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CHIIPTER I 

INTRODUCTION 

A Brief Survey of Land and People of the Area Under Study 

T~e present district of Kamrup, created in 1983, is. 

bounded by Bhutan on the north~ districts of Pragjyoti~pur 

and Nagaon on the east, Goalpara and Nalbari on the west 

and the s t LJ t e of 11 e 9 hal a y a u n t 1'1 e s u u t h . l L tl d s d n d rea 

of 4695.7 sq.kms., and a population of 11'10686 1 . Be"fore 

1983, Kamrup was comprised of four present districts viz., 

Kamrup, Nalbari, Barpeta and ~ragjyotispur with a total 

area of 'l863 sq.kms. 2 and a population of 28,54,183. The 

density of population was 289 per sq.km. It was then boun-

ded by Bhutan on the north, districts of Darrang and Nagaon 

on the east, district of Goalpara on the west and the state 

of neghalaya on the south. Lying between 26°52'40n and 

92°52'2" north latitude and '10°44'30" and '12°12'20~ east 

longitude, the great river Brahmaputra divides it into two 

halves viz., South Kamrup and North Kamrup. The northern 

1
statistical Handbook of Assam, Government of Assam, 1987, 
p.6. 

2 
Census, 1971·· 
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portion is about twice the area of 
. 3 the southern port1on . 

All of the rivers and streams which intersect the 

district arise in the hills and mountains and flow into 

the Brahmaputra. The principal northern tributaries are 

the Manas, the Barnadi and the ?agladia which rise in the 

Himalaya mountains- These rivers have a tendency to change 

their course and wander away from the former channels 

because of the direct push from the Himalayas. Other rivers 

on the north-bank are the ?uthim~ri, the Baraliya, the 

Kaldia, the Sessa, the Kaljal and the Pahumara. 

The rivers in South Kamrup rise in the Khasi and 

J a y a n t i a H i 1 1 s o f j·J e g h a 1 a y a a n d r u n t o t h e B r a h m a p u t r a . 

Of these the Umtru river is called Digaru when it passes 

through the district of Kamrup. The Khri river is called 

the Singara river in Kamrup. l'he Kulsi river comes out 

from the Garo Hills and joins the Brahmaputra near Chaygaon. 

The only important lake in Kamrup is the well-known 

Diparbil near the Gauhati University. 

The spurs of the Khasi Hills on the south-bank and 

a few other isolated hills crop up on both sides of the 

3 Census, 1961. 
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Brahmaputra- The height of these hills varies from about 

170 metres to 850 metres above the sea level. Formerly 

most of the hills were covered with dense tropical vegeta-

tion but those around Guwahati have now been practically 

denuded of trees. Many of the hills and peaks are associa-

ted with mythology. The most well-known is the Kamakhya 

or Nilacalahill on the top of which stands the Kamakhya 

temple. A township has grown up centering the Kamakhya 

temple complex. The other hills connected with mythology 

are As1vakranta, 
;_ 

Vaslstha, Gumi, 

Tiniboini, S~kresvara, Buragohain, Chilai, Barma, Chomua, 

Dakhotia, f1aliata, Dhomora, Kamesvara, Siddhes
1
vara, Soupoa, 

Poa-mecca, Hathimura, Madan-K~mdev and Gopes~a~. The hills 

are, for the most part formed of igneissic rocks from which 

excellent building stone can be obtained. 

The climate of Kamrup does not differ from that of the 

other districts of Assam. Its main characteristics are a 

cold and foggy winter, a moderately hot spring and a temperate 

but humid summer. During the height of the rains, the climate 

is decidedly oppressive. The air is filled with moisture 

and the damp heat is very trying indeed. 

Like the rest of Assam, Kamrup has always been liable 

to earthquakes, a factor responsible for destruction of many 

ancient buildings or masonry works. During the Ahom period, 
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a number of earthquakes had been recorded. A terrible earth

quake took place on June 12, 1897, its shock was so violent 

that nearly every masonry building in Guwahati was wrecked. 

In many parts of the district the fields were covered with 

water or deposits of sand for which ordinary drainage 

channel~ were choked, the beds of. the rivers were raised 

and the town of Barpeta was at once submerged. The great 

earthquake of August 15, 1950 did not cause immediate damage 

to Assam as a whole but its long range effects are still 

being felt. Erosion in Pala~bari and Tarabari takes place 

every year and the Palasbari town has practically been 

washed away by the mighty Brahmaputra. 

People 

No statistics of population is available before the 

British occupation of Kamrup in 1824. However the inscrip

tions of the Ahom kings of the eighteenth century issued 

to the temples and some learned Brahma~as in Kamrup make 

references to a large number of class and caste of popula

tion from which a rough idea can be obtained about popula

tion composition in Kamrup. The castes which find frequent 

mention in the records are the following : 

The Brahma~as served as priests and spiritual guides 

and also as teachers of Sanskrit, many of whom were also 

employeg in government services. The two groups of Brahm9~as 
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viz., the Vaidik and Rarhi are found in Kamrup 4 . The former 

group was introduced into the district at a much earlier 

date and were called Kamrupi Brahma8as. The later group 

imported to Kamrup during the Ahom rule. The Kalitas are 

agriculturists and are the most numerous in the district. 

Previous to the introduction of the BrahmaQas, it is said, 

they were the priests of the Koch rulers 5 , and they certain

ly appear to have been a superior race. But being an educa

ted class, they have tried to identify themselves with the 

K~yasthas who were employed as writers and clerks in the 

past. They we'e also land holders and were engaged in 

executive officers of the Government. The other castes are 

Vaidya (physicians), Gandhabaniya (grocers and spice dea

lers), Napit Cbarbers), Kamar Cblacksmiths), Kanhar 

(braziers), Kumar (potters), Hira Ca class of potters), 

Goal Ccow herds, milkmen etc.), Subarna-baniya (jewellers 

and bankers), Sonar Cgold and silversmiths), Sutradhar 

(carpenters), Teli Coil pressers and sellers), Dhabi 

Cwashermen), Dulia Cpalanquin bearers), Nadial dom 

(fishermen), Katani (weavers' class) and Jugi (breeders 

of silkworm and spinners and weavers of silk cloth). 

4Ibid. 

5 W.W. Hunter, A Statistical Account of Assam, Vol.I, p.32. 
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Buchanan Hamilton who collected information about 

Assam while staying at Goalpara, then within Bengal, during 

1807-09 recorded a number of castes in Kamrup. Besides 

the above, he observes that the Koches and Doms were very 

numerous in the district of Kamrup 6 . He also mentions about 

Halyekeyot who did cultivation and Keyots who were fisher

men. He also records that a number of Garo people lived 

in the district of Kamrup. The Naties or dancers and 

musicians, who were employed in the temples were considered 

as a pure caste 7 . The Dhobis (washermen) refused to perform 

their office for persons other than the royal family and 

Brahma~as. Haliram Dhekial Phukan in his Asam Buranji, first 

published in 1829, recorded almost all these castes and 

tribes 8 . According to nn estimate conducted in 1840, the 

population of Kamrup was returned at 2,71,944, of whom 

2,01,608 were returned as Hindus, 23,490 Muhammadans and 

46,846 Kacharis 9 . There were 24,357 bondsmen and slaves. 

In another estimate made in 1848, the population in Kamrup 

was shown as 3,87,775 of whom 2,76,083 were Hindus, 35,863 

6 Buchanan Hamilton, An Account of Assam, p.56. 

7 Ibid., p.57. 

8 Haliram Dh~kial Phukan, Asam Buranji, pp.85-91. 

9
William Robinson, A Descriptive Account of Assam, p.282. 



Muhammadans and 75,829 of other tribes 10 . The certsus of 

1870-72 for Kamrup showed a total population of 5,61,681 

among whose 5,15,02~ or 91.7% were Hindus and 45,823 or 

8.2% were Muhammadans. Christians were 182 and Buddhists 

153. The number of other people was 448 or .01% of the 

total ~opulation 11 . Writing in 1872, W.W. Hunter says 

7 

that Kamrup .contained a larger Hindu population of good 

caste than any other district of Assam. More than one half 

of the total number of both the Brahmanas arid Kalitas in 

the entire province were to be found in this district. The 

Muslims also numbered more than in any other district 

except Goalpara. Among the semi-Hinduised aborigines the 

Koch, the Chandal, the Rabha, the Saraniya and the Karbi 

were the most conspicuous 12 . 

The percentage of decimal growth are 13.33, 14.20, 

27.92, 29.43, 17.89 and 38.30 for 1911, 1921, 1931, 1941, 

1951 and 1961. According to 1961 census, the population 

of Kamrup was 2,062,572 13 . Besides being the most numerous, 

the Hindus also occupy the highest social rank among the 

10
A.J.M. Mills, A Report on the Province of Assam, p. 317. 

11 w.w. Hunter, op.cit., p.32. 

12 Ibid. 

13 Census, 1961. 
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population. Kamrup is the centre of the Hindu religious 

sect known as the Mahapurusiyas, they are Vaisnavite and 

follow the doctrines laid down by Sankaradeva <1449-1568), 

the great reformer of Assam. The remainder of the Hindu 

population consists of Saivites and Saktas. The former, 
I 

as implied by the name, are worshippers of Siva and the 

later of goddess Durg~, his wife. lhere are 35 devalayas 

(temples) in all in the district spread over in different 

parts, and Guwahati, the headquarters of the district 

alone has five temples. Although guided by Bengal in their 

religious institutions, the Brahma~asin Kamrup follow the 

Mithila School in matter of social law, such as inheritance, 

gift, will and marriage. This explains why most of ·the 

respectable Hindu families of the district trace their 

descent from natives of Kanauj who are said to have immi-

grated to Assam in the middle of the 17th century. Insoite 

of intermarriage with the local population, thPy have been 

careful to retain the leading principles of their social 

laws. 

The Muslim population of the district is supposed to 

date from the invasion of Assam <1562 A.D.); but local 

tradition assigns their settlement to the time of 

Kutub-ud-din <1206)14 Poa-mecca, under Hajo Police Station, 

14 K.L.- Barua, Studies in the Early History of Assam, pp.91-94. 
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is virtually the head quarters of the Muslims of not only 

of the district but of the entire North-East India. 

A small number of Sikhs and Jains are also found 1n 

the district. In 1961 census the number of the followers 

of these two religions are shown at 1131 and 2275 respectively. 

Christianity is the latest addition of the population of 

Kamrup. In 1872, the number of total people including both 

Europeans and local converts was 204 and it rose up in 

1961 upto 18,419. 

Kamrup being in the heart of Assam and lying in one of 

the migration routes of mankind, received wave after wave 

of immigrants and perhaps sent out immigrants from pre-

historic times onward. Negrito, Austric, Indonesian, Alpine-

Aryan, Tibeto-Burman and other elements equally contributed 

t "t l . 15 o 1 s popu at1on . 

The langu~ge spoken by majority of the people of the 

district is AssamesB, but in its own form, which is commonly 

known as Kamrupi. This Aryan languaqe took, however, numerous 

words from other Tibeto-Burmese languages. 

1 5R.C. Mazumdar, Hindu Colonies in the Far-East, Vol.I, 
Champa, 1973, p.14i P.C. Choudhury, HCPA, p.5i B.K. Barua, 
C H A , p . 5 ;- N . N . 8 a s u , Y h e S o c i a l H i s t o r y o f K am a r u p a , 
Vol.II. The last work gives a detail account on this 
aspect. 



2(a) Historical Background of Area Under Study : 

Kamrup, the name of the district- is a remnant of 

the ancient kingdom of Kamarupa and has a long antiquity. 

It is mentioned in literary as well as epigraphical do-

cuments. In ancient time Assam was known as Pragjyoti~a 

and its rulers P~~gjyoti~idhipati- Its capital was called 

Pragjyoti~apura, which according to some scholars- was 

located at th2 vicinity of the present Guwahati city. 16 

The name Pragjyoti~a has been variously explained but 

it seems to have been derived from £:.r:::.~jyot~ meaning 

the 'eastern light'17_ 

16 P.C. Choudhury. HCPA, p. 36; H.K. Barpujari (ed.), 
COHA. Vol.I. p.60; K.L. Barua, EHK, p.9. 

17 H.K. Barpujari <ed.)- COHA- p.60. According to the 
KP <39/126)- Brahma created the eastern star here 
for which the name of Naraka's city came,to be 
known as Pragjyotisapura. R.M. Nath in his Background 
of Assamese Culture <pp.4-5) suggests that a branch 
of people called 'Chao Theius'. came to Inuia from 
China and after their settlement in Assam were known 
as 'Prag Zuthis', later modified to Pragjyotisa. 
B.K. Kakati- on the o~her hand- is of opinion that 

· ·the . name Pra g j yo tis a is derived from the Au s t ric 
phrase Pagar-juh-tic or pagar-jo-tich said to mean 
'a region of extensive hills' <MGK- p.6). K.L. Barua 
accepts the opinion of E. Gait that Pregjyoti$apur9 
means 'City of Eastern Astronomy' CHA- p.1S; 
K.L. Barua, EHK, p.9). 

10 



The earliest mention of Pr~gjyoti~a may be traced 

in both the Mahabh~rata and the R~m~ya~a. The Adik~nda 

of the R~m~ya~a records the foundation of the city of 

Pr~gjyoti~apura by one Amurtar~ja. Pragjyotisapura. the 

city of Naraka, was located on the Varaha mountain and 

is referred to in the Kiskindhyakanda of the same work. 

Numerous references to Pr~gjyoti~a as a city and a 

c o u n t r y b o t h o f N a r a k a a n d h i s f am i 1 y a r e m a d e i n t :1 e 

Sabha, I Asvamedha, Udyoga, Drona, Bhisma, and Karna 

parvan of the Mahabharata. 

The Periplus of the Erythraean Sea (c.b0-80 A.D.) 

and Ptolemy's Geography Cc.14U A.D.) appear to call the 

land after its Kirata population. 18 However, the asso-

elation of the ancient kingdom of Pr~9jyoti~a with the 

solar cult is supported by some references made in the 

Markandaya Puar~na (58.109) and the B~hatsa~hit~, based 

on the Par as 'a r a 'I' antra ( 1 0 0 A . D . ) . 1 'i The 8 r. hats am h i t a 
of Varahamihira <500 A.D.) refers to both Pragjyoti~a 

and the Lohitya. 20 The Vayu Pura~a locates Pragjyoti~a 

a n d t h e L o h i t y a i n t i1 e e a s t , w h i 1 e t h e 8 r a r1 m an c;i a P u ran a 

18 H.K. Barpujari Ceci.), COHA, p.61. 

19 H. Kern, Introduction to 8r.hatsamhita, p.32. 

2 0 'J" h e r e l e v a n t p a s s a 9 e r u n s t h u s , n p r a g j y o t i ~ a - l o h i t y a 
kriroda-samudra purusadah saka yavana-magadhes'vara 
pragjyoti!?a-china-kambujah". 

11 



simply mentions Pragjyoti~a as a kingdom. The KP says that 

Naraka, on being made the king of Pragjyoti~a, the name 

was 21 changed from Pragjyotisa to Kamarupa . It seems that 

the name Pragjyoti~a thereafter came to be confined to 

the capital city of the Kamarupa kingdom. Connected with 

the rel.igious history and geography of medieval Assam, 

the work thus describes the country as Kamarupa. The KP, 

following an old tradition, says that it was here that 

12 

Kamadeva, the Indian god of Love regained his earlier form 

Crupa), and consequently the place earned the name Kama-

rupa (.k 22 am a,+ rupa). The kingdom of Kamarupa lay to the 

east of the river Karatoya, 23 and extended eastward to 

the Dikkaravasini and was triangular in 24 shape. The 

YT, a work assigned to 17th century, records that 

Kamarupa was bounded by the mount Kanchana of Nepal in 

the north, the confluence of the Brahmaputra and the 

Laksha rivers in the south, the river Karatoya in the 

west ~nd the Dikkarav~sini-pitha in the east. 25 1"he 

21 KP, 38.95 and 38.154. 

22 KP, 51.67. 

23I, 0 d 0 1 . , 

24I, 0 d 0 1 . 

51.65. 
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~ara-Gauri-Sambada, another religious work <c.17th century) 

divides Kamarupa into four pithas, viz. Ratnapitha (bet-

ween the Karatoya and the Svarr;akos"a), Kamapitha (between 

the SvarQakosa and Kapila), Svar~apitha Cbetween the 

Puspaka and the Bhairavi) and Saumarapitha (between the 

Bhairavi and the Dikrang rivers-). 

