
CHAtJTER III 

MANAGEMENT OF THE TEMPLE ESTABLISHMENTS 

DURING EARLY AND MEDIEVAL PERIODS 

1. The Temples and Their Rites, Rituals, Fairs, Festivals,etc 

T h e r e f e r e n c es t o 8 h a g a v a t a C r e v e ,~ e n c e , h o l y e t c . ) , 

svamina C lord), and Balabhadr~a in the Umac .. ala r<ock Inscrip

t i on 1 i n d i c a tie t h a t the s h r i n e w a s de d i c a ted to a a l a b had,, a , 

a n a m e o f 8 a l a r am a , t h e e l d e r b r o t h e ,~ o f K ,~ s n a a n d o n e 

of the 'panca-Viras' of the V~yu and some other Pur~Qas. 

The shrine is therefore taken to be a place of Vaisnavite 

worship. l'he Balabhadra-svami might have been also an an-

c h o ,~ i t e , a r e l i g i o u s t e a c h e r o f t h e do n o r . -i h e i n s c r i p t i o n 

belongs to the regnal per·iod of Mah~r~j~dhir~ja ~urendra-

varman whose identification is yet to be ascer~taineci, though 

some s c h o l a,, s have t r i e d to i de n t i f y h i m w i t h n a hen d r' a v arm an , 

the king of the Varman family for the reason that both 

t h e n a m e s s t a n d f o r I n d ,~ a . T h e 8 a ,~ g a n g a R o c k I n s c ,~ i p t i o n 

of Bhutivarman records that Avaguna, a minister who worshipped 

p a r a m e s \t a (' a m a d e t h e ' (' e l i g i 0 u s a s y l u m ' ( as r am a ) w i t h a 

1
r1 M S < d ) IAA ' 1 1 t r· 1 D Sar·ma<ed.), KS, :-~late f>~o.1. . . a ;~ m a e . , , r a e \J o . ; . r ~ 
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I 

v i e w t o s e c u r i n g l o n g i v i t y o f S r i B h u t i v a,~ m a n , a p e r f o ,~ m e ,~ 

of as'vamedha sacr~ifice. 2 Of the two religious architectural 

remains to which references have been made above, we have, 

h o w e v e r~ , n o f u r t h e r de t a i l s r e g a ,~ d i n g t h e i ,~ s c o p e , m a t e r~ i a l 

and extent nor regarding their management. However from 
I 

the clear references made to the worship of Siva and in 
/ 

some cases of Sakti by the kings of Kamarupa, at least since 

A.D. 7th century, as found in their inscriptions, it appears 

that in the majority of the temples in ancient K5m~rGpa 

Sa i v i t e r i t e s and r i t u a l s we r e p e r f o ,~ me d . However· , i n some , 

Sakta, and in some other, both Saiva and Sakta and 1n a 

f e w V a i s n a v i t e r' i t e s a n d r i t u a l s w e r e p e r f o i~ m e d w i t t1 g r e a t 

pomp and ceremony. Bh~skaravarman pays his homage to 
/ 

Sa~i{ekharapin~kimah~deva at the beginning of a grant to 

some Brahmanas. 3 Most of the ancestors of Bh~skara are 

described as regular performers of sacrifices. 4 The Nidhan-

pur Grant of Bhaskaravarman records that he was born for 

the proper distribution of the duties of various castes 

2 N.K. Bhattasali, EI, Vol. XXVII, 1947-48, pp.18-23i JARS, 
Vol. VIII, no. 4,pp.138-39; D.C. Sircar, EI, Vol. XXX, 
Par~t II, 1953, pp. 62 ff; M.M. Sarma, op.clt., p.4; D.Sarma, 
op.cit., p.231. 

3 . 
Dubi CP, V.1. 

4
Ibid., vv: 4,5,16 and 23. 



150 

and stages of life Cvarn~s~amadharma), which had been lying 

in a confused state. 5 It indicates that various Brahmanical 

rites were observed conforming, in all probability to the 

textual prescriptions at the time of Bh~skaravarman. His 

predecessor, Balavarman, as recorded in the same epigraphs, 

was the very domain of sacrificial rituals. It is also re-

corded that an endowment of ·land was created specially towards 

Bali, (aru and Satra, the three important rituals of Brah-
I 

manical Hinduism. 6 The Copper~ Bell lnscr~iption of Srikumara, 

on the other hand, mentions that worship of Indra. 7 From 
/ 

the Tezpur grant of Vanamaladeva of the Salastambha dynasty· 

we learn that Mah~gauri and K~mes~ara 

in a temple on the Kamakuta hillock. 8 

I 

<Siva) were worshipped 

The same epigraph 

mentions that king Vanamaladeva not only rebuilt the big 

temple of H~taka-s~lin Ci.e. Mah~deva called H~taka or a 

5 Nidhanpur CP, V. 26. 
6 Ibid., V.133. Bali is the offe,~ing of scent, flowers and 

uncooked food before an idol; Caru 1s the oblation of rice, 
milk and sugar boiled together; Satra is the distribution 
of food to the guests and the poor; Vide A Tri-Lingual 
Dictionary, Calcutta Sanskrt College Research Series, 1966, 
pp. 141, 273 and 401. 

7 
M.M. Sarma, op.cit., p.Y; D. Sarma, op.cit., p.231; N.K. 
Bhattasali, Se_L~ct _Inscriptioo_~, ·Vol. 1, pp. 384 f. 

8 ~h ·r CP I e ezpur of Vanamala, lines 13-14. 
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limga/image of 
I . 1 

Siva hav1ng a sula meaning trident/fance 

of h~taka meaning gold) which had fallen down in ruins but 

also made large endowments of villages, men. elephants and 

dancing girls to it, 9 which implies that besides the various 

sacrifices as well as the regular and daily worships of 
I I 

Siva and his consort Sakti, there had been regular musical 

performances at the temples. and also that the temples were 

gradually becoming owners of large landed estates, men and 

wealth. The Nagaon grant of Balavarman of the same ruling 

dynasty records that Devadhara- a pious Brahmana performed 

th V . . k . . . 1 d 1D e a1tan1 a r1tes 1n an unbew1 dere m~nner. The Bar-

gaon CP grant of Ratnapala of Brahmapala's dynasty indicates 

I 

that there was a 'Siva temple of great height in the capital 

city called Durjaya while the Guwahati and the Guwakuchi 

CP grant of his son Indrap~la state that Ratnap~la "caused 

the whole world to be crowded with white washed temples 
/ 

of Siva, the dwellings of Br~hmaQas to be stuffed with 

various types of wealth, the places of sacrifice to be littered 

with sacrificial posts. the sky to be filled up with the 

sacrificial smoke.". On the other hand, the Gachtal Inscription 

9 
Tezpur CP of ~alavarman- V.24. 

1 DNagaon CP of Balavarman, V. 27. 
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of Indrapala's son king Gopala informs us that lndrapala 

/ 

"by constructing a clearly white washed temple of Sambhu 

turned the earth into as if a Kc:ilas'a mountain" CV.21). 

These epigraphical evidences gives us a clear impres-

sian that the ~ites and rituals uf Brahmanical Hinduism 

found a· fertile ground in the area of our study from at 

least the fifth century A.D., if not earlier to the eleventh-

twelfth century A.D. and that the various important sacrifi-

c e s w e r· e p e r ( o ,~ m e cJ i n a ~ r cl n u rn d n n e ,~ a s t h d t '' t h e s rn o k e 

of the hom enveloped the sky of the temple campusn. 11 Among 

other rites and rituals, tapas or ascetic practices formed 

an important part of the religious life of the Brah~ 

assigend to the temples. 12 There are references also to 

8 r a h man a> m a k in g pi l g ,~ image to v a r i o us t I ,~ t has 13 (sacred places) 

Besides the religious establishments recorded in these epi-

graphs, the KP gives a long list of tirthas and also mentions 

some of the high and beautiful prasada and saudha including 

that of Candravati situated in the city of Candravati which 

were bedecked with gold, silver and jewels. 14 

11
Guwahati CP of Indrapala, V. 10. 

12 Nagaon CP of Balavarman, V. 26. 

13K l. amau 1 :(p of Vaidyadeva, V. 26. 

14 KP, 63. 136-138. 

It is also 
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recorded in the work that Naraka, after hi~ installation 

on the throne of Kamarupa, made proper arrangement for the 

worship of Kamakhya. 15 Fortunately the ~ records the 

rites and rituals observed at the different tirthas in an-

cient Kamarupa, while the YT refers to the ones followed 

in it~ contemporary medieval period. As the KP records it~ 

the naivedya (offerings) for Kamakhya consisted of sixteen 

ingredients. 16 The work clearly mentions that modaka (sweet 

meat) should be offered to Ganapati, ghee to Hari, regular 

musical performances to Samkara and various sacrifices to 

C . - 17 and1ka. Such animal sacrifices included birds, tortoise, 

iand animals such as varaha <boar), chagala <goat), mahisa 
,, 

'<buffalo), godha <donkey), s'as' aka (deer), camara (chowrie), 

<ox), s'arabha <monkey), simha <lion), matsya (fish), 

I s
1
ukara 

!\ 

(dog), manusya (human being), svagotrarudhir~ (blood 

\ from own race) 18 and elephant. Among these, chagala was 

15
KP, Ch. 38, Vs. 97,98,124, 125 and 126. 

16 
The s i x teen i n g r e d i e n t s a,~ e g an d h a , pus p a , d h u~ , ~, 
payasa, modaka, sarkara, ~, dodhi, khsir, ghr.ta, various 
fruits including nagrang, kusmanda, haritaki, and cocoanut, 
red flower, suvarna and rajata, vide KP, 54, 18-21 and 
67, 3-5. 

17 KP, 55. 1-2. 

18 Ibid., 55. 3-5. 
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r e g a ,~ d e J u s B a l i , s a r u b ha a s f1 u h ;J b cJ 1 i .J n d 
. . ],9 

111 cJ n u ~ y cJ as /1. L 1 b .:J 1 1 . 

Such references indicate that besides the sacrifices of 

various birds and animals including cow and ox, human beings 

were also offered at the temple, specially at that of 

The offering of human sacrifice, however, was 

the royal prerogative enjoyed by king and no one else could 

d "t . h h" . 21 o 1 w1t out 1s sanct1on. In all probability it also 

might be an old practice on the part of some women in Kama-

. K- - - 22 rupa to sacrifice their virginity at the shr1ne of ,amakhya. 

A number of other rites observed in places of worship 

include ~vahan <invitation), soqasopac~rd~n Coffering of 

soqasopacar), japa (uttering of mantra), balidan Coffering 

of sacrifice), anga <invocation) and angadirpuja (worship 

and invocation) and exhibition of mudra (ring and 

19 Ibid. 

20 Although cow and human sacrifices have been sanctified 
i n t h e K P , t h e Y t s p e a k s n o w h e r e o f t h e 1 a t e ,~ , w h i 1 e w i t h 
regard to the former, it lays down a prohibition (Part 
II, Chapter 5) that the cow and the fox are both forbidden 
for sacrificial purposes in the Kaliage. From this it 
appears that while cow killing was a forbidden act when 
the YT was composed, it was not so when the KP was written. 

21KP, 67. 123-24. 

22 N.N. Basu, Social History of Kamarupa, Vol. 1, p.?O. 
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. ) 23 script But at the same time pilgrims from outside K~ma-

rupa were allowed to worship in the temples according to 

the customs. rites and rituals of their own. 24 Among the 

I -
rituals. the detailed description of Sakroththana and that 

of the Vis_r;1uyagna in the KP leads us to conclude that these 

ceremonies were performed long before tenth century A.D. 25 

/ -
The Sakroththana ceremony is also described in the Devipura~a 

and is supported by a reference to its performance in a 

CP gi-ant of Balavarman. 26 The KP mentions several times 

' I I 
about the celebration of Madan Troyodasi and SivacatLwdasi. 

8 e s i des , some p a,. t i c u l a r days w c: ,- c o b s e r v c d as CJ d u y f o ,~ 

special worship. Thus on the a~tami and navami tithi <the 

eighth and ninth days of the moon), a special puja (worship) 

in the temples was arranged with offerings of cooked food 

with sali rice (summer rice) and curry at noon and with 

27 an earthen lamp to be lightened with ghee. Moreover the 

23 KP, 64. 
KP, Chs. 

65-66. Details 
52-58. 

24 Ibid., 6Lj. 33-36. 

1n this regard may be found in the 

25 A full Chapter No. 87 and No. 88 entitled 'S~kriththana' 
and 'Vi~0uyagna' respectively has been dedicated in the 
KP. 

26 Howraghat Inscription of Balavarman. V. 30. 

27 KP, 55. 61 and 55. 73. 
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ek~da~i <the eleventh day of each moon) day was observed 

in the temples, and was also selected for making religious 

grants. The Kamauli Grant of Vaidyadeva was made on the 

k -d '· f v· · · v · '-k 28 e a as1 o 1~~uvat1 .ln a1sa ha. The Nagaon Grant of 

Balavarman. on the other hand. was issued on the Visuvat 

tithi ~hich probably corresponds with the Caitra sa~kr~nti 

and the Guwahati Grant of Indrap~la was made on the Vi~oupadi 

sainkranti. 29 Both these days are still observed in the 

temples as festive · . 3U da11s and are commonlv known as B1hu. 
J - ---

The above rites and rituals. both daily and occasional were 

practised in the temples upto eighteenth century A.D. and 

it is well known that king Naranarayana <Malladeva) and 

his brother Cilarai <Sukladhvajal after having inaugurated 

the Kamakhy~ temple which was then newly built by them offered 

a number of 3 lakh of different sacrifices inclGding those 

of mahi~a (buffalo). chagala (goat). ha~sa (duck), matsya 

(fish), paravat <pigeon). harioa (deer). and kacchapa <tor-

toise), opened it for the use of public, and donated lavishly 

for meeting the expenses of the priesthood, daily worship 

2 8D. Sarma (ed.). KS, p.87. 

