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PREFACE 

The name of Dr. B.R. Ambedkar is remembered not only as the maker 

of India's Constitution but as a fighter against all kinds of social evils, 

emerged out of artificially created social stratification on caste lines or 

religious considerations. There cannot be any disagreement among the 

scholars if one places Dr. Ambedkar as one of the greatest social reformers 

that India has even produced. 

It is true that there may be a section of opinion which does not 

recognize him as a social or political philosopher as Rousseau or Hegel or 

Bentham or J .S. Mill and Karl Marx had been. In fact, he assimilated within 

himself all the qualities of a philosopher and social as well political activisL 

Such a blending of these two aspects in one person is seldom seen. 

may be recalled that Dr. Ambedkar had to face the evil consequences 

of caste and other considerations throughout his life. An analysis of his 

mental make up can establish the fact that his own experiences throughout 

his life convinced him that unless a society built on egalitarianism and justice 

is created, the country could not make any progress. He had the advantage of 

going through the world history, the social structure of other countries and 

the means through which these societies could become free in all senses. 

He understood very well that no western model in this respect could be 

applied in the Indian setting. India with her unique features needed to be 

seen, explained and analysed with the help of typically constructed 

indegeneous model. That is why, he devoted his whole life in search of such a 

model which could bring about a society free from all such vices. 

It is interesting to note that Dr. Ambedkar did not believe only in 

philosophy or theory. He was of the opinion that only philosophy or theory 

could not produce the desired result unless backed by sound practices. This 

is an area which should not be lost sight of by any observer. In fact, he tried 

to achieve this end through a sound idea which could be materialised through 

solid institutional support. It is true only institutions without any convincing 

philosophy may not last long as the feelings or attitudes of the society is 

highly psychological in nature. So the primary task of a social reformer is to 
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charge the attitudes of the people and make them realize the source, content 

and consequences of evil practices that they encounter in their lives. 

This is exactly what Dr. Ambedkar did. A look into the history of India's 

Constitution making will suggest that he stood firm in his conviction and put 

forward his argument in the debates of the Constituent Assembly for the 

institutionalization of his ideas in the form of constitutional guarantees. 

Attempts have been made by scholars at different phases to present Dr. 

Ambedkar as the leader of the depressed classes only. But such a 

presentation can only portray one aspect of his personality. He had been a 

leader of the down-trodden people cutting across any caste or religion barrier, 

He was really a leader of the masses, a month-piece of the oppressed people 

all over the world. 

ideas on a society' as been 

Essentially a thematic study, it concentrates only on this 

aspect society but references have been made to other different but 

interrelated issues which Dr. Ambedkar highlighted throughout his life and 

activities. 

l) ~a! ~~~ 
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(Badal Sarkar) · ' 
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CHAPTER -I 

INTRODUCTION - THE PROBLEM - CONCEPTUAL FRAMEWORK. 

Dr. Ambedkar was one of the greatest jurists, lawyers, political leaders, 

prolific writers, a renowned economist, an assiduous anthropologist and 

sociologist, an eminent constitutional lawyer, a foremost social reformer, a 

profound thinker like Martin Luther to protestant Christians, the brightest 

star and jewel of modem India. He was born on 14th April, 1891 to an 

untouchable family, like millions of other untouchable in the Mahars caste of 

Maharastra. Bhim's ancestral village was Ambevade, a small town in the 

Hatnagiri District of Maharastra State. The Mahars are cultivators, village 

servant and soldiers. The family followed the Bhakti cult of Kabir. The family 

was always opposed to varna, caste father was Ramji 

Sakpal and mother was Bhimabai and grand father was Maloji Sakpal. Dr. B. 

R Ambedkar's father had once been a teacher in an army school. Ramji 

Sakpal was a subedar in the Army and settle in Ratnagiri District. When Dr. 

Ambedkar was hardly two years old his father retired from military service 

and came down to Dapoli where Dr. Ambedkar was sent to a primary schooL 

Bhim was the 14th children Ramji Sakpal. 

Dr. Ambedkar completed his primary education at Satara and began 

his high school career along with his brother Balram. During his school days 

Dr. Ambedkar faced hatred because he was belong to Mahars caste. He was 

overturned from a bullock-cart while going to Goregaon where his father 

worked as a cashier. Dr. Ambedkar was drinking water stealthily at a public

water course, but he was debarred by high caste Hindus. He realized that he 

was belonged to an untouchable caste, he was beaten black and blue. Once a 

barber refused to cut his hair, because it could defile his razor, washerman 

refused to wash his clothes. All such insulting refusals and ill-treatments 

must have engendered in him a burning hatred for varna, caste and 

untouchable. 

During the school periods of Dr. Ambedkar some teachers had hatred 

towards him and a few others loved him for his intelligence and smartness. A 

Brahmin teacher was in the high school and whose name was Ambedkar. The 
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Brahmin teacher of Bhim asked to drop the surname 'Arnbedkar' and write 

Ambedkar after his name Bhimrao Ramji. Since then he came to be known as 

'Bhimrao Ramji Ambedkar'. Ramji Sakpa1 got his sons admitted into Maratha 

High School and after a few months, he was sent to the Elphinstone High 

School and his two sisters like Manjula and Tulsi were a1ready married and 

residing in Bombay. The atmosphere in the Govt. High School was not free 

from casteism and untouchability. 

Dr. Ambedkar wanted to offer Sanskrit as one of his optiona1 subject, 

but he was forbidden by his Brahmin teachers. Ambedkar felt it as insult. 

After doing heart and soul he passed the Matriculation Examination in 1907. 

Sri. S. K. Keluskar who was a teacher and social reformer presented him a 

new book entitled on "Life of Goutam Buddha". 

He passed examination from Elphinstone College at Bombay in 

191 The Maharaja of Baroda Sayaji Rao Gackward am'lounced to help the 

untouchable and Ambedkar receive a monthly scholarship of Rs. 25 from 

Maharaja. Arnbedkar was awarded 'Overseas Scholarship' by the Maharaja of 

Baroda for prosecuting the Post graduation studies in the U.S.A. On 4th June, 

1913, he signed an agreement with the Education Development that having 

received financial help from the princely state of Baroda, he was bound to 

serve for ten years the Baroda state after the completion of his studies. He 

arrived in New York in July 1913 and at the Columbia University he studied 

Economics, Sociology, Political Science and Mora1 Philosophy for securing his 

master's degree and the Doctorate of Philosophy. He took his M.A. degree for 

his thesis entitled on "Ancient Indian Commerce" in 1915. He a1so presented a 

paper entitled on 'Caste in India' : Their Mechanism, Genesis and 

Development in 1916. Simultaneously he was working another thesis entitled 

on "Nationa1 Divided of India : A Historic and Ana1ytica1 Study" which was 

accepted bythe Columbia University for the degree of Ph. D. in June 1916. 

Arnbedkar left America in June 1916 and reached London for further 

studies in Economics, Politica1 Science and Law. He got himself admitted in 

Grays Inn for Law and Economics in the London School of Economics and 

Politica1 Science. He obtained D. Sc at London for a thesis entitled on "The 

Problem of the Rupee". 
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Mter retuming to India, he offered his services by the Maharaja of 

Baroda and he was appointed a probationer in the office of the Accountant 

General as a Military Secretary to the Maharaja. The Maharaja of Baroda 

could not make any arrangement for his lodging. He appealed to two friends, 

one a Hindu and the other a Christian for shelter. The Hindu friend said "If 

you come to my house my servants will go" and the Christian friend wanted to 

consult his wife. (BAWS- Vol. 10, 1991). 

With the help of Sri Shahu Maharaja of Kolhapur he started a 

fortnightly paper entitled on "Mook Nayak" on January 31, 1920 to voice the 

grivances of the depressed classes. He again left for London in July 1920 to 

complete his studies in Law and Economics. He started reading a lot in the 

British Museum, Indian Office Library, London University Library and other 

city librariesc obtained M. Sec in Economics, D. Sc. and Bar- at- Law. He 

read an paper before the students union entitled on "Responsibility of a 

Responsible Government of India". In political sphere he was suspected to be 

an Indian revolutionary. The leamed doctor was as a competent professor 

with erudile scholarship. Dr. Ambedkar had to make his own arrangements 

for a separate earthen pot for drinking water in the Professors common room. 

He was treated by his staff and peons as a leper. When Dr. Ambedkar went to 

Baroda to start his legal practices, the driver of a tonga asked him to get down 

at the entrance of that city lest orthodox caste Hindus conspicuously noted 

the tonga being adversely affected the clientable of the tonga driver. Dr. 

Ambedkar was a member of the Viceroy's Executive Council in the pre·· 

independence day. At the request of the Viceroy and his wife Dr. Ambedkar 

went to see the ancient architecture of a prominent temple in East India. 

When he put his foot on the very first step of the temple, the priest of the 

Hindu temple came down running and allowed the Viceroy and his wife, 

coming from thousands of miles beyond the seas, to enter the temple, but 

prevented entry to Dr. Ambedkar on the plea that he was an untouchable. 

Ambedkar strongly protested and said" If I fail to do away with the 

abominable tharldom and inhuman injust under which the class into which I 

was bom has been groaning. I will put an end to my life with bullet". 

Dr. Ambedkar took to the work of social emancipation of the 

untouchables. To spread education, promote cultural awakening, improve the 

economic conditions among the untouchables he established an independent 
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organization in 1924 which is popularly known as 'Bahishkrit Hitakarini 

Sabha'. He also established Samata Sainik Dal to led his people in Mahad 

(District Kolaba) to exercise their right to drinking water from the Chawadar 

Tank in 1927. To provide a wide publicity the problems of the untouchables 

he started a Marathi paper entitled on "Bahiskrit Bharat" in April 1927. On 

2nd February, 1927, Dr. Ambedkar was nominated a member of the Bombay 

Legislative Council by the Governor of Mumbai. Dr. Ambedkar realized that 

Manusmriti of Manu considered to be a symbol of inequality, cruelty and 

injustice. The Manusmriti was placed on a pyre, in a socially dug pit, and was 

ceremoniously burnt at the hands of untouchable hermits on December 25, 

1927. On 4th September, 1927, he established "Samata Samaj Sangh" by 

demanding for opening independent temples for the untouchables. They 

demanded for social rights, temple entries etc. Another agitation for mahars 

launched by Ambedkar for entry into the Kalam temple of Nasik in 1930. Dr. 

Ambedkar Government Law College at Bombay as an acting professor 

from June 1928 and later he also became the principal of this college. When 

Simon Commission came in India 1928, Ambedkar as a Lawyer co-operated 

with the commission with the hope that some legal changes would benefit the 

untouchable. He demanded political protection to the untouchables. He 

claimed reserved seats for SCs/STs people. He demanded for 'separate 

electorates' for SCs/STs. It was really a beginning of political war between Dr. 

Ambedkar and Gandhi including Congress Party. Dr. Ambedkar's argument 

was that if the untouchables were kept away from the mainstream of social 

and religious life of the Hindus, then they should also be separate politically. 

The untouchables were a separate and distinct element in the social and 

political life of India. Therefore, they should be given 'separate electorates'. 

The British Government announced the grant of 'separate electorates' not only 

. to the SCs/STs, but also to other communities like Sikhs, Muslims, Anglo 

Indians and Europeans. However, Mahatma Gandhi deadly opposed the 

separate electorates to the depressed classes and started fast unto death 

against it. In order to save the life of Mahatma Gandhi and to safeguard the 

legitimate interests of the untouchables, signed the famous agreement known 

;; Poona-pact, on 24th September, 1932. The Poona-pact offered some 

~rved seats to the depressed classes for a period of ten years. Under the 
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79th Constitutional Amendment Act in 1999, this period has been extended 

upto 25th January, 2010. 

To emancipation of Dalits, he organized his own people's platforms like 

Depressed Classes Education Society, Independent Labour Party and 

Scheduled Castes Federation etc. For awakening the education, culture, 

political consciousness and other social rights of the depressed classes in 

India Ambedkar started a paper entitled on "Janata". He fought for social 

equality and political rights of untouchables people. He stood for a real 

economic welfare of workers and labourers. He wanted for the workers 

adequate wages and good conditions because most of the labourers were 

belonged to lower castes. 

Dr. A_mbedkar was appointed as Labour Minister of the Viceroy's 

Executive Council in June 1942. He founded the 'People's Education Society' 

which started Sidhartha College in Bombay in '"June, 1946. Under his 

supervision, the society also started Milind College at Aurangabad. Dr. 

Ambedkar also established a 'Bharat Bhushan Printing Press' in Bombay on 

19th August 1947, he became the first Law Minister of Independent India. In 

194 7, 29th August, the Constituent Assembly appointed him as Chairman to 

the Drafting Committee for the Indian Constitution. 

India was partitioned into India and Pakistan in August 1947. On the 

request of Jawaharlal Nehru, Dr. Ambedkar also joined Nehru cabinet as the 

first Law Minister of India. He was appointed as the Constituent Assembly on 

August 29, 1947. He worked almost singly and Labouriously. He was called 

"the Chief Architect of the Constitution" of India. Ambedkar wanted to reform 

the entire Hindu society and that is why he prepared and introduced the 

Hindu Code Bill in parliament on February 5, 1951. He resigned from the 

Nehru Cabinet on September, 27th 1951. Ambedkar was awarded the 

Doctorate of Law by the Columbia University on June 5, 1952. He awarded 

the degree of D. Litt from Osmania University, Hyderabad - Deccan on 

January 12, 1953. He went to Nepal and Burma to attend world conference 

and proposed to bring about a revolution for Bhudhism in India. He breathed 

his last on 6th December, 1956. 

Under the leadership of British Prime Minister Lord Atlee sent a 

Cabinet Mission to India. The proposals of the Cabinet Mission were accepted 
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by all leaders in India. The Cabinet Mission suggested the formation of a 

committee to assist the Advisory Committee and 4 sub-committees to assist 

the Advisory Committee in the preparation of the Constitution. The Sub

Committees are - i) Fundamental Rights Committee, ii) Minorities Sub

Committee, iii} North East Frontier and Tribal Areas and Assam Excluded and 

Partially Excluded Areas Sub-Committee, iv) Excluded and Partially Excluded 

Areas (other than those in Assam) Sub-Committee. 

Dr. Ambedkar was appointed as a Chairman of the Drafting 

Committee. He played a crucial role and made significant contribution to the 

framing of the Indian Constitution. In this connection, he received the 

necessary help and advice from Sir B. N. Rau, Sri AAJ.ladi Krishnaswami 

Ayyanger and so on. 

"India as a 

shall be a Union 

in l Constitution 

. But Dr ... Ambedkar did not accepted and said "India 

States". He described federalism is an agreement between 

the states, wherein the state has the freedom to secede from the federation. If 

it is a union it is indestructable. Union means nobody has the rtght to secede 

from the federation. 

In regard the fundamental rtght, Ambedkar has taken special care to 

protect the interests of the depressed classes. Dr. Ambedkar included the 

Articles 14, 15, 16, 17, & 21 to protects the interests of the depressed classes 

of the society. He stressed on right to equality, prohibition of discrimination 

on the basis of religion caste, creed, sex, place of birth or any of them, equal 

opportunity in regard of public services, abolition of untouchability and 

protection of life and personal liberty. He described Article 32 as 'very heart 

and soul' of the Constitution. 

Dr. Ambedkar was in favour of Parliamentary form of government in 

preference to the presidential form of government. Ambedkar pleaded that the 

head of the state should be nominal as the king the Constitution of England. 

The President of India is the head of the state, but not executive. He 

"'presents the nation, but does not rule the nation. President is the titular 

'd and the Prime Minister is the real head that means the Council of 

·ter is the defacto head of the state. In Parliamentary form of government 

mcil of Minister is collectively responsibly towards the parliament. On 



- 7-

the advice of the Prime Minister a person should nominated as a member of 

the Cabinet and the member of the Cabinet be remove in the advice of the 

Prime Minister. 

In order to improve the socio-economic condition of persons belonging 

to SCs/STs, reservations in jobs and legislature were given to the details in 

various parts of the Constitution. Article 335 of the constitution assumes the 

special privilege in government services and legislature belonging to SCs/STs. 

Dr. Ambedkar wanted to annihilate the Hindu caste system from Hindu 

society. Today, even the Dalit castes are swelling. Besides the SCs and STs, a 

large number of castes in the name of Other Backward Classes (OBC} have 

come to the fore. 

I 

Objectives of the Proposed Study 

The proposed study is an attempt at understanding Ambedkar's 

concept of 'just society'. It may be noted that the concept of just social order 

found its place in the philosophical scheme of many thinkers, both Indian and 

foreign. But the concept of a just society' in Ambedkar's views acquired a 

special meaning because Ambedkar being a representative of a down trodden 

community could understand the plight of the people belonging to that 

community. Right from the beginning, he staged a relentless struggle against 

the strict regimentation of the caste-hierarchy of the orthodox Hindu society. 

One may conclude that his inclination towards Budduism at the stage of his 

life is an example of rejection of caste regimentation. 

In that respect, Ambedkar holds a unique position in making modem 

India. An untouchable by birth, he was given the task of framing a 

Constitution for free India, committed to the ideas of secularism, equality and 

democratic spirit. This has made Ambedkar's role all the more fascinating and 

his multi-dimensional activities of social, economic and political nature 

enabled him to curve out a place in the modem India. 

The proposed study is uni-dimensional in the sense that it seeks only 

to explore the nature of a society Ambedkar stood for. But mere the idea of 

haVing a society may not be sufficient unless it is becked by a well thought 
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out way of achieving it. This is, infact, the importance of having a 'praxi's- a 

combination of theory and practice. 

Ambedkar was both a theoretician and a social activist. In a very few 

cases one may find such a personality who combines within himself. The rare 

qualities of evolving a theory and a providing a way for implementing it. 

In his very recent publication, "The Idea of Justice", Amartya Sen has 

dealt with a number of issues regarding the notion of justice. He has 

emphatically said that though justice is a "hugely spreading idea", the search 

for it could look hopeless like "looking for a black cat in the dark room when 

the cat isn't there". 

Apparently, this may sound pessimistic; but he reminds that a society 

no escape frorn sea.rchii!g for justice, Philosophers a..11.d political theorists 

down the ages have done in two ways: one way is to look for the perfectly just 

society and the "transcendental institutionalism" that can form the basis for 

this "not less or not more, but absolutely just" society. 

It appears that he is very much concerned with the idea of getting the 

concept of justice institutionalized as mere discussion at the philosophical or 

theoretical level can not bring out any substantial change in the social set-up 

or social stratification. His own approach to the question of justice is different. 

It is "Comparative rather than transcendental". He refers to John Rawls' "The 

Theory of Justice" to show that he has not followed the method of analyzing 

the concept which Rawls has adopted in his work. According to Amartya Sen, 

Rawls identified "perfectly just institutions". But to Amartya Sen, the way 

people live. in a society is influenced by not just by institutions and laws but 

also by their behavior, their actions, reactions and their movements. The 

question is one of the impact of institutions of people's lives only. 

"Transcendentalists" would not do anything about battling injustices 

until their world of perfectly just institutions come into existence. He has cited 

from history campaigns against slavery, women's subjugation and other social 

evils by thinkers like Adam Smith, J.S. Mill, Mary Wollstone Craft and Karl 

Marx to argue that the world cannot wait for the perfectly just society to 

campaign on such issues. 
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He has perfectly observed that life would be unbearable if one does 

nothing, socially or politically, until one knows what an ideal state is. 

Preventing manifest problems of injustice is more important than "looking for 

a perfectly just society". It is not a matter of only political philosophy but also 

of political practice. He pleads that institutions of 'nity' (policies and 

principles) have to be submitted to demands of 'naya' Oustice). 

This is a area the proposed study seeks to prove. It is not a study of 

biographical nature but essentially analytical centering round the basic idea 

of 'just society'. Apparently, the concept may not sound new but given the 

India situation, it had serious implications. The proposed study, being a 

madest one, would try to examine this aspect. 

II 

Overview of J,iterature 

It must be pointed out that at the outset the literature probing the 

present suqject of study, available in India, is rather scanty. An attempt has 

been made to investigate the problems of making the modern India in the 

context of ~just society'. There is enough space to study the above issue. 

Barring a few articles in the journals and some manuals and guide books and 

committee reports at the all India level, no literature on the subject under 

considerations available to find out the making the modern India in the 

context of just society'. Therefore, of course, many good standard books and 

papers on the historical evolution and theoretical concept as well as on the 

problems of Nation-Building adopting to 'classless society' or 'ideal society' or 

just society' in India. Very few studies made so far, have thrown light on the 

Dalits movement in India, Dr. Ambedkar on women, Dr. Ambedkar and 

Emancipation of Dalits, Dr. Ambedkar on Justice etc. Hence, the present 

author had to depend heavily upon fresh and updated official data and these 

had to be fitted into the conceptual framework While the theoretical and 

Indian literature were of immense help, the absence of any substantive 

material on the specific problems of investigation proved to be a great 

handicap. It is, therefore, reasonably clear that the present work has been in 

a realistic sense a new, and original enterprise in an uncharted field. A 
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perusal of the literature scanned for purpose of this research will establish 

this poinC 

The father of Indian Constitution Dr. Ambedkar wanted to establish an 

"Ideal State" or "Casteless Society" and this society is based upon the 

principle of justice. Therefore, through clue from his basis of an 'ideal society', 

we have entitled this essay as: Dr. Ambedkar's vision of just society. The ideal 

society would be based on liberty, equality and fraternity. In his famous work 

"Annihilation of Caste", he described the "ideal society" or "just society". An 

ideal society should be dynamic. For seeking the problems of Nation-Building 

of India in the context of his ideas of just society, the available overview of 

literature include {i) Existing Social Order. (ii) An alternative society based 

upon Justice. (iii) Way to establish a Just society, (iv} Abolition of caste system, 

Renunciation of Hinduism and embraced Buddhism, (vi) Concept of State 

Socialism, (vii) Fundamental ri.ghts, (viii) Abolition Shastras. (ix) 

Inter-marriage Inter-caste dining etc. are available. 

Dr. Ambedkar discussed at length in his essay "The Hindu Social Order 

Its Essential Principles" relating to Hindu social order. To Ambedkar, the 

existing social order means Hindu social order, because the present Indian 

order is deeply rooted in the Hindu Varna (caste) system. According to 

Ambedkar, the original Hindu social order recognized only 4 classes or castes 

i.e. (i) Brahmins (priests), (il} Kshatriyas (warriors), (iii) Vaishya {traders) and 

(iv) Shudras (servants). The Brahmin is placed at the first in rank, below him 

to the Kshatriya and below the Kshatriya is the Vaishya. Below the Vaishya is 

the Shudra and below the Shudra is the Anti-Shudra or the untouchable. 

This order of precedence among the Hindus is not only conventional, but it is 

also spiritual, moral and legal. The Brahmins were assigned to study and 

teach, the Kshatriyas were to protect and fight, the Vaishyas were to took 

after trade and the Shudras were assigned to serve. If any individual goes 

against this order the punishments was recommended by Hindu Shastras. 

Every person's caste status or class status was decided by birth place, not on 

one's ability. 

Dr. Ambedkar wanted to drastically change the existing Hindu social 

order. For the creation of an ideal society he has recognized the two essential 

principles. One is, the individual is an end in himself and the aim and 
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objective of society is the growth of individual life and their personality. The 

society is not above the individual. He demanded the individual Human 

Rights. The second is, the ideal society or just society must be founded 

consonance with liberty, equality and fraternity. He has said that any good 

social order or society has also to go through the two tests. The first is that 

'the test of justice' and the second is that 'the test of utility. 

Dr. Ambedkar, in his essay entitled on the "Hindu Social Order : Its 

Essential Principles", he has divided liberty into two categories. One is the 

'civil liberty' and other is the 'political liberty'. The 'civil liberty' includes (i) 

liberty of movement which is opposite to arrest without due process of law. (ii} 

liberty of speech which includes liberty of thought, reading , writing and 

discussion and (iii) liberty of action which includes liberty to join in 

governmental and non - governmental services etc. To Ambedkar, the political 

liberty consists in the right of the individual to share in the framing of laws 

and in the making and unmaking of government. He has strongly emphasized 

on the educational liberty for all individuals specially for SCs/STs and other 

untouchables people of the society. He was the exponent of the positive 

liberty. 

The meaning of equality is the "exactly the same, degree, value, or 

equality". But in liberal sense, the question has been raised all human beings 

are same or not. Dr. Ambedkar said that all the persons may not be equal 

with regard to physical strength, in artistic skill, in material wealth, or mental 

capacity or mental faculties, but all "human beings are possess in degree and 

kind, fundamentals characteristics that is common to humanity. All human 

beings are possess moral equality". (Hindu Social Order : Its Essential 

Princples, B.R. Ambedkar} 

Dr. Ambedkar in his essay entitled on "Philosophy of Hinduism" says 

that fraternity consists in consonance with ideas, sentiment and fellow 

feeling. In his own words "I and my neighbours, are we all brothers, are we 

even fifteenth cousins, and I their keeper, why should I do right to them". To 

Ambedkar, the " 'ideal society' or just society' should be mobile, should be full 

of channels for conveying a taking place change in one part to other part. In 

an ideal society there should be many interests consciously communicated 

and shared. Another name of fraternity is democracy. Democracy is not only a 
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form of government. It is primarily a mode of associated living of conjoint 

communicated experience." (Annihilation of Caste, B.R. Ambedkar) 

Dr. Ambedkar pointed out that the 'ideal society' or 'just society' or 

'classless society' is possible to establish in the way to the annihilation of 

caste or Verna and side by side the religious notions should be abolished. He 

stressed on reinterpretation of Hindu religion such as Upanishad, Vedas, 

Smrities etc. The all persons without castes, creed, religion, culture etc would 

be posses the three rights as; 'physical weapon', 'political weapon' and 'moral 

weapon'. Dr. Ambedkar stated that for establishing the 'ideal society' or 1ust 

society' it is essential to change in the fundamental notions of life and to 

create the new social order he has given the three practical notions. The first 

is that various caste and sub-castes should be abolished. The second is that 

inter-caste dining should be adopted. The third is that inter-marriage should 

allowed. In way he is trying to establishing the society" or ·:just 

Another way to establish the just society he strongly suggested to 

discard the authority of the shashtras and destroy the religion of shastras. 

In the Preamble of the Indian Constitution we find the basic structure 

of the Indian Constitution. The Preamble of the Indian Constitution 

components with the just society, liberty equality and fraternity. Justice on 

social, economic and political; liberty of thought, expression, belief, faith and 

worship; equality of status and opportunity, and to promote among them all; 

fraternity, assuring of dignity of the individual and the unity and integrity of 

the nations. 

Above the 4 components of preamble of the Indian Constitution implies 

"An Alternative Society Based Upon Justice" which means the 'ideal' or 'just 

society'. One will understand the form of government envisaged in the 

Constitution of India and the vision of just society of Dr. Ambedkar was same. 

In order to improve the conditions of the weaker sections of our society 

Dr. Ambedkar introduced the Hindu Code Bill in parliament. The Hindu Code 

Bill was introduced the Constituent Assembly on 11th April, 194 7 by Dr. B. R. 

Ambedkar. The main objectives of the Hindu Code Bill may be summarized as 

follows: 
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To give to the female member of the Hindu family full rights in matters 

of property, marriage, divorce, adoption, maintenance, inheritance, minority 

land guardianship. 

To provide all members of a Hindu family the individual freedom and 

social equality and also protection to womenfolk against the evils of dowry 

and deprivation, disease and hunger. 

To achieve the better condition of the daughter and the widow, the 

daughter and the widow of a pre-deceased son eligible to inherit property. 

Dr. B. R Ambedkar stood for a just society based on the secular 

morality. This means that he studied human beings who live and struggle for 

their dignity and rights in the present world. To Arnbedkar, a just society is 

due to rights social relations to promote a..11d 

safegua_rd interest of the down-trodden classes. DL Ambedkar was a 

rationalist, humanist an empiricist who examined and evaluated facts, 

and problems with the terms of man and society. In this way he was 

tried to adopt a just society in India. {Sociological Thought of B.R Ambedkar, 

D. Jatava}. 

The basic aim of social justice is to remove of imbalances in the 

political, social and economic life of the people and creates a just society. The 

objectives of social justice are establishing a welfare state. The just society is 

free from discrimination and where the weaker sections of society are not 

deprived of the basic necessities of life like food, clothing, shelter and means 

livelihood. To B. R Ambedkar, the just society would be constitute in 

conso~n@ce with liberty, equality fraternity and distributive justice (Social 

Justice in India, (ed) B. R. Purohit, Sandeep Joshi). 

According to Ambedkar, the ]ust society' or 'ideal society' is based on 

"social conscience" and without which no ideal society can exist on this earth. 

Social conscience is a rebel against wrong deals of any power on earth. It 

always strives for social justice and peace. In an ideal society both men and 

women would be treated as equally. There is no discrimination on ground of 

caste, creed, religion etc. To him "man is the cause of social relations. The 

society exists in the individual and the individual cannot live without society. 

He believes in an integrated view of man and society. Man is the organ of 
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family, and family is one of the organs of society". (Dr. B. R. Ambedkar's 

Political Philosophy, Chandrakant D. Shivakeri.) 

To Ambedkar, "Religion to mean the propounding of an ideal scheme of 

divine governance. The aim and object of which is to make the social order in 

which men live a moral order". Theology is not religion, but a subject which 

signifies "a discourse or doctrine concerning divine things. There are different 

types of theology such as mythical theology, civil theology, natural theology, 

reveal theology, etc. According to Ambedkar, theology stands for three 

fundamental ideas, namely; 'The existence of God; God's providential 

government of the universe; and God's moral government of mankind". 

Ambedkar's philosophy of religion are as follows: all religions are true and 

equally good; God is an essential element of a religion; the relation of morality 

to God and religion is necessary; religion should be based on rules and 

principles. For the creation of an ideal society the religion is necessary. 

Religion would be used on the purposes of justice and social equity. To him, 

religion is a social force and it is essential for man and society. True religion is 

the found action of society. He drew a fine distinction between rules and 

principles. To him, rules are practical, they are habitual ways of doing things 

according to prescription. But principles are intellectual, the useful methods 

of judging things. (Ambedkar on Religion, (ed.) Nagendra Kr. Singh). 

The casteless society consists of liberty, equality and fraternity. Dr. 

B.R. Ambedkar was alone who wanted to annihilate casteism in modem India. 

Caste system is a synthesis of various dimensions of human society. It is a 

wholesome mechanism to perpetuate the poor in eternal poverty, ignorant in 

constant state of ignorance and the governing class as rulers, unchallenged 

and undisturbed. Casteless society is a free from discrimination and it is an 

ideal society which is popularly known as 1ust society'. Equality is the official 

doctrine of Buddhism. For this reason Dr. B.R. Ambedkar embraced 

Buddhism to demolish caste system. 

Ambedkar is respected and remembered as a great nationalist, a 

political thinker, an intellectual revolutionary, a great social reformer, a 

prolific writer and a critic of philosophical systems of Indian philosophy 

consisting of Vedas, Brahmanas, Srnritis, Upanishads, Dharmashastras, 

Puranas, Bhagwat Gita, which defended the Varnashrama Dharma. 
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Ambedkar found all these shastras of the Hindus as the instruments of social 

coercion and economic exploitation of the lower caste people at the hands of 

the higher class people- Brahmins, Kshatriyas and Vaishyas. 

He emphasized that Indians should make political democracy, a social 

and economic democracy. To him, "democracy is not only a form of 

government, but it is also a form of society." He wanted to demolish casteism, 

terrorism, communalism, separatism, provincialism, unrest among the 

minorities, nepotism, poverty, inequality, illiteracy, unemployment and 

untouchability because these evils are hindering development of the nation. 

His goal was upliftment of the down-trodden classes from discriminative 

justice of the Hindu society. He raised his voice against injustice, suppression 

exploitation and tyranny. His raised was establish equal status for all in the 

spheres of religious, social, economic and political activity society, 

giving opportunities to every one to progress. 

In fact, Ambedkar's society' or was on 

equality and fraternity. His views "there is nothing fixed, nothing eternal, 

nothing sanatan - thus every thing is changing and change is the law of life 

for individual as well as for society:' He was not only anti-caste, anti-priest, 

anti- Brahmin, but was also against all types of injustice and exploitation. His 

society is not an organism. It is based on human attitudes and fellow feelings. 

Ambedkar's ideology for depressed classes is more relevant today in 

India. In order to establish social democracy and political freedom, justice, 

equality, constitutionalism etc. these should be understood in the light of 

their relevance in the present-day conditions of Indian society and polity. In 

order to provide fundamental rights to all the citizens of this country his 

constitution tremendously influenced on masses of our country on the ground 

of caste, creed, religion etc. 

To Ambedkar, 'Chatmvama' was antithesis to ideal society. In ideal 

society all division between Brahmin and non-Brahmin, touchable and 

untouchable and Northerner and Southerner will vanish. 

Ambedkar propagated the idea that all land should belong to the state. 

Basic Industries should be state monopolies. To improve the industrialization 

and full employment of all, he propagated state socialism. To him, casteism is 

harmful to improve industrialization. Ambedkar suggested nationalization of 



life insurance and advocated state management and state ownership in 

industry for the benefit of the poor and weaker sections. All his views are 

relevant in India even today, especially those regarding prevention of 

concentration of economic power in the hand of Capitalists and material 

resources redistribution. (State and Minorities, B.R. Arnbedkar). 

There are many good works on Arnbedkar's life and his mission. One 

can begin by citing the following works which are more or less biographical in 

nature with references to his concems on social justice, nation building and 

the Constitution making in free India. These are-

Shabbir Mahammed (ed), Arnbedkar on Law, Constitution and Social 

Justice, Rawat Publication, Jaipur, 2005. 

Shyam Lal. and K.S.Saxena (ed), Ambedkar 

Rawat Publicaltions. Jaipur 1998. 

Sociological Thoughts RR Ambedkar, 

Jaipur, 2001 

Building, 

Publishers, 

There are few works which deal will specific aspect of Dr. Ambedkar' s 

thought process and policy actions such as -

R. Abraham, Ambedkar's Contlibution for Economic Planning and 

Development: Its Relevance, Kanishka, New Delhi. 2002. 

R. Nagendra Singh, Alnbedkar on Religion, Anmol, New Delhi, 2000. 

Jagadish Chandra Mandai, Poona Pact and Depressed Classes, Sujan 

Publication, Kolkata, 1999. 

Prakash Deo, Socio-Economic Thought of Dr. B.R. Arnbedkar, Nanak 

Publications, New Delhi, 2004. 

Apart from this cluster of works, references may be made to the 

following works which have tried to examine Arnbedkar's social and political 

ideas from a macro-perspective, taking the Indian case as a point of reference. 

These are: 

K.S. Bharati, Foundations of Arnbedkar's Thought, Datta Sons 

Publishers, Nagpur, 1990. 
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Chandra Bharill, Social and Political Ideas of B.R Ambedkar, Aalakh 

Publishers, Jaipur, 1977. 

K.L. Bhatia and others, Social Justice of Dro B.R. Ambedkar, Deep and 

Deep., New Delhi, 1995. 

Christopher Jaffrelot, Dr. Ambedkar and Untouchability: Analysing and 

Fighting Caste, Permanent Black, 2005. 

D. Keer, Dr. Ambedkar: Life and Mission, Popular, Bombay, 1971. 

G.S. Lokhande, B.R. Ambedkar - A Study in Social Democracy, 

Intellectual Publishing House, New Delhi, 1982. 

V.T. Patil (ed.}, Studies in Arnbedkar, Devika Publications, 1995. 

A.M. Rajasekharich, Ambedkar Quest Social Justice~ 

These are some very important works done on Ambedkar's social 

and political ideas. There are many other works which deal with other aspects 

Ambedkar's ideas on society, economy and polity. This section cannot 

be exhaustive in view of so many publications. It can be treated only as a 

representative presentation. The section on select Bibliography contains a 

detailed list on this aspect. 

III 

Research Questions 

i) What has been the meaning of 'Just Society' in Ambedkar's view? 

ii) What are the factors that had led, Ambedkar to think in terms of 'Just 

Society'? 

iii) To what extent, the concept of just society' is in agreement with the 

concept of an egalitarian society ? 

iv) How and in what way, did Ambedkar seek to achieve this goal ? 
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IV 

Methodology 

The proposed study is essentially historical - analytical in natureo Both 

primary and secondary sources will be analyzed to construct logic of 

discussion. Needless to mention, literature on Indian society, economy and 

polity will be of great help in formulating the conceptual frame for the 

proposed study. Archival materials for this reason will be examined. 

Chapter·· I 

Chapter- II 

Chapter-III 

Chapter-IV 

Chapter-V 

Chapter-VI 

v 

Chapterwise Break-up (Plan of the Study) 

Introduction - The Problem -- Conceptual Framework 

,.....,.,, 1"""'" of the Indian Social Order - Basic Features and 

Contradictions. 

Role of Caste and Religion in India- Ambedkar's own 

Conception. 

Ambedkar's Thought Process - His Views on Caste and 

Related Issues. 

Ambedkar and his Idea of Just Society - Basic 

Foundation. 

Conclusion. 
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CHAPTER-II 

REVIEW OF THE INDIAN SOCIAL ORDER - BASIC FEATURES AND 

CONTRADICTIONS 

I. Indian Social Order in Ancient Period 

In this chapter an attempt is made to reach in ancient Indian social 

order. It is believed that the pre-Dravidian settlers were the natives the 

aborigines of India. It was a savage and primitive society. Various views were 

developed by diverse anthropologists relating to the racial elements in the 

population of Indian. There are 7 large groups i.e. the Mongoloid, Indo-Aryan, 

Dravidian, Mongolo-Dravidia."l, Atyo-Dravidian, Sentho-Dravidian and Turko

Iranian. No type of man originated on the soil of India, all are inhabitants 

having arrived originally from other lands, but developing within India some 

salient features and then passing on outside India. 

The Indian people are divided into seven broad categories. An 

approximate order those who carne in India from outside their names given as 

follows. 

1. Negritos, Brachycephalic Negroids, they are the oldest people have come to 

India from Africa and now they are surviving in the Andaman Islands and 

Malaya. Some of them seen to occur among the Nagas in Assam and 

others tribes in South India. 

Proto-Australoids, they came from East Mediterranean area {Palestine). 

Early Mediterraneans, Leptorrhine, Dolichocephals, who brought earlier 

forms of the Austric speech. 

4. Advanced Mediterranean, Leptorrhine Dolichocephals, those who became 

the 'Dravidian' in India. 

5. Armenoids, most probably they came with advanced Mediterraneans 

Dravidian alongwith other language. 

6. Alpines, they came earlier than Vedic Aryans with speaking Aryan dialects. 

They are surviving in Gujarat and Bengal. 
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7. Vedic-Aryans or Nordics, Lephorrhine Dolichocephals who brought the 

Vedic Aryan (Sanskrit) seek. 

8. Mongoloids, Brachycephals, they touched only the Northern and Eastern 

fringes, but not greater part of India. 1 

Dr. B.S. Guha, the Director of Anthropological Sunrey of India, has 

given "six main races with nine sub-types" as follows : 

1. The Negrito 

2. The Proto-Australoid 

3. The Mongoloids, consisting of : 

i) Palaeo-Mongoloids 

a) Long headed and 

b) Broad headed types 

ii) Tibeto-Mongoloids 

tf. The Mediterrannean, consisting: 

i} Palaeo-Mediterranean 

ii) Mediterranean, and 

iii) The so-called oriental type 

5. The Western Brachycephals, consisting of: 

i) The Alpinoid, 

ii) The Dinaric, and 

iii) The Arrnenoid 

6. The Nordic. 2 

These six types of races are discuss given below : 

1. The Negrlto : The Negritos were first human inhabitants and extinct 

on the soil of India. A small group of Negritos is still surviving in the 

Andamans. The Negrttos race have been found among the Kadars and 

Palayans of Cochin and Travancore HUls, the Irulas of the Wynad, the Angami 

Nagas of Assam and some of the Rajmahals Hills tribes in Eastern Bihar. 

Originally they would appear to have came from Mrica through Arabian and 

the Coast -lands of Iran and Baluchistan. The culture of the Negritos was as 

like as eothilic stage of history. They have their own culture and language. 

2. The Proto-Australoid : They appear to have came after the Negritos 

from the West and East. A group of the Proto-Australoids passed on the 

Australia in very ancient times popularly known as "Austronesian" including 
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Indonesia, and Melanesians and Polynesians. The Proto-Australoid type was 

modified both within and beyond by admixture with the Negritos and the 

Mongoloids and if would seen the Kol and Munda type in India, the Non

Khamer type in Assam, Burma, and Indo-China, the Nicoberese in the Nicober 

Islands, and Polynesian types in the Islands of the Indian Archipelago and 

those of Melanesia and Polynesia. The Austronesian closely associated with 

Indonesian, Melanesian, Micronesian and Polynesian languages. The Austro

Asiatic associated with the Kol and Munda speeches of India, Nicobarese and 

Man-Khumer speeches of Assam, Burma and Indo-China. 

The Mongoloids: There are two types Mongoloids, One is Palaeo

Mongoloid and other is Tibeto Mongoloids. The Palaeo-Mongoloids are sub

divided into VJ.TO types. The first is long-headed and the second is broad 

headed Mongoloids. The long-headed Mongoloids is resembles \vith 

Polichocephal and forming a dominant element in Assam and the Indo

Bunnese shape long-headed Mongoloids is headed and 

found among the less plimitive tribes in Burma and in the Chittagong Hills. 

They are less developed section of this race. The Tibeto-Mongoloids are more 

advanced Mongoloids and they are found in Bhutan and Sikkim. 

4. The Mediterranean: Including Palaeo-Mediterranean, true 

Mediterranean and so-called Mediterranean types of Mediterranean are called 

the Mediterranean. Medium statured, dark skinned with long-head people are 

popularly known as Palaeo-Mediterranean. This is found largely in the 

Kannada, Tamil and Malayalam tracts. The true-Mediterranean are European 

type, taller and fairer than the Palaeo-Mediterraneans. This is found in the 

Panjab and upper Gangetic valley. They are Pre-Aryan "Dravidian" people of 

Northern India which became Aryanised in language and contributed largely 

to the evolution of the Hindu people and culture of North India. The so-called 

oriental type of Mediterranean are commonly miscalled the Semetic or Jewish 

and with longish nose and fair in skin. They are found in the Punjab in Sind, 

in Uttar Pradesh, in Rajputana and other part of India. 

5. The Western Brachycephals : Including the Alpinoid, the Dinaric 

and Armenoid are called the Western Brachycephals. Both Alpinoid and 

Dinaric Brachycephals appear to have spread over the greater part of India. 

The Dinaric Brachycephals are surviving in the greater part in Bengal and 
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Orissa, in Kathiwar, in Kannada. In Gujarat the Alpinoid Brachycephals show 

a greater predominance broad-bead Brachycaphels are found along the West 

Coast of India, excepting in Malabar and they are not found in the Telegu 

country. The Armenoids are long-headed Iranian Zoroastrians still surviving 

in Persia. 

6. Nordic : The Nordic entered India same time during the second 

half of the second millennium B.C. They gave to India its Aryan speech and 

bring about a great cultural synthesis leading to the foundation of the Hindu 

civilization in India. The Nordic Aryan elements are strong in part of the 

North-West Frontiers of India specially along the upper reaches of Indus and 

along its tributaries the Swat, the Panjkara, the Kunar and the Chitral river 

and in the South the Hindu Kush range. They are surviving in the part of 

the Punjab, Rajputana and Upper Ganges Valley. The appeara..">lce of Nordic 

are tall, fair skinned yellow or golden-haired and blue-eyed Nordic elements 

seems to have characterised, modified, and eliminated by natural climatic 

condition of the body and colour, hair, eyes etc. They scattered all over the 

country. 

There are four racial types at Mahe:qjo-daro, viz. (i) Proto-Australoid, (ii) 

Mediterranean, (iii) Mongoloid and (iv} Alpinoid. They remains unearthed at 

Mahenjo-daro demonstrate the existence of different sections of people who 

may be grouped into four main classes, the learned class, warriors, traders 

and artisans, and fmally manual labourers corresponding roughly to the four 

varnas of the Vedic period. The learned class probably consists with priests, 

physicians, astrologers and sorurers. According to archeologists, there was no 

fighting classes, but there were existence of the "palace" with ancient 

foundations, the swords and fortwalls were exists in Sind. It also shows that 

some of the people were well armed. They were similar to the Kshatriyas 

whose duty was to protect the people. The traders and artisans consists with 

mason, engrarer, shell-worker, weaver, gold-smith, they are similar to vaishya 

corresponding of the Vedic period. The manual labour consists with leather 

workers, basket makers, peasant, fishermen etc. similar to Shudra 

corresponding of the Vedic period. 3 

The population of Mahe:qjo-daro was heterogeneous and comprised at 

least four different racial types, viz. Proto-Australoid. They mainly consisted of 
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the Mediterranean types. The Aryan and Dravidian denotes linguistic groups 

that have been used in an ethnic sence and the authorship has been ascribed 

to Dravidian, Brahuis, Sumerians, Panis, Asuras, Vratyas, Vahikas, Dasas, 

Nagas, Aryans etc. The Indus Valley culture was Dravidian, Brahmins, 

Sumerians, Panis, Asuras, Vratyas, Vahikas, Dasai, Nagas, Aryanst etc. 4 The 

Indus Valley culture was Dravidian in nature. Though the language of the 

Brahuis was Dravidian speaking, but they are of Turko-Iranian origin yet they 

are distinct from the various people speaking Dravidian language in Central 

and Southern India. No doubt, the Sumerians were in close correlation with 

the Indus Valley in ancient days. The Sumerians formed a part of the 

population at Mahenjodaro. Sir John Marshall pointed out that the Panis, 

Vratryas, Vahikas, Asuras, Dasas and Nagas were distinct from Vedic 

civilisation. He argued that the date of the Rigveda is subsequently to 1500 

B.C, more than a thousand after the last vestige the Indus Valley 

civilisation disappeared, he cannot think of the Aryans in connection with the 

Indus Valley civilisation. 

The Indus Valley civilisation which was found at Mahenjodaro and 

Harappa is known as the "Harappa Culture". Exploration of Sind have 

brought to light three different "Cultures" viz. Amri, Jhukar and Jhanger

Jhukar and Jhanger follows the Harappa culture. Chanhu-daro civilisation 

displayed races of Jhukar and Jhanges cultures in the upper levels. 

Megasthenese came in India as the ambassador of the Greek King 

Seleukas Nickator to the Court of Chandragupta Maurya about the year 305 

B.C. Megasthenese has described and recorded the Indian social organisation 

that the population of India is divided into seven classes. 'Ibe first class is 

called philosopher class. They were the high rank in society but they were 

small group. They give suggestions to the King to improve the crops and 

cattle, promoting public interest and Governance of administration. The 

second caste consists of the husbandmen. They never go to town. The 

husbandmen were agriculturist. The King was the owner of the property and 

land. The husbandmen toll it on condition of receivingl/4 of the production. 

They were protected by the soldiers. The third caste consists of herdsmen and 

hunters who alone are allowed to hunt, keet to cattle and to sell draught 

animals. The fourth class consists with traders, manual labourers etc. The 

fifth class consists of fightingmen. They maintained at lung's expense. The 
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sixth class consists of the overseas and assigned the duty of watching and 

had made reports very secretly to the King. The seventh class consists of the 

councillors and assessors of the King. They were the highest officers of 

government. No one is allowed to marry out of his own caste and not only that 

no one is allowed to exchange one profession to another profession. There was 

fixity of occupation. 

Alberuni came in India about 1030 A.D. and he described and recorded 

the peculiar features of the Hindu Social Organisation. He has pointed out the 

four types of castes, namely, Brahmina, Kshatriya, Vaishya and Shudra. He 

pointed out that there is no differences between Vaishya and Shudra. They 

lived together in the same towns and villages and in the same houses and 

lodgings. The Shudras are called Antyaja. There are eight classes of them, 

namely, fuller, shoemaker, juggler, the basket and sheild maker, the sailor, 

fisherman, the hunter wild animals ill!d of birds and the weaver. Except the 

shoemaker and weaver were allowed to intermarry to each other. There 

are some people like Hadi, Doma, Chandala and Badhatau (sic) were occupied 

with dirty work such as cleaning of the villages and other services. They were 

considered like illegitimate children. They were considered as degraded 

outcaste. The out caste people were considered as untouchables or 

panchamas. The Brahmins could not interdining with other degradation 

castes. Al-Biruni found that most of the Brahmins reciting the Vedas without 

proper understanding. The Brahmins were completly free to give the payment 

of all dues and taxes. 

Al-Biruni stated that like Brahmins. the Kshatriyas enjoyed such 

privileges as the study of the Vedas, Performance of sacrifices etc. The 

Kshatriyas could not teach the Vedas. He notice that the Vaishya as were 

bracketed with the Shudras in matters of education and the law of theft, 

murder, marriage and rituals. The Shudras were treated as the servants of 

the Brahmins. The Shudras were called Antyajas. According to Al-Biruni, 

there were four lowest castes below the Antyajas. They were Hadi, Doma, 

Chandala and Badhatu. 

Duarte Barbosa who was Portuguese official in the service of the 

Portuguese Government in India from 1500 to 1517 and recorded the Hindu 

social system of India. He recorded some races or castes. These are-Resbutos, 
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Baneanes, Bramenes, Nayres, Biabares, Cuiavem, Mainatos, Caletis etc. 

Besides these, there are another lower castes e.g. Manen, Canaqus, Mogeres, 

Monquer, Betunes, Paneens, Revolees, Poleas, Pareens etc. He described the 

castes specially on Guzerate and coastal region of Malabar. The Resbutos 

dealt and other regions of Guzerate. They killed and ate sheep, fish and other 

types of food. The Baneanes were great merchants and traders. There was 

another dass of Heathen whom they call Bramines. They were priests class. 

In the land of Malabar there was another caste of people called Nayres. The 

Nayres always carried their arms like swords and shields, bows and arrows 

etc. They lived with the King and other Lords. They had no touch with any one 

of low caste, neither they eat, nor drink, nor share in the house of a Nayers. 

The Nayers did not sleep with lower caste of people. In Kingdom of Malabar 

there was another caste people whom call Biabares. They were Indian 

Merchant the land. In this land there is another caste of people 

called Cuiavam. Their business was to make pottery and bricks for roofing the 

houses of the Kings and idols. They had their own sort of idolatry. The 

occupation of Mainatos was to washed the clothes for Kings, Bramenes and 

Nayers. The Caletis were lower castes and belonged to weaver's community. 

The weaving of cotton and silk cloths was their earning source. They had their 

own idolatry. The Manen was another lower caste. They were washermen for 

common people. The Canaqus of Malabar was lower caste. Making buckles 

and umbrellas was their main trade. They were great astrologers. Ageres were 

lower caste of Heathens. They were masons, carpenters, smiths, metal 

workers and some were goldsmiths. There was another lower caste called 

Mogeres. They were almost the same as the Tuias and they do not touch one 

another. They had no marriage law. Mogeres were sailors and fishermen. They 

have no idol.Like the Nayers they were as slaves. The Monquer were lower 

caste. They were fishers. They had their own idolatry. The Betunes were lower 

caste. The salt making and rice growing was their business. The Revoleens 

were firewood and they go naked covering only their personal ports made by 

leaves of certain trees. The Poleas and Pareens were belonged to lower caste. 

Therefore, caste was a fundamental institution of the Hindu social 

organisation. 

Above of all discussion, it has rtghty been observe that the Hindu 

society believe the four classes, namely- i) The Brahmins (priestly and 
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educated class). (ii) The Kshatriyas (military class), (iii) The Vaishya (trading 

class) and (iv) The Shudras (servant class). 

Risley divided the people of India into six types, i.e. the Turko-Iranian, 

the Indo-Aryan, the Scytho-Dravidian, the Aryo-Dravidian, the Mongolo

Dravidian and the Mongoloid. These are discuss given below through a 

diagramatic picture. 
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It is rightly may observe from above mentioned racial discussion of 

Indian population is based on regional variation. Every caste is consisted with 

mixed pedigree. Neither Brahmin nor Kshatriya belongs to the original Aryan 

stock.5 

II" Theories of the Origin of the Hindu Social Order 

The Rigveda : The Rigveda is the earliest written literature regarding the 

source of the ancient Indian social order. The Purusa-Sukta of the Rigveda 

drives the entire society to Aryan and non-Aryans into four classes known as 

Varnas. i.e. the Brahmin, the Kshatriya, the Vaishya and the Shudra. It was 

believed and preached that for the prosperity of the World, the creator 

(Prajapati Brahma) created the four Varnas. Rigveda says the creator created 

tl1ese Vai-uas from different parts of his body ioe~ "Braw."1rrJn \vas bom from his 

mouth, the Rajanya or Kshatriya from his arms, the V aishya from his thighs 

and the Shudra from his feet". 6 

These four V arnas are found in Satapatha Brahmans (II - 4 - 11) the 

Taittiriya, Brahmana Varna (III - 12 - 9, 3), Vajaseneya, Samhita and the 

Atharva Veda.The four fold vision of Varnas are found in Srauta-Sutra of 

Drahyana and in the Puranas. 

The Brahmin, Kshatriya and Vaishya V arnas are born twice (Dwija). 

The first being from the mother and second from the investiture with sacred 

girdle. In the second birth Savitri is the mother and the teacher is the father 

because he gives instructions in the Vedas. Therefore, it is rightly observed 

that the first three Vamas are born twice (Dwija) whereas the Shudra is born 

only once. There is a great difference between the first three are said to be the 

conquering Aryan the last one is to be the conquering Shudra or Dasyu. 

Aryans are said to possess light colour and the Shudra or Dasyus possess 

dark colour. In the Yajur Veda and the Brahmanas are found the same four 

fold division of Indian society. 

The Rigveda exclusively depicted Indian Hindu social order. It was 

purely an Aryan concept. The persons who possessed knowledge of the sacred 

love, officiated in the religious ceremonies and received gifts were called 

Brabmins, those who possessed fought were called Kshatriyas, the traders are 

called Vaishyas and those are manial services were called Shudras. A 
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diagrammatic shows the Hindu social order in the Rigvedic period are given as 

hierachical system of Hindu Social order as follow : 

Brahmins 

Kshatriyas 

Vaishyas 

Shudras 

The Period of Brahmana : In the period of the Brahmanas, the Rig-Vedic 

division into the Aryan and Non-Aryan (Dasa} was replaced by that of Daivya 

{goldly} and Asurya (Demons). The Brahmin was supreme authoriPJ of the 

society and they are represented divine Varna. The Shudra are the lower in 

the social order. The Brahmins was always higher, noble than Kshatriya and 

Vaishya. The Shudras were the servants of all upper three classes. 

The Period of Upanishad : The Upanishads uphold the Varnasrama 

Vyavastha as an essential part of Karma doctrine. On the basis of Individual 

capacities to works the society divided into four fold division of Varnas. The 

Upanishad unable to breakdown the entire social system. Upanishad failed to 

destroyed the Vedic ritual and orthodox Hindu culture of Varnas. Although 

the Upanishadic conception of Atman and Brahma (Soul and God) destroyed 

the discrimination between man and man spiritually the Upanishad could not 

destroy in equality of ancient Indian Hindu society. 

The Kalpa-Sutras : In Kalpa-Sutras the first three Varnas (Brahmin, 

Khatriyas, Vaishyas) were allowed to perform Upanayan.Literally the 'Kalpa' 

means rituaL The Kalpa-Sutras comprise of the Srauti-Sutras which deals 

with sacriftes known as Srautyajanas. The Griha Sutras conduct household 

ceremonies like marriage and Upanayanas and Dharma Sutras deal with right 

and duties of different classes of society. The three Varnas i.e. Brahmin, 

Kshatriya and Vaishya became dominating class and they were called Dwijas 

and were allowed to hear Upananishada, the study of Vedas and they were 

possessed the all political authority in the society. In Kalpa-Sutra some 

Shudras were allowed to perform small domestic Yajnas and Shraddha. The 

Kalpa-Sutra allowed to Shudra girl to marry a Dvij without chanting mantras. 
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Shudra were only allow in religious and ritualistic festivals for watching. The 

Drama Shastras was strongly against the Shudras. 

The Epic Age : The Ramayana and Mahabharata accepted supremacy of 

Brahmanism and divinely order. Both the epics believed that the Varna 

System as originated by the Gods themselves. The epics revealed the high 

position of Kshatriyas. Both the epics declared that the Varna system in 

society originated on the basis of nature of work and duties and it is inherited 

in nature. By doing service and bhakti to the gods they can attain moksha. 

Every varnas perform their duties has been assigned to their Karma of the 

previous birth. The Mahabharata also accepts the authority of divine social 

order, Karma and transmigratioin. The Mahabharata believes that a man is 

born in high and low Varna because of Karma in previous birth. Both the 

epics also denyed the right of Upanayan to Shudras. The Shudras those who 

were treated as asuras, demons, rakshasas The dominating of Brahmins 

over them is justiciable because of Karma in previous birth. 

The Pukkasa and Chandalas were also depressed classes. They were 

not allow to live within the walls of the town. In Dharmasashtras the 

occupation of a Chandala is to carry the dead bodies of men who have no 

friends in other Vamas. In the Madhyadesa deals with fivefold division of 

society i.e. Brahman, Kshatriya, Vaishaya, Shudra and Nisada. In Rigveda 

depicted that "Indra Panch Kachhatinaya." Its meaning is that "Indra is the 

ruler of the five races". In the Buddhist Jataka also give the same opinion. In 

Manusmriti, the Nishadas, Chandalas and Pukkasa were under casteless 

classes. Kalhan, in his Sanskrit works "Raj Tarangini" pointed out that the 

Chandalas have been placed as martial or warriors. 

The 'Manusmrtti' of Manu which was probably composed during the 

period 1-700 A.D., accepts only the twice born of the Brahmins, Kshatriyas, 

Vaishya, The Shudra has only once birth. There is no fifth varnas. Those who 

are not of the four castes, Manu says this is the 'Mixed Castes' i.e. anuloma, 

pratiloma etc. According to Manusmrtti, the Chandalas and Sapaka were the 

most hatred groups those who were the offspring of a Shudra made from a 

Brahaman Woman and Chandal male and a Pukkasa female respectively 

(Manusmriti of Manu 10.51.52) Manusmriti of Manu 10.51-52 pointed out 

non-human views on these groups to as "the dwelling of Chandalas and 
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Sapaka should be outside the village; they should be deprived of dishes 

(apatra). their property consists of dogs and asses. Their clothes should be the 

garments of the dead and their ornaments should be of Iran, and their food 

should be in broken dishes; and they must constantly wonder about" 7 

Srimad Bhagavad Gita : Srimad Bhagavad Gita has been recognises the 

'Triguna' theory of Varna. These three Gunas are Sattwa (light or 

intelligibility), Rajasa (activity) and Tamasa (darkness, covering). The Sattwa 

guna dominates over Rajasa and Tamasa. The Sattwa guna qualities are 

classified a Brahmin. They have the qualities of virtue, truth, wisdom, 

goodness and highmindedness. Those who have rajasic qualities are called as 

Kshatriya. They have the qualities of activity and would be joined as soldiers 

to protect the country. The maximisation of self-interest and orientation of the 

people belonging to the combination of Sattwa and Rajas are called Vaishya. 

'The Persons ha-ving such Tomasic qualities are called Shudras. The Sattwa 

kamas are connected with selfrestrain, faithfulness, highmindedness, 

austerity, purity, forgiveness, straight-forwardness, knowledge, wisdom and 

belief in God. The Kshatriya-karmas are associated with the expression of 

valour, power, courage, bravery, giving protection to the weak. The Vaishya 

karmas are connected with the trading, agriculture merchandise and the 

Shudras karmas are associated with the services of the upper three classes. 

The status and position of the Shudras made by the Brahmanic law

givers summarised by Dr. B.R. Ambedkar are as under: 

i) That the Shudra was to take the last place in the Hindu social order. 

ii) That the Shudra was impure and therefore no sacred act should be 

done with in his sight and within his hearing. 

iii) That the Shudra is not to be respected in the same way as the other 

classes. 

iv) That the life of a Shudra is of no value and any body may kill him 

without having to pay compensation and it at all of small value as 

compared with that of the Brahmana, Kshatriya and Vaishya. 

v) That the Shudra must not acquire knowledge and it is a sin and crime 

to give him education. 

vi) That a Shudra must not acquire property. A Brahmin can take his 

property at his pleasure. 
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vii) That a Shudra cannot hold office under the state. 

viii) That the duty and salvation of the Shudra lies in his serving the higher 

classes. 

ix} That the higher Classes must not intermarry and interdining with the 

Shudra. 

x) That the Shudra is born in servility and must be kept in servility 

forever. 8 

Xi) The Shudra was a lower caste made by the Brahmanic law-givers. 

xii) If Shudra touches a women of the higher classes he will be liable to dire 

punishment. 

xiii) If the Shudra is guilty of an offence against the Brahmin, the Brahmin 

has the more privilege a.'l.d right to collect the property from the Shudra 

than the Kshatriya, Vaishya and Shudra. 

xiv) A Brahmin could take property from the Shudra as punishment for 

sacrifices of the Shudras. 

:&11) A Brahmin could not live in a country where the Shudra king is living. 

Dr. Ambedkar in his article entitled on "The Brahmanic Theory of the 

Status of the Shudras" pointed out that the Roman Jurists divided the men 

into five categories, i.e. 

i) Patricians and Plebian. 

ii) Freemen and Slaves. 

iii) Citizens and Foreigners. 

iv) Persons who were sui juris and persons who were alieni juris, and 

v) Christians and Pagans. 

Persons who were privileged under Persons who were suffered disabilities 
Roman Law under Roman Law 

i) Patricians i) Plebians 

ii) Freeman ii) Slaves 

iii) Citizens iii) Foreigners 

iv) Sui Juris iv) Persons who were alieni juris 

v) Christians v) pagans 
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Under the Roman Law, the freeman possessed both civil rights and 

political rights. The civil rights of a citizen comprised rights of connubium and 

commercium. In virtue of the connubium the citizen could contract a valid 

marriage and in virtue of the commercium he could acquire and dispose the 

all kinds of property. The political right of the Roman Citizen possessed 

included jus suffragii and jus bonorum, the right to vote in public election 

and right to hold office. 

Under the Roman law, the slaves could not possessed the civil and 

political rights. They were the one kind of property of his master. They had no 

right to aquire the property. 

The foreigners were called Peregrine. They were not citizens and had no 

and poliUcal rights. a foreigner could obtain no protection unless he was 

under the protection of a citizen. 

The alieni were subject to authority of another person. The 

authority was variously called such as Patestas, Manus, Mancipium. Under 

the Roman law the person subject patestas were such as slaves, children, wife 

in Manus, debtor assigned to the creditor by the court and a higher gladiator. 

The correlative disabilities which persons alieni juris suffered as a 

result of being subject to Potestas were : 1) they were not free, 2) they could 

not acquire property, 3) they could not directly vindicate any wrong of injury 

done to them. 9 Under the Roman law the Pagans were suffering disabilities 

and Christians were the priviledge classes. 

The Plebians were not slaves. They were freemen and enjoyed jus 

commercii or the right to acquire, hold and transfer property. Their disability 

consisted in the denial of political and social rights. Their disabilities were not 

permanent. The Patricians and the Plebians could not intermarry with each 

other. This disability was removed by the passing of the Canulenian Law in 

B.C. 445 which established legal provision relating to intermarriage between 

the Patricians and Plebians. The Plebians could not hold public office and 

Augurs in the public Temples of Rome. This disability of the Plebians was 

abolished by the Ogulnian Law passed in B.C. 300. The political disability of 

the Plebians was removed and they had secured the right to vote in popular 

assemblies under the Constitution of Services Tullius the Sixth King of Rome. 

The Republic was established in B.C. 509. For this reason some act was 
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passed in Rome such as, the Plebian Tribunes in B.C. 494; the questorship 

was opened to them, formally in B.C. 421 and actually in B.C. 366; the 

dictatorship in B.C. 356; the Censorship in B.C. 351; and the Praetorship in 

B.C. 336. The Hortensian Law enacted in B.C. 287 marked a complete 

triumph for the Plebians. These act enacted the equality between the 

Patricians and the Plebians. 

The Brahmanic theory did not recognise equality among various 

Varnas, where as the Roman law recognised equality by act passed in several 

times. Dr. Ambedkar raised question why the Brahmanic Law did not abolish 

the distinction between the Traivarnikas and the Shudras as the Roman Law 

did by equality the Plebians with the Patricians? There is great need to reform 

the Bral1mnical law through Constitutional method. A Shudra could not 

entitled to perform Vedic sacrifices and was not able to repeat the Vedic 

Mantras. The Brahmanic literatures propounded that to read, hear fuJ.d 

sacrifices of the Vedas by the Shudras community is a crime and preached 

that if the Vedas were read and hear by the Shudras the tongue should be cut 

off motten lead should be poured into his ear. 

Ambedkar raised question towards the propounder of the Brahmanic 

law that what is the explanation of these disabilities? Why did the Brahmanic 

Law-givers take such a cruel attitude towards the Shudras? The Brahmanic 

Law book says that the Shudras have not no light to Uparnaya and they 

should not hold the public office. They had no right to property. These 

concepts of the Brahmanic Law are truly barbarious and arbitrary in nature. 

The Shudra is punished because he was born in Shudra family. Like the 

Roman Law, the Brahmanic Law should be reformed in order to solve the 

Shudra problems. Every men and women should be treated equally without 

on the basis of birth place or colour of skins, religions, creeds etc. 

III. Theories of the four Varnas 

The Brahmins : It is believed and preached that for the prosperity of the 

world the creator (Prajapati Brahma) created the Brahmin from his mouth. 

The Brahmins are twice born. His first birth only gives him, his manhood, 

whereas the second raises him to the exalted rank of Brahmin. The name of 

the Brahmins came from Brahmas. 
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The seven penitents or Rishi or Munis namely, Kasyapa, Atrt, 

Bharadwaja, Gautama, Viswamitra, Jamadagni and Vasistha were the 

ortginal founders of the various sects of Brahmins of the present days. The 

Vasista and Viswamita are those who were considered worthy of being 

admitted into the high caste of Brahmins. They were favoured by gods 

specially of Vishnu. The seven Munis were finally transferred to heaven and 

according to Hindu tradition they were to be recognized in the seven stars 

that fonn the Great Bear which are neither more or less than the seven 

famous Rishis themselves. They are the brightest stars in the sky because 

they realised that a Hindu imagination is only appealed through the visible 

and that was the best way to perpetuate the veneration due to there 

illustrious beings. 

As regard Santiparva, 196 of Mahabharata presented that the ortginal 

Gotras were four in number called after the names Angiras, Kasyapa, 

Vasistha and Bhrigu. Later the Angiras Gotra was spilt up into two which 

were known by the names of the two grandsons of Angiras, viz. Bhavadvaja 

and Gautama. Bhrigu's name came to be substituted by that of his 

descendant J amadgnL To these afterwards three new Gotras were added Atri. 

Viswamitra, Agastya. 

According to Atharvaveda V.l7.9 "'The Brahman is Lord, neither the 

Rajanya nor the Vaishya" According to Aittlriya Brahmana VII.7, "A Brahman 

is better than a Kshatriya". The Taittlriya Brahman declares that "A Brahman 

is all god" 10 

Kshatrlyas : The Aaittiriya Brahamana Vlil. 24 declares "the gods do not eat 

the food offered by a King who has no priest". 11 The Kshatriyas had lost the 

right of priestly function. The members of the other castes were not so 

entitled. Aaittiriya Brahman VII.14.19 declares that the Kshatriyas are not 

empowered to sacrifice and they are not allowed to take part in a sacrifice in 

the garb and character of his class, but had no adopt those of a Brahman 

before entering the sacrifice. Brahman and Kshatriya came with their 

instruments. The instruments of the Brahman were the instruments of the 

sacrifice, and the instruments of the Kshatriya were a chariot, the arrow and 

the bow. The Kshatriya was not permitted to enter, and seeing that he could 

not fmd any returned. The Brahmins oppose to other castes. The Brahmans 
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came with their instruments. Therefore, the sacrifice is established in the 

Brahmans" 

Vaishya: During the vedic period the distinction between Vaishya and 

Sudra was strongly. In the period of Brahmana the distinction had also 

vanished. In the early Buddhist period the term Gahapati used as a 

landowning and merchantile class which ranked below Kshatriyas and 

Brahmans" The word is synonymous with Kudumbika (means householder) 

living in towns and villages. With the expansion of the Aryan domination and 

rapid increase of the Kshatriya in number, the Vaishya undenvent a kind of 

social degradation. According to Taittiriya, the Vaishya lived only to be 

exploited by the Brahmans and Kshatriyas, the separation of Rathakaras 

(chariot-ma."4:ers), Takshan (carpenter) and Kamars (workers in Brass) from 

Vaishya community is an instance in point. Thus, the Artisan classes became 

separated from the V aishya among whom there were mercants and fanners. 

V aishya means Venia or traders and them belonged after the Kshatiriya levet 

The vaishyas was born from the thigh of the Prajapati Brahma. 

Shudra: It is regarded that the Shudra was born from the feet of prajapati 

Brahrna. Originally the Shudras were kings and belonged to the ruling class. 

They were made slaves. The Kayasthas of Bengal, the Lingayats of Karnataka, 

king Shivaji, the Vaidyas of Bengal, who were all converts of Hinduism 

Gupta, Ahirs, the Goper of Bengal, Chittis the jaits, the Khatiks of the punjab, 

,Jats Goldsmiths known as panchamas or Vishya Brahmin of Men:var and 

somany rastes were once regarded as Shudras. Now-a-days they are not 

treated as Untouchables. 

The Shudras were divided into "bhojyanna" and "obbojyana". 

Traditionally the abbojyana were untouchables and they were not Dasis, 

slaves or domestic servants in ancient period. The chandalas, Vishadas, 

Vartyas or untouchables are out of the Varna system. The examples of 

untouchables castes are the Madiga in Karnataka State, Mang and Mahar 

Castes in Maharashtra, Adi Dravidas in Tamilnadu, Chamars in North India 

and Domes in Bengal live on the outside of the villages. These untouchables 

castes were also known as 'Avarnas' and its actual meaning is that the 

untouchables do not belong to the 'Varnas'. They were also called 
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Chandals and Paulkasa are belonged to fifth Varnas. 