References to Kamarupa are found also in some other 

early and early medieval works. Kautilya's Arthasastra 

is supposed to have made reference to some places of 

26 Kamarupa in connection with the economic products. The 

Skanda PuraQa refers to the prevalence of Sakti faith in 

Kamarupa. The Har~acarita of Banabhatta <7th century A:D.) 

contains materials for the history of Kamarupa. Bilhana's 

Vikramanka devacarita <11th century A.D.) refers to an 

invasion of Kamarupa during the regn of Har~apala of the 

Pala line of kings. 27 Sandhyakaranandi's Ramacarita <12th 

century A.D.) refers to the conquest of Kamarupa by a 

general of Ramapala of Gauda. 28 Kalhana's Rajatarangini 

refers to Am\taprabha as a daughter of a Kamarupa king, 

and also mentions the campaigns of Lalitaditya as far as 

Lauhitya. 29 

26 /_ 
Arthasastra, Book II, Chap. XI· 

27Vikramankadevacarita, 3.74. 

2 8 J . G . ·a u h l e r ( e d . ) , Ram a c a r i t a , I n t rod u c t i on , p . 2 3 . 

2 ~Rajatarangini, Book II, 147-48, III, 9-10, IV, 171. 
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The Tantric work Hayasura Tantra and the Sat~asaddesa

vibhaga mention Kamarupa as one of the four p1thas. 30 The 

K~m~khy~ Tantra deals with the account of Naraka and 

Bhagadatta, besides dealing with the procedure of the wor

ship of K~m~khy~. The geographical description of K~mar~pa 

is found in the Tiksakalpa, a Tantrik work dealing with 

the worship of goddess Tara. Kamarupa is mentioned 1n 

other Tantrik works viz. Pagsom-zon-zan, Grubtob, Kangyur, 

Tangyur, Dakarnava, Kaulajnana-nirnaya, Akulvira Tantra, 

and the Kamakhya Guhyasiddhi attriouted to Minanatha. 31 

In the 7th century Chinese pilgrim Yuan Chwang found 

the kingdom of K~marupa to the east of Pundravardhana and 

it was 1700 li in circuit. The pilgrim further informs 

us that the people of Ka-mo-lu-po (Kamarupa) were honest, 

of small stature and dark in complexion, spoke a language 

which differed a little from that of mid-India. They wor-

shipped the devas and he saw hundreds of deva-temples 

in the country.32 

30 D.C. Sircar, Geography of Ancient and Medieval India, p.68. 

31 Details in tl1is regard are given in the Introduction to 
Buddhist Esoterism by B. Bhattacharya. 

32 T. Walters (tr.), On Yuan Chawng's Travels in India, 
Vol. I, p.348, Vol. II, pp.185 f; S. Beal, Buddhist 
Records of the Western World, Vol. I, pp. 215 f; Vol. II, 
pp. 195 f. 
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Local epigraphs issued by different rulers of Kamarupa 

at different. times, 33 and some contemporary epigraphs 

from other parts of India bear information about the king-

dom of Kamarupa. The Allahabad Pillar Inscription of 

Samudra Gupta mentions as a frontier kingdom. 34 Other 

epigraphs like the Belava grant of Bhojavarman, the 

S i 1 imp u r g r a n''t of P r aha s s, 3 5 the De o pan a Inscription of 

Vijayasena, 36 the Madhoinagar grant of Lakshman~sena, 37 

Kamauli grant of Vaidyadeva, 38 refer to Kamarupa. The 

Madasor grant of Yosadharman and Aphsad epigraph of 

Ad . t k . f h L h. 39 1 yasena rna e ment1on o t e au 1tya. The Pasupati 

grant of the Nepal king Jayadeva credits Har~ap~la of 

Kamarupa as the conqueror of Gauda, Kalinga, Kosala and 

33 Local epigraphs may be found in P.N. Bhattacharya (ed.), 
KSS; D. Sarma <ed.), KS; M.M. Sarma (ed.), IAA. 

34 R.G. Basak <ed.), EI, XII, pp. 37-44. 

35I .. d 01 • , pp.289-95. 

36 Ibid., p.305. 

37
JASB, <New Series), 1909, pp.467 f. 

38 A. Venies (ed.), EI, II. pp.347-358, Gauda Lekhamala, 
pp.127-146. 

39 J.F. Fleet, Corpus Inscriptionum Indicarum, III, pp.142 
and 200-208. 
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other lands. 40 A clash between Har~adeva of Kamarupa and 

Kirtimukha, the western Chalukya ruler has been referred 

to in the Samangad inscription of the Rastrakuta king 

Dantidurga. 41 On the other hand mention of two Kamarupa 

Brahma~a,Vi~~usomacarya and Vamanasvami to whom lands were 

donated by the Ganga king Anantavarman C922 A.D.) 42 and 

the Paramara king Vakpati Raja (981 A.D.). 43 

16 

The two terms viz. Kamarupa and Pragjyoti~a are often 

mentioned simultaneously. Hemachandra's Abhidhana-cintamani 

mentions the two terms Pragjyoti~a and Kamar~pa. 44 Kalidasa's 

Raghuvamsa also refers to both Pragjyoti~a and Kamarupa 

lying to the east of the Brahmaputra, 45 standing probably 

for the same kingdom. Rajasekhara C900 A.D.) places 

Pr~gjyoti~a among the countries in the east and mentions 

Kamarupa as a mountain. 46 The Markandaya Purana mentions 

Pragjyoti~a along with Udayacala, Lauhitya and K~marupa 

40 8. Indraji, Indian Antiquary, IX, pp.178 f. 

41 s. Indraji, Ibid., p.114. 

42EI, XXVI, pp.62-68. 

43Ibid., XXIII, p.109. 

44 4.22. 

45 4.81-4.84. 

46K . _ . avyam1mamsa, Ch.17. 
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as countries in the east. 47 from all these it appears that 

Pragjyoti~a and Kamarupa stands for the same region and 

that the ancient kingdom of Kamarupa covered a major por-

tion of Eastern India. Varying fortunes brought by conflicts 

with the neighbouring powers in the west sometimes pushed 

back her boundary further eastward accross the river 

Karatoya and sometimes extended it further· westward beyond 

that river. Whatever might be the territorial extent of 

the old Kamarupa, the area under study, i.e. the modern 

district of Kamrup before 1983 always formed a part of 

that ancient kingdom of Kamarupa while the .capital city 

of that ancient kingdom, whether known as Pragjyoti~pura 

or as Kamarupanagara, was situated some where within the 

present district of Kamrup. 

2(b) A Rapid Survey of the Political History of the Area 

Under Study : 

According to the tradition, as recorded in the KP, 

the earliest known king of Pragyoti~a was Mahiranga and 

his capital was on a hillock called Mairanka often iden-

tified with the 'Mairang Parvat' near Guwahati. This 

dynasty ended with Ghatakasura, who was killed by Naraka 

<also a foster son of king Janaka of Videha) and this 

47 -Markandaya Purana, 57.13 and 57.44. 

11 ~G~ 10\1 

~4100:3 
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started a new l in e of kin 9 s . Be in 9 as::; o cia t c d w i t h P r· it hi vi 

(mother earth) through Vi~~u in Boar incarnation, Naraka 

was claimed as Bhauma (born of earth). The two great epics 

also refer to an Asura king named Naraka. Scholars are of 

the opinion that the name 'Naraka' 1 ike 'Janak a' was a 

dynast~c title and he might have belonged to the latter's 

family. 48 Naraka's non-Aryan nature, whether hereditary 

or acquired, is proved not only by his religious beliefs 
I 

and his association with Sana, a non-Aryan ruler of Sonit-

pur, but also by his act of recruiting non-Aryans to all 

important offices of administration in the later part of 

his life. It is important to note that all the subsequent 

ruling families of Kamarupa takes pride in claiming their 

descent from him CBhauma). The KP mentions that Bhagadatta 

succeeded his father Naraka when the latter was killed by 

his father Visnu in the form of Krsna. . . . .. Though the 

Mahabharata refers to both Naraka and Bhagadatta as the 

kings _of KamarGpa and also makes the former. older to the 

latter in age, i~ nowhere refers them to their father-son 

relationship. The Mahabharata describes at length the 

personal valour and mastery in martial art of Bhagadatta. 

48 B.K. Kakati, MGK, p.58i P.C. Choudhury, HCPA, p.113i 
H.C. Roy Choudhury, Political History of Ancient India, 
p.36. 
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His successor Bajradatta is said to have acknowledged 

Yudhisthira's overlordship after a stiff resistance. But 

the genealogy of the rulers after Vajradatta is uncertain. 

The Nidhanpur grant of Bhaskaravarman, however, records 

that three thousands years had elapsed between the death 

of Baj~adatta and the accession of Pu~yavarman, who had 

been assigned to the 4th century A.D. Bhaskaravarman is 

described as eleventh in descent from Pu~yavarman. It 

indicates that the early history of Pragjyoti~a-Kamarupa 

till the middle of the 4th century A.D. is vogue and 

confusing. 

It appears that in the middle of the 4th century A.D. 

when the Imperial Guptas made their sway throughout nor-

thern and eastern India, Kamarupa sprang up from a long 

period of oblivion under a new dynasty called the Varmans. 

Its founder Pu~yavarman traced his descent from Bhauma 

Naraka apparently to assert his right over the throne of 

the kingdom. Pu~yavarman is said to have acknowledged the 

suzerainty of Samudragupta placing thereby the kingdom to 

th t t f P -. 49 e s a us o a ratyantaraJya. Pu~yavarman was succeeded 

by Samudravarman. After him Ganapativarman, Mahendravarman 

and Narayanvarman assended the throne. Mahendravarman, the 

49 P.C. Ch dh . au ury, op.clt., p.14. 



"repository of all sacrificial rites", performed two 

A " d . f . k. d so svame has to commemorate the extens1on o h1s 1ng om. 

Mahendravarman's successor Bhutivarman (A.D. 510-555) 

donated lands to more than 200 families of Brahmanasin the 

Mayurasdlma-agrahara in the Candrapuri visaya, identified 

with a~ area in Sylhet distri~t of Banglade~h. 51 Bhuti-

varman's successor Candramukhavarman (A.D. 555-565) 

voluntarily abdicated the throne in favour of his son 

Sthitavarman (A.D. 565-585) who performed his coronation 

ceremony according to the Vedic rites. 52 The Nalanda 

clay seal credits him of performing two As~amedhas. After 

the pre-mature death of Susthita's elder prince named 

Supratisthitavarman, Bhaskaravarman ruled Kamarupa for 

20 

long fifty years (A.D. 594-650). Bhaskara made an alliance 

with Har~avardhan of Kanauj against Sasamka, the king of 

Gauda. Bhaskara was the most illustrious of all the kings 

of K~marapa. The Dubi grant records that his intellect 

was matured by listening to the essence of the meaning of 

the various 
1-. 

sastras and that he "acquired through eloquence 

50 Ibid. 

51 J.C. Ghose, Srihattar Itivartta, IV, p.74; P.L. Paul, 
History of Bengal, I, p.26; A. Roy, Indian Culture, I, 
p.698; D.R: Bhandarkar, Indian Culture, I, p.136; P.C. 
C h au d h u r y, o p . cit. , p . 14 5 . 

52 Dubi CP Grant of Bhaskaravarman, V.3. 
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and poetic genius, mastery of all style, possessing sweet 

wordings with clear and superb ornamentation". 53 The 

Nidhanpur grant says that Bhaskara was born to re-establish 

the institutions of the society, which had for a long time 

past become confused. He propagated the light of the 

aryadharma and thereby dispelled the accumulated darkness 

of the kali age. Skillful as 8\haspati himself his was 

very "life of Brahma, the abode of justice, the home of 

virtue, the treasury of supplicants, the shelter of the 

fearful, the temple of plenty of Sri". 54 

On Bhaskaravarman's death, Salastambha, reputed for 

his political aspiration and strength, captured the throne 

of Kamarupa. A Mlecha in origin, 55 Salastambha was the 

founder of a line of twenty kings ending with Tyagasimha. 

The historical records are, however, silent about any 

details of the Salastambha line of kings except that one 

Srihar~adeva who is described as "Gaudardi Kalinga-Kosalapati" 

(i.e. Lord of Gauda, Odra, Kalinga, Kosala and other lands) 

in the Pasupati epigraph of Jayadeva II of Nepal. From 

this time the capital city was transferred to Harupes~ara, 

53 Ibid., V. 54-55. 

54 Ibid. 

55 P.C. Chaudhury, op.cit., p.194; K.L. Barua, EHK, p.69. 
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located somewhere near the present town of modern Tezpur. 
, 

Balavarman III of the dynasty donated to one Syamadeva lands 

. h 8 - . . 56 1n t e present arpeta d1str1ct. Ty~gasi~ha, the last 

king of the line died without leaving an heir. One Brahma-

pala was therefore 'chosen' as the king of K~marupa by the 

57 officers of the country. All the kings ~f Brahmap~la's 

line used the name ending with 'Pala', following the Palas 

of Bengal but traced their descent from Naraka. 58 Brahma-

pala's son Ratnapala had three grants, viz. the Choratbari, 

the Bargaon and the Sualkuchi grant which describe him as 

"the mighty crusher of his enemies, as one, who studded 

the earth with whitewashed temples, the skies with the 

smoke of his burnt offerings and all the quarters of the 

earth with the pillar monuments of his victories. 59 Rat-

napala's capital city was called Durjaya or Sridurjaya, 

the exact location of which is yet to be ascertained, though 

some scholars think that it was somewhere in the district 

56 R.D. Banerjee, Memoirs of the Asiatic Society of Bengal, 
V. p.43; S.K. Aiyanger, Journal of Indian History, V. 
p.326; P.L. Paul, History of Bengal, pp.29-32; P.C. 
Chaudhury, HCPA, p.198; K.L. Barua, EHK, pp. 78f. 

57 P.C. Chaudhury, HCPA, p.225. 

58 Bargaon CP. grant of :-Ratnapala, V. 10. 

59 . . 
Guwahatl CP grant of Indrapala, v.10. 
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of Kamrup. Gopala, the successor of Indrapala, donated lands 

to a Brahmaoain the village Kharikona-Konchi, 60 which was 

located probably in and around the present Barpeta district. 61 

It is evident that during the period of the reign of the 

next two kings, viz. Har~apala and Dharmapala, who ruled 

from the end of the eleventh century A.D. upto the first 

part of twelfth century A.D., a regular custom to make 

provision for agraharas to the Brahma~as developed. Some 

scholars think that it was under the patronage of Dharmapala 

that the KP was composed. 62 Dharmapala shifted his capital 

from Durjaya to Kamarupanagar, identified with an extension 

of the old city of Pragjyoti~apura on the northern bank of 

the Brahmaputra.63 

During the reign of Jayapala, who succeeded Dharmapala, 

Kamarupa was conquered by the Gauda king Ramapala who 

appointed Tingyadeva as its local administrator. However, 

Tingyadeva soon rebelled against his overlord, but was sub-

dued by Vaidyadeva, who took over the charge of government. 

He soon became almost independent when the Gauda king's 

60 G- ht 1 . . . -ac a 1nscr1pt1on of Gopala. 

61 K.L. Barua, EHK, p.127 f. 

62 K.L. Barua~ op.cit., p.105. 

63 P.C. Chaudhury, HCPA, p.245. 
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power dwindled. The Kamauli grant of Vaidyadeva C1142 A.D.) 

records his donation of lands to a Br~hma~ in the K~~ar~pa 

Ma~dala within the Pr~gjyoti~abhukti, an area which consti

tutes the present district of Kamrup. 64 Vaidyadeva was 

a BrahmaGaand a devout worshipper of Vi~~u and thus estab

lished .a Brahmanaruling dynasty in Kamrup. 65 All these in-

dicate the decline of power of the Kamarupa Pala kings. 

After Vaidyadeva, Kamarupa became disintegrated, and taking 

a d v a n t a g e o f t he p o 1 i t i c a 1 c h a o s , a n u m b e r o f a rn b i t i o u s 

chieftains curved out portions in different parts, and this 

brought the Kamarupa kingdom practically to an end. 

It is not known who succeeded Vaidyadeva. The Tabaquat-

I-Nasiri simply mentions the word Rai meani·ng 'king' as 

the king of Kamarupa when Bakhtiyar invaded Kamarupa in 

1205-06 A.D. 66 During this period, a class of officers 

who were entrusted with the assessment and collection of 

revenue, became powerful landlords and exercised importan·t 

political powers. Th~y were called 'Bhuyans' and often 

b h d .. k' 67 e ave as m1n1 1ngs. 

64 - -g, VII, p.347 f; Gaudalekhamala, pp. 127-146. 

65 B.K. Barua, Q:!A., p.40. 

66 H.G. Raverty Ctr.), Tabaquat-I-Nasiri, p.561. 

67 swarna Lata Barua, A Comprehensive History of Assam, 
p.171_f. 
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Two major events took place in the history of Assam 

in the early part of the thirteenth century; one was the 

beginning of a series of invasion of Kamarupa from the 

west led by the Turko-Afghan rulers of Bengal and the other 

was the foundation of a kingdom by the Ahoms, a branch of 

the Tai from southern China, in the South-eastern part qf 

the Brahmaputra valley. Under these circumstances, the 

rulers of Kamarupa were losing their hold and authority 

over their possessions owing· to the internal dissensions 

and they were finally overtaken by the Ahoms, who later 

became virtually the lord of the land and also gradually 

became one with the indigenous people in their fight against 

invaders from the west, whom they repulsed successfully 

in a series of battles. 