29 Ibid. 

30 B.K. Barua, 'Bohag Bihu and its Probabl~ Relation with 
F i r e F e s t i .v a l s ' • J A R S , I X • 1 9 3 9 , p p . 7 3 r f . 
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and occasional festivals. 3 1 Thereafter the Ahom king 

Gaurinathasimha following the old custom also on another 

occasion offered a series of sacrifices numbering three 

lakh in the temple in A.D. 1782. 32 According to the detailed 

acount of the daily puja of the Hayagrivamadhava presented 

in the t~xt entitled Ma8ikGta, the d~ity was regularly offered 

worship three times a day viz. morn1ng, noon and evening. 

Everyday in the morning the deity had to be bathed and then clo-

thed in a new dress; then at noon cooked food was to be 

offered:to:it and finally there had to t)e the evening wo;~-

ship <sandhy~rati puja) accompanied by musical performances. 

This prescription is supported also by a large number of 

CP Grant of the Ahom kings containing information about 

the rites and rituals of the temples. Some other literary 

works, to name the more important ones the YT, the DRV and 

a number of Caritputhi <biographies) of Neo-Vaisnavite prea-

chers including that of Samkaradeva and Madhavadeva also 

help us in this regard. It is noteworthy ~n this connection 

that at the invitation of the Ahom king Rudrasimha, Kc?raram 

Nyayavagisa came to Assam and subsequently was appointed 

Parvatiya Gossain i.e. the sole in charge of the Kamakhya 

31 N. Sarma <ed.), DRV, VV. 547-51. 

32 M. Neog <ed.), PS, Plate No. 142. 
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~ 

temple on the N1l~ca~ hill. King Sivasi~ha requested him 

to prepare the details of the puja-vidhi for the use of 

all the temples of the Desh Kamrup. This is an important 

piece of information for it clearly indicates that discre-

pancies were suspected between what was prescribed in the 

ancient-texts and what actually were followed in these temples. 

Krsnaram did accordingly. 33 And following this puja-vidhi 

detailed by Krsnaram, in addition to the customary daily 

warship and offerings of bhog (cooked food offer~d to the 

deities at noon and in evening), certain tithis were observed 

in common through the performance of some rites in all the 

temples. These tithi-based ceremonies have been observed 

in all the temples, irrespective of sect, the form of some 

rituals is, however, different from temple to temple. The 

rituals are as follows 

Ambubachi <popularly known as Amti or Ameti) It is observed 

in the month of Asaq~a and 1s considered to be the menstrual 

ceremony of the Earth goddess. On this occasion the doors 

of the sanctum of the tem~les are closed to all including 

the priests for three days at a stretch and then reopened 

on the 4th day. In the case of the Kam~khya temple, this 

ceremony has its special importance since the main object 

of worship is·said to be the genital organ <yoni) of the 

33 s.K. Bhuyan, SRS, p.121. 
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Devi and pilgrims from different parts of India assemble 

in the temple campus awaiting entry into the temple on the 

reopeni~g day. They receive from the priests pieces of red 

cloth believed to be blood-soaked as symbol of blessings 

of the goddess. 

Bihu The three sa~kr~ntis, i.e. Ci) the confluencial days 

of C a i t r a and 8 a i s'a k h a , C i i ) A s'v i n a n d K a,~ t i k a a n d 

(iii) that of Pausa and M~gha were observed either as Bihu 

or Sa~kr~nti in all the temples within the area of our study. 

Basanti Durg~ Puja It is performed in the month of Caitra 

and Baisakha according to calculation in the Hindu astra-

logy. The rites, rituals and procedure of puJa are same 

with those of the Saradiya Durga Puja. On the day of Astami, 

a special puja called Asoka~tami is also observed particularly 

in the Vaisnava temples. 

Devadhani also called Deodhani, or Mare, or Maroi ~ana~a 

Puja : The Manasa puja, a puja, dedicated to Manasa, the 

goddess presiding over serpents, is celebrated in any one 

- I 
of the following months - Jaistha, Asadha, Sravana and Bhadra 

in all the temples of Kamrup according to convenience. It 

has assumed the form of popular festival in Kamrup, and 

also in Darrang. In all the Devi temples including that 
/ 

it is observed on the confluential day of Sravana 
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and Bh~dra, and continues for the next two days. On the 

first day of the puja, a ghat Can earthen pot of particular 

shape) full of water is placed in the name of Mana?a· The 

last day coinciding with the second day of Bhadra the ghat 

is thrown away into water, and the puja comes to an end. 

The particular class of servitors called Ojha-pali exhibit 

their dance in all these days by reciting passages from 

the Padmapur~~a Calso called Mana~~ pura~a). In some temples, 

another class people consisting of both male and female, 

called Deodha CDeodhani) offer dance on this occasion sepa

rately. In the non-vaisnavite temples anim~ls and birds 

are sacrificed on either of these days. 

Sardiya utsov including Ourgapuja, Lakhsmipuja, Kalipuja. 

and Dipanvita : These festivals are observed in all the 

temples at specific dates and time which generally fall 

during the months of As~ina and Kartika. The goddess Kamakhya 

being recognised as one of the forms of the Devi CDurg~), 

the performance of Durgapuj~ also called Kamakhya puja is 

performed at Kamakhya with great pomp and ceremony and accor

ding to the procedures laid down in the ~ in chapters 63, 

64 and 65 and the Dolayatra festival is observed in Kamrup 

in all the te~ples. In the Saiva and Sakta temples it is 
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performed accompanied by the performances of homa-yag and 

recital popularly called candipatha from the relevant chapter 

in the Markandeyapura~a. The Durgapuja continues for five 

days, viz. ~asthi, Saptami, A~tami, Navami and Dasami. On 

the Saptami, Astami and Navami days including the Mahasnana 

<great'dip), duck, pigeon, goat, buffalo are sacrificed. 

On the A~tami day, however, a rohitamatsya i.e. rohita fish 

locallY; called raumach is to be included in the list of 

sacrificial animals. Traditionally, the ~.ami 

given greater importance. On the day of Dadami 

tithi is 

<Vi jayadas'ami), 

usually falling on the fifth day, the idol if it is an earthen 

one is taken in procession and finally immersed into the 

neighbouring river. Under the Ahom rule, as recorded in 

British r.eports, only the royal house observed the puja 

or in the temple the puja was performed only on the permission 

obtained from the king. On the next full moon day counting 

from Vijayadasami, the goddess Lakshmi <goddess of Wealth) 

is worshipped. So~Ahom inscriptions refer to this puja 

also as Kojagari Lakshmipuja, apparently for the reason 

that people were expected to spend the whole night waiting 

sleepless to receive the goddess who might visit their 

house. On the next moonless night, i.e. the last day of 

the waning forthnight, the Devi is worshipped in her form 
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called Kali and earthen lamps are lighted every where parti-

cularly in the premises of the temples on this occasion 

which is popularly known as Dipanvit~ or Dew~li. With the 

observance of this Dewali the Saradiya utsov comes to an end. 

In the month of Agrahayana, the people in the 

vicinity of the temples offer naivedya (article of food) 

prepared from rice of the new harvest of the year. 

Pusyabhisek or Puhanbiya This festival, traditionally 

observed on the second or third day of last moon in the 

month of Pau~a, is performed in the form of wedding cere-

many of Kames~ara and Kames~ari, 
I 

i.e. Siva and Parvati in 

the Saivite and Sakta temples but of Vi~~u and Lakshmi in 

the Vaisnava temples. This ceremony is performed according 

to the Prajapati method of marriage of the HindtJs. 

Madancaturali On the thirteenth day of first moon day 

in the month of Caitra. this ceremony is observed. In the 

Saiva temples, people take out the image of the deity in 

full dress and ornaments. when they also throw colour and 

coloured water to each other. But 1n the Visnu temples, 

it is done simply by offer·ing a tray of food to the deity. 

I 

Sivaratri The Sivaratri is performed on the fourteenth 

I 1 

day of the wa~ning fortnight also known as Sivacaturdasi 

in the month of Phalguna or Caitra according to astronomical 
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calculation. On this day, all the deities in the temples 
/ 

are worshipped with special offerings, but in Siva ~nd 

Devi temples animals are also sacrificed. On this day, a 
/ 

special worship in addition to the normal worship of Siva, 

is also performed according to the procedures laid down 
I 

in the ·Sivapurar:a. 

I t i s p e ;- f o r m e d o n t h e e i g h t h 

day of the last moon in the month of _(?h_adc_a_. The ceremony 

is specially observed in the Visnu temples. In the Saiva and 

Sakta temples animal sacr·ifices also take place. 

It is performed on the 

full moon day in the month of Caitra. 
I ~ 

The image of Sr1~~~na 

CVisnu) is taken out of the garbhag~ha (sanctum) of the 

temple in the evening of the previous day and is placed 

in a specially built house locally called deul. On the day, 

a meji (stake of fuel wood arranged in particular way) is 

put to fire and then the people carry the image to a nearby 

field and observe the cer-emony by throwing colour at each 

other. On this occasion, in the Barpeta area of Kamrup, 

idols of deities of the neighbouring temples are also taken 

to one single field where a special puja is performed after 

which the images are taken back to their respective temples. 

Besides the festivals noted above, some other ceremo-

nies su~h as the Buddha purnima Cbirth, attainment of 
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enlightment and death of Lord Buddha), Ratanti Kalipuja 

and also the panchaparbas Cfive festive days in a month), 

are observed in all the temples. 

2. Temple Property : 

From the descriptions in the land grant charters of 

the kings of Kamarupa and consequently of the Ahom kings, 

the properties of the temples may be divided into two groups I viz. movable and immovable. Each temple has its own temple 

building and a huge quantity of land, which comprised the 

immovable properties. The movable properties include uten-

sils, different images made of metals including gold and 

silver, and in some cases included cash money. Besides it 

also included men assigned to various services of the temple. 

Servitors to a temple were assigned from all the pro-

f e s s i on a l c as t e s o f t·h e s o c i e t y t o m a k e the d a i l y and r e g u l a r 

worship. Some of them were priests, some were to assist 

the priests and some were to maintain the temple establishments. 

In ancient times, 
I_ -

a class of people called Sastrakars 

usually lived in the temple complex were assigned to f~ame 

laws or code of conduct regarding the management of the 

34 temples. The Kamauli Grant of Vaidyadeva made reference 

34
D. Sarma <ed.), KS, p.102. 
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to the Br~hmaoa R~jguru Mur~ri, who was probably the priest 

35 of a temple. Besides, we come across of references to 

appointing women as dancers and courtesans connected with 

t e m p l e s e r v i c e s . V a n am a l a m a d e g i f t s o f V e s' y a s t o t h e 

1 f H- k " 1 · s'· 3 6 temp e o ata asu 1n 1va. Those women, dedicated to 

temple· services were usually known as Nati or the Daluhangana 

D d - . 37 or eva as 1. Their duty included dancing and singing before 

the deity and to fan the idol with camara <Tibetan ox tails) 

a n d a l s o t o p r e p a r e g a r 1 a n d s . T h e g r a n t a l s o ,~ e c o r J s t h a t 

the king made a large endowment of men, elephant, horse, 

gold, silver and many other valuables. 

S~ikumara donated a copper bell to a temple of Indra, 38 

while Vanamala donated an 1mage of Surya to Bhattaravi, 

35 Kamauli CP of Vaidyadeva, VV. 33-34; B.K. Barua, ~· p.65. 

36 Tezpur Grant of Vanamala, V. 24. 

37 P.C. Chaudhury, History of Civilisation of the People of 
Assam, p.32bi 8. Kakati in B.K. Barua's A Cultural History 
of Assam, p.228. A critical discussion has been made on 
Natis in JARS, Vol. XXXI (new series), Vol. 1-2, 1989-90, 
pp.55-59. J.P. Singh demures with B. Kakati and B.K. Barua, 
when he says that the word Daluhanga~a used in the Tezpur 
Grant does not refer to the temple women. He, however, 
admits that 'the reference to the donation of Ve~y~s to 
the temple of Hitukas~lin actually refers to the gift 
of Vesyas for their quality of dancing and singing. 

