percentaée‘,of suchi worker is negligible. Norméll;i |n the
absence of husband or any adult males in the family such activities are not
looked down upon by the‘Badi‘av corrimunity. P}artic‘ipaltion of adulté as well -a‘s-
cliildren, in gainful emplb'yment’ isA shown below:

Table No. VIII.1.

Distribution of adiilt and child workeré by sex |

Category | Female ' ;M‘alé | ' viTotal

Chid |33 675 j78 Ttz %111 12.43
Adut 164 (8325 _,6:1‘8. [ee7e |78z |8757
Tota [ 797 [10000 |68 . | 100,00 893 100.00

Pros arid cons in regaid _'to égricultural labour of women in the s-tudie'd_"
areas has been represgiiléd by the following- case study:
Fela B&bi is living in ._l\’/liJrshidaba.d basti with her five children. Hér"
husband is missihg for terl yeéié.' vShe has no agricultural land in her possation. |
The family of éix mefrr'ibers‘ aré to run by her. Out of three sons olnev is polio | |

affected. With a govérnmént relief lést‘ year slie has managed to erect a kutcha
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house. Most of the days a year she works as agricuiture labourer. Except

bape . ‘ R
ploughing she does all t}ge of work related to agriculture. But she gets at least -
Rs.5/- less than the wage of a male. She earns Rs.20 to Rs.25 per day: This
earning is not sufficient to meet the expenses of her family. So her eldest

daughter has also been engaged |n plucklng tea leaves in the nearby tea

gardens. Rigidity of sociallreligious control is relaxed in such cases.

- Percentage of working women only 22.94 percnt. This figure excludes the
ety -

household work because the prime AOf a girl or woman is to look after all the

domestic chores in the Badia society. She has to do these even after a few day.s‘ |

of child birth. In the Uttar Dhamargach and Dakshin Dhamargach settlements' it

has been observ'ed that many women perform the work of bidl binding avlongl w1th o

other domestic works. In some houses the glrl children look after their famrly and:;_ )

all the adult women do bidi blndlng Here, observance of purdah IS reduced The"’ |

women also perform the business deal with the middle man lnvolvedﬂln bldl
business. Husband-wife relationship in-‘ these families is of mutual’ oo—ooerjatlon:‘ |

Normally the wife do not utter the name .of her hUsb‘and. On the“‘contraryl |
the husbands do not hesitate to bit their wives if everythlng in the famlly is not: |
kept in order. Sexual desire of the wife is also controlled by the hushand :
Clitoridectomy is not the‘afebut the wives are supposed to tolerate sexual torture“’ "

by their husbands. Woman is just like a commodity to her husband.
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Divorce can be obtained by a woman if she wants but no maintenance is
granted to her. So for safety and sécurity in most cases sr\e does n'otv claim
divorce. Practically the institution of divorce is male .biased-. Exception to the
normative aspect of divorce is also noticed in Malda basti of Milangarh village. -
Ainur Rehman, son of the nﬁaulabi of the village, has been married with his
maternal cousin. She was a divorcee and her father i.e. the materrlal luncle of
Ainur, promised to give him a large share of his huge property. After marriage
Ainur's father-in-law as well as maternal uncle did not kéep his word. His wife
gave birth of two still born babies. Therefore, Ainur decidedi. to divorce his wife
and marry again. His father also gave consent on Ainur’s pro.oosal bot one elder
brother of Ainur stood on the way. He is doing servrce_ in'_v .Police".Department‘,
Government' of West Bengal. Then Ainur had to changé ‘hisl d'écision and
ultimately the poor lady has been saved from the uncértai.‘.hi;t‘y-of. her [if.e’.. Now
they have a son of one year. .