The first Muslim expedition to Kamarupa led by 

Muhammad-Bin-Bakhtiyar Khalji was a complete disaster. 

Prithu, the ruler of Kamarupa, ordered one Chandra Kanta 

to repair the damage done by the Mlechas to the 'temple 

o f s"i v a ' , 6 8 
w h i c h i s i d e n t i f i e d w i t h t h e t e m p l e o f J a l p e s h 

in Jalpaiguri. In 1255-1256, Ikhtiyar-Uddin Yuzback Tughril 

Khan invaded Kamarupa and reached Kamarupanagar CNorth 

Guwahati). After occupying the capital city he introduced 

68G- I . achtal nscr1ption of 



the reading of Khutbah and the observance of Friday reli-

gious services. This was the beginning of the organised 

Islamic prayer in the area under study. 69 Cater, Sandhya, 

the then king of Kamarupa, re-occupied the throne after 

defeating the Sultan, and then shifted his capital to 

Kamatapur, a place in present Koch-Behar. Thenceforth the 
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Kamarupa kings assumed the title of Kamates~ara and Kames~ 

vara and the kingdom came to be known as Kamrup-Kamata or 

simply Kamata. 

Arimatta <1365-1385), an adventurer who having cap-

tured the throne of Kamata by defeating a number of power-

ful Bhuyans finally established his capital at Betna cover-

ing the fort already constructed by king Vaidyadeva, located 

in the present site of Vaidyar-garh <the fort Vaidya/ 

Vaidyadeva) in the district of Kamrup. But his successors 

could not retain their hold over the kingdom, and everywhere 

the petty Bhuyans asserted independence. These self-styled 

Rajas, who traced their descent from legendary or historical 

persons, entered into mutual clash for supremacy in the 

region. It was under this situation that one Niladhvaja 

Khan <Khen) established the Khen dynasty by uniting several 

Bhuyans at Kamatapur. It was in the reign of Nilambar, 

69 K.L. Barua, Studies in the Early History of Assam, 
edite~ by M. Neog, p 93. 
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Alauddin Hussain Shah (1493-1519 A.D.), the Sultan of 

Bengal, captured the capital city of Kamatapur and the ad-

joining territory upto Hajo. The Katha-Guru-Charita mentions 

that a king named Dharmapala had to leave his kingdom for 

a foreign country as a result of being crushed by goddess 

K- -kh - 70 ama yB. Dharmapala, however, regained his kingship 

after the overthrow of the Muslims, but his territory was 

greatly reduced. His successor, Durlabhendra was defeated 

and killed by the Koch some time before 1515 A.D. 

At this juncture the territorial expansion of the 

Koch towards east and that of the Ahoms towards west led 

to a direct confrontation of the two expanding powers. 

Meanwhile, the Muslims also launched their advance towards 

the Brahmaputra valley. Under this situation the common 

people had to suffer extremes of poverty and pain. The 

burden of taxation, obligation to render free labour to 

the lords, threat and agonies of war both from inside and 

outside made life unbearable. Most of the times the southern 

part of Kamrup was under the Ahoms while the northern part 

was partly under the Muslims and partly under the Koch. 

In 1581, the Koc~-kingdom was divided, and Raghudeva, the 

son of Cilarai became the ruler of the eastern part of the 

kingdom now called Koch Hajo. The entire area of our study 

70 u.N. Lekharu <ed.),Katha Guru Carita, p.11. 
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was within Raghudeva's kingdom. Like Naranarayana, Raghudeva 

was also attracted by the neo-Vaisnavism introduced by 

Sankaradeva, the great neo-Vaisnavite saint-reformer. 

During his reign too Vaisnavism spread all over the area. 

Hundreds of namghar <also called Kirtanghar) were created 

besides several vaisnava temples like the Pandunatha at 

Guwahati. Barpeta became the headquarters of this sect. 

On Naranarayana's death, when Raghudeva refused to 

acknowledge the supremacy of the new Koch ~ing Lakshmin~~ayana, 

the son and successor of Naranarayana, conflict developed 

between the two Koch royal houses, a situation that opened 

the way to Mughal intervention into the Koch politics. 

Soon oath the kingdoms of the Koch fell victims of Mughal 

imperialism. Under the Mughal rule, Kamrup was divided into 

administrative units such as Sarkar, Paragana and Taluk. 

It is noteworthy that the Mughal system of. administration 

was retained in the area for a long period even after the 

71 elimination of the Mughal power. 

Ahom king Pratapasimha <1603-1641) was compelled to 

direct all his energies against the Mughal invasion which 

was a prolonged affair extending from A.D. 1615 to 1638 

71 The Mughal system of administration has been discussed 
critically by r1. Neog in~, pp.110-13·. 
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with fluctuating fortune, sometimes in favour of the Ahoms 

and some times adversely affecting them. At last both the 

parties agreed for peace and accordingly a treaty was 

concluded in 1639 by which the river Barnadi on the north 

of the Brahmaputra and Asur Ali <Ali meaning road) on the 

south were fixed as boundaries between the Ahom and the 

Mughal dominions. For the administration of the western 

part of his dominion, two important offices viz. the 

Barbaru~ and the Barphukan were created by Prat~psi~ha .. 

Jayadhvajsimha, the successor of Prat~psi~ha, in 

the early days of his reign extended his kingdom further 

west upto ·Dhubri in Lower Assam by taking the advantage 

of the weakness of the Mughal position at Guwahati, but 

soon Mirjumla advanced from Dhaka and reoccupied the lost 

position and forced terms on the Ahom king. Accordingly, 

29 

Kamrup went to Mughals. Jayadhvaja's successor Cakradhvajsim-

ha <1663-1667) refused to observe the terms of the treaty 

and waged war which resulted in the crushing defeat of the 
I 

Mughals at Saraighat in 1671 A.D .. The Ahoms extended their 

rule upto the river Manaha <Manas) in the west. 

Cakardhvajsimha and his several successors were all 

disciples of Vaisnava abbots. However, Gadadharsimha who 

ascended the throne in 1681 reconstructed the siva temple 

at Umananda 1n Guwahati and that at Visvanatha. His son 
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and successor Rudrasimha (1696-1714) was a great patron 

of Hinduism in general and made liberal donations to the 

B r a h m a r,1 as . R u d r a s i m h a d i e d a t R u d r e s" v a r i n N or t h - G u w a h a t i 

in 1714 and left a unified Assam extending from Sadiya in 

the east to the river Manaha in the west. His son and 

/ . 
successor Sivasimha (1714-1744) took his initiation from 

K~~~aram Bhattacharya, a Tantric Sakta, who had been 

brought from Nadia in Bengal and was favoured with a huge 

quantity of Brahmottara land besides the charge of manage-

ment of the famous Kamakhya temple at Nilacala. Thus Saktism 

gained high favour in the circ~e of the nobles. 
,/ . 

Sivasimha 

was largely responsible for the erection of a large number 
I 

of Siva and Devi temples in Kamrup then called Desh Kamrup. 

Almost all th~ shrines of Kamrup received grants of lands 

and men from him. 

/ 

The period from the death of Sivasimha in 1744 to 1821, 

when the Burmese placed Assam under their control, was 

marked by internal religious troubles caused by the Moama-

rias in Upper Assam and the Barkandaz in Kamrup together 

with the localised risings of some petty chiefs of Kamrup. 

The pblitit~l life was confusing as it was weak due to dis-

unity among the nobles at the Ahom court. It was at this 

stage that the invasions by the Burmese occurred thrice 

in between 1817 and 1821. 



The Burmese occupation with large scale violence, 

oppressions and acts of inhuman cruelties brought the 

country to a total ruin. This gave an opportunity to the 

British to enter the Ahom kingdom. Finally the Ahom rule 

was brought to an end with the British occupation of Assam 

during· 1824-1826 and the Desh Kamrup was turned into the 

District of Kamrup under British India. 

Thus the Kamarupa kingdom came to be reduced to one 

of the districts of modern Assam with Guwahati as its 

headquarters. 

3. A Historical Survey of Old Hindu Temples : 

The ter.m 'temple' in the district of Kamrup is popu-

larly expressed in a number of words, viz. dol, dewal and 

devalaya or debalaya, all having a Sanskrit origin. 72 

B. Kakati, however, traces its origin to the Austric 

73 language. In a few cases, some other- ·words, 

viz. than, ghar, pitha, matha and mandira have also been 
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74 used to mean a temple. For our study, we shall be using 

the word 'temple' to mean a place of worship of the Hindu 

or Hinduised people, with a masonry or brick built building, 

72
H.C. Barua_, Hemkosa, p.494. 

73B. Kakati, Assamese Its Formation and Development, p.36. 

74 A detail explanation of these terms is given in The 
Architecture of Assam by. P.C. Sarma, pp.2-4. 
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complete or in ruins bearing endowments of land, men and 
;-

other articles, wherein daily and regular worship was 

performed or still being performed. 

Available evidences, both literary and archaeological 

prove that ancient Assam had many temples and that they 

recei0ed patronage in the forms of land and servicemen for 

thP regular performance of religious services. The ~-and 

the YT give a long list of tirtha and also make mention 

of p rasa d a , saud h a and man d i r such as J a 1 pi s'a , As' v a k rant a , 

Siddhesvari, Bh~nges~, Hayagrivamadhava, Kedar, AgnibanesCara, 

Bhasmaku~a, Urvasi, Manikarnes-c,ara, Pandunath, Ugratara, 

Bhuvanes~ari, Kamakh~a, Citracala, Sandhyacala.75 The ear-

liest reference to the construction of any temple 1n Kamrup 

h a s t o b e f o u n d i n t. h e U m a c a la R o c k I n s c r i p t i o n o f Sur e n d r a -

varma, which records of a cave temple for the worship of 

76 Balabhadra. The Barganga Rock Inscription of Bhutivarman 

records of a religious asylum - I . Casrama) for the worshlp of 

" 77 Paramesvara. The Tezpur CP Grant of Vanamaladeva gives 

a fine description of the temples of Mahagauri and Kames~ 

vara on the Kamakuta hillock. 78 The same inscription also 

75 KP, Chs. 77,78,79,80 and 81; Yl, Part 2, Chs. 3,4,5 and 6. 

76M.M. Sarma, IAA, Plate No. 1 . 

7 7 Ibid., Plate No. 2. 

78 Ibid~, Plate No. 9. 



33 

/ I 

mention the temple of Hatakasulin Siva, which was rebuilt 

by the king Vanamala. The Bargaon CP Grant of Ratnapala 
/ 

indicates that there was a Siva temple of great height 1n 

the capital city of Durjaya; 79 while the Guwahati and 

Guwakuchi CP Grants of his son Indrapala state that 

Ratnapala caused the whole world to be crowded with white 

I 80 washed temples of Siva. The Gachtal Inscription of 

Gopala records that Indrapala constructed a white washed 

I 81 
temple of Sambhu. Many of these temples, however, 

gradually fell into ruins mostly due to earthquakes and 

other natural causes such as dampness of the climate, 

' 82 
heavy rainfall, quick growth of weeds and creepers. As 

a result, these temples were left abandoned by the thirteenth-

fourteenth century, if not earlier. On the other hand, the 

break up of a strong central authority after Vaidyadeva 

l e d t o t h e r i s e o f c e n t r i f u g a 1 f o r c e s r e s u 1 t i n g i n t 11 e 

rise of petty chieftains. This political condition was in 

no way conducive to the restoration of the ruined temples, 

79 Ibid., Plate No. 13. 

80 Ibid., Plate Nos. 15 and 16. 

81 Ibid., Plate No. 17. 

82 The KP in its 81st Chapter records of a great flood, 
which caused to hide all the tirthas into the river 
Brahmaputra. 
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some of which might have been abandoned by that time. At 
I 

the time of the first Muslim invasion to Kamarupa in Saka 

1127 <A.D. 1205-06), which incidentally coincides with the 

present territorial limit of the district of Kamrup, we 

find not many temples as living centres of religious per-

forman~es. Minhaj's account of this area as found in his 

Tabaquat-I-Nasiri in fact refers to only one temple of 

importance wherein the distressed army of Bakhtiyar took 

shelter. According to this account the temple was of a 

considerable height and looked like a palace with a number 

of images of different Hindu gods and goddesses made of 

1 d d . 1 83 go an s1 ver. Some scholars identify this temple 

with that of Hayagrivamadhava at Hajo, 84 while others 

think that it was the Narasimha temple near the Madankamdev 

in the same area. 85 Ironically, when the western part of 

Assam including the Koch-Behar region of West Bengal saw 

the rise of a new strong political authority in the six-

I 

teenth century under the able leadership of Visvasimha and 

83 A.K. Muhammad Jakaria (ed. and tr. ), Tabaquat-I-Nasiri, 
p.38. 

84 E.T. Dalton, 'Notes ori Assam Temple Ruins', JASB, 1855, 
- -- I p.10; Sonaram Chaudhury, 'Rangmahal', Avahan, 2.5, ~aka, 

1852, p.487. 

85 T.K. S~rma, 'The Temple where Bukhtiyar took Shelter', 
JARS, Vol. XII, No.1-2, 1949, reproduced in the 
Readings in the History and Culture of Assam, pp.180-82. 



his son and successor Naranarayana alias Malladeva, the 

temple of Hajo does not appear, so far as the available 

evidences indicate, to be living one. If Naranarayana in 

A.D. 1565 saw the celebrated old shrine of Kamakhya in 

complete ruins being lost under thickets, his nephew 

Raghudeva saw the Hajo temple almost in a similar dilapi-

dated condition. The two kings, however, lent all possible 

patronage to the restoration of the concerned temples both 

in its form and character, and daily services were once 

m o r' e r e v i v e d . T h e s e a r e c i t e d a s e x a m p 1 e s o f h o w t e m p 1 e s 

once living in glory could be abandoned. From the epigra

phical sources, it is ~nown that it was Raghudeva, under 

whose order, the temple of Pa~qunath at Pandu in the 

western part of Guwahati was built in A.D. 1585. There is 

a gap of 82 years between this date and the endowment 

made by the Mughal Emperor Aurangazeb to the Umananda 

temple in A.D. 1667. 86 

It was only after the final expulsion of the Mughals 

from Kamrup in 1682 that the history of the temple 

35 

t . b . . 87 erec 1on eg1ns 1n Kamrup under the Ahoms. Gadadharsimha 

86 s.c. Goswami, 'Land Grant to the Temple of Umananda at 
Gauhati by Badshah Ghazi Aurangazeb Salar Khan', JRAS, 
Vol.IX, nos. 1-2, New Series, 1942, pp.1-12. 

87 P.C. Sarma, Architecture of Assam, pp.105-06. 



rebuilt the temple of Umananda in A.D. 1694 and made an 

endowment of lands and men. At the invitation of his son 

and successor king Rudrasimha, K~~~aram Nyaybagis of 

Shantipur <Nadiya District of West Bengal) came to Assam 

and was given the charge of the Kamakhya temple, which 

indicptes that the said temple was a rich one. It also 

appears from the available evidences that even by then the 

number of sacred places and shrines of the area were not 

fully known, and it was to the credit of Rudrasimha for 

the survey of the temples and sacred places in Kamrup in 
I' 

Saka 1534. The survey revealed the existence of 84 such 
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sites popularly called tir~thas including those of Kamakhya, 

U g r a t a r a , C i t r a c a l a, H a j o , A s ~ a k r a n t a , S i d d he s' v a r~ a, M a n i -

karnesvara.88 There is no evidence that Rudrasimha built 

or rebuilt any temple in Kamrup although endowments in 

form of lands and men and utensils were made by him to a 
/ 

number of temples. His successor Sivasi~ha (1714-44) 

built at least 14 temples in Kamrup and made huge endowments 

of land and men for their upkeep. Sivasimha's brother 

Pramattas~~ha <1744-51) constructed 4 temples while Pramat-

tasimha's successor <also a brother) Rajesvarsi~ha <1751-69) 

88 Mahidhar Sarma, 'Guwahatir Khetraparvatar Lekh', Bahi, 
16.1, Bohag, Saka 1848, pp.36-38i S.K. Bhuyan <ed.), 
Kamrupar Bura~ Appendix A, pp.105-10. 
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erected 5 temples in Kamrup. The tradition of temple 

erection was continued by LakshmisimhaC1769-80) (another 
~ 

brother of Sivasimha) who constructed 3 other temples, 

and Kamales~varsiinha <1795-1810), the successor of Lakshmi-

simha also built 2 temples. There is no evidence that 

Chan~rak~ntasimha <1810-18 and 1818-22) had built any 

temple, but he had extended royal patronage to a number 

of temples. Thus, a total of 28 temples are found to have 

been built in the area of our study by the Ahom rulers who 

also made endowments for their upkeep and all arrangement 

for their management. An administrative report of 1853 

enlisted as many as 35 temples in the district of Kamrup. 89 

A survey made in 1954 however puts this number at 38. 90 

This variation in the number of temples appears to have 

been due to the variation of number of documents of Devot-

tara lands submitted to the Government surveyors by the 

temple priests. 