38
D. Sarma, ··The Copper Bell 
op.cit., p.167. 

I 

Inscription of Srikumara', 
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which indicat~ that the donee wa~ incharge of a temple and 

39 he recieved the image on behalf of the temple. Likewise 

the stone inscription from Deopani 40 records that Hari 

donated a Vi~~u 1mage indicating that the donor also made 

other donations to the temple. These images 
.. 
1n some cases 

were made of gold and we find mention that the temple where 

Mahammad-i-Bukhtiyar took refuge contained huge image of 

41 solid gold weighing one thousand mounds. The Guwahati 

Grant of lridrapala records that the white-wd~hed temples 

which were built by the king were decorated with wealth 

of all kinds. 42 

In regard to the immovable properties, it appears from 

the descriptions in the land grant charters of the kings 

of Kamarupa that some lands connected ~ith the temples, 

usually known as Brahmadeya or Aarah~ra are found to have 

43 granted by Bhutivarman as early as 6th century A.D. The 

39 D. Sarma, 'Inscription on the Surya image from K~ki', 
ibid., p.179. 

40 Ibid., p.180. 

41 Abdus Samad Ctr.), Riyas-us-Salatin, p.67. 

42
D. Sarma (ed.), op.cit., p.200. The details of the valuable 
are of course not given in the inscription. 

43
The Nidhanpur Grantof Bhaskaravararnn records that the grant 
was reissued by Bhaskaravarmana to make confirm the land 
grant of Bhutivarman. 
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Guwahati Grant of Indrapala refers to the land in Pandari 

• • - I" 4 4 area dedicated to the temples of Mahagaurl and Kamesvara. 

Another reference to land of the Kurmanatha temple is made 

- 45 in the Copper Plate Inscription of Dharmapala. Likewise 

king Madhavadeva "by virtue of the grant of property Cniban-

I 
dhana), obtained from Sri Ananta-dasa, the Bhumikarana-Kayastha 

<writer of the Land Settlement Department) one hundred 

patakas of land near (the shrine of god) 
I - - I" Sr1mat Kamesvara 

were released by the king to Virocan, the Superintendent 

of the Temple."46 Thus, it appears that a huge amount of 

movable and immovable pr·operties were enjoyed by the temples 

in our area of study since long past. 

During the medieval period, the Koch king Naranarayana 

made a large grant of land ~ith 140 men to the temple of 

Kamakhya. while his nephew Raghudeva granted land and 700 

paiks to the Hayagrivamadhava temple at Hajo. 47 
Dur~ing 

44 Guwahati Grant of Indrapala, line 49. Although no ruins 

45 

of an ancient temple is found in the vicinity, the pandari 
area is even now traceable with the Pandari Mauza in Rangia 
sub-division near Guwahati. For details of the Pandari , 
area, please see Kamarupa Sasanavali edited by D. Sarma, p.61. 

Subhankarapataka Copper Plate Grant of Dharmapala, V. 22. 

46 •The Nllacala Copper Plate Inscription of Madhavadeva, a 
king of Kamarupa' in ~, edited by M. Neog, Plate No. 108 
and notes. 

47 
N. Sarma (ed.), Darrang R~jva~d~vali, verses 546-52 and 
682-83. 
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t t1 e s h or t p e r' i o d o f t h e M u h am m a d a n o c c up a t i o n o f K am r u p , 

land, men and money were recieved by the priests of the 

temples of Hayagrivam~dhava, K~m~khy~, S~kres~ara and Um~

nanda from the Mughal Emperors Jahangir and Aurangazeb also. 48 

In this connection it 1s also noteworthy that a Brah-

mottara grant earlier issued by the Badshah to one Pranpati 
I 

w a s c o n f i r m e d b y R a j e s' v a r a s i m h a , a 1 a t e r A h om k i n g i n S a k a 

1687. 49 A huge amount of movable and immovable properties 

were enjoyed by the temples during the Ahem Administration 

<1682-1825) . 50 But it was not Dihingia Raja, as claimed 

by some scholars to be first Ahom king to make grant of 

l d P . I l 51 h. h an and men to the 1ngalesvara temp e. w lC was due 

to wrong reading of inscriptions. The credit goes to 

48 s.c. Goswami, 'Land Gr·ant to the Temple of Umananda at 
Guwahati by Badshah Ghazi Aurangazeb Salar Khan, JARS, 
Vol. IX, nos. 1-2, new series, 1942, pp.1-12i S.K. Bhuyan, 
Annals of Delhi Badshate, pp.16-29i M. Neog, Religion 
of the North-East, p.34. 

49 M. Neog <ed.), PS, Plate No. 75. 

50 It was a principle that both the land and the subjects 
were the property of the state, vide D.D. Mali, Revenue 
Administration in Assam, p.S. 

51 P.C. Chaudhury, 'Archaeological Remains of Pingales~ara 
Devalaya', ~,Vol. XXII, pp.49-52i S.K. Goswami, B_ 
History of Revenue Administration in Assam, p.211. This 
has now been proved to belong to a later king. 
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Gadadharsimha, as the first Ahom king to make grants of 

land and men to any temple in Kamrup when he granted 26 
I 

men and a certain area of land to Um~nanda temple in Saka 

1617 <1695). 52 As the Ahom kings came more and more under 

the influence of Hindu priests, large number of p~ik~ were 

removed-from their respective khels and assigned them to 

support the temples. 53 In fact movable and immovable proper-

ties in the form of men, land and utensils gifted to the 

temples by Gadadharsimha's successor were huge in both quality 

and quantity. 

An examination of the Copper Plate Inscription as has 

been made in Chapter II shows that three categories of land 

were enjoyed by temples v1z. Devottara, 8rahmottara and 

Nankars. The grant issued to the deity of temple was called 

De~Jttara. The De~ottara land and men were of two types, 

viz. 8hogdhani and Paikan. The ryots of 8hogdhani land must 

supply daily rations (bhog) to the temple for each unit 

of land. The ryots of P~ikan land were required to render 

certain specific personal services to the temple. Personal 

g r a n t s m a d e t 0 a 8 r a h m a \1 a w a s c a l l e d 8 r· a h m 0 t t a r a a n d 

52 E. Gait, HA, p.170i M. Neog <ed.), PS, Plate No. 13. 

53 E. Gait, op·.cit., p.239. 
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r e c e i v e r o f d 8 r a h m o t t a , , a g ,~ a n t w c3 s t o r· c n d c r· :.; u 111 c s p c c i f i c 

services viz. of Sev~-cal~~, Dalai, Bardeori, Supk~r and 

P~thak to the temple in which, Br~hma0as were assigned. 

Likewise the rent free lands received by temple servitors 

belonged to non-Br~hma8a caste were known as Nankar. In 

return~ the receiver of the N~nk~r land was required to 

render prescribed personal services to the temple. These 

Nankar grants were made for the maintenance of the non-

Br~hma~a servitors including Bh~nd~r k~yastha, Mudi~r, 

Barico~, Mali, Dhoba, Teli and other Sudra paiks attached 

to the temple. Some Bhogdhani paiks, who received Nankar 

lands did not like to do personal service could of course 

be commuted it 1n lieu of money. 54 

Further, the Brahmottara, De~ottara and Nankar lands 

were of several classes. The Subhankarapataka grant of 

Dharmapala mentions of go-pracara-bhu <grazing field). 55 

54 Annual Revenue Report, 1874-75. pp.4-5. The p~iks of the 
grant of Pramattasimha to Hayagrivamadhava temple <vide 
plate no. 64 in the PS), were asked to pay half a rupee 
as tax for per pura of land, thus yielding an annual 
revenue of rupees-26 and annas 8. This amount was to pro
vide oil for 6 lamps and for offerings to the deity. In 
this connection references may also be made to plate no.80 
and 81 reproduced in the ~· References to the Bhogdhani 
paiks are made in other CP grants also. 

5 5 P . N . B h a t t· a c h a r y a ( e d . ) , K S S , P a r t I , p . 3 5 . 
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The Nil~cala grant of M~dhavadeva issued to th~ K~me~vara 

temple mentions 56 vati or vastubhu (homestead land), 

pokhari-baqi (homestead land with tank). mundavati (barren 

homestead land)- casabhumi (arable land), and sa (~ _ _i) bhumi 

<sali rice growing field) .. :n the epigraphs of the Ahom 

k - h ""f . 57 1ng3 we ave d1 ferent classes of land- vlz- ropit 

or rupit (rice land- 63- 79- 87). pharingati (dry rice land-

39, 43- 79), kathiatali <land for raising sali seedlings, 

43. 63). b~otali <land for a variety of paddy, 63- 76- 79), 

bengenatali <land for r-aising brinjals- 63)., baqi or bari 

<elevated land with low land on sides- 39. 68- 79- 87). 

bari or bhithi (homestead land, 41, 45, 63, 68, 76, 79, 83, 

85, 87), habi (forest land, 63, 85, 87), dalani (marshy 

land with dal grass, 68. 76, 79, 85, 87), bakari Copen waste-

land, 130), and bil (fishing waters, 68, 102). Some te;-ms 

like aja-jangala <133, 134 .. 135). hacila-jangala <136), 

mirnik <41), svaminnik ropit (132), tal (43, 77, 83), nil 

(85), and changana C16) of the inscriptions are difficult 

to know. 

56 n. Neog (ed.), PS, Plate No. 108. 

57 
The number in brackets indicate the plate numbers as 
reproduced in the PS. 



172 

The epigraphs mentions people belonging to different 

professional castes and record details about their distri-

bution of duties to be rendered to the temple. This will 

help us to trace out the supervising machinery of the temple 

managements. The service and servitors were as follows 58 

From Brahmana Caste 

(1) Sev~-calo~ C32, 40, 64, 137, M 296, M 184) The duty 

of a Seva-caloa was like that of the superintendent of a 

temple. A Br~hmana, well conversant with the character and 

intricacies of the religious performances was appointed 

to the office of the SevJ-calo~. He had a general control 

over the temple affairs and any communication between the 

temple and the royal house was made through the Seva-caloa. 

(2) Dalai C32, 40, 64, 103, 143, M 184, M 296) The duty 

of a Dalai was like that of a manager of the temple and 

its establishments. It appears that all the civil and revenue 

matters of a temple were managed by the Dalai. The priests 

of a temple select the Dalai from amongst them. He was the 

custodian of all properties, movable and immovable and 

receiver of all the donations from the royal house or from 

the devotees. 

58 The numbers in the bracket indicate the inscriptions re
produced in the PS and the number prefixed with M stands 
for the inscription number of the Mahajar Book. 
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(3) Candipathak C16, M 184) : His duty was to recite select 

verses from the Markandeya purana, locally called as 

condipath. 

(4) Deori or Bardeori (24, 38, 40, 91, M 184, M 296) They 

were the priests of a temple. 1'he word Deori literary means 

'an officer of a temple', one who distributes to the people 

what was offered to an idol. A Deori or Bardeori was entrusted 

with the responsibility of daily and regular worship of 

the temple. The Bardeoris served the temples in rotation 

called pal~ <turn). On his turn (p~l~J, each Bardeori attended 

the temple and stayed in the temple premises until he was 

relieved by his next paladar. Each Bardeori was remunerated 

with Brahmottara grant of land and men and the office was 

hereditary. 59 The Bardeot~is selected one from amongst them 

to the office of the Dalai. They were assisted in discharging 

their duties by other sevaits from both the Brahma~a and 

Sudra castes like Supkar, Ga~ak, Bhand~rkayastha. 

(5) Nilakantha pathak C24, 40, 137, M 296) It was the 

I 
duty of a Nilakantha pathak to recite the Sivapurana in 

the temple at the time of worship. 

59 w.w. Hunter, A Statistical Account of Assam, Vol.I, p.37. 
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I 

C6) Rudrapathak <40) He also recited the Sivapur~na. 

I -
C7) Parthiva Sivapujari (40) The word Parthiva meaning 

I 

'the king', and hence the duty of a Parthiva Sivapujari 

probably was to offer the special naivedyas in the name 

I 
of a king and to worship Lord Siva for the well-being of 

the king and his kingdom. 

<8) Bhagavati C40) His duty was to recite the Bhagavata 

in the temple at the time of worship. 

(9) Supkarak or Bhog randhani C40, 137-, f1 154, Pl 296) 

T h e i r s w a s t o c o o k m e a 1 f o r t h e d e i t i o ::; . N o o t h l! r· D r :J h rn a r~ n 

was permitted to do so. 

(10) Daibagan also known as Tithikar or Ganak (40, 137) 

Daibagan is the astrologer. His duty was to consult the 

calendar and fix the auspicious moment for performance of 

festivals in the temple. When the new year begins on the 

full moon of Caitra CMarch-April), the astrologer has to 

read out a forecast of events in the coming year. Members 

of this caste wear sacred thread like Brahma8as, but are 

not considered to be their equals. I -They use Sarma as their 

surname. 

From Non-Brahmana Caste 

C1) Athparia C10, 24, 38, 40, 64, 88, 137, M 184, M 296) 

He is the guard of the temple. It was his duty to watch 

the temple round the clock. 
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<2> Baricoa <24, 38, 40, M 296> He was entrusted with 

the duty to look after the bari, 1.e. the plantation garden 

and its pro.duction. 

(3) Batadhara (40) : He was to hold the tray of flower or 

offerings made to the deity. 

(4) Balikata C40) : He sacrificed birds or animals. 

(5) Bh~nd~ri (24, 40, 137, M 184) : He holds earthen lamps 

by the side of the image when it was taken out in procession. 

(b) Bharalkath also known as Bhandar Kayastha <24, 38, 40, 

88, 137, M 184, M 296) They were the storekeepers and 

were responsible for all the stock and supply of materials 

required for daily and regular seva-puja under the instruc

tion of the Seva-caloa and the Dalai. 

<7> Bhogar aldhara <40, M 184) 

the preparation of the bhog. 

He assisted the cook in 

<8> Camardhara <24, 38, 40, 64, 143, M 184, M 296> He 

holds the camar or Tibetan ox tail. 

(9) C~olkar~ <24, 38) : Picked up the fine quality of rice 

to be cooked as naivedya and bhog. 