Panchamas were also regarded as 'Hinas' of four kinds i.e. (i) Hina 

Janmana, those who were born against rule of marriage. (ii) Vratyas, those 

who were failure of Dwija in performing Upanayman at proper time. (iii) 

Mlechas, they were living in Mlecha land. (iv) Kshatriyas who stopped 

performance of sacred ceremonies. The Buddhists were regarded as mlechas

The.Jains and Buddhists did not accept the Vedas and the varnasham system 

of twice born. The Mlechas spoke a barbarian language which was different 

from the Aryan and opposed the Varna' and Ashram system. They were 

living beyond the Vindha Mountain ranges in Andhra, Anga, Varga and 

K;g linga, Arattak, Karashara. Pundra, Sauvira and Pranuna were also known 

as Mlecha countries. They resemble to Chandalas in Aryavarta. 12 

Dasos or Dasjus were non-Aryans and did not belong to the Varnas. 

They were treated as Avarnas. They did not follow the Brahminic ceremonies 

and opposed to Varna System. The Shudra was 'derived from shue (sorrow) or 

Dru (overcome) which means that one who has overcome sorrow. Dasa or 

Dasjus was a Sanskritised of the Indo-Tranian 'Dahaka', he was the king of 

Nagas. Gradually they replaced into Shudras .. Dasas were called Asuras. 

Rigveda pointed out that "Indra Panch Kachhatinama. Tadindragni 

Yadus Turvasesud Yad". "Druhyus Pavanusu Purusus Sath" (verses 1.7.9, 1-

108-8 and 6-20-2). There are two views relating to 'Panch'. The first view the 

term 'panch' here refers to the four Varnas and the fifth indigenous group 

Known as Nisada. The second view the term 'panch' here refers to the five 

main tribes of Arya people i.e. Yadu, Turvasa, Druhyu, Anu and Puru.l3 

IV. Anti-Caste Movement 

Ramanuja (1017-1137 A.D) was a Brahmin and disagreed with 

Shankara's theory that knowledge was the primary means of salvation. The 

Bhakti movement emerged by the preachers and hymn such as Jnanadera, 

Namadeva, Ekanath, Tukaram, Ramdasa, Janabai, Sena, Narahari and so on. 

Most of the saints were non-Brahmins. Namdeva was a tailor by professon, 

Janabai was a maid servant, Sena belonged to a barbar community, Narahari 

was a goldsmith, Tukaram was a farmer's son, Chokha Mela was a cobbler, 

Gora was a potter and Sawanta was Gardener by birth. They emancipated 
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between the worshipper and God. The saints wanted to annihilate injustice 

between upper castes and down-trodden classes. Jnanesvara (1275-1256 AD) 

was regarded as the progenitor of the devotional movement. Ekanatha (born 

in AD. 1548) was very much opposed to caste discriminations and he had 

great sympathy for down-trodden classes. Ekanath opposed against orthodox 

caste Hindus. 

Ramananda was a Kanyakubja of Allahabad. He was tremendously 

influenced by Ramanuja. Ramananda fought against caste and creed 

discriminations Kabir (A.D. 1440-1518) was said to have been the illegitimate 

son of a Brahmin widow and was brought up by Muslim weaver foster

parents. Raidasa was a cobbler of Varanasi. Sri Chaitanya (A.D. 1485-1533) 

was a Brahmin and he extended the Bhakti movement of Bengal. He opposed 

Brahmanism. To him, a state would be produced on the basis of truly love, 

sympathy, devotion, dance etc. 

Guru Nanak (A.D, 1469-1539) was the founder of Sikhism. He was 

Khatri by caste and was a native of Punjab. He wanted to established a 

casteless society. He was a strong supported of Kabir. Guru Gobinda Singh 

(A.D. 1666-1708) established Khalsa (the pure) based on fraternity. There 

were another saints in different parts of India from Gujrat to Bengal including 

Narndev, Jaydev, Kabir, Shaikh Farid, Surdas, Paramanand, Ravidas and 

Shaikh Bhikhan. They belonged to different castes, but their intention was 

promoting social harmony, fraternity and egalitarian society. 

Mughal emperor Akbar captured the Chittor and Ranthambor in A.D. 

1568-69. He appointed many people into the services from the Rajput. They 

were given high offices and imperial honours in return for allegiance and loyal 

services. Akbar also abolished Jizya poll tax which was exacted on non

Muslims by Muslim rulers. He organised a bureaucratic administration 

popularly known as 'Mansabdari System'. In this system he provided equal 

opportunities from all castes based on professional and occupational 

differences. Below the Mansabdars were subordinate officials belonging to 

Brahmin and Kayastha caste. 

Abul Fazal was a courtier of Akbar. He mentioned some castes i.e. 

Kayastha, Bhar, Bachgoti, Chanda!, Chauhan, Gaharwal, Gautami, Ghelot, 

Kausik and Raghubansi evidently as sub-divisions among the Rajputs, Ahir, 
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Gwalia, Garasiah, Khasia, Baortya, Bisen, Bais, Bkhand and Khari etc. 

According to his descrtptions, there were 34 types of Brahmins, 36 types of 

Kshatriyas and 48 types of Vaishyas. Ramcharitmanas of Tulsi Das (A.D. 

1532-1623) is religious in nature. 

Swami Dayanand Saraswati (1824-1883) was a Brahmin by caste. He 

was a social reformer. He was sharply critical of the Chaturvarna system of 

Hindu society. To him, untouchables were free to study Vedas and they 

should be given equal right, liberty, education and other sides of society. He 

established the 'Arya Samaj' of Bombay in 1975 to propagate his ideals 

specially abolition of caste system. Swami Vivekananda was a Brahmin and in 

1896 he founded Ramkrishna Mission for the welfare of all people. Upliftment 

of Shudras was first aim. Dadoba Pandurang Tarkhadar (1814-1882) was 

a social reformer and he belonged to non-Brahmin community. In his book 

"Dharmavive Chan" {1943) alleged that the Brahmin community of Hindu 

society is responsible for the national decline and downfalL He wanted to 

abolish the caste system from Hindu society. He was inspired by "The 

Manavadharma Sabha" of Surat ( 1844). Paramhansa Sabha was a 

continuation of Manavadhorma Sabha. Emancipation of castes and caste 

were its main purposes. 

Mahadev Gobinda Ranade (1842-1901} established 'Parthana Samaj' 

and the members of the Samaj were addressed by Keshab Chandra Sen. The 

leaders of the Samaj establised Night School for down-trodden classes. In 

1889, 'Maharashtra Village Education Society' was established to spread 

education among down-trodden classes. Jyotiba Gobinda Phule (1827-1890) 

born in Mali caste. He announced to come together both Shudras and Anti

Shudras. In 1848, he established a school for the down-trodden classes both 

for men and women. He opened six schools for the same castes in all areas of 

Maharastra. Out of six schools three for girls and three for boys. In 1873, he 

founded the "Satyashodhak Samaj" for emancipation of Dalits. A Non

Brahmin movement created by E.V. Ramaswamy Naiker. To get self respect 

and self confidence among down-trodden classes he establisted this samaj. He 

denounced Hinduism and Sanskrit language as instrument of Brahminical 

control. In 1944, he founded the 'Dravida Kazhagam.' His movement was anti

Hindu, anti-North, anti-Sanskrit and anti-God. Gopal Baba Walangekar 

belonged to Mahar community of Dapoli in the Ratnagiri Distrtct of 
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Maharashtra. Mter retiring from military service in 1886 he organised an 

untouchable movement. He wrote a book entitled on 'Vital Vidhwansan'. The 

title of the book stands for destruction of touch pollution. He tried to create 

self-consciousness and self-dependence among the down-trodden classes. He 

founded the 'Anarya Dosh Parihar Mandali (Association for removing 

depravity of the Anaryas} to fight against discriminative just of Hindu society. 

In 1892, British Govemment decided to stop the entry of Mahars in the army. 

He stood that it is ill-treatment and injustice policy of the GovemmenL Ramji 

also protested againest u:r~ust order of British Govemment. Shivram Janaba 

Kamble was important Dalits leader in Pre-Ambedkar dalit movement in 

Bombay. He convenced "All India Conference of Untouchables.' V.R. Shinde 

was another important dalits leader and he established 'Depressed Class 

Mission' the leadership of Justice N.G. Chandravarkar on 18th 

October, 1906. Shinde demanded that special representation should be given 

to the down-trodden classes in the legislature and local uniL The first All

India Depressed Classes Conference was held on 23rd-24th March, 1918, in 

Bombay under the leadership of Maharaja Sayatirao of Baroda. He announced 

to give economical help to the Untouchables for higher education. Dr. 

Ambedkar also received monthly Rs.25 for higher education in USA with the 

condition that he was bound to serve in Maharaja of Baroda as Economic 

Minister after his completion of higher education. In 1920, the 'All-India 

Depressed Classes Conference' was held at Nagpur organised by under the 

Chairmanship of Shahu Maharaj of Kolhapur. He brock the hegemonic power 

of the Brahmins by training non-Brahmins to perform the Vedic ceremonies 

and 1ituals. Dr. Ambedkar assisted financilly by Shaha Maharaja to complete 

his M.SC. and D.Sc. from London University. 

Many reformists and social workers had tried to change the orthodox 

Indian social order. Those who could create awamess among down-trodden 

classes through their institutional movements they were as under. Ramdeo 

Panth belonged to an untouchable Dhed community (1726-1 798). Ramdeo 

Panthi propagated that the trust in Vamashram should be avoided and it is 

injustice of society. The Satnami Panthi movement was founded by Guru 

Ghasidas. He was bom on 18th December 1756 in the Biaspur District of 

Chattisgarh region in M.P. The principles of Satnami movement were belief in 
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truth, avoid idolatry, belief in casteless society, avoid taking meat etc. He has 

hied to establish the casteless society. 

Naval Dharma Propounded by Naval Sahib was bom in 1783 at village 

Harsalla in Nagpur district of Rajasthan. He started religious activities among 

the Bhangis. He created 'Naval Bustee'. The basic tenets of his faith were 

avoid idolatry, avoid evil habits such as drinking, eating beef, belief in equality 

without caste, creed, religion etc. Warkari Panth is a prominent Hindu 

religious movement in Maharashtra. Sri Dnyaneshwar was its first 

propounder. He preached equality among untouchable Mahar community. 

Kabir Pahth was a another prominent religious reform movement and 

established by saint poet Kabir (1398-1494) who lived in Kashi. He belonged 

1mver caste known as julaha. His aim was to establish social equality. 

In 1875, Swami Dayanand Saraswati established The Arya Samaj.' To 

him, Vedas had laid down the four V ama division of the society which is truly 

illogical in nature. did not claim the eradication of caste system but 

strongly stated that the division of society should be determined by merit and 

not based on birth place. The Arya Samaj propagated social reforms on 

following issues. 

i) Denounced idol worship. 

ii) Eradication of priesthood superstition. 

iii) Belief in monotheism, and retained the doctrine of transmigration and 

'Kanna'. 

Protest against child marriage and sell of girl in the name of marriage. 

v) Abolition of polygamy. 

vi) Fedual education and abolition of disparity between Male and Female. 14 

The Nirankari Movement was established by Baba Dayal Singh of 

Peshawar. Be preached in monotheism and abolition of the Brahmanism. He 

had modified social rituals regarding to marriage system for a casteless 

society. The Kuka movement was founded in the Punjab in 1940 by Bhagat 

Jawahar Mai, Popularly known as 'Sain Sahib'. Aims and objectives of 

movement were the reforms of the Sikh religion by removal of social 

superstition like idolatory and worship, marriage system, caste restrictions 
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and practices untouchablity etc. The Namdhari Movement was started by 

Bhai Ram Singh of Ludhiana and he belonged to an artisan by caste. The 

aims and objectives were : 

i) Abolition of disparity of caste among the Sililis. 

ii) Inter-marriage among all classes. 

iii} Widow remarriage. 

iv) Belief in monotheism and worship of only the Holy Granth. 15 

The 'Dev Samaj' established by Shiv Narayan Agnihotri and he 

belonged to a Kanauji Brahmin family in 1887. The samaj propagated 

eradication of caste system including untouchability and abolition of child 

marriage, polygamy etc. The Sat Sabha (the society of truth) was organised by 

Lala Behari La1 at Lahore in 1866 to reform Punjabi society. Socio-religious 

reforms of the Punjabi society was its motto. The Chet Ramis got their name 

from their-Chet Ram- he was born in a family of Vishnuites at Lahore. They 

proclaimed the removal of aU castes barriers and untouchability from society. 

The Jat Pat Todak Manda1 was an organisation led by the 'Broken Classes'. 

'Radha Swami Faith' was established by Swamiji Maharaj who belonged to 

Kshatriya His aim was upliftment of the Da1it masses. Sivanarayan 

belonged to Brahmin caste at Benaras. He believed in monotheism and will of 

God. He opposed untouchability, disparty of castes, child marriage and other 

m treatment of society. The Satnami Movement emerged between 1820 and 

1830 in Chhatisgarh District of M.P. by Ghasi who was a chamer 

caste. The movement proposed.-

i) Believe in one God. 

ii) Forbade idolatry of Hindu deities. 

iii} Eradication of caste disparity and untouchability etc. 

Sachhidananda holds the Satnami movements as "essentially a social 

uprising the Chamars in the region" .16 The Gopa Jatiya Mahasabha of the 

Ahirs of Goalas was founded in 1912. The Mahasabha led by the Scheduled 

Caste for their upliftment of socio-economic conditions. 

Sri Narayan Guru was born in an ordinary Ezhava family of 

Chembazhanthi in the old Travancore State in 1857. The Ezhavas were dov;,'Il-
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trodden classes in Kerela. He founded 'Sree Narayan Dharma Paripalana 

Yogam.' The Yogam is based on truthly, cleanliness, integrity and unity. He 

propagated "for man there is only one religion; only one caste, only one 

God". 17 

Raja Ram Mohan Roy belonged to Kulin Brahmin family of Bengal and 

he founded Brahmo Samaj in 1928 in Calcutta. The Aims and objectives of 

the Brahmo Samaj were: 

i) Abolition of the caste system. 

ii) Abolition of Satidaha Patha was made by upper caste Hindus. 

iii) Abolition of polygamy and sale of girls in the name of marriage. 

iv} Introduction of widow marriage and female education. 

v) Emancipation of Kulinism. 

in monotheism. 

vii) Abolition hereditary priesthood. 

viii) Abolition of various types of superstition. 

ix) Opposed idolatry. 

x) Emancipation untouchability. 

Rammohan Roy and his Brahmo Samaj sponsored collective dining and 

intermarriage. Anti-caste and anti-untouchability movement spearheaded by 

the Brahmo Samaj. He established Atmiya Sabha in 1816. He wrote many 

books on Vedant and Upanishad and evils of Hindu society. He started 

movement to abolish the Satidaha Patha from Hindu society and he came 

successfull by Lord William Bentinck who was at that time the British 

Governor General of India. To abolish caste system and other evil rituals of 

Hindu society Devendranath Thakur established the Tattavabodkini Sabha' 

in 1938. Manav Dharma Sabha was established by Dadoba Pandurang with 

the co-operation of Durgaram Manchharam at Surat in 1844. The Sabha 

came to Bombay in 1846 and renamed the Sabha as Paramhansa Sabha by 

Dadoba Pundurang. The aim of Sabha was the abolition of the caste system 

and idol worship. 
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Mahatma Jotirao Gavindrao Phule was born in Poona in 1827 in a 

Kshatrtya Mali caste. He had opened three schools for down-trodden classes 

which were: 

a) A Girls' School at Budhwar Peth (1851). 

b) A School at Rasta Feth (1851). 

c) A School at Vital Peth ( 1852). 

He also opened a Native Library for down-trodden classes. As a teacher 

he joined the Scottish Misson School in 1854. In 1855 Jatiba started a Night 

School at his own house for untouchables and he assisted by his wife. In 

1873, Jatiba founded the 'Satyashodhak Samaj' ('Iiuth Seeking Society) for 

securing the human rights and social justice for the down-trodden classes. 

From 1876 to 1882 he was a member of the Poona Municipal body. In 1882, 

he appeared before the Hunter Commission for dalits and women education. 

In 1888, he was honoured as 'Mahatma' by a huge number of people 

gathering in Bombay. The Maharaja of Baroda Sayajirao Gaikward proposed 

that the title of "Booker Thomas Washington" be conferred upon Jatiba. He 

proposed widow-marriage, against caste discrimination on birth, early 

marriage, education for lower castes and women and children. In 1878-79, he 

opened an orphanage at Dhanakwadi Camp both for boys and girls from the 

age of 2-12 ages for their psychological development. He opened the schools 

for the children of Mahars, Dheds, Mangs, Chamars and other boys. He and 

his Samaj opposed the unjust and inhuman Hindu Brahmic scriptures. His 

three Brahmins friend those who helped to establish his Satya Shodhak 

Samaj, they were-Vinayak Bapuji Bhandarkar, Vinayak Bapuji Dengle and 

Sitaram Sakharam Dator. Jatiba was elected the first President and Treasurer 

of the Satya Shodhak Samaj and Narayanrao Govindrao Kudalak was elected 

as its first Secretary. The aims and objectives ofthe Samaj were as under: 

i) Rescue the down-trodden classes from unjust and inhuman Hindu 

scripture. 

ii} There was no need for intermediary such as priests or a preceptor 

for prayers to God. 

iii) Caste system from Hindu society should be abolished. 
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iv) Equal opportunity should be given to each other without caste, 

creed religion etc. 

v) All men are the children of God. 

vi) Avoid idol-worship and caste system. 

Jotiba Phule wrote a book called 'Sarvajanik Satya Dharma.' In this 

book he criticised all Hindu superstitions and customs, rigid and irrational 

rites, rituals dogmas and ceremonies etc. To him, caste of Hindu society is the 

main cause of unjust, inhuman, disharmony and ruin of the nation. In his 

views belief in one God, right conduct, equal rights, abolition of caste, equal 

treatment between men and women etc. are truth. Truth is the home of all 

things. Truth is t."he home of all types of religions. Trut.~ is the pillars of all 

hapiness. Eradication of caste system from the Hindu society is truth. The 

society would be constituted on the basis of liberty, equality and fraternity. 

The caste system should not be based on occupations. A Brahmin boy may 

not be meritorious and a Chamer boy may be meritorious and virtuous. 

Mahatma Gandhi was the modem emancipator of caste system of 

Hindu society. In his writings in Young India' and 'Hartjan' stressed on the 

problems of untouchability and its removal from its roots. To him, 

Bhagavadgita has never taught that a Chanda! was in any inferior than a 

Brahmin. According to Mahatma Gandhi, the Hindu scripture like Upanishad, 

Bhagavad Gita, Smrities and other writings were not consistent with truth 

and Non-violence or other fundamental and universal principle of ethics. We 

are all the songs of same God. There is no any discrimination on the basis of 

birth place. To him, there was only one Varna in India i.e. the Shudras. He 

desired that all the Hindus voluntarily call themselves Shudras.In his views 

untouchables may not be abolished through only by the force and law, for this 

reason changing of mind is necessary. When the majority of Hindu would be 

felt that the untouchability is not only a crime against God, it is the sin of 

human beings. Gandhi called themselves (intouchables) as 'Hartjans' which 

literally meaning is son of the God. For the upliftment of Hartjans he founded 

the "Hart jan Sevak Sangh". To abolish disparity between caste Hindus and 

untouchables and progress and development of the down-trodden classes was 

its main function. The Sangh is trully based on welfare of the society. It was 

not a part of political party but the Sangh is headed by the Congress party. 
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V. Social Order in Various Periods in India 

Social order in Vedic period (4000-1000 B.C): 

In Vedic period the literature which mainly includes the vedas, the 

Brahmanas and Upanishads. The Vedic period was supposed to have started 

from 400 B.C. and continued up to 1000 B.C. The approximate date ofwriting 

of Rigveda between 1500 B.C and 322 B.C. There were two views regarding 

social order. 

The first was that the Brahmin, Kshatriyas and Vaishya were existed in 

Vedic period. The Shudras did not exist. It was created by the Aryans in the 

closing phase of the Rig Veda. The second view was that the three castes i.e. 

Brahman, Kshatriyas and Vaishya were not castes but 'Varnas' which were 

not hereditary but flexible. 

Social order in Brahmanic period (1000-600 B.C) ~ 

literature of Brahmanical period includes the Brahmanas and older 

Upanishads. Approximately this period covers the span of about four hundred 

years beginning from 1000 B.C. The fourth castes became clearly established 

and the theory of fourth castes of Shudras repeatedly mentioned in this 

period, in Period (600-323 B.C) both Ramayana and Mahabharata 

pointed out the four varnas i.e.--Brahman, Kshatriyas, Vaishya and Shudra. 

Both the epic also did not had the right for education of lower castes 

(Shudras). 

Social order in Sutra period (800-300 B.C): 

There were three kinds of Sutra, namely; the Srauta-Sutras the 

Grihaya Sutras but the Dharma Sutras. In the Srauta-Sutras the upper three 

classes i.e. Brahaman, Kshatrtya and Vaishya were priority groups in society. 

The Shudra was denied the privilege of Samnyasa (renunciation). The rastra 

or nation consisted only of the three higher classes. The Shudras were 

excluded from the participation in the state a rastras activities. 

In Griha-Sutras the upper three classes were allowed to Upanayan, but 

the shudras were deprived from it. The Griha-Satras create differentiate the 

status, occupations, obligations, duties and privileges of the four principal 

castes in matters both spiritual and secular. 
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The Dharma Sutras also permitted the mixed castes. It was not only 

permitted anuloma marriages, but also prohibited pratiloma marriages. The 

Vasishtha Dharma-Sutra (XVIII) has pointed out the offspring of a Shudra 

male and Brahman female becomes a Chandala who was treated as a fifth 

varna known as panchama . 

The Grihasutras (700-300 B.C) and Dharmasutra (600-300 B.C) 

prescribed the duties and responsibilities of Varnas (four varnas) according to 

hierarchical order. 

Social order in Maurya Period (322-184 B.C): 

After the fall of Nanda dynasty in 322 B.C. the Maurya period has 

emerged. In this period the two rulers were Chandragupta Maurya (322-298 

B.C} and Ashoka {273-233 B.C). Kautilya was the Brahmin minister of 

Chandragupta Maurya. In his famous works 'Arthasastra' has pointed out the 

four V arnas in India and strongly emphasised that the king would be from the 

Brahmans or upper castes. The Shudras were strongly prohibited for sacrifice. 

Social order in post-Maurya period (184 BC-606 AD) : 

The last Maurya ruler was killed by his Brahmin commander-in-chief 

Pushyamitra Sunga who later became the ruler himself in 184 B.C. and 

established a new dynasty which is popularly known as Sunga dynasty which 

ruled for 122 years (184-72 B.C). Under the patronage of Sunga, Kanva (72-

28 B.C) and Kushan Kings (25 A.D-327 A.D) the Brahmanical religion has 

emerged. The probable date of Manusmriti is believed to be 185 B.C. The 

Gupta Period (300 A.D.- 500 A.D) became developed and the period is called 

Golden Age of Hinduism or the period of Hindu Renaissance. In this period 

the Shudras were permitted to become traders, artisans and agriculturists. 

Social order during Harsha Vardhana Period : 

Under Harsha Vardhana (606-647 A.D) the Chinese scholar Hieun 

Tsang who visited India in 630 A.D. and remained here till 643 A.D. and he 

pointed out his writing that the India was Brahmin dominated country. To 

him, the castes system existed there and unilean occupations like butchers, 

fishermen and scavengers had live outside the four walls of the city. 

Social order in Medieval Period (700-1200 A.D): 
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The Medieval period includes (a) Rajput period (700-1200 A.D) {b) 

Muslim period {1200-1757 A.D). 

(a} Rajput period (700-1200 A.D): 

The ancient Hindu period came to an end with the death of Harsha in 

the middle of the seventh Century and Medievel period of history began. After 

the death of Harsha the whole India tum into a large number of small 

independent kingdoms set up throughout the country under the Rajput ruler. 

In this period the Brahmins gave themselves more previleges, Brahmins were 

subdivided with territorial limits as Kanauji Brahmins, Kankom Brahmin, 

Telegu Brahmins and so on. On the same way, the Kshatriya and V aishyas 

were sub-divided on the basis of occupational castes, such as weavers, 

Goldsmiths, blacksmiths, Carpenters, brewers, fishermen, cowherds etc. 

(b) Muslim Period (1200~1757 A.D): 

The Prophet Mohammad of Muslim religion came into existence in the 

Arab world. The Arab's first conquest of Sind was in 712 A.D. but only in A.D. 

1206 the Slave Dynasty established its rule in Delhi. Under the leadership of 

Sultan Mahmud of Ghazani and Muhammad Ghori the Muslim invaders 

countinued to come in India. After the slave dynasty (1206-1290 A.D) the 

India was ruled by different Muslim ruler and dynasties, such as, Khilji 

dynasty (1290-1320 A.D), Tughlaq dynasty (1320-1412 A.D), Sayyid dynasty 

(1414""1451 A.D), Lodhi dynasty (1451-1525A.D) and Mughal dynasty (1526-

1757 A.D} including Babar (1526-1530 A.D), Humayan (1530-1540 and 1554-

1555 A.D}, Akbar (1556-1605 A.D), Jahangir (1605-1627 A.D), Shahjahan 

(1627 -1658 A. D), Aurangazeb {1658-1707 A. D) and his descendants and 

Bahadurshah ( 1707-1857 A. D). During this period the Muslim caste system 

became more and more rigid. The Muslim were not absorbed in the elastic 

Hindu fold. Naturally the Hindus and Muslim could not mix together. The 

Bhak:ti cult has emerged with the hand of Bhak.tas (Saints) like Ramanuj, 

Kabir, Nanak, Ckhaitanya, Tukaram, Tulsidas, Namdev etc. during the 

Muslim period in India for abolition of idolatory and excessive ritualism and 

domination of priestly class. During the Muslim period in India the Sunar 

(goldsmiths), luhar (blacksmiths), nai (barbers), dhobi (washermen) and khati 

(carpenters) etc. came to be treated as castes of low status. According to Al-
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Bimni, during Muslim period there existed some Dalits in India like Hadi, 

Dorno (Dornba), chandala and Badhatou (Sic) etc. 

During Mulirn period the Ashrafs (meaning honourable} and Shaikhs 

(chief) were comparable with Hindus "twice born" upper castes and the 

Mughals and Pathens were corresponding to the Hindu Kshatriyas. There 

were other religious practiced in India like Christain, Judaism and 

Zoroastrianism, Christianity had already arrived before the Muslim presence 

got established here and Judaism and Zorastrianism carne around the same 

time when Islam entered India. 18 

Both of Cochin and Bombay. Jews are divided into two main castes of 

Jatis (groups) know as Gora (white) Jews and Kala (Black) Jews. According to 

Mandelbaum, these two types of castes Jews ''did not interdine or 

higher 

mixed. 

though they did not worship in the same synagogues. Those of the 

claimed Jewish ascentry. The lower, they alleged, was of 

Eckehard Kulke, in his famous work "The Parsees in India" has pointed 

out that before carne of Parsees in India they were divided into four classes on 

pattern of the Hindu caste system which were as follows: 

1. Chergy {Athravans= Guardians of the fire) corresponding to the 

Brahmans among the Hindus. 

2. Warriors {Rathaeshtars= He who is standing on a war-chariot) -

corresponding to the kshatriyas among the Hindus. 

3. Peasants (Vactrya = He who cultivates the land)- corresponding to the 

Vaishya. 

4. Artisans (Huiti = Some one who produces objects)- corresponding to the 

Shudras. 19 

The British Period (1757-1947 A.D): 

The British period started from 177 4 when Warren Hastings was 

appointed the first Governor General of India. Some act attacked the caste 

system, such as, the Caste Disabilities Removal Act of 1850, the Widow 

Rernarring Act of 1856, the Special Marriage Act of 1872 etc. The social 

movements of social reformers also attacked the caste system during the 
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British period. The Brahma Samaj movement found by Raja Ram Mohan Roy 

in 1920 and raised by K.C.Sen and D.N.Tagore rejected the barriers of caste 

divisions, worship of idol and other superstition rituals. In 1849, in 

Maharashtra the Prarthana Sabha movement started the Paramhansa Sabha 

and later on changed into theistic organisation populrn:y known as Prarthana 

Samaj chiefly supported by justice Ranade. Both the Brahma Samaj and 

Prarthana Samaj reforms such as interdining, inter-caste marriage and 

remarriage of widows etc·. The Arya Samaj and Rarnkrishna Mission led to the 

revival of aggressive Hinduism. The Arya Samaj founded by Swami 

Dayananda Saraswati (1824-1883 A.D}. It strongly rejected 'Smrttis' and 

'Puranas', decried polythiesm and accepted the philosophy of "one Veda one 

religion and one God". Ramkrishna Mission headed by Swami Vivekananda 

(1861-1902 AD} for abolition of caste system. The Sipoy Mutiny in 1857 was 

the movement against the caste system. 

Jotiba Phule, Ambedkar and Gandhi were the pioneer of Dalits 

movements. Both Phule and Ambedkar were for the total uplift of Dalits. 

Gandhi's work was limited to certain reforms, more within the Hindu society. 

Jotiba phule belonged to Mali caste. He had little education. In 1873, he 

established an association popularly known as 'Satyashodhak Samaj' with 

definite purpose of "asserting the worth of man irrespective of caste". His 

revolt was against caste system. In 1851, he established a primary school for 

depressed classes. He criticised the Manusmriti of Manu because it was fully 

for domination of upper three classes specially for Brahmin caste over 

"Exterior Castes". 

The terms "Depressed classes" was first used by the Government of 

India Act in 1935. It was in 1932 that for the first time the expression 

"Depressed classes" was used exclusively for people with an untouchable 

background. In 1931, special committee was also set up to draw a 

"Scheduled" of the Castes and Classes cover under repress classes. In 1931, 

the first Round Table Conference was held in London. Mahatma Gandhi and 

Dr. B.R. Ambedkar were key members. Ambedkar demanded a separate 

elcetorate for Depressed classes. He proposed themselves as "Untouchables 

Classes". He also proposed at this conference that untouchable should be 

called "Protestant Hindu" or "Non-conformist Hindus". But Gandhi objected to 

Ambedkar's demand for separate electorate. Gandhiji used his favourite term 
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as 'Harijan' in place of untouchable. Both Gandhi and Ambedkar did not 

agree with each other. Thus in the first Round Table conference no fmal 

decision was taken. In 1932, the British Prime Minister Ramsay Macdonald 

issued the Communal Award and also replaced the "Depressed Classes" with 

Scheduled Castes". Gandhi opposed against the Communal Award and his 

argued was that the separate electorate means division between upper and 

lower classes among Hindus which will have bad impact over Indian Hindu 

people. At last an agreement was signed between then in place of a "Separate 

electorate", joint electorate for Scheduled Castes with the caste Hindu 

majority was accepted. In 1935, the Simon Commission used at first the term 

'Scheduled Caste' as 'Untouchables' and recommended some of the important 

caste as 'Scheduled Castes' Le. Ckhuhra, Bhangi, Chamar, Dom, Pasi, Raigar, 

Mochi, Rajbansi, Dosadh, Shanan, Thiyan, Paraiyan and Kori. 

Post independence Period (1947-till now); 

India become independent on ·15th August, 194 7. The Constituent 

Assembly adopted and anacted the Constitution and give ourselves this 

... u.,u.u.u on November, 1949 on 26 January, 1950 our Constitution 

run its working. On the basis of religion India was divided into India & 

PalrJ.stan on 14th August, 1947. Pakistan became a 'Muslim States', but all 

the Muslims did not migrate to that country. Some forty million Muslim still 

remained in India. There were large groups of other religious minorities such 

as Christians, Sikhs, Jains, Parsees and other. The Scheduled Castes, 

Scheduled tribes and OBCs had been suffering in the hands of upper sections 

of society for ages. 

According to Article 366 (24} "The Scheduled Caste means such castes, 

races or tribes or parts of or groups within such castes, races or tribes as are 

demand under article 341 to be scheduled castes for the purposes of this 

constitution". According to article 366 (25) "the Scheduled Tribes means such 

tribes or tribal communities or parts or of groups within such tribal or tribes 

communities as are deemed under article 342 to be scheduled tribes for the 

purposes of this constitution". 

Part-16 or our Constitution provided the special provinces relating to 

SCs/STs, Muslim, Anglo-Indian and other backward classes (OBCs). This part 

consists of Articles 330 to 342. According to Article 341 of our Constitution 
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the President has the power to declare with respect to any State or Union 

territory the castes, races or tribes or parts of or groups within the castes etc. 

as scheduled castes in relation to a State or Union territory. According to 

Article 342, the President has the power to specify the tribes or tribal 

communities or parts of groups within them as scheduled tribes in relation to 

a State or Union territory. 

Under Article 330, the seats are reserved in the Lok Sabha for 

SCs/STs. In the same way according to article 332, the seats are reserved in 

State Legislature Assembley for SCs I STs people. Under the 79th 

Constitutional Amendment Act in 1999 the reservation system has been 

extended upto 2010. At present, in Lok Sabha the 79 seats and the 40 seats 

are reserved for SCsI STs respectively. There are 557 seats and 303 seats are 

reserved for SCs /STs in State Assembly respectively. 

According to Article 331. if the President is of the opinion that the 

Anglo-Indian community is not adequatey represented in the Lok Sabha, then 

he has the power to nominate the two members from the Anglo-Indian 

community in Lok Sabha. Article 338 Provided for appointment for a National 

Commission for SCs I STs. A new Article 338A added under the 87th 

Constitutional Amendment Act in 2003. Under this amendment the National 

Commission for SCs I STs added. The commission consists by a chairperson, 

Vice-Chairman and three other members to investigate the improvement of 

SCs I STs, socio-economic development of the SCs I STs and report 

submitted to President relating to exterior classes. 

Article 335 provided the special consideration to the SCs I STs and 

OBC. In State and union Governmental seiVices the 15 percent seats for SCs, 

7.5 percent for STs and 27 seats for OBC are reserved in our Indian 

constitution. Articles 25,26,28,30 provided full freedom of religion to every 

citizen on the basis of castes, creed, races etc. and the articles 15, 16, 17, 29, 

325 provided also has forbidden any kind of discrimination by the state on 

basis of religion. 

Mondal Commission is called 'Backward Classes Commission'. On 1st 

January, 1979, by the Janata Government consisted the commission. The ex

chief Minister B.P. Mandai was appointed as the chairman of the commission. 

The commission submitted its report on 31st December, 1980. The 
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reservation for other backward Classes (OBCs) was announced by the Janata 

Dal Govemment only on August 7, 1990. The commission Proposed the 27 

percent seats reserved for OBCs. On 16th December, 1992, the Supreme 

Court of India virdicted that there shall be 27 percent seats for OBCs. At that 

time the Prime Minister was Biswanath Pratap Singh. 

VI. Dr. Ambedkar's Views on Hindu Social Order 

Dr. Ambedkar in his work "Who Were Shudras? How they came to be 

the fourth Varna in the Indo-Aryan society" published in 1946. He pointed 

out that the creator of the Vedic literature belonged to the Aryan race. They 

came from outside India and invaded India. Those who were natives in India 

known as Dasas and Dasus and they were racially different from the Aryans. 

Dasyus were a dark race a."'ld the Arya.ns were a white race. 

the Dasas and Dasyus and the Dasas or Dasyus were 

conquered and enslaved were called Shudras. The Dasas and Dasyus form a 

Varna popularly known as Shudras. The Shudras were racially black 

such as the Dasas and the Dasyus.20 According to Dr. Ambedkar, there was 

no evidence in the Vedas of any invasion of India by the .Aryan race and its 

having conqured the Dases or Dasjus to be natives of India. There was no 

relevance and evidence to show that the Aryans, Dasas and Dasyus was 

distinct on elements. The Vedas do not support in the contention that 

Aryans were different in colour from the Dases and Dusyus. 21 

Dr. Ambedkar in his book "Who Were Shudras" has stated that the 

Shudras were .Aryans community. The Shudras belonged to Kshatriya class 

and some powerful kings of the ancient Aryan communities were Shudras. 

Therefore, Shudras were belonged to the Kshatriya Varna.22 To improve his 

argeement he mentioned Verses 38-40 of Chapter 60 of the Shanti Parvan of 

the Mahabharata. The Shanti Parvan mentioned that the Paijavana was a 

Shudra and the Shudra Paijana performed sacrifices. The Brahmins 

performed sacrifices for him and accepted Dakshina from him. 23 Yaska's 

Nirukta ii.24 formed that the person who was the son of Paijavana is Sudas 

and Paijavana means son of Pijavana. From Rig Veda. VII.l8.22, VI1.18.23, 

VI1.25 Paijavana was another name of Sudas .24 Sudas was neither Dasa nor 

Arya. They were enemies to each other. Sudas was neither Dasa nor Arya. 

Divodasa was a king and the father of Sudas was Divodasa. Divodasa fought 
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against Turvasas and Yadus, Shambara, Parava and Karumja and Gungu. 

Sudevi was the wife of Sudas. Sudas was a king and his coronation ceromony 

was performed by the Brahma-rishi, Vasistha. The king Sudas was more than 

a Kshatriya. He was a mighty king. 2 5 

The Rig Veda does not mention Shudra as a separate Varna. Satapatha 

and the Taittiriya do not speak of the creation of the Shudras as a separate. 

Purusha Sukta of the Rig Veda mentioned that there were four Varnas. The 

Shudras were one of the Aryan communities of the solar race. In the Indo 

Aryan society there were three Varnas namely, Brahmins, Kshatriyas and 

Vaishya and the Shudras were not a separate Varna but was a part of the 

Kshatriya V ama. There were many fights between the Shudras King and the 

Brat"lmins. As a result, the Shudras were defeated with Brahmins 

communities .. In this way the Shudras became socially degraded and fell 

below the rank of the Vaishya and came from the fourth Varna. 26 

Dr. Ambedkar in his book "The Untouchables : Who Were They and 

Why They Be came Untouchables" was first published in 1948. In this book he 

described where were untouchable and their emergency in Hindu and non

Hindu society. Besides Shudras he mentioned three types of classes in Hindu 

society namely, (i) the Criminal Tribes, (ii) The Aboriginal Tribes and (iii) The 

Untouchables. 

The Manusmriti of Manu recomended the following by which the 

Untouchables live ouside the village, namely; 

i) The Chandalas and the Shvapakas shall live outside the village. 

ii) Their (untouchables) wealth sl}.all be dogs and donkeys and they 

must be made Apapatras. 

iii) Their dress shall be garments of the dead body. They shall take 

food from broken dishes and they shall enjoy black iron as their 

ornaments. 

iv) At night the Untouchables shall not walk about the villages and 

towns.27 

In the view of Dr. Ambedkar, the transformation of society from 

primitive society to modem society is the main cause of the Untouchables live 

outside the village. Primitive society consisted of 'nomadic society' while 



-54-

Modern Society consisted of 'settled communities', Prtmitive Society consisted 

of 'trtbal communities' based on 'blood relationship', while Modern Society 

consists of 'local communities' based on 'terrttortal affiliation'. Therefore, 

Primitive Society became to a 'territorial' community from a 'tribal' community 

and from a 'nomadic' to a 'settled' community. The Primitive Society was cattle 

society. The Primitive society was migratory because wealth like cattle was 

migratory. The cattle had to move always from place to another place and the 

Primitive people became settled community.28 So Primitive Society was always 

changeable. Ambedkar has stated that all tribes of Primitive community could 

not settle at the one place at one time. The people of the Primitive Society 

were divided into two categories, i.e. 'settled' and 'nomadic'. According to 

Ambedkar, when the Aryan Society was passing from a nomadic life to the 

settled community, the Aryan society became into two groups namely 'settled 

tribes' and 'Broken man'. 'village' and formed 

a 'village community' nomadic Broken man founded a separate group and 

in 'separate quarters', outside village. 

The Hindu Shastras recognise the terms 'Antya', 'Antyaja' and 

'Antyabasin'. The Hindu Scriptures argued that 'Antya' means one who was 

end and 'Aniyaja' means an Untouchable. The Hindu Shastras believes 

that the Shudras were born lost. The Untouchable is outside the scheme 

creations the Shudras were Savarna and Untouchables were Avarna i.e. 

outside the Varna system. In the view of Dr. Arnbedkar was that the term 

antya does not means creation of last and the last of the village. The word 

'Antya' was a name and those who were lived on the outskirts of the village 

called 'Antya' and 'Antyaja'. Those who lived outside the village called 'Antya 

and Antyaja.' The Mahar community was a single largest Untouchables 

community in Maharashtra relating to broken men. Every village in 

Maharashtra was a wall and the Mahars lived in separate quarters outside the 

wall. The duty of the Mahars was to watch and ward on behalf of the village. 29 

In the view of Stanley Rice, the origin of Untouchable found in two 

contexts i.e. one is 'Race' and other is 'Occupation'. Risley, pointed out racial 

theory relating to origin of untouchable. To him, 

i) That the untouchables are non-Aryan, non-Dravidian aboriginals, 

and 
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ii) That they were conquered and subjugated by the Dravidians" 30 

The 'Dravidians' conquered the non-Dravidian, aboriginals, the 

ancestors of the Untouchable and they made them untouchables. The Aryans 

invaded India and conquered the Dravidians. To Ambedkar, the Aryans 

conquered the Dravidians and made them Shudras, Rice's racial theory is 

truly a 'speculation' and 'simple' to explain a complicated relating to the origin 

of the Shudras and the Untouchables. According to Rice, the 'Unclean' and 

'filthy occupations' was the source of untouchables. Dr. Ambedkar does not 

agree with the occupational theory relating to origin of untouchables. Now-a

days the Brahmins, the Kshatriays and the Vaishyas doing the works of 

scarvengers which is filthy occupations, but untouchables could not 

disappeared. 

According to Ambedkar, the Census commissioner tried to find out that 

there were differences between the Hindus and Untouchables. They showed 

that the Brahmins shunned the Untouchables. The 'Broken men' were 

Buddhists. The Bral1mins disliked the 'Broken men'. The 'Broken men' 

embraced Buddhism and shunned the Brahn1ans because they were the 

opponents of Hinduism. The Census Commissioner well established that the 

Untouchables eat beef. Dr. Ambedkar said that there was time when the 

Brahmins and non-Brahmins ate only 'flesh' but also 'beef. Animal sacrifice 

in Hindus society was as religious rite" The beef-eating was common to both 

the 'settled tribes' and 'Broken men'. The settled community ate fresh beef 

and the 'Broken men' ate the flesh of the dead cow. The Brahmins left beef

eating and started 'cow-worship'. The dead cows skin, bones, flesh etc. was 

the economic background of the Untouchables. They continued the habit of 

beef-eating against the will ofBrahmanas.31 

Dr. Ambedkar calculated the idea of Hindu Social Structure as under. 

Caste Hindus Caste Hindus Non-Caste Hindus Non-Caste 
Savarna Castes Savarna Castes Avarna Castes Hindus 

Class I Class II Class III Class N 
High Castes Low caste (i) Primitive Castes 
Dwijas-Caste Shudras-Caste (ii) Criminal 
evolved out of evolved out of Castes Untouchables 
the three V arnas the 4th Varna 
Brahmins, Kshatriyas namely Shudras 
and Shudras 
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There were two divisions of Hindus, namely {i) Savarna Hindus and (ii) 

Avarna Hindus. The Savarna Hindus were divided into two class of Castes Le. 

(a) Dwijas and (b) Shudras. The Avarna Hindus were divided into three classes 

of Castes namely, (i) Primitive Castes (ii) Criminal Castes and (iii) The 

Untouchables Castes. He described the tWo classes of the Savarna Castes as 

High Class Castes and Low Class Castes. He does not describe the Avarna 

Caste as Lower Class Castes and lowest Class Castes. The Terminology of 

high, low, lower and lowest assumes that they were part of one whole. Those 

with the stamp of the Varna were called Savarna and those were outside the 

Chaturvarna were called Avama. The Savarna were called Caste Hindus and 

Avarnas were called Non-caste Hindus, He does not believe in regenerate and 

ungencrate theory of Hindu society.32 

The Primitive Tribes people lived in small scattered huts in forests .. 

They lived on wild fruity, nuts and roots. Fishing and hunting was the main 

source of their food. The 'Bonda Porujas' caste was a Primitive Tribes caste 

which means 'naked porujas'. These tribes of people are found in Nagaland 

among Komjak Nagas. The Morias was another Primitive Tribes Castes. Their 

houses were made by leaves with bamboos. They kept cattle and goats and 

cultivate was in small areas of villages. The womens had used the necklace 

when they were dancing. They ate insects and animal meats. The religion of 

these Primitive Tribes was the worship of demons of all denomination and 

dead ancestors of all antiquity. The Criminal Tribes of people lived entirely by 

crime. The robbery was their main activity by violence method. They lived in 

the midst of civilised Hindu society and possessed a degree of culture. The 

Untouchables have their culture in the midst of civilised Hindu Society. They 

observed the religious rituals of the Hindu community. They believed in 

secular laws of the Hindus. They followed and celebrated the Hindu festivals. 

They lived on the outskirts of village in separate quarters. The untouchables 

could not sit in the presence of a caste Hindu. They could not wear clean 

clothes, brass or copper pots, wear gold or silver ornaments. An Untouchable 

could not take as authoritative positions over the Caste Hindus. 

Indian village consists with castes. The population in the village is 

divided into two classes i.e. Touchables and Untouchables. The Touchables 

fonn major community in the village and Untouchables form minor 

community in the village. The Touchables lived inside the village and 
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Untouchables lived outside the village in separate quarters from Caste 

Hindus. The Touchables were strong and powerful community and 

Untouchables were weak and powerless community of village. The Touchables 

were ruling class and Untouchables were a lower position in the society. The 

Untouchable were lived in separate quarters away from the habitation of the 

Hindus. The quarters of the Untouchables must be located toward the South. 

Acquire of wealth such as cattle and land was offences of Untouchables. To 

built a house with tiled roof was offence of untouchables. To put on a clean 

dress, wear shoes, wear silver or gold ornaments, to sit on a chair in the 

presence of a Hindu, to ride on a horse or palanquin through the village, to 

take a procession of Untouchables through the village to speak of cultural 

language etc. were the offences for the members of the Untouchables 

community. The Touchables were superior and Untouchables were inferior. 

Untouchables were a messengers in a house of a upper 

Hindus. The Untouchables must work at the house a caste Hindu when a 

maniage was taking place. They were engaged in celebrating occassions as 

menial labours. As labourer they could not demand reasonable wages. The 

Untouchables had no right against the Touchables. There was no equal rights. 

There was no democracy, liberty, equality and fraternity. The Untouchbales 

had no right because they lived outside the village. So, they were outside the 

Hindu fold. They had no right to education and certainly they had no right to 

admit to the village school. 33 

The Untouchables had no liberty in the personal selection of clothes to 

wear. They had no choice in the selection of food materials and they could not 

ride the horse on village path. They were not allowed for accomodation in 

public vehicles. The Harijan people were not allowed to enter into the temple. 

The Untouchables were debarred to take water for drink from wells by the 

caste Hindus. 

During the 2nd decade of the 20th century Dr. Ambedkar was a 

student of Sociology at Columbia University, USA. Dr. B.R.Ambedkar wrote on 

Hindu social order specially on caste system in his famous works, "Castes in 

India : Their Mechanism, Genesis and Development" and the 'Annihilation of 

Caste'. He was present in a seminar in 1916 at Columbia University, 

Department of Anthropology. Latter the underdelivered presidential speech 
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printed in connection with the Jat Pat Todak Mandal, Lahore in 1936. In his 

other books 'Who Were the Shudras, Who were the Untouchable' (1948) he 

tried to find out the origin of the Shudras and Untouchables in the Hindu 

society. He strongly said that the 'Varna'and 'Caste' is valid. Varna is a 

occupational groups. Accordingly the Brahmans, Kshatriyas, the Vaishya and 

the Shudra consisted the priestly, military, merchant and the artisan and 

manial class respectively. Manu's Manusmriti deals with rules and 

regulations of the Hindu social life. Varnadharma, Jatidharma became all 

pervasive. He examine the theories of caste system of the earlier writers such 

as Senart, Nesfield, Sir H.Risley and Dr.Ketkar. 

To Dr. B.R.Ambedkar, in the Hindu society there are two distinct 

features. One is Varna and the second is caste. He pointed out that the ideals 

as norms are good and are necessary. Neither a society nor an individual can 

do without a norm. Nor-norm can be permanently fixed, nothing is 

permanent, everything is always changeable. In the same way the norms and 

values regarding the hierarchical structure of the Hindu social order will 

wither away. 

According to Dr. Ambedkar, the Varna is a vast occupational groups 

which preceded the caste system. On the same way the Brahman's, Kshatriya, 

the Vaishya and the Shudra constituted the priestly, military, merchant and 

artisan or menial class respectively. Caste system became closed based on 

birth. In the writing of lawgivers of our ancient Hindu society specially by 

Manu's writing the caste system were systematised, codified and 

philosophised. Manu's dharma shastra deals with rules and regulation of the 

Hindu social life. 

Dr. Ambedkar critically assess regarding the concept of the caste 

system which revealed by the writing of Senart, Nesfield, Sir H. Ristley and 

Ketkar and so on. In the Hindu social order Dr. Ambedkar found fault with 

Senart's concept of caste as 'ideal of pollution'. According to Dr. Ambedkar, 

the idea of pollution is not necessarily connected with caste. It is priestly 

ceremonialism. Priest and purity are old associates. To him, "idea of 

poullution" is a characteristic of caste only in so far as Caste has a religious 

flavour. Nesfield emphasised on non-commensality as a special mark of caste. 

Dr. Ambedkar found its fault. He said that the non-commensality is not cause 
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of the mark of caste the effect of caste system is the cause of non

commensality. He said Risley's concept of caste is nothing. He does not make 

new point deserving of special attention. To him, Ketkar was only a 

protagonist of caste who had focused on the fact that caste was a system 

involving other castes. Ketkar prohibited inter marriage and membership by 

autogency. Dr. Ambedkar recognise intercaste marriage and interdinning 

system for abolition of caste system. 

Dr. Ambedkar said that the causes of caste system is that it was the 

result of the superimposition of endogamy over exogamy. He found that the 

caste system was the result of different ethnic group. To him, notions of ritual 

purity and pollution are associated with occupations. Occupations are the 

cause to form of the division of labour. The unceable, unapproachable and the 

untouchable are the categories of people who occupy the extreme bottom in 

Hindu social organisation. The endogamy and exogamy is found in class 

structure both in modern and ancient times. In exogamy marriage the men 

and women require to marry within the appropriate group. There are so many 

sub-caste in several Varnas. Manu speaks Anuloma and Pratiloma marriages 

which by definition should take place across caste groups. In Anuloma 

marriage (Hypergamy) the upper caste man can marry lower caste woman. A 

Brahmin can have a wife from all the four Varnas, but the status, rank and 

property share of offsprings went in decreasing order from Brahmin to 

Shudra. In Pratiloma marriage (Hypogamy), a upper caste woman can marry 

from lower castes man. The woman lost her status and rank. The Kulinism of 

Bengal Kulin is the suitable example of anuloma marriage. The North India 

Scheduled Caste Chamar married girls are first deflowered by upper castes, 

Jats, Yadavas and other before they join their husband. Thus, the monotomy 

of caste endogamy is occationally broken by hypergamous and hypogamous, 

legal and extra marital sex unions. To him, the endogamous marriage 

prohibited the widow marriage and encourage the satipatha. If polygyny 

polyandry were forbidden, the reason for endogamy could not have surplus 

men or surplus women. Dr. Ambedkar said that in endogamous regulations 

the Brahmins considered themselves superior and wanted to establish 

themselves as an exclusive entity. In endogamous marriages the Brahmins 

themselves considered as purity, superity than other Varnas. 34 
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In his presidential address to Jat Pat Todak Mandai, he has pointed 

out that the caste is not a only division of labour, but it is also a division of 

labourers in an hierarchy grading one above to lower, contrary to natural 

aptitudes. According to him, caste system and Hindu religion are so 

intimately interwoven, it is very difficult to identifY where religion begins and 

caste ends or vice-versa. He says in every country the intellectual class is 

influencial group and the influencial is dominant, advisor and leader of the 

society. The whole socio-economic and political phenomena of the country 

depends upon the intellectual class. The Brahmins as the intellectual and 

priestly class have spoiled Hinduism. Only a casteless Hindu society can have 

the internal strength. Dr. Ambedkar strongly emphasised for the destruction 

of all the sacred literature c- Vedas, Puranas, Shastras, Smriti and finally the 

priestly domination upon other three classes would be destroyed gradually. 

The traditional values of the Brahminism should be destroyed. He emphasised 

for the destruction of Hinduism, priesthood and all sacred literature. New set 

of values have to be deliberately created and floated.To him, caste, religions, 

Brahmans and sacred Literature are the main causes of inequality and 

discriminative Justice and economic disparity. For establish a casteless society 

in India it is essential to destroys all sacred literature of Hinduism. 

Dr. Ambedkar criticised the efforts of Arya Sam~ because to him, the 

Samaj was going to organise the Hindu society on Chaturvarna which was 

based on Guna and Karma. He pointed out that the Varna and Caste are 

fundamentally different and opposed to each other. To him, the Chaturvarna 

system deadens, paralyses and cripples the people from helpful activity. To 

him, the real remedy for breaking caste is inter-marriage. He suggests freeing 

the minds of men and women from the grip of the Shastras. 

The Hindu social recognise four Varnas i.e. Brahmans, Kshatriyas, 

Vaishya and Shudras. There is another Varna which is known as Panchamas 

or Untouchables. The unit of Hindu society is not the individual Brahman, or 

individual Kshatriyas or individual Vaishya, or individual Shudra or 

individual Untouchables. In the Hindu social order there is no place for 

individual merit. 

1. The first principles of the Hindus social order is that the Hindu 

social order does not recognise the liberty, equality and fraternity. Liberty of 
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movement, liberty of speech and action are essential to each and everybody in 

a free social order. These liberties are fundamental. Lliberty of speech is the 

condition of all progress i.e. intellectual, moral, political and social etc. Real 

liberty is possible where there is no exploitation, no oppression or depression, 

no unemployment, no poverty and where a person is free from all 

discrimination. Political liberty is related with making and unmaking of 

govemment. Dr. Ambedkar said that the Hindu social order does not 

recognised the individual as a centre of social purpose. The Hindu society is 

based on caste and Vama. In Hindu social order there is no individual status 

or position, caste by birth is the individual status or position in Hindu social 

order. To him, the Hindu social order was based on the principles of graded 

inequality, fixity of occupations and fixation of people within their respective 

classes. The Hindu social order is based on classes, but not on individual. He 

said that caste was a highly organised social group and every caste have fixed 

the status belonging to castes. A Hindu could not change his status 

because he is unable to change his caste. If a Hindu man lost his caste, he 

would lose his status. According to Dr. Ambedkar, hierarchical organised of 

the Hindu social order is based on occupations. The caste system is a highly 

organised social group. 35 

2. The second principle of Hindu social order is that the Hindu soci::li 

order does not recognise equality. The Hindu social order believe that men are 

the children of Prajapati Brahma (creators of the Universe). The four Vamas 

were created by the creator from his different parts of his body. The Brahmins 

were created from the mouth, the Kshatriya from his armas, Vaishya from his 

thigh and Shudras from his feet. These fourth Vamas of the Hindu soceity 

were not in graded inequality. The four Vamas are not on horizontal plane, 

they are on vertical plant. According to Manusmriti of Manu, the Brahmin is 

placed at the top rank in society, below him is the Kshatriya, below the 

Kshatriya is the V aishya and below the V aishya is Shudra and lastly is the 

Anti-Shudra or the Untouchables. Manusmriti recognised 7 types of slaves. 

Narada Smriti recognised 15 types of slaves. The Brahmin may hold any slave 

from any Vamas. A Brahmin can have a Kshatriya, Vaishya, Shudra and 

Anti-Shudra as his slaves, but not one who is a Brahman. The Kshatriya can 

have slave from Vaishya, Shudra and Anti-Shudra as his slaves, but no one 

who is a Brahmin or Kshatliy<'L The Vaishya can have a slave from Shudra 
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and Anti-Shudra as his slaves, but not from Brahmins. Similarly, a Shudras 

can hold a slave from a Shudra and Anti-Shudras as his slaves but not from 

who is a Brahmins, Kshatirya, Vaishya and Shudra, Anti Shudra can hold 

slave from Anti-Shudra but not from his upper four Varnas.36 

3. Another Principle of Hindu social order is that there is no concept of 

fraternity.In the Hindu Social order there are two parts. One is that men are 

created by the Prajapati Brahma. The second part is that men are created 

from. the different parts of the bodies. The Brahmin was born from Prajapati 

mouth. the Kshatriya was born from his arm. The Vaishya was born from his 

thigh and lastly Shudra was from his feet. The Brahmin is no brother to the 

Kshatliya because the Brahmin was born from the mouth of the divinity and 

Kshatriya is born from his a_rm. The Kshatrtya is no brother to the Vaishya 

because the Kshatiiya was born from his {God) arm and Vaishya was born 

his thigh. The Vaishya is no any brother to the Shudra because the 

Vaishya was born his thigh and the Shudra was born his 

(God) feet. Therefore, no one is a brother to the other, no one is the keeper of 

the other. Against this divine concept of Varnas, Dr. Ambedkar has pointed 

out that if the four Varnas (Brahmins, Kshatriya, Vaishya and Shudra) are 

born from Prajapati Brahma's different parts of his bodies. So, it is right that 

the Prajapati Brahma is the father of the four Varnas. The father of the four 

Vamas are same. The four vamas are brother to each other. They are born 

from the same father. Therefore, Dr. Ambedkar has rightly observed that there 

is no contradiction and conflicts among the four Varnas. 37 

The inequality is found in Hindu social order in the laws of marriage. 

Manu opposed to inter caste marriage. He does not recognise inter-marriage. 

He allowed to Brahmin for marriage from outside the caste to any woman. A 

Kshatriya is free to marry a woman from his below two classes. The Vaishya 

and Shudra could not marry from the Brahmin and Kshatriya woman. A 

Vaishya is free to marry a woman from the Shudra class, but can not marry a 

woman from the Brahmin and the Kshatriyas. 

Inequality is found in Manu's Penal Code. Punishment was strictly 

imposed on down-trodden classes. There is no punishment for Brahmins. The 

Hindu social order does not recognise equal work, equal punishment for all, 

equal ability etc. According to Ambedkar, the Hindu social order does not 
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recognise the representative form of government which is based on 

government of the people, by the people a_nd for the people. Hindu social order 

is rigid in nature because social status of a man is accorded accordingly to his 

birth. Manusmriti of Manu has given supremacy of the Brahmin class than 

other three classes. 

4. Hindu's life is divided into four periods, namely, Brahmacharya 

(stage of student) Grahasthashram (stage of married life), Vanasprastha (stage 

of detachment from family) and Sannyasa (stage of tantamoemt of civil death). 

The Shudras and women were deprived from these four stages of Hindu social 

life. The right rebellion is given to the upper three classes but not for 

Shudras. The Shudras had no right to education, right to read Vedas, right to 

the temple, right to drink water from public resources, etc. Hindu social 

order does not allow to use arms to the people. The Muslims or Nazis were 

allowed to use arms and they have the right to equal opportunity. 

Fixity of occupation is the another principle of Hindu social order. 

Manu says the occupations of the four Varnas are fixed by birth place. For 

instance, the Brahmana is assigned for teaching and learning the Vedas. The 

Kshatriya is assigned to protect the people. The occupation of Vaishya is 

trading or business the occupation of Shudra is serve the upper three 

classes. The occupation system of Hindu social is rigid in nature. 

To Dr. Ambedkar, the ideal of Chaturvarna is based on social 

organisation. It is just a division of labour, not only division of labour but also 

sponteneously division of labourers. This division of labour is not 

sponteneous and not based on natural aptitudes. Under the caste system the 

social order is positively pernicious. The individual choose his work according 

to their efficiency, skill and ability, not on birth or race, caste, creed etc. The 

division of labour is not based on choice, individual sentiment or preference, 

but on the dogma of Predestination. The Hindu social order does not 

recognise the individual as the centre of social purpose, it is primarily based 

on 'Caste' or 'Varna', but not on individual. The Hindu social order does not 

recognise the liberty, equality and fraternity. According to Dr. Arnbedkar, the 

Hindu social order is based on three principles of graded inequality, fixity of 

occupations and social immobility both horizontal as well as vertical. Equal 

work, equal ability, equal need does not recognise in the Hindu social order. 
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Dr. Ambedkar did not recognised that the Hindu social order is based on 

ancestral occupations. The Hindu social order is based on isolation and 

exclusiveness of classes which make them anti-social and enimical towards 

one other. Isolation creates rtgidity of class consciousness. It makes the social 

life to static and it is creates difference between masters and slaves. To him, 

occupations is essential to each and everybody according to their ability, skill 

and efficiency. The Hindu social order debarred free interchange and 

intercourse between different classes.38 

The Hindu social order denies equal opportunity, denies right to 

education and denies rtght to use arms. This is the cause of rebellion among 

Hindus and the Untouchables. The Hindu social order has adopted the fixed 

social status of the lower orders of the society. 111eir economic status is also 

fixed. is difficult to destroy the disparity between high and lower caste of the 

Hindu society. The grivances of the down-trodden classes should be placed 

before the high caste masses. In a free social order allow the right to equal 

opportunities without caste, creed, religion etc. The free social order allow 

equal opportunity, freedom to acquire knowledge, rtght to bear arms, allow 

liberty, equality and fraternity. 

The social inequality is not only confined in Hindu, it prevailed in other 

parts of the countrtes i.e. (i) Slavery in Rome. (ii) Villainage in England. (iii) 

Jews and Servilility and (iv) Negroes and slavery. Dr. Ambedkar raised 

question that why has Untouchables not vanished? The answer is that the 

rigidity of caste Hindu mind is responsible for existence of inquality in Hindu 

described that the population of ancient Rome felt into five classes 

: (i) Patricians, (ii} Plebians, (iii) Clients, {iv) Slaves and (v) Freemen. The 

Patricians were ruling class and were civics in every sense. The others were all 

service in status. The Plebs and Clients were vanished by war. The Plebians 

had a right to property of both movable and immovable to transfer it but had 

no share in the Government. They were half citizen. The Plebians had no right 

to participate in the religious occassions in the city. Intermarriage between 

the Patrician and the Plebian was out of question. The Client were dependent 

on the Patrician Patron and for his Protection. A Client had no right to appeal 

before the trtbunal court. The members of Slaves were millions in England. 

The English Society had at one time the servile classes. 
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At the time of Norman conquest, the state of English Society has been 

described in the Domesday Book and Dr. Babasaheb Ambedkar offered in 

Writings and Speeches, Vol. 5 that the population of England divided into four 

groups i.e. (i) Gentry and Clergy made up of tenants in chief and under 

tenants a smallest class, (ii) Freeholders made up of Freemen and Socmen, 

(iii) Half-free or Unfree made up of Villeins and Coffars and Boarders- the 

largest class, and (iv) Slaves. 39 

It was believed that the Jews were responsible for the death of Christ 

and they have been subjugated to persecution during the Middle ages the 

Jews were compelled to reside within a restricted quater in a separate part of 

the European towns. The jewish quater came to be known 'Ghatto'. Coyanza 

in Australia in 1050 enacted that no Christian shall reside in t.lJ.e same house 

with ,Jews, nor partake of the food. It was declared by Coyanza that 

punishment of Penance, excommunication, Censure etc. should be provided 

for offences. 

Dr. Babasaheb mentions that the conditions of the Untouchables in 

India as like as the condition of the Catholics in England. The Catholics were 

subjected to many disabilities. These are : 

i) Catholic marriages by Catholic priests was considered. 

ii) Money appropriated for the maintenance of priests or to support 

Catholic warship were considered illegal and were subject to 

confiscation. 

iii) By the 13th Charles II, they were as a body excluded under corporation 

Act from the offices in cities and corporations. 

iv) By the 25th Charls II.. their whole body was excluded from civil and 

military offices under the Test Act. 

v) The Roman Catholics were liable to be prevented from voting at 

elections (7th and 8th William III. C. 27). 

vi) By the 30th Charles II. 5.2.c.l, Roman Catholic peer were prevented 

from filling their hereditary sent in Parliament. 

vii) By the same statute Roman Catholic were prevented from siting in the 

House of Commons. 
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viii) The poor Catholic were denied hospital facilities, entry into workhouses 

and other public institutions. 40 

According to Dr. Ambedkar, like Rome, England and other part of the 

countries the Indian social order is based on caste and graded of inequality. 

Manu was the chief law giver of Indian Hindu social order. To Ambedkar, the 

Hindu social order is not base on liberty, equality and fraternity. Legality and 

morality is absent in Hindu society. Hindu smrities such as Upanishad, 

Manusiliriti, Vedas, Puranas, Ramayana and Mahabharata is responsible for 

degradation of Hindu social life. Hindu religion is caste base phenomena. 

Hindu social order is not base on morality and legality. Inequality of Hindu 

society should be avoided by establishing free and equitable society. 

Indian social structure consists vvith three elements i.e. caste, joint 

family and village community. The caste originated from Varna. It is needless 

to mention that the caste is a social, economic, religious and political 

category. Indian society constitute by castes. Various Hindu scriptures such 

as Vedas, Srnrtties, Upanishad, Ramayana and Mahabharata control over the 

thoughts, beliefs and rituals of the Indian Hindu society. Dr. Ambedkar was 

influenced by Lord Buddha, John Dewy, Carlyl, Karl Marx, Kabir, Mahatma 

Phule and other rationatists. He was influenced by Lord Buddha's Ahimsa 

and non-violence method. He had good background of several social sciences 

such as economics, political science, anthropology, sociology, law etc. He 

argued that Hindu religion has created Chaturvarna. He summarised the 

features of Chaturvarna as under: 

i) "The real war elevated to the dignity of an ideal ; 

ii) An attempt was made to give the reality to the ideal by invoking 

the saction of law ; 

iii) The Purushasukta not only regarded class composition as 

natural and ideal,. but also regarded as sacred and divine ; 

iv) The Purushasukta made the division of society into four classes 

a matter of dogma ; and 

v} The Purushasukta has an official gradation of society laid down, 

fixed and permanent, with an ascending scale of reverence and 

decending scale of contempt" 41 
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To him, caste is a harmful institution of the Hindu society" According 

him, caste has two aspects. The first aspect of caste is that it divides men into 

separate communities and the second aspect is that the caste is hierarchical 

character in nature. Each caste holds their social position, status and 

prestige according to graded of social order. Unity and diversity is not 

acceptable in Hindu social order. Unity may achieve through destroying caste 

barrier from the Hindu social order. In his famous work "Who Were the 

Shudras" highlighted that the Shudras were Kshatriya and solar race. The 

hierarchical Hindu social order is artificial made by the upper caste Hindus. 

The Principles of natural justice, human rights and equality were denied to 

the down-trodden classes by a small section of society who came to be known 

as Brahmins. The Hindu religion recognise the Brahmin as highest and 

intelletual classes of the society and they controlled over the religious power of 

the society. Education system of the Hindu society dominated by the 

Brahmins. Development of mental faculties and mental abilities, acquiring 

knowledge about religion and philosophy in Hinduism were treated as an 

occupation. 

Dr. Ambedkar had proved in his famous work "Who Were Shudras" 

that in the beginning there were only three Varnas i.e. Brahmins, Kshatriyas 

and Vaishyas. The Shudras were added later on and present Shudras were 

the Kshatriyas. Due to struggle between Brahmins and Kshatriyas for power 

and superiority in religious spheres the Shudra section was created by the 

Brahmins. To him, the Kshatriyas were ill-treated by the Brahmins. The 

Kshatriyas were deprived of their privileges and they became into fourth 

Varna. In this way the Shudra and Untouchables in the Indian society has 

emerged. This section of Indian society was worst affected part and they were 

denied the basic human rights. His entire life was devoted for the uplifting of 

this section. He fought relentless against injustice of the Hindu religion. 

To him, untouchability is a product of the caste system by which the 

high caste Hindus exploited the down-trodden classes both in financially and 

socially. He wanted to establish an ideal society based on liberty, equality and 

fratemity through transformation at the Indian social structure. By his 

initiative as the chief architect of the Indian Constitution the numerous 

safeguards to the untouchables and other weaker section of the society 

provided the special provisions by constitutional law. To realise his casteless 
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society he also advocated inter-caste marriage, inter-caste dining and 

religious conversion. On Buddha Jayanti day in 1956 he embraced Buddhism 

and renounced Hinduism. 

Indian society, specially the Hindu society is stratified into castes. 

Indian caste is not only a social institution, it is not only a political form nor it 

is a religious phenomenon only. Indian caste system is basically an economic 

structure of Hindu society. It is a religious organ of Hindu society. It can say 

that the caste system is a social, religious, political and economic structure. 

Gandhi wrote, "To destroy caste system and adopt Western European Social 

System means that Hindu must give up the Principle of hereditary occupation 

which is the soul of caste system. "42 

Caste system obser,red by Dr. .A_mbedkar as the hereditary division of 

labourers, a system of graded inequality, a process of sterilisation and 

devitalisation. The labourers are divided into several watertight 

compartments. The caste is hereditary in nature. All rights to religious Iituals, 

education, political, cultural and other social institutions were also made 

hereditary. All castes are inter-related and interdependence. 

The Brahmins were ruling or governing class of the Hindu society. Dr. 

Ambedkar raised question - (i) what is the out look of the governing class? 

What are its traditions? What is its social philosophy? Historically, the 

Brahmins were the most inveterate enemy of the servile classes. The 

Brahmins exploited to the Shudras and the Untouchables. The Brahmins are 

responsible for fallen, degraded, devoid of hope and ambition of the Shudras 

and the Untouchables. Traditionally, the Indian Hindu society domination by 

the Brahmins class. They used the Hindu Shastras such as Upanishad, 

Vedas, Puranas, Smrities as an instrument to exploit the down- trodden 

classes. There are six cardinal principle in the Brahmin philosophy. 