Today the district of Kamrup (undivided before 

1983) compared to other districts, has the largest 

89 A.J.M. Mills, A Report on the Province of Assam, 1854, 
pp.346-47; W.W. Hunter, A Statistical Account of Assam, 
Vol. I, p.35; Benudhar Sarma reported the number at 27 
i n ' A s s am 8 u r an j i r U p a k a r a n ' , v i d e 8 e n u d h a r s' a r m a 
Rachanavali, pp.137-38. 

90 s.K. Chakravarty, RATL, Appendix 8. 
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number of temples. 91 Each temple has a legendary story 

regarding its origin. It would therefore be relevant to 

mention the temples in alphabetical order and describe the 

associated legends in brief along with the short notes 

of their history. 

Advakranta Temple Situated on a rocky hillock opposite 

Guwahati and on the north bank of the Brahmaputra, it is 

approachable by a flight of 28 steps from the river. 

Visitors can easily reach there from Guwahati by boats 

or ferry. The presiding deity of the temple is Vi~ru in 

- 1- v. 92 his two forms, viz. Kurmajanardan and Anantasayee l~~u. 

But the two images are housed in two separate temples 

which are together called the As~akranta temple after the 

name of the hillock a~d are managed by the same management 

committee. Besides the daily worship, Janmas.tami and Dol-

utsava are the most important annual festivals of the temple. 

On the occasion of the As~kastami, a big rush of visitors 

and devotees appear fer taking holy bath in the 8rahmaputra 

as well as for performing the annual Sraddha ceremony of 

91 Ibid., p.1. 

92 The image of Ananta~ayee Vi~~u is said to have been brought 
from Nepal by an annonymous saint who was asked by Visru 
Himself in a dream to establish it on AsvakrantA, H.c: 
S'arma and S.M. Bhattacharya, Asvakranta Devalayar Itivr:tva, 
p. 3. 
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their dead relations. On certain other occasions such as 

Suryagrahan and Chandragrahan people assemble in crowds 

for a holy dip. It is believed that there are twelve tirthas 

surrounding the hillock as mentioned in the KP and the YT. 93 

Three legends are current relating to the name of 

A s' v a k r:- an t a . A c c or d i n g t o o n e , L or d K r: S! r: a , o n h i s w a y t o 

Mathura halted here as the horses of his chariot became 

tired in the long journey from Vidarbha. The holes now 

visible in the rocks on the edge of the Brahmaputra are 

said to have been made by his horses' hoofs. 94 Another 

story connects the holes with the hoofs of the horses of 

Krsna's chariot at the time of his war with his son Naraka, ... 
the ruler of Pragjyoti~a. 95 Yet another story relates 

that Arjuna was brought Saptadola by Kt~~~a when Abhimanyu 

was killed. On the way to Saptadola the horses of Krsna's 
' 

chariot became tired and hence the name As'vakranta. The 

Satdola bil at present near the place under Hajo police 

station is said to be the Saptadola of ancient time. All 

93 The tirthas are : <i> Sitatirtha, <ii> Bijoy tirtha, 
<iii> Mukti-tirtha, <iv> Vr.tta tirtha, <v> Gayakunda, 
<vi) Amrta Sarobar, <vii> As'vaklanta, <viii> Pancha • tirtha, <ix) Kshetrapanchak, (x) Siddhakunda, <xi> Brahma 
Sarobar and <xii> Brahmayoni. 

94 B.C. Allen, Assam District Gazetteer, 1904, Vol.IV, p.94. 

95 H.C. Sarma and S.M. Bhattacharya, op.cit., p.4. 
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these legends thus connect the site with the visit of Krsna 

and give support to Visnupada, where devotees perform . . . 
sraddha of their dead relatives. The holes in rocks are 

not~ing but natural formation of water actions. 96 

Stone images lying at the place strongly indicate that 

they belong to an ancient temple. The image of Anantasayee 

Vi~ru is a piece of ~culpture of very high me~it and 

possibly of 10th or 11th century A.D. 97 Rudrasimha's 
;' 

survey listed it as a sacred site, but it was Sivasimha 
~ 

who built the brick temple of Janardan in Saka 1642 

<A.D. 1720). 98 He also caused the temple of Phalgutsova 

to be built in 1721 A.D. 99 

~ 

8 an e s"v a rot Temp 1 e : It is a Siva temple and is the smallest 

;' .I 

among the three temples viz., Sukresvara~ Janardan and 

8anesva~ located in the Panbazar area in the heart of the 

Guwahati city. There is no temple inscription. The District 

96 G.N. Bhuyan and P.C. Sarma, 'Holy Shrines of Assam', 
Souvenir, Vivekananda Kendra Silver Jubilee, 1986, p.22. 

97 K.L. 8arua, EHK, p.116. 

98 sonaram Chaudi1ury, 'Keikhanman na~ta hai jowa s'ilar phalir 
p at h sam g r a h ' , 8 an h i , 14 . 11 , 18 4 6 s 'a k a , p . 418 ; E . G a i t , 
Report on the Progress of Historical Research in Assam, 
1897, p.6; Sonaram Chaudhury, 'As'Vakranta devalayar phali', 
Jayanti, 3rd year, p.833; D.K. Sarma, Kamakhya tlrtha, 
p.118. 

99~.C. Goswami, •silar phali~ Janardan Phalgutsovar mandir', 
Alocani, 7,8, pp.285-86; Sci!rbeswar~ iCataki, "Othora satabdir 
silalipir pratilipi", ~vahan, 3rd year, 8th issue, p.309; 
S.R. ChouShary, "Jan~rdanar muJ mandir aru Phalgutsovar 
mandir•, Avahan, 5th year, 8th issue, pp.650-52; M. Neog 
<ed.), PS, plate na.22. 
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Gazetteer of 1904 records that .the temple was built by king 

Candrakantasimha in 1820 A.D.100 S.K. Bhuyan places it 

to the reign of Laksmisimha <1769-80). 101 According to 

him, on Lakshmisi~ha~accession to the throne, the Parvati~. 

Gosain, the royal preceptor refused to gi~e initiation. ' 

Hence, Ramananda Acharya of Pahumara was appointed as the 

royal preceptor. The king then built three temples, 

- I' ~ Banesvara and Candrasekhar (Umananda) at Guwahati and one 

at Rangpur, and assigned these to the three sons of his 

G r 102 u u. 

Billesva~Temple : This is a small temple built of bricks 

in north Indian style and is situated at Selsor, a small 

b f N b . 103 ur an centre about 8 kms. south-west o al ar1 town. 

Tradition says that Rupnarayan, a Brahma~~of Deuripara 

noticed that one of his cows was regularly giving her milk 

on a thick growth of reed <birioa). His search led to the 
/ 

discovery of a Sivalimga at the spot. The shrine therefore 

came to be known as 8 i l l e s.lv a r a, said to have derived from 

100A D' . G ssam 1str1ct azetteer, Vol. IV, 1904, p.35. 

101s.K. Bhuyan, SRS, p.121. 

102 s.K. Bhuyan, Ibid. Ramananda Acharya belonged to Pahumara 
in Majuli for which he was commonly known as Pahumaria 
Gossain. 

103 . 
G.N. Bhuyan and P.C. Sarma, 'Temple and Holy Shrines 
of Assam', Souvenir, Silver Jubilee of Vivekananda 
Kendra at. Guwahati, 1987, p.4. 



8 i n n e s/ v a ra C b i n n a me a n i n g ' r e e d ' ) . T h e o r i g i n a l t e m p l e i s 

said to have been built by king Nagaksa of unknown geneo-

logy in S~ka 1443. 1 0 4 It was improved by Dharmapala, the 

successor of Nagaksa. 105 It is claimed that king Narana-

raya~a made arrangements for the worship of the deity and 

106 
manage~ent of the temple. The stone inscription of the 
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temple, however, records that the present temple was built 

by Ahom king Lakshmisimha in S~ka 1689. 107 Earlier to this 
I • 

king, Sivasimha provided the shrine with grants of land 
/ 

and men in Saka 1667 and made proper arrangement of the 

management of the temple. 108 

C a t r a k a ra T em p l e Catrakarastands on a small hillock on 

the Brahmaputra within the city limit of Guwahati. It is 

one of the important centres of Sakti worship, where sacri-

ficial offerings of goat, pegion, duck, gourd, etc. are 

104 M. Neog (ed.), PA, p.235i G.N. Bhuyan and P.C. Sarma, 
op.cit. 

10 5 Judicial proceeding regarding 8 i ll e s" v a ra temple in 
appeal No. 734 of 1849. 

106 D. Dutta, Srl Sri Billes~arar Itivritta, 1984, p.6. 

107 E. Gait, Report on the Progress of Historical Research 
in Assam, p.8; D. Dutta, 'Sri Sri Billesvara Devaman
dirar silar phali', ·cetana, Vol. 7, p.420 and Sri" Sri 
8 i l l e s' v a r a r It i v r i t t a , p . 18 ;, M • N eo g C e d . ) , P S , P l ate 
No. 78. 

108 D. Dutta, op.cit., pp.39-52. 
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made in conformity with Sakta practices. This temple is 

visited by large number of pilgrims on days of all impor-

tant festivals. The B~santi puj~ is performed here annually 

with all pomp and ceremony. 

From archaeological point of view, it appears that 

the site contained at least one stone temple of much ear-

l 0 109 1er date. It is said that the trun~ated top of the 

hillock was octagonal in plan and its edges were enclosed 

by an octagonal brick rampart from which the name Catrakara 

( 

0 b ll h d) h b ' 0 d 110 1.e. um re a s ape as een oer1ve . 

T h e Y T me n t i o n s i t a s C a t ,~ a k a r g i r i . I t s t w o o t h e r 

names are Sagari and Paripatraka. 111 Kamrupar But~;.-.>L.:. 

calls it Dvitiya Mandanacala where Goddess Mangalcandi is 

worshipped. 112 A rock inscription attached to the temple 

of Mangalcandi records that it was built under the order 

of king Kamales~arasimha in S~ka 1721 CA. D. 1899) . 113 In 

109 G.N. Bhuyan and P.C. Sarma, 'Temples and Holy Shrines 
of Assam', op.cit., p.116. 

110 G.N. Bhuyan and P.C. Sarma, ibid.; M. Neog <ed.), PA, 
pp.229-30. 

111 YT, 2.9.81. 

112 s.K. Bhuyan <ed.), Kamrupar Buranji, p.119. 

113
G.C. Ba_rua, 'Catracala Devalaya', Aloconi, 4.11, Bhadra, 
1835 Saka, pp.348-48; Sonaram Chaudhury, 'Catrakar 
Dev~layar Phali', ivahan, 11.8, S~~van, 1862 ~~ka, 
pp.778-80; M. Neog (ed.), PS, Plate No. 93. --
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the same year another temple adjacent to that of Mangal-
/ 

candi, where both Vi~~u, and Siva are the presiding deities, 

1 b 
0 1 114 was a so ui t. The king also made arrangements for 

regular and daily worship of the deities in the temple by 

granting lands and men. 115 

Candika Temple : The small temple of Candika at Chaygaon 

abou~ 30 kms. ·south-west from Guwahati is visited by a 

large number of pilgrims during the months of Caitra and 

Vai{~kha. Its presiding deity is Candi~~ and is housed in 

a small brick built temple. Legends claim it to hav2 ~een 

erected by Canda Sadagar of the Padma-pura~a, a literary 

work composed in 'later part of 16th century. Popular tra-

dition and folksongs connect the old temple to Behula and 

Lakhindar. 1 16 Local people identify modern Chaygaon with 

Campaknagar of old where C~nda, a rich merchant lived. In-

spite of Goddess Mana~a, or Candika repeatedly asking 

Canda-Sadagar to worship her, he being a devout follower 

/ 0 117 
of Siva firmly refused to do so under any circumstances. 

Greatly annoyed at this affront Manasa caused a great 

114 M. Neog, ibid., Plate N_o.94. 

115 s.K. Chakravarty, RATL, p.4; S.K. Goswami, A History 
of Revenue Administration In Assam, Appendix, p.279. 

116 K.L. Barua, EHK, p.122. 

1 17 s.K. Barua and H.V.S. Murthy, TLA, pp.40-41. 
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misFortune to Canda-SuUu<:Jdr. lli:s suns lu::;t their live::;. 

His youngest son Lakhindar was bitten by a poisonous snake 

sent by the goddess on his bridal night. Behula, or Beula, 

his just~m~rried wife, however, resolved to bring her dead 

husband back to life and refused to part with his dead body. 

Rather with the body of Lakhindar, she went adrift on a 

raft down the river Brahmaputra. Sometime later the raft 

came by the .side of the point where Neta, a washerman of 
/ 

Siva, used to wash clothes. Neta, on learning the wh~le 
, 

incident, took Beula to god Siva. Beula by her music and 
/ 

dancing pleased Siva so much that he restored Lakhindar 

to life and also his brothers. On her return to Campak-

nagar with her husband and brothe~s-in-law, Beul~ persua-

ded Canda-Sadagar to pay offerings to goddess Mana~a. He 

agreed to do so only with his left hand, and built the 

temple of Candika. 118 

The stone inscription found in the sanctum of the 

temple says that it was built during the reign of king 

118K.L. 8 . arua, op.c1t.; B.K. Barua and S.N. Sarma Ced.), 
'Introduction', Man~sakavya; P. Das, 'Campak Nagarar 
Aitihya', Souvenir of Silver Jubilee of Chayg~on M.E. 
School, 1985,· pp.18-19. 

11 

' 
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,; 

The king Sivasimha also made 

an endowment of lands and men for . . 120 1ts malntenance. 

Dirghes~ari Temple : Situated on a hillock, about 5 kms. 

to north-east of North-Guwahati, the temple takes its name 

f t t h .. 11 k D... h ~ . . h . S. - 121 a · er e n1 oc 1rg esvar1~ 1ts ot er name 1s 1taparvat. 

It is. situated in the Rangmahal area in Barbangsar Mauza 

in North Guwahati. 

Goddess Dirghes~ar1 

Yoginis of Kamakhya.122 

is said to be one of the eight 

T h e Y T l o c a t e s D i t' g h e s' v a r 1 a t a 

distance of seven dhanu from Kamanatha. 123 She is also 

known as Baghes~ari and always fulfills the wants of her 

worshipper. Some say that it is so called because formerly 

the area was abound in wild animals particularly leopards 

119 E. Gait, Report on the Progress of Historical Research 
in Assam- 1897, p.b. 

12DJ M h' J . . ames at 1e, udgement regardlng a d1spute between the 
Dalai~ and the Paiks delivered on 7th ~ovember- 1839. 
The true copy of the judgement is in the possession of 
Paramananda Das of Chaygaon- a ~ of the temple. 

121 s K Bh . - - . . N . · · uyan Ced .) , Kamrupar BuranJl, p.106; M. eog 
<ed .) , f:A, p .232; Sonaram Choudhury, 'DJrghes'vari 
Devalaya', Milan, 2.2. Phalguna, 1845 Saka, p.7o; Nirmal 
Prava Bardaloi, Devi, p.205. 

1 22 sonaram Choudhury, ibid. 

123 YT, 2.7., 117-18. 



Cbagh). 124 The priests of the temple say that it is so 

called because bagh is the vahana (carriage) of the 

goddess. Legend says that the temple stands at the site 

where the left uru (thigh) of Sati fell. 125 From the 

archaeological point of view, the site does not contain 
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any ~emains of ancient temple. The site first finds mention 

in the survey report prepared during the reign of Rudra-

simha. 

The stone inscription attached to the temple says that 
I 

Panidihingiya Barphukan under the order of king Sivasimha 

built the present brick temple of Dirghesvarr. 126 Another 

rock inscription found there says that Sridurga duar <the 
I 

main entrance of the temple) was built in Saka t6Si by 

Tarunduara Barphukan.1 27 In S~ka 1661, sivasimha endowed 

the temple with a large number of men including the priests 

and other functionaries specifying seva-puja to be per-

f d . h 1 128 R-. I • • l d orme 1n t e temp e. Later on aJesvarslmha a so ma e 

124 sonaram Choudhury,, op.cit.; Nirmal Prava Bardaloi, Devi, 
p . 19 8 i Sa r be s v a r Sarma Kat a k i , ' D i r g he s'v a r i De v a 1 a y ~ 
Bardoisila, Boghag, 1856 S~ka. 