<10) Catradhar~ <24, 38, 40, 64, 143, M 184, M 296) : Held 

catra meaning 'Umbrella' over the deity as the insignia 

of royalty. 



<11) Cotalsara C40) 

temple. 

He was to sweep the courtyard of a 
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C12) Caturkirtania <24) A group of persons appointed for 

reciting kirtana. 

<13) Dandadhara <24, 38, 40, M 184) : He held the royal 

insignia of the danda when the deity was taken out. 

<14) Dabadari <24, 40, M 184) : Employed for beating a drum 

called Daba Ca local drum). 

<15) Dulia <40) : Palanquine bearers of the Barphukan, 

Seva-caloa and Dalai. 

C16) Darmara <40) : Plied boats of the temple. 

<17) Dihdar <40) : Function not known. 

<18) Darji (40) : Tailor assigned to the temple to sew the 

clothes used for the image as well as the employees. He 

was always a Muslim. 

<19) Duari <24, 38, 40, M 184) Door-keeper-guards on duty 

of the temple at night. He remained within the temple pre

cincts at night. He opened the door of- the temple in the 

morning, in the presence of the Bardeori who served the 

priestly work on that particular day. 
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<20) Dhuli~-Dagari~ <24, 38, 40, 137, M 184) To beat dhol 

and dagar, two types of drums. 

<21) Dhupdhara <40) Incense bearer. 

,~22) Dhoba/Dhubi <40) 
'-

Washerman. 

<23) Dhupbata <40) To prepare paste of incense. 

<24) Dhanbhari <40) The p~iks who were engaged in carrying 

dhan <i.e. unsealed rice) to the temple from the kh~t or 

bari <landed estate). 

<25) Dhanbana <40 M 184) Engaged in husking pJddy. 

( 2 6 ) G a k h i ,~ a n a I G o a 1 ( 4 0 ) Supplier of milk or milkmen. 

<27) Garakhi~ <24, 36, 40, 137, M 184) Cowherd of the 

temple . 

. /<28) Gay an-Sayan < 40) Singers and drummers belonged to 

a particular caste. This professional caste was generally 

attached to the satras, the neo-vaisnavite monastery. But 

I 
from the days of Sivasimha some were engaged in the temple 

also and in some cases the Gayan and Sayan of a Satra was 

summoned to perform their respective duty in a temple on 

the festive day. 60 

60
This point has already been discussed in regard of 
Siddhes~ara Temple in Suwalkuchi in Chapter II. 
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C29) Gharmac~/ThaimacJ <24, 137, M 184) Cleaner and ' · 

sweeper of the floor of the temple. 

C30l Ghanhi C40) : Grass cutter and supplier of grass to 

feed cows and elephants. 

C31l Hathimahut C40l Elephant driver. It was an old practice 

of the kings of Kamrup to make endowment of elephant to 

the temple. But under the Ahom administration only one 

reference of such endowment is found with the Umananda temple 

I 
made by king Sivasimha in Saka 1661 <1739-40). 

<32) Kalia <24, 38, 40, M 184> Blower of kali a local 

trumpet. 

/<33) Kanhar <40) Bell-metal workers who supplied utensils 

to the temple. 

/ 
<34) Kumar C40) Potters. Since no earthen vessel or lamp 

was used twice in the temple, every day, a large number 

of such vessel and lamps were required. 

<35) Khala sara C24, 38, 137, M 184) Paiks engaged for 

cleaning and preparing the ground for a homa <sacrifice). 

C36) Kharibh~ri <38, 40, M 1841 fuel suppliers to the 

temple. 

<37) Khatowal <40, M 184) Incharge of a khat, i.e. 

cultivable estates assigned to a temple. 



C38) Larubandha C40) Engaged in preparing rice-~alls for 

distribution. 

(39) Laskar (40) : Messenger. 

(40) Likcau (24, 40, 137) A paik granted to officers as 

t f . f h . . 61 a par o remuneration or t eir services. Temple lik-

caus were alloted to the Barphukan, Seva-caloa, Dalai, Bar-

deori and in some cases to Laskar. 

/41) Mali c1o3, 137, 143) Gardeners. 

<42) Malia C24, 38, 40) =Supplier of a type of earthen pot 

called mala for distributing cooked food among the temple 

servitors. 

(43) Mena and Meteri <64, 103, 143) These two classes 

of servitor were revenue officers of a paragana, who dis-

charged their duties under the supervision of the Chaudhury 

62 of the paragana. They In some cases were responsible 

to collect money on some festive day to be obser~ed in the 

temple. 63 

G1 H.C. Barua, Hemakosa, p.393i Haliram Dhekial Phukan, 
Asam Buranji, p.60. 

62 M. Neog, PS, p.157. 

63
Ibid.- p.158. 
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(44) Melcaloa <103) One who convened meeting or council 

relating to the management of a temple. He was also entrus

ted to help the Dalai in settling up disputes which took 

place relating to the management of a temple and its estab

lishments. 

(45) Medhi (16) : He was the group leader of a professional 

caste engaged in the temple services. Thus every group had 

their own Medhis. 

<46) Mudiar <24, 38, 40, 137) He was engaged in trade 

on behalf of a temple. A Mudi~r was given some amount of 

money and a few boats to do trading. The profit of such 

trading was deposited at the hands of the Bhandarkayastha. 

He also made ~urchase of commodities for seva-puj~ of the 

temple. 

<47) Mazumdar <24) Accountant of a temple and had a close 

correspondance with the Chaudhury of a paragana in regard 

of the revenue. 

(48) Napit C105) Barber, Haircutter. 

<49) Ojha pali <24, 38, 40, 90, M 184) They recited some 

select verses of old religious texts such as Padmapurana 

etc. on some festival days. 

<50) Pada pathak <40) Recited verses. 



<51) Paniana/Panitola <24, 38, 40, M 184) 

carrier of water to the temple. 

Drawer and 
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C52) Pikdandhara C143) : Holder of a pikdan i.e. spitton. 

Such servitor was assigned only in the Hayagrivamadhava 

temple at Hajo. 

C53l Rajkhoa <64, 103) 

establishment. 

An officer attached to the Viceroy's 

<54) sara <24, 38, M 184) A peon of a temple. He also 

made public announcement to the temple employees. 

C55) Sali.3 (40) Supplier of wicks required for the 

pradipas (earthen lamp) burnt in the temple. 

C56) Sing~d~ri : Blower of a singa i.e. a horn announcing 

that food was being offered ceremonially to the deity. 

/<57) TelL3 <40) Oil pressurers and suppliers of oil to 

the temple for lighting lamps. 

< 58 ) Thakur i a < 2 4 , 3 8 , 4 0 ) 

lands. 

<59) Tris~ldhar~ (24, 38, 40) 

A revenue officer of the temple 

He was the holder of trident 

when a Saiva and Sakta deity was taken out in procession 

on some festivals. 

The practice of granting dancing girls known as nati 

continued and it is claimed that a number of natis were 
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/ . 
the reign of Sivasimha and were assigned to the temple of 

Hayagrivam~dhava and Parihares~ara. 64 The land alloted 

to the natis of Parihare~vara are still known as the Ves~~r 

pathar. 65 Thus the number of people assigned to the temples 

during,the Ahom administration was quite large. According 

to an estimate it was more than 15,000 in 1769. 66 Besides, 

the Ahom kings and their officers also made gifts in form 

o r c1 i r r , · 1 · ,,, , 1 t. i r11 ,, 'J ·~ ~. ,, 1 1 cJ u 1. ._, 1 1 :::. i 1 -. . 1-: u •. 11 ,, -:. 1 ,',11 ., d u 1 1 ,, L ._, Li .:J 1 .:11 · 'J t: 

number of utensils including water jar, vessels, cups etc. 

to Hayagrivam~dhava temple. 
I . 

His son Sivasimha gifted an 

67 image of a bull made of silver to the Umananda temple. 

Rajes~arasimha donated a j~pi (a broad brimmes local hat) 

d f 2 - . D. I - 68 rna e o 16 tolas of s1lver to the temple of 1rghesvar1. 

Gaurinathasimha made endowments of an umbrella and a flower 

64 H.C. Sarma, M.N. Sarma, S.C. 
I 

Chaudhary, Dubi Pariharesvar 
Dev~layar Itivrtta, p.37. 

65 Ibid., p.27. 

66 B. Hamilton, An Account of Assam, p.38. 

67Dh . - - -aran1kanta Sarma, Kamakhya Tirtha, p.103. 

68 I Sarbesvar Kataki, 
Avahan, Baisakha, 

' r 1 ahara j R a j e s \, a r s i m h a,~ ,~ up a,~ 
/ 

Saka 1856, pp.78-80. 
japidan', 
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both made of gold and weighing 11 tolas and 2 tolas respect

ively to the Umananda temple. 69 He also donated a gacha 

(a lamp stand), a tekeli <water jar), a vedi Can altar) and 

a kalah <a water jug) all made of brass and weighing 5 seer, 

2 seer, 3 seer and 4 seer respectively along with a flower 

made of silver weighing 2 seer. 70 Gaurinathasi~ha donated 

a silver spitton weighing 80 tolas and a camara <Yak's tail) 

with a handle made of 6 tolas of silver to the Hayagriva-

madhava temple. He also donated a yak tail to the - 71 
Keda1~-

All these show that the temples of Kamrup came to possess 

huge amount of valuable properties-

Even earlier the Koch king Raghudev made a large endow-

ment of land, men, utensils and cash for the burning of 

72 an akhandapradipa in the Hayagrivamadhava temple. The 

Ahom king Lakshmisimha granted 159 gats of paiks including 

B r a h m a t:1 a f o ,~ t he m a i n t e n a n c e o f t w o a k h a n d a p r a d i p a i n t h e 

69 sarbes~ar Kataki, 'Sadiy~r s~lar phali ~ru Um~nandar vigraha 
lipi', Cetana, 2.10, pp.444-46i Sonaram Chaudhury, 
'Umananda devalaya', Milan, 2.2, p.106. 

7 °CP. Collected by us from the temple treasury and now 
preserved in the office of the Sub-Deputy Collector, Guwahati-

71M. Neog Ced.), PS, Plate No. 143. 

72 
N. Sarma <ed.), Dar~rang Rajvans'avall., V. 683. 
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Um~nanda temple. 73 Likewise Gaurin~thasi~ha alloted ~27 

puras of land to keep burning an akhandapradipa in the 

Hayagrivamadhava temple. 74 In the reign of Kamales~arasimha, 

Sayani, the wife of Pratapballabha Barphukan donated 7 

persons who were charged with the duty of maintaining 

akhandapradipa in the Hayagrivamadhava temple. 75 

According to the DRV, the Kamakhya temple 1~eceived 

cash amounting to rupees 25,000. 76 During the Ahom adminis-

tration, king Pramattasi~ha gave an amount of rupees 85 

which y i e 1 de d an in t e I' est of 10 g and as in, a month and the 

money would be spent for a daily naivedya 1n the Hayagriva-

77 m~dhava temple. Gaurinathasi~ha deposited a sum of rupees 

90 in the hands of a paik which would yield an interest 

of rupees 22 and annas 8 per year. This amount would be 

73G . R . a1t, eport on the Progress of Historical Research 1n 
Assam, p.15. 

74
Copper Plate Inscription collected by us from the temple 
treasury and deposited to the office of the Sub-Deputy 
Collector, Guwahati. 

7 5 M. Neog (ed.), PS, Plate No. 144. 

76 N. Sarma <ed.), Darrang Rajvam£aval1, V. 551. 

77 The Copper Plate grant of Pramattasi~ha has been collected 
f r o m G i r i n S a I' m a o f H a j o , w h o i s a 8 a r· de o r i o f t h e H a y a -
grivamadhava temple. The photograph of the plate is appended. 
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spent for the naivedyas of an akhandap~adipa in Lhe temple 

- 78 of Umananda. 

The mention of a functionary called D~rmar~ in a number 

of Copper -plate grants to the temples indicate that boats 

were also an important movable property. The fact is crys

talised in a copper plate grant of king Gaurin~thasifuha, 79 

which records an order of the king, addressed to the 

Barduvari~ <Chief Custom Officer) and the Duvari~s (Junior 

Custom Officer) of Betkuchia, Sonal and Sonapuri Duvars 

<out-post), the Bhuyans, K~katis etc. who dealt with customs, 

t h a t t he sa i d two b o a t s C n a o ) de c l a r e d r~ en t f ,~ e e < a dan i ) , 

2 merchants and two paiks attached to the boats were given 

some amount of money as investment of merchandise. The men 

should pay the profits of their trade and render the accounts 

to the Hayagrivamadhava temple. 

The mention of the servitors 'hathimahut', 'gorakhia' 

'gowal', and 'ghanhi' in some copper plate grant indicates 

that temples possessed a number of animals like elephant 

and cows. 

78
The charter was collected by us and is now preserved in 
the office of the Sub-Deputy Collector, Guwahati. 

79 M. Neog Ced.), PS, Plate No. 144. 
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Thus it now appears, that besides the temple building, 

each temple within the limit of our study enjoyed a huge 

property both movable and immovable appropriated to various 

d . . d B -h h 1· · 80 e1t1es an to ra manas or ot er re 1g1ous men. 

