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CHAPTER -I 

INTRODUCTION - THE PROBLEM - CONCEPTUAL FRAMEWORK. 

Dr. Ambedkar was one of the greatest jurists, lawyers, political leaders, 

prolific writers, a renowned economist, an assiduous anthropologist and 

sociologist, an eminent constitutional lawyer, a foremost social reformer, a 

profound thinker like Martin Luther to protestant Christians, the brightest 

star and jewel of modem India. He was born on 14th April, 1891 to an 

untouchable family, like millions of other untouchable in the Mahars caste of 

Maharastra. Bhim's ancestral village was Ambevade, a small town in the 

Hatnagiri District of Maharastra State. The Mahars are cultivators, village 

servant and soldiers. The family followed the Bhakti cult of Kabir. The family 

was always opposed to varna, caste father was Ramji 

Sakpal and mother was Bhimabai and grand father was Maloji Sakpal. Dr. B. 

R Ambedkar's father had once been a teacher in an army school. Ramji 

Sakpal was a subedar in the Army and settle in Ratnagiri District. When Dr. 

Ambedkar was hardly two years old his father retired from military service 

and came down to Dapoli where Dr. Ambedkar was sent to a primary schooL 

Bhim was the 14th children Ramji Sakpal. 

Dr. Ambedkar completed his primary education at Satara and began 

his high school career along with his brother Balram. During his school days 

Dr. Ambedkar faced hatred because he was belong to Mahars caste. He was 

overturned from a bullock-cart while going to Goregaon where his father 

worked as a cashier. Dr. Ambedkar was drinking water stealthily at a public

water course, but he was debarred by high caste Hindus. He realized that he 

was belonged to an untouchable caste, he was beaten black and blue. Once a 

barber refused to cut his hair, because it could defile his razor, washerman 

refused to wash his clothes. All such insulting refusals and ill-treatments 

must have engendered in him a burning hatred for varna, caste and 

untouchable. 

During the school periods of Dr. Ambedkar some teachers had hatred 

towards him and a few others loved him for his intelligence and smartness. A 

Brahmin teacher was in the high school and whose name was Ambedkar. The 



- 2 -

Brahmin teacher of Bhim asked to drop the surname 'Arnbedkar' and write 

Ambedkar after his name Bhimrao Ramji. Since then he came to be known as 

'Bhimrao Ramji Ambedkar'. Ramji Sakpa1 got his sons admitted into Maratha 

High School and after a few months, he was sent to the Elphinstone High 

School and his two sisters like Manjula and Tulsi were a1ready married and 

residing in Bombay. The atmosphere in the Govt. High School was not free 

from casteism and untouchability. 

Dr. Ambedkar wanted to offer Sanskrit as one of his optiona1 subject, 

but he was forbidden by his Brahmin teachers. Ambedkar felt it as insult. 

After doing heart and soul he passed the Matriculation Examination in 1907. 

Sri. S. K. Keluskar who was a teacher and social reformer presented him a 

new book entitled on "Life of Goutam Buddha". 

He passed examination from Elphinstone College at Bombay in 

191 The Maharaja of Baroda Sayaji Rao Gackward am'lounced to help the 

untouchable and Ambedkar receive a monthly scholarship of Rs. 25 from 

Maharaja. Arnbedkar was awarded 'Overseas Scholarship' by the Maharaja of 

Baroda for prosecuting the Post graduation studies in the U.S.A. On 4th June, 

1913, he signed an agreement with the Education Development that having 

received financial help from the princely state of Baroda, he was bound to 

serve for ten years the Baroda state after the completion of his studies. He 

arrived in New York in July 1913 and at the Columbia University he studied 

Economics, Sociology, Political Science and Mora1 Philosophy for securing his 

master's degree and the Doctorate of Philosophy. He took his M.A. degree for 

his thesis entitled on "Ancient Indian Commerce" in 1915. He a1so presented a 

paper entitled on 'Caste in India' : Their Mechanism, Genesis and 

Development in 1916. Simultaneously he was working another thesis entitled 

on "Nationa1 Divided of India : A Historic and Ana1ytica1 Study" which was 

accepted bythe Columbia University for the degree of Ph. D. in June 1916. 

Arnbedkar left America in June 1916 and reached London for further 

studies in Economics, Politica1 Science and Law. He got himself admitted in 

Grays Inn for Law and Economics in the London School of Economics and 

Politica1 Science. He obtained D. Sc at London for a thesis entitled on "The 

Problem of the Rupee". 