12 5 s , s' - K k . . b . arvesvar arma ata 1, 1 1d. 

126 M. Neog (ed.), PS, plate no. 30. 

127 Ibid., plate no. 33. 

128 Ibid., addendum of corrigendum to the foot notes <Text), 
p.184. 
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grant of men and land to the temple. 129 

Hayagrivamadhava· Temple Located at Hajo, the Hayagriva-

madhava Temple is about 20 kms. to the north-east of 

Guwahati and it can be reached easily by bus. Adjacent to 

it are four minor temples viz. Kamesvara, Kedaresvara, 

I -" , 
Kamalesvara <all three are Siva temples) and the Ganesa. 

All of them are colle~tively known as Hayagrivamadhavadi 

Pancatirtha, and all the temples are managed by the same 

management committee elected by the Bordeoris <priests) 

and the Sevaits (officers) of the temple. Around these 

temples are a nurnb•2r of sacred sftes such as Go-karna, 

Vikarna Svargaduar and Apur~abhava. 

The Temple is situated on a hillock called ManikGta 

and is the most "frequented and celebrated of the shrines 

of Kamrup". 130 As late as 1855, Dalton found that not 

only pilgrims of the brahmanical faith from all parts of 

India visited and made offerings at the shrine but also 

Buddhists from Nepal, Bhutan, Tibet a~d China annually 

came here to pay their respect. 131 Even today the Bud-

dhists from Bhutan come down in winter months Bnd do 

worship here. There is a tradition in l"ibe~ that a great 

129
1 

. 
1 bld., p. 85. 

130 E.T. Dalton~ 'Notes on Assam Temple Ruins', JASB, 
No-1-1855~ p.8. 

131 Ibid. 

48 
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Buddhist teacher had his parinirvana at Hajo in Kamrup. 

The Buddhists consider the image of the temple as 

that of Mahamuni CBuddha or a Buddhist deity often supposed 

to be Hayagriva Lokesvara). Besides the daily worship, 

- - / -other regular festivals are the Durga puja, Sivaratri, 

Magha,Sa~kranti, Daulostava, which are celebrated with 

great festivity. 

Hayagriva occupies a high reputation in the Buddhists 

Tantras and in the Buddhists pantheon. 132 Its tantric 

origin is,hinted by the fact that the god can be worshipped 

with vegetarian offerings as well as fish and meat. 133 

Hayagriva is connected with Vi~~u in several religious 

134 - 135 works like the Devi Bhagava~ the Matsya Pura8a, 

V. p - 136 the l~8U arana, besides the Ramayaoa and the Maha-

bharata. The KP says that the hillock on which Hayagriva-

madhava resides is situated to the north-west of Bhasmakuta 

132 B.Kakati, MGK, p.69. 

1 3 3 Y ·r , 2 . 9 , 1 4 3 . 

134 0 . B -ev1- hagavata, 1.4.55-61. 

13 5Matsya Puraoa, Ch.53. 

1 36vi§ou Purana, 5.29. 19-34. 
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. - 137 ( 1. e. Umananda). Jagatpati after killing Hayagriva 

near Visvanath migrated to Ma~ikuta. This suggests that 

this Jagatpati might be Lord siva instead of Visnu. 138 

The YT tries to relate the Hayagriva image with that of 

J - h . p . 139 agannat 1n ur1. King Indradumna of Odra
140 

Had a 

dream that a big tree would come floating in the sea. Th2 

king was told to cut it into seven pieces by an axe. The 

king did so' and two pieces were brought to Kamarupa. The 

image of Hayagrivam~dhava was made of th€se two pieces 

of wood. 141 

Some think that the temple itself is a Buddhist 

h . 142 c a1tya. Due to gradual decline of Buddhism, thP. 

chaitya was deserted and in course of time covered with 

137 KP, 78.74 and 79.44. 

138 s. Kakati, MGK, p.68. 

139 8. Kakati-, op.cit., p.b9; M. Neog, Religions of the 
North-East~ p.31. 

50 

140 '. 
The story,•called "Indradumna Legend" has been critically 
discussed'in all its versions (both in San~krit and 
0 r i y a) by R . G e i b i.n his monograph ' In d r ad u m n a Legend e ' 

141
YT, 2.9. 236-245. The noteworthy point is that no where 
in the work Hayagriva or Madhava is mentioned as Jagan
nath, yet 'Janardana deves~ara' is found (2.9.189-90) 
"This seems to be an attempt at Vaisnavising the god 
who seems to be of different origin". <B. Kakati,MGK,p.69). 

14 2E.T. Dalton, 'Notes on Assam Temple Ruins', JASB, 
1855, p.9; 



dense forest. But recent researches reject the view that 

the Hayagriva temple was at any time a Buddhist shrine. 143 

The plinth of the temple is made of stone, octagonal in 

plan about 10 metres in diametre and crowned with a pyra-

midal roof. From the mouldings and cornices and also bas-

reliefs which are lying around, it appears that the upper 

portion of the temple has been reconstructed from old 

materials. From the architectural point of view, the tem-

ple is closely connected with the Khajuraho or Orisan 

temples and it is strongly suggested that the original 
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144 temple was built in 8th century A.D. By tradition, the 

destruction of the temple is associated with the name of 

K':3lapah-ar . 145 

I t i s s a i d t h a t k i n g N a r a n a r a y a na d i s c o v e r e d t h e 

temple in an entirely deserted condition and almost lost 

in an impenetrable jungle. He restored it and endowed it 

with land, priests, musicians and dancing girls in 1550 

A.D. 146 But the rock inscription attached to one of the 

walls inside the temple records that it was built by king 

143 M N R 1· . N E 3 . eog, e 1g1ons of the orth- ast, p.3 . 

144 P.C. Sarma, Architecture of Assam, p.42. 

145 S.K. Bhuyan, Annals of Delhi Bahshahate, p.S; M. Neog 
(ed.), PS, P-17. 

146- T t. • • Dalton, op.cit., p.10. 
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R ad h u de v a, son of S u k l ad h v a j a and nephew of N a ran a ray ana i n 

S~ka 1605 <1;i83 A.D.). 147 Gait also mentions that the 

king endowed it with lands. 148 He however makes no refer-

ence to the source of his statement. 

Janardan Temple : The Janardan temple, dedicated to Vi~ru 

is located between the Brahmaputra and the Mahatma Gandhi 

Road close to the Northbrook Gate in Panbazar area of 

Guwahati. Because of its location, of late the temple has 

been attracting a large number of visitors daily. The hil-

lock on which the temple is situated is called Mandargiri. 

The rl mentions of a Mandara Parvat as a place of Vi~ru 

and says that if one worships Vi~QU here facing towards 

. . f DO . . l . 149 east, all h1s relat1ons or 1 generatlons ga1n sa vat1on. 

In order to face the atrocities caused by Hiranyakasipu, 

a legends runs, Prahlad worshipped Vi~~u here. Visnu killed . . 
Hiranyakaiipu, in his Narasi~ha (man-lion) incarnation and 

installed Prahlad on the throne of Kamarupa. ·After becoming 

k . P - . . v· M d .. 150 1ng rahlad 1ntroduced the worsh1p of 1~ru at an arg1r1. 

147
M. Neog Ced.), PA., p.2;34., PS, Plate No. 5. 

148
E. Gait, HA, p.63. 

149 YT, 2.9.83-84. 
I 

15D~olap Chandra Sarma Dalai, 'Natun Rupat Janardan Devalay'., 
A l o k , 2 4 t h B a i s1 a k h a , s' a k a 1 9 0 6 , p . 6 . 
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The temple of Janardan possesses a cruciform ground 

plan and other common features which most of the late 

medieval temples of Assam possess. Scattered remains of 

sculptures at the site point to the existence of stone 

temples of 10th-11th century A.D. 151 Nothing is known about 
/ 

the t~mple till the beginning of the 18th century. In Saka 

1634, the site was recorded in the survey of temples and 

holy shrines of Kamrup made by Rudrasi~ha from which it 

is learnt that the site was known as Agastikhsetra and also 

Kalkiparvat where Boddh-Janardan lived. 152 

The rock inscription attached to one of the walls· 

inside the temple says that king Pramathasimha built the 

b r i c k t e m p l e o f J a n a r d a n i n s' a k a 16 6 6 . 1 5 3 A c c o r d i n g t o 

another inscription now preserved in the Assam State Museum, 

a small and subsidiary building known as Phalgutsava Dol 

was built at the same site by this king in S~ka 1672. 154 

151 G.N. Bhuyan and P.C. Sarma, 'Temples and Holy Shrines 
of Assam', pp.18-19. 

152 ' -M.D. Sarma, 'Guwahatir Khsetra Parvatar lekh', Banhi, 
Baii~kha, S~ka 1848, pp.36-38; ~nandar~m Dhekial Phukan, 
Assam Bura~ p.99; S.K. Bhuyan Ced.), Kamrupar Buranji, 
p.110 . 
. 

15 3 H C G . ' S
1
. 1 . 1 . 8 5 h . . . o~wam1, J arphal1', A ochanl, th year, t ls-

sue, Phalguna, Saka 1838, pp.194-9S; M. Neog (ed.), ~, 
Plate No. 46. 

154 Sonaram Cboudhury, 'Janardanar Mulmandif Aru Phalgutsavar 
Mandir', Avahan, 8th year, 5th issue, Saka 1859, pp.SSD-52; 
M.-Neog <ed.), PS, Plate No. 54. 
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Kamakhya Temple : The temple of Kamakhya stand~ on the 

Nfl§ca~hill in Guwahati. The area surrounding the temple 

has now grown into a small township with 200 families who 

are mostly connected with some form of activity of the 

temple. An all weather good motorable road connects the 

temple with the city of Guwahati, and buses of the Assam 

State Transport Corporation ply between the Deputy Commis

sioner's Office and the temple at every half~an-hour during 

day time. Taxis and auto-rickshaws are also readily avai

lable at the foot of the hill. The main temple of Kamakhya 

is surrounded by 13 other minor and subsidiary temples and 

are coll~ctively known as Nanan Devalaya (other different 

temples). The priests of these temples however, do not 

enjoy the right of worshipping Kamakhya. Besides the daily 

and regular worship, special pujas are organized on the 

occasion of the Ambubachi in the month of Asadha (July

August). when the mother earth (goddess Kamakhya) becomes 

impure. It lasts for three days and during this period the 

temple doors are closed and no pilgrim is allowed inside 

the temple. Pilgrims from all over India, Nepal, Bhutan 

come to visit the shrine on the fourth-day when the temple 

is opened again. 
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Goddess Kamakhya has been the most dominating deity 

of the region since early times. Kamakhya has long been 

the most important shrine of the Sakta Hindus and the 

land of Kamrup attains fame in Hindu traditions as a land 

f . d . f 155 o mag1c an w1tchcra t. The name of Kamakhya finds 

mention for the first time in the KP which also gives the 

story of its origin. Other works viz. the YT, the Rudra-

Y~mala, the Tantra-Chud~mani, the Devi-Bh~gavata, the 

Mahanila Tantra and the Kamakhya Tantra etc. simply re-

" 

count the same story 1n one form or another. According to 

the KP, being unable to bear the insult heaped upon her 
/ 

husband Siva by her father Dakhsa, the familiar king in 

Indian mythology, Sati breathed her last. Overcome with 
/ 

the grief of the death of his consort, Siva wandered about 

the world carrying the dead body of Sati on his shoulder. 

Frightened at this all the gods and goddesses requested 
I 

Vi~~u to put a stop to the penace of Siva. Visnu then 
/ 

followed Siva and the body of Sati was lapped off into pie-

ces with his discus. As a result different parts of her 

·body fell on fifty one different places on earth which 

155 8. Kakati, MGK, p.35i D.C. Sircar, 'The Saktapithas', 
JASB, letters, Vol.XIV, No.1, 1948, p.15. 



became sacred. 156 The genital part of Sati fell on K~ma

giri and the site was henceforth known as Kamakhya, or the 

goddess of sexual desire.15 7 

In another place, the same work says that the moun-
/ 

tain represented the body of Siva himself and when Sati's 

organ -of generation fell on it, the hill turned blue for 

which it is called Nll~ca~ 158 (the hill of blue colour). 

The goddess which resides in Nll~cala is called Kamakhya 

because she came here secretly to satisfy her kama <amour) 

with siva. 159 

The Yi. on the other hand emphasises the creative 

symbolism of Kamakhya. In his conversation with wife 
/ 

Parvati, Siva tells that Kamakhya is the same as Kali and 

is regarded as the eternal form of Brahma, the god of 

creation. 160 About the origin of the temple building, we 
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have two legends. One says that Kama, the Indian cupid was 
~ 

sent by gods to put an end to Siva's mourning after the 

156KP, 62.56. 

157KP, 18.43-50 and 62.76-77. 

158~, 62-58. 

159KP, 62.1. 

160YT, 1.15~1. 
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death of Sati and to awaken in him again the passion of 
I 

creation. Siva became furious at this and Kama was burnt 

I 

to ashes by the angry glance of Siva. Rati, the wife of 

Kama having no other way began to cry, when other gods 

~ 161 
suggested her to preserve the ashes and to pray S1va. 

I 
On be~ng pacified Siva brought back K~ma to life without 

I 

his original grace and charm. Siva, however, agreed to res-

tore Kama to his former self on condition that a temple 

on the genital part of Sati was to be erected by Kama. 

This was done and Kama got back his own rupa (original 

form). It is, therefore, said that the temple of Kamakhya 

was built qy gods with the help of Vis~akarma, the car-

162 penter and architect of Indian mythology. The other 

legend relates the construction of the temple with Naraka, 

the legendary king of ancient Assam. According to this 

legend, Naraka was made the king of Pragjyoti~a and was 

placed in charge of goddess Kamakhya. He was further ad-

vised by Vi~~u, his father, not to worship any other god 

K- -kh - 163 except ama ya. Nara~made his capital at Pragjyoti~pura 

and settled a number of Brahma8asat Kamakhya for the 

1618 8 . -rahma- a1vartapuran~ 39.40.57. 

162 8.K. 8arua and H.V.S. Murthy, ~, p.29. 

163 KP, 38.144i YT, 1.12.7-12. 
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worship of the Devi.1 64 One day when goddess K~m~khy~ 

appeared before him, Naraka was captivated by her charm 

and made overtures of love to her. To fulfil the condition 

as laid down by the goddess to marry him, Naraka almost 

completed the construction of a temple, a tank and a road 

from the foot of the hill to the top in course of a single 

night. It is therefore said that the temple of Kamakhya 

was built by Naraka. 165 Nothing is definitely known about 

the time of its first building and its builder. On archi-

tectural evidences, the original temple is assigned to 

7th-8th centuries A.D. 16 6 

It is from the rise of the Koch dynasty in the s1x-

teenth century that the history of Kamakhya_temple is 

known. A woman belonging to the Mech community showed 

the shrine to Venusimha, identified with Koch king Visva-

simha, who after sacrificing a pig and a cock resolved to 

build a temple of gold at the site. 167 The iconoclast 

K~l~p~h~r who led an invasion of Kimar~pa is said to have 

164 KP, 38.124. 

1658.(. Allen, Assam District Gazetteer, Vol.IV, 1904, p.91. 

166 P.C. Sarma, Architecture of Assam, p.16. 

16 7G · - 8 u.nabh1.r.am arua, Asom 8uranji, pp.40-41; K.L. Barua, 
EHK~ p.192. 
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destroyed the temple. Naranarayanaalias Malladev, who 

succeeded Vi~vasimha built the temple of brick and mortar 

on the basement of the old temple. One Mahatram Vaishya, 

who was placed in charge of the construction was accused 

of misappropriation of money for which he was punished. 168 

There~fter Meghamukdumak , one of the generals of Nara-

- - l t d h k . h' . 169 narayana,comp e e t e war w1t 1n s1x months. Two 

stone· inscriptions now seen at the entrance chamber of the 
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main shrine declare that king Malladeva and his brother 

Sukladhaja had built the temple in S/aka 1487 (A.D. 1565) . 170 

The temple was actually rebuilt over the basement of the 

old temple .. K.L. Barua claims that the credit of rebuilding 

the temple should go to Sukladhaja. 171 The two stone 

figures now seen in the temple are said to be the repre-

sentations of Naranarayana and Chi larai. 

M a r:1 i k a r t:l e s/v a ra Temple : 
- / 

The temple of Ma0ikar~esvarastands 

near the meeting point of the Barnadi river with the Brah-

maputra at the eastern extremity of North Guwahati. Besides·· 

168 
A1 ·Khan Chaudhury, Koch Bi harer It i has, Vo 1. I, 
pp.126-27. 

16 9 N . . s' _. · 
ao1n arma (ed.), DRV, vv.536-45. 