1. Graded inequality between the different classes ; 

2. Complete disarmament of the Shudras and the Untouchables; 

3. Complete Prohibition of the education of the Shudras and 

Untouchables; 

4. Ban on the Shudras and the Untouchables occupying places of 

power and authority; 
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5. Ban on the Shudras and the Untouchables acquiring property; 

6. Complete subjugation and supression ofwomen.43 

Inequality is the official doctrine of Brahmanism. The supression and 

depression of the lower castes is traditionally originated by birth. The 

education was limited only for Brahmins classes. The education did not 

spread beyond a few. The Brahmins not only made education their monopoly, 

they declared that the acquisition of education by the down-trodden classes is 

a crime Punishable by cutting off of the tongue by the pouring of molten lead 

in the ear of the offender. The Congress politicians alleged that the Britishers 

are ruling class in India by a wholesale disarmanent of the people of India. 

The Congress politicians had already forgotten that the Brahmins are ruling 

class in Hindu society by a wholesale disa..---:manent of the Shudras and 

Untouchables. Feeling of caste, Untouchability, unapproachability and 

unseeability is a religion of Brahmanism. Man's inhumanity to man is a 

religion of Hinduism. The Brahmins have given his support to the worst wrong 

condition over women. Brahminism the widows were burnt alive as sati. 

The Brahmins has given their absolute support to alive Satidaha Pratha. 

Widows were not allowed to remarry. The child marriage was supported by the 

aLu.uucu.:>. The girls were required to be married before 8 and the husband 

had right to consumate the marriage at any time. The Brahmin uphold the 

doctrine and they had their strongest support over the doctrine. The 

Brahmins were the law givers for the Shudras, for the Untouchables and for 

the women. As a law-givers their role was blackest as compared with the 

record of the intellectual classes in other part of the countries. There is no 

room for conscience and justice in Hinduism. They were strong supporter of 

the discriminative justice. 
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CHAPTER - III 

ROLE OF CASTE AND RELIGION IN INDIA AMBEDKAR'S 

OWN CONCEPTION 

I. Ambedkar's Interpretation of Religion 

Hindu religion is based on the conception of absolute Brahma. 

Inequality is the doctrine of Hindu religion. The Hindu social system is based 

on Varna as propounded by ManusmritL Dr. Ambedkar decided to change his 

own religion. He had no :truth in Hinduism and he hatred hypocrisy. To him, 

Harijan Sevak Sangha is a wing of Congress. At first he decided to embraced 

\..J.U.UAJL0U.L. The leaders of Hindu lMahasabha believed that the Sikhism is not an 

alien religion, the Sikhism is an off-spring of Hinduism. Both Sikhs and 

Hindus were allowed to intennany to each other and Sikhs were permitted to 

be members of the Hindu Mahasabha. On 18th July, 1936, Dr. Ambedkar 

talk with De Moonje at Rajgriha relating to conversion the Hindu religion. 

According to Dr. Ambedkar, "Hinduism is the latest development of 

social thought in India" 1 . He believed that Buddhism faded away in India 

because as under. 

i) The rise of V aishnavaitism and Saivaism. 

ii) The Muslim invasion in India. 

Sultan Allauddin marched into Bihar and killed over 5,000 Bhikkus. 

The Buddhist Bhikkus fled to neighbouring countries like China, Nepal and 

Tibet. For this reason, the 90 percent Buddhists had renounced Buddhism 

and embraced Hinduism. To him, Buddhism is difficult to practice than other 

religions. Dr. Ambedkar stated as "I believe that religion is necessary for the 

mankind. When religion ends the society would perish too. After all no 

Govemment can safeguard and discipline mankind as niti or dharma can" 2 • 

All India Sai devotees Convention was held on 24th January, 1954, on 

Zeviyar College ground at Bombay. Dr. Ambedkar addressed in the inaugural 

session. In his article under the entitle on "It is criminal to collect money in 

the name of religion and waste it" pointed out that originally religion was a 

matter of personal salvation of a man's soul. There are many Religious Gun1 
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in Hindu religion. Men worship the God for their various needs of daily life. 

Some people wanted children, some wanted Gold, some wanted escape from 

natural calamity and for this reason the Hindu masses worship of idols. In 

India, there is no religion without the worship of idols, Sadhu and Saint and 

miracle maker. To him, there is no morality in Hindu religion. Religion is a 

profession to collect money. It is a criminal in the name of religion. It is a 

waste of money. 

Dana Paramita is a crucial part of Buddha religion. Dr. Ambedkar 

suggested to his followers for Dana on following related issues : 

i) Dana for hospitals. 

ii) Dana for education. 

iii) Dana for establishing small scale industries. 

iv) Dana for helpless and the widows. 

v) Dana for trade or industries. 

adviced to his people that above of all these Danas are essential to 

the name Baba. To him, "it is criminal to collect money in the 

name of religion and waste it" 3 . 

Dr. Ambedkar was a devotee of Gautam Buddha, Kabir and Mahatma 

Jatiba Phule and worshipper of learning, self-respect and character. To him, 

learning is essential for every individual for progress of his life. He always 

desired the Government Services for his people. To him, only Buddha religion 

can survive the communism. 

From the view point of social structure of India, Ambedkar interpreted 

the fundamental features of global religions e.g. Hinduism, Islam, 

Christianity. Jainism, Buddhism and Sikhism. He does not treated the 

religion as a spiritual salvation of human souls. To him, religion is a 'social 

doctrine· to establish the righteousness between man and man. His concept 

relating to philosophy of religion does not mean either theology or religion. 

The theology deals with the nature, attributes and functions of God. The 

religion deals with things divine. The religion means "a belief in an Everlasting 

God" and the affairs in world manages by himself. The religion beliefs that the 

punishment to human beings made according to their karmas. The religion 
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means "belief in God, belief in soul, worship of God, curing of the erring soul, 

propitiating God by prayers, ceremonies, sacrifices, etc" .4 

The term 'theology' is not a religion. The theology means 'doctrine 

regarding divine thing'. There are various forms of theology such as mythical 

theology, civil theology, natural theology, revealed theology. According to 

Ambedkar, the theology denotes for three basic ideas, namely: 

i) "The existence of God; 

ii) God's providential government of the universe; and 

iii} God's moral government mankind". 5 

According to Ambedkar, the Philosophy of religion is a descriptive as 

science. It is concept theorJ. There \Vas a time when 

covered the whole areas of study such as Biology, Psychology, 

Geology, There was a time when the kings ruled the kingdoms 

on the basis religion. The Copernicas Revolution freed Astronomy from 

domination of religion and the Darwinian Revolution freed Biology and 

Geology the trammels of religion. 

Dr. Ambedkar's Philosophy of religion are as under : 

i) All religious are not true and equally good. 

ii) God is not core element of a religion. 

iii) The salvation of soul is the motto of an individual's life. 

iv} The concept of religion is derivative in nature. 

v) To test justice and social utility the religion is necessary. 

vi} The religion should be based on rules or principles. 

vii) The religion should be based on liberty, equality and fraternity. 

viii) The religion is descriptive or normative science in nature. 

ix) The religion should be based righteousness. 

x) The purpose of the religion is to explain the origin of the world. 

Xi) The religion consists with God, soul, prayers, worship, rituals, 

ceremonies and sacrifices. 
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xii) Every religion preaches morality but morality is not the root of 

religion. 

xiii) Religion is necessary for man and society to manage the secular 

and moral affairs of mankind. 

xiv) Most of the existing religion is theistic and metaphysical. God is 

not essential element of a religion. 

xv) Man is the centre of religion and it is based on morality. The aim 

of the religion is the secular welfare of human being. 

XVi) Man is not for religion, religion is for man. 

:xvii} God is unknown and unseen. Nobody has seen the God. Nobody 

can prove that God had created the universe. God has not 

created the world. Believe in God means believe in superstitions. 

The Hindu Vedic religion created the four Varnas i.e. Brahmins, 

Kshatriyas, Vaishya and Shudras. The Prajapati Brahma created 

the four varnas from his different parts of his body like 

Brahmins from his mouth, Kshatriyas from his anns, Vaishyas 

from his thigh and lastly Shudras were born from his feet. This 

concept of Brahmanic religion is wrong. Ambedkar did not 

accept the divine social governance under the chaturvarna. 

xix) Hindu religion believes in inequality among man. 

xx) Hindu religion does not recognise liberty, equality and fraternity. 

It is observed by Ambedkar that the religion is a social force. To him, 

liberty, equality and fraternity is a great principles of human life. From his 

practical experiences he examined the basic tenets of Hindu social order and 

he said that the Hindu religion is inimical to social utility and undivided 

justice. Lastly, he renounced Hinduism and embraced Buddhism. To him, 

obviously religion is a social force and the religion is essential for man and 

society. He agreed with Edmond Burke who said "The religion is the 

foundation of society, the basis on which all true civil government rests, and 

both their sanction". 6 

According to Ambedkar, there are so many riddles or puzzles in 

Hinduism. The Hindus religious books such Vedas, Upanishad, Ramayana, 
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Mahabharata, Puranas, Bhagavata Gita, Smrities etc. are fool in nature and 

there are inconveniences among itselves. He wrote "Riddles in Hinduism" to 

show how far Hinduism was from being a rational or universal religion. There 

are so many Gods and Goddess in Hinduism. superior and inferior differences 

are the mottos of the Hindu religion. 

xxi) Hindu religion believes in God. 

xxii) Hindu religion believes in soul. 

xxiii) In Hindu religion the inter-caste dining and inter-caste marriages 

should be adopted to eradicate the casteism from Brahmanic religion. 

xxiv) Hindu religion believes that the aim of an individual is to attain 

the salvation of soul {Moksha). As a Buddhist, Ambedkar did not believe in it. 

The triangular theory such as Soul, Karma and Transmigration is the main 

thesis of Hinduism. Ambedkar did not accept this theory because P.Jnbedkar 

himselfbelieved in no soul (an-atta). 

x:xv) Dro Ambedkar believed in human mind which is truly different 

from the soul. Mind can function but the soul cannot functions. Believe in 

eternal soul means believe in superstition. The God is not an essential 

element of a religion. 

xxvi) He did not agree with the view that morality was an outcome of 

the belief in God. 

xxvii) According to Ambedkar, in Buddha Dharma there is no place for 

prayers, pilgrimages, rituals, ceremonies or sacrifices. Morality is the essence 

of Dharma. Without morality there is no Dharma. To him, 'one God' and 'one 

religion' should be adopted in religion. Multiplicity of Hindu religion should be 

avoided. 

The Hindu society originally divided into four Varnas or classes. The 

Varnas cam~J() 1:>~ based on birth and the four varnas came to be known as 

four castes. In Ambedkar's view, caste system is a social division of people of 

the same race and is not only a division of labour but also a division of 

labourers. The law of chaturvarna prohibited the Shudras from persuing 

knowledge, abstrain from economic enterprises, abstrain from bearing arms, 

abstrain from reading Vedas etc. Ambedkar examined from his practical 

experiences and asserted that the caste system is not eugenic in origin. The 
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caste system has a bad effect on the ethics of the Hindu religion. The caste 

system killed the public spirit, destroyed the sense of public integrity and 

parity. The upper caste Hindus did not appreciate with the lower caste from 

the ve:ry beginning. The caste system of the Hindu society had killed the 

missionary spirit of Hindu religion. According Ambedkar, caste is a notion, a 

state of mind. The Hindu Shastras like, Vedas, Upanishad, Smriti, Puranas, 

Bhagavad Gita etc. are mainly responsible for degradation of Hindu religion. 

In Hindu religion, the Brahmins are the intellectual class of Hindu society. In 

order to annihilate the caste the Brahmins will not ever lead the movement to 

destroy the power and prestige of the priests. He advised to his followers that 

the hereditary priest hood should be destroyed from Hindu religion. The 

Hindu should have one common religion. One religious book should be 

established in Hindu religion. The priests would not be electricted by birth 

place, it would merit through an elaborate examination and best one would be 

appointed as priest by the state. Dr. Ambedkar wanted to establish a 

casteless society in a free social order where all Hindus riddles would be 

abolished. He preached . annihilation of caste for the reorganisation of Hindu 

society. 

According to Ambedkar, the main function of a true religion is 

upliftment of the individual. The true religion would be in consonance with 

the liberty, equality and fraternity. A Hindu religion did not teach the virtue of 

these trinity principles of human beings. In social aspect of the issue 

Ambedkar says that religion is for man, but man is not for religion. In order to 

organise the unity among Hindus he preaches for reconstruction of Hindu 

religion. He wanted to change his Hindu religion and embrace any one and 

lastly he renounced Hinduism and embraced Buddhism. He embraced 

Buddhism because it teaches liberty, equality and fraternity for alL To him, 

Buddhism is based on morality. Buddhism is based on ethics and acted as a 

guide, not as a God. Lord Krishna claims himself he is the God of Gods. 

Christ said, he was God's son and Mohammad Pagamber said he was the last 

messenger of God. The religion of Buddha was morality. Dharma to Brahmins 

was Yajans and sacrifices to God. In place of Karma Lord Buddha substituted 

morality as the essence of Dharma. Inequality is the gospel of Hinduism 

where as equality is the Gospel of Buddhism. The religion of the Buddha is 
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morality. It is imbedded in religion. In Buddhism there is no God. In place of 

God there is morality. 

In his article entitled on "Buddha and Future of his Religion" Ambedkar 

summarised his philosophy of Buddhism as follows : 

i) The society must have either the sanctions of law or sanction of morality to 

hold it together. Without it, society is sure to go to pieces. Morality is the 

governing principle in every society. 

ii) The religion is a social science and it is a force. In Buddhism religion loses 

its forces as a governing principle of life, but might in course of time 

disintegrate and lapse. Religion, if it is to function must be in accord with 

reason which is merely another name for science. 

iii) It is not enough for religion to consist of a moral code, but its moral code 

must recognise the fundamental tenets of liberty, equality and fraternity. 

iv) declare . poverty to be a blessed state is to pervert religion, to perpetuate 

vice and crime, to consent to make earth a living hell. 7 

Buddha taught Ahimsa. He taught Ahimsa as a part of religion, social 

freedom, intellectual freedom, economic freedom and political freedom. He 

taught equality between man and man, between man and woman. To spread 

ideal gospel of Buddhism Dr. Ambedkar mentioned the three steps. These 

steps are: 

i) To produce a Buddhist Bible. 

ii) To make changes in the organisation, aims and objects of the 

Bhikkhu Sangh. 

iii) To set up a world Buddhist Mission. 8 

There is a need to produce a Bible of Buddhism. The Buddhist 

literature is a vast literature. From this vast areas it is difficult to find out the 

essence of Buddhism. There is a need to make Buddha's gospel. The proposed 

gospel of Buddhism should contain with (i) a short life of Buddha. (ii) The 

Chinese Dhammapada. (iii) Some of the important dialogues of Buddha and 

(iv) Buddhist ceremonies, birth, initiation, marriage and death. 

To spread the Buddhism there is a need for Bhikkhu Sangh. It is 

difficult to realise the Buddha's religion and gospel of Buddhism for common 
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man. For this reason a media is necessary to spread Buddhism. Bikkhu 

Sangh is a media to spread the gospel of Buddhism. Buddha prohibited to 

Bikkhus from abstrain private property. The Bikkhu Sangh should create a 

free society to serve the people. The Bikkhu cannot marry. There is no caste 

discrimination in Bikkhu Sangh. 

Another method to spread Buddhism is set up a World Buddhist 

Mission. Proper Education should be provided to the Bikkhus from the World 

Buddhist Mission. The Bikkhu should be highly educated one. The 

Universities of Nalanda and Taxila were run and manned by Bikkhus. 

Brahmanism preached inequality. Buddhism preached equality. 

Hinduism believes in God, where as Buddhism has no God. Hinduism 

believes Ln soul. In Buddhism L'lere is no sout Hinduism believes in 

chaturvarna and caste system. Buddhism has no place for the caste system 

and chaturvarna. 

Karl Marx said that the owner of private property mean exploitation of 

economy and it is the cause of sorrow. Marx wanted to abolish private 

property. Buddha also wanted to abolish Dukkha and the expression Dukkha 

was used in the Buddhist literature in the sense of property. According to 

everything is changeable, nothing is permanent. The Bikkhu would 

not have private property, they would be taken only small amount of property 

that was necessary. Communism believes in voilence method to change the 

social structure. On the other hand the Buddhism believes in non-violence 

method to social change. 

Buddha's religion rejected the philosophy of the Vedas. His philosophy 

of religion is known as Sankya philosophy. There is no truth without proof. 

Kapila rejected the theory that the universe was created by a being. Buddha 

strongly rejected the Brahmanic religion9
. Lord Buddha strongly opposed the 

tenets of "Brahmanism which was based philosophy of Chaturvarna, soul, 

doctrine of Karma. Brahmanism was not content with inequality. The soul of 

Brahmanism lay in graded inequality" 10.Buddha's Karma of law is not based 

on soul. According to Buddha, "my doctrine is that the soul as an 

independent entity does not exist and does not survive after death". 11 
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Buddha's gospel is to remove misery and unhappiness of the world. To 

remove misery and unrest conditions of the world he preached the practice of 

panchasheel which comprised as under : 

i) To abstain from destruction of any living thing. 

ii) To abstain from stealing and violence. 

iii) To abstain from telling untruth. 

iv) To abstain from lust. 

v) To abstain from intoxicating drinks. 

To remove the inequality among man Lord Buddha prescribed the 

Noble Eight-Fold Path which is known as Astanga Marga. The elements of the 

.! lc.C>u:u.•.<::.a Marga are : 

i) Right views i.e. freedom from superstition. 

ii) Right aims, high and worthy of the intelligent and earnest men; 

iii) Right speech i.e. kindly, open, truthful; 

iv) Right conduct i.e. peaceful, honest and pure; 

v) Right livelihood i.e. causing hurt or injury to no living being; 

vi) Right perserance in all the other seven; 

vii) Right mindfulness i.e. with a watchful and active mind. 

viii) Right contemplation i.e. earnest thought on the deep mysteries 

of life. 

Liberty, equality and fraternity were central principles of Ambedkar's 

vision of the new society and culture. His concept of ideal society was 

casteless and classless society. To create his vision of society he propagated 

social transformation. Karl Marx wanted to create the just society through 

class-struggle. Like Karl Marx, Dr. Ambedkar wanted to create an ideal 

society or just society based on liberty, equality and fraternity through 

religious reforms. explaning the basic factors of the Buddhist religion 

Ambedkar listed 25 factors relating religion. Some factors are given below : 

i) Religion is necessary for a free society. 
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ii) Religion must relate to facts of his and not to theortes and speculation 

about God, or soul or heaven or earth. 

iii} It is wrong to make God the centre religion. 

iv) Man and morality must be the centre religion. 

v) The function of religion is to construct the world and to make it happy 

and not to explain its origin or its end. 

vi) The unhappiness in the world is due to conflict of interest and the only 

way to solve it is to follow the Ashtanga Marga. 

vii) That p1ivate ownership of property brings power to one class and 

sorrow to another. 

viii) Nothing is infhllible. Nothings is binding forever. Everything is subject 

to inquiry and examination. 

ix) Nothing is permanent or Sanatan. Everything is subject to change. 

Being is always becoming. 12 

II. Ambedkar's Interpretation of Religion and Dharma 

According to Dr. Ambedkar, to manage the secular and moral affairs of 

huma.'1 beings the religion is necessary for man and society. God is the 

essential element of religion. Most of the existing religions are theistic and 

metaphysical in nature. AU religions are true and equally good. The sole aim 

of an individual life is the salvation of soul (Mokksha). The eternal soul is 

unseen and unknown. In Hinduism there is no liberty, equality and fraternity 

in relation with man to man. The Hindu religion is responsible for hierarchical 

caste system in India. The main centre of religion is secular welfare of 

mankind. Some rituals, prayers and pilgrimage and ceremony in Hinduism. 

Dr. Ambedkar showed that social and religious inequality were deep rooted in 

Hinduism. 

The term 'religion' has no definite or fixed meaning. It is an indefinite 

word. It has many meanings because the term 'religion' has passed through 

several stages. At each stages it is denotes many meaning of the preceding 

stages. It is varied from time to time. The primitive men could not explain the 

natural calamities such as lighting, rain and floods, etc. Gradually the term 

'religion' came to be found with beliefs, rituals, ceremonies, prayers and 
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sacrifies. In the next stage of the social development the term religion came 

with the power of God. The Hindu religion believes that the God is the creator 

of the world. 

Buddha calls Dharmma as analogous, but the European theologians 

call Religion. The European theologians did not recognise the Buddha's 

Dhamma as Religion. The Dhamma is personal, social, fundamental and 

essential. The Dhamma is righteousness which meaning is relationship 

between man and man in all aspects of life. The society cannot do without 

Dhamma. Without Dhamma the society to be anarchy and dictatorship. In 

this society the liberty, equality and fraternity is lost. According to Buddha, 

the Dhamma consists with Prajna and Karuna. The term 'Prajna' means 

understa.T"lding and 'F.a.. .... ._ma' means love 13. Therefore, Buddha's Dhamma is 

not borrowed from anyone. It is truth. The religion is consonance with God, 

soul, prayers, worship, rituals, ceremonies and sacrifices. To maintain the 

peace and order the morality comes in into religion. Every religion preaches 

morality but morality is not the root of religion. The activities of morality in 

religion are occupational and casual and ineffective. The purpose of religion is 

to explain the origin of the world. The purpose of Dhamma is to reconstruct 

the world 14. 

The morality is Dhamma and Dhamma is morality. As a matter of 

truth, morality has no place in religion. In Dhamma there is no place of God, 

prayers, pilgrimages, rituals, ceremonies or sacrifices. But the morality is the 

essence of Dhamma. Morality in Dhamma arises from the direct necessity for 

man to love man. 

There are mainly four founders of religion, namely; Buddha, Jesus, 

Mohammed and Krishna. In Bible, Jesus claimed himself as a Son of God. 

Like Jesus, Mohammed also claimed that he was the messenger of God on 

Earth. Like Jesus and Mohammed, Krishna claimed and called himself a 'God' 

and 'Parameshwar'. Buddha claimed himself as a son of man. He never 

claimed any supernatural origin or supernatural powers. Jesus, Mohammed 

and Krishna claimed for themselves the Mokshadata. The Lord Buddha was 

satisfied with playing the role of a Margadata. In the Mahaparinibbana Sutta 

the Buddha claimed himself that his religion is based on reason experience. 
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In Hinduism there is not morality. The Hindu religion is not based on 

morality. It is not imbedded in religion. On the other hand, the religion of 

Buddhism is based on morality. It is imbeded in religion. In Buddhism there 

is no God. In place of God there is morality. In place of Karma, Buddha 

substituted morality as the essence of Dhamma. According to Buddha, the 

morality is the essence and foundation of religion. 

There are two types Karma which performed by Brahmins namely; 

i) Nitya Karmas and 

ii) Naimitika Karmas. 

The Nitya Karmas were observences and performed by the Brahmins 

regularly for which reasons they were called Nitya. The regular religious duty 

is perfom1ed by Brahmins is called Nitya Karmas. It is also called Nishkam 

Karmas. There are many expectations from religion. The occupational 

religious desire is called Kamya Karmas because the expectation is existence 

there for which it is called Nishkama Karma. In Bhagvata Gita Krishna did 

not condemn Nishkama Karma. Therefore, the Hindu religion did not consists 

of morality. The Hindu religion consisted with Yagnas and Yagas through the 

Nishkama Karmas category. 

The inequality is the official gospel of Hinduism. On the other hand, the 

official gospel of Buddhism is equality. Buddha was strongly opponent of the 

Chaturvarna. According to Hinduism, neither a Shudra nor a woman could 

become a teacher of religion nor could they take Sannyasa and reach God. On 

ther other hand, Buddha recognised Shudra to the Bhikkhunis Sangh. 

Buddha wanted to destroy the inequality gospel of religion. Hinduism 

developed a new philisophic justification for Chaturvarna which is found in 

the Bhagavata Gita. In the Bhagavata Gita, Krishna said himself as a creator 

of Chaturvarnas. The Chaturvarna system of Hindu religion based on the 

theory of Guna-Karma which its means is that the status and position of the 

individual based on his Guna and Karma. The Vedas are the authority of the 

Chaturvarnas. The author of the Snakhya philosophy was Kapila. In Sankhya 

philosophy there is no God. According to Sankhya Philosophy, the matter is 

consists \Vith three Gunas i.e. Satva, Raj and Tamas. When the equilibrium is 

disturbed by one of the Gunas becoming dominant over other two, Prakriti 

becomes actives 15. 
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III. Emancipation of Untouchability through Religious Conversion 

In his article under the title as "What way Emancipation" he declared 

that "I solemnly assure you that I will not die a Hindu", at Yeola, District of 

Nasik, Maharastra, on 13th October, 1935. On 30th and 31st May, 1936 at 

Dadar, Bombay, Dr. Arnbedkar convened a conference. The conference was 

related to conversion the Buddhism and assess the support from the 

downtrodden classes for conversion movement. Nearabout thirty five 

thousand Untouchable Mahars assembled in the conference. Some slogans 

were displayed on the pandal. These are : 

* Man is not for religion, religion is for man. 

~ To become huma_ne; con.vert yourselves~ 

* To get organised, convert yourselves. 

* To achieve strength, convert yourselves. 

* To secure equality, convert yourselves. 

* To get liberty, convert yourselves. 

* To make your domestic life happy, convert yourselves. 

* Why do you .. remain in that religion which does not treat you as 

human beings? 

* Why do you remain in that religion which prohibits you from 

entering temples? 

* Why do you remain in that religion which prohibits you from 

drinking water? 

* Why do you remain in that religion which does not allow you to get 

education? 

* Why do you remain in that religion which insult you at every step? 

* \Vhy do you remain in that religion which obstructs you from 

getting a job? 

* A religion which prohibits righteous relations between man and 

man is not a religion but a display of force. 
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* A religion which treats recognition of humanity as irreligion is not a 

religion but a disease. 

* A religion which allows the touch of unholy animals but prohibits 

the touch of human beings is not a religion but a foolishness. 

* A religion which precludes one class from getting education, forbids 

it to accumulate wealth, to bear arms, is not a religion but a 

mockery of human life. 

* A religion that compels the illiterate to remain illiterate, the poor to 

remain poor, is not a religion but a punishment 16• 

In his views the conversion is a "Social as well as Religious; Material as 

'•VeU as Spiritu::~l"~ The conversion is a social and religious movement of Lhe 

untouchables people. The untouchables should be claimed some important 

issues which are assential for their better development such as '-'-·'"'-'""'"'" 

i) Right to enrol the children in Government Schools. 

ii) Right to take water from public wells. 

iii) Right to take a marriage procession with the groom on a horse

back. 

The problems of untouchables is a matter of class-struggle between 

Caste Hindus and the ·untouchables. The claiming equal status with others by 

the untouchables is a root of class-struggle. The Hindu religion recognise the 

graded of inequality. The Hindus practises injustice and tyranny. The 

conversion movement opposed against this social evils. To him, religion 

means the rules imposed for the maintenance of society. The ultimate goal of 

society is not only greatest happiness of the individual, but also the creation 

of an ideal society. In Hindu religion there is no individual place. The religion 

____ i~constituted on a class diparity. The social welfare is not goal of the Hindu 
--------------

religion. To him, individual welfare and development should be the real aim of 

the religion because individual is a part of society. The Hinduism does not 

recognise the importance of an individual. Dr. Ambedkar was unwilling to 

accept a religion in which one class alone has a right to gain knowledge, right 

to use arms, visit to trade and right serve for Brahmin, Kshatriya, Vaishya 
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and Shudra respectively. The Hinduism belives in Chaturvarna system. There 

is no sympathy, equality and liberty. 

The concept of sympathy is absent in Hindu religion. The Hindus have 

no sense of brotherhood among themselves. The Untouchables are treated 

worse than foreigners. The Caste Hindus have no sympathy toward the 

untouchables. They are not brother to each others. They are two opposite 

castes. None can say they are brother. The Caste Hindus and Muslims are 

helpful to each other in various cases of local boards, legislative councils and 

business, except the Untouchables masses. 

The concept of equality is absent in Hindu religion. There is concrete 

inequality in Hindu religion. The Untouchables cannot interdining and 

intermarrtage with Caste Hindus. The Hindu religion docs not recognise 

equality 

as 

all vamas. The Untouchables are treated by the caste 

The condition of the Untouchables is worse than the leper. 

The majority of Hindus believes that the Untouchables are a stigma on Hindu 

religion. The inequality and injustice are the Principle of the Hindu religion. 

The Caste Hindus certainly say that 'get educated yourselves, be clean, and 

then we will touch you, we will treat as equa1'17
• On contrary, Dr. Ambedkar 

that the educated, moneyed and clean is as bad as that of an 

uneducated, poor and dirty one. Dr. Ambedkar himself was a highly educated 

man, but he was treated as leper during his teaching period in Bombay 

Government Law College. He could not enter into the Kalaram temple when he 

was the Accountant General of Viceroy of India. 

The liberty in Hindu religion is absent untouchables masses. To 

Ambedkar, freedom of mind is the real freedom. In Hindu religion none can 

have freedom of speech. Those mind is not free he is a slave. The Vedas, 

Smritis are responsible for degradati<?n of inequality. In Hindu society only 

Caste Hindus are vested the liberty. The caste is a state of mind. It is a 

disease of mind. Inter caste dinning and intermarriage is not enough to 

annihilate the caste system from Hindu society. For annihilating the castes 

and untouchability from the Hindu society the change of religion is the only 

antidote. The untouchables are separate from the Caste Hindus as Muslims 

and Christians. As a separate caste conversion of religion is essential. The 

change of religion means change of name. To call on self a Muslim, a 
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Christians, a Buddhist or a Sikh is not merely a change of religious but also a 

change of life. The Untouchables had no education, no property and no arms. 

The men are eligible to make progress or development while a animal cannot. 

The improvement of the untouchables is not possible without change. The 

conversion of religion is a gateway to abolish the caste system.The 'conversion 

is a sort of escapism'. With the help of people the casteism can be destroyed 

from the Hindu society. To Ambedkar, the conditions of American Negroes 

were just ·the same with our untouchables. Some American white social 

reformers tried to emancipate the slavery of the Nigroes but no social 

reformers from India tried to annihilate the caste system from Hindu society. 

The main object of the conversion movement is to achieve social freedom, 

equality and fraternity can be obtained by religious conversion and 

interdining and intercaste marriges. The Chaturvarna system from the 

society must be removed and uprooted by an elaborate religious 

conversion. The Hindu religion gives equal treatment to the Muslims and 

Christians, but does not recognise the equal treatment to the Untouchables. 

His thought was that the conversion of religion will bring healthier 

relationship to both the Untouchables as well as Hindus. 

On 2nd June, 1936, the Bombay Presidency Marg Conference was held 

at Naigaum, Dadar. Near about five thousand member were present from the 

various districts of the presidency. Dr. Ambedkar presided over the 

conference. The Marg community unanimously decided to change their own 

religion for obtaining freedom and equality. It was decided by the Marg 

community that they had full trust in Dr. Ambedkar and they were ready to 

change their religion. Dr. Ambedkar assured that the Marg community as a 

members of the Mahar community is a majority Depressed Classes in the 

Bombay Presidency. It was also assued that there is no distinction between 

the Mahar community and Marg community. 

IV. Ambedkar and Buddhism 

Dr. Ambedkar preferred Buddhism for the following reasons : 

i) Buddhism teaches Prajna (understanding as against 

superstition and super naturalism. 

ii) Buddhism teaches Karuna (Love). 
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iii) Buddhism teaches Samata (equality). 

iv) Buddhism teaches communism. 

A letter was published in Prabuddha Bharat of 12th May, 1956 

requesting to celebrate 2500 th Buddha Jayanti by all the branches of Indian 

Buddhist Council. A meeting was arranged at 'Nare Park', Bombay, on 24 the 

May, 1956. About 75 thousand people were assembled for this meeting. In 

this meeting Dr. Ambedkar declared that he would embrace Buddhism in 

October, 1956. He differed Buddhism from Hinduism as under: 

Hinduism 

l. Hinduism believes in God. 

2. Hinduism believes in Soul. 

3. Hinduism believes in Chaturvarna 

Caste System. 

4. There is no equality. 

5. Hinduism believes in supernatural 

and superstition. 

6. In Hinduism there is no equality, 

liberty and fraternity. 

7. ln Hinduism there are no ideas of 

communism. 

Buddhism 

I. Buddhism has no God. 

In Buddhism there is no Soul. 

3. Buddhism has no place for Caste and 

System and Chaturvarna. 

4. Buddhism believes in equality. 

5. Buddhism believes in Prajna. 

(understanding as against super

natural and superstition}. 

6. The motto of Buddhism is equality, 

liberty and fraternity. 

7. Establishment of communism is 

the main ideas of Buddhism. 
------------ -~--·--'----------

The Buddha Sangha is a Communist Organisation Like Marxism, the 

Buddhism believes in abolition of private property. Social welfare is a gospel of 

Buddhism. In his article entitle on "The Tide of Buddhism would never Recede 

in India" pointed out that Hinduism believes in soul. According to Buddhism, 

"there is no soul. Hinduism believes in Chaturvarna and the Caste System. 

Buddhism has no place for the Caste System and Chaturvarna". 18 

He observed that the Buddhism is more rational than other religion. 

His main objection was against Hinduism. The Hinduism believes in 

Chaturvama system of the society and it ignored equality, fraternity and 

liberty of men. The Buddhism is based on morality. To him, Buddhism 

teaches Prajna, Karuna and Samata. Dr. Ambedkar did not believe in the 
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existence of God and soul. According to Dro Ambedkar, Buddhism believes in 

rebirth, Karma and Moksha as traditionally conceived. 

Under the Chairmanship of Dr. Ambedkar, the Untouchables of East 

and South of Thane District arranged a conference on 17th May, 1936 at 

Kalyan. He was greeted by various leaders from Kalyan Railway Station. 

Outside the Railway Station his followers shouted the slogans "Ambedkar 

Jindabad, thode din me Bhimraj"19• During the conference some people raised 

question to Dr. Ambedkar that "why should we change our religion?" He 

asked a counter question "Why should we not change our religion?" Dr. 

Ambedkar explained some instances in his life incidents which were inhuman 

treatment from the Hindu people. For these reasons he decided to renounce 

his own religion. These incidents are explained in his article under the title on 

"conversion is necessary for your Emancipation and Advancement". 

Dr. Ambedkar strongly believed that there is no human relationship in 

Hinduism. The Hindu religion believes in slavery system. His father and 

forefathers were not allowed to lean1 education for the orthodox Hindu 

religion. The Untouchables were fully prohibited to study the Vedas. The 

Hindu religion recognises the degradation in society on the basis of 

Chaturvarnas. He thought that the Hindu religion is unable to give social 

justice, liberty and fraternity. In this context, he realised that the conversion 

is absolutely necessary for emancipation and advancement of the down

trodden classes. 

The Marathi book Niropya is printed and published by the Archbishop, 

Bishop of PQonaat the Examiner Printing Press, Dalat Street, Fort, Bombay. 

The date of issue of the book from the press is Ist November, 1937. The Vol. 

XXII, No.6, November, 1937 published under the headed by "Dr. Ambedkar 

Ani Dharmantarchi Avashy Akata" i.e. Dr. Ambedkar and the necessity of 

conversion. It was translated by an editorial note. 

On 28th August, 1937, a public meeting of the Depressed Classes was 

held at the Municipal Hall, Bandra. It was learnt from the weekly newspaper 

under the tittle on 'Janata'. Dr. Ambedkar presided over the meeting. The 

meeting passed a resolution that "As resolved at the· Bombay Presidency 

Mahar Conference our brothers and sisters should not observe the Hindu 
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religious festivals, the religious rites of Hinduism such as vows, etc. and 

religious practices such as fasts"20• 

To him, the God is spotless and holiness incarnate. He advised his 

followers that "God in Hindu religion should not be worship". On 26 

December, 1939, Dr. Ambedkar addressed a conference at Belgaum 

Municipality. By his addressing he has pointed out that the Caste Hindus are 

responsible for Sin of untouchability, which he was trying to remove by 

working for the uplift of Harijans. To him, solve the problem of Harijans is 

more important than the winning of swaraj. He prepared to work for the uplift 

of his community rather than swaraj for the country. For this reason 

conversion of religion is necessary to each and every down trodden classes. 

When De Ambedkar was a member of the Viceroy's Executive Council, he 

visited Hyderabad Provinces Naram on 20th September, 1944. He 

announced before followers tl1at the Depressed are not a part of 

Hindu community. The Scheduled Castes are a separate element in national 

life of India. They wanted the independence of their community along with the 

independence of the country. 

A Conference of the World Fellowship of Buddhists on 25th May to 6th 

June 1950 was held. De Ambedkar attended the Conference. He pointed out 

that during the Brahminic period the Buddhism was born. The Buddhism was 

born in India for opposed against inequality. authority and division of society 

of Hinduism. To him, Vedic religion is easy to practice. The Vedic Aryans 

practices the Puja. The cows were chief wealth of the Aryans. They sacrifice 

cows to honour their deities. To him, in this way Vedic religion created 

violence in Hindu society. The Vedic religion divided the society into four 

Varnas i.e. Brahmin, Kshatriya, Vaishya and Shudra. The Vedic religion 

created inequality in Hindu society. The Hindu religion is based on violence. 

There is no brother relationship in Hinduism. On the other side, equality is 

the basic tenet of Buddhism. The Buddha religion is based on liberty, equality 

and fraternity. It gives freedom of thought and freedom of self-development. 

Buddhism does not believe in sacrifice the animals. In views of Dr. Ambedkar, 

Buddhism has paved the way for establishment of democracy and socialistic 

pattern of society in India. 
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On 29th September, 1950, Dr. Ambedkar, Law Minister, Government of 

India, told at Bombay's Buddha Temple at Worli appealed to people to 

embrace Buddhism. To him, Mahomedan invasion in India is the main cause 

for declining of Buddhism. There is no purity of mind in Hinduism. There are 

barriers between man and man. India can never be prosperous within 

inequality of Hinduism. He stated that "To end all these troubles, India must 

embrace Buddhism. Buddhism is the only religion based upon ethical 

principles and teaches how to work for the good and well-being of the 

common man"21 • 

On the occasion of Lord Buddha's birthday the All India Scheduled 

Caste Federation organised a meeting at the Nare Park-maidan, Bombay, on 

May 1953 to propagate L"'l.e Buddhism in India. De Ambedkar presided 

over meeting. He stated that unless a casteless and classless society was 

created, there would be no progress in the country. The reported that 

the meeting was held under the auspices of the Buddha Dharma Prachar 

Samiti and Dr. Ambedkar distinguished between the Hindu religion and the 

Buddhistic religion in the meeting. In Hindu religion, the Harijans cannot 

improve in national life of India. 

Jainism: 

According to Dr. Ambedkar, "Ahimsa preached by Jainism is extreme 

and impractica1"22
• 'Ahimsa Paramo Dharma' is the motto of Jainism. 

Brahmanism believes will to kill animals in sacrifices. Jainism does not 

believe will never to kilL Buddha treated the Ahimsa as a way of life, not as a 

matter of rule. Buddha opposed the killing of animals in sacrifice. Buddha 

said "love all so that you may not wish to kill any". Jainism adopted Ahimsa 

as a rule, not as a way of life. Jainism denied the broken men. For this reason 

Dr. Ambedkar rejected Jainism. 

Sikhism: 

At the beginning Dr. Ambedkar wanted to adopt Sikhism for his 

conversion. There were two reasons for his willing to adopt the Sikhism. 

Firstly, "If the depressed classes became Sikh they remain in their Hindu 

culture but if they join Islam or Christianity they not only go out of the Hindu 

religion but also of the Hindu culture". Secondly, "The Depressed Classes who 
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were denied military service by the British could gain army carrier under 

Sikhism"23• 

The Vice President of the Golden Table Managing Committee Sardar 

Dalit Singh Doabra said to Dr. Ambedkar that The Sikh religion is 

monotheistic and all loving and provides for equal treatment of all its 

adherents'. Dr. Ambedkar and Dr. Solanki attended a Sikh Bhajan on 13th 

January, 1936 and he sent his son and nephew to Amritsar and another 13 

men to study Sikhism on 18th September, 1936. Lastly, he thought that the 

conversion of the depressed into the Sikhism will help advancement of the 

country but conversion to Islam or Christianity will denationalise them. If the 

depressed classes embrace Muslims then the strength of the Muslim will be 

doubled and Muslim rule will become again. If the down-trodden classes 

embrace Christian then number of strength of the Christians will increase 

from 5 to 6 crore and it will better for Britian. 

Muslim: 

Dr. Ambedkar denied to embrace Islam because of its polygamy 

marriages. The polygamy marriage is the main cause of the miserable 

conditions of the Muslim women. There is no organised movement among the 

Mussalmans to bring about social change and eradication of social evils. To 

him, Christianity or Islam was one of the causes for expulsion from the caste 

among the Hindus. Muslim religion is foreign religion. Muslim rulers invaded 

India and killed the Buddhists. The Buddhists were bound to adopt the 

Muslim religion. For this reason. Ambedkar did not consider to adopt the 

Muslim religion. 

Christianity : 

Dr. Ambedkar raised objections against Indian type of Christian 

society. To him, South-Indian Christians believes castes system in Churches. 

They lagged behind politically. If down-trodden or Mahar boys became 

Christian, they must be lost their scholarships. The Christians people never 

fought against social injustice. The fathers of the various Church institutions 

claimed themself as Brahmin. The Christianity believes in social 

discrimination. For this reasons Ambedkar rejected Christianity. 
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V. Buddhist Movement in India 

On 4th December, 1954, the International Buddhist Conference was 

held at Rangoon (Burma). Dr. B.R. Ambedkar attended the conference and he 

delivered his valuable speech regarding the Buddhism. Dr. Ambedkar raised 

his voice and he prepared two memorandums for propagation the Buddhism. 

In memorandum-!, he pointed out the two important points. The first is that 

publishing Buddhist Gospel under the title "Buddha and His Dhamma". The 

second important point is introducing a ceremony for conversion to 

Buddhism. In memorandum - II, he pointed out the consists of the Conditions 

of Indian Buddhist in South-Asia. 

Memorandum - I 

'Buddha needs no passport nor visa' : 

His valuable speech to the Buddhist Sasana 

summary of the memorandum are as follows : 

1. To spread Buddhism outside Burma to be one of the aims of the 

Sasana Council. 

2. Buddhism would be regarded as an intruder without passport. The 

Buddha needs no passport nor does he require any Visa. The Buddha is 

regarded by Hindu as Avatar ofVishnu. 

3. There are sections among Hindus i.e. Untouchables and Backward 

Classes. They are against Hinduism because Hinduism believes in inequality. 

They prefer Buddhism to Christianity because 

i) Buddhism is not a religion which is alien to India. 

ii} Doctrine of Buddhism is social equality. 

iii) Buddhism is rational religion in which there can be no place for 

superstition. 

4. To spread Buddhism it is essential to establish the big temples and 

Vihars in the four important towns, (1) Madras, (2) Bombay, (3) Nagpur and 

(4) Delhi. 

5. Establishment of High Schools and Colleges in the following towns ; (c) 

Madras (ii) Nagpur,(iii} Calcutta and (iv} DeihL 
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6. Essay competitions regarding Buddhism and giving prizes to best three 

one. The essays should be open to all without caste, creed, religion, Muslims, 

Hindus, Christians and men and women. This is the best way to make the 

people interested in the study of Buddhism. 

7. The Buddhist temples should be big adjuncts with Schools and 

Colleges to create impression the people. 

Memorandum - II 

Report on the condition of Buddhism in South-India : 

The summary of the memorandum -II are as follows : 

Dr. B.R An1bedkar went to see the conditions of Indian Buddhist 

Committees in the South-India. He found the following Buddhists Committees 

in South-India. 

A. Near Madras city there are two centres: 

i) Perambur and (ii) Kanchipurarn (Chingeput) 

B. In the Interior of the Madras State : 

i) Palikonda (in North Arcot District) 

Tripuram (in North Arcot District) 

iii) Vellature {in Vellur Districts) and 

iv) V aniveda (in Banipeth) 

C. In the Mysore State: 

i} Kolar Gold Fields 

ii) Prazer Town, Cantonment Bangalore City and 

iii) Near Central Jail in Bangalore City. 24 

To establish a Buddhist religious centre in Madras specially in 

Bangalore Dr. Ambedkar appealed to the Maharaja, the Rajpramukh of 

Mysore State. The maharaja was very graciously pleased to donate 5 acress of 

land. Dr. Ambedkar's idea was relating to land aquisition for constructing a 

Buddhist Religious Seminary for training their priests and preachers and also 

a centre for propagation of Buddhism in South-india. 
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The Buddhist Society of India : 

The Buddhist Society of India registered by Dr. B.R. Ambedkar on 4th 

May, 1955 in the office of the Registrar of companies, Mumbai. 

Aim and Objectives of the Buddhist Society of India : 

1. To promote the spread of Buddhism in India. 

2. To establish temples for Buddhist worship. 

3. To establish schools, colleges for religious and scientific subjects. 

4. To establish orphanages, hospitals and relief centres. 

5. To start Buddhist Seminaries for the preparation of workers for the 

spread of Buddhism. 

6. To promote comparative study of all religions. 

7. To undertake publication of Buddhist Literature and to issue leaflets 

and pamphlets for giving a true understanding of the Buddhist 

religion to the common mass. 

R To create a new order of preists, if it becomes necessary to do so. 

To establish a press or presses for the purposes to carry on the work of 

publication. 

10. To hold gathertngs and conferences of the Buddhists of India for 

common action and to establish fellowship. 25 

The main objective of the society was to maintain the prtesthood. Dr. 

RR. Ambedkar wanted to establish a casteless society through abolition of 

Brahminism. For the spread of Buddhism he established the Buddhist Society 

of India. Morality, equality, liberty and fraternity are the mottos of the 

Buddhism and for this reason he embraced the Buddhism and renounced his 

own religion. 

Buddhist Seminary Institution : 

As a primary steps to spread Buddhism in India Dr. B.R. Ambedkar 

wanted to establish a Buddhist Seminary in Bangalore. In an interview with 

P.T.I. he declared his intention to embrace Buddhism and he also announced 

that the Rajpramukh of Mysore had donated a five acre plot which was 
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situated in between the Raman Institute and the Indian Institute of Science, 

Bangalore. He visited to Burma for financial and technical help from the world 

Buddhist Mission and the Buddha Sasana Council. 

Objectives of the Buddhist Seminary Institution : 

To Dr. Arnbedkar, the main objectives of the Buddhist Seminary 

Institution would be to train preachers for propagating Buddhism among the 

common folk. To him, the students should be admitted to the seminary 

without consideration of caste, creed or nationality and would undergo 

courses in comparative study of religions and other allied subjects. To him, 

the seminary would also have a press where Buddhist literature should be 

printed" To spread the Buddhism all over world a group of scholars would be 

engaged all over the world in translating Buddhist texts in Pali and English 

and the translating papers would be published by the seminary. A library 

should be establi.shed. There would be also temples and classrooms and 

donnitories for students, teachers and researchers26
. 

Dr. B.R Arnbedkar, in his letter to D. Wali Singha, General Secretary, 

Maha Bodhi Society, Calcutta, on 16th February, 1955 expressed his opinion 

about Dhamma Diksha. Regarding his Dhamma Disksha he wrote in his letter 

that everyone who wishes to be converted to Buddhism shall have to undergo 

through ceremony. Otherwise he will not be treated as a Buddhist. He wanted 

to remove hindrances of the Brahmin's priesthood culture which is evil for 

society. 

Bhikus should serve the Buddha by becoming preachers of his· Dhamma : 

Shri D. Valisingha, who was a General Secretary, Maha Bodhi Society 

of India, 4-A, Bankim Chatteijee Street (College Square), Calcutta-2, 

Published a journal which is popularly known as "Maha Bodhi Society 

Joumal". Dr. Ambedkar had written a letter to Shri D. Valisingha, dated the 

25th October, 1956, regarding the conversion to Buddhism. The Marathi 

paper called 'Navyug' and the Mahabodhi Society joumal revealed the 

conversion to Buddhism. A Buddhist conference was held at Nagpur on 16th 

October, 1956. In this ceremonious conference near about 3 lakhs people 

were converted to Buddhism. 
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Dr. Ambedkar and Mrs. Ambedkar accompanied by Mr. B.H. Varale 

and Dr. Mavalankar left for Nepal to participate in the World Buddhist 

Conference scheduled to take place on the 17th November, 1956. A Buddhist 

ceremony conference was held at Nagpur on the el4th October, 1956, Dr. 

Ambedkar presided the Conference for Buddha "Deeksha". He believed that 

his community will sacrifice everything to establish Buddhism. 

VI. Dr. Ambedkar's Conversion to Buddhism 

On 14th October, 1956, Dr Ambedkar renounced Hinduism and 

embraced Buddhism. On 15th October, 1956, he delivered his speech in 

Marathi relating to embraced Buddhism. He said there are so many problems 

after conversion to the Buddhism. He hoped that he will get the political 

rights. He confidently said that there are so ma...'"ly solutions 'Ln the Pocket of 

coat'. He proved his promise i.e. "Though I am born as a Hindu I will not 

die as a Hindu"27• To him, religion is absolutely essential for the development 

of human beings. He pointed out that when he was a member in the 

Executive Council of Delhi then appealed to the Viceroy Lord Linlithgow for 

financial assistance for the down-trodden classes relating to women 

education, hostels etc. By help of Viceroy Lord Linlithgow sixteen students 

were sent to England for higher education. Chaturvama system is harmful for 

human beings. Varna system of Hindu religion is responsible for inequality in 

Hindu society. 

In Buddhist religion 75 percent were Brahmins, 25 percent were 

Shudras and others. Buddhist religion welcomes to embrace the religion from 

various countries and castes. Rivers flow separately in their own region but 

when they meet at sea then they lose their identity. Buddhist Sangh is like an 

ocean. Buddhist sangh believes that all are equal. It is difficult to differ 

between the water of Ganga and Mahanadi. Similarly, when we join Buddha 

Sangh, we lose our caste and we will be equal. According to him, "No man in 

the world shoulder as much responsibility as do I. If I get a long life, I will 

fulfill my planned work (shouts of 'Long live Dr. Babasaheb Ambedkar')28
. 

Religion is essential for Depressed People. Hope is the root of life. The 

Depressed Classes survives on hope. Hope is the determinant of life. Religion 

is the maker of hopeful. He does not believe that the Buddhism is not only for 
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the Mahars and Mangs. Brahmins used to tease the Lord Buddha as 'Bho 

Gautam' means 'Are Gautam'. 

Buddhism was disappeared by the invasion of Muslims and Buddhists 

were killed by the Muslims. As a result, the Buddhist Bhikkhus left India and 

went to Tibet, China. Dr. Ambedkar wanted to survive the Buddhist religion 

because he realised that Buddhism believes in equality, liberty and fraternity. 

It has no stigma at all. Both Hindu and Christian religion preaches that the 

God is the creator of all nature such as sky. air, moon, sun etc. Buddhist 

religion does not believe in supernatural and super human. To emancipate 

the Depressed Classes the Buddhist religion is essential for human beings. 

According to Buddha, religion is Bahujan hitay bahujan sukhoy, 

Lokanucampay, Dha..'llma addi Kalyanam, Madhya Kalyanama, Paryavasan 

Kalayanam. 

General Secretary of the Maha Bodhi Society of India, Reverend D. 

Valisinha said that the 14th October, 1956 was a memorable day in the 

history of modern India. Dr. Arnbedkar and his nearabout 500,000 followers 

recited Trisarana Panchashila and embraced Buddhism. On 14th 

October,l956, the sky was overllowing by the slogans of "Bagawan Buddha Ki 

Jai" (Victory of Lord Buddha). Both men and women participated in 

conversion ceremony. Justice U Chan Htoon, Supreme Court, Union of 

Burma, Rangoon wrote a letter dated 22nd October, 1956 and he asserted 

that "Dr. Ambedkar's Conversion is towards re-establishment of Buddha 

Sasan in India". 29 

According to Dr. Ambedkar, religion is for man and not man for 

religion. To get human treatment, convert yourselves. 

Convert for getting organised. 

Convert for becoming strong . 

Convert for securing equality. 

Convert for getting liberty. 

Convert so that your domestic life may be happy30 • 



- 100-

To improve the Buddhist missionary activities Dr. Ambedkar suggested 

followings points. 

i) A world Bhikkhu Sangh for undertaking wide missionary work be 

instituted. 

ii) Buddhist Universities and Research centres should be established 

in the Buddhist countries. 

iii) Construction of Buddhist temples and viharas in every Buddhist 

locality should be undertaken. 

iv) The whole Tipitaka should be translated into Marathi and other 

languages for the benefit of the people who have been converted to 

Buddhism. 

Books on Buddhism should distributed free of charge, among 

the new converts. 

There should be some festivals, ceremonies and religious practices 

common to the whole Buddhist world. 

vii) At least some educated Buddhists be invited to the Buddhist 

countries to learn Buddhist way of life in those countries. 

viii) There should be centres throughout the world for advanced study 

and research in Pali, the sacred language of the master. 

ix) After Dhammadata training the Upasakas be permitted to 

propagate the teaching of the Buddha; it is the need of the lay. 

x} The Buddhist education on the pattern of Nalanda Mahavihara, 

the ancient seat of Buddhist learning be started. 

Buddhist gospel and all programmes should be propagated 

through the Radio and Television. All the programmes of the Radio 

Centres in Buddhist countries should be started with Ti-Sarana 

(Three Regugees) and Panchasila (Five precepts) and the 

Mahamangalagatha. 

xii) As Bhikku Sangh, Upasaka Sang should also organised.31 

Dr. Ambedkar's conversion to Buddhism was published in detail in 

'Prabuddha Bharat' weekly, 29th September, 1956. His declaration relating to 

conversion to Buddhism published through a statement from New Delhi. 

All responsibilities of the conversion programme was delegated to 

'Indian Buddhist Council', Nagpur Branch. Mr. W.M. Godbole, Secretary, 
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Bharatiya Buddha Jana Samity, (Nagpur Branch), Kothari Mansion, 

Sitabuldi, Nagpur, Published a handbill regarding Dr. Ambedkar's Conversion 

to Buddhism. Mr. Godbole pointed out that the founder and represent of 

Buddhist Society Dr. Ambedkar shall embrace Buddhism at the ceremony to 

be held at Nagpur at 8 a.m. on the Vijay Dashami day- Sunday, the 14th 

October, 1956. It was strickly prohibited and informed that those who are 

interested to embrace Buddhism should be above 18 years of ages. The 

handbill is drafted by Mr. W.M. Godbole, dated 21st September, 1956. 

Dr. Ambedkar had written a letter, dated 24th September, 1956 by 

requesting to Reverend Bhikkhu Chandramani Kushenara, Gorakhpur Dist, 

D.P. to perform the Conversion Ceremony. Reverend Bhikkhu Chandramini 

was an oldest Buddhist Monk L11. India. In L.~is regard 'Prabhuddha Bharat' 

published a special supplement on 12th October, 1956. The Ceremony 

occassion was open to all without castes, creed, religion. sex etc. It was 

infom1ed that the registration for conversion will begins from 11th October 

1956. The volunteers were directed to come in white half pant and white shirt. 

A special train was arranged in order to people's demand, the Railways carry 

them from Bombay to Nagpur. According to Railway Authorities the train was 

start on 12th October, 1956 at 9.15 a.m. from V.T. Mr. K.V. Umra, Mr. 

Sachhinandand Manke and Mr. R.R.Patil were entrusted with the 

responsibility to guide the Volunteers coming from outside Nagpur. 

The ceremony programme was arranged on the open ground near 

Vaccine Institute, South Ambazari Road, Nagpur, dated 14th October, 1956. 

'The people started towards Deeksha Bhoomi through in the processions with 

shouting slogans. At morning by 7 a.m. the 2 to 2.5 lakh people gathered in 

the paridal. The arrangement of this ceremony was entrusted to 'Samata 

Sainik Dal' of Nagpur and Mumbai. There were about 30 press reporters from 

India and abroad. 

At 9.30 a.m. Dr. Ambedkar arrived at the place along with Mahasthavir 

Bhikhu Chandramini Neerabout 5-6 lakh people assembled at the place. 

Other Bhikhus attended in the ceremony. They were : 

i} Thero Pannatis, Sanchi Vihar. Bhopal. 

ii) Ven Bhikkhu H. Siddhatissa, Ey Cylon. 

iii) Bhikkhu G. Pradnyanand. Buddh Vihar. 
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iv) Near Shramner, Dhammodaya Locknow, Vihar. 

v) Rev. Param Sandhi. 

The conversion ceremony to Buddhism began with the welcome song 

by Miss Indutai Warale. Dr. B.R. Ambedkar and Maisaheb stood with folded 

hands in front of the idole of Lord Buddha. Mahasthavir Chandramani recited 

Trisharan and Panchasheel to them in Pali. 

At 10 a.m. the conversion ceremony for masses started by Dr. B.R. 

Ambedkar. As a part of this ceremony he got recited the 22 Oaths from the 

people. These are as follows : 

1. I shall have no faith in Brahma, Vishnu and Mahesh, nor shall I 

worship them. 

2. I shall have no faith in Rama and Krishna, nor shall I worship them. 

I shall have no faith in 'Gouri', 'Ganpathi', and other Gods and 

Goddesses of Hindu religion, nor shall I worship them. 

4. I do not believe in the theory of incarnation of Gods. 

5. I do not and shall not believe that the Lord Buddha was the 

incarnation of Vishnu. I believe this to be, mischievous and false 

propaganda. 

6. I shall not perform 'Shraadha' nor, shall I give 'pind-dan'. 

7. I shall not act in any manner contrary to the Principles and teachings 

of the Buddha. 

8. I shall not perform any ceremony through Brahmins. 

9. I believe in the equality to mankind. 

10. I shall endeavour to establish equality. 

11. I shall follow the Eightfold path taught by the Buddha. 

12. I shall follow the 'Ten Paramitas' enunciated by the Buddha. 

13. I shall be compassionate to all living beings and nature them with care. 

14. I shall not steal. 

15. I shall not lie. 

16. I shall not commit carnal sins. 
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17. I shall not consume liquor. 

18. I shall strive to lead my life in conformity with the three principles of 

Buddhism i.e. Pradnya (Wisdom}, Sheel (Character) and Karuna 

(Compassion). 

19. I hereby embrace Buddhism to my renouncing many old Hindu 

religions which is detrimental to the prosperity to the humankind and 

discriminate human beings and treat them low. 

20. I firmly believe that the Buddha Dhamma is the Saddhamma. 

21. I believe, I am entering the new life. 

22. Hereafter, I pledge to conduct myself in accordance with the teachings 

of the Buddha. 32 

Shri Vali Singha, General Secretary, India Mahabodhi Society, 

presented the ideal of the Buddha to De B.R. Ambedkar. Many upper caste 

Hindu masses renounced Hinduism and embraced Buddhism. 

VII. Ambedkar's Views on Hinduism 

I. In India, there are several religions, namely, Parsis, Christians. 

Mohammedans and Hindus. All Hindus do not worship one God. Some 

Hindus are monotheists, some are polytheists and some are pantheists. Those 

Hindus who are monotheists are not worshipers of the same Gods. Some 

worship the God Vishnus, some worship Shiva, some Rama, some Krishna. 

Some Hindus are worshiping the male Gods. They also worship a goddess. 

They do not worship the same goddesses. Some Hindu male and female 

worship Kali, some worship Parvati and some worship Laxmi. 

The Polytheists Hindus worship all the Gods. They worship Vishnu, 

Shiva, Ram and Krishna. They worship Kali, Parvati and Laxmi. Some Hindu 

fast on Shivratri day because it is sacred to Shiva. A Hindu will fast on 

Ekadashi day because it is sacred to Vishnu. On the same way the Bel tree 

and Tulsi tree are sacred for Shiva Vishnu respectively33 • Many Hindu people 

worship Muslim Pir or Christian Goddess. Thousands of Hindus people go to 

a Muslim Pir and many Hindus go to make offerings to the Christian Goddess 

Mant Mauli near Bombay. The Hindus do not follow the same social rituals, 

customs, marriages, castes system etc. The Hindus are very much interested 
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to follow what is believes of his neighbour and what types of foods are suitable 

etc. Therefore, it is rightly observe that there are various rituals norms and 

believes among Hindus. So, it is difficult to identifY that who is a Christian, 

who is a Hindu, who is a Muslim or Persis. Actually Hinduism has no definite 

creed. 

II. There is riddle in Hinduism relating to the origin of the Vedas. 

The Vedas are sacred books of the Hindus. The Hindus claim that they are 

Sanatana which means "etarnally pre-existing". The Atharva-Veda occurred 

that "From Time the Rig verses sprang; the Yajus sprang from Time"34 • There 

is no reference in the Sam-Veda and the Yajur-Veda to the origin of the Vedas. 

We found explain the origin of the Vedas in the Sutapatha Brahmana, the 

Taitteriya Brahmana, Aitareya Bra.lJ.ma_Tla and Kaushitaki Brahmana. 

According to Satapatha Brahmana, the Prajapati Brahma created three world, 

namely Earth, Air and Sky. He warmth and heated the three world. In this 

way. three lights like Agni {fire), Vayu (wind) and Surya (Sun) were produced. 

By heated the three Vedas were produced the Rig-Veda, Yajur-Veda and Sam

Veda .. The Rig Veda originated from Agni, the Yajur-Veda from Vayu and Sam

Veda from the Sun. 35 The Aitereya and the kaushitaki Brahmana explained 

the same thing. The Satapatha Brahmana explained that Prajapati Brahma 

created the Vedas from waters. He created the waters from Vash (speech). 

III. There is riddle in Hindu religion relating to infallible of the 

Vedas. The Gautama Dharma Sutra lays down the following rule by which the 

Vedas are infallibility. 

The Vedic Brahmins literature contended that the Vedas are neither 

made by .man nor by God. The Vedic Brahmins asserted that the Vedas were 

Apaurusheya i.e. made by a non-human agency. For this reason the Vedas 

are infallibility. There are some evidences regarding that the Vedas are 

Apaurusheya. In Ancient Sanskrit literature there is a class of works called 

Anukramanis. They indices to various portion of the Ancient Vedic every 

literature. Every Veda has an Anukramani and sometimes have more than 

one Anukramani. For instane, seven Anukramanis for the Rig-Veda, five for 

Shaunaka, one by Katyayana and three Anukramanis for Yajur-Veda, two 

Anukramanis for the Sam-Veda (Arsheya-Brahmani and Parishistas)o 
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According to Max Muller, the most Anukramani is Katyayana's 

Sarvanukramani to the Rig-veda36• 

On the other hand there were eminent Philosophers who were the 

authority of the Vedas. The Rishis of the Vedas treated the Vedas as a human 

and as a historical product. Therefore, it may be stated that the Vedas are 

neither made by man nor by God. The God has no body and no palate. So, he 

could not utter the Vedas. The sound is eternal words and therefore the Vedas 

are eternal because the Vedas are not made by man or by God. It is a riddle in 

Hinduism. 

IV) The Varna Dharma is a peculiar feature of Hindu society. Manu 

recognised the four Varnas i.e. Brahmin, Kshatriya, Vaishya and Shudra. The 

Shudras were not fourth Varna. They were one of the Arjcu"L communities of 

the solar race. They ranked as part of the Kshatriya Varna in the Indo-Aryan 

society. There were continuous fights between the Brahmins and the Shudra 

kings in which the Brahmins were subjected to many tyrannies and 

indignities. After fighting between the Brahmin and the Shudras, the Shudras 

who were Kshatriya they became socially degraded and felt below the rank of 

the Vaishya. Therefore, Manu's concept of social order is riddle in Hindu 

society. Not only Varna Dharma is riddle in Hinduism there is another riddle 

is called Ashram Dharma. The Ashram Dharma divides the life of an 

individual into four stages i.e. Brahmacharya, Grahasthashram, Vanaprastha 

and Sannyas, the Ashram Dharma is a theory of regulating the life of an 

individual. The stage Brahmmachary has both dejure and defacto 

connotation. This is a stage of study under a teacher with unmarried. The 

Grahasthashram is the stage of a house holder. It is a stage of a married 

family life. In the stage of Vanaprastha the people is bound to live away from 

society specially in forest. The stage of Sannyas is a stage of renunciation of 

civil rights and responsibility. The Hindus believe that like Varna Dharma the 

Ashram Dharma is a vital part of Hindu social in Individual life to regulate the 

Hindu society. 

There are three features of the Ashram Dharma i.e. 

i) The Ashram Dharma is not open to Shudras and women. 

ii) The Brahmacharya and Grahasthashram are compulsory stage. 

Vanaprastha and Sannyas are not compulsory. 
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iii) Each stage must pass from one stage to another in the order 

namely Brahmacharya, Grahasthashram, then Vanaprastha lastly Sannyas. 

No one can omit one and enter the next stage. 

The term 'Brahmachari' offered in the Vedas, but the stages of human 

beings was quite unknown. There is no offered relating to the Brahmachari in 

Vedas as the first and compulsory stage of life. Why Manu offered 

Brahmacharya as the compulsory stage in the life of an individual? This the 

first riddle regarding the Ashram Dharma. Why Manu said that the individual 

is bound to follow the order of sequence the different stages? According to 

Vasistha Dharma Sutra, there are four orders i.e. the student, the 

householder, the hermit and the ascetic. "A man who has studied one, two or 

three Vedas without violating the rules of studentship, may enter any of these 

(orders) which so ever he please"37• 

Therefore, from the Dharma Shastras it may be stated that the married 

state was an optional state. After the completion of Brahmacharya one would 

straight enter the stage ofVarnaprastha or Sannysa. Why did Manu state that 

the Marriage state is an obligatory state? Why Manu stated that the 

Grahasthashtram is the precondition to enter into hermit life? Why did Manu 

strongly emphasise that the stage of hermit is a precondition to enter into a 

stage of Sannysa? Why Manu mentioned the Vanaprastha and Sannysa after 

the completion of Grahasthshtram stage of life? Why was one stage of 

Sannysa not enough. Above of all these are riddles of Hinduism. 

There are few differences between Vanaprastha and Sannysa. A 

Vanaprastha does not abandan his right to property and his wife. On the 

other hand, a Sannyasi must abandon both property and wife. A Vanaprastha 

can have a fixed dwelling in the forest. But a Sannyasi can have a fixed 

dwelling not even in a forest. A sannyasi is debarred from expounding the 

Shastras while the Vanapastha is not expressly placed under such a 

disability. 

There is close relationship between Grahasthashram and Vanaprastha. 

Like Grahasthrami, Vanaprasthi has equal right to marriage and right to 

property. Like the Grahastashrami he continues to be the owner of his 

property and he follows the Vedic religion. Like Grahastashrami, Vanashrami 

does not renounce the world. There are mainly three differences between the 
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Grahastashrami and the Vanaprasthi. Firstly, there was no restriction for the 

Grahastashrami in eating food and clothing while the Vanaprasthi could not 

eat everything. There was restriction for the Vanaprasthi eating food and 

clothing. Secondly, the Grahastashrarni dwelt in the midst of society while the 

Vanaprasthi dwelt in a forest. Thirdly, the Grahastashrami was confined to 

study the vedant while the Vanaprasthi was free to study the Vedant. 

Above all of these resemblances and disrernblances between 

Grahashashram and Vanaprasthashram and between Vanaprastha and 

Sannyas, it is rightly observe that it is difficult a understand why Manu 

recognised the third ashram ofVanaprastha in between Grahasthashram and 

Sannyas as separate district from both. It could be only three ashram i.e. 

Brahmachar:r a, Grahastashram and Sannyas. 

V) is riddle in Hinduism relating to the Brahmanic 

explanation origin mixed castes. The Hindu law giver Manu 

classified the Hindu castes in his Manu Smriti under certain specific head 

namely, (1} Aryan Castes, (2) Non-Aryan Castes, (3) Vratya Castes, (4) 

Fallen Castes and (5) Sankara Castes. 

By Aryan Castes Manu included the four varnas i.e. Brahmana, 

Kshatriya, Vaishya and Shudra. By Non-Aryan Castes he included those 

communities who do not accept the creed of Chaturvarna called Dasyu. Manu 

indentified the Vratyas those castes who were once believers in the 

Chaturvarna but who had rebelled against it. He classified the Vratyas Castes 

into three categories i.e. Vratyas Brahmanas, Vratya Kshatriyas and Vratya 

Vaishyas. 

Under mention castes are Vratyas Castes which given by Manu : 

Vratya Brahmanas Vratya Vratya Vaishyas 

1. Bhrigga Kantaka 1. Jhalla 1. Sudhanvana 

2. Avantya 2. Mall a 2. Acharya 

3. Vatadhana 3. Lacchavi 3. Karusha 

4. Phushpada 4. Nata 4. Vijamman 

5. Saikha 5. Karana 5. Maitra 

6. Khasa 6. Satvata 

7. Dravida 
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Manu included the Fallen Castes are those Kshatriyas who have 

become Shudras by reason of the misuse of Aryan rites and ceremonies and 

loss of services of the Brahamin priest. Manu included the following castes 

are Fallen Castes : 

i) Paundrakas ii) Cholas 

iii) Kambhojas iv) Yavanas 

v) Sakas vi} Paradas 

vii) Pahlavas viii) Chinas 

ix) Dravidas x) Kiratas 

xi) Daradas 

By Sankara Castes or mixed castes are those castes who do not belong 

to the same caste. J'v1anu di-vided the mixed castes into various categories i.e" 

1} 

Progeny of mixed Aryan Castes. Manu sub divided this caste in 

two categories namely, Anuloma and Praptiloma. 

(ii) Progeny of Anuloma and· Pratiloma Castes. 

(iii) Progeny of Non-Anyan and the Aryan Anuloma and Pratiloma 

Castes. Under mention castes are mixed castes given by the 

author of the Manu Smrtti (manu}. 