- 3 -

Mter retuming to India, he offered his services by the Maharaja of 

Baroda and he was appointed a probationer in the office of the Accountant 

General as a Military Secretary to the Maharaja. The Maharaja of Baroda 

could not make any arrangement for his lodging. He appealed to two friends, 

one a Hindu and the other a Christian for shelter. The Hindu friend said "If 

you come to my house my servants will go" and the Christian friend wanted to 

consult his wife. (BAWS- Vol. 10, 1991). 

With the help of Sri Shahu Maharaja of Kolhapur he started a 

fortnightly paper entitled on "Mook Nayak" on January 31, 1920 to voice the 

grivances of the depressed classes. He again left for London in July 1920 to 

complete his studies in Law and Economics. He started reading a lot in the 

British Museum, Indian Office Library, London University Library and other 

city librariesc obtained M. Sec in Economics, D. Sc. and Bar- at- Law. He 

read an paper before the students union entitled on "Responsibility of a 

Responsible Government of India". In political sphere he was suspected to be 

an Indian revolutionary. The leamed doctor was as a competent professor 

with erudile scholarship. Dr. Ambedkar had to make his own arrangements 

for a separate earthen pot for drinking water in the Professors common room. 

He was treated by his staff and peons as a leper. When Dr. Ambedkar went to 

Baroda to start his legal practices, the driver of a tonga asked him to get down 

at the entrance of that city lest orthodox caste Hindus conspicuously noted 

the tonga being adversely affected the clientable of the tonga driver. Dr. 

Ambedkar was a member of the Viceroy's Executive Council in the pre·· 

independence day. At the request of the Viceroy and his wife Dr. Ambedkar 

went to see the ancient architecture of a prominent temple in East India. 

When he put his foot on the very first step of the temple, the priest of the 

Hindu temple came down running and allowed the Viceroy and his wife, 

coming from thousands of miles beyond the seas, to enter the temple, but 

prevented entry to Dr. Ambedkar on the plea that he was an untouchable. 

Ambedkar strongly protested and said" If I fail to do away with the 

abominable tharldom and inhuman injust under which the class into which I 

was bom has been groaning. I will put an end to my life with bullet". 

Dr. Ambedkar took to the work of social emancipation of the 

untouchables. To spread education, promote cultural awakening, improve the 

economic conditions among the untouchables he established an independent 
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organization in 1924 which is popularly known as 'Bahishkrit Hitakarini 

Sabha'. He also established Samata Sainik Dal to led his people in Mahad 

(District Kolaba) to exercise their right to drinking water from the Chawadar 

Tank in 1927. To provide a wide publicity the problems of the untouchables 

he started a Marathi paper entitled on "Bahiskrit Bharat" in April 1927. On 

2nd February, 1927, Dr. Ambedkar was nominated a member of the Bombay 

Legislative Council by the Governor of Mumbai. Dr. Ambedkar realized that 

Manusmriti of Manu considered to be a symbol of inequality, cruelty and 

injustice. The Manusmriti was placed on a pyre, in a socially dug pit, and was 

ceremoniously burnt at the hands of untouchable hermits on December 25, 

1927. On 4th September, 1927, he established "Samata Samaj Sangh" by 

demanding for opening independent temples for the untouchables. They 

demanded for social rights, temple entries etc. Another agitation for mahars 

launched by Ambedkar for entry into the Kalam temple of Nasik in 1930. Dr. 

Ambedkar Government Law College at Bombay as an acting professor 

from June 1928 and later he also became the principal of this college. When 

Simon Commission came in India 1928, Ambedkar as a Lawyer co-operated 

with the commission with the hope that some legal changes would benefit the 

untouchable. He demanded political protection to the untouchables. He 

claimed reserved seats for SCs/STs people. He demanded for 'separate 

electorates' for SCs/STs. It was really a beginning of political war between Dr. 

Ambedkar and Gandhi including Congress Party. Dr. Ambedkar's argument 

was that if the untouchables were kept away from the mainstream of social 

and religious life of the Hindus, then they should also be separate politically. 

The untouchables were a separate and distinct element in the social and 

political life of India. Therefore, they should be given 'separate electorates'. 