170M. N eog <ed.), PS, Plate No. 3. 

171
K.L. Barua, EHK, p.200. 
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daily - . -seva-puJa, Sivaratri is observed here with all 

pomp and gaiety. 

The YT mentions of a pond named Manikarnika which 

extended upto 22 dhanu. 172 . The rock inscription of the 

temple says that the present brick temple was built by 

king ~ajesvarasimha in S~ka 1~77. 173 

Madan Kamdev Temple : The temple now in ruins, lies on a 

hillock called Dewangiri in Madartala Mauza at a distance 

of five kms. from Baih~t~ Ch~riali which is about 30 kms. 

from Guwahati on the north-bank of the Brahmaputra. The 

Directorate of Archaeology of the Government of Assam has 

taken care to preserve the sculptures in an open-air 

60 

museum by beautifying the surrounding. The number of visi-

tors to the temple is gradually increasing. The many 

beautiful erotic figures cut on the stone and are lying 

at the flights of the temple represent the excellence of 

a high class skilled sculptors of the age when the temple 

was built. An image of a naked couple embracing each other 

is the presiding deity of the temple. 

,72 
~ YT, 2.5.11-16. 

173s - _ c _ . _ 
pnaram houdhury, 'Rangmahal', Banh1 ,, 14-11, Phalguna, 

Saka 1847, p.652; M. Neog (ed.), PS, Plate No. 65. 
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A total number of eighteen plinths has been discovered 

at the site. The ruined temples were first noticed by 

Captain E.T. Dalton when he informed that the hill contained 

the remains of eighteen temples of which the "most 

remarkable is still resorted to as a holy place called 

Madan Kamdev". 174 

Just below the hillock the trace of a dead river known 

. 175 
as Madan Kuri, otherwise known as Madankur can be seen. 

On archaeological evidence the temple belonged to 9th 

century A.D. 176 One scholar claims that this w~s the tern-

ple of Mahagauri Kames~ara of the Guwahati charter of 

Indrap~la. 177 

The YT mentions of a hillock named Madanacala on which 

a temple of Kedares~ara was established and a festival 

174 E.T. Dalton, 'Notes on Assam Temple Ruins', JASB, 1855, 
pp.7-8. 

175 T.K. Sarma, 'Ruins of a Hindu Temple i~ Kamrup District', 
JARS, X, 3-4, 1943, pp.82-83; M. Neog Ced.), PA, p.237; 
Anil Deka, 'Dewangiri', Souvenir, 1st Session Baihata 
Chariali Sahitya Sabha, 14-15 May, 1983, p.9. 

176 P.C. Sarma, Architecture of Assam, pp.72-73. 

177 P.C. Sarma, 'On the Identification of the Temple of Maha
gauri-Kamesvara Jf the Guwahati charter of Indrapala', 
8 en u d h a r s'a r m a Com memo rat i on v o 1 u me , JARS , · 19 8 7 , p p . 13 4- 4 2 . 
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called K~mtrayodasi is celebrated with pomp and ceremony 178 

f o r w h i c h t he s i t e i t c 1 a i m e d t o b e t h e M a d a n ~ c a la.1 7 9 

Navagraha Temple : The temple of Navagraha (nine planets) 
I 

stands on a hillock called Chitracala in Silpukhuri of 

Guwahati. A good motorable road leads to the temple from 

the foot of the hill. Besides the daily worship, all the 

major religious fe3tivals of the Hindus are celebrated 

here. A Vi~~u-yajna (sacrifice offered to Visnu) is per-

formed every year in the month of Caitra which continues 

for seven days. The temple contains nine phallic emblems 

dedicated to nine planetary gods viz. S~rya, Candra, Man

gala, Budh, B(haspati, S~kra, S~ni, Rahu and Ketu. 180 Some 

scholars think that the name Pragjyotispuraoriginated from 

the temple which is taken to mean the 'city of Eastern 

Astrology or Astronomy' . 181 The KP says that Brahma, the 

creator of the universe, sacrificed a planet at this site 

17 8 YT, 2.9.50 and 2.9.65-70. 

179 A.C. Agarwala, 'Kamrupar Tirtha Vivaran' quoted in a 
guide book entitled Madan-Kamdev by Dr. P. Sarma, 1985. 

1 ~ 0 The details of the nine planets and the rites and rituals 
regarding .their worship are recorded in the KP in 
Chapter 79 vide verse 123-139. 

181 K.L. Barua, EHK, p.9; E. Gait, HA, p.15. 
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f 0 h 0 p - 0 0 182 or wh1c the ent1re area came to be known as ragJyotl~pura. 

Information about an ancient temple is not available. 

The present temple of brick was built by Rajesvarasimha 

in S~ka 1674. 183 The present Navagraha tank <Navagraha-

yakhya) was dug in S~ka 1675, 184 I 

commonly called Silpu~huri. 

,The temple was thus constructed in three phases. The 

earliest temple was perhaps built of stone sometime in the 

12 century A.D. On its ruins a brick t~mple was built by 

Rajesvarasimha which was destroyed by the earthquake in 

1897. The Temple Managing Committee further rebuilt the 

temple recently. 1 ~ 5 

P
o I 
1 n gales v a rCI Temple : Pingales

1
vara is situated in Pingales

1
vara 

Village in Karara Mauza at a distance of about 45 kms. from 
/ 0 

Guwahati on the north bank. It enshrines a Sivalmnga. Grains, 

182 KP, 38.119. 

183 Rasadhar Sarma, 'Navagraha devalaya sambandhe eti katha', 
Cetana, 7th year, Bhadra, 1846~S~ka, pp.47-98; S.K. 
B h u y an, S R S, p. 2 6 6; M. N eo g ( e d-. -) -, -p S, Plate No.6 0 and notes. 

184 
S.K. Bhuyan, ibid., p.267; M. Neog (ed.), ibid., Plate 
No. 61 and notes. 

185M. 1nute book of the Management Committee, 1982. 



raw vegetables as also fish, pigeon, duck etc. are offered 

for sacrifice. Besides daily worship, a Rudra Yajna 
h 

~acrifice to Rudra i.e. Siva) is performed every year in 

the month of Phalguna. 

The State Directorate of Archaeology of Assam has 

established here an open-air museum to display the sculp-

tures and curved stones of the ruins of an old temple. 
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These ruins indicate that a temple existed here in ancient 

time. Archaeologists view that the temple was built bet

ween 10th and 11th centuries A.D. 186 P.C. Choudhury's 

claims made on the basis of an inscription which he deci-
I 

phered that it was built by Ahom king Suhungmung in Saka 

1461, 187 is now been proved that the inscription actually 
/ 

belongs to a much later king Sivasi~ha who also made 

grant of lands and men to the temple. 

The present temple was constructed by the Managing 

Committee. 

186 G.N. Bhuyan and Dr. P.C. Sarma, 'Temple and Holy 
Shrines of Assam', p.9;TheAssam Tribune, 23rd December, 
1976 <Professor S.K. Sarasvati's view). 

187 P.C. Choudhury, 'Archaeological Ruins at Plngalesvara 
Temple', The Assam Tribune, 18th February, 1975. 
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Parihares~ara Temple The temple is situated in village 

Dubi which is only 3 kms. from the Path~ala Reilway Station 

on the N.F. main line and 105 kms. north-east of Guwahati. 

It can be reached also by bus. A large number of people 

visit the temple during the months from Magha to Bais~kha. 

Besides daily seva-puja all the important days of the 

Sakta and the Saiva sects are celebrated here. 

The temple building is a small one. It is only 11.5 

metres in elevation and the area of the grabhag(ha is 

about 8.5 sq. metres. The presiding deity of the temple 
/ 

is Siva in the form of a phallic emblem. The local people 

call it "Buhragosain". The temple is famous for the rich 

heritage of the Devadasi dance. Dubi acquired its importance 

for the discovery of ancient copperplate of Bhaskaravarma~ 

(7th century A.D.) granted to a Br~hma~a~ 88 It is claimed 

that the original temple might have been built by Bhaskara-

varman at the site.159 Popular tradition connect the site 
/ 

with Siva and Sati. 

/ 

The legend regarding the discovery of the Sivalimga 

of Parihares~ara at Dubi 1s the same as that in the Bil-

/ 

lesvara at Selsor. Here the phallic symbol was discovered 

188 M.M. S I arma~ ~, p.10. 

189 H.C. Sarma, M.N. Sarma and S.C. Chaudhury, Dubi Parihares~ 
vara Devalayar Itivrtta, p.10. 
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I 

by one Raghubar. King Sivasimha built a temple on the site 

and made arr~ngement for worship of the deity.1 9 0 

Pa~qunath Temple ; The P~~qunath temple is situated close 

to the P~ndu Railway station at the foot of· the Var~ha .. 
hillock which forms of a part of the Nilacala CKamakhya) 

hill. Here Vi~~u in the name of Pa~qunath is worshipped. 

At present the temple stands on the bank of the Brahmaputra 

and is in a dilapidated condition. Five rock-cut images 

attached to the walls of the temple are said to be of 

pancha-paDQava. 191 The K~mrupar Buranji recor-ds Pa~?unath 

S . h . 192 . . h . . . f th as a. a1va s r1ne, 1gnor1ng t e descr1pt1on o e 

KP which records it as a place of Visnu. At present Vi~~u 

is worshipped here. The important festivals observed here 

are Deul, Janmastami, Vijaya Dasami, Bais~kha Samkranti 

and Magha Samkranti. 

190 f2. Neog <ed.), PA, p.251; N. Sarma, 'Bajalir Devalay 
aru than samuhar svarup', Bajali Darpan, Souvenir of 
Assam Sahitya Sabha, 53rd Pathsala Session, 1986, 
pp.S3-55. Neog, however, reads the name of discoverer 
as Dharmabar. I have examined the original document 
where the name is given as Raghubar. 

191 K.N. Dikshit, Annual Report, Archaeological Survey of 
India, 1923-24. 

192s.K. Bhuyan <ed.), Kamrupar Buranji, p.119. 
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The Naraka legend of Kamakhya has been connected also 

with Pandunath. The two demons Madhu and Kaitava were 

killed at the Varaha hillock which is situated to the east 

of the Baksakuta hillock by Madhava <Vi~~u), a variaba of 

the mother goddess Kamakhya.1 93 The YT on the other hand 

says that Trilocan <Siva) resides on the Pandus~ila and 

that Pandunath is located on the south bank of the Lohitya 

( 8 h ) S/. . . d 19 4 ra maputra where 1va 1s worsh1ppe . 

A rock inscription attached to the temple records 
/ 

that it was built by Koch king Raghudevnarayan in Saka 

1507. 195 King Rajesvarasimha after taking his initiation 

of Natigossain, a grandson of the Parbatia Gossain, placed 

his guru in charge of the Pa0qunath temple and gained the 

entire earning of the temple. 196 

/ 

RudresvaraTemple : It is a Siva temple located at Rangmahal 

in North-Guwahati. It is here that Ahom king Rudrasimha 

193 KP, 79.65-66. 

194 YT, 2.4.19, 2.6.2. 

195 A. Khan Chaudhury, 
Sonaram Chaudrury, 
p.369; D.K. Sarma, 
PS, plate no. 6. 

Kochbiharer Itihas, Vol.I, p.122i 
'Kamakhyat Ahom Kirti', Cetana, Vol.I, 
K~makhyJ tirtha, p.91; M. Neog <ed.), 

196 s.K. Bhuyan <ed.), SRS, p.120. 



passed away while he was preparing for an invasion of 

Benga1. 197 A stone inscription says that Pramattasimha, 
I 

the second son of Rudrasi~ha who succeeded Sivasi~ha 
I ~ 

(1744-51), established a Sivalimga named Rudresvara Siva 

here and another inscription says that the temple and 

raised a brick wall around the temple. 198 

Sid d he s
1
v a ra Temp 1 e It is situated in Sualkuchi on the 

north bank of the Brahmaputra and can be reached easily 

by bus. 
/ I -

Its presiding deity is Siva, and hence Sivaratri 

is observed here with pomp and ceremony besides the daily 

seva-puja. 

It can be identified with Chayarudra of the YT as 

the place of abode of Siddhes~ara lying towards the west 

of Kamesvara. 199 Archaeological ruins suggest the exis

tence of a stone temple about 10th/11th century A.D. 200 

Records show that the Ahom r~oyal patronage was ex-

/ . 
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tended to the temple from the days of Sivasimha in the form 

197 s.K. Bhuyan (ed.), Tungkhungia Buranji, Para 45. 

19 8 S . C . G o s w am i , ' s"i 1 a r p h a 1 i ' , A 1 o c an i , 8 . 2 , S ~ k a 18 3 8 , 
pp.51-5S; Son~r~m Chaudhury, 'Rangmahal', ~vahan 2.5, 
Ph a l gun a , S_..a k a 18 52 , p . 4 9 3 ; 11 • N eo g ( e d . ) , P S , p 1 at e 
no. 53 and notes. 

199 YT, 2.8~29. 
200 G.N. Bhuyan and P.C. Sarma, Temples and Holy Shrines 

oL Assam, p.8. 
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of grants of land and men. The present temple was built 

by king Rajesvarasimha in s'aka 1686. 201 

/ / 

Sukresvara Temple It is on the same small hillock where 

69 

the Janardan temple now stands in Panbazar area in Guwahati 

city. It is also close to Banes~ar.a Temple. Of these three 

temples, S~kres~ara attracts more visitors and a flower 

vendor market has recently grown up nearby. The presiding 
/ 

deity of the temple is Siva, and is in the form of a 
/ , 

phallic symbol <Sivalimga). Besides daily seva-puja, Siva-

ratri is observed with pomp and gaiety when a large number 

of people visit the temple. 

The hillock on which the temple stands is identified 
I 

with the Hastiparvat in the KP where sage Sukra had his 
I 

hermitage.202 According to the YT Sukra established here 

a limga measuring half of a dhanu for which the deity is 
I 

called Sukres~ara. 2 03 The survey records that a Siva-

limga was worshipped at the site at the time when Rudra-

simha conducted a survey of holy shrines. 
; . 

King Sivasimha 

201 H,- C. Go swami, 'S
1

i 1 arphai i', A l ocani . , 8. 2 Agrahayan, 
Saka 1838, pp.51-54; M. Neog <ed.), ~S, Plate No.71 
and notes. 

2 0 2 B • K • B a r u a a n d H • V • S • 11 u r t h y , T L A , p . 5 3 ; f1 • N e o g ( e d • ) , 
PA, p.226. 

2D 3 YT, 2.5.49. 
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extended royal patronage to the temple by granting lands 

and men, but it was Pramattasimha who built a brick 

t l h . -- ld l 204 emp e on t e ru1ns or an o temp e. 

Ugratara Temple : It stands in Ujanbazar area in Guwahati 

city and is one of the important ~a~ta shrines in Kamrup. 
I 

Besides daily worship Kalipuja, Durgapuja, Lakshmipuja and 

all the festivals of the Saiva and Sakta cults are observed 

here. Goddess Ugratara is the presiding deity of the temple. 

Ugratara is generally identified with Tikhsnakanta 

and Ekajata of the Buddhists patheon. 205 Both the££ and 

t h e r.!. a g r e e t h a t U g t~ a tar a i s a n o t h e r f o r m o f g o d d e s s K a l i . 

One who tries to differ Ugratardfrom Kali and Kamakhya 

goes to the hell. 206 The sages call her Ugratara because 

207 the goddess always protects her devotees. She is also 

2 0 4 H • C . Go swami , 1 s"u k res'(., a r man d i r 1 
, A 1 o c an 1 . , 7 . 10 , 

pp.481-82; Sonaram Choudhury, 1 Keikhan-man na~ta hai 
yowa s"ilarphalir path sangrah I, Ban hi, 14 .11, Phalguna, 

/ . 
1846 Saka, p.418; M. Neog (ed.), PS, Plate No.48. _\!lith-
out referring to his source B.C. Allen says that Siva
s i m h a b u i 1 t the S ~ k r e s"v a r a temple in A . D . 17 2 0 . 1' he 
inscription, however, says that Pramattasimha built the 
temple. This is also recorded in the Tungkhungia 
Buranji <para. 81.). 

205 B K k . MG . a at1, K, p.63; B.K. Barua and H.V.~. Murthy, 
TLA, p.51. 

206 YT, 1 2 8 .. and 1.15.12. 

207
KP, 61.59. 
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known as Ekajata, because she has one Jata. 208 Although 

.a long procedure of her worship is found in both the ~ 
I 

and the YT, ~othing is known about the temple. According 

to the rock-inscription attached to one of the walls, the 
I 

temple was built by king Sivasimha and made grant of land 
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and man to its priests. 209 The upper portion of the temple 

was dest~oyed by the great earthquake of 1897. 210 Queen 
; 

Phulesvari excavated two ponds known as Jorpukhuri. The 

present temple is a recent renovation done by the Managing 

Committee. 