3. The Supervising Machinery Structure and Constituent 

Parts 

At the present state of our knowledge it is difficult 

to say if there was any temple in the true sense of the 

term asking for its management 1n ancient Kamarupa of the 

pre-christian period. The worship of the 'f1other Goddess' 

and the phallus might have been practised there even several 

centuries. If the KP has any bearing on the history of the 

land here the~e were two popular cults viz. the phallic 

worship and that of the 'Mother Goddess'. The former enjoyed 

greater patronage and both belong to the fold what is called 

'Fertility Cult'. Considering their popularity it may be 

surmised that the place of worship, i.e. the place where 

people met in groups with a view to perform the rituals 

relevant to either of the cults might have been provided 

with a hut or at least an additional small structure with 

a shed against heavy rain and scorching sun. As for the 

80 Buchanan Hamilton, An Account of Assam, p.29. 
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role of the priest, the leader of the tribe or at least 

a person considered as master of sorcery and magical art, 

from amongst the people was professed, though there was 

probably no bar against an ordinary member of the tribe 

provisonally officiating or performing the worship. Such 

leaders or sorcerer apparently enjoyed some extra privile-

ges in the society and exploited the people's fear against 

divine wrath, and tried to maintain h6ld over such places 

of worship evidently for personal gain~ and as a r~sult, 

it was these leader priests or magician-priests who for 

their own interest professed shoulderir1g the responsibility 

o f m a n a g e m e n t o f t h e p l a c e o f w o r s h i p . A c ,~ i t i c a l s t u d y 

o f the r e l i g i o us l i f e o f any p r e sen t d a y t ,~ i be o f a ,~ em o t e 

area will perhaps show that the premises drawn above about 

t h e p a s t a r e n o t a l t o g h e t h e ,~ i m p r o b a b 1 e . W i t h t h e p a s s a g e 

of time and particularly with aryanization of the land, 

things changed to a great extent. 

The KP, incorporating stories about our mythological 

past, simply puts it that Naraka, a king regularly paid 

his daily respectful homage to the mothe,~ goddess Kamakhya 

on the top of the Nilacala <the hill called Nila) personally 

till he fell a prey to the ill-advices of Bana, the Saiva-
I 

ruler of Sonitapura. In referring to the place of Kamakhy~, 
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the text uses the words 'Devivasa' which cannot be accepted 

as a doubtless reference to a constructed temple. Rather, 

elsewhere in the text the word guha has been used many times 

a s a s u b s t i t u t e f o ,~ ' D e v i v a s a ' . T h e t e x t , h o w e v e 1, , c a t e g o r i -

cally states that Brahmana and people would observe vedas 

and ve~ic rites. In a word Brahmanical rites and rituals 

and worship of Brahmanical deities were brought to K~marGpa 

and settled here by Naraka. Nothing is told in the text 

also about the management of the temple. In Chapters 52-56 

detailing the procedures of the regular and occasional wor

ship of the Devi and some other deities, the texts sometimes 

seems to observe that one of the sacred duties of a king 

w a s t a s e e t h a t t h e w o ~~ s h i p o f d e i t i e s d c n o t s t o p . 

T h e e p i g ,~ a p h s o f e a r 1 y A s s a m c o n s t i t u t e t h e o t h e ,~ 

source of information for our present study particularly 

regarding the period upto twelfth century A.D. Discussion 

on epigraphs referring to temples has already been made 

on a previous occasion. It has also been noticed that an

cient kings of Kamarupa donated lavishly to the temple and 

Brahma~as. The donations to the temples included land and 

men and wealth in some other forms, while the donation to 

8 r a h man as consisted of 1 and e d p ,~ope,~ t y on 1 y, of course 

rent-free. the accumulated donations to temples by different 
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k i n g s a t d i f f e ,~ e n t t i m e 5 e v i d e n t l y f i n a l l y m a de a t e m p l e 

an ·owner of large estate. But whether an administrator of 

s o m e s o r t o t h e r t h a n t h e k i n g a n d t h e p ,~ i e s t , w a 5 t h e ,~ e 

to look after this 'estate', it is not told in the epigraphs. 

The Tezpur CP Grant of Vanamala informs us that the old 

t e m p l e · o f H a t a k a s/ u 1 i n c o 1 1 a p s e d a n d 1 a y i n r u i n s w i t h t h e 

passage of time, and then king Balavarman built it anew 

and donated land, men, dancing girls, elephats etc. to be 

used in one or other services required by the temple. The 

epigraphs thus indicates what as if it was the king who 

shouldered the responsibility of keeping the temple alive. 

The KP is supposed to a work composed between 7th and 

10th centuries A.D. and completed somewhere in the western 

part of ancient Kamarupa, for it is popularly followed since 

long 1n both Eastern Bengal and Assam. The KP as it is noticed, 

d e t a i l s t h e p r o c e d u r e s a n d p a r a p h e ,~ n a l i a s ,~ e l a t i n 9 t o w o r s h i p 

of different deities particula1~ly the Devi; these procedures 

and paraphernalias must have been those which were age

honoured. In other words daily and occasional worships were 

b e i n g p e ,, f o r m e d r e g u l a r l y i n g r e a t de t a i l s i n m a n y t em p l e s 

1n ancient Assam since at least from 6th-7th century. But 

it is equally true that nothing is explicitly told in any 

indigeneous source about the management of these establishments 
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except that kings donated lavishly to these temples to faci-

litate the services and that the Brahmanas who were encouraged 

to settle here might have in some way rendered services 

to these temples, though their exact role besides that of 

a priest cannot be ascertained at the present state of our 

knowledge. On the basis of the available evidence only a 

hypothical picture may be dr~wn. 

But we have reason to believe that the king shouldered 

the responsibility of keeping the temple alive in full 

strength and swing not merely for religious gains but also 

for gains material. The reason behind the lavish endowments 

made to the temples and Br~hma~as was that even a fairly \ 

Hinduised court in a tribal or partly Hinduised surroundings, 

was depended to a great extent on the support and loyality 

of the tribes. Royal patronage of autochthonous deities 

seems to have been an essential presupposition for the 

consolidation of political power and its legitimation in 

th H. d "b 81 e 1n us-tr1 al zones. As the ancient treatises put 

it, a share of income that the temples daily incurred in 

the form and shape of daily offer·ings including even gold 

and precious jewels from the devotees to the deity, had 

81 H. Kulke, ··Royal Temple Policy and the Structure of 
Medieval Hindu Kingdom', CJRTO, p.125 
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to go to the royal treasury. And the bigger the number of 

82 festivals the bigger the amount of revenue. From these 

p o i n t s d i s c u s s e d a b o v e , i t a p p e a r' s t h a t t h e k i n g w a s t h e 

first person to look after both the temples and their estab-

lishments which belonged to royal families. Other temples 

were uhder the management of the community and those who 

lived in their vicinity. Thus perhaps the community as a 

whole was responsible for the management of the temples, 

later in the medieval period such servitors were in return 

allowed some grant of land and servitor. This custom seems 

to have come down even to the days of king Visvasimha who 

founded the royal house of Koch Bihar although it is simul-

taneously seen that in the later days the Brghmanas came 

to usurp the power and prestige of the priesthood at the 

patronisation of the kings. 

The temples and their endowments were, apparently under 

the priests and supervised by the state. However it 1s not 

k n o w n w h e t h e r i n t h e a n c i e n t p e r i o d t h e r e e x i s t e d a d e p a t' t -

ment to look after the religious institutions. In the 

Kamauli Grant· of Vaidyadeva, a reference has been made to 

82 P. Chidambaram Pillai, The Right of Temple Entry, 
pp. 12-18. 
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B - R~. M - . 83 h. f a rahmaQa aJaguru urar1, but whether he was the c 1e 

religious officers of the state cannot be said with any 

certainty, though his close assdciation with the king and 

his importance in the state ceremonies must have naturally 

given him a prominent place. From this it appears that the 

concept· of the society completely changed and on the basis 

of both epigraph and literature, it appears that since the 

beginning of atleast the 6th century A.D. it was systematic 

policy of the rulers to create Agrah~ras for the Br~hma~as. 

From the Nidhanpur Plates of Bhaskaravarman it appears 

that the grant of land to the Brahmanas and endowments to 

temples was inspired by an altrustic motive and was very 
1
- 814 rigidly acted upon after the Sastras. 

I 

The Sastrakaras 

usually lived in the:temple complex or closely connected 

with the temples. No doubt, the king's orders were supreme 

in the management of the temples as he was the danda incarnate, 

still power to frame laws or code of condutt regarding the 
I 

management of the temples was left to the Sastrakaras. In 
I 

other words kings had to follow the Sastras-·in their daily 

administration for the good of the people for which he was 

83 Kamauli ~of Vaidyadeva, V.33. 

84 D. Sarma (ed.), KS, p.102. 
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responsible for making endowments to the temples, and in 

return the priests and all connected with management of 

the temples had to ~erform regular worship for the well 

being of the king and the kingdom. 85 
Brahma~as attained 

a position of adviser <Rajaguru) of the king and the temples 

werer used as the local agency of the sovereign's administra-

tions. The mention of an officer of the Brahma~a adhikary 

in the grant of Harjaravarman may suggest that religious 

. t. t t. . f f. . l 86 1ns 1 u 1ons were 1n some way contro~led by state o 1c1a s. 

Evidences of the direct involvement of the state in 

the management of the temples is, however, available since 

the days of the Koch king Naran~r~yana. The Darrang R~j-

va~~~vali states that K6ch kings Naran~r~yana and Raghudeva 

built a new respectively of the Kamakhya temple on the 

Nilacala near Guwahati and of the Hayagrivamadhava temple 

on Ma~ik~ta at Hajo and that they also made large endowments 

of land, men and articles to the respective temples for 

their smooth functioning. It is further stated that bhog 

and nirmali should be sent to the king. No more details 

are available about the management of temples in Kamarupa 

under the Koch rule. 

85
Ibid. 

86 P.C. Chaudhury, HCPA, p.280. 
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During their temporary occupation of Kamrup, the 

Muslim rulers maintained the old order regarding the manage-

ment of the temples for which the Mughal Emperor Aurangazeb 

simply allowed the continuous occupation on certain area 

of land by Kamdev and Sudaman, the two priests of the 

Umananda temple on condition as laid down by 'previous ruler• 87 

of the land that·a certain amount of revenue yielded from 

the land of the 'sanad' were to be spent for the maintenance 

of the 'holy low and high hills' Ci.e. the maintenance of 

the shrine of Umananda). 

The grant of lavish endowment of lands, men, and uten-

sils by the Ahom kings to the temples in Desh Kamrup since 

the reign of Gadadharasimha made it necessary on their part 

to place a royal officer for the supervision of the temples 

and their establishments. As has been discussed earlier, 
I 

the Ahom king Sivasimha placed K~~~aram Nyayabagis in charge 

of Kamakhy~, who also authorised to compile o vidhi for 

worship of the deities in Desh Kamrup. The Barphukan was 

entrusted on the entire administration of the Desh Kamrup 

for which it appears that the temples were under direct 

87 s.c. Goswami, 'Land Grant to the Temple of Umananda at 
Gauhati'by Badshah Ghazi Aurangazeb Salar Khan', JARS, 
Vol. IX, No. 1-2, 1942, pp.1-12. 
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control of the E3 a r ph u k LJ n . It w cJ s he w ll u issue J I' u y .::.t l o I'd i --

nances to the temples on behalf of the king including the 

grants of land and men. A large number of grants were issued 

by the Barphukan which record a number of functionaries 

assigned to the temples. A study of these inscriptions 

regardi~g power, prestige and functions of these temple. 

servitors may help us to trace ou~ a tentative form of the 

machinery responsible for the management of the temple 

establishments. 

(1) The king The king built or rebuilt temples on sacred 

sites and made endowments of land, men and utensils. It 

was the king who declared a temple as a public place. The 

CP inscriptions record the ordinances of the king regarding 

fairs and festivals to be observed at the temples, the 

endowments made by the king, the budget of income and expen-

diture and the duties of the functionaries. The Inscriptions 

also record that the priests of the temple should offer 

the daily bhog to the deities for the well being of the 

king and his kingdom. The practice of offering bhog in the 

name of the donor king was continued upto 1961 in most of 

the temples. In Umananda, 
I / / 

Sukresvara and Pariharesvara, 

all offerings in three Bihus are being made in the name 

I 

of king Sivasimha even today. Occasionally the king visited 
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the temples, when he was received by the officials connected 

with the temples like the Barphukan, the Sevd-caloa, the 

Dalai and others; King Rajesvarasimha visited almost all 

/ 

the temples in Desh Kamrup in Saka 1678 CA.D. 1756). During 

his visit he donated to the Hayagrivamadhava temple a dish, 

a pot and three umbrellas all made of gold. 88 A huge 

crowd of people from nearby villages assembled to receive 

the king, who on his part made lavish gift including some 

temple servitors like priests and dancing girls, one hundred 

tolas of gold and ten boxes Cperas) 89 of garments. Then 

he came to the temple of Kamakhya on the Nilacala on 6th 
/' 

Phalguna in Saka 1678, wherehe was received at the door 

of the temple by the then Barph0kan Dadaratha Duvar~ and 

a huge amount of present to the king and his family members 

d . . l . 90 an even to the officers accompanied h1m were a so g1ven. 

King Rajesvar·asiniha visited also the temples of 
I -Asvakr·anta, 

where he made apecial worship by offering gold flower 

(kanakanjali). Then he visited the temple of Janardan, 

Ugratara, I. I 91 Navagraha, Vas1stha and Gopesvara. 