The British Government announced the grant of 'separate electorates' not only 

. to the SCs/STs, but also to other communities like Sikhs, Muslims, Anglo 

Indians and Europeans. However, Mahatma Gandhi deadly opposed the 

separate electorates to the depressed classes and started fast unto death 

against it. In order to save the life of Mahatma Gandhi and to safeguard the 

legitimate interests of the untouchables, signed the famous agreement known 

;; Poona-pact, on 24th September, 1932. The Poona-pact offered some 

~rved seats to the depressed classes for a period of ten years. Under the 
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79th Constitutional Amendment Act in 1999, this period has been extended 

upto 25th January, 2010. 

To emancipation of Dalits, he organized his own people's platforms like 

Depressed Classes Education Society, Independent Labour Party and 

Scheduled Castes Federation etc. For awakening the education, culture, 

political consciousness and other social rights of the depressed classes in 

India Ambedkar started a paper entitled on "Janata". He fought for social 

equality and political rights of untouchables people. He stood for a real 

economic welfare of workers and labourers. He wanted for the workers 

adequate wages and good conditions because most of the labourers were 

belonged to lower castes. 

Dr. A_mbedkar was appointed as Labour Minister of the Viceroy's 

Executive Council in June 1942. He founded the 'People's Education Society' 

which started Sidhartha College in Bombay in '"June, 1946. Under his 

supervision, the society also started Milind College at Aurangabad. Dr. 

Ambedkar also established a 'Bharat Bhushan Printing Press' in Bombay on 

19th August 1947, he became the first Law Minister of Independent India. In 

194 7, 29th August, the Constituent Assembly appointed him as Chairman to 

the Drafting Committee for the Indian Constitution. 

India was partitioned into India and Pakistan in August 1947. On the 

request of Jawaharlal Nehru, Dr. Ambedkar also joined Nehru cabinet as the 

first Law Minister of India. He was appointed as the Constituent Assembly on 

August 29, 1947. He worked almost singly and Labouriously. He was called 

"the Chief Architect of the Constitution" of India. Ambedkar wanted to reform 

the entire Hindu society and that is why he prepared and introduced the 

Hindu Code Bill in parliament on February 5, 1951. He resigned from the 

Nehru Cabinet on September, 27th 1951. Ambedkar was awarded the 

Doctorate of Law by the Columbia University on June 5, 1952. He awarded 

the degree of D. Litt from Osmania University, Hyderabad - Deccan on 

January 12, 1953. He went to Nepal and Burma to attend world conference 

and proposed to bring about a revolution for Bhudhism in India. He breathed 

his last on 6th December, 1956. 

Under the leadership of British Prime Minister Lord Atlee sent a 

Cabinet Mission to India. The proposals of the Cabinet Mission were accepted 
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by all leaders in India. The Cabinet Mission suggested the formation of a 

committee to assist the Advisory Committee and 4 sub-committees to assist 

the Advisory Committee in the preparation of the Constitution. The Sub

Committees are - i) Fundamental Rights Committee, ii) Minorities Sub

Committee, iii} North East Frontier and Tribal Areas and Assam Excluded and 

Partially Excluded Areas Sub-Committee, iv) Excluded and Partially Excluded 

Areas (other than those in Assam) Sub-Committee. 

Dr. Ambedkar was appointed as a Chairman of the Drafting 

Committee. He played a crucial role and made significant contribution to the 

framing of the Indian Constitution. In this connection, he received the 

necessary help and advice from Sir B. N. Rau, Sri AAJ.ladi Krishnaswami 

Ayyanger and so on. 

"India as a 

shall be a Union 

in l Constitution 

. But Dr ... Ambedkar did not accepted and said "India 

States". He described federalism is an agreement between 

the states, wherein the state has the freedom to secede from the federation. If 

it is a union it is indestructable. Union means nobody has the rtght to secede 

from the federation. 

In regard the fundamental rtght, Ambedkar has taken special care to 

protect the interests of the depressed classes. Dr. Ambedkar included the 

Articles 14, 15, 16, 17, & 21 to protects the interests of the depressed classes 

of the society. He stressed on right to equality, prohibition of discrimination 

on the basis of religion caste, creed, sex, place of birth or any of them, equal 

opportunity in regard of public services, abolition of untouchability and 

protection of life and personal liberty. He described Article 32 as 'very heart 

and soul' of the Constitution. 

Dr. Ambedkar was in favour of Parliamentary form of government in 

preference to the presidential form of government. Ambedkar pleaded that the 

head of the state should be nominal as the king the Constitution of England. 

The President of India is the head of the state, but not executive. He 

"'presents the nation, but does not rule the nation. President is the titular 

'd and the Prime Minister is the real head that means the Council of 

·ter is the defacto head of the state. In Parliamentary form of government 

mcil of Minister is collectively responsibly towards the parliament. On 
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the advice of the Prime Minister a person should nominated as a member of 

the Cabinet and the member of the Cabinet be remove in the advice of the 

Prime Minister. 