Progeny of mixed Aryan Castes 

Father Mother Progeny known as Anulomaor Pratiloma 

Brahman Kshatriya ? 

Brahman Vaishya Ambashta Anuloma 

Brahman Shudra Nishad (Parasava) Anuloma 

Kshatriya Brahman Suta Pratiloma 

Kshatriya Vaishya ? 

Kshatriya Shudra Ugra Anuloma 

Vaishya Brahman Vaidehaka Pratiloma 

Vaishya Kshatriya Magadha Pratiloma 

Vaishya Shudra Karan a Anuloma 

Shudra Brahman Chand ala Pratiloma 

Shudra Kshatriya Ksattri Pratiloma 

Shudra Vaishya Ayogava Pratiloma 
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2} Progeny of Aryan Castes with Anuloma and Pratiloma Castes : 

1. 

2. 

3. 

4. 

Father 

Brahaman 

Brahaman 

Brahman 

Shudra 

Mother 

Urga 

Ambashta 

Abhira 

Nishada 

Progency known as 

Avrita 

Abhira 

Dhigvana 

Kukutaka 

3) Progeny of mixed marriages between Anulorna and pratiloma : 

Father Mother Progeny Know as 

1. Vaideha Ayogava Maitreyaka 

2. Nishad Ayogava Margeva (Das) 

Nishad Vaideha Karavara 

4. Vaidehaka Ambashta Vena 

Vaidehaka Karavana Andhra 

6. Vaidehaka Nishada Meda 

7. Chandala Vaideha Pandusopaka 

8. Nishada Vaideha Ahindaka 

9. Chandala Pukkassa Sop aka 

10. Chandala Nishada Antyavasin 

11. Kshattan Ugra Swap aka 

The Aushanas Smriti adds four castes to the list of Manu, namely : 

Name of the mixed caste Father's castes Mother's castes 

1. Pulaksa Shudra Kshatriya 

2. Yekaj Pulaksa Vaishya 

3. Charmakarka Ayogava Brahmin 

4. Venuka Suta Brahmin 



- 110-

The Baudhayana Smrtti adds four castes to the list of Manu, namely : 

Name of the mixed caste Father's castes Mother's castes 

1. Kshatriya Kshatriya Vaishya 

2. Brahmana Brahmana Kshatriya 

3. Vaina Vaidehaka Ambashta 

4. Shvapaka Ugra Kshatriya 

The Vashishta Smriti adds one caste to the list of Manu, namely : 

Name of the mixed caste 

Vaina 

Father's castes 

Shudra 

Mother's castes 

Kshatriya 

The Yajnavalkya Smriti adds two new castes to Manu's list of mixed castes. 

Name of the mixed caste 

l. 

2. 

Murdhavasika 

Mahisya 

Father's castes 

Brahmin 

Kshatriya 

Mother's castes 

Kshatriya 

Vaishya 

The author of the Suta Sanhita adds on a vast scale (63 castes) to the list of 

Manu. 

Name of the mixed caste Father's castes Mother's castes 

1. Ambashteya Kshatriya Vaishya 

2. Urdhavanapita Brahmin Vaishya 

:3. Katkar Vaishya Shudra 

4. Kumbhkar Brahmin Vaishya 

5. Kunda Brahman Married Brahmin 

6. Golaka Brahman Brahmin Widow 

7. Chakri Shudra Vaishya 

8. Daushantya Kshatriya Shudra 

9. Daushantee Kshatriya Shudra 

10. Pattanshali Shudra Vaishya 

ll. Palinda Vaishya Kshatriya 

12. Bahyadas Shudra Brahmin 



- 111 -

13. Bhoja Vaishya Kshatriya 

14. Mahikar Vaishya Vaishya 

15. Manavika Shudra Shudra 

16. Mleccha Vaishya Kshatriya 

17. Shalika Vaishya Kshatriya 

18. Shundika Brahmin Shudra 

19. Shulikha Kshatriya Shudra 

20. Saparna Brahman Kshatriya 

21. Agneyanartaka Ambashta Ambashta 

22. Apitar Brahman Daushanti 

23. Ashram aka Dantakevala Shudra 

24. Udabandha Sanaka Kshatriya 

25. Karana Nata Kshatriya 

26. Karan a Karan a Kshatriya 

27. Karmakar Renuka Kshatriya 

28. Karmar Mahishya Karan a 

29. Kukkunda Magadha Shudha 

30. Guhaka Swapach Brahman 

31. Charmopajivan Vai.dehika Brahman 

32. Chamakar Ayogava Brahm ani 

33. Charmajivi Nishad Karushi 

34. Taksha Mahishya Karan a 

35. Takshavriti Ugra Brahman 

36. Dantakavelaka Chandala Vaishya 

37. Dasyu Nishad Ayogava 

38. Drumila Nishad Kshatriya 

39. Nata Picchalla Kshatriya 

40. Napita Nishad Bhamin 

41. Niladivarnavikreta Ayogava Chirkari 
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42. Piccahalla Malia Kshatriya 

43. Pingala Brahmin Ayogava 

44. Bhaglabdha Daushanta Brahmani 

45. Bharusha Sudhanva Vaishya 

46. Bhairave Nishada Shudra 

47. Matanga Vijanma Vaishya 

48. Madhuka Vaidehika Ayogava 

49. Matakar Dasyu Vaishya 

50. Maitra Vijanma Vaishya 

51. Raj aka Vaideha Brahman 

52. Rathakar Mahishya Karana. 

53. Renuka Napita Brahman. 

54. Lohakar Mahishya Brahm ant 

55. Vardhaki Mahishya Brahm ani 

56. Varya Sudhanva Vaishya 

57. Vijanma Bharusha Vaishya. 

58. Shilp Mahishya Karana. 

59. Shvapach Chandala Brahmani 

60. Sanaka Magadha Kshatriya 

61. Samudra Takashavrat:i Vaishya 

62. Satvata Vijanma Vaishya. 

63. Sunishada Nishad Vaishya. 38 

The compare between Manu and the Smritikars relating to the origin 

and genesis of the various mixed castes are as under : 

Smrlti Father's castes Mother's castes 

I Ayogara 

L Manu Shudra Vaishya 

2. Aushanas Vaishya Kshatriya 

3. Yajnavalkya Shudra Vaishya 
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4. Baudhayana Vaishya Kshatiiya 

5. AgniPurana Shudra Kshatrtya 

II Ugra 

L Manu Kshatriya Shudra 

2. Aushanas Brahman Shudra 

3. Yajnavalkya Kshatriya Vaishya 

4. Vashishtha Kshatriya Vaishya 

5. Suta Vaishya Shudra 

III Nishad 

l. Manu Brahmana Shudra 

2. Aushanas Brahman a Shudra 

3. Baudhayana Brahmana Shudra 

4. Yajnavalkya Brahman a Shudra 

5. Suta Sanhita Brahmana Vaishya 

6. Suta Sanhita Brahman a Shudra 

7. Vashishta Vaishya Shudra. 

IV Pukkasa 

1. Manu Nishada Shudra 

Biihad-vishnu Shudra Kshatriya 

3. Biihad-vishnu Vaishya Kshatriya 

v Magadha 

L Manu Vaishya Kshatriya 

2. Suta Vaishya Kshatriya 

3. Baudhayana Shudra Vaishya 

4. Yajnavalkya Vaishya Kshatriya 

5. Biihad Vishnu Vaishya Kshatriya 

6. Biihad Vishnu Shudra Kshatriya 
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7. Brihad Vishnu Vaishya Brahman 

1. Aushanas 

2. Baudhyana 

3. Suta 

1. Manu 

2. Manu 

3. Yajnavalkya 

VI Rathakar 

Kshatrtya 

Vaishya 

Kahatriya 

VII V aidehaka 

Shudra 

Vaishya 

Vaishya 

Brahmana 

Shudra 

Brahman 

Vaishya 

Brahmana 

Brahmana. 39 

conjugation ofn:vo castes can logically produce a third mixed caste. 

There are differences among various smritikars relating to produce a third 

mixed castes by the conjugation of two castes. 

Smrities 

Baudhyayana 

Yajnavalkya 

Suta 

Manu 

Aushanas 

Vashishta 

Manu 

Suta 

Manu 

Suts 

Manu 

Suta 

Manu 

Suta 

Conjugation of two castes 

Father's caste 

Kshatriya 

Kshatriya 

Kshatriya 

Shudra 

Shudra 

Shudra 

Brahmana 

Brahmma 

Vaishya 

Vaishya 

Kshatriya 

Kshatriya 

Shudra 

Shudra 

Mother's caste 

Vaishya 

Vaishya 

Vaishya 

Kshatriya 

Kshatriya 

Kshatriya 

Vaishya 

Vaishya 

Kshatriya 

Kshatriya 

Shudra 

Shudra 

Vaishya 

Vaishya 

Progeny produce 

Kshatriya 

Mahishya 

Ambashta 

Ksattri 

Pullaksa 

Vaina 

Ambashta 

Urdhava 
Napita/ 
Kumbhakar 

Magadha 

Bhaja,Mleccha, 
Shalik,Pulinda 

Ugra 

Daushantya, 
Daushantee, 
Shulika 

Ayogava 

Pattanshali 
Chakri. 40 
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Dr. Ambedkar raised a question is that Manu's explanation of the 

origin and genesis of the mixed caste historically true? Manu's opinion is that 

the Abhiras are the bastards born of Brahmin father and Ambashta mother. 

From the historical point of view, Ambedkar argued that the Abhiras were 

pastoral tribes which inhabited the lower districts of the North-West as far as 

Sind. The Abhiras were a rulling independent tribes. According to Vishnu 

Puran, the Abhiras were rulling class and they conqured Magadha. 

Accoding to Manu, the Ambashta are the bastards born of Brahmana 

father and Vaishya mother. The Greek Ambassador Megasthenes at the Court 

of Chandragupta Mamya pointed out that the Ambashta were native tribes 

living in the Punjab who fough against Alexander when he invaded India. The 

Ambashtas mentioned in Mahabharata. 

According to Manu, the Andhras are bastards born of Vaidehaka made 

and Karavara female. From historically point of view Dr. Ambedkar explained 

that the Andhras are inhabited the eartern part of the Deccan Plateau. 

Megasthenes also mentioned the Andhras. 

In view of Manu, the Magadhas are bastards born ofVaishya ~ ............ "-'>. 

an.d Kshatriya mother. According to Panini, the term "Magadha" means an 

came the Magadha. Magadha conesponds roughly to the 

present Patna and Gaya districts of Bihar. The famous ,Jarasandha was a king 

ofMagadha. 

Manu's opinion is that the Nishadas are the bastards 

father and Shudra mother. Dr. Ambedkar rightly mentioned the point 

view Ramayana that the Nishadas were independent native tribes with their 

own kings. Ramayana mention that the king of Nishad was Guha whose 

capital was Sringaverapura and who showed hospitality to Rama when he was 

undergoing excile in the forest. 

Manu said that the Vaidehaka are the bastards born of Vaishya father 

and Brahmin mother. But, the etymologically Vaidehaka means a person who 

is a native tribes of the country Videha. The country Videha is corresponds to 

the districts of Champaran and Darbhanga in Bihar. Ramayana mentions 

that Sita is a daughter of Janaka who was the king ofVideha. Mithila was the 

capital of Videha. 
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In Manu Smrtti Kama is treated as Vratya caste. But the Brahmma 

Vaivarta Purana treated them as bastards and also says that they are the 

progeny ofVaishya father and Shudra mother. In Manu Smriti the Paundraka 

is Vratya. But in the Brahmavaivarta Purana he is a bastard born of Vaishya 

male and the Chundi mother. On the other hand, Malia in Manu Smrtti is 

Vratya, but in Brahma Vaivarta Purana he is a bastard born of Letta father 

and Tibara mother. In Gautama Sanhita Vratyas are bastards born from a 

Brahman father and Vaishya mother. In Manu Smriti the Yavanas were 

treated as Vratya Kshatrtya. But in Gautama Sanhita they were declared as 

bastards born of a Kshatrtya father and Shudra mother. According to Manu, 

the Kiratas are Vratya Kshatrtyas. But in Ballalacharttta declared them as 

bastards born of a Vaishya father and Bra.l}min mot.~er. 

There is another riddle in Hinduism relating to the determination of the 

Varna of the child. The Varna of the child prevailed in the days before Manu 

the Va.rna of the child was detennined by the Varna of the father. The mother 

Varna was not count before Manu's Hindu law. Only father Varna was 

countable in Hindu's child Varna. For instance: 

Father Mother Child 

Name Varna Name Varna Name Varna 

1. Shantanu Kshatrtya Ganga Unknown Bhishma Kshatrtya 

2. Parashara Brahman a Matsyagandha Fisherman Krishna Dwaya Brahman 

3. Vashishtha Brahm ana Akshamala Payan 

4. Shantanu Kshatrtya Matsyagandha Fisherman Vichitravirya Kshatrtya 

5. Vishwamitra Kshatriya Menaka Apsara Shakuntala Kshatrtya 

6. Yayati Kshatrtya Devayani Brahmin Yadu Kshatrtya 

7. Yajati Kshatrtya Sharmishtha - Asuri Druhya- Kshatrtya 

8. Jaratkaru Brahman Jaratkart Naga Astika- Brahmin.41 

According to Manu, if the father and mother belongs to the same, the 

Varna of the child is to be the Varna of the father. If the father belong to 

higher caste than lower caste {Brahmin father and kshatrtya), the child of the 

Varna is to be the varna of the father. If the mother belong to a Varna more 

than one degree lower (Brahmin father and Vaishya mother) than of father, 

the Varna of the child is not have the father's Varna. AU commentators of 
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Manu like Medhatithi, Kalluka Bhatt, Narada and Nandapandit says that in 

such cases the Varna of the child shall be the Varna of the mother. A Shudra 

could not become a Brahmin, a Kshatriya, a Vaishya through marriage 

system. But a child of Shudra woman could become a Brahmin, Kshatriya 

and Vaishya if she was married respectively Varnas. 

VIII. Dr. Ambedkar's Interpretation of Dhamma. Addhamma and 

Saddhamma 

"Buddha and His Dhamma" was written by Dr. B.R. Ambedkar on 

March 15, 1956. To Dr. Ambedkar, Buddhism was based on morality and it is 

in consonance with liberty, equality and fratemity. Buddhism is based on 

ethics. The founders of Hinduism, Islam and Christ religion claimed for 

themselves the role of Mokshadata {Saviour) and Buddhism claimed himself 

as a role of Margadata (Guide). The morality is the 'Dharnma' of Buddhism. To 

Dr. Ambedkar, the Hinduism preached inequality. Buddhism preached 

equality. Buddhism has no God. In Buddhism, there is no social 

discrimination. Buddhism has no place for the Caste System and 

Chaturvarna. Buddha wanted to abolish Dukkha. According to Buddha, 

everything is impermanent and the reason there was no struggle for property. 

The Bikkhus were not allowed right to private property. Both Buddha and 

Karl Marx wanted to abolish the private property, but there is difference 

between Buddha and Karl Marx on the method to abolish the private 

property. Karl Marx adopted violent method to abolish private property but 

Buddhism adopted non-violent method to achieve its goal. 

Buddhism does not belief in soul. To him, a religion based on soul is 

based on speculation. The soul is unknown and unseen. Nobody has seen the 

soul. According to Buddha, the body is composed with the four elements i.e. 

Pritvi, Apa. Tej, and Vayu. When the four elements join the mass of elements 

floating in the space and when the elements join together a new birth takes 

place. Buddha believed in the regeneration of the matter and not in the 

rebirth of the soul. The four elements of the body are living. The Hindu law of 

Karma is based on the soul. There is no soul in Buddhism. Ahimsa paramo 

dharma is the motto of Buddhism. According to Dr. Ambedkar, the Hindu Law 

of Karma is based on the doctrine of the soul, but Buddhist conception of 
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religion has no souL The Hindu law of Karma is hereditary which go from one 

generation to other generation. When the body dies, the soul does not die. 

Dr. B.R. Ambedkar's book "The Buddha and His Dhamma" was 

published by the people's Education Society in November, 1957. The 

teachings of Buddhism divided into three groups i.e. (i) Dhamma (ii) 

Adhamma and (iii) Saddhama. 

What is Dhamma'? 

i) To maintain purity of life is Dhamma. 

ii) To reach perfection in life is Dhamma. 

iii) To live in Nibbana is Dhamma. 

iv) To give up carving is Dhamma. 

v) To belief that all compounded things are impermanent is Dhamma. 

vi) To believe that Karma is the instrument of moral order is Dhamma. 

What is Not-Dhamma/ Adhamma'? 

i) Belief in the supernatural is not Dhamma. 

ii) Belief in Ishwara (God) is not essentially part of Dhamma. 

iii) Dhamma based on union with Brahma is a false Dharnma. 

iv) Belief in soul is not Dharnma. 

v) Belief in sacrifice is not Dhamma. 

vi) Belief based on speculation is not Dhamma. 

vii) Reading books of Dhamma is not Dhamma. 

viii) Belief in infallibility of books of Dhamma is Not Dharnma. 

What is Saddhamma'? 

i) To cleanse the mind of its Impurities. 

ii) To make the world a kingdom of righteousness. 

iii) Dharnma is Saddhamma when it makes fearning open to all. 

iv) Dharnma is Saddhamma when it teaches that mere learning is not 

enough, it may lead to pedantry. 

v) Dhamma is Saddhamma when it teaches that what is needed is Pradnya. 
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vi) Dhamma is Saddharnma only when it teaches that mere Pradnya is not 

enough, it must be accompanied by Sila. 

vii) Dhamma is Saddhamma only when it teaches that besides Pradnya and 

Sila what is necessary is Karuna. 

viii) Dhamma is Saddhamma only when it teaches that more than Karuna 

what is necessary is maitri. 

ix) Dhamma to be Saddhamma must break down barriers between man and 

man. 

x} Dhamma to be Saddhamma must teach that worth and not birth is the 

measure of man. 

xi) Dhamma to be Saddhamma must promote equality between man and 

What is Dbamma ? 

To maintain purity of life is Dbamma : 

There are Three kinds of purtty namely, purity of body, purity of speech and 

purity of mind. Abstains from taking life, strealing and sinful living is called 

'pmity of body'. Abstains from falsehood, idle babble is called 'purity of 

speech'. The malevolent of heart, right opinion and right view is called 'purity 

of mind'. 

To reach perfection in life is Dhamma : 

There are three types of perfections namely, perlection in body, speech 

and mind. Free from asavas, free from illness and 

life is called Dharnma. 

To live in Nibbana is Dhamma : 

from bad practices in 

The salvation of the soul is called Nibbana. The Nibbana is possible 

through four ways i.e. Laukik (material, eat, drink and be merry type), Yogic, 

Brahmanic and Upanishadic. The Brahmanic and Upanishadic involved the 

recognition of a soul as an independent entity which the Buddha had denied. 

The Laukik conception of Nibbana is the satisfaction of man's animal 

appetites. The yogic conception of Nibbana is avoided pain but it was not 

permanent. It was temporary. Buddha's conception of Nibbana means release 

from passion. Nibbana is the path of righteousness. Nibbana is naught but 
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the noble Eightfold Path {right outlook, right aims, rtght speech, right action, 

right means oflivelihood, right effort, right mindfulness and rtght conception}. 

To give up craving is Dhamma : 

According to Buddha 'There is no greater benefit than health and there 

is nothing more valuable than the spirit of contentment"42• To give up craving 

is Dhamma. 

To believe that all compound things are impermanent is Dhamma : 

To Lord Buddha, nothing is permanent, everythings is changeable. The 

body of a living being consists with four elements i.e. earth, water, fire and 

air. The human being is always changeable and dynamic in nature. The 

composite things, the individual being and the of conditional thing 

are impermanent is Dhamma. 

To believe that Karma is the instrument of moral order is Dhamma: 

Kam1a means actions of man. There are two forms of Karmas namely, 

Akusala (Bad) Karma and Kusala (Good} Karma. The Akusala Karma is bad 

human being and Kusala Karma is benefit by a good moral order. The 

moral is regulated by Karma. To Buddha. "It is the Karma Niyam and not God 

which maintains the moral order in the universe"43• According to Buddha, to 

believe that Karma is the instrument of moral order is Dhamma. 

What is Not-Dhamma I Adhamma? 

Believe in the supernatural is Not Dhamma : 

Buddha did not believe in supernaturalism. The concept of 

supernatural should be denied. It main objectives were to lead man to the 

path of rationalism, to free man to go in search of truth and to remove the 

most potent source of superstition. Everymen should be treated as equally, 

not on birth place. 

Believe in Iswara (God) is not essentially part of Dhamma : 

According to Buddha, belief in Iswara (God} is not essential part of 

Dhamma. The God is unseen and unknown. Believe in God means believe in 

superstition. The Hindu religion believes that the God is the creator of the 

world. But the concept of God is speculation. Nobody has seen Brahma. 
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Believe in God as the creators of the universe is Not-Dhamma. The existence 

of God is falsehood. 

Dhamma based on union with Brahma is a false Dhamma : 

Believe in Brahma is not a Dhamma. The existence ofBrahma is a false 

conception. Nobody has seen the Brahma. The Brahma is not an originator of 

the universe. We can observe that the electricity produces light, but the 

Brahma is invisible and cannot produce universe. The Brahma is not real and 

in the context of religion it is useless. 

Lord Buddha rejected the discrimation based on caste and birth place. 

He argued that every women mother give birth to their children on the same 

natural process without caste, creed, religion etc. Therefore, how can the 

Brahmins claim that they are superior. 'white-skinned' and the mouth-born? 

Why the Brahmin claims that the other Varnas are 'black-skinned', foot born 

and inferior? Buddha did not believe in caste system. He preached that all 

V arnas and all caste are equal, none inferior and none supertor. The 

Brahmin, the kshatriya, the Vaishya and the Shudra are equally pure. To 

him, division among man is unjust. 

Believe in soul is Not-Dhamma : 

Morality is the framework of religion, not soul. The doctrine of Anatma 

is necessary for emancipating defilements. Anatma means neither T or 'Mine' 

nor 'My possession'. The soul is neither born nor does it ever die. The soul is 

unknown and unseen. Nobody has seen the soul. The existence of soul is a 

part of Brahmanic religion and it is called Atma or Atman. Buddha said that 

religion based on soul is based on speculation. Believe in existence of soul is 

believe in the existence of God. It is totally a Brahmanic religion. Buddha did 

not believe in soul. His doctrine regarding soul is called An-atta, no soul. To 

him, believe in existence of soul is believe in God as Brahmanic 

religion.Buddha's theory against the existence of soul is called Nama-Ruma. 

Nama-Ruma is a collective name for a Sentient Being and it is consists with 

certain physical elements and certain mental elements. They are called 

Khandar. The Rupa (body) Khanda consists with water, fire and air. They 

constitute the body or Rupa. Name Khanda denotes the conciousness. Nama 

Khanda consists with three mental elements namely, Vedana (sensation), 

Sanna (perceptionJ, Shankara {states of mind), conciousness is a result of the 
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combination of the Pritvi, Apa, Tej and Vayu. According to Buddha, existence 

or aggregation of the physical elements (earth, water, fire and air) produces 

conciousness. Once conciousness arises man becomes a sentient being. 

Conciousness is the chief thing of human being. Conciousness is cognitive, 

emotional and volitionaL All functions assigned to the soul are performed by 

conciousness. In this way, he disproved the existence of soul and the 

existence of the soul is not a part of Dhamma. 

Believe in sacrifice is Not-Dhamma : 

Hindu religion is based on sacrifices. The Brahmanic sacrifices based 

on drinking, killing animals and marry making. Lord Buddha whole heartedly 

denied the Brahmanic conceptions of religion.Sacrifices are waste. Animal 

sacrifices are cruelties. It cannot be a part of religion. The cows. goats, sheep, 

poultry and Pigs etc sacrifices during the Hindu religious occassions is sinful 

for human being. Buddha did not praised and his conception is belief in 

sacrifice is Not-Dhamma. 

Believe based on speculation is Not-Dhamma: 

The speculation relating to the origin of the world is Not-Dhamrna. 

There is no reality in Hinduism. How can Prajapati Brahma 

rThere is no scientific prove that the universe is created by the Brahma. 

Reading books of Dhamma is Not-Dhamma : 

There is no room for reading book of Dhamma in Buddhism. Reading 

of Dhamma is Not-Dhamma. Braharnin religions books 

declared that the Vedas are infallibility. 

Believe in the infallibility of Books of Dhamma is Not-Dhamma : 

Lord Buddha denied the Vedas as sacred. He did not support the Vedas 

were infallible. In the Tvijja Sutta he declared that the Vedas were a waterless 

desert, a pathless jungle. To him, it is not right to think that the Vedas are 

infallible. To him, belief in the infallibility of books of Dhamma is Not

Dhamma. 
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What is Saddhamma ? 

1) To cleanse the mind of its impurities : 

The mind is the master and originator of all thought of the human 

being. There are evil thoughts and this is the cause of sorrow. To Buddha, 

impurity of mind should cleansed by the preachers. 

2) To make the world a Kingdom of Righteouness : 

To save the human soul the religion is necessary. Most of the religions 

believe that there are three types of kingdoms namely, the kingdom of heaven, 

Kringdom of earth and the kingdom of helL The kingdom of heaven is to be 

ruled by God. The kingdom of hell means a place where the supremacy of the 

Evil One is undisputed. The kingdom of earth is a disputed field. To Buddha, 

the purpose of religion is to make the world a kingdom of rightoumess and it 

is lies on earth. The nature of misery should be removed and every people 

must be learnt the righteousness. To make the earth the kingdom of 

righteousness everybody must be followed the principles of the panchasheel, 

the Ashtanga Marga and the Pararnitas . The main cause of inequality is 

man's misery. Only righteousness can remove this inequality of man. 

Dhamma is Saddhamma when it makes learning open to aU : 

According to Brahmanic religion, the aquisition of knowledge cannot be 

thrown open to all. The Brahmanic religion permitted aquisition of knowledge 

only to the three male sex of the Brahmins, Kshatriya and Vaishyas. All 

Shudras (both males and females) were strickly prohibited to learn the 

education~ Lord Buddha raised slogan against injustice doctrine of the 

Brahmanic religion. To him, right to acquistition of knowledge must be open 

to all. 

Dhamma is Saddhamma when it teaches that mere learning is not 

enough, it may lead to Padantry: 

Once Lord Buddha residing in the country of Kausambi. He preaching 

to the people in a certain Vihara called "Beautiful Voice". There was a certain 

Brahmacharin. He preaches to his followers relating to equality without caste, 

creed, religion etc. He said "If any man, whether he be learned or not, 

consider himself so great as to despise other men he is like a blind man 

holding a candle - hlind hJmself, he illumines others"44 
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Dhamma is Saddhamma when it teaches that what is needed is Pradnya : 

The Brahmins religion made that the knowledge and learning is 

pradnya. The pradnya means virtue of man. Those who possesses the four 

qualities namely, has a good memory, can remember, recall a thing done long 

ago and said long ago, he is one of great wisdom as a great man. He realises 

heart's release by destruction of the asavas. 

Dhamma is Saddhamma only when it teaches that mere Pradnya is not 

enough, it must be accompanied by Sita : 

Pradnya is Vichar Dharma. On the other hand, Sila is Achar Dhamma. 

Without Sila (Principle of Pancha Sila) Pradny is dangerous. Lord Buddha 

directed to his follov.rers the Pa.."'lcha Sila i.e. not to k...ill, not to steal nor to tell 

a lie, nor to indulge in sexual immorality and not to taking drinking. Without 

these Pancha Sila the knowledge has no value. Sila is the mother of all good. 

Dhamma is Saddbamma only when it teaches that besides Pradnya and 

Sila what is necessary is Ka:runa : 

Karuna is also a pillar of his religion. Karuna is love for human beings. 

To help poor, helpless, protect unprotect man, dana to man etc. associated to 

Karuna. 

Dhamma is Saddhamma only when it teaches that more than Karuna 

what is necessary is maitri : 

Maitri is love for human beings. It is a feeling of friendly relationship 

without caste, creed, religion etc. Every Bikkhu should be taught Maitri. The 

practice Karuna is not enough in Buddha Dharmma. It is necessary to 

practice Maitri. Loving of kindness and freedom of heart is necessary in his 

Dharmma. 

Dharmma to be Saddhamma must break down barriers between man and 

man: 

According to Brahmanic religion the Vedas are infallible. The ideal 

society in Brahmanic religion is the chaturvarna system. The Brahmanic ideal 

society recognises the four divisions of society i.e. Brahmins, Kshatriyas, 

Vaishyas and Shudras. This ideal society must be regulated by the principle 

of graded inequality. The Brahmins were placed at the top level, the 
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Kshatriyas were placed below the Brahmins but above the Vaishya, the 

Vaishya were placed below the Kshatriya but above the Shudras and the 

Shudras were placed the bottom level of all. The occupation of the Brahmins 

was learning, teaching, reading Vedas and preaching religious ceremonies. 

The occupation of Kshatriyas was to bear arms and to fight. The occupation of 

the Vaishyas was trade and business. The menial service for all the upper 

three classes was the occupation of the Shudras. There was strictly 

prohibition relating to occupations. No class could change their occupation. 

Every class has performed their occupation as prescribed by the Vedas. 

The soul of the Brahmanic religion was inequality in nature. Inequality 

is the official doctrine of Bral1minism. Lord Buddha opposed its root and 

branch. T'ne Brahxnin believes in superiority themselves and non-Brahmins 

are inferiority. Buddha argued that like Brahmins women, the other women 

born their children on the same process. So, Brahmins bon1. from the mouth 

of prajapati Brahma, it is historically wrong " Buddha's Dhamma is, "No 

caste; no inequality; no superiority; no inferiority; all are equal". 45 

Dhamma to be Saddhamma must teach that worth and not Birth is the 

measure of man : 

The Brahmanic Vedic religion is based on birth. One is a Brahmin 

because he is born of Brahmin parents, one is a Kshatriya because he is born 

of Kshatriya parents, one is a Vaishya because he is born of Vaishya parents. 

The Shudra is a Shudra becausehe is born in Shudra family. The worth of 

men measures in Brahmanic religion by the place of birth, not by merits. Lord 

Buddha opposed against the Brahmanic doctrine of social system. According 

to Buddha, the worth of man should be measured by the merits not by the 

birth place. "No one is an out caste by birth and no one is a Brahmin by 

birth".46 

Dhamma to be Saddhamma must promote equality between man and 

man: 

Some men are robust. others are weaklings, some have more mental 

ability and intelligence, others have less mental ability, faculty and less 

intelligence. Some are rich and others are poor. All types of men struggle for 

existence. Buddha religion preches equality. In Buddhism all men are treated 
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as equally. There is no discrimination in Buddhism. Buddhism believes in 

liberty, equality and fraternity. 

The Buddhist way of life : 

Dr. Ambedkar in his famous work "The Buddha and His Dhamma" has 

mentioned some way of life. These are -

1) "Do good. Be no party to evil. Commit no sin."47 'Good work is happy'. All 

evil works should be avoided to save the human beings from sin. 

2) From craving is bom both sorrow and fear. Who is wholly free from 

craving there is neither sorrow nor fear. From lust comes both grief and 

fear. 

3) Restrains from hurt to others. Nibbana is way of life to restrains from ill

Charish no 

4) Chruish no anger. Forest your enmities. 'Win your enemies by love48
• 

Lust, ill-fortune, hatred, anger, misery etc. evil practices should be 

avoided. 

5) "Seek to good is the path of righteousness. Impurity of mind should be 

avioded. 

6) Be wise, be just and cloose good company".49 

7) "In everything be thoughtful ; in everything be mindful ; in all things be 

eamest and bold". 50 

8) Poverty is the cause of sorrow. Removal of poverty is necessary to give 

happiness. High standard of living is not necessary but high standard of 

culture is essential. 

9) The right path of happiness is necessary for all. Panchasheel, Austtanga 

Marg, Nibbana are the right way of life for all. 

1 0) Self-confidence and self-conquest is the doctrine of Buddhism. 

Buddha Sangh and its social ideals : 

Lord Buddha's followers were divided into two classes namely, first one 

is called Bhikkhus and second one is Lay Followers called Upasakas. The 

Buddhist Bhikkhu is primarily a Privrajaka. The Bhikkhus were organised 

into a Sangh. Every person could entered into the Sangh. The Sangh was 
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open to all without any caste, creed, religion etc. The caste bar was absent to 

enter into the Sangh. There was no bar of sex. Caste had no place in the 

Sangh. Upper and lower degradation and status was no place in the Sangh. 

All men were equal in the Sangha. The rivers flows on their ways and last 

entered the ocean. Like ocean, when a Bhikkhu entered the Sangh he became 

one and he lost his caste. He lost his status. There are two stages of the 

Bhikkhus i.e. Partvrajaka and Upasampada. Parivrajaka ultimate become a 

Bhikkhu and after 10 years a Bhikkhu can become an Uppadhya is called a 

Parivrajaka. 

A Bhikkhu could possess more than eight articles which was necessary 

for their daily life. They would not take any gold or silver. They would be paid 

that was necessary. 

l) Three pieces of cloth to cover his body, namely, Antarvaska (lower 

garment), uttarasang (upper garment), Sanghati (covering garment 

against cold). 

2) A girdle for the lions. 

An alms -- bowL 

4) A razor. 

5) A needle. 

6) A water strainer. 

7) A Bhikkhu takes the vow of poverty. 5 1 

The punishment could be awarded against a guilty Bhikkhu. These are: 

i) Pa.Ijaniya Karma (warn and discharge). 

ii) Niyasha Karma (declaring insane). 

iii) Pravrajniya Karma (expulsion from the sangh). 

iv} Utskhepniya Karma (boycott). 

v) Pari vasa Karma (expulsion from Vihar). 52 
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Buddha's conception on the Bhikkhu: 

The Bhikkhu is not an ascetic. The Bhikkhu is not a Brahmin. A 

Brahmin is a priest. The chief function of the Brahmin is to perform certain 

ceremonies relating to birth, marriage and death, The Brahmanic religion 

believes in Sin, God and Soul. For these ceremonies occassion a priest is 

necessary. A Bhikkhu does not believe in Sin, in God and Soul. So, there is no 

necessary in Buddhism. Therefore, A Bhikkhu is not a priest. A Brahmin is 

born, but a Bhikkhu is made. A Brahmin belongs to a particular caste. A 

Bhikkhu has no caste. 53 A Brahmin is a Brahmin because he is born in 

Brahmin parents. There is no training for the Brahmins. The mental and 

moral training is necessary for the Bhikkhus. A Brahmin is free to acquire 

unlimited amount of property for himself. 54 A Bhikkhu cannot acquire the 

property. He would be paid only small amount of property that was necessary. 

A Bhikkhu should not have right to acquire the property in the context that 

he has no personal interest and he is honest in life. The Bhikkhu Sangh is a 

spiritual organisation. Relating to the Bhikkhu and the Upasakas Buddha 

said that the Bhikkhu is bound to celibacy while the Upasakas is not bound 

to celibacy. The Bhikkhu can have no home and family. The Upasakas can 

have both home and family. The Bhikkhu would not have private proverty. 

But the Upasakas can have private property. The Panchasheelas are common 

to both. The Bhikkhu's observance of the Panchasheelas are compulsory. 

Their observances by the upasakas is voluntary. Buddha wanted through his 

Dhamma to lay foundation of a kingdom of righteousness on earth. His ideal 

society is based on righteousness. An ideal society must be practical. The 

Sangh is a model of a society realising the Dhamma preached by the Blessed 

Lord. The Bhikkhu was the torch-bearen of the Buddha's ideal society and the 

Upasaka or layman was to follow the Bhikkhu as closely as he could. The 

Bhikkhu should have self culture. He must himself be a perfect, best man, 

righteousman, an enlighten man, truthfulness, highmindedness and honest. 

For this reason the Bhikkhu must practice self-culture. 

There are some duties of Bhikkhu. Every Bhikkhu sould obey these 

duties to make a society is called communism. Buddha's ideal society based 

on these duties of Bhikkhu. The Bhikkhu should maintain some regulations 

which is essential to make a way of life. These are : 
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i) He takes but one meal a day, no eating at night, refraining from food 

after hours (after midday). 

ii) He abstains from being a spectator at shows, at fairs, with nautch 

dances, singing, and music. 

iii) He abstains from wearing, adorning or ornamenting himself, with 

garlands, scents, and urguents. 

iv) He abstains from the use of large and lofty beds. 

v) He abstains from accepting silver or gold. 

vi) He abstains from accepting uncooked grain. 

vii) He abstains from accepting women or girls. 

viii) 'He abstains from accepting bond-men or bond-women. 

ix) He abstains from accepting sheep or goats. 

x) He abstains from accepting fowls or swine. 

xi) He abstains from accepting elephants, cattle, horses and mares. 

xii) He abstains from accepting cultivated fields or waste. 

xiii) He abstains from acting as a go-between or messenger. 

xiv} He abstains from buying and selling. 

xv) He abstains from cheating with scales or bronzes or measures. 

xvi) He abstains from the crooked ways of bribery cheating and fraud. 

xvii) He abstains from maiming, murder. putting in bonds highway, robbery, 

dacoity and violence. 55 

A Bhikkhu must fight to spread virtue. A teacher of the truth does not 

quarrel with anyone in the world. To Buddha, conversion not to be by 

miracles and force. Buddha taught Ahimsa and peace.This message is 

obviously the creation of an ideal society. Buddha's ideal society is based 

liberty, equality and fraternity. 
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IX. Ambedkar's Interpretation of Rebirth, Karma, Ahimsa and 

Transmigration 

To Buddha, the human body consists with the four elements i.e. 

Prithvi, Apa, Tej and Vayu. When the human body dies, the four elements 

does not die. After human body dies, the four elements join the mass of 

similar elements floating in (Akash) space. When the four elements from this 

floating mass join together a new birth takes place56. This is rebirth according 

to Buddha. The elements of existence of the dead man meeting together and 

forming a new body then the posibility of the rebirth of the same sentient 

being is possible. If a new body is formed after a mixture or the different 

elements of the different men who are dead then there is rebirth but not the 

rebirth of the same sentient being. 57 

Karma 

There is no soul in Buddhism. The Brahminic Law of Karma is 

hereditary which go from one life to another life. That is the transmigration of 

the soul in Hindu Law of Karma. This cannot be true of the Buddhist Law of 

Karma. The Hindu Law of Karma based on the existence of soul which distinct 

from the body. When the body dies the soul does not die. The soul flies away. 

This is not true of the Buddhist Law of Karma. The Buddha's Law of Karma 

applied only the Karma and its effect on present life. Buddha did not believe 

in the inhertance of the Past Karma. 58 

Ahimsa 

Ahimsa Paramo Dhamma is an extreme doctrine of the Buddhism. The 

Buddha's Ahimsa consists with Karuna and Maitri. Ahimsa means non

killing. Buddha had no objection to eating meat if it was offered to him as part 

of his alms. He did not ban killing where there was need to kill. He did not 

make Ahimsaamatter of Rule. He enunciated it is a matter of principle way of 

life. To him, "Love all so that you may not wish to kill any. Ahimsa does not 

says "kill not. It says love all. "59 
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Transmigration 

There can be rebirth although there is no transmigration. Milinda, king 

of Bactria, asked Nagsena- "Did the Buddha belief in Rebirth 

(Transmigration)"? His reply was "yes". "Is these not a contradiction". Nagsena 

replied, "No". 60 

Dr. B.R. Ambedkar, the first law Minister Govemment of India, in a 

press conference told Pressmen relating to his conversion of Buddhism. He 

also believed that the Buddhism faded away in India because of the rise of 

Vaishnavaitism and Saivaism. Another cause was the Muslim invasion of 

India. Sultan Allauddin invaded in India and he killed over 5,000 Buddhists 

Bhikkhus. The remaining Buddhish monks fled to China, Nepal and Tibet. In 

order to survive Buddhism many Buddhist tried, but 90 percent Buddhists 

had embrace Hinduism. 

Dr. Ambedkar believed speech at a meeting held at Buddha Vihar 

under the auspicious of the Mahabodhi Society of India, New Delhi, on the 

5th February, 1956. To him, only the Buddhism religion is based on 

communism. There is a great difference between the Ahimsa preached by 

Buddhism and the Ahimsa preached by Jainism. He has full faith in the 

rebirth. 
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CHAPTER-IV 

AMBEDKAR'S THOUGHT PROCESS - HIS VIEWS ON CASTE AND 

RELATED ISSUES. 

In this chapter an attempt is made to reach Dr. Ambedkar's thought 

process relating to his view on caste and other related issues. As a chief 

leader of down-trodden classes he tried to annihilate the caste from Hindu 

society. To him without annihilation of caste from Hindu society it is 

impossible to establish the casteless society or ideal society. His ideal society 

is based on liberty, equality and fraternity. His thought and process of 

movement evolved the annLl]ilation of caste from Hindu society. 

I. Dr. Ambedkar's Analysis of Caste 

Dr. Babasaheb Ambedkar reads a paper under entitle on "Caste in 

India : Their Mechanism, Genesis and Development" before Anthropological 

Seminar of Dr. A.A.Goldenweizer, the Columbia University, New York, USA, on 

9th May, 1916 for his Doctoral Degree. He described the caste system of 

Hindu society from the Anthropological point of view. He observed that the 

population of India is a mixture of Aryans, Dravidians, Mongolians and 

Sythians. All these came into India from various directions bearing various 

culture, norms and conventional system. They gradually settledown as 

peaceful neighbours. Through communication, mutual contact and sexual 

intercourse they evolved a common culture. Ethnically all people are 

heterogeneous. It is the unity of culture that is the basis of homogeneity. To 

him, caste has a religious flavour. He believed in intermarriage. To him, the 

superimposition of endogamy on exogamy means the creation of caste. He 

described four causes for disparity between men and women. These are: 

(a) burning the widow with her disease husband; 

(b) compulsory widowhood by which a women is not allowed to 

remarry; 

(c) imposing celibacy on the widower; 

(d) wedding him to a girl not get marriageable. 1 
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The four Varnas i.e. Brahmin, Kshatriya, Vaishya and Shudra is an 

imitation system made from Manusmriti by Manu. Inspite of differences 

among various V arnas yet there is a deep cultural unity. Caste is a parceling 

into bits of a larger cultural unit. There was only one caste and classes have 

become Castes through imitation and excommunication. 

The terms Brahmanism and Buddhism are functionally counteractive. 

In Brahmanism the idea of 'Karma' refers to ritual action, while in Buddhism 

it refers to ethical action. In Buddhism the 'Dharma' refers to the natural 

karmic law of ethical action and the Buddha's teachings and Buddha's social 

system based on democratic social system. Dr. Bhimrao Ramji Ambedkar was 

born on 14th April, 1891 in Mhow, Maharashtra. Dr. Ambedkar noticed that 

the Va.."Tla or caste system in the Hindu society is fully based on human 

inequality. To him, the Vedas, Smritis and Shastras etc. are the causes for the 

caste system in the Hindu society. Dr. Ambedkar found in Buddhism not only 

the mechanism to create a democratic social system, but also a mechanism to 

liberate individual's class as 'untouchables' and 'backward'. He wanted to 

establish a democratic social system based on liberty, equality and fraternity. 

He was in favour of humanistic Buddhism in lieu of monastic Buddhism. Dr. 

Ambedkar envisioned a just society. A just society is a democratic social 

system. Ajust society is based on liberty, equality and fraternity. To establish 

a just society there is a need for Sangha, not necessarily monastic, to make 

these principles a living reality. 

Indian society is fragmented into castes. Due to the movement of Dr. 

Ambedkar and other social reformers there has been change in the caste 

based Hindu society. In the Hindu society an inhuman treatment existed, 

which was malpractice by the caste Hindus. When Dr. Ambedkar was a boy of 

nine, he went to visit his father along with his brother Baloram. The work 

place of his father was far from the railway station, and no cart man was 

willing to take them on a bullock cart. They were hungry because they could 

not get pure water to drink. Due to untouchabilities, they were barred to get 

water from using public wells. This was the first worst experience of the 

system of his life. 

Then another worst experience of the caste system took place in 

Baroda when Dr. Ambedkar was appointed as the Military Secretary of the 
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Baroda state according to his promise. The King of Baroda Maharaja 

Gaik:ward could not manage any accommodation for his shelter because he 

was an untouchable. Dr. Ambedkar was highly educated. He found a quarter 

in a Parsi boarding house and assumed a Parsi name. At the work place, the 

Brahmin clerks and upper castes colleagues threw files him as a leper. He 

could not touch his colleagues because he belonged to Mahar caste. He was 

not allowed to take part in games in the club and he was only allowed to sit in 

the corner. No clear assignment was given to him, though he was not a 

Military Secretary. After few days the parsis discovered that he belonged to 

Mahar caste and he was threatened by the Parsis. The owner of the Parsi 

boarding house expelled him and he had to leave Baroda. The Driver of the 

Tanga was unwilling to take Dr. Ambedkar because he belonged to lower 

caste. 

The sacred temple of learning t.hat could not qualifY him draw 

drinking water from the utensil from which the caste professors were taking 

out water in the professors' common room. At the work place Dr. Ambedkar 

had to make his own arrangements for a separate earthen pot for drinking 

water. He was treated by his staff and peons as a leper. He was a member of 

the Viceroy's Executive Council in the pre-independence day. Dr. Ambedkar 

went with Viceroy and his wife to see the ancient architecture of a prominent 

temple in east India. The Viceroy and his wife were allowed to enter into the 

temple, but Dr. Ambedkar was debarred into the temple. On the plea that he 

was an untouchable. Like learned Ambedkar many people in contemporary 

India still suffer from this system of graded inequality. 

Understanding the origin, genesis and mechanism of caste in India is a 

very complex problem. Dr. Ambedkar attempted to link the many chains in 

the history of India in order to show how the caste system evolved. According 

to Dr. Ambedkar the main factor for the emergence of the untouchability in 

Hindus was the religious persecution of Buddhists, while other social 

psychological factors were secondary. The existence of caste in India is due to 

the notion of inequality imposed by religion, which gives rise to social and 

cultural practices. If these social and cultural practices would remove, then 

graded of inequality based on caste would be annihilated. This is a simple 

formulation of the quite complex issue of caste. 
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The smaller tribal societies or pre-imperial societies were not based on 

a graded system of inequality or caste. But there was class system. These 

societies often exhibited unethical and immoral aspects, like incast, 

alcoholism, war mongering, and savage practice of ritual sacrifice. According 

to Buddha, the happiness of human and society lies in ethics and not in 

rituals. Dr. Ambedkar understood the Buddha's awakening under the bodhi 

tree was a true revolution. This revolution began as a religious revolution. It is 

a social and political revolution. The Buddhist world view has emerged during 

the· empire of Ashoka based on liberty, equality and fraternity. This is the 

universal message of Buddha on people without castes, creed, religions etc. 

The priestly class was given the equal punishment and treatment as that of 

the common people. He did not persecute the Brahamins, yet the Brahmins 

lost their social prestige as the majority of the people abandoned the animals' 

sacrifices that the Brahmans officiated. The rule of law was established 

during the reign of Ashoka. 

Dr. B.R.Ambedkar in his book 'Revolution and Counter revolution in 

Ancient India' described that after the establishment of the rule of law, the 

Brahmins lived as a down trodden classes for the nearly 140 years of the 

Mauryan Empire. Pushyamitra Sunga of the Samvedi Brahman clan tried to 

destroy Buddhism as the state religion and he fought against Buddhism to 

establish the Brahmin rulers of India with political power of the state behinds 

it throuth murdering Ashoka's grandson, Emperor Brahadratha, in 185 B.C. 

Pushyamitra launched the violent movement against the Buddhism. Thus, 

under the Sunga Dynasty the counterrevolution began against Buddhism has 

emerged. During Sunga Dynasty various Brahmanical text books were written 

for counter Buddhism. According to Dr. B.R.Ambedkar, the Manu Smriti, the 

Bhagavad Gita, Shankaracha:rya's Vedanta, the Mahabharata, the Ramayana 

and the Puranas are all post-Mauryan texts which serve as sources of 

inequality. To him, the 'Broken men' were defeated tribal groups of ancient 

India. The primitive societies were breaking up and transformed into the 

langer settled societies of imperial India. The 'Broken men' had no education 

and economic development etc. The cow eating is the main source of 

untouchables. There is a struggle between Buddhism and Brahmanism for 

supremacy. The cow eating politics of present day India has its roots in the 

counterrevolution of the Brahmans against the Buddhists. The Muslim 
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invaders killed Buddhist monks. This is the main cause of the destroy of the 

Buddhism. According to Dr. Ambedkar, religion based on propaganda, if 

propaganda fails, religion must disappear. Without priestly class religion must 

disappear. To him, the Buddhist Bikkhu Sanga would be taken the 

responsibility to spread the Buddhism. 

During the Medieval and colonial periods there existed the struggle 

against the Brahmanism the Saint-poets like Kabir, Nanadnar, Chokamela 

and Tukaram came front from untouchable castes or backward classes and 

reflect 'Buddhist' sentiments. Their teaching is marked with anti-caste and 

anti-Brahmanistic ideas. They emphasised in their poems the liberty, equality 

and fraternity. They hatred the caste based Hindu society. According to them, 

caste based Hindu is responsible for inequality and degradation of 

women. Ambedkar's life and mission was to annihilate caste and create a 

new society based on liberty, equality and fraternity. He wanted to bring 

structural change in Indian Society. In the preface The Buddha and His 

Dhamma', Dr. Ambedkar speaks of the purpose of the Dhamma as a creation 

of Dhamma Rajya, an ideal society based on liberty, equality and fraternity. 

Dr. Ambedkar was trying to revive the original ideas of Buddha's 

reconstruction of the world. He called this vision as Narayana or New 

Buddhism which is a universal model applicable to all societies. The caste 

system is no different from the social division between slaves and slave 

owners in ancient Greek and Roman society 

Both in theoretically and practically the caste system is complicated 

one. Practically, it is an institution that portends tremendous consequences. 

It is our national problem and matter of Hindu social order. Manu's Hindus 

law prohibited inter-dining, intermarriage and physically touching. Indian 

caste problem would become a world problem. Theoretically, the caste has 

defmed by the great scholars like Mr. Senart, Mr. Nesfield, Sir H. Risley, Dr. 

Ketkar and so on. Dr. Ambedkar has pointed on the four scholars and their 

definition of caste. 

Mr. Senart defmes a caste as "a close corporation, in theo:ry at any rate 

rigorously hereditary : equipped with a certain traditional and independent 

organization, including a chief and a council, meeting on occasion in 

assemblies of more or less plena:ry authority and joining together at certain 
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festivals : bound together by common occupations, which relate more 

particularly to marriage and to food and to questions of ceremonial pollution, 

and ruling its members by the exercise of jurisdiction, the extent of which 

varies, but which succed in making the authority of the community more felt 

by the sanction of certain penalties and, above all, by final irrevocable 

exclusion from the group" 

Mr. Nesfield defines a caste as "classes of the community which 

disowns any connection with any other class and can neither intermarry not 

eat nor drink with any but persons of their own community" 

According to Sir H. Risley, "a caste may be defmed as a collection of 

families or groups of families bearing a common name which usually denotes 

or is associated with specific occupation, claiming common descent from a 

mythical ancestor, human or divine, professing to follow the same 

professional callings and are regarded by those who are competent to give an 

opinion as forming a single homogeneous community". 

Dr. Kethar defines caste as "a social group having two characteristics: 

(i) membership is confined to those who are born of members and includes all 

persons so born; (ii) the members are forbidden by an inexorable social law to 

marry outside the group". 2 

According to Ambedkar, they have failed to explain the central point in 

the mechanism of the Caste system. They have explained the caste as an 

isoiated unit by itself. They could not define the caste as a group within 

system. In view of Ambedkar, Mr. Senart defined the caste system as an "idea 

of pollution". The purity and impurity denotes the high and low castes. 

A priestly class is found from Mr. Senart's definition of caste. The "idea 

of pollution" is associates with the caste system by which every Caste has a 

religious flavour. The priest and purity are closed associates with caste 

system. Therefore, it may rightly observe that the caste system in India is 

associated with religious flavour. Regarding Mr. Nesfteld, Ambedkar asserted 

that Nesfield has the 'idea of messing and thought that its absence is the 

cause of caste'. Ambedkar asserted that the absence of a 'general messing 

system' is a natural result of the 'caste mechanism' that is exclusiVeness, but 

not the cause of it. Mr. Nesfield prohibited the intermarry and and inter

dining or drinking among various communities. In this way, he has given a 
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religious injunction. Therefore, Caste system is closely associated with 

religious issues. Sir H. Risley defined as same as Mr. Senart and Nesfield. Dr. 

Ketkar defined that the caste members are born in a same caste and all 

members of the caste are bound to obey the social law. There was strtckly 

restriction regarding the marriage. The caste members are bound to many 

within caste, not outside the group Dr. Ketkar proposed 'prohibition' of 

intermarriage and membership by the rule of endogamy i.e. Autogeny as the 

two basic tenets of caste. To Ketkar, if intermarriage is prohibited, naturally 

result would be to limit membership of those born within the group. Indian 

Hindu law proposes regarding the endogamy marriage system, not exogamy 

marriage. The rule of endogamy marriage is great responsible for the caste 

mechanisms. 

According to Manu's Hindu law, to marry outside one's group, class or 

Varna is a 'sin' against the 'Divine will'. Dr. Ambedkar observes that it is 

difficult to check the exogamous tendencies of the people. The exogamy is a 

creed. According to Dr. Ambedkar, the superposition of endogamy on exogamy 

means the creation of caste. Endogamous marriage is a foreign type in nature 

and Indian people borrowed this term. Exogamous marriages are purely 

Indian marriage system. For this reason the Varna system has emerged. 

The surplus woman and surplus man are the causes of disparity 

among various castes or vamas. The caste disparity may be finished through 

intermarriage. The husband may die before the wife and create a surplus 

woman and she will violate the endogamy of the group. On the other hand, 

the wife may die before the husband and create a surplus man and he will 

marry outside the caste and will break the endogamy. In this way, both 

surplus man and surplus woman may be solved the caste problem. Bum with 

he; husband on the funeral pyre is rather an impracticable way of solving the 

problem of sex disparity. The surplus woman may marry outside the caste 

and she will violate endogamy or she may many with the same caste and she 

can gain brides in the caste. The surplus woman create no problem of 

remarriage either inside or the outside the caste. The compulsory widowhood 

is superior than burning with her deceased husband. The surplus man is 

more much problem than the surplus woman. He may create the problem in a 

caste. 
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According to Dr. Ambedkar, the 'Sati' or the burning of the widow on 

the funeral pyre of her deceased husband, enforced widow hood by which a 

widow is not allowed to remarry and girl marriage, these are Brahmanical 

customs that were primarily intended to solve the problem of the surplus man 

and surplus women, but these are social law to maintain the endogamy 

marriage. To solve the problem the exogamous marriage is essential. To him, 

endogamy is the only basic tenets of caste, it should abolish by establishing 

exogamous marriage. According to Ambedkar, this system is the cause of 

endogamous marriage. To him, "Origin of Caste I mean the Origin of the 

Mechanism for Endogamy."3 

The four classes i.e. Brahmins or the priestly class, the Kshatriya or 

military class, the Vaishya or the merchant class and the Shudra or the 

artisan and menial class were a social division. The endogamy or the closed

door system of the Hindu society has created the self-enclosed unit called 

castes. The open-door system or exogamy social system of the Hindu society 

was strictly prohibited for the down-trodden classes by the Hindu social law. 

The caste is related to religious because Indian caste system is regulated by 

the various Hindu religious books such as Vedias, Smriti, Bhagawat Gita, 

Puranas, Upanishad, Ramayana and Mahabharata etc. To Ambedkar, the 

various communities believe in caste such as the Hindus, Mohammedans, 

Jews, Cristians and Parsis. According to Dr. Ambedkar, "the caste in the 

singular number is an unreality. Caste exist only in the plural number" 4 

According to Ambedkar, Dr. Ketkar is correct when he insists that "All 

the Princes whether they belonged to the so-called Aryan race, or the so-called 

Dravidian race, were Aryans. Whether a tribe or a family was racially Aryan or 

Dravidian was a question which never troubled the people of India, until 

foreign scholars come in and began to draw the line. The colour of the skin 

had long ceased to be a matter of importance"5 

There are occupational and religious castes in India. It is true that 

Caste rests on belief, and the caste system is a social institution. Dr. 

Ambedkar's study of caste problem involves four main points, namely, (i) That 

in spite of the composite make-up of the Hindu population, there is a deep 

cultural unity; ti) That caste is a parcelling into bits of a larger cultural unit; 
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iii) that there was one caste to start with and iv) that classes have become 

castes through imitation and excommunication. 6 

According to Dr. Ambedkar, sub-division of a society is a natural 

phenomenon and these groups became caste through ex-communication and 

imitation. To him, caste is not based on division of labour. It is a division of 

labourer. 

According to Western Scholars, the various castes in India formed on 

the basis of occupation, survivals of tribal organisations, the rise of new belief, 

cross-breeding and migration. Dr. Ambedkar supported to Western Scholars 

and said that the professors of the Vedas have failed to explain the original 

formation of the caste. 

From the the Western theory relating to 'Shudras Versus Aryans' Dr. 

A.mbedkar summarised are as under : 

l. The Vedas do not know any such race as the Aryan race. 

There is no evidence in the Vedas of any invasion of India by the 

~.1\p;an race and its having conquered the Dasas and Dasyus 

supposed to be natives of India. 

There is no evidence to show that the distinction between Aryans, 

Dasas and Dasyus was a racial distinction. 

4. The Vedas do not support the contention that the Aryan was 

different in colour from the Dasas and Dasyus. 7 

Ambedkar in his work "Who Were the Shudra. How They Came to 

be the Fourth Varna in the Indo-A:rya Society" pointed out and his concept of 

Shudra summerised by himself are as under : 

(i) The Shudras were one of the Aryan communities of the Solar race. 

(ii) The Shudras ranked as the Kshatriya Varna in the Indo-Aryan 

Society. 

(iii) There was a time when the Aryan Society recognised only three 

Varnas, namely, Brahmins, Kshatriyas and Vaishyas. The 

Shudras were not a separate Varna but a part of the Kshatriya 

Varna. 
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(iv) There was a continuous feud between the Shudra Kings and the 

Brahmins, in which the Brahmins were subjected to many 

tyrannies and indignities. 

i) As a result of the hatred towards the Shudras due to their 

tyrannies and oppressions, the Brahmins refused to invest the 

Shudras with the sacred thread. 

ii) Owing to the loss of the sacred thread the Shudras became 

socially degraded, fell below the rank of the Vaishyas and came to 

fonn the fourth Varna. 8 

The rishis of the Yajur Veda and the Atharva Veda wished glory to the 

Shudras. Sudas was a Shudra by caste and he was the composer of the 

hymns of the Rig Veda. The Satapatha Brahmana treats the Shudra as a 

sacriftcer. The Maitrayani and Kathaka Samhitas speak that the Shudras 

being rich and wealthy. The Mahabharata speaks Shudra as a Minister of 

kings. There are two groups of Kshatriya Varna. The first is called 'Lunar 

Lineage' and the second is called 'Solar Lineage'. The Kshatriyas of'Solar race' 

were more intellegence than the Kshatriyas of the 'Lunar Lineage' The 

Brahmins believed that the Kshatriyas of the 'Solar races' were their enemies. 

The King Sudas belonged to the Kshatriya Varna of the 'Solar Lineage'. After a 

long conflict and war between the 'Brahmins' and the 'Solar Lineage', the 

Solar Lineage became degraded. 

II. Dr. Ambedkar's Views on Annhilation of Caste 

Dr. Ambedkar prepared his speech under the title "Annihilation of 

Caste" for the 1936 Annual Conference of the Jat-Pat-Tadak Mandai of Lahore 

but not delivered because owing to the cancellation of the Conference by the 

Reception Committee on the ground that the views expressed in the Speech 

would be unbearable to the Conference. The Jat-Pat-Todak Mandai is a high 

caste Hindu organisation. Dr. Ambedkar was invited to play as a President of 

the Conference. It was an illegal, according to Shastric injunction in selecting 

the President. According to the Shastras the Brahmin is appointed to be the 

Guru for the Kshatriyas, Vaishyas and Shudras. (Varnanam Brahmana 

Guru). Ramdas, a Brahmin saint ofMaharashtra, Dasbodh is a socio-politico

religious work of Ramdas, he said that Antyaja would not be our Guru. The 

King Shivaji was inspired to establish a Hindu Raj. Ambedkar belong to an 
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Antyaja Caste. Why he was invited to act as a President of the conference. 

Some high caste Hindus were dissatisfied for selection of President in the 

conference. 

Dr. Ambedkar wanted to abolish the Sati, caste system, widowhood 

and girl marriage from the Hindu society. He thought that social reforms were 

necessary than political reforms. The European scholars propounded that 

man is an economic creature and property is the source of power. Economic 

system is base on society. They propounded the socio-economic equality. 

According to Dr. Ambedkar, the religion is the base of society. To him, 

religious and social reform is essential than economic reform. The religion is 

the source of power. In India the priest are superior than masses and 

frequently the religion is more powerful than Distrtct Administration. He 

believed in religious reform through peaceful mean. 

According to Dr. Ambedkar. the caste system is not merely division of 

labour. It is also a division of labourers. There is need division of labour in 

civilised society. But it is difficult to divide the civilised society on the basis of 

speculation. The caste system is hierarchical in nature. The establishment of 

industrial institutiondoes not means social reforms. 

Indian caste system is a mixture of all races in all parts of the world. 

Mr. D.R. Bhandarkar in his paper entitled on "Foreign Elements in the Hindu 

Population" has pointed out that the Indian caste system is an admixture of 

alien blood not only among warrior classes but also among the Brahmins. It is 

not right to say the caste has emerged to preventing the admixture of races or 

as a means of maintaining purity of blood. The caste system carne into being 

long after the different races of India had commingled in blood and culture. 

Annihilation of Caste means abolition of caste system from the Hindu 

society. According to Dr. Arnbedkar, the reformers among the high-caste 

Hindus were enlightened and emphasised to abolish the enforced widow

hood, child marriage and other superstitions, but they did not emphasised on 

abolition of caste system and 'Shastras'. To him, the political revolution does 

not mean the abolition of social and religious reforms. The freedom fighters 

were unable to abolish the caste system which is still an evil for society. He 

asserts that caste is not based on division of labour. It is division of labourers. 

To him, caste is a hannful institution. To establish a new social order which is 



- 147-

based on liberty, equality and fraternity, the caste is a great hindrance to 

social solidarity. DL Ambedkar wanted to establish a casteless society or ideal 

society in consonance with the Principles of democracy. 

To him, to establish a just society or ideal or casteless society it is 

essential to do inter-caste marriage and inter dining relationship among 

various castes. According to him, the 'Shastras' is the root cause of 

maintaining castes. He therefore suggested, "Make every man and woman free 

from the thralldom of the 'Shastras', cleanse their minds of the pernicious 

notions founded on the 'Shastras', and he or she will inter dine and 

intermarry".9 Dr. Ambedkar's ideal or just society or casteless society must 

be based on reason and not on atrocious traditions of caste system. 

Dr. Ambedkar was the father of Indian Constitution. He wanted to 

establish an ideal society or 'casteless society' and this society is based upon 

the principle of justice. To him, the ideal society sould be based on liberty, 

equality and fraternity. To establish the casteless society, the annihilation of 

caste or Varna and religious notions should be abolished. All persons would 

possess the human rights equally without caste, creed, religion etc. The 

Hindu 'Shastras' such as Upanishad should be changed. To annihilate caste, 

the fundamental notions of life and Hindu social order should be changed. 

The various caste and sub-castes should be changed. The religious notion of 

Hindus 'Shastras' should be abolished. To annihilate the caste system the 

reservation system with constitutional safeguard is essential for downtrodden 

classes. All men and women should be treated equally. Dr. Ambedkar 

renounced the Hinduism and embraced Buddhism because the Hindu religion 

believes in Chaturvarnas and in Buddhism there is no place for Chaturvarna. 

Dr. Ambedkar emphasised on the abolition or religion and he was the 

protagonist . of n~ligious freedom. To him, for annihilatioin of caste it is 

essential to religious reform. The religious reform is possible in the following 

manners: 

i) Hindu religious books such as Vedas, Shastras and Puranas which are 

treated as sacred and authoritative should be abolished. There should 

be only one Hindu religion standard book acceptable to all Hindu and 

recognised by all Hindus. 
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ii) The priesthood among Hindus should be abolished. Those who passed 

an examination prescribed by the state they would be treated as priest. 

The priesthood would not be granted as hereditiary. It should be 

provided by state law. 

iii) No ceremony performed by a priest who does not hold a sanad shall be 

deemed to be valid in law and it should be made penel for a person who 

has no sanad to officiate as a priest. 

iv) The priest should be a government seiVant and subjects. 

v) The number of priests should be limited by according to the 

requirements ofthe State as it done in the case of the LC.S. 10 

Inter caste mar1iage should be adopted, The exogamous marriage 

should be established in place of endogamous marriage. 

vii} Inter-dining system should be established for all Vamas. 

viii) Equal opportunities and equal treatment should be provided without 

caste, religion, creed etc. 

ix) Liberty is essential for all, to annihilate the caste system from Hindu 

society. The liberty such as social, political, economic, right to free 

movement, right to life, right to property etc. should be provided to all 

\:vithout caste, creed, religion etc. 

x) Fraternity is necessary among various forms ofVamas. There should be 

varied and free points of contact with other modes of association. It is 

primarily a mode of associating living. 

xi) Mental ability and faculty should be increased among the down-trodden 

classes through an elaborate scheme of education. 

xii} ReseiVed seats should be provided to the down-trodden classes in 

legislative assembly and Government seiVices for their upliftment 

through Constitutional safeguard. 

xiii) Ideal religion should be based on liberty, equality and fraternity. For 

this reason, the fundamental notions of life and values of life should be 

complete changed. It means a complete change in outlook and in 

attitude towards men and things. The old system must be dying before a 

new system and a new existence and a new life would be born. 
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Ambedkar suggested to his followers that you must discard the 

authority of the Shastras and destroy the religion of the Shastras. 

xiv) The priestly class must be brought under control by the legislation. 

Brahmanism must be killed to held kill the caste. Brahmanism is the 

poison which has spoiled Hinduism. 

xv) The Hindus hold to the sacredness of the social order. The caste of India 

is based on divine in origin. The sacredness and divinity should be 

destroyed from the caste system. The Brahmins are the authority of the 

Shastras and the Vedas. The authority of the Hindu religion should be 

destroyed. 

xvi) The Hindu religion believes that the Brahmins are intellectual class. 

The Hindus thought that the Brahmins are Bhudevas (God on earth). 

V arnanam Brahmana Guru : This concept of Brahmin religion should 

be abolished. 

xvii) Manu has laid down three sanctions i.e. Veda. Smriti or Sadachar. A 

man must be followed these sanctions. He cannot follow enything else. 

The concept of "Veda : Smrit : Sadachar : Saswa cho Priyamathan :" -

should be abolish from the Hindu religion. 

xviii) The Smritis have commanded the Hindus in unmistakable terms not to 

follow even Gods in their good deeds, if they are contray to Smriti, 

Shruti and Sadachar. 11 Ambedkar advised to his followers to use the 

dynamite against the Vedas and the Shastras and you must destroy the 

Religion of the Strutis and the Smritis. 

xix) The distributive justice should be established in Hindu society based on 

liberty, aquality and fraternity. Dr. Ambedkar advised to his fellowers 

that "you must take the stand that Buddha took, you must take the 

stand which Guru Nanak took. You must not only discard the Shastras, 

you must deny their authority, as did Buddha and Nanak."12 

Dr. Ambedkar was alleged by the Mahatma Gandhi as an enemy of the 

Hindu society. The Mahatma enclosed his comment in his paper under the 

title "Hartjan". In reply to the Mahatma, Dr. Ambedkar has pointed out his 

ideas relating to the annihilation of Caste from the Hindu society. Following 
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are the ways to annihilation of caste made by Dr. Ambedkar in replied to the 

Mahatma Gandhi. 

i) The caste has mined the Hindus. 

ii) The reorganisation of the Hindu society on the basis of Chaturvarna is 

impossible because the Varnavyavastha is like a leaky pot or like a 

man running at the nose. 

iii) The reorganisation of the Hindu society on the basis of Chaturvarna is 

impossible because it is harmful for messes. It recognises the degrade 

the masses, deny equal opportunity and recognises the Smriti Shastras 

based on Divine origin. 

The Hindu society must be recognised on a religion basis which would 

recognised the principles ofliberty, Equality and Fratemity. 

order to achieve the object the sense of religious sanctity behind 

Caste and Varna must be destroyed. 

vi} The sanctity of the Caste and Varna can be destroyed only by 

discarding the. divine authority of the Shastras. 1~1 

III. Dr. Ambedkar's Views on Origin of the Untouchables 

The Indian village consists of castes. The population of Indian village is 

di'vided into two sections i.e. Touchables and Untouchables. The Touchables 

community form major community and Untouchables community form a 

minor community. The Touchables community lived inside the village and 

Untouchables lived outside the village. In socio-economically, the Touchables 

community are strong and powerful community in the society. The 

Untouchables are poor, weak, uneducated and socio-economic backward 

classes. They are dependent on other community. The Touchables are ruling 

race while the Untouchables occupy the social position as labour race. 

There was a. social code of conduct made by the Touchables Hindus to 

impose over the Untouchables and the Untouchables were bound to obey the 

code of conduct. This code lays down the acts of ommission and commissions 

which the Touchables treat as offences. These are: 

i) The Untouchables must live outside the village in a separate 

quaters from the habitation of the high caste Hindus. 
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ii) The quaters of the Untouchables must be located towards the 

South because the South is the most inauspicious of the four 

directions. 

iii) The Untouchables must observe the rule of distance pollution or 

shadow of pollution from the high caste Hindus. 

iv) To acquire wealth, education, chanting the Vedas etc. are offences 

for a members of the Untouchable community. 

v) To build a house with tiled roof by the Untouchables is an offence. 

vi) Wearing clean dresses, wear shoes, gold ornaments is an offence 

for the untouchables. 