88s.K. Bhuyan, SRS, p.73. 

89 Ibid. 

90 Ibid. 

91 Ibid. 

At the time 
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of his visit to D1rghes~ari temple, the king donated a japi 

(a kind of hat) made of silver weighing one hundred tolas. 

The king thus made a large ~ndowments of land and men to 

all the temples he visited. 92 

(2) The Barphukan The Barphukan was instrumental in 

impleme~ting the desire of the crown in all respects. Thus, 

the temples were built or rebuilt by the Barphukan at the 

order of the king, subsequently he issued all the grants 

to the temple~. It appears that the Barphukan recommended 

- - - 93 the name of a Brahmana to the post of the Seva-caloa. 

Probably all necessary investigation before issuing a grant 

to the temples were made by him. It will be seen in the 

following pages how the Barphukan acted as the chief justice 

in settling the disputes relating to the temple land and 

men. All the CP grants mention the assignment of a number 

of likcau for the use of the Barphukan, which may suggest 

that he had constantly supervised the temples and their 

establishments and received secret information through his 

likcaus. From a British record, it 1s known that the Bar-

phukan received bhog and nirmali from the temples on behalf 

92 Ibid. 

93 Paper Book in Appeal from original Decree no.80,Assam 
Valley Districts, 19091 
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of the king and then sent these to the king. 94 Towards 

the later part. of the Ahom rule it seems that the Barphukan 

also issued grant of land and men to the temples, in his 

personal capacity and in one or two cases even by his wife. 

Thus Pratapballabha Barphukan's wife Sayani made a separate 

95 endowment of land and men to the temple. 

<3) Seva-caloa : Next to the Barphukan was the Seva-caloa 

for the management of temples. It is not known with any 

certainty as to when the post was first created. But we 

have reason to believe that Krsnar~m Nyayab~gis who took 

over the charge of the management of the Kamakhya temple 

I . 
during the reign of Sivasimha was, in all probability, the 

first incumbent of the office of the Seva-caloa. He was 

appointed by the king and was responsible directly to the 

Barphukan. This necessiatE~d · that the Seva-caloa to be well 

conversant with the character and intricacies of the reli-

gious performances, and thus he was one of th? well-versed 

persons amongst the Brahma~as. In fact, it was the religious 

preceptor of the king who was appointed as Sev~-calo~. The 

Sev~-calo~ confirmed the selection of the Doloi from amongst 

--------------------------------
94

Ibid. 

95 M. Neog (ed.), PS, Plate No. 150. 
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t h e 8 a ,~ d e o r i s o f a t e m p l e . H e h a d cJ g e n e r· cJ l c u n t r o l o v e ,~ 

t h e t e m p l e a f f a i r s a n d f u n c t i o n a ,~ i e s . T h e ~ g r a n t s o f t h e 

A h o m k i n g s r e c o r d t h a t a n u m b e ,~ o f l i k c a u s vJ e r e p r o v i de d 

to him in every temple. As his remuner~ation, the Seva-caloa 

received grant of Brahmottara land. Krsnar~m Ny~yab~gis 

w a s a s s i g n e d a c o n s i de ~~ a b l e a r e a o f l a n d i n D e s h K a m r u p 

B 
/ ' - .. h 96 as rahmottara grant from king Sivasimha and Pramattaslm a. 

Likewise Nati gossain was appointed the Seva-caloa in the 

P~ndun~th temple, and the two sons among the three of the 

Na-gossain were appointed as Seva-caloa of the Bane~vara 

temple in Guwahati and of the Candras~khar temple at Uma-

nanda. The office of the Seva-caloa was continued till the 

early part of the British occupation of Assam when it was 

abolished in 1842 A.D.9 7 

(4) Dalai T D . . B d . 98 he ola1 managed the affa1rs of the ar eor1s. 

The word Dalai seems to have been derived from the Sanskrit 

word Dol meaning the temple or a holy ·shrine and the word 

96 A Hand book to the Old Record of Assam, Series V, letters 
issued to the Board of Revenue for the Lower Provinces, 
Vol. No. nil, 1856-57, no.118 on the appeal of Krsnananda 
Bhattacharya Parvatiya Goswami, p.280. 

97 
Letters from the Governor-General, no.100, 1842. 

98 s.K. Chakravarty, RATL, p.1. 
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'-"]'=I 
I( <Jmr' up. 

It is not known why this honorific chief officer of a Hindu 

temple in Kamrup was called Dalai, whereas in other parts 

of Assam, they are known as - 100 Barthakur. The S£_ grant 

of the Ahom kings made to different temples record the func-

tion a~d duty of a Dalai. He was also to collect the rent 

of land donated to the temple and to utilise it for the 

maintenance of temples. The Dalai also received land, men 

and other property out of grants made to temple. The CP 
I 

grant issued in Saka 1750 by Gaurin~tt1asi~ha to the Hayagriva-

madhava temple mentions that the Dalai of the temple would 

receive certain articles from three paiks attached to the 

temple. 101 Another inscription of Pramattasi~ha <1744-51) 

records that one Madhavdah Athparia was placed in charge 

of keeping the light burning Cakhanda pradipa) in the said 

temple for which he was granted 50 puras of land. The Dalai 

of the temple was entrusted with the duty to watch the 

Athparia and his duty. 102 In another copper plate issued 

99 H.C. Barua, Hem-Kosa, 
CHA, appendix, p.228. 

p.953i B. Kakati, in B.K. Barua's 

100s.K. Chakravarty, op.cit. 

101 M . N eo 9 (ea. ) , P S, p. 13 2 . 

1D2r . 47 bld-, p. . 
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I 

by king Cahandrakantasimha in Saka 1743 for the performance 

of Hari-Kirtana in the Hayagrivamadhava temple, it is 

recorded that the Dalai was charged with the duty of managing 

the festivals in consultation with the Mel-caloa, Rajkho~, 

Meteri and Mena. 103 It appears that in Kamrup all the civil 

and revenue matters of atemple were managed by the Dolai. 104 

Being the custodian of all the properties - movable and 

immovable and the receiver of all the donations either 

from the royal house or from the devotees, the Dalai had 

to work under the instruction of the Seva-caloa.from the 

discussion as has been made in another connection regarding 

the duties of different functionaries of a temple, it 

appears that the Dalai was assisted by the Bardeoris and 

other functionaries like Bhand~rk~yastha, Mazumd~r, Mudi~r, 

Mena, Meteri, Melcaloa and Thakuria etc. 

It thus appears that during the Ahom rule, the temples 

o f D e s h K am r u p w e r e t r- e a t e d a s G o v e ,~ n m e n t i n s t i t u t i o n s a n d 

officers of the state took direct part in the management 

of the temple establishments. The supervising machinery 

of a temple may be drawn as follows 

103 Ibid., p.91. 

104S K G . .. - oswam1, A History of Revenue Administration of 
Assam, p.216. 
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I The king 
\ 

I 
I Barphukan J 

I 
I Seva-caloa I 

1 
I Dalai I 

I 
Functionaries from both Temple property including 

the Brahm a!} a and Non- both movable and immovable 

Brahmc;Jna castes 

Ttle temples of Kamrup 

01agram No.1 
4. State's Relation to the Temples 

In the previous chapters the political and religious 

background of the development of the temples in the area 

of our study has been discussed. We now propose to have 

a br~ief discussion about the relationship between the royal 

power and the temples. 

In its earliest history, Kamarupa was a land inhabi-

ted by the Kiratas, i.e. ·by non-Aryan people- Later on it 

was conquered by Naraka, an Aryanised Madhyadesa CMithila) 
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prince. Under the kings of the three successive dynasties, 

viz. the Varman, the Salastambha and the Pala, all of whom 

traced their descent from Naraka, Kamarupa became an exten-

sive and prosperous kingdom covering the entire Brahmaputra 

valley and a considerable parts of present day West Bengal, 

Bihar, ·Bhutan, and Bangladesh. In this period, the kingdom 

seems to have initiated a political development on the local 

and sub-regional level. This development gained new and 

even stronger impulses through the example of 'classical' 

North Indian Hindu empire of the Guptas and the Palas. 105 

Although influenced from outside, the political development 

in K~marCpa during the early centuries A.D. is chat·acterised 

by a territorial segmentation. ·rhe limit of the kingdom 

varied according to the power of the ruling dynasties bu~: 

some names as well as a simultaneous development of some 

'nuclear areas' of corporate institutions surrounding a 

105 In this connection we may recall the Allahabad Pillar 
Inscription of Samudragupta where KamarCpa is 
mentioned as a frontier kingdom Cpratyanta de{a) and 
itinerary of the Chinese pilgrim Yuan Chwang where 
detail account of Bhaskaravarman and Harshavardhan is 
recorded indicating the impulsion gained through the 
classical North Indian Hindu empire. 
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106 temple probably took place. In this connection we may 

recall the Tezpur Grant of Vanamala, where it is recorded 

that the kingdom of Kamarupa was full of nthe temples with 

the sweet sound of the musical instruments and songs, the 

parks with the thanting of the performers of the sacrifices 

and the beautiful ponds, charming with the lotuses and scat-

tered in various countries even today proclaim his CVanamala's) 

pure famen CV.28). Another centre of such nuclear area 

namely the city of Harupesvara, where the temples of Maha-

. - " gaur1 and Kamesvara were located, it is recorded that 

nthere the people belonging to all the castes and all the 

stages of life <as'rama) are extremely happy. This is the 

place of innumerable fortunes and honest scholars, where 

the broad royal roads remain crowded with kings who come 

to pay homage to the monarch and go back being seated on 

colourful elephants, horses and sivikas Cpalkins) and where 

all the quarters always remain blocked with innumerable 

m i l ii t a r y : ; p o t e n t i a 1 i t i e s n . The Parvatiya CP grant of the 

same king records that H~rupes~ara was nthe home of 

1D6r · h1s theory of 'nuclear area' has been widely accepted 
by the scholars. This theory seems to be applicable in 
case of Kamarupa also. Details of these 'nuclear areas' 
are discussed in 'Royal Temple Policy and the Structure 
of Medieval Hindu kingdom' by H. Kulke in CJRTO, pp.125 ff, 
also in The South Indian Temples, edited by Burton 
Stein. 



innumerable good soldiers, virtuous men and learned men 

the royal roads of which (city) are crowded by the great 

kings- which has its current 1n full with such a (rush 
i 
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of) water, wKich is purer on account of constantly washing 

the slopes of the Mount Kamakuta, the top of which is the 

abode of the glorious (Lord) Kames'var'a and the (goddess) 

M aha gaur i b hat tar i k a" , and ,....which is characterised by the 

people living in the whole neighbourhood of its banks 

de 1 i g h ted by the f rag ran c e of the musks of the musk deer" . 107 

However, it is not known whether the nuclear areas 

1n Kamarupa enjoyed a defacto self-government through 

corporate institutions like the great district assemblies 

Cperiyadu) in Tamilnadu, as pointed out by Burton Stein. 

It appears that in Kama r up a they were under' direct r u 1 e 

of the kings who were either independent or only tempora-

rily and nominally subjugated by 'foreign rulers'. The kings 

organised their political power according to the Hindu 
I 

law books CSastra) in whose centre was the king and 

his court. 

These centres of 'nuclear areas' were encircled by 

a number of tax free agrah~ra (e.g. Mayuras~lmagrah~ra of 

107M.M. S C d arma e .), IAA, pp.122-23. 
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Nidhanpur CP Inscription of f:lhaskarava1~rnan, line 51) which 

had been donated by the kings to Brahmanas, who formed the 

elite of the administrative and ritual functionaries. These 

Brahmanas of the court circle together with those who had 

been settled in the outer areas had tremendous influence 

upon the people of the remote places of the 'nuclear area' 

and the maintenance of CHindu) law and <royal) order. Due 

to their influence the 'nuclear areas' were gradually 

integrated into an Indian sphere of Sanskrt learning. As 

it appears from the illustration of the inscriptions of 

the Kamarupa kings, the most significant economic feature 

of such 'nuclear areas' was ai=peasant agriculture ··,based 

. 1 . 1 . . 108 main y on rice cu tivation. 

The process of the territorial development had entered 

its formative phase in the 5th-6th century when donations 

of lands to Br~hmanas became more and more frequent from 

the days of Bhutivarman. And it was certainly fully deve-

loped in the late seventh century when the Dubi and Nidhan-

pur CP grant of Bhaskaravarman bear evidences of a steadily 

108Th . . . . . 
e 1nscript1ons mention different classes of land and 

quantity of their production of sali rice. Details in 
this respect have already been dealt in 'Temple 
Property'. 
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increasing number of . 1WI these dondtlons. '- 0 t h e r u n rn i s t d k e -

able indicators for the blossoming of this process were 

land grants not only to individual Brahmana but also to 
( 
i 

temples and monastic institutions. 110 The main reason for 

this royal patronage was that even a fairly Hinduized I 
court in a tribal or partly H:nduized surroundings, was i 

highly dependent on the support and loyality of the tribes. \ 

Royal patronage of local deities seems to have been an essen-

tial presupposition for the consolidation of political power 

and its legitimation in the Hindu-tribal zone of - - 111 Kamarupa. 