Umananda Temple : The temple of Umananda is situated at 

a tiny but hilly island in the mid-stream of the Brahma-

putra to the north of the Deputy Commissioner~'s office at 

Guwahati. It is from the name of the deity of the temple 

that the island is called Umananda. In ancient times the 

island was called Bhasmaku~a or Bhasmacala ... During the 

British days the English writers and British administrators 

f d . p I 211 I b . 1 re erre to 1t as the eacock sland. t can e eas1 y 

208~, 61.60. 

209 M. Neog <ed.), PS, Plate No. 16. 

210 B.K. Barua and H.V.S. Murthy, TLA, p.53. 

211 E - D 1 B . I· a ton, 'Notes on Assam Temple Ruins', JAS , 1855, 
p.6; E. _Gait,~~,p.170; B.K. Barua and H.V.S. Murthy, TLA, 
p.49; M. Neog, PA, p.227. 
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reached by country boats during the winter, but when the 

Brahmaputra is in high spate during the summer months, 

communication with the island remains cut off for several 

days. The total area of the island is approximately one 

sq. km. and is covered by small growth. A large number of 

pilgr~ms mostly from nearby places and the city visit the 

temple daily during the dry months. Some people come here 

to perform mundan (shaving the hair of the head), annaprasanna 
/ 

Cto put food at the mouth of babies first time). etc. On Sivaratri, 

the number of visitors to the temple swell. to several thousand 

for which the Managing Committee of the temple has to seek 

the help from the District authority to maintain law and 

order. To facilitate visit of pilgrims on this day the 

Inland Water Tt·ansport Corporation of the Government of 

Assam plies ferry services between the island and the city 

point. 

In t h e K P t h e h i 1 1 o c k i s r e f e r r e d t o a s 8 h a s m a c .a 1 a 

the location of which is given as lying towards the east 

of the 8 r a h rn-a sa k t i s,..a i 1 a . 212 At another place, the same 

"· work mentions the place as Bhasmaku~a where the Urvas1kunda 

is located. 213 The island is said to be the abode of siva 

212 KP, 62-74. 

213 KP, 81-38. Goddess Urva~f who brought nectar for the 
enjoyment of Kamakhya lived in the Kunda. B.K. Barua 
and H.V.S. Murthy, TLA, p.50. 
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in the form of Bhayananda, 214 a Bhairava of the Devi 

Kamakhya. A legend says that in the beginning of the 
/ 

creation, Siva sprinkled bhasma (ashes) and imparted 

k l d P - . h. h. l 215 now e ge to arvat1, 1s consort at t 1s p ace. 

According to another, here Kamadeva made an interruption 

" to Siya's meditation for which the former was burnt to 
/ 

ashes by the fire of Siva's anger and hence the hillock 

got the name of Bhasmacala. 216 From the description of 
,_ - / , 

the 1 o cation o f U r vas 1 k u n d a , Hast a c a la ( i . e . S u k res v are)), 

N i 1 a c a la and Umana n d a , i t appears that f or mer~ 1 y 8 has mac ala 

<i.e. Umananda) hillock formed a part of·the southern bank 

of the Brahmaputra, but due to erosion and the change of 

the course of the Brahmaputra, Bhasmac~~ became an island. 

Everywhere in the old records Bhasmaca~ is mentioned as 

a hillock and not an island, for which we have the reason 

to think that Bhasmaca~ turned to an island at a later 

date. Remains lying scattered in the island indicate the 

the existence of an old temple built long ago, and the 

stone slabs now placed at the steps leading from the edge 

214 YT, 2.4.6. 

215 B.K. Barua and H.V.S. Murthy, op.cit., p.so. 

216 Ibid. 



of the river to the temple were its remains only. The 

lengthy procedure of worship of Uminanda and its rites 

and rituals as given in the KP and the ~ suggest that 

there was a temple at the site. On archeological eviden

ces the old stone temple is placed to 10th century A.D. 217 

No more information is known about the temple until the 
I 

reign of Gadadharasimha, who· built a Siva temple at Uma.-

nanda in S~ka 1616. 218 The temple was badly damaged by 

the great earthquake of 1897. Some years back it was 

repaired and reconstructed by a rich local merchant who 
/ 

caused to inscribe the inner wall of this Siva temple 

'th v . . l 219 Wl a1snav1te s ogans. Besides the main temple two 

more small and incomplete temples are seen. The one left 

to the main temple is 
/ 

called Chandrasekhar temple and 

belongs, according to the hoarding of the Directorate of 

Archaeology, Government of Assam placed in front of the 

temple, to the reign of Candrak~ntasi~ha in 1820 A.D .. 

S.K. Bhuyan, however, mentions that it was built by king 

217K.L. Barua, EHK, p.116i P.C. Sarma, Architecture of 
Assam, p.107. 

218 P.C. Chaudhury <ed.), Asom Buranji Sar, p.40i Sonaram 
Cpaudhury, 'Umananda Devalay', Milan, 3.2; Phalguna, 
Saka 1846, p.106i M. Neog <ed.), PS, Plate No. 12. 

219 B.K. Bar·ua and H.V.S. Murthy, TLA, p.SO. 
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Lakshmisimha <1769-1780) _220 The other lies in front of 

it but towards left and is said to have' been built by 

king Kamales~varasiinha <1799-1810)_2 2 1 

Va~i~tha Temple : It is situated on Sandhy~ca~ hill popu

larly called Va{isthas~am within Greater Guwahati and is 

only ·5 k m s . towards east from Dis pur . For its beaut i f u l 

natural surroundings it is now a picnic spot from Magha 

I / 
to Bais~kha. Sivar~tri is the main festival of the temple. 

75 

Daily sev~-pujas are also performed. By the side of the 

temple flow three streams called Sandhya, Lalita and K~nta. 

A b th h . . . l . . 222 a ere 1s sa1d to 1ncrease onge1v1ty. 

The legend in the KP says that a king named Nimi 

lost his physical appearance due to the curse by Vas1stha, 

who also lost his body Cdeh) as a result of the counter 

curse by the king. The great sage, however, regained his 

worldly figure here by meditating on Visnu on the advice 

of Brahm~. Vi~~u resides here in the form of a phallic 

symbol. As the hermit performed his sandhya here the place 

2 2 OS . K . B h u y an , :S_R S ~ · p . 121 · 

221D· 1rectorate of Archaeology, Assam. 

222 KP, 79-181. 

, .. 



came to be known as Sandhyacala.2 23 The same work, in 
I 

another place, says that Siva is to be worshipped at 

Sandhy~cala~ 24 The other legend says that as a result 
I 

of friendship with Sana, the king of Sonitpur, Naraka the 

ruler of Kamarupa became irreligious and presumptious. 

Possessed by demonic desire, Naraka began to harass the 

8 r a h m a ~ s o n c e e s t a b l i s h e d b y h i m s e l f a n d e v e n n •? g l e c t e d 

the goddess Kamakhya violating the instructions imparted 

to him by his father Visnu, who installed Naraka on the 

throne of Kamarupa. At this time Vaslstha came to worship 

Kamakhya but Naraka did not allow him to do so, whereupon 

the great sage cursed the later saying that he would be 

76 

slained by Vi~~u himself. Vasistha then came to Sandhyaca8 

towards the east of Nil~ca8 and.beg~n his meditation. 

The present temple was built by king Rajes~arasimha in 

S~ka 1686. 225 

223 KP, 79. 179-184. 

224 KP, 51.91. 

225 P.C. Choudhury (ed.), Asom Buranji Sar, p.S6; H.C. 
Go swam i , 1 Vas' i s t h a s' r am a r s i l a r ph a l i 1 

, A 1 o c an f . , 7 6 
" Chaitra, Saka 1837, pp.298-3DO; M. Neog <ed.), PS, 

Plate No. 72. 



T e m p l e s o f A g n i b a n e s_...v a r a , B h r: n g e s""v a r a , D h a i~ e s v a ,~ a , D i p t e s"'-

vari 
. / 

and Gopesvara : 

No records either inscriptional or literary, regar-

ding the temple of Agnibanesvara is to be found. However, 

B.C. Allen infers that the temple situated on the Hati-

mura hillock in North-Sarubangsar Mauza and at a distance 

of about 30 kms. north from Guwahati, was probably built 

· A D 7 3 o · · f · s/· · · h 2 2 6 ·r h In .. 1 during the reign o king Ivasim a. e 

same is the case with the temple of Bh\nge;vara situated 

in the same mauza. It was also probably built in the same 

year. 227 The Dhares~ara temple stands on the Hatimura 

hill was probably built by sivasimha in A.D. 1730.
228 

In the records, available to us, we do not find a 
, 

Diptesvari temple, however, the two copper plate inscrip-

tions of king Rajes~arasimha and Lakshmisimha, which are 

now preserved in the Assam State Museum, mention of a 

77 

Diptes~ara temple. Regarding the Diptes~ara temple, M.Neog 

writes, "the whereabout of the Diptes~ara shrine is not 

known, while the lands and paiks are given in the Pachimpar 

226 B.C. Allen, Assam District Gazetteer, Vol. IV, 1904, 
p.95. 

227 M. Neog (~d.), fA, p.237. 

228 ~1. Neog <ed.), ibid. 



and Pubpar paragana 229 / 

The Gopesvara temple stands on 

the hillock called Devaduar in Madartala Mauza and near 

the Madan-Kamdev temple. The date of its construction is 

not known, although it is believed that the temple was 

b u i l t i n A . D . 1 7 2 3 b y k i n g s' i v a s i m h a . 2 3 O 

4. Religious Trends in Kamrup 

Reference to Kamarupa in the epics and the incorpora-

tion of the story of Amurtaraja in the Ramayana may indi-

cate the first Aryan settlement in the ancient land of 

Kamarupa by a Madhyadesa prince. The account of Naraka's 

78 

advent from Mithila to Kamarupa and his subsequent settle-

ment as the king of the country as given in the KP, if 

it has any bearing, is of great importance. It indicates 

not only regular successful attempts at aryanisation of 

the country through patronising the settlement of people 

well-versed in Vedic rites and rituals, but also a cons-

cious attempt to spread a Brahmanical Hinpu cult like 

Vaisnavism which had its origin and roots in the Vedic 

texts, over an existing non-Aryan cult that the particular 

form of Saivism prevailing in this country in pre-Naraka 

229 M. Neog Ced.), PS, Introduction, p.201. 

230 B.C. Allen, op.cit. 
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days. This particular type of Saivism which incorporated 

indulgence in liquor and meat was far from the Saivism 

of the later Vedic literature and has been hence called 

kirata-type <Kiratajadharma, of the YT) i.e. peculiar to 

the Kiratas . 

. The account of Naraka's falling a prey to Bana and 

the former's anti-vedic activities following his intimacy 

with the latter indicates that Saivism and Saivas somehow 

survived the first inroad of Brahmanica: Hinduism in K~ma-

rupa and made attempts at revival whenever opportunity 

arose. Another important information of religious history 

that the KP supplies here is that the non-Aryan cult re-

presented by the worship of goddess existed side b~' side 

with the Kirata form of Saivism in ancient Kamarupa. 

Interestingly the new flag bearers of Brahmanical Hinduism 

more particularly Vaisnavism formed a raproachment with 

the followers of this mother goddess cult against Savities 

to the extent of declaring the mother goddess as a consort 

of Visnu <Vaisnavi, Visnumaya, Narayani etc.). Thus round . . . . . . 

about the early years of the Christian era there appeared 

three prominent cults in Kamarupa, -viz. the existing Sai

vism <Kirata form of that cult), Mother-Goddess cult 

<represent~d by Kamakhya), both bearing non-aryan in origin, 
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and the newly coming Vaisnavism. Of the two existittg ones 

Saivism had a stronger ground. However, under Brahmanical 

influence the earlier pomp of Saivism gradually underwe~t 

radical changes so that the cqntral deity of that cult ,-

" came to be identified with the Vedic Rudra-Siva, so also 

the mother goddess cult, as a result of which Kamakhya 

came to be r-ecognised as a form of the great Devi, known 

variously as Kali, Durga, Uma, H aim anti, 
/ . 

Mahesvat~l, 

Kamesvari, etc. in Brahmariical litet·atures. In the 

Varman dynasty of Bhaskara, which is the earliest known 

historical ruling dynasty _) I , - • • . in ancient Kama-

rupa, there were patrons no do~bt of· this reformed 

form of Saivism besides that of Devi and Vi~~u in 

particular and Brahmanical Hinduism in general. As 

it appears from the using names of the membe;~s of 

this dynasty they were bearers of Aryan thoughts, 

Vedic cults and Brahmanical Hindu religion. Bhaskara of 

this dynasty declares that he never bows dbwn before any 
I 

o n e b u t S i v a a ,n d a 8 r a h m a r:t a , b u t N a r a y an a · w a s t h e n a m e 

of one of his royal ance3tors. Besides in one of his CP 

grants, 231 Bhaskara compares himself and his elder bra-

ther with Achuta <i.e. Kr:=?ra> and Bala Ci.e. Balarama) 

231D b" u J. G~ant of Bhaskaravarman. 

! 

I 
? 
'I 
~ 

I 
'! 
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respectively. Furthermore, the invocation usually salutes 

the Var~ha form of Vi~~u. In the Brahmanical theology and 

pantheon, Sakti was by that time recognised as a consort 
I 

of Siva instead of Visnu. Hence Sakti came to gain equal 
/ 

reverence as Siva from the worshippers. All these indicate 

that from the early historic period three main Brahmanic 

cults in particular, viz. Saivism <reformed form), Saktism 

<reformed form) and Vaisnavism, besides other cults, e.g. 

Saura, Ganapatya, Vainayaka, etc., simultaneously influen-

ced the society in Kamarupa. The syncopatic icons represent-

ing the composite form of Hari and Hara, as are found in 

good number in central Assam, are indicative of a reproach-

ment between Vaisnavism and Saivism as early as 8th-9th 

centuries A.D .. Vaisnavism, though not a religion of the 

soil ~f the land, was perhaps gradually but steadily giving 

the ground at least among the then elitist part of the 

society. All Kamarupa epigraphs starting with tune of 

Bhaskaravarman till the early days of Dharmapala of the 
/ 

Brahmapala's dynasty, it is Siva and for· that matter Sakti, 

who had been praised in the beginning of the epigraph, 

but the latter epigraphs of Dharmapala makes a conspicuous 

deviation from this age old practice by saluting Vi~~u 

at the beg~nning. Available evidences show that ancient 
/ 

K~mar~pa was studded w· th S~iva shrines, but the number 

of Va!snava and Devi icons are no less important. 



The large number of BrahmaQas who were settled in 

different parts of ancient Kamarupa were apparently 

expected to look after the neighbouring shrines that were 

dedicated mostly to either of the three main cult deities 

viz. Saiva, Sakta and Vaisnava. Apparently Br~hma8as 

suitable for such services were encouraged for this 

purpose, which indirectly and in turn further helped in 

the popularity and spread of these cults. The grants 

recorded in epigraphs are also proud to be made to this 

direction. Consequently, by the beginning of the medieval 

period shrines, if any, existed, belonged to either of 

these three main cult deities. The Ahoms, when they were 

brought under the fold of Brahmanical Hinduism, could 

not escape the continuing process, and naturally their 

patronag2 is found extended to mostly either a Saiva ar 

a Sakta or a V~isnava shrine. The rise of tribal p~wer 

82 

as that of the Kaches might have in same way made the 

ground extra-paved for Saivism a~d then S~ktism p.3rticular

ly in western Assam. This explains why the larga religious 

establishmants of medieval western K~mar~pa were mostly 

either Saiva or Sakta with the e~ception of that of 

Hayagrivamadhava--Visnu. 

So much about the background of the origin of the 

religious establishments. As regards the administrative 



part of the establishments, they were primarily under the 

direct charge of a Brahmana, who however sought the help 

of the non-Br~hmana for discharging his duties. 

According to both the epics and the Pur~nas, Kamarupa 

was originally inhabitated by Mlechas and Kir~tas, who 

were ·driven by Naraka to the hills and the marshy region 

near the sea, 232 whether Naraka established in his 

kingdom a large numer of learned Brahma~as well-versed 

in the Vedas and vedic rites and rituals, the Haragauri-

sa~b~da records that Bhagadatta, the successor of Naraka 

8"3 

also brought hundreds of Brahmanas from Kanauj for perfor-

f d . .f. 233c . f mance o ve 1c sacr1 lees. erta1n re erences to immi-

gration of Brahmanas to Kamarupa from Madhyade~a (middle 

country) as well as immigration of Kamarupi BrahmaQas to 

other provinces are made in a number of inscriptions re-

lating to land grants by the rulers of K~marupa at diffe~-

ent times right from the seventh century A.D .. The system 

of settling Brahma~as in Kamarupa was continued up to the 

Ahom period. The Nidhanpur grant of Bhaskaravarman alone 

232 KP, 38.112 and 38.121. 

233 B.K. 8 CHA 0 arua, ___ , p.16 . 
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bears the names of 205 Brahma8as of various gotras and 

vedic branches to whose families king Bhutivarman (600 

A.D.) had earlier granted land in Mayurasalma Agrahara. 