In order to improve the socio-economic condition of persons belonging 

to SCs/STs, reservations in jobs and legislature were given to the details in 

various parts of the Constitution. Article 335 of the constitution assumes the 

special privilege in government services and legislature belonging to SCs/STs. 

Dr. Ambedkar wanted to annihilate the Hindu caste system from Hindu 

society. Today, even the Dalit castes are swelling. Besides the SCs and STs, a 

large number of castes in the name of Other Backward Classes (OBC} have 

come to the fore. 

I 

Objectives of the Proposed Study 

The proposed study is an attempt at understanding Ambedkar's 

concept of 'just society'. It may be noted that the concept of just social order 

found its place in the philosophical scheme of many thinkers, both Indian and 

foreign. But the concept of a just society' in Ambedkar's views acquired a 

special meaning because Ambedkar being a representative of a down trodden 

community could understand the plight of the people belonging to that 

community. Right from the beginning, he staged a relentless struggle against 

the strict regimentation of the caste-hierarchy of the orthodox Hindu society. 

One may conclude that his inclination towards Budduism at the stage of his 

life is an example of rejection of caste regimentation. 

In that respect, Ambedkar holds a unique position in making modem 

India. An untouchable by birth, he was given the task of framing a 

Constitution for free India, committed to the ideas of secularism, equality and 

democratic spirit. This has made Ambedkar's role all the more fascinating and 

his multi-dimensional activities of social, economic and political nature 

enabled him to curve out a place in the modem India. 

The proposed study is uni-dimensional in the sense that it seeks only 

to explore the nature of a society Ambedkar stood for. But mere the idea of 

haVing a society may not be sufficient unless it is becked by a well thought 
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out way of achieving it. This is, infact, the importance of having a 'praxi's- a 

combination of theory and practice. 

Ambedkar was both a theoretician and a social activist. In a very few 

cases one may find such a personality who combines within himself. The rare 

qualities of evolving a theory and a providing a way for implementing it. 

In his very recent publication, "The Idea of Justice", Amartya Sen has 

dealt with a number of issues regarding the notion of justice. He has 

emphatically said that though justice is a "hugely spreading idea", the search 

for it could look hopeless like "looking for a black cat in the dark room when 

the cat isn't there". 

Apparently, this may sound pessimistic; but he reminds that a society 

no escape frorn sea.rchii!g for justice, Philosophers a..11.d political theorists 

down the ages have done in two ways: one way is to look for the perfectly just 

society and the "transcendental institutionalism" that can form the basis for 

this "not less or not more, but absolutely just" society. 

It appears that he is very much concerned with the idea of getting the 

concept of justice institutionalized as mere discussion at the philosophical or 

theoretical level can not bring out any substantial change in the social set-up 

or social stratification. His own approach to the question of justice is different. 

It is "Comparative rather than transcendental". He refers to John Rawls' "The 

Theory of Justice" to show that he has not followed the method of analyzing 

the concept which Rawls has adopted in his work. According to Amartya Sen, 

Rawls identified "perfectly just institutions". But to Amartya Sen, the way 

people live. in a society is influenced by not just by institutions and laws but 

also by their behavior, their actions, reactions and their movements. The 

question is one of the impact of institutions of people's lives only. 

"Transcendentalists" would not do anything about battling injustices 

until their world of perfectly just institutions come into existence. He has cited 

from history campaigns against slavery, women's subjugation and other social 

evils by thinkers like Adam Smith, J.S. Mill, Mary Wollstone Craft and Karl 

Marx to argue that the world cannot wait for the perfectly just society to 

campaign on such issues. 
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He has perfectly observed that life would be unbearable if one does 

nothing, socially or politically, until one knows what an ideal state is. 

Preventing manifest problems of injustice is more important than "looking for 

a perfectly just society". It is not a matter of only political philosophy but also 

of political practice. He pleads that institutions of 'nity' (policies and 

principles) have to be submitted to demands of 'naya' Oustice). 

This is a area the proposed study seeks to prove. It is not a study of 

biographical nature but essentially analytical centering round the basic idea 

of 'just society'. Apparently, the concept may not sound new but given the 

India situation, it had serious implications. The proposed study, being a 

madest one, would try to examine this aspect. 