For obvious reasons, whether Hindu kings or the Hinduized 

chiefs ascended from the local tribes Clike Varmans, Salas-· 

tambhas and KochesJ or whether they had entered K~marGpa 

from outside like Vaidyadeva ,'- .r the Ahoms), most of them 

accepted the dominant autocthonous deities of this part 

of Kamarupa as family and tutelary deities of their dominion. 

An example may suffice for this early type of royal patro-

nage of autocthonous deities in Kamarupa. The KP states 

109 The Dubi CP Grant of Bhaskaravarman alone records 
agrahara to 205 families of Brahmana from different gotras. 

110 Tezpur and Parbatiya CP Grants of Vanamala; Samkara-Nara
yana stone-image inscription in IAA, pp.95-114, and 
310-11. 

111 P.C. Ch dh C au ury, H PA, p.224. 
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that at the time of his installation of the throne of 

Kamarupa, Naraka was told by his father Vi?~u not to worship 

any other deities except Kamakhya and Naraka accordingly 

made proper arrangement for the worship 6-f:::the goddess. 

During the reign of the Varman and Pala kings <10th-13th 

. ) - . 112 centur1es , they recognised her as Mahagaur1 and the 

Koch king Naranarayana <16th century A.D.) restored her 

worship as Kamakhya according to Vedic rites. This tradition 

had been preserved for centuries for which the Ahem king 
I 
Sivasi~ha (18th century A.D.) made nece~sa0y arrangement 

of maintenance of the deity by appointing K~~naram Nyayabagis 

as the Seva-caloa of the temple. Moreover, the following 

chart indicating the religious ~reams at royal patronage 

may help us in this connection. The different dominant dei-

ties of different sects at the time of accession on the 

throne of Kamarupa by different kings received royal patro-

nage as shown in the following chart. 

(1) Kirata Saiva (Before the advent of Naraka 

as evidenced in the KP, Chs. ,36-40) 

112 R.M. Nath, The Background of Assamese Culture, p.36. 
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(2) Sakta at the centre of K~m~khy~ <From Naraka who 

introduced the worship of 

Kam~khya, as evidenced in the 

KP, Chs., 36-40). 

(3) Vaisnava (4th-5th century A.D.); Umachal Rock Ins

cription of Surendravarman). 

(4) Saiva (6th-7th century A.D. as evidenced in the 

Dubi and Nidhanpur CP grants 

of Bhaskaravarman). 

(5) Saiva and Sakta <9th century A.D.; Tezpur and 

Parvatiya CP grants of Vanamala 

simultaneously mention the temple 

of Mahagauri and Kames~ara). 

(b) Saiva and Sakta <10th century A.D. The Khonamukh 

<Tantric) and Subhankarapataka CP of 

Dharmap~la mention of Ardhayu

v a t i n a r e s 
1
v a r a ) . 
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(7) Vaisnavite <12th century A.D. The Kamauli Grant 

of Vaidyadeva records the rise 

of Vaisnavism). 

(8) Tantric <From the last part of 12th century upto 

the rise of Koch power, a period 

of disintegration of Kamarupa 

kingdom). 

(9) Sakta <16th century. Naranarayana rebuilt the temple 

of Kamakhya and restored her 

worship). 

<10) Vaisnavite (16th century. Raghudeva rebuilt the 

temple of Hayagrivamadhava at 

Hajo and the temple of Pandunath 

and restored the worships of 

the respective Vaisnava deities). 

<11) Saiva <17th century. Gadadharasimha rebuilt the 
I 

temple of Siva at Umananda in 

1694 A.D.). 
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C12) Saiva, Sakta and Vaisnavite Clast part of 17th 

century and first part of 18th 

century A.D. Rudrasimha made 

land and men grants to Umananda, 

temple. He also made a survey 

of the sacred places in Desh Kamrup). 

C13) Saiva and Sakta 
I 

C18th century. Sivasimha took 

initiation from K~~naram Nyayabagis 

appointed him as Seva-caloa of 

the Kamakhya temple and authorised 

to compile a vidhi for the worship 

of the deities in Kamrup. 

C14) Saiva CLast part of 18th century. Rajes~arasimha's 

successor Lakshmisimha took 

initiation from Pahumaria Gossain 

and built Banes~ar and Candra-

I 
sekhar temples and made considerable 

endowments of land and men). 

<15) Uprisings of Vaisnavites CMoamaria rebellion)· 
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<16) Vaisnava. Candrakanta and Brajanath. 

It has already been stated that the king had to depend 

on the support of the tribes and races for the legitimization 

of their rule in the non-Aryan dominated land of Kamarupa 

on the one hand and also needed their land for the gradual 

extention of the peasant agriculture which yielded sufficient 

surplus crop for the maintenance of the court, e.g. the 

members of the ruling family <raja, rajni, rajanyaka, rajaputra), 

Brahmana officials <raja guru), and soldiers on the other. 

Tensions were also there with a number of local chieftains 

due to the efforts of the dominant Hindu or Hinduised kings 

to extend their economic base at the cost of their tribal 

-neighbours. 113 During this gradual development the Brahmanas 

113 The Nidhanpur CP of Bhaskaravarman records that Bhaskara
varman~ ~caused the light of the aryadharma to appear 
again, after having dispelled the darkness of the Kaliage 
with an equal distribution of revenue", and "has surpassed 
the whole ring of his feaudatories by the strength of 
his arm who is adorned with a wonderful ornament 
of splendid fame made by the flowers in the form of various 
words of praise composed by hundreds of kings vanquished 
by him in battle" <IAA, p.52). The Tezpur CP grant of 
Vanamala, records that "out of fear for his <Vanamala's) 
prowess some of even those king who have themselves 
defeated many enemies ran away to various quarters and 
others took the path to the sky <V.21). And those among 
the other kings who used to shoot sharp arrows in the 
battle field left their own land at long distance out 
of fear for him (V.22). Those kings who for a display 
of their valour used to arrange excited elephant against 
their enemies, had to salute him with folded palms":<V.23). 
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played important role. As has been pointed out 1n the 

foregoing pages, that they not only created the legendary 

origin of the kings from autocthonous deities (e.g. origin 

of Naraka from Var~ha incarnation of Visnu, of the Koches 
I 

from Siva and of the Ahoms from Indra), but also defined 

and codified the duties of the different castes and creeds 

l 
I 
i 

! 
as laid down in the Hindu religious texts. It was also the I 

responsibility of these Brahma~as to whom lands in remote 

areas had been donated, to propagate the ideal of the Hindu 

~~stras including the Mahabharata and the R~m~yana for their 

own and their king's. sake.11 4 Another reason behind this 

royal patronage was connected with the state revenue. P. 

Chidambaram Pillai notes that, "Every old temple in India 

was founded by the rulers of the country with a view to 

get a handsome returns in the shape of offerings from the 

worshippers. The offerings to the gods must reach the king's 

treasury ... and processions and festivals will have to 

114 This is conspicuous when the king ascribed them as second 
Visnu, Cakrapani, Indra, Rama, Krsna, Purusottama and 
Janardana in their inscriptions. Thus we have the reason 
to believe that Brahmanas propagated the ideal as has 
been put in the Mahabharata that, the tribes, who "reside 
in the dominion of the <Aryan) kings should serve their 
k i n g d i g w e 1 1 s , g i v e w a t e r s t o t h i r s t y t r a v e l 1 e ,~ s 
give away beds and make other reasonable presents upon 
Brahmanas". (Mahabharata, Santiparvan, LXV). 

I 
i. 
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be arranged purely for collecting money for the king. That 

is to say the ancient Hindu temples were so much sources 

of public revenue to the king." 115 In all probability it 

may be also one of the reasons for which the lavish endowments 

of men, land and utensils were made to the temples of Maha-

g a u r i , · K am e s "v a r a , H a t a k a s u l i n , 
I 

Siva and many other deities 

by the K~mar~pa kings in between seventh to thirteenth 

centuries A.D. During this period the autocthonous tutelary 

deities-of Kamarupa under went a process of Hinduization, 
• 

the intensity and direction of which usually was directly 

influenced by the parallel rise of the political authority. 

Generally;speaking, the process of Hinduization of these 

tutelary deities was similar to the Sakta, Saiva and Vais-

navite topography of Hinduization. The worship of Hinduized 

tribal deities by the king of Kamarupa should not be inter-

preted as an. indicator of a tribal culture at the respective 

courts. The high and beautiful temples at their capital 

. - . -/ - /. I 
city, e.g. Mahagaur1, Kamesvara and Hatakasul1n Siva are 

eloquent testimonies of their high Hindu culture. The reason 

why these dynasties over centuries had patronised Hinduized 

tribal deities as their tutelary deities was the fact that 

115
P. Chidambaram Pillai, The Right of Temple Entry, pp.12-18. 
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the royal 'nuclear areas' were sur~roundcd l.Jy tr·il.Je::; on whose 

loyalt~ and military support they depended. It appears, 

therefore, that both the king and the temples maintained 

a mutual relationship between them. The general framework 

which underpinned the relationship among kings, sects and 

temples during this period may be described in terms of 

four propositions. 116 

(a) Temples were fundamental for the maintenance of 

kingship; 

(b) Dynamic sectarian leaders provided the links between 

the people lived in the nuclear areas; 

(c) While the day to day management of temples was 

left in the hands of 
f 

the Sast;~akars <local sectarian 

leaders), the responsibility for temple maintenance 

was with the Sovereign; and 

(d) Kingly action in temple conflict was not legislative 

but administrative. 

In classical Indian treatises it is described as the 

"law of the gift" <danadharma) was an important element 

116
8. Stein<ed.), The South Indian Temples, p.48; H. Kulke, 
'Ritual Temple Policy and the Structure of Medieval 
Hindu Kingdom', CJRTO, p.132. 
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of the role of the kings.117 In K~mar~pa, under the Varmana 

rule in the late seventh century A.D., a fundamental change 

occured in the conception of the sovereignty. The g1v1ng 

of gifts which was previously only one element of the basic 

definition of kings, .sacrifices now became the regular 

habit of the sovereignty. This shift during the Varmana 

and P~la rule coincides with the beginning of temple building 
I 

associated with the pura~ic deities, such as Vi~0u, Siva 
I 

and Sakti. This model of kingly generosity was the basis 

for generous royal endowment of temples as well as for the 

establishments and subsidy of Brahmadeyas (settlement of 

learned Brahmanas with highly favourable tax assessment). 

However in the articulation and public display of sovereignty 

in the Pala period, it appears that temple construction 

had began to play a peculiar and powerful role. Royal 

endowments to temples became a major means for the redis-

tr~butive activities of Kamar~pa sovereigns which played 

an important role in agrarian development. But after the 

disintegration of the Kamarupa kingdom in early part of 

the twelfth century A.D. there was a serious decline in 

I 
I 
! 
\ 

the status of Brahmadeya as well as the temples became weak 

117 Marcel Ma~ss, The Gift, pp.53-59; V.V.R. Dikshit, Hindu 
Administrative Institutions, pp.102-04. 
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which eventually led most of them to be abandoned due to 

lack of a s t ron g pol i t i cal support • W i t h the rise of the 

Koch power under the able leadership of Vis'vas iinha in the 

western part of old Kamarupa in the early part of 

sixteenth century the temple activities began to restore. 

To make the Koch rule legitimate in the eastern part of 

Kamarupa, which was ruled at the time by a number of Sakta 

Bhuyans, Naranarayana, the son and successor of Visvasimha 

(who was educated in Varanasi, a well known centre of 

Sansk~t learning) not only rebuilt the temple of 

Kamakhya, but also made all the necessary arrangment for 

the restoration of her worship. Naranarayana was followed 

by his nephew Raghudeva, who revolting against the former 

founded a new kingdom, rebuilt the Hayagrivamadhava temple 

at Hajo and the Pandunath temple (both are Vaisnavite while 

Kamakhya temple built by Naranarayana was the centre of 

the Saktas. I t also indicate the rivalry prevailing 

between the two sects and the two kings tried to get 

support from the two rival sects respectively) near 

Kamakhya. Same was the reason for Mughal rulers allowed to 

continue their possession over a certain area of land by 

the priests of the Umananda temple (a Saiva deity). 

The history of the Hindu places of pilgrimage 

(tirtha) 1s inextricably linked with the Bhakti faith 

which was originated in South India in late sixth century 

120 
onwards. 