Differential treatment for men and womer1 1s noticed i.n"ther normative
behaviour of the Badias. Prono‘uncerr\.ent of agah 'and‘_":ékarnat are done
differently for a male child and a female child. For se_lectiorr“of.njat_o porents of
the .groom is to intiate tho move. According‘to law theoWomen of Muslim
community are allowed to inherit 1/8th of the property of male couoterpar‘ts but
the women in Badia communlty specnally among lower mcome groups aotually

do not inherit any share except some movable thlngs
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Differential attitude are also held regarding the girl child by the parents.
As the male child is expected :to support them in future the parents favour him.
They like to feed him better than a female child. They prefer ‘to send their son.to
the schools and colleges for higher education. Whereas religious education in
Maktabs is considered sufficient for their girls. They do not allow the girls to go to
cinema though boys are allowéd to také part in various cultural activities.
Educational scenario of the Badia women is showﬁ below in comparison with
their male counterparts:
Table No. VII.2.

Literacy Position of the Badias

Standard | Female Male | Total
No. |%  |No. |%  |No. |%

iterate without Standard | 47 | 12.84 58 Ti041 |105 |1173
Upto Class IV ' 275 7514 | 388 | 69.66. :663 70.31
Vio X 43 [1175 |22 |2180 |165 | 1750
M. P/ H.S. — 027 (4 [o72 |5 |os3
B A | 0 5 090 |5 0.53
Total Literate 366 | 100.00 557 100.06_: 943 | 100.00

Games and Sports are also the fields dominated by males. At the same
age, when a boy is pléying outside home a girl is engaged‘v'vith Her mother and

work in stitching a cloth. It is considered a sporting event for her.




. Traditionally participatioh of womah in politigs is not allowed by their
societiy.‘They are to vote to the c’and'idate's in the general elections whom their
male counterparts select. Nei‘thervarev ‘they aIIovred to campaigh publicly for any
candidate nor they can contest in election. But the 'eituatioh is .beihg changed.
Due to |atest amendment in the »Peopl.e’s Represehtation Act of India the Badia

women were forced to contest in the Panchayat Election.

But, the situation is being changed gradually. For economic reasons and
also for allowing the forces of moderisation the condi_tions'of women are
: gradually improving. The girls‘are' atten'd.ing‘ :school‘s and women are engaged in
the gainful employment outside'their: h_orhee. One thir’d reservation of seats in’
public ;bodies like panchayat haef;for"ced: the Badia people to accept womeng’
participation in politicst. L o

Status of women is so low that a#mdow has to pass through three
months (per|od|c cycle) |ddat perlod after the death of her husband By this time
“she can not marry but in case of husbahd at the death. of hlS._ wife he can marry

after forty days of mourning.-

An acute problem for aﬁ W|dow is also found in Mujlimiras sntuatlon (son's
death during his fathers I|fe tlme) the w1dow or her children are deprived of

inheriting property Family of procreatlon ngnores her as because she is a widow.




194

Observation

Muslim women are supposed to enjoy an equal status as per the_basic

tenets of Istam. In empirical situation condition of women is somewhat different. ,‘ C

In Badia society it has been observed that position of women is not considered at ‘

par with the men. Though Meher is considered as a sole property of the woman‘,'

in most cases it is kept unpaid at the time of marriage. Mutual adjustment with.

brothers, in regard to inheritance of property, also deprive the women of their' - .

actual share.
Both economically and educationally they are lagging behind the males.

More than 80 percent of Badia women are confined to household work. They ére.[ ) -

solely dependent upon their male counterparts. Bidi rolling is the only source: A

from which a good number of women earn at least something. About 15 percent

of women are engaged in Isuch type of work in the studied séttleménfs’."'L'gtera'éy," o

rate of the Badia women is low (35.5%). Among the literate women. majority. ~~ ~ +

(87.98%) have read Upto class IV. However, women extend immense serviée for

their families. Theyv are overloaded with household duties. As a wife, Badia R

woman is unablé to enjdy a high status but as a mother she is esteemed high. "

Observance of purdah is considered by them as a kind of sociat honour and
respectibility. The condition of women in Badia sociéty is also not static. They ~

are experiencing some changes. Women are being involved in polities too.