II 

Overview of J,iterature 

It must be pointed out that at the outset the literature probing the 

present suqject of study, available in India, is rather scanty. An attempt has 

been made to investigate the problems of making the modern India in the 

context of ~just society'. There is enough space to study the above issue. 

Barring a few articles in the journals and some manuals and guide books and 

committee reports at the all India level, no literature on the subject under 

considerations available to find out the making the modern India in the 

context of just society'. Therefore, of course, many good standard books and 

papers on the historical evolution and theoretical concept as well as on the 

problems of Nation-Building adopting to 'classless society' or 'ideal society' or 

just society' in India. Very few studies made so far, have thrown light on the 

Dalits movement in India, Dr. Ambedkar on women, Dr. Ambedkar and 

Emancipation of Dalits, Dr. Ambedkar on Justice etc. Hence, the present 

author had to depend heavily upon fresh and updated official data and these 

had to be fitted into the conceptual framework While the theoretical and 

Indian literature were of immense help, the absence of any substantive 

material on the specific problems of investigation proved to be a great 

handicap. It is, therefore, reasonably clear that the present work has been in 

a realistic sense a new, and original enterprise in an uncharted field. A 
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perusal of the literature scanned for purpose of this research will establish 

this poinC 

The father of Indian Constitution Dr. Ambedkar wanted to establish an 

"Ideal State" or "Casteless Society" and this society is based upon the 

principle of justice. Therefore, through clue from his basis of an 'ideal society', 

we have entitled this essay as: Dr. Ambedkar's vision of just society. The ideal 

society would be based on liberty, equality and fraternity. In his famous work 

"Annihilation of Caste", he described the "ideal society" or "just society". An 

ideal society should be dynamic. For seeking the problems of Nation-Building 

of India in the context of his ideas of just society, the available overview of 

literature include {i) Existing Social Order. (ii) An alternative society based 

upon Justice. (iii) Way to establish a Just society, (iv} Abolition of caste system, 

Renunciation of Hinduism and embraced Buddhism, (vi) Concept of State 

Socialism, (vii) Fundamental ri.ghts, (viii) Abolition Shastras. (ix) 

Inter-marriage Inter-caste dining etc. are available. 

Dr. Ambedkar discussed at length in his essay "The Hindu Social Order 

Its Essential Principles" relating to Hindu social order. To Ambedkar, the 

existing social order means Hindu social order, because the present Indian 

order is deeply rooted in the Hindu Varna (caste) system. According to 

Ambedkar, the original Hindu social order recognized only 4 classes or castes 

i.e. (i) Brahmins (priests), (il} Kshatriyas (warriors), (iii) Vaishya {traders) and 

(iv) Shudras (servants). The Brahmin is placed at the first in rank, below him 

to the Kshatriya and below the Kshatriya is the Vaishya. Below the Vaishya is 

the Shudra and below the Shudra is the Anti-Shudra or the untouchable. 

This order of precedence among the Hindus is not only conventional, but it is 

also spiritual, moral and legal. The Brahmins were assigned to study and 

teach, the Kshatriyas were to protect and fight, the Vaishyas were to took 

after trade and the Shudras were assigned to serve. If any individual goes 

against this order the punishments was recommended by Hindu Shastras. 

Every person's caste status or class status was decided by birth place, not on 

one's ability. 

Dr. Ambedkar wanted to drastically change the existing Hindu social 

order. For the creation of an ideal society he has recognized the two essential 

principles. One is, the individual is an end in himself and the aim and 
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objective of society is the growth of individual life and their personality. The 

society is not above the individual. He demanded the individual Human 

Rights. The second is, the ideal society or just society must be founded 

consonance with liberty, equality and fraternity. He has said that any good 

social order or society has also to go through the two tests. The first is that 

'the test of justice' and the second is that 'the test of utility. 

Dr. Ambedkar, in his essay entitled on the "Hindu Social Order : Its 

Essential Principles", he has divided liberty into two categories. One is the 

'civil liberty' and other is the 'political liberty'. The 'civil liberty' includes (i) 

liberty of movement which is opposite to arrest without due process of law. (ii} 

liberty of speech which includes liberty of thought, reading , writing and 

discussion and (iii) liberty of action which includes liberty to join in 

governmental and non - governmental services etc. To Ambedkar, the political 

liberty consists in the right of the individual to share in the framing of laws 

and in the making and unmaking of government. He has strongly emphasized 

on the educational liberty for all individuals specially for SCs/STs and other 

untouchables people of the society. He was the exponent of the positive 

liberty. 