Such Brahma~a settlers were instrumental ·in the spread 

of vedic culture in general and Brahmanical Hinduism in 

particular and with the support of the king, the movement 

received a great impetus. 

The process to introduce the vedic culture into the 

area and the resultant convertion of non-Aryan tribes to 

Hinduism was probably the same as that which was adopted 

by the Brahmaoas of the subsequent periods. Thus the Koch-

kings of the 15th-17th centuries, who were of non-Aryan 

descent gradually came to be recognised by the BrahmaQas 
/ , 

as sprung from Siva. Thus it is so told that Siva having 

taken the form of one of their ancestors had an intercourse 

with the wife of the Hariya Manda! as a result of which 

Visvasimha, the founder of the Koch dynasty was born. In 

the same way, the lineage of the Kachari kings were drawn 

through Shima, one of the Pandava princes of the Mahabhara

ta.234 Likewise Indra was assigned as the proginator of 

the Ahom kings. All these indicate how the way to slow 

234 [. Gait,· HA, pp.48-49. 
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but steady conversion to Brahmanical Hinduism was paved. 

If the numerous examples of syncretistics icons of Hari 

and Hara found in the Deopani 235 valley area has any 

bearing on the socio-cultural history of the country, 

they definitely indicate the gradual absorptio~ of tribal 

population and elements into the fold of the Brahmanical 

Hindu society. Because of its close contacts with the 

non-Aryan people the vedic religion too faced a radical 

change into two ways first in the creation chiefly illus-

trated by the epic and puranic literature of a gallery 

of deitied personages ; secondly, in the adoption from 

various tribes of some of this g •J d s and goddesses of the 

pantheon thus formed, some of the deities later developed 

. t . l l . . 236 1n o spec1a cu ts along secter1an l1nes. The develop-

ment of the important cults therefore need mention in 

brief in the followin3 pages. 

/ 
(a) Saivism : The worship of Siva prevailed in Kamrup 

since remote past is a popular form of religion both 

amongst the aboriginals and the Aryanised people. Among 

the 28 temples still living as religious centres 16 are 

235M.M. S arma, IAA, Appendix, Plate No. 3. 

2 36s.K. Bar.ua, CHA, p.161. 
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I 

dedicated to Siva. The number of sacred places as recorded 
/ 

in the KP related to Siva worship is larger than those 

of Vi~0u and Devi. King Jalpes~ara is said to have intra-
I 

duced Siva worship in Kamarupa, who also built the temple 

f J l / J l -. . 237 o a pesvara at a pa1g~r1. According to the KP, 
, 

Kamarupa was formerly preserved by Sambhu for his own do-

main and even after the introduction of the cult of mother 
/ 

goddess by Naraka, Siva did not entirely disappear and 

was worshipped secretly by the Kiratas. 238 This form of 
/ 

Siva worship with wine and flesh, which was greatly popu-

lar, scholar thinks was banned by Aryanised conqueror 

Naraka. 239 However it was revived soon after Naraka was 

deposed. 240 

All the inscriptions of Kamarupa kings so far disco-
/ 

vered make definite references to the worship of Siva which 

unmistakebly point to the fact that Saivism was a fully 

developed religion with various sub-cults during the period 
/ 

from 4th to 13th centuries A.D .. The invoking of Siva by 

237 Scanda Puraoa, 38.96; Gunabhiram Barua, Asam Buranji, 
p.39. 

238 KP, 38.68. 

2398. Kakati, MGK, p.97. 

240 
B.K. Barua, CHA, p.162. 



/ 2 41 different names such as Paramesvara (the supreme lord), 

/ 242 / 243 Mahesvara <the great lord), Isvara (the lord), 

Mahavaraha 244 <the great boar) and Adideva
245 

<the first 

god) as appearing in the Pras~stis denote his position 

of supremacy over all gods, who was chiefly worshipped 

in the form of lingam an upright pillar or block of stone 

erected on a pedestral called Yoni. The YT 

states that the number of limgas in Kamarupa exceeded one 

"11" 246 m1 lon. 

Besides the Vedic rites there were and even now are 
/ 

various tribal modes of worship of Siva. On the eve of 

his expedition against the Ahoms, as recorded in the 

Darrang Rajvams~vali, king Naranarayam of Koch-Bihar war-
/ 

shipped Siva according to accepted sastric rites. But at 

the insistence of his Kachari soldiers, the sacrifice of 

s w i n e, b a f fa l o e , he-go a t s , p i g e on s , duck s and c o c k s a n d 

241N.d G 1 hanpur rant of Bhaskaravarman. 

242 
Tezpur Grant of Balavarman. 

243 Tezpur Grant of Vanamala. 

244G h . G -uwa at1 rant of Indrapala. 

245 S ubhamkarapataka Grant of Dh arm ap ala. 

2 4 6 Y T, 11. 36 .· 
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offering of rice and liquor and also dancing of women 

(deodhai) were allowed. By an . edict he allowed this form 
/ 

of Siva worship in the north bank of the Brahmaputra 

river. 

The inscription of the Kamarupa kings also refer to 
/ 

the e~istence of a number of temples dedicated to Siva. 

The Tezpur Grant of Vanamala records that the king rever-

entially re-constructed a temple of the trident holder 
-" 

Hataka Siva that had fallen down in course of time and 

endowed it with innumerable number of villages, people, 

elephants and pr~titutes. 247 Most of the 'Deva temples' 

88 

as mentioned by Yuan .. Chwang were probably dedicated to 

Slva. 248 It is, therefore, concluded that so far as actual 

religion and the belief in a god-head are concerned it 

is generally seen that the kings of Kamar~pa are Saivas 249 

from which it may be assumed that Saivism spread in the 

area. 

(b) Saktism Since remote past Kamarupa seems to have 

been the source from which Tantric and Sakta corruption 

247T G _ ezpur rant of Vanamala, v~ 24, Vallabhadeva's plates 
refer to a temple of Mahadeva, V. 13. 

248 B.K. Barua, CHA, p.166. 

249
P.N. Bhattacharya, 'Mahadeva, The I~tadevata of the 
King of Kamrupa', JARS, Vol.II, No.1, April, 1934. 



of the religion of the Vedas and the Puranas proceeded. 

Saktism was a strong religion with its headquarters at 

- - - 250 8 l h h the temple of Kamakhya. ut strange y enoug 1n t e 

inscriptions there is no trace of worship except the 

veiled references in the inscriptions of Vanamala and 

Indr~pala to the temple of Kamesvara-Mahagauri, and 

Mahagauri-Kamesvara. The silence was due to the fact that 

Saktism represented a particular phase of religion which 

was in the main personal and esoteric. Consequently it 

had no connection with any public religious order or 

establishments. However throughout the medieval period, 

89 

even down to the 18th century the leading religion of Assam 

seems to be Saktism. 25 1 

We have already traced elsewhere that the legendary 

Naraka was the introducer of Sakta cult with Kamakhya as 

its centre. Of the 28 temples, 5 temples are solely de-

/ - -dicated to Devi and in all the Siva temples of Kamarupa 

are observed also the festivals of the Sakta cult. It is 
/ 

for this reason the main door of the Siva temples in our 

area are being closed till to-day at the time of the 

250
Eliot, 'Hinduism in Assam', JARS, 1920, p.1153. 

251 Census Reports, Assam, 1891, I, p.80i Eliot, op.cit., 
pp-1153-1786. 



Ambubasi. With the advent of Krisnaram Nyayabagis at the 

invitation of king Rudrasimha in 1698, Saktism became the 

dominant religion, as a result of the royal patronages 

lavishly extended by the later Ahom kings. A numbe~ of 
/ 

temples mostly dedicated to Devi and Siva therefore were 

erected in this period. 

tc) Vaisnavism : That the worship of Vi~Gu was prevalent 

in Kamrup from early times is known from the Umac .. ala 

Rock Inscription of Sth century A.D .. According to this 

inscription a cave a temple was built by king Surendra-

varma for the worship of Vi~~u. It seems that all the 

kings of Kamarupa traced their lineage to Vi~Qu through 

Naraka. Moreover the adoption of Vi~~u as a personal name 

became common during the early period (upto 13th century 

A.D.). No doubt the kings of Kamarupa were saivite in 

their faith as has been seen in the epigraphs, but name 

of some of the rulers indicate their devotion to Vi~0U· 

Vanamala is referred to as devoted to the faith of Bhava 
; 

<Siva), but his name Vanamala, is an ephithet of Vi~ru. 

The occurrences of such personal names of Brahmanas as 

Madhava, "' Kesava, Janardan Govardhan, Gopala, Sudarsana, 

252 etc., . it may be safely inferred that whatever deities 

252 s. Kakati, MGK, pp.35-70. 

90 
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might have been evoked on special occasion, these deities 

regai~ed s~preme in the daily life of the people, and the 

legends and mythology associated with these names were 

well known. 

The worship of avatara or incarnation is a notable 

feature of Vaisnavism. The inscriptions of Vanamala, 

Balavarman, Ratnapala, Indrapala and Brahmapala mention 

the Boar-incarnation in which Vi~~u "lifted up the earth 

from the depth of the lower region". The Kamauli Grant 

begins with an invocation of Hari in the form of Varaha.? 56 

The KP notices that Vi~~u as the Boar-incarnation was 

W 0 I' Shipped in the ( i t r a V aha m 0 U n t a i n eaSt 0 f ? an, 9 U • 0 the r 

avataras, which are come across in these epigraphs are 

Jamadagnya Rama "who washed his blood-stained axe in the 

water of Lohitya. 257 . - 258 Narasimha and Rama who crossing 

the ocean killed Ravana" 259 . References t1 ave been made 

to Krsna's sportive childhood as Gopala, who though born 

260 of Devaki was brought up by Yasoda and was delight of 

2560 0 p.c1t. 

257 Guwahati Grant of Indrapala. 

2 58 Guakuchi Grant of Indrapala. 

259 Guwahati Grant of Indrapala, V.9; Kamauli Grant of 
Vaidyaqeva, V.4. 

260 Guakuchi Grant of Indrapala, V.24. 
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the Gopis. 261 Worship of Vi~~u was prevailed in another 

form of Hayagriva in the Hayagrivamadhava temple of Hajo . 

.. 

Further the KP mentions the worship of Vi~~u in 

Matsyadhaja mountain east of Ma~ik~;a <at Hajo), M~dhava 

in the form of Bhairava named P~ndun~tha, and V~sudeva-

Vi~~u. Another remarkable feature of Vaisnavism is the 

enthronement of La k s h m i be s i des Nil r-ay cJ nd at the centres 

of Vi~~u worship. The Subhamkarpataka Grant alludes to 

the quarrel between Kamala and Bh~rati, a story so common 

in Hindu folk tradition. 262 After examining an inscribed 

Vi~~u image found at Afvakr~nta~ K.N. Dikshit~ from the 

sculptural point of view~ comes to a conclusion that there 

existed a fairly large Vi~~u temple dating approximately 

263 from the 10th or 11th century A.D. 

The leader of the Vaisnava Renaissance in Assam~ 

Sa~karadeva (1449-1568 A.D.) started his movement in 

Kamrup. 264 As a result of this neo-vaisnavite movement~ 

2 61Grant of Vanamala~ V.13. 

262 Subhamkarpataka Grant of V.I. 

263 EI, XVIII, pp.329-30. 

264 Details ~f this type of Vaisnavism along with the bio
graphy of the great reformer is available in Sankaradeva 
and His Times. Early History of Vaisnava Faith and 
Movement in Assam by Dr. M. Neog, pp.98-121. 



there grew up thousands of namghar or kirtanghar at all 

villages erected by people voluntarily. Later on a number 

of Ahem-rulers extended their royal patronage and some 
/ 

took their initiation of Satras. As a result, at the be-

ginning of the 19th century, it became the dominant sect 

in the district. 265 

Cd) Other Sects : Besides the major sects, sculptural re-

presentation of other Puranic gods and goddesses viz., 

the images of Ganes"a, Kartika, Indra, Agni, Kuvera., Surya 

t 266 e c. are found in a number of temples. The KP also 

refers to the worship of most of these gods and describes 

. d . 1 h f h . h. 26 7 1n eta1 s t e procedure o t e1r wars 1p we have 

however no definite knowledge of their cults. 

Surya CSun) also seems to have received special re-

ference although there is no definite indication in the 

epigraphs, regarding sun worship. Taranath., a Buddhist 

93 

scholar refers that the people of K~mar~pa were worshippers ~ 

of the sun prior to the advent of the Buddhist monk Dhitika., 

265 w.w. Hunter, Statistical Account of Assam, Vol.I, p.136. 

266 D . 1 f . 1 . eta1 s o these gods and goddesses are ava1lab e 1n 
the Icons of Assam by B.B. Dey, a thesis submitted and 
awarded for PRS in the Calcutta University, 1975. 

267
Chapter 7~ gives description of the sacred places in 
Kamarupa connected with the worship of various gods 
and goddesses. 
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h h B dh . 268 w o came t ere to convert them to ud 1sm. The KP 

also refers to the Chitracala or Arvak hill, where the 

Navagrahas or nine planets were worshipped as a place of 

the worship of the Sun. 

There are however at present no distinct sects who 

wors~ip the sun and bear his name. The expressions Dharma 

and Tathagata which occur respectively in Bhaskarvarman's 

and Indrapala's Grants have led some scholars to believe 

that Buddhism did exist in Kamarupa at an . d 269 early per1o . 

But except for surmise on these terms, the epigraphs are 

not very expressive neither has archaeology produced any 

evidence of importance. 270 The Chinese pilgrim Yuan Chwang 

remarked in this connection that the people of Kamarupa 

had no faith ·in Buddha. 2?1 

The Tibetan historian, however, refers one Dhitika, 

who was responsible for the propagation of Buddhism in 

Kamarupa in later years. The monks who were responsible 

for spreading various systems associated with Vajrayana 

268 B.K. Barua, CHA, p.175. 

269 K.L. Barua, EHK, p.142 f. 

270 s.K. Barua, CHA, p.182; P.C. Sarma, Architecture of 
Assam, pp.b-9. 

271 r. Walters, On Yuan _ _S_hwan~~~-:!:_~a_ve_ls_.~_'2_}_ndia, II, p.186. 



form of Buddhism were known as Siddhas and according to 

tradition they were eighty-four in number. One prominent 

Siddha , Sarah was born in the city of Rajni, which now 

Tibetan and Bhutanese Buddhists believe that Buddha 

breathed his last in K~mar~pa and the exact place was 

the M~niku~a at Hajo for which even today pilgrims from 

these countries come to pay their homage every year. In 

this connection mention may be made of the vast mass of 

writings in early Assamese known as mantra, which bear 

the distinct stamp of Vajrayana tenets. These books of 

magical charms composed in mystic words and syllabus 

contain magic formula against snake bite, demons, evil 

doers, etc. and various spells for healing of disease and 

winning of good fortune and desired ends. 272 

Thus from the above discussion it appears that the 

religious temper of the area under study was by no less 

sectarian, uut there seems to have been tolerance .. 

among the followers of the different religions. Bhaskar-

varman was a Saivite, but , showed .his great respect to 

Yuan Chwang and participated in the Maha-moksa-parisad 

at Prayag arranged at the patronage of Harshavardhana. 

95 

272K.L. B ar.ua, 'Kamarupa and Vajrayana', JARS, II, pp.44ff. 
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Still more interesting are the instances in which a king 

openly declared his devotion to more than one religious 

faith. 
- / . 273 

Dharmapala paid reverence both to Siva and V1~~u. 

I 

Vaidyadeva described himself both as Parama Mahesvara and 

ParamaV~i~~ava. 274 Vallabhadeva invoked with Bhagavata 

Vasud~va and Lambodora. 275 

In this connection it is also remarkable that the 

KP though a text solely devoted to the worship of the 
I 

Devi contains sections eulogising the worship of Siva, 

Visnu and other gods . . . 

Even the Ahom kings as well as the Muslim conquerors 

also maintained·religious toleration. Aurangazeb extended 

his royal patronage to Hindu deities like Umananda, ~ama-

, / 

khy~, Sukres~ara and Jan~rdan ... King Sivasi~ha likewise 

granted rent-free land to Poamecca at Hajo. Although he 
/ 

was a Sakta, Sivasimha built the Vi~ru temple at Asvakranta. 

It is earlier stated how the later Ahom kings extended 

their patronages to different temples irrespective of 

their sects. 

2730 . p.c1t. 

274K 1 . amau 1 Grant of Vaidyadeva. 

2750 . p . c 1 t . 