120 
H . K u l ke , op. cit . , P • 13 2 . 
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It was mainly through this Bhakti movement that all Indian 

Brahmanic Hinduism in a continuous process of two-way 

communication came down to the villages and rural areas 

and vice-versa. Various autocthonous deities in a long and 

gradual process of Hinduization were included into the 

pantheon of Bhakti Hinduism. This process despite of its 

tremendous integration (or universalization) of 

autocthonous cults into the sphere of all Indian Hinduism, 

invariably brought into prominence the indigenous cults of 

the various regions. It is due to this powerful folk 

religion that the tirthas could no longer be bypassed by 

the royal ideologists. The Bha k t i religion with its 

emphasis on personal faith and self sacrifice became 11 the 

best religion to hold the peasant society and its 

121 
state together. 11 

In case of Assam in general it seems that 

Brahmanical Hinduism first entered into the Ahom court 

since the days of Sudangpha (1397-1407 
122 

A, • .D • ) 
J 

and under 

the i n f 1 u e n c e o f Bra hm a I? a p r i e s t s , the i s s u e o f 1 a n d a n d 

men grants as Dharmottara, Brahmottara and Devottara dated 

from the days of Pratapsimha (1603-1641) •
123 

The Bhakti 

movement, ofcourse under the leadership of non-BrahmaQa 

Samkaradeva (1449-1569) took 

121 
D. Kosambi, Myth and Reality, p. 31. 

122 
E. Gait,~. p. 82. 

123 
Ibid., p. 121. 

place long before, 



Consequently Barpeta in Desh Kamrup became the 
21<) 

head 

quarters of this Bhakti movement in last part of sixteenth 

and first part of seventeenth centuries A.D. Particularly 

in case of Desh Kamrup the issue of De~ottra, Dharmottara 

and Brahmottara is dated from the days of 

D d -dh .. h 12 4 a a ars1m a, who probably to consolidate his 

authority rebuit the temple of Umananda. Thus the ground 

for extension of the Ahom rule in Desh Damrup was prepared 

during the reign of Rudrasimha, the son and successor of 

Dadadhar. It may explain why Rudrasiinha not only made a 

lavish endowments of land and men to the temples of 

Umananda, Pandunath, Urgratara and Karrlakhya, but also made 

a survey of the tirthas (sacred places) in Desh Kamrup, 

with a view to bring them into prominence. It may;; also 

explain why Rudrasiinha 1 s successors viz • ' 
I • 

Siva s imha , 

Pramattasiinha, Rajesvarsiinha and Lakshmisimha constructed 

a large number of temples on these tirthas and made lavish 

endowments of land, men 
125 

and other valuablesto them. One 

of the characteristic features of these newly elevated 

centres of pilgrimage was an increasing process of ritual 

'royalization' of the . d . . 12 6 respect1ve e1t1es. It is of 

course difficult to say whether they had assumed more and 

124Ibid., P· 170. 

12 5 
In this regard we may recall that in the temples of Umananda, 
Pariharesvara and SUkres/vara, sane offerings in the three ~ 
are offered in the name of king Sivasimha even to-day. 

126 
It is for this reason that when the deity of a temple was brought 
out- in procession of sane festive occassions such as Bihu and 
Phakua,the deity was adorned with the royal :i:nsignias .like danda, 
catra, Camara etc. fran t 1!"! days of S'ivasimha ,and not before that • 
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more royal features due to royal patronage, or because the 

priests had ascribed these features of kingship in order 

to gloryfy them. However, beyond any doubt is that the 

daily performance of the rituals and the great annual 

festivals of the deities with all their royal 

paraphernalia and exuberant welth became the best and most 

visible legitimation of royal power and wealth of the 

1 divine king 1 (Svargadeo/Svargamaharaja) in Desh Kamrup. 

Although royal figures conducted extensive and elaborate 

relationship with temples (by the building of new temples 

and the ex ten s ion and en r i c hm en t of o l d one s ) , the day-

to-day management of temples remained in the hands of 

1 o c a 1 s e c t r, i a n 1 e ad e r s v i z • the Do l a i a n d h i s a s s o c i a t e s • 

Never t h l e s s , i t a p pea r s t h a t the A hom k i n g s and the i r 

agents (Barphukan and seva-caloa) had an active role in 

the supervision of temples in this regard. In analysing 

the authoritative settlements of temple disputes, which 

will be dealt with in detail in the following pages, it 

will be seen that they were not royal legislation, but 

were rather administrative commands of an arbitrary sort. 

The publicly and cormnunally arrived at decisions must be 

understood as siddhanta amongst the members of local 

corporal groups which were rendered authoritative by the 

participation of the king or his agents. In this context 

the royal command was 1 the act which the king sanctions a 

collective 127 regulation". 

127
Robert Lingat, The Classical Law of India, p.229, fn.54 

I 
,/ 

I 
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5. Disputes and Settlements 

Our knowledge regarding disputes occured in the 

temples and settlements of such disputes in the ancient 

and early medieval periods is extremely limited. Simply it 

appears that all cases of disputes relating to the temples 

and their establishments, were settled according to Hindu 
,_ 

Sastars. In all probability the priests of the temple 

officiated as judges, but the king interfered in cases 

when one of contending parties approached him with a 

second appeal. Although the intervention of the king in 

judicial matters may be decisive, it brought no new 

element to interpretation. In settling disputes relating 

to a temple, the king merely discharged his duty which to 

secure order and peace in his kingdom following the 

prescription of the classical Indian thought that the 

·-distinctive function of the king is to 1 protection of his 

subject 1 (praj"anam paripalanam). No more details regarding 

the disputes and settlements in this period could be said 

at the present state of our knowledge. 

Fortunately we have some evidence about disputes 

involving temple functionaries and land and men during the 

Ahom administration. These disputes were of two types (a) 

internal and (b) external. By internal disputes we mean 

the disputes which arose among the functionaries of the 

temple and other establishments. In all such cases the 

Dalai acted as the chief justice. From on examination of 

the CP inscriptions of the late medieval period, we (l.earn 
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that the Dalai being the representative and leader of the 

Bardeoris,enjoyed the control over all men and properties 

of the temple. It appears that in Desh Kamrup all the 

civil and revenue matters relating to a temple were 

managed by the Dalai, 
128 

and being the custodian of all 

the properties, movable and immovable, as well as the 

receiver of all the donations either from the royal house 

or from the devotees, he was charged with the duty of 

managing the temple affairs in all respects in co-

operation with other officials viz. Melcaloa, Rajkhoa, 

Mena, Meteri and others. 129 

Sometimes there had been disputes between two or 

more temples or the priests and other functionaries of one 

temple with those of another. Such type of disputes, we 

call, external disputes. In such cases the Dolais of the 

temples involved in the disputes brought the matter before 

the Barphukan through the Seva-~aloa. The Barphukan then 

decided the disputes in his court. He was assisted by a 

number of assessors such as Kakatis, Ganak and Pandits by 

h . . h ll "d d 130 A d. t b t w ose op1n1on, e was usua y gu1 e • 1spu e e ween 

S ukre s'va ra and Barkshetri temple on one side and 

Billves'vara temple on the other relating to paiks and land 

128w.w. Hunter, A Statistical Account of Assam, p.35. 
129 

M.Neog (ed.), PS Plate No. 103. 

l30 E G . t • a 1 , HA, pp.240-41. 
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was settled by pratapballabh Barphukan and the proceedings 

of the judgement was recorded in a document called 

. . . 131 A d" ]1tar1patra. ccor 1ng to this document, the case was 

presented before the Barphukan in his Tamulicora (council 

Hall) in the evening session by Katha-Jogoa Bara on 13th 

Asadha 
I 

in Saka 1730. The Brahmottara 1 and as we 11 as 6 

paiks named Tamradhaj, Rampan i, Ha 1 i ram, Durgaram, 

I -· Sivanath and Sahadev who were Tithikar (astrologer) 

attached to Billes""vara temple were claimed by the Dolais 

of 
I I 

Sukresvara and Barkhsetri. The court examined the 

records of the paiks in perakakat (Record Book) of the 

previous year and found the claim of B ·i 11 v e s v a r a valied 

and therefore the paiks were assigned to Billves~vara. It 

/ 

also mentions that the Dalai of S ukre s/va ra and Barkshetri 

punished. 
132 

The boundary of the lands in question were 

was demarcated by putting stone pillar. Later on, on 

assuming the office of the Chaudhury, Dhani Bhandari in 

league with the Dalai of Barkshetri temple removed the 

pillars of the said land. The Dalai of Billves~ara temple 

brought the case before the Barphukan through the Katha 

Jogoa-Bara; The claim of the Dalai of Barkshetri was 

supported by the and Phguna Thakuria. On 

examination of the records (Dera-kaka t), the Barphukan 

found the 6 paika and their lands belonging to Billves~ara 

and statement of the Khataniar and the Thakuria false. The 

1 3 1 
M. Neog (ed.), PS, Introduction, p. 121-23. 

132 
Nothing is recorded about the nature and details of punishment in 
the document. 
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paik;$ were allowed to Billves"vara temple and the lands in 

question were again demarcated. The Khataniar and the 

Thakurii were punished by whipping cibuk 40 times 
133 

each. 

There was another dispute took place between one Bisnu . _,. 

Adhikary and one Kalia Mahajan (Khataniar) on one side and 

one Purnadev Medhi on the other regarding a village named 

Bhi tarkhana. The Medhi claimed that the village was 

granted to him, and accordingly nirmali was regularly sent 

to the king on three Bihus. The Barphukan then asked the 

Medhi to subtantiate his claim. As the Medhi could not do 

so, he first fled away, but afterwards arrested. The case 
, 

was settled on 14 Agrahayana in Saka 1636 in favour of the 

Adhikary and the Thakuria.
134 

Another CP inscription 

records that one Bhagavat Candra Dalai was the respondent 

and Dhanesvar Choudhury of Paragana Pachimpar was the 
I 

appellant in a litigation heard on 7th Asadha in Saka 

1737. According to the records, the Ka tha-Jogoabara 

presented the report of the dispute before the Barphukan 

in his Cangcora (Council House) in the evening. The case 

was that two villages named Barigog and Baghmara measuring 

an area of 240 puras of land together with 60 gats of 

paiks were given to Bhagavat Candra Dalai as Dharmottara 

by Tamulijana Barphukan after having purchased it form the 

local Choudhury now complained that the Dalai had no right 

over the land as because those 60 gats of paiks were no 

133 
M.Neog (ed.), PS, Introduction, p. 123. 

134 Ib"d M. Neog, __!_· 
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place. The Chaudhury further 

(copperplate) which recorded the 

by the Dolai was a false one. 

According 

lands by 

to his complaint the Dolai was 

force. The Barphukan then 

occupying the.se 

asked for ~n 

explanation from the Dolai, who then replied that the 

motive of the phali was not known to him as it was granted 

by the Tamulijana Barphukan and the phali was inscribed by 

Haricaran Mazumdar. of this claim another 

plate inscribed by 

In support 

Raktamalla (Ratnamalla?) Bujarbarua, 

Kamakayastha and Namchandra Barkayastha was 

The Barphukan therefore brought all 

also produced. 

the concerned 

perakakat to his court and after examination of all these, 

he found the statement of Dolai true. The Chaudhury was 

accused of committing atrocities on Brahmarya, but he tried 

to defend himself stating that 60 paiks shifted their 

place of residence, and during the tenure of Sandikai 

Barphukan this 60 puras of land (allotcd to· the 60 paiks) 

was purchased by him what the Ba ra and Kaka t i duly handed 

over occupation to him. One Gauri Bara supported this 

statement stating that the 

was a false one. This was 

phali which the Dolai produced 

also found to be false and the 

Chaudhury was punished. The lands were reissued to the 

Dol a i . 

The above instances clearly establish the point 

that the Barphukan was the chief justice to settle disputes 

between the functionaries of a temple with outsiders. The 
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disputes were presented at the court by Kathajogoabara. 

The Barphukan then heard the statements of the defendant 

and witnesses of both the parties. The old records were 

examined, if necessary, and the judgement was made which 

was . d . . "t . t 135 1ssue 1n a J1 ar1pa ra. In some cases, he sent his 

tekela (peon) to the Barkayastha to take deposition of the 

rai~ (people in general) for which the Barkayastha called 

the paraganias and took deposition. Very often they had to 

swear touching copper, tulsi plant the Gita and the 

Bhagavat It appears that in civil and revenue matters, 

11 the Hindu law, as expanded by the Brahmanas seems to have 

been generally followed in later times, at an earlier 

period the judge decided according to the custom of the 

country and his own standered of right and 
136 

wrong • 11 A 

second appeal could be made to the sovereign. Such appeals 

were dealt with, on his behalf, by the Nyayasodhaphukan. 

It also appears that the authoritative settlements of 

temple disputes, the siddhanta (decision) was not royal 

legislation, but were an administrative commands. It may 

suggest that the 'co ll e c t i v e regulations 1 as has been 

explained earlier, sanctioned by the Ahom kings were 

administrative in the sense that they were addressed to 

specific groups and individuals and were subject to altera-

-tion or repeal according to pragmatic needs of 

135
M.Neog, op.cit., p.122. 

136 .. 
E.Gait, HA, pp. 240-41. 
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k . h' 137 1ngs 1p. In respect of settlement of t emp l e d i s put e s 

in Desh Kamrup the central feature of the royal function 

was the responsibility of the king to maintain peace among 

his subjects and order in his realm. The actual day to day 

maintenance of the royally sanctioned siddhantas recorded 

in the jitaripatras, was necessarily the responsibility of 

authoritative local group like Uaruit, Uarkayastha, 

Chaudhury, Patowari, Thakuria and others. Moreover we find 

in the bulk of the inscriptions from temples in between 

seventeenth to nineteenth centuries Desh Kamrup, a 

stylized introduction to these inscription, whereby the 

protection of the siddhantas was probably entrusted to 

local secterian groups for which the inscriptions begin 

with the name of the respective presiding deity of a 

138 
temple. 

13 7 
In all the .CP Inscriptions, the Ahan kings addressed like 11 Kamrup 
desar barua, bark.ayastha, chaudhury, pa ta.vari, thakuria, ansakale 
sabac:lllane janiba 11 (Let it be knCNm by all the barua, barlciyastha, 
chaudhury patowary, thakuria and others of Desh Kamrup ) • 

) 

138 
For example in the inscripti ·ms of Kamakhya and the Uffinanda, the 
stylized formula is 11 S;.I Sr:i' ·:umkhya 11 and s;.i s'ri Unananda Gosain 11 

respect~vely. 