To give high sounding to the Untouchables children is an offence 

for the members of the Untouchable community. 

viii) To sit on a chair in the presence of a Hindu is an offence for a 

member of the Untouchables community. 

ix) To ride on a horse or a palanquin through the village is an offence 

for a member of the Untouchable community. 

x) To take the procession through the village path by the 

Untouchables is an offence for the Untouchable community. 

xi) Not to salute to a high caste Hindus by the Untouchables is an 

offence for the member of the Untouchable community. 

xii} To read the Vedas or other Hindus Snniti Shastras by the 

Untouchables is an offence for the members of the Untouchable 

community. 

xiii) To read the Sanskrit by the Untouchables is an offence for the 

member of the Untouchable community. 

xiv) Walking in the middle path by the Untouchables is an offence for 

the members of the Untouchable community. 

xv) Come into the village on a sacred day of the Untouchables is an 

offence for the members of the Untouchable community. 

xvi) Wearing silver and gold ornaments by the Untouchables is an 

offence for the members of the Untouchable community. 
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There was code of conduct relating to the duties and works for the 

Untouchables made by the high caste Hindus. The code required members of 

the Untouchables community to perform for the Touchables. These are : 

i) A member of an Untouchables community must carry the messege 

such as death or marriage of the high caste community for their 

relatives from one village to another village. 

U) During the marriage ceremony of a high caste community an 

Untouchable must work at the house of a caste Hindu. 

iii) An Untouchable must accompany with a high caste Hindu girl 

when she is going from her parent's house to husband's house. 

Duling the Holi or Dasara festivals a member of the Untouchables 

community must perform as a menial act for high caste Hindus. 

On certain festival the Untouchables community must supply 

their women to the high caste Hindus for indecent fun. 

vi) The Untouchables must perform their duties without 

remuneration. Every Hindu in the village thought themselves as 

intellegence and highmindech:less than the Untouchables. 

Some unjust practices used on the Untouchables. These are as follows : 

i} Harijan had no libert:Y in the selection of clothes to wear. They 

must follow old-pattern dress for wear. They had no personal 

tastes and desires in the choice of dress. 

ii) They had no choice in the selection of food materials at wedding 

feast. 

iii) They were not allowed accommodation in public vehicles. 

iv) On the religious occasion they could not participate with 

procession of their idols except through specified routes. 

v) They were not allowed to take water from wells and temples. 

vi) The dwellings of the Chandals and Shwapakas was outside the 

village in a separate quaters from the high caste Hindus. Their 

wealth shall be dogs and donkeys. 
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vii) Their dress was the gannents of the dead body. They ate their food 

from broken dishes. Black iron was their ornaments. 

viii) The Untouchables were not allwoed to perform the sacrifices. 

ix) At night the Untouchables were not allowed to walk in villages and 

towns. 

x) It was recommended by Manu that the Untouchables must carry 

the dead body who have no relatives. 

xi) It was recommended by Manu that if a member of the Chandals or 

other low caste intentionally defiles by his touch the Untouchables 

shall be put to death by the high caste Hindus. 

xii) Manu in his Manusrnriti x. 24 says that "A Brahmin sh::~ll never 

beg from a Shudra, property for (performing} a sacrifice i.e. for 

religious purposes" 

xiii} In Manu Smriti viii. 272 says that "If a Shudra arrogantly 

presumes to preach religion to Brahmins, the King shall have 

poured burning oil in his mouth and ears" 14 

xiv) The Brahmin can never a slave, but the members of the three 

Varnas i.e. Kshatriya, Vaishya and Shudra can become as slaves. 

A Shudra could be the slave of the four varnas, a Vaishya of any 

master of the Brahmin, Kshatriya and Vaishya, but not a Shudra 

master, a Kshatriya could be a slave of a Brahmin, Kshatriya but 

not a Vaishya and Shudra master. A Brahmin could not make a 

slave from the same caste. A Kshatriya, Vaishya or Shudra 

occastionally do the work as slave for a man of the same caste but 

a Brahmin should of a slave. 

xv) For the first marriage of the Brahmin men are bound to many 

from same caste but there was no caste restriction of the Brahmin 

for remarriage. 

xvi} It was declared by Manu that a Shudra woman alone can be the 

wife of a Shudra. 

:xvii) If a twice man marry from his own caste and from other lower 

castes the status, honour must be settled according to the order of 
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the V ama. The equal caste wife should be treated as equally and 

the lower caste wives shoul be treated as the social rank. 

xviii) The Brahmin should not be treatd the Kshatriya, V aishya and 

Shudra as a guest. 

The Hindu Shastras says that the Untouchables should live outside the 

village. For instance, the Hindu Law giver Manu says that the dwelling of the 

Chandalas and the Shvapakas shall be outside the village, they must be 

made Apapatras and their wealth (shall be) dogs and donkeys". Dr. Ambedkar 

raised question in his work "Untouchables: Who Were They and \Vhy They 

Became Untouchables?" that why do the Untouchables live outside the 

village? The Shastras says that the Untouchables should stay outside the 

village. Those are declared Untouchables should not be allowed to live inside 

the village, they should live outside the village. Originaly, the Untouchables 

lived inside the village. When the stigma declared that they should not be 

lived inside the village, then all the Untouchables left the inside of village they 

lived outside the village. It was difficult to work to transfer the Untouchables 

from inside the village to outside the village. There is no sovereign Emperor to 

perform this task. Therefore, those who declared as Untouchables they lived 

outside the village from the very beginning and atter declaration themselves 

as Untouchables they continued to live outside the village. This is 

considerable possibility. 

To Dr. Ambedkar, the Primitive Society consisted of nomadic 

communities while Modem Society consists of settled communities. The 

Primitive Society consisted of tribal communities based on blood relationship. 

Modem Society consists of local communities based on territorial affiliation. 

All tribes did not take settled life at same times. Some became settled and 

some remained nomadic. The settled tribes were the owner of the cattle, land 

corns etc. There was always conflict and war between the settled tribes and 

nomadic people about the stealing cattle, stealing women and stealing grazing 

of cattle etc. The nomadic found it is more profitable their fight against the 

settled tribles. The settled tribes were ploughmen. They failed to prevent 

themselves against the attack of nomadic. There was always war among the 

settled tribes and nomadic. From the defeated groups a floating population 

consistings of groups of broken tribemen has emerged. After a long bargaining 
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the problems between settled tribes and Broken Men solved that the Broken 

Men agreed to do the work of watch and ward for the Settled tribes and the 

Settled tribes agreed to give them food and shelter. Literally they were 

interdependent to each other. The question raised relating to dwelling place. 

Where were the Broken Men to live? In the midst of the settled community or 

outside the Settled community? According to primitive notions only persons of 

the same blood could live together. An alien could not be admitted inside the 

area occupied by the homestreads belonging to the tribe. The Broken men 

were alien. They could not live inside the village or along with Settled tribes. 

From the strategic point of view it was decided that the Broken Men should be 

lived outside the village. The settled tribe founded village and formed the 

village communtty and Broken were bound to live outside the village. For this 

reason the Broken Men were live outside the village. 

The words Antya, Antyaja and Antyavasin are used in the name of 

Untouchables by the Hindu Shastras. They are derivative from the root of 

Antya. According to the 'Divine Creation' of the Hindu social order the Antya 

means the end of the creation and who is born last. In Hindu Shastras the 

word Antya means an Untouchables. According to Hindu Shastras the Shudra 

is born last. The Untouchable is outside the scheme of creation. The Shudra 

is Savarna and Untouchable is Avarna i.e. outside the Varna system. 

According to Dr. Ambedkar, the word Antya means not 'end' of the 'Divine' 

Creation', but 'end' of the 'Hindu village-system'. There was a time when some 

people lived inside the village and some lived outside the village. Those who 

lived outside the village i.e. on the 'Antya' of the village were called 'Antyaja' or 

'Antyavasin' 

The Untouchables were 'Broken Men' belonged to the Mahar 

community'. The Mahar community is a principal Untouchable community in 

Maharashtra. The Mahars are Untouchable community in every village of the 

Maharashtra. Every village in Maharashtra was a wall and they had separate 

quaters outside the wall. They were appointed as watch and ward on behalf of 

the village. The Mahars claimed 52 rights against the Hindu villages. The 

most important rights are : 

(i) The right to collect food from the villagers ; 

(ii) The rtght to collect corn from each villager at the harvest season; and 
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(iii) The right to appropriate the dead animal belonging to the villagers. 15 

According to Mr. Stanley Rice, the Untouchables are non- Aryans, non

Dravidian aboriginals. They were conquered and subjugated by the 

Dravidians. He said that the India was invaded two times. At first India was 

invaded by the Dravidians. They conquered the non-Dravidian aborigines. 

They were ancestors of the Untouchables. The Dravidians made them 

Untouchables. The second time India was invaded by the Aryans. The Aryans 

conquered the Dravidians. The Aryans conquered the Dravidians and made 

them Shudras. To Dr. Ambedkar, the theory of Mr. Stanley Rice is too 

mechanical speculation and too simple to explain a complicated set of fact 

relating to the origin of the Shudras and the Untouchables. 

According to Mr. Stanley Rice, the origin of Untouchability is to be 

found in the unclean and filthy occupations of the Untouchables. To 

Ambedkar, unclean and filthy occupations not only perform by the 

Untouchables but are common to all human societies. In Chapter-V of Narada 

Smriti says that the sages offered five sorts of attendants. Among these four 

are sorts of labourers. The spres are fifth categories. The four labourers are 

student, and apprentice, a hired servant, and an official. They are dependent 

and their position and income depends on their particular caste and 

occupations. There are two sorts of occupations i.e. pure work and impure 

work. The impure work is done by the slaves and pure work is done by the 

labourers. Sweeping the gateway, the privy, the rood and the place for 

rubbish, putting away the leaving of food, odour and urine etc. are impure 

works and these works should be performed by the slaves. 

Therefore, an Aryan could be a slave of an Aryan. A Kshatriya could be 

a slave and the Vaishya could be a slave. Even Brahman was not immune 

from the law of slavery. Yajnavalkya Smriti says that "183 (2) Slavery is in the 

descending order of the Varnas and not in the ascending order" 16
• According 

to this law, a Brahmin could have a Brahmin, Kshatriya, V aishya and a 

Shudra as his slave. A Kshatriya could have a Kshatriya, Vaishya, and 

Shudra as his slave. A Vaishya could have a Vaishya and Shudra as his slave. 

A Shudra could have a Shudra as his slave. If a Brahmin, Kshatriya, Vaishya, 

and Shudra were slaves, they did the work of a scavenger. They would do 

scavenging in their respective house and other houses. 
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The Census Report of 1910 divided the Hindus under three separate 

categories, namely, (i) Hindus, (ii) Animists and Tribal, and (iii) the Depressed 

Classes or Untouchables. The Census Commissioner (1910) pointed out that 

those who were not hundred percent Hindus were included castes and tribes. 

Who were not hundred percent Hindus? 

According to Census Commissioner of 1910 they were included. 

(i) Deny the supremacy of the Brahmins. 

(ii) Do not receive the Mantra from a Brahmin or other recognised 

Hindu Guru. 

(iii) Deny the authority of the Vedas. 

{iv) Do not worship the Hindu Gods. 

(v} i\rt not served by good Brahmins as family priests. 

(vi) Have no Brahmin priests of all. 

vii) .l\re denied access to the interior of the Hindu temples. 

viii) Cause population (a) by touch, or (b) within a certain distance. 

ix) Burry their dead. 

x) Eat beef and do no reverence to the cow. 17 

The Census Commissioner divided Hindus from the Animists and the 

tribaL There is no evidence that the majority of Hindu were Buddhists. There 

existed hated against the Buddhists by the mind of the Hindus 

feeling was created by the Brahmins. 

On the basis of food habits, the Hindu society divided into three classes 

i.e. (i) vegetarians, {ii) those who eat flesh but do not eat cow's flesh, and (iii) 

those who eat flesh including cow's flesh. On the basis of these classification 

the Hindu society is divided into three classes i.e. Brahmin, Non-Brahmin and 

Untouchables. 
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The term Antyavasin occurs in the Smriti known as Madhyamangiras 

and the Antyajas in the Atri Smriti and Veda Vyas as under : 

Antyavasin Antyaja 
Madbyamangiras Atri Veda Vyas 

L Chandala l. Nata L Chandala 

2. Shvapaka 2. Meda 2. Shvapaka 

3. Kshatta 3. Bhilla 3. Nata 

4. Suta 4. Rajaka 4. Meda 

5. Vaidehika 5. Channakar 5. Bhilla 

6. Magadha 6. Buruda 6. Raj aka 

7. Ayogava 7. Kayavarta 7. Chamakar 

8. Virat 

9. Dasa 

10. Bhatt 

11. Kolika 

12. Pushkar. lS 

It is quite clear that Chandala and Shvapaka fall in both the categories 

of Antyavasin and Antyaja according to Madyamangiras and Veda Vyas 

respectively, but according to Atri they are not. According to Atri Buruda, 

Kayavarta and Antyajas are Antyajas, but according to Veda Vyas they are not 

belong to Antyajas. Again, according to Veda Vyas, Virat, Dasas, Bhatt. Kolika 

and Pushkar are Antyaja but according to Atri they are not. Who were 

Antyavasin? Were they Untouchables? The term Antyavasin is used into two 

senses. In first sense, it was used to a Brahmachari living in the house of the 

Guru during his studentship.Here, the Antyavasin is a Brahmachari. The 

term Antyavasin did not meant Untouchability. In the second sense, the term 

Antyavasin is used as a group of people. According to Vasistha Dharma Sutra 

(18.3) the Antyavasin are the offspring of a Shudra father and Vaishya 

mother. But according to Manusmriti (V.39) they are the offspring of a 

Chandala father and a Nishad mother. According to Mitakshara they are a 

sub-group of the Antyajas. The Antyavasin were not different from the 

Antajas. The pollution by the touch of the Chandala was introduced by the 
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Brahmin only. The pollution was probably observed on ceremonial occassion 

only. 

The 'Broken Men' were Buddhists and they have no any respect on the 

Brahmins. The Brahmins also disliked to the 'Broken Men' because they were 

Buddhists and they hated by the Brahmins. In this way the 'Broken Men' 

became as Untouchables. The 'Broken Men' treated as Untouchables. 

IV. 'Who Were the Mabars?' 

The Mahars were Kshatriya by caste and they becan1e Untouchables. 

This information is found from Dr. Ambedkar's paper entitled on "The Mahars 

: Who Were They and How They Became the Untouchables." According to Mr. 

Wilson, the term 'Maharashtra' derived from the word 'Mahar' and 

Maharashtra meant the country belonging to the Mahars. Similarly the 

'Gujarashtra' is the country Gujars and 'Saurashtra' is the country of 

'SauraJ. The term 'Mahar' meant community. In Bombay Presidency there 

are three principal communities namely (a) The Mahars, (b) The Shambhars 

and {c) The Mangs. They were untouchables. Manu mentioned that the 

Chambhas are specifically Untouchables Community. Manu does not 

mentioned the Mangs community. Therefore, the author of the Manusmriti 

did not found the Mangs. The Buddhist literature mentioned the term Mangs 

by the name of Matangas as separate community. Manusmriti and the 

Buddhist literature did not mention the term 'Mahars' as a community. 

According to Risely, the Marathas were not Aryans. An objection was 

that the Marathas were Aryans. In ancient times, Maharashtra was called 

'Ariake' on the ground that the Aryans formed the predominent population 

and also because in the Kamataka the Maratha is still called 'Arer Maled' (The 

Aryan man). There are conflict and contradiction between Brahmins and 

Kshatriyas on the basis of whether the Marathas were Kshatrtyas or not. The 

Mahars belonged to Rajput that meant they belonged to Kshatriyas class. The 

Mahars were appropriating the 'Kuls' of the Rajput class. There was a 

tradition that the Mahars belonged to 'Somavansh Gotras' which is one of the 

two branches of the Kshatrtyas. Some Brahmins recognised that the last 

Maratha King of Satara, namely Pratap Singh was not belonging to Kshatriyas 

class. One -group of Brahmin recognised that the 'Bhonsale Kul' was one of 

the 96 Kuls of the Rajputs, the Rajputs were recognised as Kshatriya. The 
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Mahars were one of the 96 Kuls of the Rajput. Therefore, Pratap Singh must 

be recognised as Kshatriyas class. The Mahars were not aboriginals. 

The Mahars used the term 'Johar' as a word of Salutation. The 

meaning of the 'Johar' in Sanskrit form is 'Yoddhar'. In ancient Vedic period 

the Brahmins said 'Namaskar' and the Kshatriyas said 'Yoddhar' as a word of 

salute. The Mangs used the word 'Furman' which seems to be a corruption of 

the word 'Farman' meaning 'command' The Chambers used the word 

'Duffarao'. There are similarities between the Mahars and Kshatrtyas on the 

basis of their use of the word 'Joddhar' as a salutation. At one time the 

Marathas used the term 'Johar' as a salutaion. The King Shivaji used the term 

'Johar' as the word of salutaion and in his letters to Maloji Ghorpade used 

term \Johar'. After Shivaji's rule the lMarathas began to used 'Ram Ram' in 

place \Johar' as a word of salutaion. The term 'Johar' is indicative of the 

status of a Kshatrtya. 

During Ashoka period, t.here were four classes. i.e. the Brahmins, 

Kshatriyas, the Vaishya and the Shudras. All ate cow's meat. The village 

people ate slaughtered meat and those who were living outside the village ate 

the flesh of the dead cow. Every villages was covered by the walls. According 

to Dr. Bandarkar, the word Mahar is a corruption of the word Mrut Ahar

those who live on dead meat. The Mahars were also called Parwart. During the 

period of East India Company, the Mahars were very largely employed in the 

company's army as soldiers and officers. By name of their caste they were 

designated as Parwarts. The term Parwaris meant was corruption. The term 

Parwart was a composite term but Mahars was also a composite term. Dr. 

Bhimrao Ramji Ambedkar was a Parwart. 

The Mahar Regiment was an infantry Regiment of the Indian Army. 

Yash Siddhi was the motto of the Mahar Regiment. Decorations of the Mahar 

Regiment were as follows: 

1 Param Vir Chakra 

1 Ashoka Chakra 

4 Maha Vir Chakra 

29 Vir Chakra 

11 Kirti Chakra 
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12 Shaurya Chakra 

22 Vishisht Seva Medals, and 

63 Sena Medals. 

The Mahars were recruited by the Marathi King Shivaji as scouts and 

fort guards in his army. They were recruited by the British East India 

Company. The father of Dr. Ambedkar Ramji Maloji Sakpal was a soldier in 

the British Indian Army. In the July 1941, Dr. Ambedkar was appointed to 

the Defence Advisory Committee of the Viceroy's Executive CounciL 

V. Mahad Satyagraha Movement 

Dr. Ambedkar delivered at the Satyagraha Conference at Mahad 

(District Kolba) held on the 25th December, 1927. This Conference was held 

based on the banner of equality. This may be likened to the National 

Assembly in France convened in l 789. To help the untouchable related to 

civic rights and taking water from the Chawdar Tank, primary education, 

hostel facilities etc. the Mahad of Kolba District started movement through 

non-violent and constitutional method. Dr. Ambedkar and the upper Hindu 

classes represented in the conference to assuring the Depressed Classes. 

Under the auspices of the Bahishkrit Hitakarini Sabha a meeting of the 

depressed classes was held on 4th July, 1927 at the Cowasji Jehangir Hall, 

Bombay city in the evening of July 3 to protect against the hardships inflicted 

on the Untouchables of Mahad in Kolba District. Dr Ambedkar presided over 

the meeting for right to using water from Chawdar Tank. To him, inter-caste 

dining and inter-caste marriage should be established. The stigma of 

Untouchable should be destroyed on the process of the abolition of caste 

system through reconstruction of society on the basis of equality. The 

'Shashtras' and 'Smritles' should be abolished. Dr. Ambedkar burnt the 

Manusmriti of Manu. He burnt the Manusmritl on the ground that the 

Manusmriti of Manu is the culprit of the Hindu society because it divided the 

Hindu society into four Varnas i.e. Brahman, Kshatriya, Vaishya and Shudra. 

The Manusmriti of Manu is responsible for hierarchical system of the Hindu 

society. Dr. Ambedkar in an interview with T.V.Parvate in 1938, said "The 

Bonfire of Manusmriti was quite international. We made a bonfire of it 
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because we view it as a symbol of injustice under which we have been 

crushed across centuries" .19 - Dr. B.R.Ambedkar. 

He argued that the Chawdar Tank is not a private in nature. He takes 

the water and drinks iL The Chawdar Tank is not only for upper caste, it is 

for all of classes without any discrimination like castes, religions, creeds, 

languages, etc. In 1926, 5th September an all caste dinner was held under 

the auspices of the Samaj-Samata-Sangh (Social-Equality League) in the 

Damodar Thakersey Hall, Parel. Nearabout 150 persons attended in the 

dinner from various classes. Out of 150 persons the 50 Untouchable persons 

attended the Dinner. 

To establish the civic right of the untouchables the members of the 

conference decided to take water from Chawder Tank. 

The Satyagraha movement started based on anti-caste, anti-slavery 

and anti-priest. The movement was non-violent and in Constitutional method. 

Dr. Ambedkar demanded the civic rights for his people. It was well known by 

him that the untouchable is dangerous than disease. The conference of the 

Untouchables led by Dr. Ambedkar was under the banner of equality. 

The socio-economic, religious, civic education, etc achievement were 

the aims of the conference. The Untouchables were debarred is services in 

army. police, public offices, trades by the caste Hindus. 

The aim of the movement was not only to abolish to disparity but also 

was remove man made barriers of caste providing equal opportunities without 

caste, creed, religion etc. The movement stood for strength and solidarity 

based on liberty, equality and fraternity. To him, Manusmriti of Manu is 

responsible for social division of Hindu society. It is a symbol of inequality. All 

Hindus should be considered as only one Varna. Social division of Hindu 

society based on four Varna should be abolished. To him, Brahminism based 

on birth should be abolished from Hindu society. 

The Editor and Vice-President of the Brahman-Brahmanetar Mr. D.V. 

Naik welcome the quest from all Varnas to participate the inter-caste dinner 

to abolish the caste barriers that separated and disintegrated the Indian 

nation specially on Hindu society. Through free intercourse and interdining 

the evils of the caste system would be destroyed and a new society based on 
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liberty, equality and fraternity would be developed. The Editor of the Sandesh 

Mr. A.B.Kolhatkar whole heartedly supported to eradicate the socio-economic, 

religious and caste disparities from Hindu society. Mr. V.B.Karnik, the 

Secretary' of the Bombay Maharashtra Youth Mandai drew attention to abolish 

the caste system and Mandai encouraged the Untouchables to establish 

intercourse, intercaste dining and inter caste marriages. 

The summary of the Mahad Satyagraha movement are revealed as 

under: 

(i} To provide civic rights to Untouchables as enjoyed by the upper 

caste Hindus. 

(ii) To provide right to take water for drink from public water 

resources. 

(iii) It was anti-caste, anti-slavery and anti-priest movement. 

(iv) To establish inter-caste marriage, inter-caste dining and 

intercourse relationship among various castes. 

(v) The movement was truly non-violent and in constitutional 

method. 

(vi) To establish caste system from Hindu society and establish a 

casteless society based on the banner of equality, liberty and 

fraternity. 

To destroy all the religious books such as Upanishad, Vedas, 

Manusmrttis, Bhagvat Gita, Shankarychruya's Vedanta, the 

Mahabharata, Ramayana, Puranas etc. Only one religious book 

should be adopted for all vamas. 

(viii) To achieve socio-economic, political, religious rights of the 

Untouchables. 

(ix) The priests would be elected through an elaborate scheme of 

competitive examination such as LC.S., but not hereditary. 

{x} Deny superiority of Brahmanism expressed through the burnt of 

Manusmriti. 

(xi) Equal treatment to the Untouchables with upper caste Hindus. 
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(xii) The members of the Mahad Satyagraha decided to provide the 

primary education and hostels facilities belonging to the 

Untouchables Classes. 

(:x:iii) To provide "equal human rights to all". 

VI. Kalaram Temple Entry Satyagraha Movement 

The Depressed Classes at Nasik had formed a Satyagraha Committee 

and its Secretary was Bhaurao Gaikwad. In 1930, March 2, in the morning at 

ten, a conference was held under the Presidentship of Dr. Ambedkar for 

launching the 'Satyagraha' movement for entry into the Kalaram Temple. To 

him, the entry in the Temple would not solve the whole problem. The problem 

down-trodden classes is comprehensive. It is political, social, religious, 

economic, educational etc. This Satyagraha movement is the efforts for 

bringing a change of heart among the high Caste Hindus. He appealed to high 

caste Hindu as "man must be treated as man; he must be given humanitarian 

rights; human dignity should be established". 2° For these purposes Dr. 

Arnbedkar launched the entry movement into the Kalaram at Nasik through 

Satyagraha and non-violence method. The Satyagrahis were divided into two 

processions. 

It was the biggest procession in the history of Nasik. The procession of 

the Satyagrahis came up to the eastern gate of the temple. The Magistrate, 

police superintendent and other higher officials were on duty at the temple. 

All gates of the temple were closed barricaded for Untouchables. The gates of 

the temple were opened for Caste Hindus. It was decided that strong men 

from Caste Hindus and the Untouchables should draw the chariot. 

Thousands of people assembled near the main gate of the temple. Dr. 

Ambedkar and his comrades stood near the gate. There was free fighting 

between the high Caste Hindus and the Untouchables all over the city. Some 

of them were (both the groups} injured. In this situation, the Untouchables 

students were strictly prohibited for entry into schools. The roads were closed 

for them. Dr. Moonje and Dr. Kurtakoti, the Shankaracharya were trying to 

reach a settlement. 

Dr. Ambedkar demanded to Inspector Karnik who was the Police 

Officer on duty at the Kala Ram Temple. He had demanded upon two things 

viz. (a} The Untouchables will participate in dragging the Rath (Carriage of the 
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God Ram) alongwith the high caste Hindus (touchables), (b) The Untouchables 

will offer puja to the Idol in the Rath. The Rath was brought out to the temple 

gate by the high Caste Hindus (touchables). The high Caste Hindus hold the 

rope of the Rath so close to another that there was no place for the down

trodden classes to join with the procession of Rath. The fight was started by 

the high Caste Hindu police. Dr. Ambedkar was dissatisfied with the policy of 

the high Caste Hindus police and the role of the District Magistrate in 

connection with the Satyagraha of the Untouchables. 

On June 17th, 1931, Calicut, Dr. Ambedkar adviced to Trichur people 

that "Win Freedom by your own Effort". 21 He suggested that the organisation 

of the Temple Entry Satyagraha at Trichur should not take the help of the 

Congress in their campaign. Dr. Ambedkar has expressed his views on this 

subject in his book "What Congress and Gandhi have done to the 

Untouchables" that Mr. Gandhi did not taken any steps for removal of 

Untouchability. Mr. Gandhi was inactive during the Satyagrahis movement of 

Untouchables. The main object of the Satyagrahis movement was to establish 

to rights to take water from public wells and to enter public temples. 

Thousands of men and women from the Untouchables took part in the Mahad 

Satyagraha movement at Chawdar Tank, Kolaba District of the Bombay 

Presidency and the Kala Ram Temple Satyagraha movement at Nasik District 

of the Bombay Presidency. Both men and women of the Untouchables were 

insulted and beaten by the Hindus. Mr. Gandhi did not give his support to the 

Satyagraha. Mr. Gandhi started Newspaper by name the 'Harijan' on 11th 

February 1933, to propagate the cause ofthe Untouchables. On this ocassion, 

Dr. Ambedkar stated that out-caste is a by-product of the caste system. To 

him, nothing can emancipate the outcastes except the destruction of caste 

system. According to Dr. Ambedkar, "The Harijan Sevak Sangh is not likely to 

advance the cause of the abolition of Untouchability. The Sangh is merely a 

wing of the Congress. "22 

Practically, "All Hindus and all animals including dogs are admitted, 

only Untouchables are not admitted"23 • The Hindu religion does not recognise 

the principles of equality of social status. To entere into the temple is not 

enough to solve the problems of the untouchables, there is needed to change 

the stigma of Hindu society. Mr. Mahatrua is of the view that the Chaturvama 
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and caste system of Hindu society is an integral part of Hinduism. To him, 

there is no superiority and inferiority in the Hinduism. Dr. Ambedkar felt that 

the socio-economic and political consciousness among Untouchables is 

essential to improve their miserable conditions. The Kala RamTemple 

movement would make them equal members with caste Hindus. The motto of 

the movement as under : 

{i) To provide humanitarian right to the Untouchables. 

(ii) Right to worship should be provided to the Untouchables. 

{iii) Right to chanting hymns of Vedas and singing bhajan should be 

provided to the down-trodden classes. 

(iv) God or idolatry is not oPJy for upper caste but also for all 

without birth place. 

(v) To provide their rights to take water from public water courses. 

(vi) To treat equal members and an integral part of the Hindu 

society. 

VII. Poona Pact and Depressed Classes 

In order to re-examine and revise the Government of India Act 1919, 

the British Government appointed a Royal Commission under the 

Chairmanship of Sir John Simon which is popularly known as Simon 

Commission in 1928. It was the Indian Statutory Commission. The Simon 

Commission came in India and landed at Bombay on February 3, 1928 for re~ 

examine the Government India Act 1919. The Congress Party decided to 

boycott the Simon Commission treated as disparity Commission of the British 

Government. The Congress Party raised the slogan "Go back, Simon". The 

Congress welcomed with black flags. In May 1928, under the Presidentship of 

Pandit Motilal Nehru a committee was appointed to draft a Swarqj 

Constitution for India. The Nehru Committee worked from June to August 

1928 and drafted a Constitution. The Nehnt Committee did not made any 

special provision for the representation of the Depressed Classes in the 

Legislatures. The Congress Working Committee invited to all prominent 

Muslim, Parsi, Christian, Sikh, Anglo-Indian organisation and Non-Brahmin 

and the Dravida Mahajana Sabha, but did not invited to the Depressed 

Classes Institute led by Dr. B.R.Ambedkru·. The 18th Depressed Class 
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Association gives evidence before the Simon Commission. 16th of them 

demanded for Separate Electorates for the Depressed Classes. The Bahishkrit 

Hitakarini Sabha demanded the joint Electorate and Dr. Ambedkar strongly 

emphasised on Separate Electorate with reservation of seats for the Depressed 

Classes. The Madras Central Adi-Dravida Mahajan Sabha demanded 

nomination for the Depressed Classes. The Bombay provincial Non-Brahmin 

party also demanded the Separate Electorate and also the reserved seats for 

the Depressed Classes. The Muslim League demanded the separation of Sind, 

creation of a new province in the N.W.F., separate electorate for Muslims. Mr. 

Major Atlee, the British Labour leader and later became the Prime Minister of 

Britain was the member of the Simon Commission. The Provincial Committees 

were appointed by the Bombay Legislative Council to co-operate with the 

Simon Commission after hearing both official and non-official evidence 

relating to the Constitutional problem, submitted later their report on May 

1929. Dr. Ambedkar opposed to the separation of Karnataka from the Bombay 

Presidency on the plea that the principle of one language one province is too 

large to be given effect to in practice. To him, Hindus, Mohammedans or 

Sindhis and Kanarese etc. are Indians first and Indians last. 

According to Dr. Ambedkar, the different people in Europe had been 

living in a common Government without any demanding the separate 

electorate. In Albania, the Mohammedans form a large majority and in 

Yogoslavia and Russia they form a large majority. In these countries they do 

not have any types of demands for separate electorate. They have no separate 

electorate. Dr. Ambedkar strongly protested against the separate electorates 

for Muslims. He had submitted a separate report before the Simon 

Commission. The recommendation as summary as under : 

There should be no separation of Kamataka or Sind from the Bombay 

Presidency. There shall be no communal representation in the executive. 

There should be joint responsibility in the executive. The executive should be 

presided over by a Prime Minister and not by the Governor. The Governor 

should have the position of a constitutional head. He should have no 

emergency powers. The adult franchise should be given for all communities 

without castes, creeds, religions, languages, etc. The executive body should be 

elected. Whole castes system of the Hindu society and all Communal 

electorate should be abolished. In his recommendation he pointed out that 
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the reserved seats should be provided for Mohamedans, Depressed Classes 

and Anglo-Indians. The legislature should consist of 140 members. The 

Mohamedans should have 33 and the Depressed Classes should have 15 

seats only. There should be no second chamber in the province. The 

Legislature should have the power of appointing and removing the president. 

The Legislature should have the power to move "a motion of no confidence". 

There should be complete Provincial Autonomy. The division between Cultural 

Government and Provincial Government should be reconsidered on the basis 

of power and control. There should be a distinct Provincial Civil Service and 

Secretary of State as a recruiting agency. Indianisation of Services should be 

more rapid Indianisation should accompanied by a different scale of salary 

and allowances. 

To discuss the future political Constitution of India the Government 

decided to hold Round Table Conference at London. It was necessary to 

Constitutional safeguards for the Depressed Classes. For consultation for 

future political Constitution Dr. Ambedkar and other Depressed Classes leaders 

were invited in fue Conference. Accordingly the All India Depressed Classes Congre._.;;s was 

convened at Nagpur under the Presidentship of Dr. B.RAmbedkar on 8th and 9th August 

1930. Ambedkar thro\Vll his voice on 8th August 1930 in the context of 

British Imperialsim and he strongly emphasised the safeguards and 

guarantees to the down-trodden classes in the proposed Constitution of India. 

The Round Table Conference consisted of eighty-nine members. Out of 

them members were represented from British Political parties. 53 Indian 

Members the delegation representing various interest except the non-

cooperating Congress and 20 of the Indian States. 

The Hindu members those who participated the Round Table 

Conference including Sir Tej Bahadur Sapru, M.R.Jayankar, Sir Chimanlal 

Setalvad, Srinivas Sastri and C.Y.Chintamani. The Muslim representatives 

were H.H.Aga Khan, Sir Mohammed Shafi, Mohamed Ali Jinnah and Fazlul 

Huq. Mr. Sardar Ujjal Singh represented the Sikhs. Dr. B.S.Moonje 

represented the Hindu Mahasabha, K.T.Paul represented the Indian 

Christians, Rulers of Alwar, Baroda, Bikaner, Kashmir, Patiala and Sir Akbar 

Hydari, Sir C.P.Ramaswamy Aiyar, Sir Mirza Ismail represented the Indian 

States. Dr. B.R.Ambedkar and Rao Bahadur Srinivasan represented the 
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Depressed Classes. Dr. Ambedkar was invited to the Round Table Conference 

through the Viceroy on 6 September 1930. Ramsay MacDonald was 

unanimously elected as Chairman of the Round Table Conference. Dr. 

Ambedkar's goal was the preparation of the Declaration of Fundamental 

Rights, safeguarding the cultural, religious and economic rights of the 

Depressed Classes. Dr. Ambedkar prepared a scheme entitled on "A Scheme 

of Political Safeguards for the Protection of the Depressed Classes in the 

Future Constitution of a Self-Governing India." 24 The King George V formally 

inaugurated the Indian Round Table Conference on the 12th November 1930. 

Dr. B.RAmbedkar and Dewan Bahadur R. Srinivasan thrown their voice that 

the Untouchables should be treated as separate element from the Hindus.To 

him, Untouchability should be abolished from the Hindu society. He 

demanded equal citizenship without castes, creeds, religions, languages etc. 

The fundamental rights are for all people. The Depressed Classes should be 

equal entitled. to the full and equal enjoyment of the accommodation 

advantages, facilities, educational opportunities, rights to entre inn, rivers, 

stream, wells, tanks, roads, paths, streets, air and water, theatre, and other 

places of public resort or amusement except for such conditions and 

limitations applicable alike to all subjects of every race, class, caste, colour or 

creed. Adequate representation should be provided in legislature to the 

Depressed Classes. The separate electorates will be lasted for the ten years 

and then join electorates and reserved seats shall be enjoyed by the 

Depressed Classes. Nearabout two thosuand volunteers had collected and 

they shouted with slogan of "Dr Ambedkar Ki Jai" and "Long live Dr. 

Ambedkar". 25 

On 12 November 1930, His Majesty King George the 5th formally 

inaugurated the Indian Round Table Conference. The work of the conference 

was right to Indians to be consulted in framing the constitution of their 

country. It was important incident from the view of the Indians and it was 

landmark for Untouchables in India. The work of the Conference was divided 

into nine committees. One of these committees was called Minorities 

Committee. Its main task was to solve the communal problems. British Prime 

Minister Mr. Ramsay McDonald himself was the Chairman of the conference. 

The Indian National Congress did participate in the conference. That was the 

historical root of the conflict between the Congress or Caste Hindu and down-
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trodden classes. The two Scheduled Caste leaders namely Dr. B.R.Ambedkar 

and Dewan Bahadur R. Srinivasan participated the conference. Their task 

was to formulate the safeguard for the Untouchables classes. Dro Ambedkar 

submitted a memorandum to the Minorities Committees of the Round Table 

Conference. He designed a controversial scheme of political safeguard for the 

exterior classes proposed to be constituted in the future constitution of a 

independent or self-goveming India. The proposals that were proposed by Dr. 

B.R.Ambedkar are as given below. 

1. Equal citizenship for the Depressed Classes : 

The Depressed Classes should be treated as equally with the Caste 

Hindu. The exterior classes must be made free citizens entitled to all the 

rights of citizenship as enjoyed by other citizens of the state. All people of the 

state of India without caste, creeds, religions, languages are equal before the 

law and equal civic rights. The hierarchical caste system must be abolished. 

2. Equal Rights : 

The Depressed Classes should be given the equal rights entitled to all 

the rights of citizenship as enjoyed by the Caste Hindus. Equality before law 

and equal protection of law must be adopted. 

3. Protection Against Discrimination : 

The Depressed Classes would be enjoyed to enter in the Civil and 

Military Services, educational institutions, privileges in Inns, rivers, streams, 

wells, tanks, roads, paths, streets, air and water, theatres, hotel, and other 

public places except some conditions relating to race, caste, class, colour or 

creed. The discrimination based on castes should be abolished from 

hierarchical based on our Hindu society. 

4. Representaion in the Legislatures: 

The down-trodden classes must be given adequate political 

empowerment to influence legislative and executive action for the purpose of 

securing their welfare. Dr. Ambedkar demanded in his memorandum as 

follows: 

a} Right to sufficient representation in the legislature of the country 

both in Provincial and Central. 
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b) Right to elect their own men as their representatives. 

i) by adult sufrage, and by 

ii) separate electorate for the first ten years, and thereafter be joint 

electorates with reserved seats. 

5. Adequate representation in the services: 

Dr. Ambedkar emphasised in his memorandum to establish a Public 

Service Commission in all provinces. . The aims and objectives of the 

commission were -

a) To undertake the recruitment and control of the Public Services. 

b} To maintain adequate representation of all communities in Public 

Services. 

_;Redressal against prejudicial action or neglect of interests : 

According to Ambedkar, the majority Rule of the future -will be 

ru.le of the orthodox Caste Hindus. It will not be suitable for the Depressed 

Classes. 

The Depressed Classes should be provided adequate representatives in 

legislatures for express their grivances. It will be constitutional recognised 

of the future constitution in India. For each province or in for India the 

legislature or the executive or any other political authority should be 

established by law the special provision for Depressed Classes. The adequate 

provision for education, sanitation, recruitment in public services and other 

matters of social and political advancement of the Depressed Classes 

recognised in institution of India. The Depressed Classes should have the 

means of redressal. The probability of prejudice to their interests and neglect 

of their vital needs cannot be overlooked. For violation the provisions of the 

Depressed Classes they should have approach to the Governor General in 

Council. 

7. Special Departmental Care: 

The Depressed Classes are hopeless, the helpless and sapless and they 

have no right the equal status or equal treatment- like the Caste Hindus. 

Their economic condition is very poor. They are a class of landless labourers. 

To protect themselves and, for the upliftment of them the Government should 
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take the special departmental care. For the purpose of watching the interests 

of the Depressed Classes and promoting thier welfare the future Constitution 

of India shall be created the special Department. The Government of India 

should create the welfare department for the upliftment of the down-trodden 

classes. The Minister will be the incharge of the welfare departmenC The 

welfare bureau and the responsible Minister of the Depressed Classes would 

be responsible for the development of themselves. 

8. Fair representation according to their population in the Cabinet: 

The down-trodden classes should have the power to influence the 

governmental action by reservation of seats in the legislature. The Depressed 

Classes should have the opportunity to frame the general policy of the 

govemment. The reservation of seats for down-trodden classes in Cabinet is 

necessary. The claim was that there should be given provision for 

representation and fixed proportions of seats. The number of seats should be 

reserved for a minority community according to their proportion to the 

population. 

Joint electorates were proposed with the provision that a proportion of 

seats should be reserved to communities. The separate electorates should be 

given to the Depressed Classes to secure the democratic form of Govemment. 

In the first Round Table Conference it was agreed that the Untouchables were 

entitled to be recognised as a separate element in the political life of India. 

In the Second Round Table Conference the Indian National Congress 

had participated with full representation. The Second Round Table 

Conference was held on 15th September, 1931. The Maharaja of Baroda Mr. 

Gaekward, Dr. B.S.Moonje, Mahatma Gandhi, Pandit Madan Mohan Malaviya 

and Mrs, Sarojini Naidu, the Nawab of Bhopal, the Chancellor of the Chamber 

of Princes were presented the Second Round Table Conference. The meeting of 

the Federal Structure Committee was held on 17 September, 1931. The main 

issue was the election of members of the Federal Legislature. Mr. Gandhi was 

making his plans to bypass the Untouchables and to close the Communal 

Problems by bringing about a settlement between the Hindus, the Muslims 

and the Silms. 

Dr. Ambedkar favoured direct election of British Indian representatives 

of the Lower House and indirect election to the Upper House by the Provincial 
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Legislature. Dr. Ambedkar was against giving special representation to land

owners, trade and commerce, because these people are able to take care of 

themselves. The labour classes or down-trodden classes are unable to take 

care of themselves. The Central Govemment should care to take 

responsibilities of the Depressed Classes. 26 

9. Special Representation 

The special representation for the Depressed Classes submitted to the 

R.T.C. by Dr. Bhimrao R. Ambedkar and Rao Bahadur R. Srinivasan. The 

special representation in provincial legislatures are : 

i) In Bengal, Central Provinces, Assam, Bihar and Orissa, Punjab and 

the United Provinces the Depressed Classes shall have representation in 

proportion to their population as estimated by the Simon Commission and the 

Indian Central Committee. 

ii) In Madras, the Depressed Classes shall have twenty two percent 

representations. 

iii) In Bombay : (a) In the event of Sind continuing to be a part of the 

Bombay Presidency, the Depressed Classes shall have sixteen percent 

representation; 

(b) In the event of Sind being separated from Bombay Presidency, the 

Depressed Classes shall enjoy the same degree of representation as the 

presidency Muslims both being equal in population. 27 

For Federal Legislature in both the Upper and Lower Houses the 

Depressed Classes shall have representation in proportion to their population 

in India. 

The Depressed Classes shall have the right to elect representatives to 

the Provincial and Central Legislature through separate electorates of their 

votes. The Depressed Classes shall have also the right to be represented by 

their own men. 

Simon Commission came in India in 1928. Ambedkar was a lawyer co

operated with the commission with the hope that some legal changes would 

benefit the Untouchables. He demanded political protection to the 

Untouchables. He demanded reserved seats for SCs I STs people. He 
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demanded 'separate electorates' for SCs/STs. It was really begining of political 

war between Dr. Ambedkar and Gandhi including Congress Party. Dr. 

Ambedkar's argument was that if the Untouchables were kept away from the 

main stream of social and religious life of the Hindus, then they should also 

be separate politically. The Untouchables were a separate and distinct 

element in the social and political life of India. Therefore, they should be given 

'separate electorates'. The British government announced the grant of 

'separate electorate' not only to the SCs/STs, but also to other communities 

like Sikhs, Muslims, Anglo-Indians and Europeans, However, Mahatma 

Gandhi deadly opposed the separate electorates to the Depressed Classes and 

started fast unto death against it. In order to save the life of Mahatma Gandhi 

a.nd to safeguard to legitimate interests of the Untouchables, signed the 

famous agreement known as Poona Pact, on 24th September, 1932. The 

Poona Pact offered some reserved seats to the Depressed Classes for a period 

of ten years. Under the 79 constitutional amendment act in 1999, this period 

has been extended upto 25th January 2010. 

On 4th ,January, 1932 Dr. Ambedkar returned to London. He left 

London on 15th January, 1932 and reached Bombay on 29th January, 1932. 

On behalf of All India Scheduled Caste Association Dr. Ambedkar and on 

behalf of Muslim community. Mr. Shaukat Ali was represented in the Round 

Table conference respectively. 

The British Members of the Franchise Committee was appointed by 

British Premier. Dr. Ambedkar was a member of this Committee. Dr. 

B.R.Ambedkar was a member of this committee. Dr. B.R.Ambedkar visited 

Madras in 1932. He was accorded a colourful reception at Madras by the huge 

numbers of gathering people belonging to the down-trodden classes, Muslims, 

Christians and Non-Brahmins also participated in the reception. On 4th May 

1932, Dr. Ambedkar returned from Simla to Bombay. On 6th May 1932 he 

left Bombay by Calcutta Mail to attend the All Indian Depressed Classes 

Congress at Kamptee near Nagpur. On 7th May 1932, his followers cry to 

Nagpur station with slogan of 'Long Live Dr. Ambedkar'. 

VIII. Bahishkrit Hitakarlni Sabba 

For the upliftment of the Dalits classes he established various 

committees. commissions, sabhas etc.To express the grievances of the down-
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trodden classes Dr. Ambedkar organised a meeting on 9th March 1924 at 

Darnodar Hall, Bombay. After a long discussion a central institute of the 

Untouchables was established which is popularly known as 'Bahishkrit 

Hitakarini Sabha. · There were so many committees in the sabha. Dr. 

Ambedkar was the Chairman of the Managing Committee. Mr. Sir Chimanlal 

Harilal Setalvad, LL.D. became the president of 'Bahishkrit Hatakarini Sabha' 

and Mr. Nayer Nissim, J.P. was vice President, Mr. S.N. Shivatarkar was the 

secretary and Mr. N.T. Jadhav was appointed as a treasurer. The Bahishkrit 

Hatakarini Sabha was established on 20th July, 1924 and it was registered 

under the Act XXI of 1860. It was decided that the Head Office of the Sabha 

will be established in Bombay. The vow of the institution was "Educate, 

Agitate and Organise". The Bahishkrit Hitakari Sabha was registered on Ist 

April, 1926. 

Objectives of the Bahishkrit Hitakarini Sabha : The objectives of the Sabha 

were as following : 

{i) To promote the spread of education among the depressed Classes by 

opening Schools, Colleges and Hostels. 

(ii) To improve the spread of culture among Depressed Classed by opening 

libraries, social centres and classes and study circles. 

{iii) To develop the economic condition of the down-trodden classes qy starting Industrial 

and Agricultural Schools. 

(iv) To represent the grievances of the Depressed Classes. 

(v) To organise or help any club, association or any movement calculated to 

bring about the general entitlement, social rise or economic betterment of 

the Depressed Classes. zs 

Activities of the Bahishkrit Hitak:arini Sabba at Bombay : 

The Bahishkrit Hitakartni Sabha was established for the upliftment of 

the Depressed Classes. A General annual meeting of the 'Bahishkrit 

Hitakarini Sabha' was held at its head office in the Damodar Thackersey Hall, 

Parel, Bombay. A Hostel was established by the Sabha near Sholapur relating 

to education of the Depressed Classes taking secondary education for 15 

Depressed Classes. The accommodation of the Hostels was entirely free. 

However, the Sabha helped the Mahars of the villages in Nasik District to 
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obtain redress of their grievances in 'Watandari' matters. The Sabha opened a 

library and reading room for the Depressed Classes in the Improvement Trust, 

Chawl, Byculla. Side by side the society organised a hockey club for young 

men of the Depressed Classes near Parel. The 'Bahishkrit Vidyarthi 

Smnmelan' was an organisation of the Depressed Classes Students which was 

organised by the Bahishkrit Hatakarini Sabha. A monthly Mahathi paper by 

the name of 'Vidya Vilas' was published by the Sabha for the students of the 

Depressed Classes for providing the articles. 

On behalf of the Bahiskrit Hitkarini Sabha (Depressed Classes Institute 

of Bombay) Dr. Ambedkar submitted a statement entitled on "Concerning the 

state of education of the Depressed Classes in the Bombay Presidency", to the 

Indian Statutory Commission on 29th JMay, 1928. The summa... ... y of the 

statement as under : 

The 'Bombay Education Society' was founded in 1815. A special 

committee was appointed by the society to prepare school books in 

Vernacular Languages. The aims of the society were to establish the 

educational institutions for the poor classes. In 1822, the committee became 

a separate corporation popularly known as the 'Bombay Native School-Book 

and School Society' and in 1927, it became as the 'Bombay Native Education 

Society'. To co-operate the activities of the society a 'Board of Education' was 

composed in 1840. The Board was the 'Director of Public Instruction' relating 

to Education Department till in 1855. In his statement pointed out that the 

Education Department of the Government of Bombay divided the people of 

Bombay Presidency into four classes namely (i) Brahmins and allied castes 

who are collectively called the "Advanced Hindus". (ii) The Marathas and allied 

castes who are collectively called the "Intermediate Hindus", (iii) The hills 

tribes and the criminal tribes are designated by the term "Backward class" 

and the (iv} Mahomedans of the Presidency and Sind. 

Another statement submitted by Dr. Ambedkar on behalf of the 

"Bahishkrit Hitkarini Sabha to the Indian Statutory Commission entitled on 

"Concerning the safeguards for the protection of the interests for the 

Depressed Classes as a minority in the Bombay Presidency and the changes 

in the composition of and the guarantees from the Bombay Legislative Council 
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necessary to ensure the same under Provincial Autonomy" on 29th May 1928. 

The summary of his statement are as under. 

(i) The right to education of the Depressed Classes shall be recognised as 

fundamental right. 

(ii) The Depressed Classes shall be recruited in army, navy and police 

department without any restriction. 

(iii) The Depressed Classes shall be recruited to all posts in gazetted and 

non-gazetted in the civil services for a period of 30 years. 

(iv} They shall be recognised as a special Inspector of Police in every District. 

(v) The right of the down trodden classes to effective representation on the 

local bodies shall be recognised by the provincial Government. 

The right to appeal to 

trodden classes. 

IX. The People's Education Society. Mumbai 

down-

To provide education to the down-trodden classes, Dr. Ambedkar was 

established the People's Education Soceity on 8th July, 1945. The Society was 

registered the Registration of Society Act XXI of 1860 (Registration No. 

1375 of 1945 - 46, dated 9th July, 1945) and the Bombay Public Trust 

XXIX of 1950 (Registration No. F.303, dated 2nd June, 1953). 

J'he aims and objectives of the society : The summary of the People's 

Education Society are as under : 

(i) To provide facilities for education, secondary, collegiate, 

technical, physical and the like. 

{ii) To establish educational and Buddhist religious association such 

as schools, colleges, vihars, hostels, libraries, playgrounds, 

Buddhists Institute etc. at the suitable place in the state of 

Maharashtra and in various parts of India. 

(iii} To provide facilities for education of the poor and the Buddhists. 

(iv) To provide facilities like scholarships and freeships for higher 

education among the Depressed Classes and Buddhists students. 
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(v) To purchase and acquire property for the development of the 

society. 

(vi) To construct, maintenance, rebuild, repair, alter, replace or 

rebuild the houses, vihars, buildings for the development of the 

society. 

(vii) To provide comparative studies of religion, science and Buddhists 

literature by the society for Depressed Classes. 

(viii} To provide reserve seats for admission to the different classes in 

the college both on the Arts and Science. 

(" ) )X To provide reserve accommodation in the hostels for students 

belonging to the down-trodden classes. 

(x) provide a certain. number free ships and scholarships. 29 

lt was decided by the 'People's Education Society' that the schools and 

colleges will not be a sectari an institution, it will be open to students of all 

communities without caste, creed, religion, etc. from all Provinces and States. 

The students belonging to the Scheduled Castes will be granded facilites in 

the matter of admission, freeships, scholarships, hostel accomodation. Dr. 

Ambedkar appealed for financial assistance to establish the schools and 

colleges from all kindness people. The Maharaja of Baroda was again 

approached for financial assistance for establishing a College at Bombay for 

the benefit of the Depressed Classes. behalf of Dr. Arnbedkar Mr. 

KA.Keluskar appealed to H.H.Sayajirao Gaikwad for financial assistance for 

establishing a college at Bombay for the benefit of the down-trodden classes. 

The 'People's Education Society' presently running many College, 

Schools, Diploma Institute and Hostels. These are located at Bombay, New 

Bombay, Aurangabad, Mahad, Pandharpur, Dopali, Nanded, Pune and 

Bangalore and other places. 

Colleges: 

1. Siddharth College of Arts, Science & Commerce, Bombay (1946). 

2. Milind College of Arts, Aurangabad (1950). 

3. Milind College of Science, Aurangabad (1950). 
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4. Siddharth College of Arts, Science & Commerce, Bombay (1953). 

5. Siddharth College ofLaw, Bombay (1956). 

6. Dr. Babasaheb Ambedkar College of Arts & Commerce, Aurangabad 

(1963}. 

7. Dr. Babasaheb Ambedkar College of Arts, Science & Commerce, 

Mahad,Dist. Riagad. (1963). 

8. Dr. Ambedkar College of Law, Aurangabad (1968). 

9. Dr. Ambedkar College of Commerce & Economics, Wadala, Bombay 

(1971). 

10. Dr. Ambedkar College of Law, \Vadala, Bombay (1978). 

1 L PES College of physical Education, Aurangabad (1984). 

Ambedkar College Arts & Commerce, Yerweda, Pune (1985). 

13. Siddharth College of Mass Communication and Media (1965). 

*PES English Medium School, Yerwada, Pune (1985). 

14. Siddharth Institute of Commerce (1965). 

15. PES College of Engineering, Aurangabad. 

Diploma Institute : 

l. Siddharth Institute of Industry and Administration, Mumbai (1967). 

High Schools : 

1. Siddharth Night High School, Mumbai (1947). 

2. Milind Multipurpose High School, Aurangabad (1955). 

3. Matoshri Ramabai Ambedkar High School, Aurangabad (1965). 

4. PES's Secondary School & Jr. College, Navi Mumbai (1978}. 

5. Nagsen High School & Jr. College, Nanded (1981). 

6. Nagsen Vidyalaya Prathmikshala, Nanded (1981). 

7. People's Education Society's English Medium KG. School, Banglore 

(1984). 

8. PES's Primary Marathi School, Navi Mumbai. 
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9. Milind Multipurpose Pre-primary and Primary School, Aurangabad 

(1955). 

10. Gautam Vidyalaya, Pandharpur, Dist- Solarpur. 

Hostels 

L Sant Gadge Maharaj Chokhamela Vidyarthi Vasatigriha, Pandharpur 

(1949). 

2. Siddharth Vihar Hostel, Wadala, Mumbai {1964). 

3. Subhedar Sawadkar Vidyarthi Ashram, Mahad, Dist, Raigad (1978}.30 

X. Depressed Class Institute 

The Depressed Classes Institute is an organisation of the Depressed 

Classes which is conducted by members of the depressed Classes relating to 

interests of the down-trodden classes. The main aims and objectives of the 

Institution were the equal status, political equality in Indian society and 

improve the economic conditions and as well as economic welfare. The 

Institute was established in June 1925. The institute is intended to be an All 

Indian organisation with branches all over India. The institute has published 

a newspapers called 'J anata' to express the grievances and problems of the 

down-trodden classes. To create public opinion of the untouchables it is now 

converted into a weekly paper. For the education of the Depressed Classes the 

institute also published other literature on various subjects. The institutes 

also emphasised on security of the enjoyment of their civic rights. The 

institute maintained a printing press of its own called the 'Bharat Bhushan 

printing press'. The primary objects of the press were printing the newspaper 

'Janata' and the secondary purpose was source of income to finance the 

activities of the institute. The institute demanded for securlng to the 

Depressed Classes a right of worship in the temple. 

Activities of the Institute : The activities the depressed Class Institute are 

classified under the following points : 

1. Propaganda: The Institute published a news paper entitle on 'Janata' 

(The People}. Its objects was enlighten the problems of the Depressed Classes 

before the masses. The paper played a crucial role to create public opinion 
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infavour of speedy redress of the down-trodden classes. The guiding principle 

of the paper is equality. This paper is now converted into a weekly. The paper 

published various issues relating to education, socio-political, religious 

grivances of the Depresses Classes. 

2. Civic Rights Campaign: The Hindu Shastras such as Vedas, Smrities, 

Puranas, Upanishad, Ramayana and Mahabharata does not recognises the 

equal civic rights for the Depressed Classes. One of the Chief objects of the 

Depressed Classes Institute is secure civic rights to the Depressed Classes. 

The Depressed Classes Institute demanded accommodation in school, in bus, 

in ferry or in roadside inn etc. The Institute demanded right to take water 

from public courses, right to worship in the Hindu Temple etc. should be 

by the Govemtnent to the Depresses Classes. 

3. Redress of Grievances : The Depressed Classes Institute had special 

attention relating to the grtvances of the Depressed Classes. The down 

trodden classes exploited by the high caste Hindus as well as Government 

The Institute demanded special representations in Government from the 

exterior classes for social justice. 

4. Welfare Work: The Depressed Classes Institute sought to improve the 

socio-economic as well as political to the Depressed Classes through securing 

land and education. The Government distributed the waste land to use to the 

high caste farmers, Applicants from the Depressed Classes never got a single 

piece of this waste land from the Revenue officials. The Institute fought for the 

rtght of the Depressed Classes to get waste land from the Government by 

efforts of the Institute. Some Depressed Classes farmers earned as 

agricultural labourers and independent farmers. 31 

XI. Independent Labour Party and Depressed Classes 

Having discussed with colleagues Dr. Ambedkar formed a Political 

Party which is popularly known as 'Independent Labour Party'. The objectives 

and purposes of the party were to concentrate and solve the problems and 

grievances of the landless, poor tenants, agriculturalists and workers. The 

Depressed Classes leaders Dr. Ambedkar formed the party for the purposes of 

the contesting the elections in Bombay Presidency to both Chambers of the 
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Legislature. The party emphasised and demanded on social change through 

legislation, free and compulsory primary education, adult education, illiterate, 

technical education, higher education etc. In administration the party 

emphasised on good and efficient administrator and the administration and 

bureaucrats would be free from corruption. On 15th August, 1936 the party 

was formed by Bharat Ratna Dr. Babasaheb Ambedkar for upliftment of the 

Dalits. The party was established purely for the upliftment of the down

trodden classes. The party membership was open to all communities from 

different parts of India without caste, creed, religion etc. 

Aims and Objectives of the party : 

are as follows : 

The aims and objectives of the party 

1. solve the problems and grteva..11.ces of the landless, poor tenants, 

agriculturalists and workers. 

2. The party is always ready to co-operate with other political party where 

co-operation is possible. 

3. The party is purely for the welfare of the labour classes. 

4. The party will undertake to establish Land Mortgage Banks, 

agriculturalist producers, co-operative societies and marketing societies with a 

view to improve the productivity of agriculture. 

5. The party will remove all obstacles of the Depressed Classes. 

6. The party will try to improve village sanitation and housing through 

urban planning. 

7. The party will establish village libraries, village halls, village radious 

and rotary cinemas in order to modernise the village people. 

8. The party will give effect to the scheme of free and compulsory primary 

education. 

9. The party will undertake a scheme of adult education so as to make all 

people literate. 

10. The party will lay special emphasis on technical education. 

11. The party will provide facilities for higher education in India and 

abroad those who are belonging to educational backward classes. 
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12. The party will aware to secure the separation of the judiciary from the 

executive. 

13. Exploiters in the congress will not allow it to work for the masses.32 

According to Dr. Ambedkar, the Congress is not free to serve the 

masses. The congress is a heterogeneous body composed of the exploiters as 

well as exploited. The Independent Labour Party claimed the safeguard of the 

masses. The Congress wanted to capture the legislatures with view to destroy 

the new constitution. The Independent Labour Party wished to enter the 

legislatures in order to work that constitution for what it was work. The 

founder of the Depressed Classes Institute Dr. Ambedkar wanted to contests 

the elections in Bombay presidency both Chambers of the legislature. The 

party emphasised and demanded on social change through legislation, free 

and compulsocy primary education, adult education, technical education, 

higher education etc. British Government decided to hold provincial elections 

in 1937. Dr. Ambedkar and his many fellow candidates contested the election 

namely Mr. S.V. Pan1lekar (Ratnagiri South}, Mr. S.G. Tipnis {Kolaba), Mr. 

V.A. Gadkari (Poona East), Mr. C.T. Ranadive (Thana South), and Mr. B.V. 

Pradhan (Kandesh East), and so on. Dr. Ambedkar and many candidates of 

his party were elected to the Bombay Legislative Assembly. The Independent 

Labour Party won 15 seats in the 1937 elections to the Central Legislative 

Assembly. 

XII. Social Centre for the Untouchables in Bombay 

Dr. Ambedkar proposed to establish a Social Centre in Bombay as a 

model for social, economic and educational activities for the upliftment of the 

Untouchables. To him, the Centre will be a public trust. The scope and 

functions of the Centre will be Governed by a Registered Trust Deed and the 

funds will be managed by a Board of Trustees. Aims and objectives of the 

centre. The aims and objectives of the Centre are given below : 

i) Relief from distress and poverty. 

ii) Advancement of education. 

iii) Relief from tyranny and oppression. 

iv) Securing and safeguarding civil rights and privileges. 
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v) Eradication of social evils. 

vi} Spread of general knowledge and enlightentment with a view to eradicating 

superstitious practices and beliefs. 

vii) Securing and advancing social and religious well-being. 

viii) Promoting organised effort for social and economic betterment. 

ix) Securing legislative sanction to measures removing civil, social, economic and 

religious disabilities, disadvantages and discrimination. 

xi) Securing the removal of untouchability. 33 

The Centre proposes to provide the Untouchables the libraries and 

reading room. It is proposed to have a Centre Library for students wishing to 

study the problems of the Untouchables. The Centre should take initiates 

emancipate evils customs superstitions, The Centre proposed to 

maintain a small printing press. Thousands of Untouchables youths specially 

in the Bombay presidency and the Central Provinces organised themselves in 

the name of volunteers group called the 'Samata Sainik Dar. As like a 'Samata 

Sainik Dal', the Untouchables youths in Bombay and the presidency have 

formed clubs, stage dramatic performance during in the various occasions 

like at marriage celebrations, other religious and social functions at several 

places calling themselves 'Jals Mandals' for the awareness among the 

Untouchables. 'Jalsa Mandals' also emphasised on education for 

Untouchables. 

XIII. Republican Party of India 

The Depressed Classes Conference was held at Pune on 12th_13th 

January, 1936. Dr. Ambedkar reiterated his resolve of the Yeola Conference to 

leave Hinduism. Mr. Ray Bahadur N. Shina Raj presided the overall 

conference. Dr. B.R. Ambedkar's Conversion Resolution was supported by the 

Chamars (Cobblers) of East Khandesh. On 15th June, 1936, The Conference 

of Devadasis was held at Bombay to support Dr. Ambedkar's Resolution of 

Convections. Dr. Ambedkar founded the 'Independent Labour Party' in 1936. 

He founded the 'All India Scheduled Castes Federation' in Nagpur. He decided 

to form the 'Republican Party of India' and prepared a Blue Print of the party. 

The Blue Print was published by Mr. D.T. Rupwate in 'Prabuddha Bharat: 
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Republican Party Establishment issue -1957' under the title 'open letter of 

parampuja Dr. Babasahed Ambedkar to the Indians regarding formation of 

Republican Party of India'. 

The meeting of the Executive Committee of the Scheduled Castes 

Federation was held on 30th September, 1956 at the residence of Dr. B.R 

Ambedkar at New Delhi. The meeting was presided by Dr. B.R. Ambedkar. It 

was unanimously dissolved by the Scheduled Castes Federation to form the 

new political party by the name of 'Republican Party'. On 13th October, 1956, 

Dr. Ambedkar Presided a press conference at Nagur. He said he had already 

drafted Constitution of the Republican Party. The famous editors namely 

R.Chandidas, Ward Morehouse, Leon Clark and Richard Fontera were present 

in the conference. The 'Republican Party of India' is an All India Political 

Party. Dr. B.R Ambedkar was the founder of the Party. He was great political 

thinker. great social revolutionary jurist, lawyer and great constitutional 

expert. He is father of our Constitution .. 

Republican Party of India stands for Parliamentary democracy. 

According to Dr. Ambedkar, Parliamentary system of Government is best form 

of Government . The Republican party of India is the secular character in 

nature. 

Parliamentary form of Government depends on educated public 

opinion. To him, parliamentary form of Government would be Government of 

the people, by the people, and for the people. The education and propaganda 

is essential for parliamentary form of Government. To avoid dictatorship there 

is a necessity for a opposition party. The people are more concerned with good 

administration than a good law. According to Dr. Ambedkar, existence of one 

party means dictatorship of the Government. In dictatorship form of 

Government the people cannot enjoys the right to freedom of speech and 

freedom of action. When there is a opposition party, there is freedom of 

speech and freedom of action. The Government will be dangerous when there 

is no opposition. In UK and Canada the opposition is a legally recognised 

body. The opposition leaders in both countries, the parliament pays the salary 

and the opposition leaders in both the countries play a crucial role in 

parliament without difficulties. 
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Aims and Objects of the Party : The aims and objectives of the Republican 

Party of India as given bellow. 

1. To establish JUSTICE in social, economic and political. 

2. To establish LIBERIY of thought, expression, belief, faith and worship; 

3. To establish EQUAUIY of status and of opportunity, and to promote among all; 

Fraternity assuring the dignity of the individual and the unity of the 

nation. 

4. To promote equality before law and equal protection law among alL 

5. Justice, liberty, equality and fraternity would constitute the aims and 

objects of the Republican party. 

6. To establish the parliamentary form of Government which is the best 

form government. 

7. There is no discrimination in the Republican Party of India. This is the 

motto ofthe party.34 

bring new blood in his Republican party Ambedkar established 

"The Training School for Extrance to politics". Dr. Ambedkar himself was the 

Director and Shri S.S. Rege was the Register. 

XIV. All India Scheduled Caste Federation 

The All India Depressed Classes conference was held between 17th to 

20th July 1942 at Nagpur. Dr. Ambedkar was the President of the 

Conference. A resolution was passed unanimously on 19th July, 1942. 'All 

India Scheduled Castes Federation' and Constitution was made public on 7th 

September, 1942. The constitution of the federation was amended and finally 

published in January, 1955. It came into force on the 1st May, 1957. 

Aims and Objectives of Federation : The aims and objectives of the 

federation are as: 

1. To organise the Scheduled Castes of India, to educate them and to agitate 

for their social, economic and political freedom and to make them strive 

for their well being and advancement. 

2. To secure for them equality of opportunity and thereby enable them to 

achieve equal status with their fellow citizens in all walks of life. 
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3. To engage itself in organising the peasantry, the landless labours and the 

workers in factories and other wage- earners. 

4. To undertake educational activities such as starting of Schools and 

teaching them arts and crafts. 

5. To undertake all activities for the moral and spiritual elevation of the 

Scheduled castes. and 

6. To keep a reo:m:l of all cases of 1yrannies and oppressions practiced upon the 

Scheduled Castes in different parts of the country. 35 

According to Dr. Ambedkar, knowledge is power in every sides of 

human life. Ambedkar School of Politics, Poona was established on 30th July, 

1944, Tne "Study, Senice fu!d Serrice" is School of his Politics. The Marhata 

first Annual Journal is a way to publish was ideology. The first conference of 

The All India Scheduled Castes Students federation' was held on 12th May, 

1945. 11le second conference of 'The All India Scheduled Castes Federation' 

was held from 25th to 27th December, 1946 at Nagpur. Dr. Ambedkar advised 

Mr. Jogendranath Mandai, Law Member of Interim Government of India to a 

Chairperson of the students' conference at Nagpur. Mr. Mandai was the 

President of the conference. The conference was guided by the 'Samata Sainik 

Dal' and 'National Muslim Guards'. 

Political Demands of the All India Scheduled Castes Federation : 

A conference of the Working Committee of the All India Scheduled 

Castes Federation was held Jn Madras on 23rd September, 1944 under the 

Presidentship of Rao Bahadur N. Shiva Raj, B.A., B.L., M.L.A. Some 

resolutionspassed by the Working Committee relating to safeguards for the 

Untouchables in the new Constitution. The summary of the resolutions are 

given below : 

Resolution No.1 Recognition of the Scheduled Castes as a separate 

element: 

The Viceroy Lord Wavell wrote a letter to Mr. Gandhi dated the 15th 

August, 1944 with special reference that the Scheduled Castes are one of the 

important and separate elements in the national life of India and consent of 

the Scheduled Castes to the Constitution of India is precondition for transfer 

of power to Indians. The Scheduled Castes Federation recognise that they are 
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a religious minority in the sense for more real than the Silms and Muslims. 

The Cripps Proposals recognised as a separate element to the Scheduled 

Castes. The authors of the Montagu-Chelmsford Report, Round Table 

Conference, Joint Parliamentary Committee and in the Government of India 

Act 1935 recognised to the Scheduled Castes Federation as a Minority and 

separate element from Hindus. The Federation demands themselves as a 

separate element in the interests of peace and good-will between the Hindus 

and the Scheduled Castes for speedy improvement of the Indian society. 

Resolution No.2 : Declaration by His Majesty's Government relating to 

the Scheduled Castes and the Constitution : 

The Working Committee of the All-India Scheduled Castes Federation 

welcomes the declaration made by 'His Majesty's Government. His Majestry's 

Government recognise the Scheduled Castes as a consent to the new 

Constitution of India as a precondition to transfer the power from His 

Majesty's Government to the Indian. The Congress Party and other political 

organisations alleged that the declaration of His Majesty's Government is a 

matter of tactics adopted to postpone transfer of power. The Working 

Committee of the Scheduled Castes Federation did not support to Congress 

ideas. The Federation wholeheartedly supported the declaration made by His 

Majesty's Government relating to the Scheduled Castes and the new 

Constitution of India. 