The meaning of equality is the "exactly the same, degree, value, or 

equality". But in liberal sense, the question has been raised all human beings 

are same or not. Dr. Ambedkar said that all the persons may not be equal 

with regard to physical strength, in artistic skill, in material wealth, or mental 

capacity or mental faculties, but all "human beings are possess in degree and 

kind, fundamentals characteristics that is common to humanity. All human 

beings are possess moral equality". (Hindu Social Order : Its Essential 

Princples, B.R. Ambedkar} 

Dr. Ambedkar in his essay entitled on "Philosophy of Hinduism" says 

that fraternity consists in consonance with ideas, sentiment and fellow 

feeling. In his own words "I and my neighbours, are we all brothers, are we 

even fifteenth cousins, and I their keeper, why should I do right to them". To 

Ambedkar, the " 'ideal society' or just society' should be mobile, should be full 

of channels for conveying a taking place change in one part to other part. In 

an ideal society there should be many interests consciously communicated 

and shared. Another name of fraternity is democracy. Democracy is not only a 
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form of government. It is primarily a mode of associated living of conjoint 

communicated experience." (Annihilation of Caste, B.R. Ambedkar) 

Dr. Ambedkar pointed out that the 'ideal society' or 'just society' or 

'classless society' is possible to establish in the way to the annihilation of 

caste or Verna and side by side the religious notions should be abolished. He 

stressed on reinterpretation of Hindu religion such as Upanishad, Vedas, 

Smrities etc. The all persons without castes, creed, religion, culture etc would 

be posses the three rights as; 'physical weapon', 'political weapon' and 'moral 

weapon'. Dr. Ambedkar stated that for establishing the 'ideal society' or 1ust 

society' it is essential to change in the fundamental notions of life and to 

create the new social order he has given the three practical notions. The first 

is that various caste and sub-castes should be abolished. The second is that 

inter-caste dining should be adopted. The third is that inter-marriage should 

allowed. In way he is trying to establishing the society" or ·:just 

Another way to establish the just society he strongly suggested to 

discard the authority of the shashtras and destroy the religion of shastras. 

In the Preamble of the Indian Constitution we find the basic structure 

of the Indian Constitution. The Preamble of the Indian Constitution 

components with the just society, liberty equality and fraternity. Justice on 

social, economic and political; liberty of thought, expression, belief, faith and 

worship; equality of status and opportunity, and to promote among them all; 

fraternity, assuring of dignity of the individual and the unity and integrity of 

the nations. 

Above the 4 components of preamble of the Indian Constitution implies 

"An Alternative Society Based Upon Justice" which means the 'ideal' or 'just 

society'. One will understand the form of government envisaged in the 

Constitution of India and the vision of just society of Dr. Ambedkar was same. 

In order to improve the conditions of the weaker sections of our society 

Dr. Ambedkar introduced the Hindu Code Bill in parliament. The Hindu Code 

Bill was introduced the Constituent Assembly on 11th April, 194 7 by Dr. B. R. 

Ambedkar. The main objectives of the Hindu Code Bill may be summarized as 

follows: 
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To give to the female member of the Hindu family full rights in matters 

of property, marriage, divorce, adoption, maintenance, inheritance, minority 

land guardianship. 

To provide all members of a Hindu family the individual freedom and 

social equality and also protection to womenfolk against the evils of dowry 

and deprivation, disease and hunger. 

To achieve the better condition of the daughter and the widow, the 

daughter and the widow of a pre-deceased son eligible to inherit property. 

Dr. B. R Ambedkar stood for a just society based on the secular 

morality. This means that he studied human beings who live and struggle for 

their dignity and rights in the present world. To Arnbedkar, a just society is 

due to rights social relations to promote a..11d 

safegua_rd interest of the down-trodden classes. DL Ambedkar was a 

rationalist, humanist an empiricist who examined and evaluated facts, 

and problems with the terms of man and society. In this way he was 

tried to adopt a just society in India. {Sociological Thought of B.R Ambedkar, 

D. Jatava}. 

The basic aim of social justice is to remove of imbalances in the 

political, social and economic life of the people and creates a just society. The 

objectives of social justice are establishing a welfare state. The just society is 

free from discrimination and where the weaker sections of society are not 

deprived of the basic necessities of life like food, clothing, shelter and means 

livelihood. To B. R Ambedkar, the just society would be constitute in 

conso~n@ce with liberty, equality fraternity and distributive justice (Social 

Justice in India, (ed) B. R. Purohit, Sandeep Joshi). 

According to Ambedkar, the ]ust society' or 'ideal society' is based on 

"social conscience" and without which no ideal society can exist on this earth. 

Social conscience is a rebel against wrong deals of any power on earth. It 

always strives for social justice and peace. In an ideal society both men and 

women would be treated as equally. There is no discrimination on ground of 

caste, creed, religion etc. To him "man is the cause of social relations. The 

society exists in the individual and the individual cannot live without society. 

He believes in an integrated view of man and society. Man is the organ of 
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family, and family is one of the organs of society". (Dr. B. R. Ambedkar's 

Political Philosophy, Chandrakant D. Shivakeri.) 

To Ambedkar, "Religion to mean the propounding of an ideal scheme of 

divine governance. The aim and object of which is to make the social order in 

which men live a moral order". Theology is not religion, but a subject which 

signifies "a discourse or doctrine concerning divine things. There are different 

types of theology such as mythical theology, civil theology, natural theology, 

reveal theology, etc. According to Ambedkar, theology stands for three 

fundamental ideas, namely; 'The existence of God; God's providential 

government of the universe; and God's moral government of mankind". 

Ambedkar's philosophy of religion are as follows: all religions are true and 

equally good; God is an essential element of a religion; the relation of morality 

to God and religion is necessary; religion should be based on rules and 

principles. For the creation of an ideal society the religion is necessary. 

Religion would be used on the purposes of justice and social equity. To him, 

religion is a social force and it is essential for man and society. True religion is 

the found action of society. He drew a fine distinction between rules and 

principles. To him, rules are practical, they are habitual ways of doing things 

according to prescription. But principles are intellectual, the useful methods 

of judging things. (Ambedkar on Religion, (ed.) Nagendra Kr. Singh). 

The casteless society consists of liberty, equality and fraternity. Dr. 

B.R. Ambedkar was alone who wanted to annihilate casteism in modem India. 

Caste system is a synthesis of various dimensions of human society. It is a 

wholesome mechanism to perpetuate the poor in eternal poverty, ignorant in 

constant state of ignorance and the governing class as rulers, unchallenged 

and undisturbed. Casteless society is a free from discrimination and it is an 

ideal society which is popularly known as 1ust society'. Equality is the official 

doctrine of Buddhism. For this reason Dr. B.R. Ambedkar embraced 

Buddhism to demolish caste system. 

Ambedkar is respected and remembered as a great nationalist, a 

political thinker, an intellectual revolutionary, a great social reformer, a 

prolific writer and a critic of philosophical systems of Indian philosophy 

consisting of Vedas, Brahmanas, Srnritis, Upanishads, Dharmashastras, 

Puranas, Bhagwat Gita, which defended the Varnashrama Dharma. 
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Ambedkar found all these shastras of the Hindus as the instruments of social 

coercion and economic exploitation of the lower caste people at the hands of 

the higher class people- Brahmins, Kshatriyas and Vaishyas. 

He emphasized that Indians should make political democracy, a social 

and economic democracy. To him, "democracy is not only a form of 

government, but it is also a form of society." He wanted to demolish casteism, 

terrorism, communalism, separatism, provincialism, unrest among the 

minorities, nepotism, poverty, inequality, illiteracy, unemployment and 

untouchability because these evils are hindering development of the nation. 

His goal was upliftment of the down-trodden classes from discriminative 

justice of the Hindu society. He raised his voice against injustice, suppression 

exploitation and tyranny. His raised was establish equal status for all in the 

spheres of religious, social, economic and political activity society, 

giving opportunities to every one to progress. 

In fact, Ambedkar's society' or was on 

equality and fraternity. His views "there is nothing fixed, nothing eternal, 

nothing sanatan - thus every thing is changing and change is the law of life 

for individual as well as for society:' He was not only anti-caste, anti-priest, 

anti- Brahmin, but was also against all types of injustice and exploitation. His 

society is not an organism. It is based on human attitudes and fellow feelings. 

Ambedkar's ideology for depressed classes is more relevant today in 

India. In order to establish social democracy and political freedom, justice, 

equality, constitutionalism etc. these should be understood in the light of 

their relevance in the present-day conditions of Indian society and polity. In 

order to provide fundamental rights to all the citizens of this country his 

constitution tremendously influenced on masses of our country on the ground 

of caste, creed, religion etc. 

To Ambedkar, 'Chatmvama' was antithesis to ideal society. In ideal 

society all division between Brahmin and non-Brahmin, touchable and 

untouchable and Northerner and Southerner will vanish. 