Resolution No. 3 : Nature of Constitutional Safeguards : 

The Working Committee of the All India Scheduled Castes Federation 

declared that no Constitution shall not acceptable to the Scheduled Castes 

unless the Constitution will not in favour of the Scheduled Castes. The 

Federation demanded by their resolutions made by All-India Scheduled 

Castes Federation. The demands were : 

(i) The Constitution shall be consent to the Scheduled Castes. 

(ii) The Constitution shall be recognised to the Scheduled Castes as distinct 

and separate element. 

(iii) The money should be granted in the budgets of the Provincial. and 

Central Governments for the Secondary, University and Advanced 

Education of the Scheduled Castes. 
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(iv) The separate settlements of the Scheduled Castes for Governmental 

lands should be preserved through a Settlement Commission. 

(v) Representation of the Scheduled Castes in the Legislatures, in Executive, 

in Municipalities and Local Boards, in the Public Services, and on the 

Public Service Commission should be provided according to their needs, 

numbers and importance. 

(vi) Above all provisions of the Scheduled Castes should be treated as 

fundamental rights by legislature. 

{vii) An ·officer similar in status to that of the Auditor-General should be 

appointed to watch the working of the provisions relating to 

Fundamental Rights. The officer shall sent the report relating to 

improvement of the Scheduled Castes to the President. 

Resolution No.4 : Communal Settlement : 

The Working Committee of the All-India Scheduled Castes Federation 

is most eager for a settlement of the Communal problem. The Federation is 

very interests to solve the disputes which are being carried on by Mr. Gandhi 

and Mr. Jinnah for a settlement between the Hindus and Muslims. The 

communal problem is very hannful because it ignores the vital interest 

other communities. The secret diplomacy relating to communal problem 

should be avoided. 1be proper procedure to solve the communal problem and 

to ensure fair and equal treatment to all, the face to face contract is necessary 

to each other. 

Resolution No.5 : Revision of the Constitution : 

The Working Committee of the All-India Scheduled Castes Federation 

demanded that the new Constitution of India will be for India as a Dominion. 

The provisions of the Constitution relating minorities should be revised and 

should be brought in accord with the principle of equal treatment of all 

minorities. 

Resolution No.6: Representation in the Legislature and in the Executive: 

The Working Committee of the All-India Scheduled Castes Federation 

demanded that like Muslim community the Scheduled Castes would be 
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claimed the resenration of seats in Provincial and Central Legislatures and in 

Executive. 

Resolution No. 7 : Electorate : 

The Working Committee of the All-India Scheduled Castes Federation 

demanded that the system of joint electorates should be abolished. The 

separate electorate system for Scheduled Castes should be introduced in 

place of joint electorates. 

Resolution No. 8 : Framework of Executive Government : 

The Working Committee of the All-India Scheduled Castes Federation 

demanded the framework of Executive Government both in Provinces and 

Central should be constituted with a Prime Minister and other minister from 

general community and from minority communities in a proportion of their 

population. The Prime Minister and other minister from general community 

shall be elected to the. executive by the whole house by the single transferable 

vote. The minority minister shall be elected from minority constituency by 

minority people by single transferable vote. The Members of the Executive 

shall be members of the legislature. They may take part in debate, vote and in 

answer question. 

Resolution No. 9 : Public Services : 

The Government must remain a Government of men. The Working 

Committee of the All-India Scheduled Castes Federation thought that the 

Scheduled Castes can never get protection, justice, sympathy from the 

present administration because it is controlled by men full of caste 

consciousness, narrow mindedness, absence of sense of justice, liberty and 

equality. Therefore, the Working Committee demanded the resenration of seats 

in the Public services in new Constitution of India. 

Resolution No. 10 : Provision for Education : 

The Working Committee of the All-India Scheduled Castes Federation 

thought that the higher education is vital for improvement of the Scheduled 

Castes. The Federation demanded for fmancial assistance for the Scheduled 

Castes through Constitutional law for higher and advanced education. 
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Resolution No. 11 : Separate Settlements : 

The Working Committee of the All India Scheduled Castes Federation 

passed some resolutions relating to Separate Settlements for Scheduled 

Castes. These are : 

(i) Present habitations of the Scheduled Castes should be reformed. The 

separate Scheduled Castes villages should be formed away from the 

independent Hindu villages. 

(ti) A provision shall be made for the settlement of the Scheduled Castes by 

the new Constitution. 

(iii) AU Government land and which is cultivable and which is occupied 

shall be handed over to the Commission for the settlement of 

Scheduled Castes. 

(:l.v) The Settlement Commission shall be empowered to purchase new land 

under the land Aquision Act for the settlement of the Scheduled 

Castes.36 

XV. D:r. Ambedka:r and Cabinet Mission 

Cabinet Mission came in India on 23 March, 1946 under the 

leadership of Lord Pethick Lawrence, Mr. Jagjiban Ram, Radhanath Das and 

Prithvi Singh Azad attended together as representatives of the 'All India 

Depressed Classes League' before Cabinet Mission. The League opposed and 

kinds of proposal which would impain the integrity of the country and they 

said that the division of India into Pakisthan and Hindustan would not 

provide a solution to the minority problems. They demanded special provision 

for Scheduled Castes and Scheduled Tribes in the legislature and also various 

Government services. Jagjiban Ram said that there are differences between 

'All India Scheduled Castes Federation and 'All India Depressed Classed 

League.' The All India Scheduled Caste Federation held that the Scheduled 

Castes were not Hindus but a religious minority of their own, whereas the 

League held that the Scheduled Castes people considered themselves Hindus 

and they had sacrificed much for the cause of Hinduism. 37 

As a president of the Bihar Provincial Depressed Classes League Mr. 

Jagjiban Ram had send a letter, dated 8th March, 1937 to Dr. B.R. 

Ambedkar, Bar-at-law, Rajgraha, Dadar, Bombay relating to the movement of 
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the Depressed Classes and list of candidates who contested the election to 

Bihar Provincial Legislative Assembly. Jagjiban Ram wrote a message in his 

letter to attends the conference conducted by Bihar Provincial Depressed 

Classes League under the leadership of Mr. Baldeo Prasad Jaiswal of 

Allahabad held on between 15th April to 15th May 1937. He had sent a letter 

to Dr. Ambedkar entitled on "UNITE AND ORGANISE", Bankipur, Patna, the 

8th March, 1937.38 

On 15th March, 1946, the British Prime Minister Clement Atlee sent 

the Cabinet Mission to India for right to attain full independence. The British 

Government sent out a delegation of three Cabinet Ministers namely Sir 

Sta_fford Cripps, Alexander and Lord Pethick Lawrence. They were the 

Secretary of State for India. As a leader of 'All India Scheduled Caste 

Federation' Dr. Ambedkar sumited a memorandum before the Cabinet 

Mission on 5th April, 1946. On May 16, 1946, the Cabinet Mission 

announced their scheme in the form of a 'State Papers'. In the 'State Papers' 

had no referred for down-trodden classes that was approached by Dr. 

Ambedkar. He placed a memorandum before the mission. The Working 

Committee of the 'All India Scheduled Caste Federation' claimed under the 

ioliowings safeguards for the down-trodden classes. 

(i) True and adequate representation in all the Legislature-Central and 

Provincial; 

(ii} True and adequate representation in all the Executives - Central and 

Provincial; 

(iii) Provision for election through separate electorates ; 

(iv) Adequate representation in the Public Services ; 

(v) Adequate representation on the Public Service Commission-Federal and 

Provincial; 

(vi) Provision of adequate sum in the annual budgets of the Provincial and 

Central Government for the higher education of the Scheduled Castes; 

and 

{vii) Provision for new and separate settlements. 39 
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A meeting was held on 5th April 1946 at 12 noon between Dro B.R 

Ambedkar and Cabinet Mission including Field Marshal Viscount WaveL As a 

representative of the 'All India Scheduled Caste Federation' Dr. Ambedkar 

interviewed to the Cabinet Mission, Similarly, Mr. Jagjiban Ram, Mr. 

Radhanath Das and Mr. Prithvi Singh Azad were also interviewed as 

representatives of All India Depressed Class League. Dr. Ambedkar did not 

want to a Constituent Assembly. To him, it would be dominated by the Caste 

Hindus. 

Poona Satyagraha 

The Scheduled Caste Federation of the Bombay Province launched the 

Satyagraha movement through 'non-violence' method against the injustice 

proposals of the Cabinet Mission. Before starting the Assembly session the six 

Satyagrahis were entered the council Hall and shouted slogans. Le. 

(i) "Down with British Imperialism". 

(ii) "Down with Congress". 

(iii} "Scrap the Poona Pact. "40 

The order of the Poona District Magistrate was that no procession is 

allowed in the area half a mile from the Council Hall. Mr. B.K.Gaikward 

(President of the Bombay Provincial Scheduled Caste Federation), Mr. P.N. 

Rajbhoj {General Secretacy of the Federation}, Mr. RR.Bhole (former member 

of the Bombay Assembly) and young girls and women in the front carried 

black flags and the Federation flag. One hundred and fourteen more 

Scheduled Castes Satyagral1is were arrested and they have to send to jaiL 

Jagjivan Ram, Radhanath Das and Prithvi Singh Azad were represented as 

the leader of the 'All India Depressed Classes League'. On the other hand, Dr. 

Ambedkar represented as the leader of the 'All India Scheduled Castes 

Federation'. According to Jagjivan Ram, the 'League' considered themselves as 

the integral part of the Hindu, on the other hand the 'Federation' considered 

themselves as separate or distinct masses from Hindu.41 The members of the 

Scheduled Castes Federation protested against the Cabinet Mission's 

proposals and they shouted "Boycott Constituent Assembly'', "Down with 

Congress Ministcy", "Boycott Harijan M.L.A.'s" and "Revoke the Poona Pact".42 
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Nagpur Satyagraha : 

The Scheduled Caste Federation in Nagpur started Satyagrahi 

movement against the role of District Magistrate of Poona. They stated that 

"Jai Bheem" was their name, their caste was "Scheduled Castes Federation" 

and "Dalitsthan" was their residence.43 Most of the Scheduled Castes 

Satyagrahis were arrested by the police and sent them in jail. They started 

their procession through 'non-violence' method. On 12th September, 1946, 

243 members of the Central Provinces Scheduled Castes Federation including 

6 women and 9 boys were arrested by police. 

Lucknow Satyagraha : 

The U.P. Scheduled Castes Federation started the Satyagrahi 

movement for their rights. The police also charged lathi on peaceful 

Satyagrahis. On 14th April, 1947, the 148 Satyagrahis were arrested by Caste 

Hindu police. The women Satyagrahis were insulted and injured by Caste 

Hindu police. The three topmost leaders namely Dadasaheb Fullidasji 

(Working Committee member of the Scheduled Caste Federation), Mr. 

Totaram (The President of the Scheduled Caste Federation) and Mrs. Fullidas 

{Municipal Commissioner of Cawnpur} were arrested by Caste Hindu police. 

The Satyagrahi movement spread in various District of U.P. i.e. Jhansi, Agra, 

Hamirpur and Lucknow. On 18th April, 1947, Mr. Rajbhoj, the General 

Secretary of the All India Scheduled Caste Federation with 25th Satyagrahis 

were arrested from Agra, Aligarh, Cawnpur, Tundala and Lucknow. Before 

arrest Mr. Rajbhoj appointed Badalooram Sonkar from Cawnpur as the 

second dictator of the Satyagrah of the U.P. in Lucknow. The Satyagrahis 

were divided into four batches. On 19th April, 194 7, the first and second 

batches were arrested near Zanda Park and Ameenabad. The third and fourth 

batches including some ladies were arrested near Raison Bough. The batches 

were led by Messrs Joharilal Sewaram, Gopichand, Bijipat Ramjee Basti. The 

Satyagrahis demanded the Separate Electorates in place of joint electorate 

system. The main slogans of the Satyagrahis were as follows : 

1. Down with the Caste Hindu Congress! 

2. Down with the Beggar System! 

3. Do or Die, must have the Separate Electorates! 
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4. Down with the Pant Ministry! 

5. Down with the 'Harijan' M.L.A.s of the U.P. Assembly! 44 

XVI. Special Conferences for Upliftment of the Depressed Classes 

For the upliftment of the Depressed Classes Dr. B.R.Ambedkar 

established an organisation popularly known as Bahishkrit Hitakarini Sabha. 

For safeguarding the interests of the down trodden classes Dr. Ambedkar 

published a newspaper by the named "Bahishkrit Bharat". To propogate the 

causes of the Untouchables Mahatma Gandhi started a newspaper by name 

"Harijan" on February, 1933. Dr. Ambedkar stated on this occassion that the 

out caste is a byproduct of the caste system. To him, "nothing can emancipate 

the. outcastes except the· Destruction of caste system". The high and low caste 

system of Hindu society should be abolished. All men should be treated as 

equally. 

Dr. Ambedkar demanded the representative in the Reforms Committee 

of the State (Rcykot State). Gandhiji refused his demand. Netaji Subhash 

Chandra Bose appointed the Chairman during the time of the Tripurt 

Congress Session. The Chief Justice of the Federal Court, Sir Maurice Gwayer 

gave an Award on the disputes in the state of Rajkot. Dr. Ambedkar 

interpreted the term "recommend" given by Maurice Gwayer. He stated that 

"There is no conclusive precedent for the purposes of the present reference". 45 

Dr. Ambedkar expressed his views about the evil policies of Brttishers. The 

Defence Council oflndia constituted by the Viceroy on 27th July, 1941. There 

were 18th members of the council. Out of 18th members the 8 (eight) were the 

Indians. Dr. Ambedkar was one of them. He expressed his bitterly views with 

Britishers than Hindu Congress. He stated that the Depressed Classes are not 

prepared to surrender their right to representation in the council. 

On 26th September, 1941, the "All-India Harijan Political Conference" 

all over India was held under the leadership of Dr. Ambedkar and Mr. 

P.N.Rajbhoj. Like Muslim League or the Hindu Mahasabha the Depressed 

Class community has been playing a political body. When Dr. Ambedkar was 

a member of the Viceroy's Executive Council a joumalist from London Mr. 

Bevarli Nikolas interviewed him. Mr. Bevarali's book "Verdict on India". 

published in the year 1944. Mr. Bevarali recorded his interview in this book 

Dr. Ambedkar was Labour Member in the Government of India and "one of the 
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six best brains in India. He was an implacable realist". Mr. Bevarali 

(Journalist) stated that "he is one of the best hated man in India" because he 

belonged to Mahar Caste. Dr. Ambedkar said to the journalist Mr. Bevarali 

that "The Keynote of my policy is that we are not a sub-continent of the 

Hindus but a separeate element in the national life." Gandhi's opinion on 

Depressed Classes was "Trust us- trust the Caste Hindus". Dr. Ambedkar's 

replied was "We will not trust you, for you are our hereditary enemies. "46 

Dr. Ambedkar, Labour Member of the Government of India expressed 

that the demand was not an encroachment on the rights of any Party. To him, 

the village being a social and not an economic unit of society, there was no 

need of fear an economic strangulation of these separate villages. The position 

and status of the Scheduled Castes in India was analogous to that of the 

Bantu and other tribes of South Africa. To him, the legal safeguard in the 

Constitution as was done in the South African Constitution in 

the case the Bantus. The Scheduled Castes wanted political safeguard for 

themselves through Constitution. This main demand of the Scheduled Castes 

was the separate electorates. The Muslim League had no any objection for 

Separate Electorates for the Scheduled Castes. The Congress party had 

objection for Separate Electorate for Scheduled Castes. To him, proportional 

representation is suitable for Scheduled Castes to elect their representatives 

in the provincial Legislature. They are separate elements from the Hindus. 

According to Dr. Ambedkar, the inequality, injustice and inhuman 

relationship is the main shortcomings of the Hindu society. He suggested that 

the down-trodden classes should be declined the Hindu religion and would be 

accepted the Buddhism. In Buddhism there is no discriminations between 

upper and lower castes. All are treated as equally by constitutional safeguard. 

Morality, ethics etc. is essential for growing of the humanity among men. He 

asserted that it will be better to conversion from Hindu religion to Buddhism. 

Dr. Ambedkar himself converted the religion. He accepted the Buddhism. 

A meeting of the All India Scheduled Castes Federation was held on 

17th January, 1947 under the Chairmanship of Mr. N.Shivraj. The Working 

Committee of the All India Scheduled Castes Federation formulated a 

resolution for submit to the United Nations Assembly the case of "the 

suffering of the Scheduled Castes in India against the Hindus for their acts of 

social, economic and political tyranny." The memorandum prepared by Dr. 
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B.R.Ambedkar for submission to the UNO. In this memorandum he has 

pointed out that the position of the Scheduled Castes, tyrannical exploitation 

of the upper castes Hindus over down-trodden classes, socio-economic and 

political conditions of the Derpressed Classes. The memorandum also 

complains of the "failure of the British Government to give protection and do 

justice to the Scheduled Castes" and requested the intervention of the UNO 

for "necessary international action".47 The Working committee of the All India 

Scheduled Castes Federation declared another resolution that the Federation 

stood for "a United India and a strong Central Government." The Federation 

stands for equality and liberty as the fundamental basis for a future Indian 

Constitution. He was a member of the Constituent Assembly. The 

memorandum suggested the safeguards for the Scheduled Castes in the 

future Constitution of India. To him. the separate electorates is the only way 

of guaranteeing real representation of the down-trodden classes in the 

Legislatures. Dr. Ambedkar stated that Paul Duabois was the founder 

preE;ident of the Negroes Association in U.S.A He fought for a long time for 

political, economic and social rights of Negroes in U.S.A. Dr. Ambedkar meet 

with Paul Duabois. Paul Duabois submitted the conditions of the Negroes in 

U.S.A. before U.N.O. Dr. Ambedkar compared the conditions of Indian 

Scheduled Castes with condition of Negroes in U.S.A. On 2nd June, 1947, Dr. 

Ambedkar expressed his thoughts regarding the safeguards for Scheduled 

Castes in the letter addressed to Jogendra Nath Mandai. He expressed in his 

letter specially on separate electorates for Scheduled Castes and Minority 

Classes. 

Thane District Conference of the Depresed Classes was held on 18th 

February, 1933. Dr. Ambedkar presided over the Conference. He propagated 

against the spiritualistic fades and superstitions among of his people. He told 

before the conference that "we want equality in Hindu religion. The 

Chaturvarna must be rooted out".48 In 1933, a public meeting of the down

trodden classes was held at Mazgaon, Bombay. He said among his followers 

that fight against tyranny, injustice and false tradition is the motto of our 

movement. 

A meeting of the down-trodden classes was held on the ground of 

G.I.P. Railway Quarter, near Bombay Sandoharst on 4th March, 1933. Dr. 
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Ambedkar presided over the meeting. He divided before his followers "Do not 

depend upon God or Superman". To him, feeling of superman is responsible 

for the degration of our country.49 

Under the Chairmanship of Dr. B.R.Ambedkar, the third session of the 

Kolaba District Peasants Conference was held on 16 the December 1934 at 

Chari in Alibag Tulaka. The Conference organised by the peasants 

themselves. The cloth boards of the peasants conference decorated with flags 

bearing the slogans such as "Victory to the Peasants", "Peasants, Unite" etc. 50 

On 12th October, 1935, he arrived at Nasik and he inaugurated a library at 

Nasik City. In this connection a big procession was held before the procession 

he and said for his people that "You believe in self-help. You must stand on 

your feet and fight for your improvement"51 . He wanted the overall 

improvement of the down-trodden such as economic, social, educational and 

political etc. 

him, equal status in the Hindu society would be established through 

an elaborate scheme of education. The Hindu religion does not recognise the 

equal status and equal opportunities. The Hindu society is based on 

Chaturvarna system. He stated that "I solemnly assure you that I will not die 

as a Hindu". 52 

Dr. Ambedkar arranged the Untouchables of East and South of Thane 

District at Kalyan on 17th May, 1936. When he reached Kalyan Railway 

Station, he was greated by various leaders and his followers shouted outside 

the Railway station with the slogans of "Ambedkar Jindabad, Thode din me 

Bhimraj. "53 

On 2nd June, 1936, the Bombay Presidency Mang Conference was held 

at Naigaon, Dadar. The Mang Community unanimously stated that they are 

ready to change their religion for obtaining freedom and equality. On 16th 

June, 1936, a meeting organised by Dr. B.R.Ambedkar at DamodarThakersey 

Hall, in Bombay. Both men and women attended belonging to the Devdasi, 

Potraje, Bhute, Aradhi and Jogtini etc. They were ready to change their 

religion with Dr. Ambedkar. 

On 30th May, 1937, a meeting of the Independent Labour Party was 

held at the Kamgar Maidan, Parel, Bombay. The meeting was held to 

congratulate the representatives who were elected in the executive counciL 
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Dr. Ambedkar was on his way to Dhulia on a Professional visit on 31st July, 

1937. His follower shouted with a new slogan - "Who is Ambedkar?" 

"Ambedkar is our King!". 54 

On 30th December, 1937, the Sholapur District Conference of the 

Depressed Classes was held and Dr. Ambedkar presided over the conference. 

He told his people to safe themselves from Congress exploiters for their future 

beneficiary in life. The President of the Pandharpur Municipality and Dr. 

Ambedkar participated the conference which was held at Pandharpur 

Municipal Dharamshala of Sholarpur District on 31st December, 1937. 

Dr.Ambedkar told before the conference relating to the problems of the 

Untouchables. He demanded (i} an equal status of the Untouchables in Hindu 

Society through abolition of caste system. (ii} The untouchables should be 

given the proper share of national wealth through avoiding capitalist ideology 

of Mahatma Gandhi. (iii) The self-respect and self -help movement on the plea 

of ideology that they had nothing to lose and everything to gain by the step. 

The peasants from the District such as Thane, Kolaba, Ratnagiri, 

Satara and Nasik came to the Council Hall in Bombay by the trains and 

streamers with tom clothes on, blankets and bundles on their shoulders and 

stuffs in their hands on lOth January. 1938. Under the leadership 

Ambedkar they came to Bombay to express their miserables grivances. Their 

processions came from three sides i.e. one from Parel, the second one is from 

Alexandra Docks and the third from chowpathy carries with the solgans such 

as "Down with the Khoti System", "Support Ambedkar's Bill". 55 The 

peasants processionists interviewed ·with Chief Minister who was 

Primier. They demanded : 

called 

(i) The minimum standard of wages should be given to the 

agricultural labourers. 

{ti) The Khoti System and the Inamdar System, Landlordism should 

be abolished. 

(iii) The land revenue should be reduced. 

(iv) Reduction of 50o/o of irrigation rates payable by small holders, 

etc. 
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On 12th February, 1938, the Bombay Province Depressed Classes 

Youth Conference was held under the Presidentship of Dr. Arnbedkar. He 

speaks before the conference on the purposes of the down-trodden classes 

that the lack of education is a sword and being a double-edged weapon. To 

him, "Character is more important than education. An educated man without 

character and humility was more dangerous than a beast. "56 

On December, 1938, Dr. Arnbedkar by an address stated that the Caste 

Hindus are responsible for the sin of Untouchability. To him, to solve the 

problems of untouchability is more urgent important than the winning swaraj. 

"Untouchables Independent Day" was organised at Mahad on 19th 

March, 1940 on behalf of Independent Labour Party. Under the Presidentship 

of Dr. i'.mbedkar a Ma..l}ar and Mang Vatandars conference was held on 23rd 

February, 1941 at Tadval (Doki} Sholarpur District. In this conference he 

praised the administration of Mysore and Baroda states for their treatment of 

down-trodden classes. The Hyderabad state also extended facilities for 

improvement of down-trodden classes. On 24th September, 1941, a public 

lecture was held under the auspices of the Mahar Community at R.M. Bhatt 

High School, PareL Dr. Arnbedkar delivered his speech on 'Mahar Battalion'. 

By his delivering speech he welcomed to his community specially those who 

are educated of his community to join military force. He also demanded on the 

Government of India to appoint Mahar Officers in Mahar Battalion. 

On the 1st January, 1927, a meeting was held at the Koregaon War 

Memorial by the Depressed Classes. Dr. B.R.Arnbedkar addressed in the 

meeting at the Memorial. He had announced and told before the meeting that 

the Untouchables had been serving as a military force in the British Army. 

They had fought in the Sepoy Mutiny against the Britishers. The Bombay 

Army was consisted of all classes and all religious like Hindus, Muslims, Jews 

and Christians. Among the Hindus of Maharashtra, the Parwaris (Mahars) 

were more numerous that the Rajputs and some other higher castes. The 

Mahars Castes of the Maharashtra belonged to Pawaris. Dr. Arnbedkar 

himself belonged to Parwaris Castes. 

Trymbak is a place of pilgrimage for the Hindus. On 18th January, 

1928, a meeting was held by the Depressed Classes at Trymbak, near Nasik 

to consider a. proposal for building a temple in the name of their great saint 
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Chokhamela. Dr. Ambedkar was invited for presiding over the meeting. Mr. 

B.K.Gaikward, Bhalerao, Pinjaji, Mavsaji Jadhav etc. addressed the meeting. 

Dr. Ambedkar did not support the idea of separate temples. To him, the 

building -expenses would have been a financial burden. He was more of a 

utilitarian than an idol worshipper. Dr. Ambedkar's views was that the saint

poets of Maharashtra belonging to Bhagavat Dharma. The Bhagawat Dharma 

did not protest against the Caste System. Dr. Ambedkar stated at the meeting 

that "Yet from the view point of the annihilation of caste" the struggle of the 

saints did not have any effect on society. According to Dr. Ambedkar, the 

value of man is axiomatic. Self-evident, it does not come to him as the result 

of the gilding of Bhakti. The saints were unable to establish the equality, 

justice and humanitarianism. 

The second session of Ratnagiri District, Bahishkd.t Parishad was held 

on 13th April, 1924 at Chilun under the auspices of Bhartiya Bahiskd.t Samaj 

Sewak Sangh and under the Presidentship of Dr.B.R.Ambedkar. The editor 

of 'Samata' Mr. Deorao Naik, S.N.Shivatarkar, D.V.Pradhan, S.S.Gupte, 

B.R.Kadrekar also attended the He stated in the Conference that 

the slavery "'"<OTA111 

on the abolition 

Hindu Society should be abolished. He emphasised 

land Konkan called KhotL On 14th April, at 

Ratnagiri District Agriculturists Conference was held at Chiplun. Dr. 

Ambedkar presided over the conference. He told his people that his main aim 

of life was the struggle for the welfare of the Depressed Classes. To him, "the 

Khoti System is sucking your blood". This system of land tenure must 

abolished. The peace and progress of the dm:vn-trodden classes will bring 

through the abolition of the Khoti System. 

The Sant Samaj Sangh is a spiritual association of the Depressed 

Classes. The 36th Anniversary of the Sangha was celebrated at Poona on 27th 

September, 1930. For uniting the masses and the Depressed Classes the Sant 

Samaj Sangh organisation was a moral force. 

The Bombay Depressed Classes assembled on the maidan (ground) 

outside the Damodar Thackersey Hall, Parel, Bombay on 2nd Octobler, 1930, 

in evening to wish bon voyage to Dr. B.R.Ambedkar. He addressed the 

meeting at great length. He expressed his views among the Depressed Classes 

relating to their political and social welfare. He demanded to the upper castes 
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for 'Swaraj' for the Depressed Classes. He also intended to go to Russia, 

Germany, America and Japan for propaganda on behalf of the Depressed 

Classes. 

As a representative of Untouchables Classes, Dr. Arnbedkar attended 

the second session at Round Table Conference. On 15th August, 1931 he left 

for London. On this purpose a farewell function was organised at Sir Cawasji 

Jahangir Hall on 14th August, 1931. He raised his voices among the down

trodden classes that the "power and prestige will come to you through 

struggle". Dr. Ambedkar visited Madras in 1932. Near about 10,000 men 

belonging to the Depresses Classes received Dr. B.R.Arnbedkar at Madras : 

Muslims, Christians and Non-Brahmins also participated in the reception 

ceremony. 

On 4th May, 1932, Dr. B.R.Ambedkar returned from Simla to Bombay. 

On 6th May, 1932, he left Bombay by Calcutta Mail to attend the All Indian 

Depressed Classes Congress at Kamptee, near Nagpur. On 7th May, 1932, 

Mr. Tularam Sakhare M.L.C. and other leaders recieved Dr. Ambedkar on the 

platfonn'. The Depressed Classes people cries on the platform with the slogan 

"Long Live Ambedkar". Mr. Hardas L.N the Chairman of the Depressed 

Classes Congress emphasised the need for unity among Depressed Classes. 

He also remarked that "with separate electorate we will swim or sink." Political 

rights are essential for the Depressed Classes, It was demanded that the 

down-trodden classes should be given the political right under the new 

constitution of India. In the Second session of the Round Table Conference 

Dr. Ambedkar and Rao Bahadur were present at the session they 

explained the circumstances the separate electorates and reserved seats in 

the legislature. They realised that for the upliftment of the exterior classes the 

political right should be given in the new constitution. Dr. B.R.Ambedkar 

wanted not only the temples, or wells or inter-caste dinners but also 

Government service, food, clothing, education and other opportunities for the 

Depressed Classes. To him, political power must precede social reform and 

without political power to the Depressed Classes, their- status would not be 

improve. 

On 18th February, 1933, Thane District Conference was held at 

Kasara. Dr. Ambedkar presided over the Conference. In this Conference, he 
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raised his voice against the spiritualistic fads and superstitions among the 

Depressed Classes. To him, bread is better than temple entry or the worship 

of God. He told the Untouchables "we want equality in Hindu religion. The 

Chaturvarna system of Hindu soceity must be rooted out. He advised to his 

people that "Do not believe in fate. Believe in your strength." In the last week 

of February, 1933, a meeting of the Depressed Classes was held and in this 

meeting Dr. Ambedkar raised his voice against the tyranny, injustice and false 

traditions. 

On 13th October, 1935, Dr. Ambedkar attended a conference of the 

Depressed Classes at Yeola (District Nasik). He laid emphasis on the spheres 

like economic, social, educational and political right of the Depressed Classes. 

He propagated that the do"\\.'TI-trodden classes are separate element from the 

upper caste Hindu society. Dr. Ambedkar propagated equal status a.-·1d 

position of the Depressed Classes like the caste Hindus. On 8th December, 

1935, the public meeting was held at Foras Road, Bombay. About 10,000 

down-trodden along with 50-75 Muslims and few Christians attended at this 

meeting. Dr. Solanki presided over the meeting. He had declared that the 

conversion would be the first aim at Mahar Conference. To support this 

declaration from the Maharashtra Untouchables Youths Conference was held 

on 11th and 12th January, 1936 at Pune. Prof. N.Shivraj was the president of 

the Conference. On Sunday 17th May, 1936, the Untouchables of East & 

South of Thane District arranged a large conference at Kalyan under the 

presidentship of Dr. B.R.Ambedkar. He reached Kalyan Railway Station at 3 

P.M. and outside the Railway Station shouted the slogans by the Depressed 

Classes with "Ambedkar Jindabad, thode din me Bhirnraj". 57 

According to Dr. Ambedkar, the problems of the Untouchability is a 

matter of class-struggle. There is a class struggle between Upper Caste 

Hindus and the down-trodden or Untouchables. Injustice is the main cause of 

the class-struggle by one class against another. The equal treatment among 

various classes of the Hindu society the class struggle was needed against 

Caste Hindus by Untouchables. The Class-struggle between the Caste Hindus 

and the Untouchables is a permanent phenomenon. It is a continuous 

process. The man-power, wealth and mental strength are the elements for 

class-struggle. The Untouchables had no trades, no business, no service and 

no land. The Bread and Butter cannot solve the problems of the 
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Untouchables. The education, economic, and unity among them is essential. 

The fmancial help is another instrument for running the class struggle. The 

Depressed Classes is oppressed classes because they have no strength. The 

Caste Hindus were more faithful to their own caste than Untouchables. It 

would create the class-struggle against injustice and tyrannical nature of the 

Upper Caste by the Depressed Classes. The Untouchables should be given 

special opportunities in the new constitution of India. The strength needs to 

be brought from outside and for this reason denounce for Hindu religion was 

essential. The ultimate goal of the society is to achieve happiness for the 

individual. The development or happiness of society is not the chief object of 

the individual but also creation of an ideal society. The concept of Hindu 

religion does not recognise equality. The society is necessary for the 

individual. The welfare is not the ultimate goal the Hindu religion. 

Individual is a of . Dr. .Ambedkar's ideal society based on 

liberty, equality and fraternity. He wanted to create an ideal society through 

the abolition of discrimination. According to Dr. Ambedkar, the man is born 

not only for the service of the society but for his self development. In 

developed countries one man cannot enslave another. 

He did not believe religion in which one class alone has a right to gain 

knowledge and another class has no right to gain the same. The religion 

should create the spiritual development of an individual. For the upliftment of 

an individual there are three elements namely; Sympathy, Equality and 

Liberty. To him, the Hindus have no sense of brotherhood towards Depressed 

Classes. The down-trodden classes are treated worse than foreigners. 

Inequality is the motto of the Hindu religion. To Dr. Arnbedkar, "Get educated 

yourselves, be clean, and then we will touch you, we will treat you as equals". 

Vedas, Smrities, Puranas and other epic should be abolished. These contain 

elements of the inequality. Equality, liberty and freedom should be enacted by 

the Law. Freedom of mind is the prime important concern of the Depressed 

Classes. The educated class of Mahars should be abolished the caste system. 

The uneducated and illiterate Mahars are the protagonists for abolition of 

caste. The caste system cannot be abolished by inter-caste dinner or inter 

castes marriages. The caste is an evil thought of mind. It is a disease of mind. 

Change of religion is the main way to abolish the caste system. Discrimination 

of the Hindu society which is deeply rooted of our Hindu mind should be 
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abolished. For annihilating the caste and the Untouchability from the Hindu 

society, the change of mind is necessary. 

The Muslims and the Christians had no right to enter into the Hindus 

temples, like Untouchables. The Muslims and the Christians have no rights 

to inter-caste marriages or interdining with the Hindus. The Hindus do not 

treat them equally. The conversion is the only way of abolition of casteism. In 

the Muslims and the Christians there is the casteism. The Buddhism is the 

only religion in which the casteism has no place. Therefore, there is no 

confusion for conversion into the Buddhism. Liberty, equality and fraternity 

are the mottos of the Buddhism. Untouchability is a main obstacle in the 

progress of life. It is impossible to eradicate the untouchability without the 

abolition of the discriminations. Unemployment is the main cause of the 

Untouchables. Man is not for religion, religion for man. 

On Tuesday the 2nd June, 1936, the Bombay Presidency Mangs 

conference was held at Naigaum, Dadar. From this Conference the Mangs 

Comminity had decided to change their religion for obtaining liberty, equality 

and fraternity a..•1:10ng unity of diversity in India. On Tuesday the 16th June 

1936. a meeting was held at Damodar Thakersay Hall, Bombay and men and 

women belonging to the Devdasi, Potraje, Bhute Aradhi and Jogtini attended 

the meeting for conversion the religion. The followers of Dr. Ambedkar believed 

him as the King. On July 31, 1937, Dr. Ambedkar was on his way to Dhulian 

on a professional visit. The Depressed Classes at Chalisgaon station raised a 

new slogan "Who is Arnbedkar?" "Ambedkar is our King". 58 

The District Conference of the Depressed Classes at Masur was held in 

1937. Dr. Ambedkar presided over the conference. ln this conference he 

raised his voice against Congress party. To him, Congress party was not a 

revolutionary body. Congress was not courageous body for the formulation of 

an ideal society or economic equality. On December 30, 1937, Dr. Ambedkar 

presided at the Sholapur District Conference of the Depressed Classes. His 

voice was against the exploiters, oppressors and blood suckers. On 31st 

December, 1937 a conference was held at the Municipal Dharmashala, 

Pandharpur. Dr. Ambedkar presided over the conference. He demanded: 

a) The Depressed Classes should be given an equal status in the 

Hindu society. 
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b) They should be given the proper share of national wealth. 

c) Self-respect and self-help movement would be motto of the 

Depressed classes. 

On lst January, 1938, Dr. Ambedkar made important speech in 

Sholapur. He declared that he had wanted a religion in which the people 

would be treated as equal status. The equality, liberty and fraternity should 

be established through peaceful method. 

Dr. B.R.Ambedkar presided the meeting of the peasants to the Council 

Hall in Bombay on 1Oth January 1938. Peasants from outlying districts such 

as Tha'la, Kolaba, Ratnagiri, Satara and Nasik came to Bombay in trains and 

steamers. They had expressed their grievances to Dr. Ambedkar. They 

marched with bearing slogans such as "Down with "Khoti System". "Support 

Ambedkar's Bill"59 . The reached the Esplanade Maidan 

near the Victoria Terminus 

Minister. 

the presented some demands to the Chief 

(i) The minimum standard of wages for agricultural labours. 

(ii) Immediate legislature should be abolished the Khoti system, the 

Inamdar System, landlordism. 

(iii} Reduction of fifty percent of irrigation rates payable by small 

holders. 

On January 15th, 1938, under the auspices of the Ahmednagar a 

meeting was held in the Kamgar Maidan under the Chairmanship of Dr. 

Ambedkar. Dr. Ambedkar, Bhawoosahed Gaikward and Shinde Master 

addressed the gathering in Marathi. They congratulate Mr. Prabhakar 

Janardan Roham, M.L.A. elected to the Bombay Legislative Assembly on the 

ticket of the Independent Labour Party. Mr. Rohan was elected based on fully 

support of the Depressed Classes of the Ahmednagar District. Therefore, Dr. 

Ambedkar expected him to safeguard the legitimate interest of the Depressed 

Classes. 

On 12th and 13th February, 1938, a conference of all the 

'Untouchables' workers of the 'Great India Peninsula' (GIP) Railway was held 

at Manmadand and was named as 'Dalit Kamagar (Workers) Nagar: Dr. 

Ambedkar was Chairperson on 12th & 13th February,l938. Dr. Ambedkar 
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made a halt at 'Dalit-Kamagar (workers) Nagar, and visited Satara and 

Kazisangavi. A "Youth Conference' was arranged on Saturday February 12th, 

1938 and Dr. Ambedkar was Chairperson. On 13th February, 1938, 

Untouchable Women's Conference was held under the Chairmanship of Mr. 

Mainabai Shamrao Bhole. Mrs. Venubai Ravikant Jadhav Das was elected as 

Chairperson of the conference. Dr. Ambedkar addressed those women about 

the movement and guided them. He was welcomed in 'Dalit Kamgar Nagar' 

with the slogans of "Long Live Dr. Babasaheb Ambedkar", "Workers Victory", 

etc. 60 The Depressed Classes who are working as Railwaymen on the GIP 

Railway attended the conference. They attended as labourers or workers. 

Social and economic grievances are expressed by the conference. Liberty, 

equality and fraternity agitated by the Depressed Classes. The Down-trodden 

classes are appointed in the spinning department. That was the lowest paid 

department. There was no higher grade or position of the Depressed Classes 

on the Railways. They appointed as house slave of the Station Master. Dr. 

Ambedkar agitated the separate trade union to protect the Depressed Classes. 

Through the separate trade union the down trodden classes will enter into the 

political phenomenon for their self interest. The Brahmin classes do not 

recognise the social rights of the Depressed Classes such as inter-dining or 

inter-marriage. The civic rights and social rights are essential for themselves. 

A public meeting was held on March 19th, 1938, under the auspices of 

the 'Somvanshiya Hatakaraka Samaj' at Tandwadi Mazgaon. Dr. Ambedkar 

and Dr. P.G.Solanki' presided over the meeting. Dr. Ambedkar addressed the 

Konkan Panchmahal Mahar Conference at Kankavli, Ratnagiri District on May 

14th, 1938. He advised to take thier legal rights such as the use of Public 

wells and Dharmashalas, education etc. He welcomed to all Depressed 

Classes to join the Independent Labour Party. 

On 22th and 23th October, 1938 a meeting was held at the Premabhai 

Hall, Ahmedabad. He opposed to Gandhi's Politics. He had no faith in Gandhi 

and his ideologies. To him, the Congress Government was not sincere to 

reducing the land revenue. The Government of Bombay recommended the 

grant of waste lands to the down-trodden classes for cultivation, recruitment 

of the down-trodden classes in the police service and reservation for 

Depressed Classes. It has been seen that the Congress Government did not 

take special care for the exterior classes. Congress is not engaged in an anti-
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imperialist struggle. For the upliftment of the down trodden classes the class

consciousness among them is essential. They belonged to a class which is 

separate from the upper caste Hindu. 

Under the Presidentship of Dr. Ambedkar a conference was held at 

Makaranpur, district East Khandesh on 30th December, 1938. Following 

resolutions were passed by the conference: 

(i) giving watan land to Mahars; 

(ii) reservation of seats for Untouchables; 

(iii) observance of "Dr. Ambedkar Day" on 14th April every year, and 

(iv) supporting the declaration of Dr. Ambedkar of leaving the Hindu 

religion, as the Untouchables did not believe in Hindu J'viaha 

Sabha, Arya Samaj or the Congress.61 

Ambedkar wanted to establish an ideal society which consists with 

liberty, equality and fraternity. To him, the real socialism would be 

established in India under the rule of peasants and workers. The progress of 

the Depressed Classes depended upon the development of education. On ll th 

January, 1950, the students of Siddarth College had organised a student's 

Parliament on the presence of Dr. B.R.Ambedkar. The Students Parliament 

was arranged in Sundarabai HaiL He described the Hindu Code Bill as radical 

revolutionary. He stated that the new Republican Constitution of India had 

given a positive direction that the Government should endeavour to prepare a 

Civil Code for the benefits of the country as a whole. The same class should 

we.rnc:a the Hin:du social and religious life. The laws should be easily applied 

to all societies without castes, creed, religion and also regional barriers. He 

stated that the Hindu Shastras and Srnritis should be abolished. "He 

concluded that in Hinduism the property was governed by Dayabhag system, 

the child belonged to the caste of the father under pitrisavarnya; divorce was 

supported by Kautilya and Parashara Smriti; and women's rights to property 

were supported by Brihaspati Smriti". 62 

On 11th January, 1950 a meeting of the Bombay Scheduled Castes 

Federation was held at Nare Park, Parel. Two lakhs men, women and children 

of the Depressed Classes presented with the slogan of "Ambedkar Ki Jai." He 

stated that he had entered the Constituent Assembly for the safeguarding of 
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the Depressed Classes. Republican Day was declared at the new 

Maharashtrian Institutions of New Delhi on 27th January, 1950. 

On May 2, 1950 on the ocassion of Lord Buddha anniversary day the 

Harijans people embraced Buddhism. He had chosen the Buddha religion 

because in this religion has no any discrimination and the religion does not 

believe in caste system. From 15th May to 6th June, 1950, the Conference of 

the World Fellowship of Buddhists was held at Conerly (Ceylon). Dr. 

Arnbedkar attended the conference. He stated in this conference that the 

Buddhism is the main aim for the upliftment of the Down-trodden classes. 

Buddhism opposed inequality, authority and division of society. That is why 

the Buddhism was suitable to him and for his fellow members. Equality is the 

main feature of Buddhisn1. The religion of the Buddha gives freedom of 

thought and freedom of self-development to all. Therefore, it is rightly has 

been say that the Buddhism paved way for establishment of democratic and 

socialistic pattern of society in India. The Buddha religion is based upon 

ethical principles. On December 16, 1950, Dr. Arnbedkar addressing a rally of 

50,000 people under the auspices of the Belgaum District branch of the 

Scheduled Castes Federation. He stated regarding the women empowerment 

in India that was made by Dr. Ambedkar in Hindu Code Bill. The women 

must be enjoyed the rights of wealth, rights to education, rights to freedom. 

Dr. Ambedkar delivered his speech at Bombay on 12th June, 1951. The 

Scheduled Castes should give up their political aloofness. They should be 

given chance for cooperation to each other. The Buddhism is the pave way for 

socialist pattern of system. The symbol of the Scheduled Caste Federation is 

'Elephant'. Dr. Ambedkar emphasised on 'one man one vote in the economic 

and social life of India'. 

On 26th November, 1951, a joint meeting of the Praja Socialist Party 

and the Scheduled Castes Federation was held in the Sir Cawaji Jehangir 

Hall, Bombay. Dr. Ambedkar delivered his speech and he told about the role 

of the Congress Party. To him, the Congress has failed to give to the people. 

He emphasised on opposition political parties for the political voice of the 

people. The General Secretary of the Socialnist Party, Mr. Ashok Mehta told in 

an election meeting at Chowpatty on 23rd December, 1951, that the alliance 
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between the Socialist Party and the Scheduled Caste Federation has created a 

new force. The alliance of them created to oppose the Congress. 

On 31st May, 1952, Dr. Ambedkar's friends, well wishers fans and the 

employees of People's Education Society arranged a Grand Dinner. Various 

eminent distinguish personalities like Principal Dr. V.S.Prabhakar Pandhye, 

Mr. B.H.Rao, Mr. W.Alfred and so on participated the dinner. On December 

16, 1952 the annual meeting conference of Elphinstone College was held and 

Dr. Ambedkar told regarding the problems of modem students. He 

emphasised on reorganisation of university education. On December 24, 

1952, Dr. B.R Ambedkar on December addressed the annual gathering of the 

students of the Rajaram College, Kolhapur. To him, knowledge is the 

foundation of a man's life. The Youth Assembly in Bombay was held on 2nd 

May, 1953. He emphasised on "Wipe out of existence System". To him ancient 

superstitions based Hindu society should be abolished. 

The chief founder of the Indian Constitution Dr. Babasaheb Ambedkar 

presided over a meeting held under the auspices of the Buddha Dharma 

Prachar Sarnity on 27th May, 1953, at Nare Park, Parel, Bombay to celebrate 

Lord Buddha's birthday. He said in this celebrating meeting that unless a 

casteless and classless society was created, there would be no progress in the 

country .. Casteless and classless society based on liberty, equality and 

fraternity. The Buddhism is based on casteless society. On June 3, 1953, a 

public meeting held under the auspices of the Scheduled Caste Mahila 

Mandai at Rawli Camp, Sion, Bombay. Dr. Babasaheb adviced to 

trodden classes emancipate their miserable conditions. The political, 

social, religious and economic conditions should be improved. 

Dr. Ambedkar's philosophy of life is based on the three works i.e. 

liberty, equality and fraternity. He rejected the caste based Hindu philosophy. 

In his philosophy of liberty, equality and fraternity had a place and he added 

limited liberty. To him, unlimited liberty destroyed equality, and absolute 

equality left no room for liberty. He emphasised on equality before law and 

equal protection law. He did not believe that law can be a guarantee for 

breaches of liberty and inequality. He gave the highest emphasised on 

fraternity to protect the Depressed Classes. Brotherhood and humanity is 

necessary for obtaining the social rights of the Depressed Classes. To him, law 
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should be secular typed. The fraternity or religion is sacred which everybody 

must respect. His social ideals were fraternity based which found in Buddhist 

religion. Buddhism is not a religion which is alien to India. Social equality is 

the essential principle of Buddhism which they want. Buddhism is rational 

religions in which there can be no place for discrtmination or superstition. He 

believed in communism, but not Marxism. His communism is based on 

Satyagraha and Ahimsa. He believed in social democracy. The Indian society 

does not recognise the individuals. The Indian society consists with castes. 

XVII. The Election Manifesto of the Scheduled Castes Federation 

On 6th Oct, 1951, an Executive Committee Meeting of All India 

Scheduled Castes Federation was held at the residence of Dr. B.R.Ambedkar 

at New Delhi decide the Election Mar..ifesto. The Executive Committee 

decided that the Federation should not have alliance with Congress, Hindu 

Maha Sabha, R.S.S., Communist Sangh. The Ad hoc 

Committee composed with Dr. Arnbedkar, N. Shivra;j and Bapusaheb Rajbhoj. 

The decision was taken that the Adhoc Committee would take the approprtate 

decisions. In the meeting emphasised was given to make the 'Samata Sainik 

Dal' of Scheduled Castes Federation stronger and effective The manifesto 

prepared by the All India Scheduled Castes Federation and approved 

unanimously. The manifesto released on 7th October, 1951 and it was 

welcomed by the Indians and the w·estern journalists. It was unique policy of 

the federation. On 3rd October, 1951, the manifesto of the All India Scheduled 

Castes Federation published in 'The Times of India'. The executive committee 

of the federation emphasises on : 

l. Birth Control. 

2. Rapid production increased of agriculture and industrtalisation. 

3. Linguistic Provinces should be adopted in India. 

4. The Federation will advocate reduction of expenditure in the army, re

levy of the salt tax, abolition of prohibition and nationalisation of 

Insurance. 

5. The first duty of Indian foreign policy should be herself. 

6. Equality before law and equal protection of law should be established 

in India. 
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7. Rights to freedom i.e. religious, economic and political should be given 

to all citizens of India without castes, creed, religions etc. 

8. Parliamentary form of Government should be adopted in India. 

9. The Scheduled Castes Federation do not believe in totalitarianism. 

10. The Scheduled Castes Federation will not have any alliance with any 

reactionary party such as the Hindu Mahasabha and the R.S.S. 

11. Agriculture must be mechanised. The primitive method of agriculture 

should be avoided. Cultivation on small holdings must be replaced by 

large farms. The state should supply all the mechanised equipment for 

cultivation. The large scale farm should be avioded because it is 

difficult to implement co-operative farms or collective farm. On 7th 

November, 1951, the leader of the Scheduled Castes Federation Dr. 

Ambedkar to the Press Trust of India in an Interview said that the 

Federation seeks to fight the elections not only in alliance with socialist 

party. In this connection Dr. Ambedkar had a talk with Mr. Jayprakash 

Narayan. 

The first General Elections in India was held in the year 1952. Dr. 

Ambedkar wanted to have an alliance with Socialist Party. In Maharashtra, 

there was a talk for electoral alliance with the Peasants and workers party 

and the socialists. Mr. Jayaprakash Narayan and Mr. Ashok Mehta contacted 

with Dr. Ambedkar through Acharya Donde, who met him at Delhi. Dr. 

Ambedkar filled his candidature for the House of People from Bombay city 

North constituency as a Reserved Candidate. The First General Election was 

held on 3rd January, 1952. Dr. Ambedkar claimed that the polling was 

heavily in favour of the Socialists and the Scheduled Castes Federation. Dr. 

Ambedkar was appointed as a first Law Minister in Independent India. The 

Congress nominees Mr. V.B.Gandhi and Mr. N.S. Karolkar (Scheduled Castes) 

were elected in the contest. Dr. Ambedkar submitted his election petition on 

21st April, 1952 to the Election Commission. On 21st and 28th February and 

9th October, 1953, the American Journalist Mr. Seling S. Harrison 

interviewed with Dr. Ambedkar on the topic of weaknesses of the Communists 

in the State of Maharashtra. Dr. Ambedkar organised Mahars as a political 

force. To him the Communist Party was initially handed by some Brahmin 
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boys. They had tried to win over the Maratha community and the Scheduled 

Castes. 

Dr. B.R.Ambedkar met with Hon'ble Minister of Andhra Pradesh Sri 

Bindu to Delhi. Hyderabad Government proposed to allot lands to Scheduled 

Castes people. Dr. Ambedkar asked Hon'ble Mr. Bindu to send a copy of that 

order as early as possible. Government of Hyderabad had taken back 

possession of the land which was allotted to Scheduled Castes. Against it the 

Scheduled Castes people started Satyagraha movement. About 1700 men and 

women belonging to Scheduled Castes in the Aurangabad arrested and send 

to jail offertng Satyagraha movement. Dr. Ambedkar wrote a letter dated the 

6th November, 1953 to Mr. Bindu for wanting the copies of the decision taken 

by the Hyderabad Government in regard to the grant of land to the Scheduled 

Castes. 

21st August, 1955, a meeting 

Scheduled Castes Federation was held at 

Presidentship of Dr. Ambedkar. 

Working Committee of 

House, in Bombay under the 

After a long discussion, the Working Committee of the Scheduled 

Castes Federation decided and resolved that the President should be 

empowered draft a resolution on Linguistic Provinces embodying the 

following points : 

1. The State should be divided as to maintain a Unity of the 

Country. 

The administrative languages should be English and Hindi. 

3. Bombay should belong to the United Maharashtra. 

4. Hyderabad City should be a second capital of India making it a 

Governor's Province. 

5. Hyderabad State be divided into different Linguistic Units. 63 

The Motto of the Working Committee of All India Scheduled Castes 

Federation was "a political party does not exist merely for the sake of winning 

election. A political party exists for the sake of education, agitating and 

organising the people." 64 
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XVID. Samata Sainik Dal 

On 30th January, 1944, a conference of the Samata Sainik Dal was 

held at Kanpur. Dr. B.R.Ambedkar was present and presided over the 

Conference. Mr. B.K.Gaikward was the president of the Conference. After a 

long discussion, the Conference passed some resolutions. Mr. B.K.Gaikward 

had sent a draft of the Constitution of the Samata Sainik Dal to Dr. 

B.R.Ambedkar for approval on 8th December, 1944. For emancipation from 

all oppression, exploitation and slavery of the Depressed Classes the Samata 

Sainik Dal was constituted. It is an organisation of the Dalits Classes. The 

··Dal" is a branch of the 'All India Scheduled Castes Federation'. 

The Aims and Objectives of the Samata Sainik Dal : 

The Samata Sainik is a of the .i\11 India Scheduled Caste 

Dal is affiliated by the All India Scheduled Caste Federation. 

aims and objectives of the Dal are as given below : 

(i} Removal of all inequality based on race, religion, caste, sex or 

classes; 

(ii) To unite the members of the Scheduled Caste communities; 

(iii) To build a society based on the freedom and equality for all; 

(iv) To improve the social, cultural and political activities of the 

Scheduled Castes communities. 65 

It was decided that the Samata Sainik Dal shall consist of physical, 

intellectual and military types. The Dal shall organise training Camps, 

Schools, Clubs, Classes Lecturers, Debates, Libraries etc. There are Sainik, 

non-officer and officer superior. The Sainik officers and non-officers of the Dal 

were decorated by uniform as follows : 

Sainik: Half Pant Khaki 

Half Shirt Khaki 

Folding Cap 

Canvas Brown Shoes or Pathani Socks and (Chappals) 

a stick ( 4 Vz feet long) 

Non Officer =Half Pant Khaki 
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Half Shirt Khaki 

Brown Boots 

Woolen Socks Khaki 

Hat-Khaki 

One cane, one whistle and khaki bandage cloth 

Officer Superior : Bush Coat. 

It was decided that the Sainiks and Officers of the Dal would be 

suspended for smoking, drinking or disobedience of the law of the Dal. The 

flag of the All India Samata Sainik Dal was four feet in length and 2 feet :in 

width. The colour of the flags was deep blue with 11 pointed stars in white 

colour in the comer the flag. There was a sun in the middle the flag 

white colour. In the bottom right comer of the flag the letters S.S.D. 

pointed out in white colour. The meaning of the flag is liberty, equality and 

fraternity. 66 

The Samata Sainik Dal Conference was held July 20, 1942, at Mahan 

Park, Nagpur. The distinguish leaders including Dr. B.R Ambedkar were 

presente and addressed the conference. The conference decided to establish 

the Branches of the Samata Sainik Dal in every province. It was resolved that 

the Dal is a force to protect the aggression from the German and Japanese 

military. Dr. Ambedkar addressed by sayng that the samata Sainik Dal is an 

intergral part of the Depressed Classes movement. This is based on liberty, 

equality and fraternity. 

To eradicate the social evils, the right to education of women is 

essential. He adviced to his people to learn clean, provide education to their 

children and all inferiority complexes should be removed. 

When Dr. Ambedkar was a student of Columbia University, New York, 

U.S.A. in 1916, then he had sent a letter to the Editor of "The Chronicle" to 

publish the letter proposed to establish a library in Bombay to be called "Sir 

Pherozshah Mehta Library". He argued that the proposed library will be 

helpful for all people including the down-trodden classes for their intellectual 

development. 
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"Bhaurao Patils's Insititution" made by Dr. B.R.Ambedkar. The 

institution runs by the great Social Reformer and Educationist Karmavir 

Bhaurao Patil at Satara. 

He advised to his followers that the socio-economic and educational 

improvements are more essential rather than temple entry and interdining 

and inter-marriage of the Untouchables. Every child of the Untouchables 

should to be sent to public schools. Improvement of personality of the down

trodden classes is more important than temple entry. To propagate the causes 

of the untouchables Mr.Mahatma Gandhi started a newspaper under the title 

as "Harijan" on February 11, 1933. Dr. Ambedkar stated that "the outcaste is 

a by-product of the caste system. Nothing can emancipate the outcastes 

except the destruction of caste system". In reply, Mr. Mahatma Gandhi said 

that "Untouchability is the product not of the caste system, but of the 

distinction of high and low, that has crept into Hinduism and is according to 

it. The attack on untouchability is an attach upon this high and lowness."67 

The Hindu social system is based on Dharma as prescribed in 

Manusmriti. The Smriti religion based Hindu society must be removed. He 

announced to his community to change Hindu religion. He thought that the 

Harijan community should be completely absorbed into some powerful 

community. There is no liberty, equality and fraternity in Hindu society. The 

Hindu society is truly based on Smriti religion. There is no morality and 

ethical matters in Hindu society. For this, he renounced his own religion and 

embraced Buddhism because the Buddhism beliefs in liberty, equality, 

fraternity. 

On 31st January, 1944 Dr. Ambedkar presided on meeting organised 

by the All-India Scheduled Castes Federation held at Cownpore. He emphasis 

to work for the uplift of his community than Swaraj of the country. He 

appealed to the Scheduled Castes people to discard Hinduism. Dr. 

B.R.Ambedkar, Labour Member of the Viceroy's Executive Council presented 

his speeches before the Scheduled Castes organisation. 

On October 3, 1954, Dr. Ambedkar speeches through All-India Radio 

relating to his philosophy of life. He stated that the Hindu social philosophy is 

based on social graded of inequality. The three words i.e. "liberty, equality and 

fraternity" are his social philosophy of life. He borrowed the concept of liberty, 
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equality and fraternity from the French-Revolution. The roots of his social 

philosophy are religion but not on political science. The teaching of Buddha 

religion is his social ideology which is based on liberty, equality and fraternity 

and collectively called brotherhood or humanity. His philosophy of life is 

safeguard ofthe down-trodden classes. 
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CHAPTER-V 

AMBEDKAR AND HIS IDEA OF JUST SOCIETY-BASIC FOUNDATION 

The New International Webster's Comprehensive Dictionary of the 

English Language has been described the term 'Just' as the synonyms of 

equitable, even, exact, fair, fitting, honest, honorable, impartial, incorrupt, 

incorruptible, lawful, reasonable, right, righteous, rightful, square, 

straightforward, true, trusty, upright, virtuous and it is antonyms of corrupt, 

dishonest, dishonorable, faithless, false, inequitable, one sided, partial, 

perfidious, treacherous, unfair, unfaithful, unjust, unreasonable and 

unrighteous etc. 

Concise Dictionary described the term 1ust' as fair or impartial in 

action or judgment, honest, rightly applied, legally valid, lawfully, correct or 

true. 

According to Webster's Encyclopedic Unabridged Dictionary of the 

English Language the term 1ust' meant the synonims of 

i) upright, equitable, fair, impartial; 

legitimate, legal ; 

iii) accurate, exact, honest; 

iv) merited, appropriate, condign, suited. 

v) good, honest, pure, conscientious, honorable and it is of 

antonymous of a) biased, untrue and b) unjustified 

The foundation of the just society was mainly laid by eminent Western 

political thinkers like Plato, Aristotle, Rousseau and so on. Plato's main work 

was the three book's e.g. The Republic (380 -370 BC), The Statement (360 BC) 

and the Laws {350 BC). His political philosophy dealt as an architectonic 

science of society. The Republic in Greek means justice and its Latin meaning 

'The state or the polity". He has pointed out in his Republic an ideal state for 

Greek city-states based on justice. Plato's justice was social justice. He has 

given some elements for the creation of an ideal state i.e. justice, public 

education, role of philosopher King, concept of community of wives and 

property. Cephedus defined justice as "telling the truth". Polemarchus pointed 

out that justice meant "giving each man his due" or "what was filling" or 



-223-

"doing the right things". According to Plato, justice means "one class, one 

duty ; one man, one work". He mentioned that every human soul had three 

qualities i.e. rational, spirited and appetitive. Individual in whom rational 

faculty was predominant would be constituted the ruling class and the virtue 

of such soul would be wisdom. Individual in whom soul was predominant 

would be constituted the soldiers or warriors and the virtue of such soul 

would be courage. In whose soul was predominant quality of such an 

appetitive would be constituted the Artisans or producers class and the virtue 

of such soul would be temperance. The rulers and soldiers would be 

constituted the guardian class. They are philosopher King. Every individual 

should perform according to their mental ability and faculty. Justice in the 

society meant that giving each work according to their skills. In the context of 

the state. justice mea..?Jt that the three classes i.e. rulers, soldiers and 

producers or artisans performed the deliberative, governing and production 

without interfering by others. The rulers aUXiliaries and artisans performed 

their respective task, then such a state would be just. A just society 

recognised by Plato which is based on mental ability, mental faculty and 

skills. Just means "Right man in right place", recognised by himself. In this 

way, he tried to bring out an ideal society based on justice. Plato abolished 

private family and property for the Guardian class to protect the malpractices, 

nepotism, favouritism, particularism, factionalism among the philosopher 

king or guardian class. The members of the guardian class would live together 

like soldiers in a barrack. They cannot posses any gold or silver. They would 

received a small amount of property that would be necessary. He did not differ 

between men and women. To him, both male and female would receive the 

same kinds of opportunity as recognise by the state. There is no 

discrimination between boys and girls. Plato accepted woman as legislators 

and rulers. Specialisation should be established in the society. None would 

interfere in the affairs of others. 

The father of Political Science Aristotle elaborated the concept of justice 

in his famous book, the "Politics". According to Plato justice is the first virtue 

of the society, but not absolute. To Aristotle, the primary task of the state is 

ensuring justice. In an ideal state justice meant, virtue. All offices, wealth, 

rewards should be distributed among the people equally. The distributors 

should be based on merit. In an ideal society merit means virtue. Virtue is 
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knowledge. Equal share should be established in society without rich and 

poor classes. All persons should be treated in a manner of equal merit. 

Equality is the central point to establish justice. Justice is the first virtue of 

society to him. Polity is the best form of government. He asserted that the 

complete justice laid in Law-abidingness and was possible only in an ideal 

society. 

Rousseau explained the concept of the civil society and its elaborated 

and developed in the Social Contract (1762). To him, liberty is the crucial 

point to the individual's development. His social contract theory was to 

reconciled liberty with authority. To him, liberty and authority interrelated 

and interdependent to each other. 

He advocated the social contract theOPJ \Vith the idea that the state WClS 

created by the people. According to Rousseau, people made only one contract 

for the creation of state as the civil society. In state of nature the individual 

was guided by instincts of self preservation and compassion. In the state of 

nature the men lived in heavenly condition. They were free, happy, fair and 

fearless. But increasing of private property and population the men create the 

contract, combine forces, and they offered all power over General Will. It was 

sovereign. To him, liberty is the crucial point to the individual's development. 

His social contract theory was to reconciled liberty with authority. Liberty and 

authority are interrelated and interdependent to each other. The state is the 

source of all morality, freedom and community. The individual and the state 

were two themes in Rousseau's theory. Both were simultaneously sovereign. 

Both were needed to realise a just social and political order. In his Emile, 

Rousseau has given clear indication that he was an individualist. He believed 

that man was basically good, free and independent. According him, the 

individuals are sovereign. 

Indian society is influenced by western education, British liberalism, 

rationalism and utilitarianism. It gave rise to the 'Indian Renaissance'. Indian 

society is based on orthodox Brahmanic Hindu dogmas. Western educated 

elites of India tried to transform the orthodox Brahmanic based Hindu society. 

The Indian elities like Raja Rammohan Roy, Ranade, Swami Vivekananda, 

Swami Dayananda,Jotirao Phule, Mahatma Gandhi, Dro B.RAmbedkar, 
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Aurobindo Ghosh and so on tried to transform the orthodox Brahmanic based 

Hindu society. 

Raja Rammohan was interested not only in reforming the Hindu 

religion, but also tried to remove the discrepancy among various religion of 

the world. He studied the comparative religions and realised that the true 

Hinduism, true Islamism, true Christanity even not fundamentally different to 

each other. All religions are equally true. In 1928, in Calcutta he founded the 

Brahmo Samaj. The main ideological objectives and purposes of the samaj 

was refoundation of the Hindu religion. He opposed the idolatry and 

polytheism. The purposes of the Brahmo Samaj was to restructure of Hindu 

culture in terms of modernity. He appealed to the Governor General Lord 

William Bentinck to band the Satidaha system in the upper caste Hindu 

society. The system of the Satidaha was limited only among the upper caste 

Hindu society. Lastly, the Governor General Lord Bentinck enacted a law in 

1828. Roy fought against sectarianism of the medieval tendencies prevailing 

in the Hindu Society such a polytheism, idolatory and superstition. He 

denounced all kinds of superstitions and evils practices of the Hindu religion. 

His opinion was that the social reform was an essential precondition of 

political liberation. In 1915, he established the Atmiya Sabha. He opposed 

against kuleenism of the Kulin Brahmins. He also opposed polygamy and 

worked for the removal of caste disabilities. The aims of Raja Rammohan Ray 

were the creation of a new society based on the principles of tolerance, 

sympathy and reason, where the principle of liberty, equality and fraternity 

would be accepted by all, both men and women. To him, division and 

subdivision of the Hindu society should be destroyed. He was against the 

inequalities inherent in the traditional caste hierarchy. The women should be 

given the equal rights as given to the men. Equal treatment shoud be given to 

both men and women. He wanted to establish a society based liberty, equality 

and fraternity. He believed in the freedom of body and mind, freedom of 

action and also freedom of thoughts. 

M. G. Ranade wanted to establish a free democratic society in India 

which would be based on justice, equality and liberty. He modified many ideas 

of Rammohan Roy and emphasised on religious, political and economic 

reforms. He did not believed in polytheism i.e. worshipping of many Gods. He 

believed in the existence of one God. To him, polytheism encouraged 
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superstitions and corrupt practices. He was critical of the Hindu religious 

beliefs and practices. To him, Hindu religion gave sanction to the caste 

system, untouchability and subjection of women. Ranade wanted to total 

change the superstitions of the Hindu society. He pleaded the abolition of 

caste system and argued in favour of inter caste marriage. He advocated the 

educational development for the lower caste. He favoured the introductions of 

secular education in India. To create truthfulness, high-mindedness among 

the down-trodden classes the education is essential. He pleaded for the 

establishment of both Govemment aided schools and private schools. Ranade 

wanted to establish a new Indian society based upon contract and free choice. 

He wanted to vitalise the Hindu society to create social democracy. 

Like Fl=lja Fl=lmmohan Roy. Swami Dayanand Saraswati belonged to a 

period when Hinduism was under the onslaught of Christianity and Islam. 

Dayanand played a crucial role in the revival of Hinduism. He was a 

dialectician and a social refonner. He denounced polytheism, pantheism and 

idolatry. Dayanand opposed to early marriage and enforced widowhood. His 

slogan was "India for Indian" He opposed the caste based Hindu society. In 

1975, he founded the "Arya Samaj". The Arya Samaj founded the schools and 

colleges both for girls and boys. The main object of the "Arya Samaj" was to 

bring about social and religious reform through a renaissance of early 

doctrines. The popular slogans of the Arya Samaj was 'Back to the Vedas' and 

'Aryavarta for the Aryans'. According to Dayananda, the theory of four Vamas 

based on a Psychological and occupational criterion, may provide a good 

solution of many social and functional conflicts. The criterion of Vama 

belongingness is not birth but the psychological capacity to perform a 

particular function. 

Swami Vivekananda was inspired by Westem science and literature 

and studied the works of Kant, Hegel, Spencer, J.S. Mill and so on. He 

considered Hinduism to be 'the mother all religious'. Romain Rolland 

described to Vivekananda as "the Hindu Napolean". He wanted to co-related 

the Vedas, the Bible and the Quran. He wanted "Hinduism to have an Islamic 

body with a Vedantic heart." To him, all men are equal. He advocated the 

social reforms. According to Vivekananda, the four fold differenciation of the 

social order represents an ideal type. The Brahamin priest stands for the rule 

of knowledge and they are upper classes of the society. The Kshatriyas stands 
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for order. The Vaishya represents commerce and trade and the Shudra stands 

for the triumph of equality. He advocated the Shudra development. 

A man may changed his caste i.e. "a man when he is engaged in 

serving for other he is Shudras; a man when he is busy transacting some 

piece of business for profit, in this context, he is a Vishya, when he fights to 

rights a wrong then the qualities of a Kshatriya? come out in him; and when 

he meditates on God, or passes his time in conversation about him, then he is 

a Brahaman." The caste system of Hindu society should be abolished. He 

adviced on Shudras as "Awake, arise and stop not till the desired end is 

reached." 1 

Jotirao Phule (1826-90 was the first Indian who fought against 

untouchability and down-trodden classes. His aim was to reconstruct the 

society on the basis of social equality, liberty and fraternity. He belonged to 

Mali caste. He also frequently called as 'Shudras and Atishudras' and were 

simply listed as 'Konbir, Malis, Dhangars, Bhils, Kolis, Mahars and Mangs 

and so on. He demanded legitimate power for the down-trodden classes. To 

him, ancient history of India nothing but it was a conflict between Brahmins 

and non-Brahmins. He tried to bring together like the Kunbis or cultivators, 

Malis, or 'garden' cultivators and Dhangars or sheperds for movement against 

the Brahmanism and Purans. On 24 September, 1873, he founded the 'Satya 

Shodhak Samaj' to establish a casteless society. For girls and untouchables 

he established the schools. He arranged the marriages without priest. He was 

advocated the widow marriage. The Satya Shodhak Samaj' actively 

encouraged marriages without prtest and also the samaj was working for the 

upliftment of the lower castes. 

E.V. Ramaswamy Naiker known as Periya. He won a great sage. 

According to him, casteism and Hinduism are two sides of a single coin. His 

movement was to defend the right of the Dravidians against Aryan 

domination. He organised the 'Self-Respect Movement' for the upliftment of 

the Dravidian. Pariya attacked the Hindu religion as the tool of Brahmin 

domination. 

The word 'Satyagraha' was first used in South-Mrica to describe the 

Gandhi-led anti-racist movement of Indians there. The term Satyagraha 

consists with the two sanskrit words "Satya" and "Agra". The epistamological 
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meaning of the Satyagraha is "holding the truth" .The term Satagraha 

connotes the search and establishment of truth and justice. Truth is "God" 

and it stands for morality and justice. Justice and truth are co-related to each 

other. Truth, non-violence and self-suffering collectively represents the spirit 

of Satyagraha. Actually, Gandhi suggested to use Satyagraha to protect the 

rights of peasant against the landlords. He wanted to create the non-violence 

society. To him, state is necessary evils. His ideal human society represents 

the stateless society. In his ideal society there will be no state or government. 

The ideal is a non-violent social order which will be regulated by soul and love 

force instead of state violence. The main objective of Gandhian economic 

thought is to establish a society based on non-violence and justice. He 

opposed western industrialisation and economy. To him, western 

industrialisation means exploitation of economy. 

For establishment of a moral society Gandhiji rejected the 

prescription of western industrialisation and economic prosperity. To him, 

western industrialisation means centralisation of wealth and economy. He 

rejected large-scale industries and emphasised on small - scale industries, 

Gandhi proposed on economic system based on justice and morality. For the 

self-reliance and self-sufficiency of the Individual and village community he 

-'HIJ"'A'"'-"''l'"''u. on decentralised village oriented economy. To him, an ideal social 

order should be based on the principle of non-violence. Truth and justice 

should be main motto of his ideal society. His non-violence village-oriented 

ideal society represented the ideal of Swaraj. To him, Swaraj means self

regulated and self-sufficient village-oriented society. He emphasised economic. 

political, moral i.e. an square of swaraj. Swaraj means decentralised 

democracy. According to Gandhi, Panchayats will be rural local self 

government. Goal of the swaraj is greatest good of the greatest number. The 

village panchayat will be based on moral authority. The swaraj stands for an 

ideal society based on honesty and brotherhood. Gandhiji emphasised on 

Sorvadaya society which is based on non-violence and co-operative village 

Panchayat. 

Aurobinda has a place in Indian history as a political thinker and social 

philosopher. His books, The Essay on the Gita', The Life Divine', The Human 

Cycle and the Ideal of Human Unity' are works of social and political enquiry. 

He was an idealist-thinker. The main tendency of his "Ideal of Human Unity" 
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was growth of Intemationalism. He criticised authoritarianism, concentration 

of power and increasing control of bureaucracy. He accepted the egalitarian 

philosophy of socialism. To create a psychological unity, he emphasised on 

religion humanity. Psychological unity comprises the essence of nationhood. 

Dr. Ambedkar fought against untouchability, Hinduism and 

Brahmanism. To him, caste system is not only unjust but also a immoral. He 

established a neo-Buddhism rejection with Hinduism. The society should be 

based on the three fundamental principles of liberty, equality and fratemity. 

The caste system should be abolished through destroying the Puranas, 

Shastras and Vedas. Religion of Smritis should be destroyed. Inter-marriage 

and Inter-caste dining should be adopted. His ideal society would be based on 

liberty, equality a..11d frateiD_ity. All men should be treated equally without any 

discrimination. Castes and Sub-Castes should be destroyed. 

Joy Prakash Narayan tried to establish the Sarvodaya Society based on 

freedom, equality, brotherhood. Sorvadaya meant collective welfare in which 

all types of jobs should be respected equally. Mahatma Gandhi, J.P. Narayan 

and Vinoba Bhava were the Chief exponents of the Sorvadaya Society. 

Sorvadaya stood for decentralisation of authority. In Sorvadaya society there 

will be co-operative system of production both in the Industry as well as 

agriculture. There is no party in Sorvadaya society. The society should be 

established the patyless democracy. Every village or unit shall be self

goveming and the people shall sit together to decide their own affairs. The 

society should create consciousness among the people. Sorvadaya believes in 

the concept of a stateless society without intervention by political party. In 

Sorvadaya society there is no class-struggle for the revolution of the society. 

This society believes that an individual is an end in itself and he has sufficient 

capacity of solving his own problems. His Sorvadaya society based on liberty, 

equality, fraternity and self-goveming village Panchayat. He emphasised on : 

i) Remove untouchability. 

ii) Redistribution of land to remove economic inequality and 

exploitation. 

iii) Abolition of Landlordism. 
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iv) Nationalisation of Industries such as Steel, Cotton, Jute, 

Railways, Shipping etc. 

v} Communal Harmony work. 

vi) Co-operative society. 

vii) Nationalisation of trade, Banks and Insurance, Companies. 

viii) Abolition of party system. 

ix) Justice and the rule of law for all citizens. 

x) Liberty and equitable, sharing of the goals of society. 

xi) Social adaption and social collaboration are to be promoted. 

The term 'Just Society' is another name of 'casteless society'. The 1ust 

society' meant according to Dr. Ambedkar is that society where there is no 

disciimination on the basis of birth mark Secularism was one of the guiding 

principles of the just society'. Secularism entails not just religious but also 

casteless equalitarian objective. The final goal of the 1ust society' is 

transformulated into a new society based upon liberty, equality and fraternity. 

There is no birth identity of the masses. The caste system of our Hindu 

society is greatest hindrances. Our Hindu Indian society is based on 

hierarchical castes system. The castes are anti-national of just society which 

is based on liberty, equality and fraternity. 

The term Dalit in Sanskrit means 'broken' and Down-trodden. The 

father of Indian Constitution Dr. Babasaheb Ambedkar has been described 

the 'Untouchables' as broken people. Mahatma Gandhi explained the 

Untouchables as Harijans. Duling the Brttish periods the Britishers called 

them as Depressed Classes. The Dalits are socio-political powerless. They 

have lack of education. Mahatma Jotirao Phule (1826-90), E.V. Ramaswamy 

Periyar (1879-1973) and Babasaheb Ambedkar {1891-1956), Narayan Swami 

Guru in Kerela, Acchutanand in Uttar Pradesh and Mangoo Ram in Punjab 

were the eminent personalities of the Dalit ideology for a just society. They 

directly attacked on caste system, exploitation at all levels, cultural, 

economical and political. They developed their ideologies for altemative society 

based upon liberty, equality and fraternity. 
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Dr. Babasaheb Ambedkar inspired and guided by Mahatma Jotiba 

Phule. Dr. Ambedkar was a prominent revolutionary. He was the chief 

architecture of the Indian Constitution. He fought against untouchability and 

caste based Hindu society. To him, caste system is not only unjust but also 

immoral. He established a new religion propularly known as Neo-Buddhism in 

which foundation is equality . He renounced Hinduism. He held that society 

should be based on the three basic principles of liberty, equality and 

fraternity. To destroy the caste system of the Hindu society it is essential to 

destroy the religious foundation in the Vedas and Shastras.The religious of 

the Smritis should be destroyed. He strongly protested against Gandhian 

ideology of varna. He had mentioned at the Yeola Conference of 1935 that 

"Though I have been born a Hindu. I solemnly assure you that I will not die as 

a Hindu."2 

Dr. Ambedkar's alternative is an 'ideal society' or a 'casteless society' 

based upon the principle of justice. Some important themes are closely related 

to the study of 'just society'. i.e. 

I. Abolition of Caste System. 

n. Renunciation of Hinduism and Embraced Buddhism. 

III. Dr. Ambedkar and Empowerment of women. 

IV. Dr. Ambedkar's Concept of Democracy. 

V. Ambedkar's Concept of State Socialism. 

VI. Ambedkar's theory of Fundamental Rights. 

VII. Ambekar's Concept of Liberty, Equality and Fraternity. 

VIII. Way to establish a Just Society. 

IX. Ambedkar and quest for Social Justice. 

X. An Architect of Indian Constitution. 

XL Ambedkar's Concept of Nationalism. 
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I. Abolition of Caste System 

This is first element to establish a 'just society' or 'casteless society'. 

The Indian Hindu society is stratified into castes. The Hindu society is 

hierarchical system based upon gradation of inequality. There are four Varnas 

in Hindu society i.e. Brahmin, Kshatriya, Vaishya and Shudra. The Brahmins 

are themselves called the prerogative class and position of the society is 

highest rank in society. Learning or teaching is the main occupation of 

Brahmins. Manual labour, commercial or warfare was not their business. The 

Kshatriyas are Marshals or warriors. The trade or business are main 

occupations of the Vaishyas. The Shudras are agriculturalists and they have 

the right to serve the upper three classes. Caste or the Varna Vyavastha 

controlled all social institutions like marriage, education, sports, birth and 

death. There is no secular in the Hindu society. The caste based Hindu 

society controlled by the caste laws. The laws of the caste are gradation of 

inequality and discrimination. There is no equality in caste laws. All caste 

laws are in favour of upper caste Hindus. The Brahmins are treated as the 

apex caste of the society. On the other hand, all Shudras are equally useless, 

idiot and lowly men. The Dharma or duty and rights of the members of 

different caste are different. The Dharma of a Brahmin and the Dharma of a 

Kshatriya or V aishya and Shudra is completely different from to each other. 

The caste system is a economic, social and political structure. On 14th 

October, 1956, Dr. Babasaheb Ambedkar renounced Hinduism and embraced 

Buddhism because Gautama Buddha categorically denied the validity of 

inhumane caste system. Equality is the official doctrine of Buddhism. In 

Buddhism there is no caste, no inequality, no superiority, no inferiority and 

no hierarchical system. The Buddhism does not believe the upper caste to 

lower caste relationship. Dr. Ambedkar struggled to establish a humane 

society in India based upon equality, liberty and fraternity. 

The 'Adibasis' or 'Tribes' were called a Scheduled Castes and Scheduled 

Tribes respectively. Mahatma Mohan Das Karamchand Gandhi gave their 

names as 'Hart jan' and 'Girijan'. 'Devadasis' and 'Sevadasis' were maintained 

by Indian Hindu temples. The profession of 'dancing girls' and 'prostitution' 

was started by a section of class. Their offsprings were called 'Hartjan's which 

meant the children of God. 
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Abolition of caste does not mean wiping out of the identity of various 

cultural and ethnic groups and their nomenclature. It means abolition of 

disparity between men and women. The laws of caste based Hindu society 

must be completely disappeared. Abolition of caste means "any privilege or 

disability arising out of rank, birth, person, finally, religion or religious usage 

and custom is abolished." The caste is a base of our orthodox Hindu society 

and the social institutions like marriage, education, customs, ritual and 

festivals etc. are called super-structure. The base controlled by super

structure. By breaking of base (caste system) and super-structure of society 

(ritual, marriage, education customs) will be automatically destroyed. The 

'Jati identity' must be abolished. Without social revolution, economic or 

political revolutions are impossible. Social revolution precedes the political 

and economic revolution. The conversion movement, political empowerment, 

economic struggle, reconstn1ction and social transformation is preconditions 

to abolish the caste system. According to Dr. Ambedkar, the new social order 

and progress cannot be achieved unless we cannot destroy the caste system. 

·He stated several things for abolishing caste system which are as follows. 

a) Abolition of sub-caste : Dr. Ambedkar suggested to abolish the caste and 

sub-castes. The whole caste system of the Hindu society should be abolished. 

Dr. B.R Ambedkar considered that the inter-caste marriages and inter-caste 

dining is the effective means for abolishing caste system. To establish the 

casteless society the belief in the sanctity of Hindu Shastras should be 

abolished. 

b) Inter-caste dining : It is another way to destroy the caste system. 

Ambedkar felt that there were many castes which allow inter-dining but the 

caste system did not disappeared. This method has not succeeded in killing 

the spirit of caste and consciousness of caste. An all caste inter-caste dinner 

was held under the auspices of the Samaj Samata Sangh (Social-Equality

League) on 5th September,1926, in Bombay, Damodar Thakarsey Hall, parel. 

From different castes including Untouchables also participated in dinner. To 

him, in this way the evils of the caste system will be destroyed and a new 

society based on equal status would be created. 

c) Inter-caste marriage : There are social restrictions of our Hindu society 

relating to marriage system. The Shudras had no right to marry from other 
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castes i.e. Brahmin, Kshatriya and Vaishya. The marriage system was strictly 

restricted. According to Dr. Ambedkar, inter-caste marriages should be 

adopted in Hindu society. Inter-caste dining should be necessary. Arnbedkar 

felt that inter-caste marriage alone can be suitable remedy to destroy the 

caste system as it may create the feeling of being kith and kin. The real 

remedy for breaking caste is inter-marriage.3 

The destruction of caste does not mean the destruction of a physical 

barrier. It is a notional change. The Hindus Shastras and Puranas should be 

destroyed. The caste system is evils for society. It has killed public spirit. This 

system destroyed the purity among men and men. The caste has destroyed 

the morality. There is no sympathy in caste based Hindu society. The 

Kayasthas of Bi..."'l.ar, Uttar Prades...h and Benaras were as Kshatriyas, while the 

Kayasthas of Bengal were termed as Shudras. The verdic of the Madras High 

Court declared that the Marathas were Shudras while the Bombay High Court 

verdict that the Marathas were belonged to Kshatriya and then rest were 

Shudras. The Varna system is harmful for human beings. Dr. Ambedkar in 

his work "Annihilation of Caste" pointed out that "Make every man and 

woman free :from the thraldom of the Shastras, cleanse their minds of the 

pernicious notions founded on the Shastras, and he or she will inter-dine and 

inter marry without your telling him or her to so". 4 

d) One standard book of Hindu Religion : 

To him, there should be only one Hindu Religion which would be all 

acceptable to all Hindu. This book should be recognised by all Hindus. All 

sacred Hindu religion books such as Vedas, Shastras and Puranas should be 

abolished. By hereditary priesthood should be abolished. Every person who 

professes to be a Hindu must be eligible for being a priest. A priest should be 

the servant of the state. The priests should play the morality, beliefs and 

worship recommended by the Govemment. The number of Priests should be 

limited as required by the Govemment such as I.C.S. The profession of a 

Hindu priest is the only profession which is not subject to any code. Lawyers 

must show proficiency, before they are allowed to practice their profession. 

The priestly class must be brought under such legislation. According to Dr. 

Ambedkar, Brahminism is the poison which has spoiled Hinduism. 
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The reorganisation of the Hindu society on the basis of Chaturvarna is 

impossible because the Chaturvama believes in gradation of inequality. It is 

harmful for whole society. The Hindu society must be reorganised on a 

religious basis which would recognised the principles of liberty, equality and 

fraternity. The caste and Varna must be abolished by destroying the Hindu 

Shastras such as Vedas, Puranas, Smriti etc. The Shastras should be 

reinterpreted. To him, in this way the Hindu society becomes a casteless 

society. He saw that the human rights should be included in the constitution 

of India. The fundamental rights, Directive Principles of State Policy, 

Preventive Detention, abolition of untouchability, equality before law and 

equal protection of law etc. has been included into the Indian Constitution. 

These are only for down-trodden and weaker sections of the society. 

II. Renunciation of Hinduism and Embraced Buddhism 

According to Dr. Babasaheb Ambedkar 'Manusmriti' Hindu 

'Smriti' religion should be 

abolished by renunciation the Hindu religion. In public places such as 

temples, wells. schools dharmashalas, hotels etc. would be opened for all 

classes. Bharatratna Dr. Babasaheb Ambedkar is also aware that inter-caste 

dining inter-caste marriages are not enough to abolish casteism.The 

inter-caste dining and inter-caste marriage are necessary but it is also 

essential to destroy the belief in the sanctity of Hindu Shastras. 

During his boyhood he had to suffer too much of personal humiliation 

due to untouchability. He started the Chowder Tank Satyagraha movement in 

1927, and for this reason the upper caste Hindus attacked him and physically 

injured him. On December 25, 1927, he burnt copies of Manusmriti because 

the smrtti divided the Hindu society into four classes. The day is called a 

"Manu Smriti Dahan Din." The important Dalits struggle against 

Brahamanism and Brahminical Hinduism was Mahad Satyagraha Movement. 

To him, religion is for man and not for religion. For consolidate and successful 

of life the Untouchables must be changed the Hindu religion. The Hindu 

religion did not recognise the man as human being. The Hindu religion 

forbided to receive education to the untouchables. Inequality is the notions of 

the Chaturvarna system of the Hindu society. 
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Caste is a state of mind. It is a disease of mind. The Buddhism is far 

better and richer than Brahminic culture. Untouchability is a branch of 

casteism. To wipe out the casteism the untouchability should be destroyed at 

first and for this reason the political power is very necessary. The 

Chaturvarna system is very harmful for the progress of mankind. There is no 

equality in the Hindu religion. The Varna system of Hindu religion is 

responsible for such a strange social structure. In 1935, at Yeola Conference, 

Dr. Ambedkar decided to renounce Hinduism. The Untouchables occupied a 

"weak and lowly status" and they are a part of Hindu society. He embraced 

Buddhism to give "equal status, equal rights and fair treatment" to 

Untouchables. Hinduism stood for inequality whereas Buddhism stood for 

equality. Buddhism teaches Prajna (understanding as against superstition 

and supernationalism) Karuna (love) and Samata (equality). Hinduism 

believes in God. Buddhism has no God. Hinduism believes in souL There is no 

soul in Buddhism. Hinduism believes in Chatunlarna system. Buddhism has 

no place for the caste system and Chaturvarna. 

Dr. Babasaheb Ambedkar did not strive for positional change in the 

whole system of graded inequality. He also wanted to bring structural change 

to Indian society. In The Buddha and His Dharma' he has pointed out that 

purpose of the Dharma is to transform an individual into Buddha and to 

transform the world into a sangha. The main purpose of the Dharma 

according to Dr. B.R Ambedkar is creation of Dharma Rajya based on 

liberty, equality and fraternity. In this way, Dr. Babasaheb Ambedkar tried to 

bring out the reconstruction of the Hinduism which is applicable to all 

societies. It is also called Neo-Buddhism. Dravid Brazier in his book The New 

Buddhism' has been described that the Buddha had a vision of an ideal 

society would be based on brotherhood. 

On 29th September 1950, he told at Bombay's Buddha Temple that "To 

end all these troubles, India must embrace Buddhism. Buddhism is the only 

religion based upon ethical principles and teaches how to work for the good 

and well-being of the common man"5. In his article entitled "Buddha and the 

Future of His Religion" he expressed his thoughts the concept of Buddhism. 

The summary of his thought of Buddhism is as follows : 
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i. The society must have either the sanction of law or the sanction 

of morality to hold it gether. without either, the society is sure to 

go to pieces. 

ii. "The religion must be in accord with science. 

iii. It is not enough for religion to consist of a moral code, but its 

moral code must recognise the fundamental tenets of liberty, 

equality and fraternity. 

iv. Religion must not sanctifY or ennoble poverty. "6 

Unity and integration is impossible in Hindu religion. when a man says 

that he is Muslim or he is Sikh, we do not ask again his idea of identity. But 

when a ·Hindu says he is Hindu, we have tendency to know his background on 

the basis of caste and sub-castes. There are numerous caste and sub-castes 

in the function of a hue religion is the uplift of 

as a The purpose t.he religion should teach the virtue 

of fellow-feeling, equality and liberty, it should teach the education. provide 

socio-economic environment to all without any discriminations such as caste, 

creed, religion, race, sex etc. Priesthood in Hindu religion should be 

abolished. There is no negotiation and sympathy in Hindu religion. Hindu 

religion did not recognise the inter-caste dining and inter-caste marriages. To 

him, Buddhism is true religion. Buddhism does not believe in castes. 

Buddhism believes in equality, liberty and fraternity. According to Ambedkar, 

there should be only one religion and only one religious book based on 

brotherhood, liberty, rationalism, sympathy and fraternity. The concept of 

hereditary priesthood should be abolished from among the Hindus. A priest 

should be a servant of state like LC.S. through an elaborate scheme of 

competitive examination. The number of priests should be limited which was 

necessary. The priests must be accountable to morals, beliefs and others. He 

added that the Hindus are weak and sick men of India. It would be strength 

only when the Hindu society will becomes a casteless society. He wanted to 

establish a 'casteless' 'classless society' through democratic principles which 

is based on more rational and brotherhood. In this way a 'New Social Order' 

would be establish in place of hierarchical caste system of Hindu society. On 

14th October, 1956, he renounced Hinduism and embraced Buddhism. He 

was a crusader, fighting for equality, liberty and fraternity. Buddha religion is 
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based on Prajna {understanding as against superstition and 

supernaturalism), Kanura (love). and Samata (equality). Social equality is the 

gospel of Buddhism and stands for brotherhood. 

He was a social reformer. The main object of his life was to bring social 

revolutions. He wanted to break the chaturvarna system of Hindu society. So 

that everybody gets the equal opportunity for self-development. He adopted a 

democratic society and constitutional means. He wanted to establish a social 

democracy in place of political democracy. He created social renaissance by 

awakening the suppressed and depressed. He broke all the orthodox values of 

Hindu society by burning the Manusmriti. He dedicated his whole life for 

uplift the down-trodden classes. He burnt the evil of the Indian caste based 

HLndu society. As a crusader, he gave message of liberty, equality and 

fraternity before the world men. 

III. Dr. Ambedkar and Empowerment of Women 

The women in this land of ours specially in Hindu society were treated 

as a sort of thing. In Indian society there are so many differences between 

men and women. She is treated as the 'door of hell'. A female has a low social 

status. She has no right. She cannot move freely everywhere. In Hindu 

Shastras specially Manusmriti of Manu has been described to the female as 

just like animals and slaves. The Mahabharata pointed out relating to Dropadi 

and she was the wife of five husbands, not only that she put at stake in 

gambling by none else than the so called Dharmaraj Yudhishthar. The author 

of the Ramayana Mr. Tulsi Das also pointed out regarding to women position 

as slaves and the lower position of the society. The Hindu Shastras mentioned 

that a woman bond slave of her father when she was young, to her husband 

when she is middle aged and to her son when she is a mother. The women 

could not enjoy the 4th stages of social life e.g.Brahchruya, Grahastra, 

Banpostra and Sannysa. They have no right to education. They could not 

participated in political phenomena. Dr. Ambedkar was the first benevolent 

directory personalities who raised voice against injustice over women. He tried 

to bring out the development of the women. According to 'Mitakshara' the 

property of a Hindu is not his individual property. There is no permanent 

property according to 'Mitakshara'. Whereas Dayabhag recognised the right to 
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permanent property. These two Hindu law i.e. 'Mitakshara' and Dayabhag 

created and sustained inequality. 

Manusmriti laid down certain code of conduct for women. The right to 

property and right to education is denied to women. Manu says, women 

should be strickly controlled by the guardian such as father when she is 

unmarried, husband when she is married and son in her old age. They do not 

have a right to divorce. A woman is a property and slave. The women do not 

have a choice in selecting her life-partner. Dr. Ambedkar, in his article 

entitled on "The Rise and Fall of the Hindu Woman: Who was Responsible for 

it" claimed that the Manusmrtti of Manu is responsible for fall of the Hindu 

women. Manu was the Hindu Law Giver. There is no doubt that he was not 

responsible. Some code of conduct is found in the Manu-Smriti regarding to 

the position of women in the Hindu society. 

The Hindu Code Bill introduced by Br. B.R Ambedkar in the 

Constituent Assembly on 11th April, 194 7. He codifying Hindu Law in respect 

of marriage, divorce and succession, rationalised and restored the dignity to 

women. The property including both movable and immovable property should 

be acquired by a woman. The acquisition of property should be made by a 

woman before after marriage even during the widowhood from her 

parents or husband. Dowry system would be paid as a condition and 

consideration. 

The share of the property of each unmarried daughter shall be half that 

of each son and the share of each married daughter shall be one-quarter of 

that of each son. His Hindu Code Bill covered with the i) right to property, ii) 

order of succession to the property, iii} maintenance, marriage, divorce 

adoption, minority and guardianship. 

Dr. B.R. Ambedkar suggested to modify the Hindu law relating to 

women i.e. 

i) The Caste Disabilities Removal Act, 1850. 

ii) The Hindu Widow Remarriage Act, 1856. 

iii) The Indian Succession Act, 1925. 

iv) The Native Convert's Marriage Dissolution Act, 1866. 
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v} The Transfer of property Act N of 1882 as amended by Act XX of 

1929. 

vi) The Indian Majority Act, 1875. 

vii) The Guardian and Wards Act 1890. 

viii) The Transfer of property (Amendment) supplementary Act XXI of 

1929. 

ix) The Hindu Gains of Learning Act, 1930. 

x) The Hindu women's Rights to property Act XVIII of 1937.7 

The widow, the daughter should be given the same rank as the son in 

the matter in inheritance. The daughter should be given a share in her 

father's property. To the acquisition of the property both girls and boys would 

be treated equally. The Mitakshara or the Dayabhag system of 

discriminationary law between men and female should be abolished. 

Under the Hindu law a wife is not entitled to claim to her husband if 

she does not live together in his house. The Hindu law does not recognised 

the wife if she wants to live separate from her husband. Dr. Arnbedkar pointed 

out in his Hindu code Bill that the wives should be given to live separately 

from her husband freely. A wife shall be entitled to claim separate 

maintenance from her husband in some manner. 

i) If her husband suffering from a loathsome disease. 

ii) If her husband keeps a concubine. 

iii) If her husband is guilty or cruelty. 

iv) If her husband living away or abroad during the two years. 

v) If her husband converted his own religion and embraced other 

religion. 

Dr. Arnbedkar's Hindu Code Bill recognises the two types marriages. 

The first is called "Sacramental" marriage and the second is called "Civil" 

marriage. To him, the present Hindu law recognised only "sacramental" 

marriage but does not recognised the "Civil" marriage. There are five 

conditions for a sacramental marriage i.e. 
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i} The bridegroom must be 18 years old whereas the bride must be 

14 years old. 

ii) Neither party must have a spouse living at the time of marriage. 

iii) Parties must not be within prohibited degree of relationship. 

iv) Parties must not be sapindas of each other. 

v) Neither must be an idiot or a lunatic. 8 

The registered marriage must be register through proper way. A 

"sacramental" marriage may be registered if parties desire to do so. The 

existing law requires identity of castes and sub-castes for a valid sacramental 

marriage. The Hindu Code Bill dispenses with this condition. His Bill 

described that the marriage will be valid irrespective of the caste or sub-caste 

of the parties entering into the marriage. To him, abolition 

necessary requirement for a valid marriage. 

castes is 

Hindu Code mentioned to give to the female members the 

Hindu society full rights relating to property, marriage, divorce, adaption, 

maintenance, Inheritance, minority and guardianship. He protested against 

the evils of dowry system. To him, all female should be given to equal 

individual freedom and social equality. The basic structure of the Hindu 

society should be reformed. He emphasised on liberty, equality, justice, 

fraternity and unity of nation. 

There were seven grounds on which divorce could be obtained : 

L desertion, 

ii. Conversion to another religion, 

iii. Keeping a concubine or becoming concubine, 

iv. incurably unsound mind, 

v. virulent and incurable form of leprosy, 

vi. venereal diseases in communicable form and 

vii. cruently. 

There were two new provisions relating to adoption. Firstly, it will be 

necessary for the husband if he wants to make an adoption to obtain the 
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consent of his wife and if there are more than one, at least the consent of one 

of them. Secondly, if the widow wants to adopt, she can only adopt if there are 

positive instructions left by the husband authoring her to adopt. 9 

The Bill was moved for referring to the Select Committee on 9th April, 

1948. The parliamentary debates continued for more than 4 years. To him, it 

was killed and died unusept and unsung. This was the first longest 

discussion on any single Bill in the free India's Parliament. Dr. Ambedkar felt 

that the Government. i.e. the Congress were not no eager to clear the Hindu 

Code. He tendered his resignation on 27th September, 1951 to the Prime 

Minister Jawaharlal Nehru. On the request of the Prime Minister he continued 

to participate in the Parliamentary debates till lOth October, 1951. The main 

objections of the orthodox Hindu Congress leaders and members of the 

Constituent Assembly were : 

i) The Bill is anti-Hindu a.J.d it lay the axe at the very root 

Hindu religion, culture and structure of Hindu society. 

the 

ii) Hinduism and Hindu society will be vanished if the Bill is passed. 

iii) Neither Jawaharlal Nehru, Prime Minister of India, nor Dr. 

Ambedkar, Law Minister in Nehru's Cabinet, have knowledge of 

the Hindu Shastras and Hindu Law. The first one is an agnostic 

and the second one in anti-Hindu. 

iv) Present Goven1ment has no mandate to amend the Hindu 

personal law. 

v) There is no demand from the Hindu women to amend the 

orthodox Hindu. 

vi) The Government should have taken the cause of cow protection 

instead of the protection of the Hindu women. 

vii) The Hindu Code Bill is communal in nature. It may divides the 

women into various sections. 
- -

To provide equal rights to the women as enjoyed by men he produced 

the Bill in the Parliament. The purpose of the Hindu Code Bill was to fulfill the 

three indispensable requirements of the Hindu law, namely, certainty, 

uniformity and accessibility. 
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The orthodox Hindu and the President of the Constituent Assembly Dr. 

Rajendra Prasad was against the Bill. Anathasayanam Ayyangar, the speaker 

of the Constituent Assembly was also against this Hindu Code Bill. Dr. 

Ambedkar resigned from the Nehru's Cabinet. The Hindu Code Bill died a 

natural death. In 1955, the laws relating to marriage, adoption, maintenance, 

divorce etc. were passed in parliament. 

He was appointed as a Chairman of the Drafting Committee of the 

Constituent Assembly. He has given equal status to women compare with 

men by providing many provisions in the Constitution. The preamble of the 

Constitution of India provided equal guarantees for women. These are : 

i) Constitution provided the social, economic and political justice. 

ii} Constitution provided the freedom of thought, expression belief, 

faith and worship. 

iii) Constitution provided equality of status and opportunity and 

iv) Fraternity assuring the dignity of the individual and national unity 

to all the citizens of India without any discrimination of caste, 

creed or sex. 

Constitution of India forbids sexual discrimination. The Articles 14, 15, 

16, 24, 39, 39(b), 41, 42, 44 & 46 provided socio-economic and political 

justice for the women. 

Besides above of all these Constitutional guarantees for women, Dr. 

Babasaheb Ambedkar introduced and got passed the four acts which 

strengthened the position of women in the society. There acts were 

incorporated in the Hindu code Bill. These are : 

i. The Hindu Marriage Act, 1955. 

ii. The Hindu Succession Act, 1956. 

iii. The Hindu Minority and Guardianship Act, 1956. 

iv. The Adoption and Maintenance Act, 1956. 

The Hindu Marriage Act, 1955: 

The Hindu Marriage Act, 1955 made some provisions for women. These were : 

i) The legitimization of illegitimate children (sec.l6). 
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ii) Punishment bi-gammy {Sec- 16). 

iii) Custody of children (Sec-16). 

iv) Marriage age of females raised up to 18 years. 

v) _ Provision for alimony (Sec. 25). The Act abolishes the difference 

between a maiden and a widow. 

Hindu Succession Act, 1956 : Under following provisions made by the Act : 

i) A widow has a right to adopt a son or a daughter. 

ii) The Act provided an opportunity to be independent and dispose of 

her property by will as she wishes and desires {Sec.14). 

iii) A uniform scheme of succession to the property of a Hindu female 

who dies, intestate after commencement of the Act. (Sec. 15). 

Hindu Minority and Guardianship Act. 1956: 

i) The mother is empowered to change the Guardian, appointed by 

the father and may appoint a new guardian by will. 

ii) The father's right to appoint a guardian for the minor by will 

during the life time of the minor's mother is prohibited under this 

Act. 

The adaptation and Maintenance Act 1956: 

i) This Act accepts adaptation of a male and a female child without 

any discrimination. 

ii) This Act permits a wife to adopt a child on 

during her husband's life time. 

own right even 

iii) This Act permits that a spinster or a widow has right to adopt. 

iv) Section 11 lays down that, a father should adopt a daughter at 

least 21 years younger to him. 10 

On 11th January, 1950, Students Parliament of Siddarth College had 

organised a Student Parliament at Sundarabai Hall. Dr. Ambedkar was called 

specially to talk on 'Hindu Code Bill'. He explained that the purpose of the 

Hindu Code Bill was to codifY and modifY certain branches of the Hindu Law. 

The modification proposed by him were based on the Hindu Shastras and 
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Smrities. He concluded : "The property was Governed by Dayabhag system; 

the child belonged to the caste of the father under Pitrisavarnya; divorce was 

supported by Kautilya and Parashara Smriti; and women's rights to properr_y 

were supported by Brihaspati Smriti."11 The Hindu code was a right step 

towards a Civil Code. The Bill was a way of emancipation of the women. 

Under the auspices of the Belgaum District branch of the Scheduled 

Castes Federation Conference was held on December 26, 1950. Dr. Ambedkar 

presided over the conference. He said: "I drafted the Bill in conformity with 

the dictates of the Smritis which allow several rights to women. The Bill was 

only aimed at removing the obstruction of Law in the social advancement of 

women." 12 

Another meeting of women was held on 24th November, 1951. He 

presided over the meeting. Dr. Ambedkar declared that "the Hindu Code Bill 

would improve 

to 

real democracy" .13 

women them more rights and 

Bill vote for candidates who would bring 

A programme was arranged by the women organisation of Kolhapur on 

25th December, 1952 at Rajaram threatre. Dr. Ambedkar addressed t.lJ.e 

programme. Both Dr. Ambedkar and Mrs. Maisaheb were present there. Large 

number of women and men were present for this programme. Various women 

organisations welcomed both Dr. Ambedkar and Mrs. Maisaheb Ambedkar. 

He referred to the Hindu Code Bill before the programme. He said : "None of 

the prominent Indian women leaders were really interested in the social 

progress of women and stated that the Hindu Code Bill was now just like milk 

spoiled by mixture with a bitter acid". 14 

He demanded i.e. right to property of a deceased Hindu to both male 

and female, the order of succession to the different heirs of the property, law 

of maintenance, marriage, divorce, adoption, minority and guardianship, new 

principles of inter caste marriages, monogamy, and introduction of divorce 

under Hindu Code Bill were reasonable and just. Now-a-days the two Hindus 

(male and female) may solemnise marriage under the Hindu Marriage Act, 

1955 Without caste, creed, religion, race etc. Thus, a Shudra can validly 

marry a Brahmin or a Rajput or a Sikh girl. 
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On July 20, 1942, the Second Session of the All-India Depressed 

Classes Women's Conference was held in the Mohan Park, Nagpur. Mrs. 

Sulochanabai Dongre elected as a president of the Conference. Dr. Ambedkar 

and Mrs. Radhabai Kamble were present in the Conference. Following 

resolutions passed by the Conference. The summary of the resolutions is 

given below. 

Resolution No.1, Support to All-India Depressed Classes Conference: 

This conference heartily supported all the resolutions passed at the 3rd 

"All-India Depressed Classes Conference" held at Nagpur on 19th July, 1942. 

Resolution No.2. Divorce Law: 

This Conference resolved that the women's right to divorce her 

husband be recognised by law and they decided request the Government 

and other leaders implementation and necessary action. 

Resolution No. 3, Polygamy : 

Polygamy marriage system existing in our society as being unjust to the 

women. This Conference decided the change to unjust polygamy system. 

Resolution No.4, Economic Condition : 

This Conference resolved that the betterment of the economic 

condition of the women, the right of the female workers in Mills, Bidi factories, 

Municipalities and Railways be recognised a casual leave of 21 days and a 

leave at least for a month in a year. The Conference resolved that in the case 

death, accident or injury of these workers while on duty or work, an 

adequate compensation should be given by 

children. 

Resolution No. 5, Education : 

Government them or their 

Each Provincial Government should run at its own expense hostels of 

at least 50 Depressed Classes girl-students in every province. Each provincial 

Government should give freeships and scholarship to such students of the 

Depressed Classes as are desirous of taking secondary and college education. 
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Resolution No-6, Law for appointing Lady Supervisors in Mills : 

It is observed that in many of the Mills, the Male Supervisors are 

appointed to supervise the work of the female workers. The conference 

requested the Central Government to make necessary provision in law to 

appoint Lady Supervisors. 

Resolution No. 7, Representation of Depressed Class females in 

Legislature : 

The Conference resolved that for the general progress and advancement 

of the women of the Depressed Classes seats should be reserved for them on 

all legislative and other representative bodies. 

Resolution No.8. All-India Depressed Classes Women•s Federation: 

The Conference resolved to establish an All-India Depressed Classes 

Federation for their whole improvement of national life of India. 15 

Following advises were made by Dr. Ambedkar for women in Depressed 

Classes Women's Conference at Nagpur. 

i) Learn to be dean. 

H) Keep away from vices. 

iii) Give education to your children. 

iv) Remove from them all inferiority complexes. 

v) Instill ambition into them. 

vi) Inculcate in their minds that they are destined to be great. 

vii) Do not be in a hurry to marry. 

viii) The parents should not be imposed upon their children unless 

they are fmancially and if they are not less than 18 years old for 

marriage. 

ix) Send your children to school. Education is important both for 

boys and girls. 16 
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IV. Dr. Ambedkar's Concept of Democracy 

The term democracy is always changing its form. The purpose of 

democracy is always changeable. President Abraham Lincoln defined 

democracy as the Government of the people, by the people and for the people. 

Democracy is a political ideology. It is a matter of political method. It is a 

system of government in which every adult citizen is equally free to express 

his views. As an organisation the democracy control to the public opinion. 

Adult franchise is recognised in democratic system of political ideology. There 

are four forms of democracy nearly social democracy, economic democracy, 

industrial democracy and people's democracy. Democracy is of two kinds 

direct and indirect democracy. 

In a direct democracy all people assemble at one place with government 

and decide the matters relating to governmental activities. Direct democracy 

is found today in Switzerland. Indirect democracy or representative democracy 

is that form of Government in which the people elect their representatives to 

carry on the administration of the country. As a political ideology, democracy 

has specific purposes but purposes of the democracy vary from country to 

country. According to Dr. B.R Ambedkar "The purpose of modern democracy 

is not so much to put acurb on an autocratic King but to bring about the 

welfare the people."17 

According to Walton Bagehot, democracy is "Government by 

discussion". According to Dr. Ambedkar, democracy is "a form and a method 

of government whereby revolutionary changes in the economic and social life 

of the people are brought about without bloodshed". 18 

The purpose of democracy is welfare of the people. Democracy based on 

consent of the people and aim of the democracy is welfare of the people. 

According to Dr. Ambedkar, social and economic democracy is the tissue and 

the fiber of political democracy. The main principle of the democracy is "one 

man-one vote one man-one value". He advocated the state socialism. To him, 

democracy means no slavery, no caste, no coercion, no discrimination without 

caste, creed, race religion, To Ambedkar, "Democracy is a mode of associated 

living. The roots of democracy are to be searched in social relationship, in 

terms of the associated life between the people who form the society". 19 The 

democracy is related to actual conditions of the Individuals. The nature of Dr. 
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Ambedkar's democracy is empirical and rational. As a empiricist and 

rationalist he pointed out that everything is changeable and nothing is 

permanent. Dr. Ambedkar believed in humanity and human rights. He 

advocated the equality between men and women. There is no gap between rich 

and poor in all aspects like economical, social and political. He did not 

believed in totalitarianism, racialism, imperialism, dictatorship, tyranny, 

oligarchy fascism, anarchism. He believed in social and liberal democracy. In 

this concept of democracy Voluntarism has a crucial role and place. 

Voluntarism believes to form the various associations. The state should not 

control over the individual. The individual should be given the freedom to 

form political parties, educational societies etc. Voluntarism is the heart and 

soul of liberty and democracy. His concept of democracy is not only as a form 

of Government but also as a forrn of social orga..'1isation. Democracy is a way 

life. He advocated the Parliamentary form of Government. To him, the 

and liberty should be given to the people. The people should 

share political power a democratic Government. His opinion was that the 

downtrodden communities cannot make any progress without sharing 

political power. He said "political power is the key to all social progress". For 

the upliftment of the depressed classes capture of political power by 

themselves is necessary. Dr. Ambedkar fought against untouchability, 

injustices, caste and discrimination because he observed that there were no 

human rights and liberty for a vast maJority of the people. All privileges like 

liberty, rights and other social activities vested by the caste Hindus. He had 

struggled to create human rights. His motto and aim of life was to create a 

'real social democracy'. Democracy is a social organisation and it is free from 

rigid social barriers. He advocated the liberal democracy which recognised 

liberty, equality and fraternity. According to Dr. Babasaheb Ambedkar, the 

aims and objectives of Indian liberal democracy would wipe out the private, 

property, ignorance, inequality. To create a casteless society with economic 

justice and opportunity to all the liberal democracy should be established in 

India. 

According to Dr. Babasaheb Ambedkar, political democracy rests on 

four premises. These are as follows : 

1) The individual is an end in himself. 
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2) The individual has certain inalienable rights, which must be 

guaranteed to him by the Constitution. 

3) The individual shall not be required to relinquish any of his 

constitutional rights as a condition precident to the receipt of a 

privilege. 

4) The state shall not delegate powers to private persons to govern 

others.20 

Social and economic democracy is preconditions for successful working 

of the political democracy. The society must be free from conflicting social 

groups and social discrimination. The society must be free from castes and 

castes discriminations. The casteless and classless society should be 

established for success full working of democracy. The ideal society should be 

based on equality and fraternity. 

V. Successful Working of Democracy 

Dr. Ambedkar had stated the conditions which are necessary for the 

successful working of democracy. 

1) Inequality should be abolished : He has pointed out that equality is the 

first condition for the successful working the democracy. To him, there 

must be no glaring inequalities in the society. The "Oppressed" and 

"Depressed" classes should be abolished to establish an 'ideal' or 'real' 

democracy. There should not be a "oppressed class" and also there should not 

be "Suppressed class". There must not be any discrimination on the basis of 

caste, creed, religions, etc. His ideal society is based on liberty, equality and 

fraternity. This concept of ideal society he borrowed from his preceptor the 

Lord Buddha. The principles of "one man, one vote, one value" should be 

established. Socio-economic equality is necessary for the successful of 

democracy. The deprived classes should be treated equally with other classes. 

The head of the State would not be governed on heredities basis. 

2. Strong Opposition Party : For the successful working of democracy there 

is the need for a strong opposition party . There must be needed an effective 

veto power against the ruling party of the country. To him, democracy means 

a veto of power. Democracy is a contradiction of hereditary authority or 

autocratic authority. In democracy, there should be the veto power by 
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opposition party over the ruling class. In autocracy, there is no veto. The 

ruling class should be elected only for five years. On the power of king there is 

no veto power. In communist political organisation, there is no need for an 

opposition party. The opposition party should protest against the injustice or 

wrong decision or activities of the Government. According to Ambedkar, 

"opposition is the key to free political life. No democracy can do without it". To 

him, ''The opposition is a condition precedent for democracy". In Britain and 

Canada the opposition is respected, praised and preserved. There must be an 

opposition leader and he is regarded by paid a salary. The people of UK and 

Canada believe that the opposition should be as alive as the Government. Like 

UK and Canada the opposition party should be established in India. "Free and 

fair elections" should be established in Indian Parliamentary system. 

3. Equality in Law and Administration : There should be equality before law 

in administration for successful working of the parliamentary democracy 

in India. There should not be discrimination in administration. The personnel 

in administration will permanent, uncorrupt and efficient. All persons should 

be treated equally and everybody would be able to get justice. The 'political 

office' should not interfere over the 'civil offices' in India, the place of 

administration should be given above politics. The politics should not be 

interfere over in the administration. The rtght to public information should be 

displayed for all peoples without caste, creed, religions, language etc. The 

untouchability should be abolished. Equality before law and equal protection 

of law should be established in India through Constitution. He protested 

injustice over the Depressed Classes. He demanded reservation for the 

Depressed Classes in the services through Constitution. AU persons should 

have equal right. There should not be distinction on the basis of caste, colour 

and creed, etc. 1 

4. Constitutional morality : It is another condition for the successful // 

working of democracy. Constitutional morality means some conventions and / 
I 

moral obligations which means customs, usages, precedents and / 

understandings. The people are not bound to oblige, but they ought to do so / 

under Constitutional conventions. It is purely unwritten and unenacted, b-qf 
I 

it has place most important role in UK Constitution and the people of the f' 
y 

are bound to do so. The people must be ready to observe the rules of' 

constitution. Like UK, he did not believed in a hereditary nller or a dictatlJ. 
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According to him, to save democracy and to strengthen its roots, the people 

must establish some conventions and follow some principles of Constitutional 

morality. 

5. No tyranny of the majority over the minority : In democracy there are 

two strong political parties. The majority party forms the govemment and the 

minority party forms the opposition. The majority party should not be played 

the tyrannical role over the minority. According to Dr. Ambedkar, "The 

minority must always feel safe that although the majority is carrying on the 

Govemment, the minority is not being hurt, or the minority is not being hit 

below the belt".21 Each member of a minority party should be treated with due 

respect and dignity and he should be heard. The opposition party always 

should be co-operated with the ruling party by constructive criticism and 

fruitful suggestions in the matter of govemance of the state. Every works of 

the Govemment should be performed by discussion and criticism with the 

Govemment. 

6. Moral order in society : According to Dr. Ambedkar, "democracy does 

requires the functioning of moral order in society". Implementation of the 

Govemmental laws depends on morality in the society. To him, ethics is 

something separate from politics. He has stated that the moral order is always 

taken for granted in democracy. 

7. Democracy requires public conscience : It is last condition according to 

Dr. Ambedkar for successful working of the democratic Govemment. 

According to Dr. Ambedkar, "Public conscience means conscience which 

becomes agitated at every wrong, no matter who is the sufferer and it means 

that everybody whether he suffers that particular wrong or not, is prepared to 

join him in order to get him relieved". 22 Public conscience is essential for 

depressed classes. Racial discrimination should be abolished from the Hindu 

society. 

The preamble of the Constitution of India adopted that India to be a 

sovereign, socialist, secular, democratic and republic and to secure to all its 

citizens justice, liberty, equality, and fraternity. Large number of young boys 

and girls belonged to the white race also joined the struggle of the Indians in 

South Africa. According to Dr. Babasaheb Ambedkar, that is called public 

conscience. 



-253-

India is a multi party system. According to Dr. Ambedkar, Buddhism is 

pave the way for democracy and socialistic pattern of society because 

Buddhism believes in social equality and opposed inequality, authority and 

division of society into various classes. Buddhism gives freedom of thought 

and freedom of self-development to all. To him, the parliamentary system of 

government recognised the opposition party and free and fair election. No 

democracy can do without opposition party. Free and fair election is 

necessary for the successful working of the Parliamentary Democracy. 

Elections must be completely free and fair. Liberty of thought, liberty of 

speech and liberty of action are the precondition for the successful working of 

the Parliamentary Democracy. 

He founded the Republican party. He was ::Jlso the founder of AJl India 

Scheduled Caste Federation. This federation was a National Party of 

Untouchables. These parties are also based on liberty, equality and fraternity. 

"One man, one vote and one value" is the principle of his democracy. Caste 

system of the Hindu society is an evil effects and it is the hindrances of 

democracy. To implement the democracy in Indian society the caste and sub

castes should be destroyed. "That is fraternity, which is only another name for 

democracy. Democracy is not merely a form of Government. It is primarily a 

mode of associated living, of conjoint communicated experience. It is 

essentially an attitude of respect reverence towards fellowmen". 23 

Dr. B.R. Ambedkar delivered at the concluding session of the All India 

Trade Union Worker's Study Camp held in Delhi from 8th to 17th September, 

1943, under the auspices of the Indian Federation of Labour and he 

emphasised on parliamentary democracy. In parliamentary democracy the 

people have the right to liberty, property and pursuit of happiness. In 

Parliamentary democracy, there is the legislature to express the voice of the 

people. The Executive body of the government is subordinate than legislature 

and all people are bound to obey the legislature. There is the judiciary control 

over legislature and executive and judiciary body of the government is 

supreme body Parliamentary democracy recognised the principle of equality of 

social and economic opportunity. 

Democracy is another name for equality. Parliamentary democracy 

developed as passion for liberty. Political democracy cannot succeed without 
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social and economic democracy. Social and economic democracy are the 

tissues and the fiber of a political democracy. Democracy is essentially a form 

of society, a mode of associated living. To him, political democracy cannot 

exist unless there lies at the base of it social democracy. Social democracy is a 

way of life which recognises liberty, equality and fratemity as the principle of 

life. 

To him, democracy is not a form of Govemment, it is a form of society. 

At democratic form of Govemment presupposes a democratic form of society. 

Without social democracy, democracy is no value and would indeed be a 

misfit. According to Ambedkar, "it was essentially a form of society. It may not 

be necessary for a democratic society to be marked by unity, by community of 

purpose; by loyalty to public ends and by mutuality of sympathy. But it does 

unmistakably involve two things. The first is an attitude of mind, an attitude 

of respect and equality towards their fellows. The second is a social 

organisation free from rigid social barriers. Democracy is incompatible and 

inconsistent with isolation and exclusiveness, resulting in the distinction 

between the privilege and the unprivileged. "24 

According to him, universal adult suffrage, recall, plebiscite and 

frequent election are not the conditions for successful working of the 

democracy. The freedom of the country and the freedom of the people in the 

country is not same things. The terms society, nation and country are just 

amorphous. The term nation means many classes. Philosophically its 

meaning is a unit but in sociologically, it regarded as consisting of many 

classes. The freedom of the nation means vouchsafe the freedom of the 

different classes particularly of those who are treated as the servile classes. To 

him, political democracy can not succeed where there is no social and 

economic democracy. Social and economic democracy are the tissues and the 

fibre of a political democracy. Democracy is another name for equality. 

Parliamentary form of democracy developed a passion for liberty, but not ever 

as a form of equality. To him, the westem concept of democracy is based on 

obligation on Constitution and authorities, control over freedom of speech and 

habits of the individual, competition among various parties and preserved the 

Constitutional authority. This type of democracy is not the form of 

Govemment of the people, by the people and for the people. 
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There is a continuous struggle for power between the governing class 

and the servile class. This is hard recognition of history. By reason of its 

power and prestige the governing class finds it easy to maintain its supremacy 

over the servile class. The adult suffrage and frequent elections are no bar 

against governing class reaching places of power and authority. Where the 

power and authorities are handed by the governing class there are no 

democracy and self-government. Only adult suffrage is not a reality of the 

democracy. Democracy means self-determination for all and absence of 

inequality. The principal aim of the new Constitution of India must be to 

dislodge the governing class from its position and to prevent it from remaining 

as a governing class forever. 

The principle of 'one man-one vote, one man-one value' is the soul of 

democracy. In a democracy political power, economic strength, social position 

should shared equally by all sections of society. According to Dr. 

i\mbedkar, "political power is the key all social progress. His idea of 

democracy is thus, tinged with social realism, human experience and reason, 

pragmatic and humanistic outlook on life". 25 

His democratic society is not merely theoretical, but also practical. He 

was very much interested to educate the down-trodden classes. The education 

of the down-trodden classes means the maintenance of democracy and 

political order in peace and justice. Therefore, his concept of democracy is 

related to the actual conditions of the people. To him, traditional or orthodox 

Hindu social structure is a positive danger to democracy because this 

structure of Hindu society divides the people into various castes and sub

castes. It divides the people into rich and poor, high and low, owners and 

workers. Inequality is the gospel of the traditional Hindu society. There are 

tyranny, vanity, pride, arrogance, greed, selfishness and other malpractices in 

the traditional Hindu society. Insecurity, poverty, inequality etc. are absent in 

the traditional social structure. His concept of democracy is based on 

equality, liberty and brotherhood. 

Democracy is a way of life. It is based on empirical and rational 

attitude. Dr. Arnbedkar was an empiricist. As an real empiricist he said that 

"there is nothing fixed, nothing eternal, everything is changing, that changing 

is the law of life for individuals as well as for society". 26 He is a believer in 
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humanity and human rights. Dr. Ambedkar wanted to establish the equality 

among men and women and there is no gap between rich and poor in all 

aspects such as economic, political and social. He opposed totalitarianism, 

racialism, imperialism, dictatorship, fascism and anarchism. 

Dr. Ambedkar fought against caste and injustice of the Hindu society. 

There were no human rights for a large majority of the people. Privileges were 

only for a few and disabilities for many. He struggled hard to create human 

rights for his followers. He propagated for equal human rights for all masses 

in India. To him, legitimate human rights are democracy. His ultimate aim of 

life was to create a 'real social democracy'. 

On December 30th, 1937, Dr. Ambedkar left for Pandharpur to preside 

at the Sholapur District Conference of the Depressed Classes. On his arrival 

he was presented with a civic address of welcome by the Sholapur 

MunicipaUty in the morning January 4, 1938 at the Bhagwat Chit.ra 

Mandir. He made a brtef half and made a short speech before Matang Samaj 

at Karkam College. At noon he reached Pandharpur where he was taken out 

in procession to the Traveller's Bunglow. The President of the Pandharpur 

Municipality met him at the Bunglow and both were attended the conference 

which was held at the Municipal Dharmashala. Both men and women were 

present at the conference to hear their great speeches. Dr. Ambedkar made a 

very important speech before the conference relating to the working of 

Parliamentary Democracy. He said : "I am no believer," continued he, "in 

Democracy as an ideal to be pursued in all circumstances and in all claims ; 

and having regard to the present -day conditions in India, Democracy is a 

most unsuitable system of Government. At any rate, for some time India 

needs the strong hand of an enlightened autocrat". 27 

The three conferences held in Nagpur from July the 18th to the July 

20, 1942, namely, 'All-India Depressed Classes Conference', presided over by 

Rao Bahadur N. Shiva Raj M.L.A (central), presided over by Mrs. Dongre of 

Amraoti; and 'The Samata Sainik Dal Conference', presided over by Mr. Go pal 

Singh, M.B.E; M.L. A (Punjab). The third Session of the All-India Depressed 

Classes Conference held on July 18, 1942. Dr. Ambedkar presided over the 

conference. Triumphal Arches were created en route, and were named as 
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"Ambedkar Gate", "Hardas Gate", "Kalloo Ahirey Gate", "Ramabai Ambedkar 

Gate", etc. 

He said before the conference that "we must not only be staunch in our 

faith in democracy but we must resolve to see that in whatever we do, we do 

not help the enemies of democracy to uproot the principles of liberty, equality 

and fratemity. On that point I hope we are all agreed and if you agree with 

me, then if follows that we must strive along with other democratic countries 

to maintain the basis of democratic civilisation. If democracy lives, we are 

sure to reap the fruits of it. If democracy dies, it will be our doom" .28 

The "People Herald" is a weekly paper of the All-India Scheduled Castes 

Federation. On 3rd January, 1945, the inauguration ceremony of the "People 

Herald" held at 1-2 Sitaram Ghosh Street, Calcutta which is the office of the 

Federation. He performed the inauguration ceremony. To him, paper is a part 

of democracy. The paper fought for legitimate interests. The Scheduled 

Castes were fighting the principles liberty, equality and fratemity. To 

him, "the newspaper is a great instrument for purifying those who have gone 

wrong in their political life. A news paper in a modern democratic system is 

the fundamental basis of good government. "29 

On 25th May to 6th June, 1950, the Conference of the World 

Fellowship of Buddhists was held in Ceylon. Dr. Ambedkar attended the 

Conference. Addressing an Intemational gathering at Colombo on 6th June, 

1950, he said that Buddhism opposed inequality, authority and division of 

society into various classes which Brahminism had introduced in India. 

Buddhism believes in liberty, equality and brotherhood which are essential 

elements for democracy and socialist society. In his article entitled on 

"Buddhism Paved Way for Democracy and Socialistic Pattem of Society" 

pointed out that "No man in the world shoulder as much responsibility as do 

I". To him, "Buddhism paved way for establishment of democracy and 

socialistic pattem of society in India. "30 

To him, Parliamentary System of Democracy will be assured of our 

liberty of thought, speech and action preserve of independence. Free and fair 

elections is the pillar of Parliamentary Democracy. The hereditary rules will be 

vanish in parliamentary form of Government. Parliamentary Democracy will 

assure the liberty, equality and fratemity. In his article entitled on "Failure of 
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Parliamentary Democracy Will Result in Rebellion, Anarchy and Communism" 

said that "If Parliamentary Democracy fails in this country, the only result will 

be rebellion, anarchy and communism. If the people in power do not realise 

that people will not tolerate hereditary authority, then this country is doomed, 

either Communism will come, Russia having the sovereignty over our country, 

destroying individual liberty and our independence or the section of the 

people who are disgruntled for failure of the party in power will start rebellion 

and anarchy will prevail. "31 

A Democracy is more than a form of Government. It is primarily a mode 

of associated living. The root of democracy is lying in social relationship. 

Indian Hindu society does not consist of individuals. It consists of an 

innumerable collection of castes. There are no sympathy, liberty, equality and 

fraternity among various castes. Graded of inequality is the gospel of India..Tl 

Hindu which is against Democracy. Castes are not equal in their 

status. They are standing one above another. It is an ascending scale of 

hatred and descending scale of contempt. In his article entitled on "Prospects 

of Democracy in India" said that "A society to be democratic should open a 

way to use all the capacities of the individual. Stratification is stunting of the 

growth of the individual and deliberate stunting is a deliberate denial of 

democracy. "32 

Dr. Ambedkar prepared a Blue Print of the Republican Party of India. 

The Marathi translation of the Blue Print was published in Prabuddha 

Bharat: Republican Party Establishment issue- 1957' under the title 'Open 

letter of Parampujya Dr. Babasaheb Ambedkar to Indians regarding formation 

of Republican Party of India'. The Republican Party of India stands for 

Parliamentary Democracy. It is secular character in nature. To realise the 

aims and objects he set out in the preamble namely Justice, Liberty, Equality 

and fraternity. This is the nature of social democracy. His vision of democracy 

is egalitarian democracy where all individuals without caste, creed, religion, 

race, sex etc. can claim equal status and worth, enjoy equal wages for equal 

works. The individual are equal and free members of the society. 
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V. Dr. Ambedkar's Concept of State Socialism 

State Socialism or Collective Socialism arose as a reaction against 

extreme individualism of the 19th century. The principles of the State 

Socialism is found in the works of Eduard Bernstein in Germany, Jean Juares 

in France, Karl Branting in Sweden, Eduard in Belgium and Dr. 

B.R.Ambedkar in India. The State Socialism does not want to abolish the state 

but stands for removing the evils of capitalism discrimination and inequality. 

State Socialism stands for the idea of a welfare state. The State Socialists 

believes that the State alone can remove exploitation and promote General 

welfare. The means of production should be nationalised. The worker should 

be given equal pay for equal works. The workers or depressed classes are to 

possess liberty and equality both in political and economic spheres. The State 

Socialists are against the abolition of the state. 

The theory of State socialism in India had developed by Dr. 

RRAnibedkar in book Minorities". States and Minorities is a 

memorandum for the safeguards of scheduled castes people and Minorities 

drafted by Dr. B.RAmbedkar. He submitted the memorandum to the 

Constituent Assembly on behalf of the All India Scheduled Castes Federation 

in the year 1946. The memorandum that was prepared by Dr. Ambedkar has 

pointed out that the born or naturalised citizens of India should be treated 

equally. Any previledge or extra previledged arising out of rank, birth, person, 

family, religion or religious usage should be abolished. All citizens of India 

without caste, creed, religion, race, birth etc. should be treated by equality 

before law and equal protection of law. The state should play a crucial role to 

protect the fundamental rights of Indian citizens. No religion would not be 

state religion. They have rights to reside any part of territory of India. The 

citizenship certificate should be given by the state. Every citizens should have 

right to vote. The State shall be given guarantee liberty to every Indian citizen 

without discrimination on the basis of caste, creed, religion etc. Right to 

religious association of the citizens shall be given by the state. One Man one 

value is the principle of Dr. Ambedkar's socialism. No citizen shall not be 

disqualified on the basis of birth or race. All citizens shall have equal access 

to all institutions, conveniences and amenities maintained by or for the 

public. The State Socialism should prescribe by the law of the Constitution. 

Dr. Ambedkar's State Socialism is based on parliamentary democracy. To 
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establish State Socialism, totalitaranism, tyrannism and dictatorship should 

be avoided. 

The fundamental rights of Indian citizens are justifiable by the court of 

law. The Supreme Court has been made the special guardian of the rights, 

guaranteed by the Constitution. Judicial protection of the people should be 

given by the Constitution against Executive and Legislature tyranny. In this 

connection the High Court and Supreme Court shall have the right to writs 

such as Hebeas Corpus. Quo Warranto, Prohibition, Certiorari and 

Mandamus. Unequal treatment on Untouchables including women of all 

classes should be destroyed. Dr. Ambedkar has pointed out that the key 

industries shall be owned and would be run by the state and the industries 

which are not key industries shall not be run by the state or co-operative. 

Insurance shall be a monopoly of the state. Agriculture shall be State 

Industry. To him, the nationalised insurance shall be given to individual 

greater security than private insurance. The proposal in his memorandum 

prepared by him was submitted to the Constituent Assembly in the year 

1946, that the State ownership in agriculture with a collectivised method of 

cultivation and a modified form the State Socialism in the field of industry. 

He stated that there is no bar on private property. To him, private 

property may exist in the form of small scale and cottage industries, personal 

saving, domestic animals etc. He admitted both public and private enterprise 

in industries. Both private and public enterprises shall be controlled by the 

state. According to Dr. Ambedkar, State Socialism is essential for drastically 

change to society. Each person shall have the right to hold any public offices 

or excises without any discrimination like caste, creed, religion, sex or social 

status. The agricultural form shall be cultivated as a collective farm. The 

farms shall be cultivated according to the rules and directions by the state. 

The collective farms shall be obliged to the state. The water, seeds, draft 

animals etc. would be supplied by the collective farms. The state shall be 

entitled the levied from the agricultural farmers. The Insurance shall be a 

monopoly of the state. Agriculture shall be state industry. 

According to Dr. Ambedkar, to interest of the individual freedom the 

dictatorship should be abolished and it is essential to insists the 
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Parliamentary Democracy through proper way. The object of the individual 

shall establish the state socialism with Parliamentary Democracy. 

Indian society is based on caste and sub-castes. Poverty is an evil 

system of Indian society. Ambedkar's idea of socialism attacked on poverty 

because poverty is responsible for diseased bodies and frustrated lives. To 

him, poverty and socialism cannot exist together. For this reason he pointed 

out in his book "States and Minorities" that the Scheduled Castes people 

should elljoy reservation seats in legislature, executive, local bodies, in the 

Union Services and in the Municipal and local Board Services in the States 

and group Services and in the Municipal and Local Board Services for their 

upliftment. To him, the State should take the greater responsibilities for socio

economic, political and social status uplLftment of the down trodden classes. 

To him, adequate opportunities should be given to all. The main aim and 

objectives of his State Socialism is to remove the extreme inequalities. The 

concept of State Socialism is based on the principles of justice and right. 

According to Ambedkar, the state should be under obligation to plan the 

economic life of the people. His State Socialism is based on liberty, equality 

and fraternity. To him, men are different from each other due to their birth, 

mental ability and faulty, hereditary and social atmosphere, but they should 

enjoy equal opportunities for their upliftment. In the word of Ambedkar "The 

individual is an end in himself' and the "Individual has certain inalienable 

rights which must be guaranteed to him by the Constitution". The individual 

has the right to economic development from both public and Private 

enterprises under the guidance of state control. The individual should enjoy 

the economic liberty under the State Control. The state should take initiative 

for maintaining the triple object of liberty, equality and fraternity. He 

advocated the inter-caste marriage, inter-dining system to eradicate 

discrimination from Hindu society and he embraced Buddhism based on 

liberty, equality & fraternity. Indian society is caste based society. Castes and 

sub-castes system ofHindu society are anti-democratic and anti-humanity. 

The caste is obstacle or hindrances to establish nation-building and 

society. It is a barrier to establish the morality among the people. Therefore, 

the caste system of Hindu society should be abolished. Like Marx (1818-

1883). Dr. Ambedkar (1891-1956) wanted to establish a society based on 

liberty, equality and fraternity. The Scientific Socialism propounded by Karl 
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Marx based on class-struggle. The State Socialism in India propounded by Dr. 

Babasaheb Ambedkar based on peaceful and Constitutional method of law. 

He did not believe in class struggle. Both were very much concerned with the 

problem of the exploited humanity. Karl Marx was very much concerned with 

the problem of the proletariat class in European countries. On the same way, 

Bharat Ratna Dr. Babasaheb Ambedkar was very much concerned with the 

problems of the down-trodden classes in India. In India, downtrodden classes 

are proletariat community. He had himself very much experience regarding 

the depressed classes because he belonged to down-trodden community. Karl 

Marx's conception of socialism is based on stateless because he wanted to 

abolish the state. To him, the state will wither away. Dr. Ambedkar's 

conception of socialism is based on state because he does not recognised the 

abolition of state. To him, state should be controlled over the public and 

private enterprises. According to Karl Marx, "The history of all hither to 

existing society is the history of class struggle". Indian society is also basically 

a caste society. Indian history is obviously the history of caste and communal 

struggle. Unfair and injustice among the four Varnas of Hindu society existed 

in Indian society from the very beginning. The Brahmins refused to perform 

the 'Upanayana' of the 'Shudras' as such the Shudras who were Kshatriyas 

and became socially degraded lastly fell below the rank of the Vaishyas and 

thus came to form the fourth Varna. The Brahmin priest in Maharashtra 

refused to perform as the worship because they alleged that the King Shivaji 

was not a Kshatriya. The Brahmin priest of Shahu Maharaja of Kolhapur 

refused to perform the worship because according to Vedic rites it was alleged 

that the Maharaj of Kolhapur was not a Kshatriyas. The independent 

movement of India apparently reflects the communal problem, including that 

of Hindus, Muslims and the Depressed Classes. 

According to Dr. Ambedkar, the problem of the Scheduled Castes or 

Depressed Classes is not only political but also economical. On the same way, 

Marx's opinion was that the problem of the proletariat is economic. The caste 

system of Hindu society creates the sense of superiority and inferiority in 

relation between man and man. The problem of the down-trodden classes is 

basically social problem rather than politics. Self-respect and self-dependent 

is the motto of Dr. Ambedkar's conception of class-struggle. According to 

Marx, the proletariate must first of all acquire political supremacy. Dr. 
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Babasaheb Ambedkar suggested the same that the Scheduled Castes must 

first acquire the political power. According to Marx, the religion is a opium. He 

does not believe in any religion. Dr. Ambedkar does not believe in Hindu 

religion. In 1935, he stated that he will not die as a Hindu. He denounced 

Hinduism and embraced Buddhism because to him the Buddhism is basically 

rational based on liberty. equality and fratemity. As a Buddhist, Dr. 

Ambedkar believed in atheism. Karl Marx also believed in atheism. Buddhism 

is based on rationality and morality. Indian society is characterised as a 

caste-economy because economic system dominated by the Brahmins classes. 

According to Marx, base (economy) and superstructure (law, court, 

police) of the society is handed by the rich classes. To Marx, the state is an 

instrument to exploit the oppressed classes. Dr. Ambedkar believed in State 

as an instrument of social change and social welfare. He does not fa..rvoured 

anarchism. Actually Babasaheb Ambedkar sought to establish a balance 

between State ownership and private enterprise. Those who believed in 

communism they strongly emphasises on abolition of state. Dr. Ambedkar 

wanted to establish the Parliamentary Democracy based on social, economic 

and political justice of proletariate. Dr. Ambedkar opposed to dictatorship, but 

communists are believes in dictatorship to establish the communism. Dr. 

Ambedkar's State Socialism believes in Constitutional method through 

peaceful establishing a socialist society. His concept of State Socialism 

demanded the nationalisation of agricultural land and collective farming. Dr. 

Arnbedkar believed in mixed economy. The Democratic Socialism propounds 

by Prime Minister Pandit Jawa.harlal Nehru and Dr. Ambedkar wanted to 

establish the State Socialism through the Constitutional method not by 

bloody revolution. In State Socialism, according to Ambedkar, the depressed 

classes would enjoy fundamental rights. There is no discrimination in his 

concept of State Socialism. His State Socialism envisages a classless and 

casteless society in which every human being is entitled to liberty, equality 

and fratemity. Individual welfare is the end of his State Socialism. Morality 

and justice are basic postulates of Dr. Ambedkar's State Socialism. 

The means of production should be equally distributed by the state 

among the people. To him, in economic field the state intervention is essential 

for economic efficiency. Unemployed and employed persons and their 

fundamental and liberty should be protected by the constitution. Individual 
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liberties should be protected by legislature which is approved by law of the 

Constitution. His concept of State Socialism is free from capitalism. To him, 

the state is not an evil institution. His concept of State Socialism can easily 

bring justice, leisure, fairness, humanity, morality and honesty into society. 

The main aim of his concept of State Socialism is safeguards the individual 

liberty. His socialism demands for social justice for whole society. Socialism 

stands for concentration of power or centralisation of power. Democracy 

stands for decentralisation of power. Dr. Ambedkar wanted to establish an 

ideal society in which individual can enjoy liberty through democracy and 

social welfare. To him, socialism and democracy may be preserved at the 

same time for the welfare of the people. Without individual liberty social 

welfare is impossible and \vithout individual liberty emancipation of dalits 

would di:tTicult For this reason, individual liberty is precondition for 

welfare society. 

scJrinlination is culprit spirit of socialism. His main aim was 

destroy aU kinds of social discrimination. As a socialist, he advocated 

abolition of all kinds of social discrimination. According to Ambedkar, the 

present social system, economically, socially, politically and morally 

conditions are not suited to establish a socialist society. It is essential for 

radical changes in all spheres. The caste system is harmful for socialism. The 

caste system divides the society into four classes which is based on injustice. 