Ambedkar propagated the idea that all land should belong to the state. 

Basic Industries should be state monopolies. To improve the industrialization 

and full employment of all, he propagated state socialism. To him, casteism is 

harmful to improve industrialization. Ambedkar suggested nationalization of 



life insurance and advocated state management and state ownership in 

industry for the benefit of the poor and weaker sections. All his views are 

relevant in India even today, especially those regarding prevention of 

concentration of economic power in the hand of Capitalists and material 

resources redistribution. (State and Minorities, B.R. Arnbedkar). 

There are many good works on Arnbedkar's life and his mission. One 

can begin by citing the following works which are more or less biographical in 

nature with references to his concems on social justice, nation building and 

the Constitution making in free India. These are-

Shabbir Mahammed (ed), Arnbedkar on Law, Constitution and Social 

Justice, Rawat Publication, Jaipur, 2005. 

Shyam Lal. and K.S.Saxena (ed), Ambedkar 

Rawat Publicaltions. Jaipur 1998. 

Sociological Thoughts RR Ambedkar, 

Jaipur, 2001 

Building, 

Publishers, 

There are few works which deal will specific aspect of Dr. Ambedkar' s 

thought process and policy actions such as -

R. Abraham, Ambedkar's Contlibution for Economic Planning and 

Development: Its Relevance, Kanishka, New Delhi. 2002. 

R. Nagendra Singh, Alnbedkar on Religion, Anmol, New Delhi, 2000. 

Jagadish Chandra Mandai, Poona Pact and Depressed Classes, Sujan 

Publication, Kolkata, 1999. 

Prakash Deo, Socio-Economic Thought of Dr. B.R. Arnbedkar, Nanak 

Publications, New Delhi, 2004. 

Apart from this cluster of works, references may be made to the 

following works which have tried to examine Arnbedkar's social and political 

ideas from a macro-perspective, taking the Indian case as a point of reference. 

These are: 

K.S. Bharati, Foundations of Arnbedkar's Thought, Datta Sons 

Publishers, Nagpur, 1990. 
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Chandra Bharill, Social and Political Ideas of B.R Ambedkar, Aalakh 

Publishers, Jaipur, 1977. 

K.L. Bhatia and others, Social Justice of Dro B.R. Ambedkar, Deep and 

Deep., New Delhi, 1995. 

Christopher Jaffrelot, Dr. Ambedkar and Untouchability: Analysing and 

Fighting Caste, Permanent Black, 2005. 

D. Keer, Dr. Ambedkar: Life and Mission, Popular, Bombay, 1971. 

G.S. Lokhande, B.R. Ambedkar - A Study in Social Democracy, 

Intellectual Publishing House, New Delhi, 1982. 

V.T. Patil (ed.}, Studies in Arnbedkar, Devika Publications, 1995. 

A.M. Rajasekharich, Ambedkar Quest Social Justice~ 

These are some very important works done on Ambedkar's social 

and political ideas. There are many other works which deal with other aspects 

Ambedkar's ideas on society, economy and polity. This section cannot 

be exhaustive in view of so many publications. It can be treated only as a 

representative presentation. The section on select Bibliography contains a 

detailed list on this aspect. 

III 

Research Questions 

i) What has been the meaning of 'Just Society' in Ambedkar's view? 

ii) What are the factors that had led, Ambedkar to think in terms of 'Just 

Society'? 

iii) To what extent, the concept of just society' is in agreement with the 

concept of an egalitarian society ? 

iv) How and in what way, did Ambedkar seek to achieve this goal ? 
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IV 

Methodology 

The proposed study is essentially historical - analytical in natureo Both 

primary and secondary sources will be analyzed to construct logic of 

discussion. Needless to mention, literature on Indian society, economy and 

polity will be of great help in formulating the conceptual frame for the 

proposed study. Archival materials for this reason will be examined. 

Chapter·· I 

Chapter- II 

Chapter-III 

Chapter-IV 

Chapter-V 

Chapter-VI 

v 

Chapterwise Break-up (Plan of the Study) 

Introduction - The Problem -- Conceptual Framework 

,.....,.,, 1"""'" of the Indian Social Order - Basic Features and 

Contradictions. 

Role of Caste and Religion in India- Ambedkar's own 

Conception. 

Ambedkar's Thought Process - His Views on Caste and 

Related Issues. 

Ambedkar and his Idea of Just Society - Basic 

Foundation. 

Conclusion. 