Therefore, various castes and sub-castes should be abolished. Immorality and 

inequality is harmful for establishing socialist state. To establish a society 

based on morality, justice, peace, liberty, equality and fraternity, it is needs to 

apply all kinds of principles of equality in all fields i.e. economic, social, 

political and religious. Dr. Ambedkar propagated that all land should belong 

to the state ownership. The industries should be state monopolicies. He 

suggested nationalisation of life insurance and advocated state management 

and state ownership in industry for the benefit of the weaker sections of the 

society. To him, agriculture shall be a state industry. To him individual rights 

should be protected by state control. The inalienable rights of the individual 

should be preserved by state. The State will be supreme and powerful to 

govern the people. 

State Socialism is vital for rapid industrialisation in India. Private 

enterprise cannot do it. To him, private enterprise means inequality of wealth. 
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Nationalisation of Insurance gives greater security to people and it also gives 

the state resources. In clause 4, Article II of his memorandum entitle on 

"States and Minorities" submitted to the Constituent Assembly is included 

recommendation that: 

i) Agriculture shall be a state industry ; 

ii} Key and basic industries shall be owned and run by the State ; 

iii) Nationalisation of Insurance policy shall be compulsory and 

monopoly of the state for every citizen ; 

iv) The State shall acquire the subsisting rights in such industries, 

insurance and agricultural land held by private individuals; 

v) The State shall divide the land acquired into fanns of standard 

size; 

vi) The farm shall be cultivated as a collective fru.'Til; 

The shall be cultivated in accordance with rules and 

directions issued by Government ; 

viii} The tenants shall share among themselves in the manner 

prescribed the produce of the farm left after the payment of 

charges properly livable on the farm. 

ix) The land shall be let out to villagers without distinction of caste or 

creed. 

x) There will be no landlord, no tenant and no landless labourer; 

xi) The collective farms shall be distributes the water, draft animal, 

implements, manure, seeds etc. 

xii} The State shall be entitled levy on the following charges 

produce by the farms: 

a) a portion for land revenue ; 

b) a portion to pay the debenture-holders; 

c) a portion to pay for the use of capital goods supplied . 33 

He was an economist. His idea was that all land should belong to the 

state. To him, the basic industries should be State monopolies. He thought 

that the State Socialism can achieve by state control over land, industries, 

religions, caste and through an elaborate scheme of right to education for all. 

According to Ambedkar, caste consciousness hampers all economic system. 

He propagated for democracy and socialism based on liberty, equality and 
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brotherhood. He suggested nationalisation of life insurance and advocated 

state management and state ownership in industry for the benefit of the poor 

and down-trodden classes. 

VI. Dr. Ambedkar's theory of Fundamental Rights 

Those rights are necessary conditions of the development of the 

personalities of the individual which are secured and guaranteed by the state 

are called Fundamental rights. Rights are legal and protected and justiciable 

by the court of law. These rights are called "fundamental" because they enjoy 

a sanctity not usually enjoyed the ordinary legal rights. The concept of 

fundamental rights was felt after French Revolution and US freedom 

movement. In 1789, the French National Assembly adopted "The Declaration 

of Rights of Man'. The Constitution of USA also incorporated a chapter on 

Fundamental Rights. In 1945, Universal Declaration of Human Rights by the 

General UNO and was adopted on December 10, 1948. The 

UNO economic, political cultural rights of the people. In 

India, Nehru Committee Report of 1928, suggested the religious and cultural 

rights as fundamental rights of the citizens. At Karachi session in 1931, 

Indian National Congress prepared a document containing a list of 

fundamental rights and duties. Sapru Comrnittee Report on Constitutional 

proposal in 1945 supported the idea of fundamental rights in the future 

proposed Indian Constitution. 

In 1946, a memorandum drafted and submitted by Dr. Ambedkar to 

the Constituent Assembly on behalf of the All India Scheduled Castes 

Federation. It was set out specially relating to fundamental rights for the 

Scheduled Castes, not only that the memorandum has pointed out the 

safeguards of the rights of Minorities and Scheduled Castes representation in 

the legislature, local bodies, executive and services. In his books 'States and 

Minorities' has pointed out the fundamental rights of Indian citizens. The 

rights are justiciable by the court of law. According to Dr. Ambedkar, for the 

welfare of the individual the fundamental rights are very essentials. The 

fundamental rights of the people is their birth rights and these rights should 

be protected by the state. The rights should be recognised and implemented 

by the state. The individual has certain inalienable rights which must be 

guaranteed by the Constitution. The down-trodden classes should give the 
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inalienable rights for their development through Constitutional laws. Rights of 

individual would be abrosidged or abrogated only with due process of law. 

In his book entitled on "States and Minorities" he has given the concept 

of fundamental rights for the United States of Indian citizens and it was 

submitted by him to the Constituent Assembly in the year 1946. The 

summary of his concept of fundamental rights are given as under. 

1. Equality before law and equal protection of law : 

Within territories of the United States of India all citizens both birth or 

unnatural should be treated equally. Any extra privileges should be abolished. 

Discrimination on the basis of birth, race, religion, caste, custom, rank 

should be destroyed. All citizens within territories of the United States of India 

should be treated by equality before law and equal protection of law. All shall 

equal in holding public offices without caste, creed, religion, sex etc. All 

citizens of the United State of India shall governed by the same ndes. In 

to equal opportunity there will be no reservation seats in government 

services except in the case of SCs, STs and Other Backward Classes. The 

State cannot be debarred to any person to enter into public places like inns, 

educational institutions. roads, paths, streets, tanks, well and other watering 

places, public conveniences on land, air or water, theaters, resort or 

convenience etc. The aim these are abolition untouchability from Hindu 

society. All citizens shall have equal access to all institutions, conveniences 

and amenities maintained by or for the people. No citizens shall be 

disqualified to hold any public office or exercise any trade or calling by reason 

of his or her religions, caste, creed, sex or social status. Every citizen has the 

right to reside in any part of India. All citizens has the right to settle in any 

part of India. Even the foreigners under Indian Government service are not 

allowed to accept any titles or distinctions. It is noted that the equality does 

not meant that every law must have similar application for all classes under 

all circumstances. There are various needs and various classes in India. The 

state can classify persons and can give different treatment according to their 

needs. The state can give special reservations of seats for SCs & STs and 

Other Backward Classes. 



-268-

Rights to liberty: 

The state shall not deprive any person of life, liberty and property 

without due process of law. Every citizen has the right to reside in any part of 

India. Every citizen shall have right to vote at his own free will. No law shall 

be made abridging the freedom of speech, press, association and assembly 

except for consideration of public order and morality. 

Rights to legal remedies : 

According to Dr. Ambedkar, the judicial power of India shall have 

vested by the law of the supreme. The United of States of India shall have the 

power to issue writs like the Habeas Corpus, Mandamus, Prohibition, 

Certiorari and Quo-Warrants. This right implies that the citizens have right to 

knock the doors of the court oflaw. 

Right against exploitation: 

The state shall protect any community against exploitation both from 

internal and external exploitation. According to this right, no person has a 

right to exploit any other person in any manner. The women and children 

should not be exploited in any manner. Any act contrary to this provision 

would be an offence punishable by law. 

Right to religion : 

Every- individual shall have right to freely profess, practice and 

propagate religion of their choice and the state shall not interfere in religious 

affair of any individual in any matter. In his memorandum pointed out that 

the parents and guardians shall be entitled to determine the religious 

education of children up to the age of 16 years. The state shall not recognise 

any religion as State religion. Every religious association shall be free to 

regulate and administer its affairs, within the limits of the law applicable to 

all. The state shall not compel the individuals to pay taxes for promotion of 

any particular religion. 34 

Right to Representation in the legislature : 

Dr. Ambedkar has pointed out in his memorandum which submitted to 

the Constituent Assembly in the 1946 that the proposed Constitution of the 
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United States of India shall have guaranteed to the Scheduled Castes of the 

following rights : 

i) The Scheduled Caste should be given equal representation in the 

Union and States Legislature according to their population to the 

total population. 

ii) The Scheduled Castes of Si;nd and N.W.F. provinces shall be given 

their due share of representation. 

iii) The representative should be elected by separate electorate. 

a) Franchise shall be adult franchise. 

b) The system ofvoting shall be cumulative.35 

Right to Representation in the Executive : 

There should be adequate representation of the Scheduled Castes in 

the Union and State executive. 

Right to Representation in the Services : 

The Scheduled Castes should be given reservation seats in the Union 

Services. States Services and Municipal and Local Board Services in 

proporti.on to their population of Union, States, Municipality and Local Board 

respectively. The vacancies post should be field up according to the rules 

which prescribed in the government of India Revolutions of 1942 and 1946.36 

Special Provisions in Higher Education : 

Both Union and States Government would be taken financial 

responsibilities for the higher education of the Scheduled Castes. The 

government shall make a budget for higher education of the Depressed 

Classes. 

In his scheme of Fundamental Rights of Indian citizens there is no 

place for "Rights to Property" as "Fundamental Rights". To him, Right to 

property means exploitation of economy by propertied class. To him, the 

article 31 (Right to property} of Indian Constitution is a very ugly thing. Under 

the 44th Constitutional Amendment Act in 1978 this article has been deleted 

and it has been included in article 300 (A} as a "General Rights". His concept 

of Fundamental Rights is not absolute. The people of India cannot enjoy 
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absolute rights. The Supreme Court shall have the power to protect the 

fundamental rights of citizens and the Supreme Court shall be their guardian 

and custodian Rights to Constitutional Remedies included in the article 32. 

He has rightly called that the article 32 of the Constitution is "Heart and Soul 

of the Constitution." 

Minorities should be give right to seats in the legislature. The 

representatives of the minority communities in the Cabinet shall be elected by 

members of each minority community in the legislature by single transferable 

vote. An officer shall be appointed as Superintendent of Minority Mfairs. 

DL Ambedkar was a remarkable revolutionist and leader of the 

Depressed Classes of India. He was a social refonner. He wanted to refonn the 

orthodox Hindu society. His fighting against injustice and inhuman treatment 

over the Untouchable became an important political issues. To him, the 

on2n~ss is by upper caste Hindus. He fought for his own people 

giving legal rights. He was the Chairman of the Drafting Committee of 

the Constituent Assembly and also played a significant role in the drafting of 

India's Constituent Assembly and also played a significant role in the drafting 

of India's Constitution. In 1916 May, Dr. Ambedkar read a paper entitled on 

"Castes in India : Their Mechanism, Genesis and Development" before Prof. 

Goldernweiser's Anthropology Seminar. The paper was later published in the 

Indian Antiquary in May 1916. He wrote a thesis entitled on The National 

Divident of India- A Historical and Analytical Study for the Ph.D. Degree in 

1916. In his book 'Caste in India' has pointed out that the population of India 

is mixture of Aryans, Dravidians, Mongolians and Scythians. Ethnically all 

people are heterogeneous. On 31st January, 1920, he started a paper called 

Mook Nayak (leader of the Dumb). At Nagpur, All India Conference of 

Untouchables in 21st May, 1920, he attended in the conference as a 

representative of themselves. On 20th July, 1924, he founded the Bahishkrit 

Hitkarini Sabha' for the upliftment of the Depressed Classes. The aims of the 

Sabha were educate, agitate, organise etc. He asserted their rights in Public 

Services and facilities. In 20th March, 1927, Dr. Ambedkar started 

Satyagraha at Mahad to secure to the Untouchables the rights of access to the 

Chowdhar Tank. He started a non-violent Satyagraha movement with Caste 

Hindus for their right to take water from Chowdhar Tank. On 3rd April, 1927, 

he published a Marathi paper entitled on 'Bahiskrit Bharat' for the upliftment 
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of the down-trodden classes. Dr. Ambedkar himself was the editor of that 

paper. In 1927, he established 'Sarnaj Sarnata Sangh'. He campaigned for 

'tank and temple' entry rights for themselves. In 1930, March under the 

leadership of Dr. Ambedkar a Satyagraha movement at Kalaram Temple at 

Nasik to secure for the Untouchables the right to entry into the temple. 

In Round Table Conference in 1930-32, he demanded the right to equal 

citizenship without caste, creed, religion, To him, right to equality before law 

and equal protection of law should be given the equal rights entitled to all the 

rights of citizenship as enjoyed by the upper castes Hindus, On 13th October, 

1935, a historical Yeola Conversion Conference held under the Presidentship 

of Dr. Ambedkar at Yeola District at Nasik. He declared 'I was born as a Hindu 

but I will not die as a Hindu.' On 17th March, 1937, the Mahad Chowdhar 

Tank case was decided in favour of Depressed Classes which they got a legal 

right to use the public wells and tanks. In 1936, he founded the Independent 

Labour party based on liberty, equality and fraternity. This party was founded 

as a strong opposition in Bombay's Legislative Council. On 17th February, 

1937 the General Election was held under the Govt. of India Act of 1935. Dr. 

Arnbedkar was elected as Member of Bombay Legislative Assembly. Dr. 

Arnbedkar's Independent Labour Party won 17 seats out of total seats of 175. 

He organised peasants workers for marching on Bombay Assembly. The 

peasants demanded the passing of Dr. Ambedkar's bill for abolition of the 

Khoti system. On 23rd January, 1938, Dr. Arnbedkar addressed at Peasant 

Conference at Ahmedabad for rights to land. He bitterly opposed on 

Industrial-Bill in the Bombay Legislative Assembly. To him, the right to strike 

is the birth-right ofworkers. On 6th November, 1938, under the leadership of 

Dr. Ambedkar a procession was organised from Kamger Maidan to Jarnboni 

Maidan. It was proved by himself that the right to workers strike in Industry 

is their birth right as congress high Caste Hindus called swaraj is their birth 

right. 1940 May, he founded the 'Mahad Panchayat' in 1941 January, Dr. 

Ambedkar pursued the issue of recruitment of Mahars in the Army and as a 

result the Mahar's Battallion was formed. On 25th May, 1941, he formed 

Mahar Dynasti Panchayat Samiti for their political right. The 'People 

Education Society' was formed by him 1944. The aims of the Society were 

socio-economic, education, political rights of the Depressed Classes. In 1947, 

he published 'State and Minorities'. It was a memorandum of Fundamental 
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Rights and safeguards for the down-trodden classes. In this book he also 

pointed out the problems of Indian states. On 15th August, 1947, India 

obtained Independence. The Constituent Assembly was formed for making the 

Constitution of India. He was appointed as Chairman of the Drafting 

Committee of the Constituent Assembly on 29th August, 194 7. He joined 

Nehru's Cabinet as the first Law Minister of Independent India. On 4th 

October, 1948, Ambedkar presented the Draft Constitution before the 

Constituent Assembly. On 20th November, 1948, the Constituent Assembly 

adopted article 17 of the Constituent for the abolition of Untouchability. The 

Constitution of India adopted the Fundamental Rights of Indian citizens in 

chapter III. In 1951, 15th April, he laid the foundation stone of "Dr. Ambedkar 

Bhavan", Delhi. The Bharatiya Buddha Janasangh founded by Dr. Ambedkar 

in 1951. He compiled a Buddhist prayer book entitled on "Buddha Upasana 

Path" in 195L On 5th February, 1951, as a Law Minister he introduced 

Hindu Code Bill in parliament. To him, both boys and girls would be taken 

the same kind of property. The Women should be given Right to Property from 

their parents. He established Bharatiya Buddha Mahasabha (The Buddhist 

Society of India) in 1955. In 1955, August, he founded 'Mumbai Rajya 

Kanishtha Garkamgart Association'. He wrote "Thought on Linguistic States" 

related to linguistic states. In 1956, Dr. Ambedkar completed his book 'The 

Buddha and his Dharma', and 'Revolution & Counter-revolution in Ancient 

India'. On lst May, 1956, in a BBC broadcast he analysed his causes of 

renunciation of Hinduism and embraced Buddhism. Dr. Ambedkar embraced 

Buddhism at an historic ceremony at Diksha Bhoomi Nagpur on 14th April, 

1956. He announced to dissolve Scheduled Caste Federation and established 

Republican Party based on liberty, equality and fraternity. 

Dr. Ambedkar was associated with the Government of India Act 1919, 

Simon Commission in 1928, Round Table Conferences I - 1930, II-1931, III-

1932, Poona Pact - 1932, Announcement of 8th August, 1940, proposal for 

Sir Stafford Cripps, Cabinet Mission Plan - 1946, Constituent Assembly 

(1946-50), and Indian Constitution of 1950. He submitted a memorandum to 

the Simon Commission (1928) demanding joint electorates with reservation 

seats for down-trodden classes. The depressed conditions of the down-trodden 

classes explained by him before the Simon Commission. In 1930, he 

represented as representative of the Depressed Classes in the first Round 
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Table Conference. He demanded the separate electorate for Depressed Classes 

in the 2nd Round Table Conference in 1931. In the third Round Table 

Conference in 1932 the joint electorate was recommended by Poona Pact. 

In 1950's Constitution of India he added article 335 demanding the 

resetvation of seats in Union and States seiVices for Scheduled Castes and 

Scheduled Tribes. Article 341 and 342 of 1950's Constitution pointed out the 

identification of Scheduled Castes and Scheduled Tribes as recommend by 

President of India with consideration of Governor. Article 46 explained by him 

relating to promotion of educational and economic interests for SCs/STs and 

Other Weaker Sections of society. 

Under the leadership of Dr. Ambedkar the Constituent Assembly 

enacted the Constitution. The law of the land was fmally adopted on 26th 

November, 1949 and came into force on 26th January, 1950 by which a new 

era begin in the history of India. The Fundamental Rights contained in Part -

HI of the Constitution from articles to 35. Under Article 12 of the 

Constitution of India included the rights against the Union Government, 

Parliament, State Government and State Legislature, Local and other 

authorities within the territory of India. The Court can declare the laws of 

legislature and orders of executive as unconstitutional and illegal if they 

violate the Fundamental Rights (Article 13). There are six Fundamental Rights 

]n Part - III of Indian Constitution. 

Our National leaders like Jawaharlal Nehru and Dr. Ambedkar very 

much influenced by "Western ideas of equality and egalitarianism" of 

Rousseau and John Stuart Mill. Dr. Ambedkar rejected the concept of 

orthodox Hindu society's ideals. Right to equality is the gospels of Ambedkar's 

movement. According to Ambedkar, the Fundamental Rights are justiciable to 

the court of land. Dr. Ambedkar's approach was not just concerned with 

political, it was revolutionary movement of the Untouchables. His fight against 

Untouchable was fight for rights and the fight for values. His values of fight 

are concerned with egalitarian values. He had deep faith in the Fundamental 

Rights of citizen of India. He did not differ between men and women. He had 

faith in social and economic justice. The Women's reforms bill introduced by 

Dr. Ambedkar through "Hindu Code Bill". The Hindu Code Bill introduced by 

Dr. Ambedkar on 11th April, 1947. The Bill which was more refering to the 
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Selected Committee on 9th April in 1948. He has pointed in his Hindu Code 

Bill as follows, specially on women. 

i) A woman will have right to property in her own right and be able 

to dispose of her property. The aim of bill was removing the legal 

obstacles in the social advancement of women. Political right 

should be enjoyeq to the women for their own development. 

ii) Order of succession of property. 

iii) Maintenance, marriage, divorce, adoption, minority and 

guardianship. 

Dr. Babasaheb Ambedkar was a fighter for social justice as well as for 

human rights. He demanded for an equal status and human rights for the 

dowu-trodden with the caste Hindus. Mr. Gandhi and Md. Ali Jinnah were 

freedom fighter for political freedom but Dr. Ambedkar was not only for 

political freedom but also for socio-economic development of the Depressed 

Classes. The Constitution of India chiefly authorised by Dr. Ambedkar and 

the Constitution in its quest for socio-economic and political justice providing 

the special opportunities for the hitherto deprived and oppressed people. 

The Directive Principle of States Policy in Part III of our Constitution is 

a great mechanism to ensure protection of the Constitutional rights with a 

view to create an egalitarian social order. To him, philosophies of Bertham 

and Mill, Marx and Lenin, Hobbes and Rousseau, Mao and Stalin, Shankara 

and Ramanuja, Veda, Upanishad and Gita could not create the human rights. 

He found a light of hope in Buddhism. To him., violence method of movement 

cannot solve any socio-economic problem of the down-trodden classes. He 

followed the non-violence method of movement for upliftment of down-trodden 

classes. Ambedkar believed in the power of mind and mass action, self

respect and self consciousness and civilised ways of achieving rights for the 

down-trodden classes. He stressed on adequate wages, health care, 

compulsory insurance or social security and educational, political 

opportunities for the Depressed Classes. He was Prime promoter of social 

justice and the creator of human rights. To him, social conscience is the only 

safeguard of all rights, both fundamental and non-fundamental. 

He was an emancipator of the Untouchables, one of the greatest 

religious reformer, social reformer and nation builder of India. To him, 
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democratic society based on liberty, equality and fraternity is possible in India 

only when the Untouchable would enjoy basic human rights. The 

Untouchables were not considered as citizens and they were denied all human 

rights. They lived outside the village. They were not allow to live inside the 

Hindu quarters. Both the caste Hindus and the Untouchable live in separate 

quarters. Intermarriage and inter caste dinning were strictly prohibited by 

Hindu social code of conduct. Every village had a ghetto. Hindus lived in the 

village and Untouchables in the ghetto. In India the castes are non-social and 

anti-social. Some code of conduct made by the Hindu law givers. These were : 

i) The Hindu will not allow the Untouchables to take water from a 

well. 

H) Tne will not allow the Untouchables entry u1 schooL 

The Hindu will not allow the Untouchables to travel in buses. 

iv) The Hindu will not allow the Untouchables to travel in the same 

railway compartment. 

v) The Hindu will not allow the Untouchables to wear clean clothes. 

vi) The Hindu will not allow the Untouchables to wear Jewellery. 

vii} The Hindu will not allow the Untouchables put tiles on the roof 

of their houses. 

viii) The Hindu will not tolerate Untouchables to own land. 

ix) The Hindu will allow Untouchables to keep cattle. 

x} The Hindu will not allow an Untouchable to sit when is standing. 

xi) They are not isolated acts of a few bad men among the Hindus. 37 

According to Ambedkar, these anti-social spirit must be given 

protection by proper safeguards. To promote the spread of education, provide 

fundamental rights (both social and political) to the Untouchables he 

established various organisations such as - Bahishkrit Hitakarini Sabha, 

Bhartiya Bahiskrit Samaj Seva Sangh, Republican Party of India, People's 

Education Society, Independent Labour Party, etc. He launched satyagraha 

movement for right to entry into Kalaram Temple at Nasik in 1930. 
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He added the three types of reservations in the Constitution for the 

down-trodden classes. These are : 

i) Reservation to the Loksabha and State Assemblies (Articles 330 

and 332). 

ii) Job reservations (Articles 16 (1}, 16 (4) and 335, and 

iii} Reservation in the admissions to educational institutions 

(Articles 15 (4) and 46}. 

Article 335 

Article 341 

Article 342 

Article 46 

Claims of Scheduled Castes and Scheduled Tribes in 

services and posts. 

Definition of the Scheduled Castes by the President. 

Definition of the Scheduled Tribes by the President. 

Promotion of educational and economic interests of 

Scheduled Castes, Scheduled Tribes and other Backward 

Classes. 

He wanted to give the fundamental rights to the Untouchables. He said 

"we have to safeguards two things, namely, principle of equality of opportunity 

and at the same time satisfY the demand of communities which have not had 

so far respresentation in the State". 38 

Dr. Ambedkar demanded special rights and privileges to empower the 

minorities. He submitted a memorandum on the safeguards Scheduled Castes 

and minority communities to the Constituent Assembly on behalf of the All 

India Scheduled Castes Federation. In this memorandum he demanded the 

representation from the minorities in the legislature, executive and 

Government services. The members of the minority representatives shall have 

the right to sit in the legislature, speak, vote and answer questions. 

The right to equality is not absolute e.g., the President of India or 

Governor of a state is not accountable to the courts of law for all acts done by 

them in the performance of their special duties. State can steps for the 

improvement of the socio-economic backward classes or for the Scheduled 

Castes and Scheduled Tribes. Seats are also reserved for the STs & STs in the 

Centre and State legislature or in Government services. In certain cases the 

parliament can even fix residential qualifications for jobs. According to 
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supporters of the reservation argue that the system of reservation will create 

India as a social and economic democracy. The society is accountable for 

uplift of the down-trodden classes. 

Right to freedom is not absolute e.g; during emergency times, the 

Constitution can withdraw or suspends all the fundamental rights. Even in 

normal times, the Preventive Detention Act, takes away people's right to 

freedom. It is also said that the state has more powers to control the right to 

freedom interest of the sovereignty and integration of India, security of India 

and individuals etc. According to Ambedkar, the state can put reasonable 

restrictions on the citizens. Actually, he wanted to establish the state 

socialism in India. He said that the interests of an individual or a group are 

always subordinate to the interests of the nation as a whole. 

The minorities have the rights to establish and administered 

educational institutions. They have right to get financial aid from the State for 

their institutions, but Hindus have no right to establish the separate 

educational institutions. 

In his two well-:k...nown works 'Who Were the Shudras' and 'The 

Untouchables' pointed out that they were Kshatriyas in caste. His view was 

that the Hindu caste structure is responsible for degradations of the 

Untouchables. Hindu religious scriptures such as Vedas, Smrities, Puranans, 

Upanishad etc. are responsible for inequality in society. He wanted to remove 

inequality from Hindu society. To create public opinion he wrote several 

papers such as Mook Nayak, Bahiskrit Bharat, Equality, Janata, etc. He 

organised Mahad Satyagraha movement for pennitting Untouchables in the 

temples. The problem of the Shudras was socio-economic and political 

equality. He realised that political equality is not enough for welfare of the 

Untouchables, infact the socio-economic equality is needed for them. For 

socio-economic and political safeguards he submitted a memorandum to the 

first Round Table Conference in 1930 held in London. He demanded the 

following issues : 

i) Equal citizenship and fundamental rights for Untouchables 

declaring the practice of 'Untouchability' as illegal. 

ii) Free enjoyment of 'equal rights' protected by adequate 

constitutional remedies. 
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iii) Protection against discrimination. 

iv) Adequate representation in legislature, executive and public 

services of the Untouchables. 

v) Adult suffrage and separate electorate to the down-trodden 

classes for 10 years. 

vi) Special departmental care, special minister and welfare bureau 

for uplift of the down-trodden classes. 

vii) Reserve seats in Cabinet. 

Caste is not only a social institution, it is not merely a political 

institution, it is a religious phenomenon. Basically, caste is a economic 

structure of Hindu society. It is definitely a religious organisation. In short, 

caste system of Hindu society is a religious, political and economic structure. 

Caste is. base of the Hindu society and social, economic and political are 

superstructures of the society. Caste is an instrument to exploit the depressed 

classes. Caste is a social force. The means of production and relation of 

production are determined by hereditary. All rights to religious rituals, 

economic, education, political, cultural and other social institutions were also 

made hereditary. The aim of political power, religious authority, educational, 

moral or social institutions were primarily to maintain the relation of 

hereditary production unchangeable. The types of economic structure of India 

built up upon caste. He wanted to establish an ideal society in India by 

abolishing the caste system. Ambedkar's ideal society was based on liberty, 

equality and fraternity. 

VII. Dr . .Ambedkar's Concept of Liberty. Equality and Fraternity 

These trinity principles are ve:ry most important and complicated issues 

as a political ideals. The three principles are closely related to each other. 

Each one is dependent on the other. The people roused slogan with liberty, 

equality and fraternity, by influencing the writers, thinkers and philosopher 

like Montesquieu ( 1689-1 755}, Voltaire (1694-1 778) and Rousseau (1712-

1778). They prepared people by their writings for radical changes in French. 

Montesquieu refuted the divine right theo:ry of the King. He strongly attacked 

on the customs, usages and he wanted to bring about the several changes in 

Constitutional matters of France. He has pointed out in his famous treatise 
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The Spirit of Laws' the concept of separation of powers in 17 48. To him, the 

three organs of government namely executive, legislature and judiciary should 

perform their work separately. He was a staunch supporter of people's 

freedom. To him, separation of power is the main way to establish the people's 

liberty. In France, all powers of the state were vested in one hand (King), that 

is why the people did not have any liberty. He strongly criticised Monarchy. 

He suggested check and balances on the power of the King in order to 

safeguard people's liberties. His view was that if the people are to enjoy their 

freedom no two powers of Government should be combined as that is bound 

to threaten individual liberty. If the legislative and executive powers are 

handed by the same body or person there can be no liberty. His view was that 

if Judiciary powers were not separated from executive or legislature powers 

there could no He was convinced that libert'_y could be possible only 

when each organ of Government should perform their works separately. 

The influential and foremost thinkers Voltaire was victimised by the 

unjust social order. He saw injustice, oppression, cruelty, monopoly, 

exploitation etc. from very closely. He found and realised that the Kings of 

French a...'ld the political institutions, laws and manners of the church and 

other customs could not be treated equally. The whole political systems of 

French are vested by the King. For this reason the people of French could not 

enjoy the light liberty, equality and fraternity. Voltaire was strong supporter 

of Individual liberty. To him, freedom of press, freedom of thought and 

expression, freedom of elections are essential for the development of human 

beings. He demanded political rights. 

The French political Philosopher Rousseau published famous book 

entitled on 'Social Contract' in 1 762. He wanted to establish a new society 

based on popular sovereignty. He had realised and accepted that "Man is born 

free, but everywhere he is in chains". To him, there are some limitation and 

restriction on people's liberty. The individual assembled and made a 'Social 

Contract' in order to protect their right to property and right to freedom of 

thought. In his 'Social Contract' theory he has pointed out that the 'General 

Will' is sovereign. The General Will is the summation of Real Will. In his view 

all men are equal and free. The main function of General will is to protect the 

people's rights. The General Will is always right and every individual must 

obey it. Rousseau opposed economic inequality. On 27th August, 1789, on 
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the basis of Rousseau's 'Social Contract' theory the human rights were 

declared among the French people. Rights to equality, liberty and fraternity 

was roused by his concept of General Will. He strongly opposed economic 

discrimination. He wanted to abolish the injustice, inequality, exploitation of 

one by other from French. He demanded economic equality, right to write, 

right to worship, abolition of exploitation, transformation of power from the 

King to individual. The people are sovereign. All power of French must be 

vested by the people. 

Dr. Ambedkar had studied deeply and widely and he was influenced by 

French Revolution. The whole social system of India was dominated by 

casteism. Indian social system was destroyed by casteism. In hierarchical 

caste system of Indian society the lower castes people could not enjoyed equal 

tights and liberties as other people e~oyed. The down-trodden classes could 

not wear ornaments of silver and gold, they were not allowed to use ghee and 

good dishes, they could not wear good and clean clothes, they were unable to 

live in good house. They were allowed to live in unhygienic places, to eat 

polluted foods. They used the utensils made by mud and iron. They wore 

tom-clothes. They lived as such inhuman life of cats and dogs. The Shudras 

were the lower rank of society. They were kept away to learn education, 

k...nowledge, property, to drink water from public places, they were kept away 

to entry into the temples. They could not entry into temples because they 

belonged to Untouchables. In May, 1936, a Mahar Conference was held in 

Bombay. he told the audiences and suggested to wear good clean clothes. 

Inhuman and injustice existed over the down trodden classes. They could not 

take water from wells and tanks where the Upper Castes used water from 

wells and tanks. The barbers refused to cut his hair. The teachers of his 

school were unwilling to give the Sanskrit education. He advocated the right 

to freedom and right to equality for all. He fought against inhuman Hindu 

social order. He preferred Buddhism because Buddhism believes in equality. 

There is no caste system in Buddhism. Buddhism is based on liberty, equality 

and fraternity. He renounced Hinduism and embraced Buddhism. There was 

no discrimination in Buddha Sangha. Buddha establish 'Samatavadi Samaj' 

based an equality. For the safeguard of the untouchables he was the father of 

dalits movement. He strongly attacked on religious based discrimination, 

casteism, exploitation and ill-treatment. Dr. Ambedkar accepted the trinity 
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principle of liberty, equality and fraternity. His trinity principles declared in 

his presidential address in the annual conference orgainsed by Jat-Pat-Tadak 

Mondal at Lahore in 1938. He actually attacted on Varna-based Hindu 

society, Vedas, Smritis and Puranas of Hindu. Lord Buddha's teaching are 

purely on humanistic in nature. Dr. Arnbedkar influenced by Lord Buddha's 

conception of liberty, equality and fraternity. 

To him! individual is an end in himself. The society is not above the 

individual. Equality means exactly the same or equivalent in measure, 

amount, number, degree, value or quality. The trinity principle i.e. liberty, 

equality and fraternity is not only beneficial for down-trodden but also for the 

people at large. For the creation of an 'ideal society', he recommended the two 

cn1cial principles i.e. (i) the individual is an end in himself. The aim and 

objective of the society is the growth of individual development and 

personality. The society is supeiior or above the individual and individual is 

subordination than society. (ii) Associated life is essential to secure the 

liberty, equality and fraternity. To him, in caste-based Hindu society the 

people cannot enjoy the trinity (liberty, equality and fraternity) principles. For 

this reason, caste based Hindu society must be abolished. The concept of 

liberty, equality and fraternity found in his essays entitled on "Hindu Social 

Order : Its Essential Principles" and "Philosophy of Hinduism". 

Liberty : Dr. Arnbedkar mentioned the two types of liberty namely 'civil 

liberty' and 'political liberty'. The civil liberty are sub-divided into three 

categories namely (a) liberty of movement which included freedom of speech 

from arrest without due process of law. (b) Liberty of speech which included 

liberty of thought, liberty of reading. Liberty of writing and liberty of 

discussion. (c) Liberty of action which included liberty of work. Social equality 

and economic equality is the precondition of political and economic liberty. 

According to Arnbedkar, the political liberty means "consists in the right of the 

individual to share in the framing of laws and in the making and unmaking of 

government. "39 The people have inalienable rights such as life, pursuit of 

happiness etc. The liberty of a man in the capacity of an individual person his 

personal or civil liberty. All men of India should have the right to life, freedom 

of speech and expression, freedom of movement, freedom of association, 

freedom of action etc. 'Political liberty' means the people have the right to 
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constitute and control government the right to vote is an expression of the 

political liberty of the citizen', political liberty included the right to vote, the 

right to stand for election, the right to hold public office and the right to 

express political views and exercise the government etc. Liberty of action 

means the individual have the right to work for security and the opportunity 

to earn one's daily life. Liberty of action included right to work, the right to 

earn for security of Individual life. In the view of Dr. Ambedkar, political and 

economic liberty is essential to each and every body. For the improvement of 

depressed classes the political liberty to be provide themselves. Political 

liberty is really important for the upliftment of the down-trodden classes. 

Without political liberty other liberty is meaningless. Democracy is 

meaningless without political liberty. The down-trodden classes should be 

provided both political and economic and right to action and right to 

expression for their total revolution. Hindu social order recognised the four 

classes i.e. Brahmin, Kshatriyas, Vaishyas and Sudras. All types of liberty 

should be provided to all classes. To him, all men have rights to enjoy all 

kinds of liberty. There should not be any discrimination on the basis of caste, 

creed, religion, language etc. Dr. Ambedkar was the exponent of positive 

liberty. His views on liberty is that the state should provide liberty to each 

IndividuaL 

His concept of liberty is concerned with social liberty. Social liberty 

implies two important issues namely; (a) liberty within community and (b) 

liberty from other communities. A man can enjoy liberty when he I she is free 

from social tyranny and oppression. Every individual have liberty within 

community for contract and association and the Individual does not interfere 

on others liberty. Mutual understanding, mutual collaboration and social co

operation are conditions to the liberty of all communities. Dr. Ambedkar 

wanted common welfare for all Individual. To him, collective liberty is 'Real' 

liberty.40 

Equality : The Greek political philosopher like Plato and Aristotle supported 

inequality. Equality among men supported by Pericles, the Sophists, the 

Stoics, Antiphon, Lycophron, Euripides and so on. According to Aristotle, 

justice as treating equals equally and unequals equally. Plato classified men 

into three categories like rational (wisdom), spirited (soldiers) and appetitive 
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(producers). To him, both wisdom and spirited would constitute the ruler 

class· or philosopher King. He classified men into men of gold (rational), men 

of silver (spirited) and men of iron (producer). Eve.ry man should be appointed 

according to their ability. The Stoic philosophers like Zeno, Cicero and Seneca 

gave the idea of Universal brotherhood and citizenship which was based on 

natural law and reason and corresponds to the modern idea of equality. They 

strongly opposed inequality and slavery system. During the medieval period 

equality raised by Christian. Equality emerged by the Glorious Revolution of 

1688 in England, the American Declaration of Independence of 1776 and the 

French Revolution of 1789. Rousseau's famous book entitled on "Discourse on 

the Origin of Inequality" published in 1754. Utopian socialists like St. Simon, 

Charle Fourrie and Robert Owen demand for socio-economic equality in 

society. The Marxists associated with economic, political equality with the 

abolition of private property and classless society. They wanted to abolish of 

exploitation by the rich class to poor classes. The Marxist advocated 

revolution to abolish all class distinctions and inequalities. Mter the 2nd 

world war, the Asian, Mrican and Latin American countries got independence 

on the basis of equality. Not only South Mrica but also blacks in the United 

States of America demanded equality with the whites. 

Equality means all men are to be treated as equal in respect of their 

rights. Eve.ry individual have right to equality. Equality is a democratic ideals. 

Political equality, social equality, civil equality, and economic equality are 

kinds of equality. Equality is essential for social justice. Equality is closely 

related with liberty. Without liberty the people cannot enjoy equality. On the 

same way without equality the people cannot enjoy liberty. There are two 

types of meaning of equality. The first one is "absence of special privilege" and 

second one is the "adequate opportunities should be made available to all." 

In General sense, the term equality is 'exactly the same or equivalent in 

measure amount, number, degree, value or equality.' Dr. Ambedkar has 

agreed that "all men are not equal on the basis of physical strength, skill, 

mental ability, mental faculty mental capacity" but still "human beings 

possess in degree and kind, fundamental characteristics that is common to 

humanity.''41 To him, political equality should be provided to each individual. 

Adult suffrage is one aspect of political liberty. Dr. Ambedkar emphasised an 
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equality of opportunity. Right to equality added in Article 14-18 of Indian 

Constitution. Equality before law and equal protection of law added in Art. 14. 

All men without caste, creed, religion, language etc. should be treated as 

equally. He emphasised on moral equality. Article 14-18 of Constitution of 

India offered the citizens the right to equality. All citizens in the state are 

equal before the eyes of Law (Art-14) and there can be no discrimination in 

any manner on the basis of caste, creed, religion or sex (Art.l5). 

Article 15 ensured social equality and Article 16 economic equality and 

established social order. All citizens of India shall be governed by the same 

rule. In order to equal opportunity there will not be any reservation system 

except for Scheduled Castes and Scheduled Tribes. Article 16 of our Indian 

Constitution offered equaJity of opportunity in matter of public employment. 

Abolition of untouchability is added in Article 17 of Indian Constitution. He 

supported the state control equality. The state should be treated equally 

without caste, creed, religion, language etc. His concept of equality is 

concerned with 'social justice'. Both men and women should be treated as 

equally. Political equality is pre-condition of social justice. He wanted to 

establish the distributive justice. 

Fraternity : According to Dr. Ambedkar, in Hindu society there is no 

fraternity. Like Christians and the Muslims, the Hindus believe that men are 

created by God and God created different men from his different parts of his 

body. To him, there is no place for fraternity in Hinduism. The Hindu believes 

that the Brahamin was born from the mouth of Prajapati's Brahama, 

Kshatriya was born from his arms, Vaishya was born from his thigh and 

Shudras was born from his feets. The four Vamas are different from to each 

other. The Brahamin is no brother to the Kshatriya because the Brahmin is 

born from his (God} mouth and the Kshatrya is from the arms. The Kshatrtya 

is no brother to the Vaishya because the Vaishya is born from his (God) thigh 

and former is from the arms. The Vaishya is no brother to the Shudra 

because the Shudra is born from the feets. Therefore, there is no relationship 

among the four Vamas as a brotherhood. Hindu society do not believe in 

equality and fraternity. Hierarchical system of Hindu society does not believe 

that all men are equal. 
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The term 'fraternity' implies the harmonious living of all people within a 

community. Fraternity means spiritual unity. Fraternity is a belief, faith, 

harmonious relationship and good communication among all members of a 

society without religions, caste, creed etc. Fraternity is essential to make 

nation-building. All kinds of discrimination should be abolished. Hierarchical 

system of Hindu society and position of the Individual can be change through 

the brotherhood relationship among all the members of a free society. 

Fraternity is concerned with secularistic approach and liberalistic 

humanitarianism. Buddhism believe in fraternity. Hinduism does not believe 

in fraternity. That is why he renounced Hinduism and embraced Buddhism. 

Dr. Ambedkar's concept of fraternity is a combination of individualism and 

socialism, nationalism and humanism. The aims of his fraternity is 

emancipation of ali discrimination from human beings . 

. Ambedkar's essay entitled on "Philosophy of Hinduism" he has 

described relating to fraternity. him, "I and my neighbours are we all 

brothers, are we even fifteenth cousins, any I their keeper, why should I do 

right to them. "42 Fraternity is another name for fellow feeling. In his other 

essay entitled on '~The Hindu Social Order: Its Essential Principle" he has 

pointed out the concept of fraternity as one of key essential element of a just 

society. In his essay he said that "fraternity is the name for the disposition of 

an individual to treat as the object of reference and love and the desire to be is 

unity with the fellow beings."43 

There is no discrimination between Jew and Greek and between men 

and women. All should be treated equally. To him, fraternity is the virtue 

an ideal society. Welfare of the members of the society is the motto of 

fraternity. His concept of fraternity is another name of ideal society, or just 

society'. From his other essay entitled on "Annihilation of Caste" we found the 

concept of just society' or 'ideal society'. To him, "an ideal society should be 

mobile, should be full of channels for conveying a change taking place in one 

part to other parts. In an ideal society there should be many interests 

consciously communicated and shared. There should be varied and free 

points of contact with other more of association. "44 In his view, the fraternity 

is another for democracy. Democracy is an associated living of society. It is a 

communicate and brotherhood life of society. There should be social harmony. 
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Liberty as a social ideal should be based on self determination. All men 

are social human being. So, liberty is essential for individual for self

determination and preservation. Equality as a social and political ideal should 

be based on self development and social progress. On the same way fratemity 

as a social ideal should be based on liberty and equality. Fraternity must 

create a sense of unity. His 'ideal society' or 'just society' is associated with 

social humanism. To him, my ideal would be a society based on liberty, 

equality and fraternity. 

VIII. Way to Establish a Just Society 

In views of Dr. Ambedkar, the existing social order is based on caste. 

He wanted to establish an ideal society, or just society' in place of caste base 

Hindu society based on liberty, equality and fratemity. To him, existing Varna 

system of IHndu society is responsible for all the evils of the existing society. 

To abolish caste system, it is essential to abolish the notion of religion. 

Only one religion book should be granted and recognised by all Hindus. The 

Hindu religious books like Vedas, Shastras and Puranas should be abolished. 

The priesthood system in Hindu society should be destroyed. The priesthood 

must not be as hereditary. The state should conduct an examination and 

those who qualified the examination they would be treated as priest 

prescribed by the state. Those who are not qualified the examination, they 

cannot be performed the ceremony occasion. The priest should be the servant 

of the state like engineers, doctors, professor and so on. The number of 

priests should be limited by law according to the requirements of the State as 

is done in the case of the l.C.S. The priesthood is a profession where 

proficiency is not required. The priestly class must be brought under state 

control through legislation. According to Dr. Ambedkar, the Brahminism is 

the poison which has spoiled Hinduism. The religion should be based on 

liberty, equality and fraternity which is the ideal of democracy. In this way he 

wanted to establish a society which is popularly known as just society' or 

'ideal society'. According to Ambedkar "The real remedy for breaking Caste is 

inter marriage. Nothing else will serve as the solvent of caste. "45 

He suggested some methodologies to establish a just society' based on 

liberty, equality and fraternity in place of caste based Indian society. These 

are: 
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New Doctrinal Basis of Religion : He suggested to formulate the new 

doctrinal basis of the Hindu religion "that will be in consonance with liberty, 

equality and fraternity. "46 He suggested to reinterpretation of Hindu religion 

such as Upanishad, Vedas, Puranas, Smrities, Bhagat Gita Shastras etc. He 

stressed radical reinterpretation of Hindu religion. 'Associated mode of life' 

should be established in place of isolated caste based Hindu society. To him, 

the present Indian Hindu society does not allow to practice the trinity 

principles namely, liberty, equality and fraternity. This society does not 

recognise the right to education, people's right of military seiVice, right to 

protect them. Dr. Ambedkar in his 'Annihilation of Caste' pointed out the 

three weapons namely, physical weapon, political weapon and moral weapon 

which are "denied to the masses in India by ChatuiVama"47 Towards the 

a 'New Social Order' based upon justice the three weapons are 

in present caste base Hindu society for strengthen the masses. 

A Complete Change in the Fundamental Notions of Life : To him, the 

fundamental notions of life should be changed to establish a 'just society' or 

'New Social Order', "It means a complete change in the values of life. It means 

a complete change in outlook and in attitude towards men and things". 48 To 

establish a 'new notion of life' he suggested three actions i.e. (i) First step is 

that various caste and sub-castes should be abolish from the Hindu society. 

These are culprit of society. Caste destroys the human attitude. (ii} The 

second step is that the inter-caste dining should be established without caste, 

creed, religion, race etc. (iii) The third step is that the inter-caste marriage 

should be established in Hindu society. 

The Old Body Must Die to Receive New Body : 

Conversion is the prime way to destroy the old body and receive the 

new body. Conversion means new life which means rejecting completely the 

old notion of life before entering into new. To him, "New life can enter only in 

new body. The old body must die before a new body can come into existence 

and a new life can enter into it". He adviced that "you must discard the 

authority of the Shastras and destroy the religion of the Shastras. "49 

Conversion is necessary for emancipation and advancement of the down

trodden classes. 
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On the 28th August, 1937, a large public meeting of the Depressed 

Classes was held at the Municipal Hall, Bandra, under the Presidentship of 

Dr. B.R Ambedkar. In this meetillg he told that "we must give up (observing) 

all the religious festivals and days which· we had been· observing according to 

the Hindu religion. God in Hindu religion should not be worshipped. "50 Under 

the auspices of Dr. Ambedkar's Diamond Jubilee Celebration Committee, a 

public meeting was held at Purandare's Stadium, Naigaum, Bombay, on 

October 28th, 1954. Dr. Ambedkar said before the meeting that "I am a 

devotee of Gautam Buddha, Kabirand Mahatma Phule and worshipper of 

learning, self-respect and character."51 On 27th May, 1953, a meeting 

organised by the All-India Scheduled Castes Federation at the Nare Park

maidan, to c;elebrate Lord Buddha's birthday. In this meeting Dr. Ambedkar 

said that "unless a casteless and classless society was created, there would be 

no progress in the country."52 

The Hindu shastras like Upanishads should be reinterpretated. The 

new Hindu religion should be consonance with liberty, equality and fraternity. 

To him, "associated mode of life" is important element for the establishment of 

a :just society'. To establish a 'just society' the political rights and proper 

education should be given to the down-trodden classes through 

Constitutional law. The orthodox caste Hindu society is based on hierarchical 

caste system and this system denied the depressed classes. According to 

Babasaheb Ambedkar, the caste and various sub-castes should be abolished. 

Inter-caste marriage and inter-caste dining may be the solution. He strongly 

suggested to destroy the religion of the Shastras. He suggested to follow the 

Principles of Buddha and Guru Nanak. He was the Chief architect of the 

Indian Constitution. He gave the basic structure of Indian Constitution. 

Preamble of Indian Constitution component with following four ideals. 

Justice, social, economic and political. 

Liberty, of thought, expression, belief, faith and worship. 

Equality of status and opportunity, and to promote among them all. 

Fraternity, assuring the dignity of the individual and the unity and integrity 

of the nation. 

The themes and objectives of the Preamble of Indian Constitution was 

same as Dr. Ambedkar's concept of 'just society' or 'ideal society'. To him, 
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democracy is an ideal social life. Democracy is not only a political ideals, it is 

also a social life. Democracy, recognises to liberty, equality and fraternity. 

The trinity principles are co-related to each other. Liberty cannot be 

divorced from equality, equality cannot be divorced from liberty. without 

equality, liberty and fraternity are impossible. Liberty, equality and fraternity 

cannot be separated from to each other. Without fraternity, liberty and 

equality cannot survive. To him, political democracy cannot exist without 

social democracy. According to Dr. Ambedkar, social democracy is a way of 

life which recognises liberty, equality and fraternity. His ideal society is based 

on choice, equal consideration, equal opportunity, brotherly love, social 

democracy and social justice. His concept of just society' avoids all kinds of 

class-hatred, class w::nf~re, egoism, chauvL11ism. There is no 1<-..inds of 

discrimination in his ideal type society. 

All men should enjoy equal opportunities without caste, creed, religion. 

Socio-economic and political inequalities should be abolished. All men should 

be provided equal rights and freedom. The aims and objectives of his ideal 

society is to provide guarantee to all its members justice in political, social 

and his ideal society would be based on social democratic processes. The 

acceptance of the democratic process to establish a just society and an 

egalitarian welfare state is the most outstanding features of Babasaheb 

i\mbedkar's social, political and economic thought. 

IX. Dr. Ambedkar and Quest for Social Justice 

The New International Webster's Comprehensive Dictionary of the 

English Language has been described the term justice' as the synonyms of 

equity, fairness, faithfulness, honour, impartiality, integrity, justness, law, 

lawfulness, legality, propriety, rectitude, right, righteousness, rightfulness, 

truth, uprightness, virtue, etc. In its govemmental reactions the term justice' 

meant giving to every persons exactly what he deserves. Equity is giving every 

one according to his/her ability. Equity is a close synonym for faimess and 

impartiality. but it has a legal precision. The term justice' meant as an 

antonyms of dishonest, inequity, injustice, partiality, unfaimess, lawfulness, 

unreasonableness, untrue, wrong, etc. Justice meant fair treatment to each 

and everybody. 'All men are equal according to supreme law or right. 
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Justice of doing one's job for which one was naturally fitted without 

interfering with other people. Cephalus defined justice as telling the truth, 

being honest in word and deed and paying one's depts. Polemarclus has 

pointed out that justice meant "giving each man his due" or "What was 

fitting". In other word 1ustice' meant "doing the right thing". Justice meant 

"right opinion" or right man in right place". People have pondered over the 

considerations that should enter into the development of a '1ust 

society."Justice is the first virtue of society. The Sophist in ancient Greece has 

defined justice as stronger interest of society. 53 

Greek political thinker Plato explained justice in his book entitled on 

The Republic' for different individual capacities with the help of the theory of 

three classes· and three souls. Like Pythagoras, he also pointed out that every 

human soul have three qualities i.e. rational, spirit and appetite, 

corresponding parts in the state being rulers, soldiers and farmer, Individuals 

in whom the rational faculty was predominant would be constituted the ruling 

class, and the virtue of such a soul was wisdom. The soldiers fought with 

courage and the appetitive classes would join with production. They are 

artisans or producers. Together, the rulers and soldiers would be constituted 

the guardian class. Justice in individual, according to Plato, meant that every 

individual should be joined and assigned a place in society according to their 

skill and abilities. "Justice in the state meant the three social classes i.e. 

rulers, soldiers and producers performed the deliberative and governing, 

defence and production without interfering without function of the others". 

Each class should perform their specific works according to their mental 

abilities and mental faculties. None would interfere in the affairs of others. A 

functional specialisation should be established in the society. In his concept 

of justice, Plato, recognised a just society'. His justice is equated, 

truthfulness, high-mindedness and what fitting or right men in right place. To 

Plato, "one class, one duty, one man, one work."54 

According to Aristotle, justice is two types namely 'complete justice' and 

'particular justice'. To him, complete justice laid in law-abidingness and it is 

possible only in an ideal society or just society. Particular justice is concerned 

with the distribution of offices. It is also concerned with proper and desirable 

distribution of wealth, honour and good things. His justice was collective and 

distributive justice. To him, justice means tr~ating equals equally and 
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unequals unequally, and unequal treatment should be in proportion to the 

inequality. To him, "Distributive justice meant that offices and wealth, 

rewards and dues were distributed among different social classes according to 

their contributions based on merit, defined in accordance with the spirit of 

the constitution. In an oligarchy, merit meant wealth, while in an aristocracy, 

it was related to virtue. In an ideal state, merit meant virtue."55 

The concept of social justice meant overall 'fairness of society'. 'Social 

justice' means is a matter of giving what they are basic necessities of rights, 

food, clothes, housing etc. Social property and surplus values should be 

distributed among people on the basis of fair and equitable way. Social justice 

is concerned with equality and highest welfare of people. Equal opportunities 

and equal rights should be provided to the people. 

John Rawls (1920-2002), an American Philosopher wrote 'A Theo:ry of 

Justice' (1971). He defined 'justice as fairness". His concept of social justice is 

concerned with three principles i.e. (a} greatest equal liberty, (b) fair equal 

opportunities and (c) the principle of differentiate. In the views of John Rawls, 

a just is one in which wealth is redistributed through proper way for welfare 

of society as well as benefit of all classes. Equal liberty implies equal right to 

political participation, freedom of expression, religious liberty, equality before 

law and equal protection of law. Equal opportunities imply acquiring offices 

and positions. 

Differenciate principle implies that all primary goods like liberty, 

opportunity, income and wealth and self-respect are to be distributed equally 

unless an unequal distribution is to be advantage of eve:ryone. His concept of 

justice is social justice. Theories of social justice are liberal egalitarian and 

socialist .. His social justice is concerned with distributive justice and the 

distributive justice is concerned with 1ust society' or equitable society. 

According to Nozick (1938-2002) an American philosopher, in his book 

'Anarchy,' 'State and Utopia' (1974) sought to conceptual social justice. To 

him, individual have some rights and no person or group have no right to 

violate their rights. A person may exercise control over himself and over his 

possessions like buy and sale, abuse or destroy donate, he does not interfere 

with the freedom of others. In his view, the right to property should not be 

violated in the name of social equality. Right to property is legal right. Any 
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interference is unjust. His conception of justice which he called the 

'entitlement theory'. His entitlement theory is an altemative model of Rawl's 

theory of justice Entitlement theory of Nozick components with three 

principles namely, (a) Principles of justice in original justification or 

acquisition, (b) Principles of transfer of holding, (c) rectification of unjust 

holding. Modem liberals felt that unrestrained capitalism is the cause of 

social injustice. He felt thatgovemmental intervention in social and economic 

life is essential and they favoured greater equal opportunity to all persons. 

The just society' would be achieved through equal treatment to each and 

every body without any kinds of discriminations. 

Hayek argues that social justice is based on a certain moral consensus 

in society. To him, social justice means distributions of wealth according to 

merit or desert. Egalitarian theorists like Dworkin and Ackerman said that the 

social justice means equality of welfare and equality of resources. Human 

welfare should be measured according to equal distribution and equal 

treatment of individual. Welfare egalitarianists inspired by utilitarian 

conceptions of the "greatest good of the greatest number of people". Proudhan 

considered justice is the supreme principle of human life and justice is same 

as reciprocity, equality and equilibrium. 

According to St. Augustine, a just state is one in which religion would 

be taught under law and authority. To him, 'just society' or just state' is 

found in the Christian religion. In his view the justice meant peace, the 

absence of strife and conflict between men and men. According to Bentham, 

greatest happiness of the greatest number is social justice. To Marx, the 

concept of justice in a capitalism society which is based on the capitalist 

mode of prodcution and relation of production. Those are owner of the means 

of production, the justice is handed by themselves. This justice is also called 

injustice. According to Barker, justice is a value and it is a synthesis of 

liberty, equality and liberty. To him, there are four different sources of the 

idea of justice and those are religion, nature, economics and ethics. 

Justice is concerned with political justice, social justice, economic 

justice. Political justice means equal right to vote and equal share in 

governmental services. Political justice is associated with political rights and 

equality. Political power should be represented by the people. The people is 
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the source of political power. It is demanded that the political power should be 

based on will of the people. In a democratic state, political power is possible 

because democracy means government of the people, by the people, and for 

the people. Political justice is political equality within the state. All men 

should enjoy equal political right without any discrimination on the basis of 

caste, creed, religion, language etc. Social justice is associated with social 

equality and social rights. Exploitation of men by men should be abolished. 

All men should be treated equally and no person should deprive on the basis 

of caste, creed, religion etc. Economic justice demands the abolition of private 

property. Economic exploitation should be abolished. The poor, exploiters 

and exploited classes should be abolished in free social order. Marxism is 

associated with economic justice based on abolition of private property and 

establishment of communism. 

According to Barker, justice is the synthesis of liberty, equality and 

fraternity. Every individual should be treated equally and superior and 

inferior relationship should be abolished in social justice. The Principle of 

liberty does not confirm to the principle of equality until the benefit of liberty 

is equally extended to each individual in society. Unrestrained liberty is main 

hindrances to confirm to the principle equality. The man can not enjoy 

absolute liberty. Without right to equality, the right to liberty is meaningless. 

Liberty can be justified on the ground that it is in the interest of justice and 

equality. Equality may be defined as equality before law and equal 

protection of law. Equality means absence of any discrimination. But principle 

of equality is not the final principle of justice. Absence of discrimination in 

economic field does not meant requirements of justice. Justice is associated 

with unprevilege people and based on economic equality. Principle of 

brotherhood or fraternity among rpen and men is the principle of justice. 

Weaker section of society must be benefited in the interest of justice and 

fratemity. Liberty is qualified by the principle of equality and equality is 

further qualified by the principle of fraternity. Liberty, equality and fraternity 

are equally essential principles for social justice. 

As a Chairman of the Constituent Assembly Dr. Ambedkar gave a 

shape to our country of a complete Sovereign Democratic Republic based on 

an adult franchise. Our Constitution is secular and socialist pattern. Article 

326 provided the adult franchise to eradicate untouchability from our Hindu 
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society. Socio-political and economic equalities been guaranteed to all citizens 

of India. He was not only the father of Indian Constitution but also the creator 

of social justice. By his heart and soul working the reseiVe seats and special 

privileges have been given to the down-trodden classes. He wanted economic 

and social equalities before political equality. To him, ']ustice is simply 

another name for liberty, equality and fratemity". According to Dr. Ambedkar, 

Buddhism is "perfect justice" because Buddhism believes in liberty, equality 

and fratemity. Dr. Ambedkar contemplates to secure social justice throughout 

the Constitutional provision like, equality before law and equal protection of 

law (Art.l4), prohibition of discrimination on grounds, only of religion, caste, 

creed, sex, place of birth [Art 15(1)], reseiVation of seats for socially, 

economically and educationally backward classes for their socio-economic 

upliftment of them (Art 15(4)], equal opportunity in services [Art 16(1)], 

reservation of seats in services for the down-trodden classes [Art 16(4)], 

abolition of untouchability (Art. 1 7} etc. Economic justice would be possible 

through Constitutional provision like, right against exploitation (Art 23), equal 

treatment between men and women [Art. 39(a)], no concentration of wealth by 

a authority or man [Art. 39{b)] (c), equal pay for equal work both for men and 

women [Art. 39(d}) etc. Political justice would come out through the 

Constitutional scheme and provision like universal adult franchise (Art. 326) 

reservation of seats both in Lok Sabha (Art. 330} and Rajya Bidhan Sabha 

(332). A just social order would be created by socio-economic and political 

justice. Whole struggle of his life was the struggle for social justice. 

He had established two political parties i.e. 'Independent Labour Party' 

(1936) and 'All India Scheduled Castes Federation' (1942) which is based on 

liberty, equality and fraternity to promote justice. He had founded 'Bahishkrit 

Hitakarini Sabha in 1924 for brtnging about socio-political awareness 

amongst the down-trodden classes. He was nominated as a member of the 

Bombay Legislative Council in 1927. The Chowdar Tank Satyagraha 

movement started at Mahad by him for drtnking water. He appeared before 

Simon Commission with the hope that the Commission would provide some 

special privileges to down-trodden classes. He started at Kalaram Temple 

entry Satyagraha movement at Nasik in 1930. On behalf of the down-trodden 

classes he had participated in the Round Table (1930-32) Conferences with 

demand reseiVation of seats for depressed classes in both Lok Sabha and 
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Rajya Sabha. He also demanded separate electorate for the down-trodden 

classes and Poona Pact concluded by himself in 1932. After his death his 

followers established Republican Party in India on 3rd October 1957 based on 

liberty, equality and fraternity to promote to social justice. After a lot of study 

he had decided to renounce Hinduism and on October 14th, 1956, at Nagpur 

and to took Buddha religion. 

According to Dr. Ambedkar, three essential elements to be a society i.e. 

an associated mode of life, common activity or objective and free social 

interaction or communication. Progress of society depends on associate life 

between men and men. To achieve the social and economic justice, our 

constitution protective discrimination provided under Article 15, 16 and 335. 

He gave Indian Constitution which guarantees right to equality to all citizens. 

The Constitution of India ensured an egalitarian society. The Constitution of 

India ignored unprivileged on the ground of religion, race, caste, and sex, 

descent place of birth or residence. 

To him, fraternity is another name for democracy. He demanded 

human equality. To him, every human being has inalienable rights. Socio

economic and political rights should be provided to each and everybody. To 

ensure liberty, equality and frate1nity all oppression, discrimination between 

man and man, economic exploitation by upper castes Hindus to down trodden 

classes should be destroyed from Hindu society. He emphasised democratic 

social system under parliamentary system of Govemment. According to Dr. 

Ambedkar, non-violence is an instrument of social change. He advised to his 

followers to follow universal love, equality, human brotherhood and taught to 

Pancha Sheel principles of Buddhism. Constitution of India is an instrument 

to bring social change. Constitution of India promotes integrity, equalitarian 

society, secularism, welfare and a just social order, equitable society, an ideal 

society etc. Liberty and opportunity, income and wealth and other primary 

goods are to be distributed equality without caste, creed, religion, etc. Social 

and economic inequally should be destroyed. 

To ensure security to the State and to check the unlimited power to 

make laws in matter of arrest, he introduced article on Preventive Detention 

in the Constituent Assembly. Article 21 of Indian Constitution stated that no 

person shall be deprived of his life or liberty except according to procedure 
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established by law. Dr. Ambedkar said that by introducing of Article 15A 

(Present Article 21) we are providing the substance of the law of "due process". 

He demanded equal partners in nation-building. He always called Dalits as 

minorities. To him, rights of minorities to be absolute rights. Dr. Ambedkar 

demanded reseiVations for down-trodden classes in the Constitution. His 

demands were three kinds, namely (a} reseiVation in Lok Sabha and Rajya 

Bidhan Sabhas (Article 330 and 332 respectively) (b) reseiVations in 

govemment seiVices [Article 16(1). 16(4} and 335]. (c) reseiVation in 

administration and educational institutions [Article 15(4) and 46]. 

At the Round Table Conferences, he claimed separate electorate for 

down-trodden classes and joined electorate was decided by Poona Pact. To 

him, reseiVation system is not a extra privilege, it is also legitimate right of the 

Depressed Classes. In the views of Dr. Ambedkar right to vote is the defence 

of individual liberty and property. He regarded one man, one vote and one 

value. A new social order should be founded on the basis of liberty, equality 

and fratemity. 

The State shall have control over land and basic industries. He wanted 

to establish a state socialism through state ownership of land and industries. 

He does not recognised right to property as the fundamental right. He had 

provided in constitution as separate clause on "Protection Against Economic 

Exploitation." He emphasised on right to work, right to adequate living wage 

and better standard of living in the list of fundamental rights. Dr. Ambedkar 

introduced 'Khoti Abolition Bill' in Bombay Legislature in 1938. Main aims 

and objectives of this bill was abolition of Zamindars and secure occupancy 

rights to the tenants. 

Social justice is a democratic value. As a democratic value it is 

concemed with political and economic justice. The Principle of democratic 

justice meant "one man, one vote, one value". As a ethical sense its meaning 

is rejection of caste and class barriers by conscience among themselves. He 

was a greater supporter for the rights of the down-trodden and weaker 

sections of Indian society. He fought for social justice. Inter caste marriage 

and inter-dining should be established. To him, it would destroy the religious 

notions of the Hindu society. He demanded to abolish of the Watan system 
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and it was fmally abolished under the Bombay Inferior Village Watan 

Abolition Act in 1959. 

Right to entry into Kalaram Temple and to take water for drinking from 

Chowdar Tank he launched Satyagrahi movement. As the Chairman of the 

Drafting Committee of the Constituent Assembly he had tried to ensure 

justice for Untouchables. He do not differ between men and women. To him, 

women should be provided equal property right with men from the parents. 

Directive Principles of State Policy expressed the ideas of social justice. Article 

38 of Indian Constitution added equal opportunities including social, 

economic and political justice. Article 39 included equal pay for equal works 

to men and women. Article 39th assured equal justice under law. Article 45 

directs the state to provide free and compulsory education to all children 

within 10 years of the commencement of the Constitution. Article 335 

provided directly the state to maintain the claims of SCs and STs to services 

and posts. Article 330, 332 and 334 provided reservation of seats for 

Scheduled Castes and Scheduled Tribes in the Lok Sabha and in the 

Legislative Assemblies of the state. Article 338 makes the provision for 

National Commission for the Scheduled Castes and Scheduled Tribes to 

advice on socio-economic development and evaluate their progress under the 

Union and States. Article 340 provided for the Commission to investigate the 

Conditions of backward classes and to make recommendations as to the steps 

that should be taken by the state. 

Above of all provisions implies the humanitarian social order, an 

egalitarian society and it is also implies the spirit of liberty, equality, fraternity 

and justice. According to Dr. Ambedkar, Directive Principles of State Policy 

sought to the socio-economic revolution. Dr. Ambedkar was elected to the 

Bombay Legislative Assembly in 1937. As a member of the Viceroy's Executive 

Council he asserted for the establishment of Minimum Wage Act. He wanted 

to abolish all sorts of serfdom in agricultural tenancy. He emphasised on 

nationalisation of land. Dr. Ambedkar quested for social justice based on 

liberty, equality and fraternity. He has given an egalitarian social order 

guaranteeing social justice to every citizens of India without caste, creed, 

religion, languages. He advocated liberties of the people. He sought to social 

justice through the process of rule of law. Right to freedom under 

Constitution means to achieve social justice. Dr. Ambedkar's ideal society 
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based on the three principles of liberty, equality and fraternity. To him, 

democracy is an union of three principles of liberty, equality and fraternity. 

Associated liVing is the principle of his ideal society. As a Law Minister, Dr. 

Ambedkar introduced "Hindu Code Bill" ensuring equality between men and 

women. Emancipation of women is an essential element of his concept of 

social justice. His activity and movement was directed to upliftment of social 

justice for down-trodden classes of the society. His political thought is based 

on ethics, morality and social justice. He wrote in his book "The Buddha and 

his Dharma" that religion is personal and Dharma has social connections. 

Prime Minister Pandit Jawaharlal Nehru had commented about Dr. 

Ambedkar that "Dr. Ambedkar is a person who revolted against everything 

that is oppressive in Hindu Society". Welsh actor and film maker Kenneth 

Griffith had commented during his BBC intenriew regarding Dr. Ambedkar's 

in that "If there is one nothing, I wish to do before I 

die, it is to produce a film on Dr. Ambedkar."56 Government of India 

the year 1990-91 as the year of social justice in his memory. 

According to Dr. Ambedkar, caste is not only a social institution or 

political institution or religious phenomenon it is an economic structure of 

Hindu society. Caste system is basically a religious organ. It is a religious, 

social, political and economic structure. He interpreted caste as a 

dysfunctional, disintegrative and undesirable institution. He had critically 

analysed that the Arya Samaj associated with ChatuiVarna. Hindu religion 

does not recognised equality and liberty. Caste and sub-caste should be 

abolished. Inter-caste marriage and inter-caste dining should be adopted. 

Hindus ·Shastras should be abolished. Only one religion book should be 

existed for all varnas. Priests should be appointed as governmental servant. 

Number of priests should be limited as recommended by state. 

He was primarily a theoretician, political thinker and revolutionary for 

the emancipation of Dalits. He was the champion of fundamental rights, equal 

rights of man and woman. He was a realistic thinker. He wanted the 

upliftment of the workers, small peasants and landless labourers. He deeply 

expressed the sorrows of Untouchables. He lastly succeeded in giving India an 

egalitarian society where no class would not enjoy extra privileges and 

discrimination on the basis of religion, race, caste, sex, place of birth a 
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residence would be abolished. His aim was abolition of slave system. Injustice, 

inequality, tyranny and exploitation from caste based Hindu society. 

Ambedkar's society is based on social economic and political justice. Human 

dignity, equality and conscience of the people should be based on liberty, 

equality and fraternity. His aim was to establish an egalitarian society. To 

him, democratic socialist society is essential to establish egalitarian society. 

Right to private property is the root of exploitation and oppression. 

X. An Architect of Indian Constitution 

Indian Constitution is one of the bulkiest Constitutions of the world. 

The Constitution is the basic law for the governance of a country. According to 

Dr. Babasaheb Ambedkar, Constitution is a mechanism for the purpose of 

functioning various organs of the State. It is a vehicle of the nation's progress. 

On July 20, 1924, Dr. Ambedkar founded the 'Bahishkrit Hitkarinl Sabha' for 

the upliftment of the down-trodden classes. He founded the Independent 

Labour Party as a strong opposition party in Bombay's Legislative Council in 

1936. He was elected a member of the Legislative Assembly of Bombay in 

1937. As a representative of the down-trodden classes he represented in the 

Round Table Conference held in London from 1930-1932. He was appointed 

as Law Minister in the Nehru Cabinet on the 3rd August, 194 7. He founded 

the Scheduled Caste Federation in July, 1942 which was renamed as the 

Republican Party of India in October, 1957. He published 'States and 

Minorities' in 1947. It was a memorandum of Fundamental Rights, Minority 

Rights, safeguards for the down-trodden classes and on the problems of 

Indian states. He founded the 'Bharat Bhushan Printing Press' which was 

bumt down in the classes between down-trodden classes and upper caste 

Hindus. India obtained her independence on 15th August, 1947. Dr. 

Ambedkar was elected to the Constituent Assembly by the Bombay 

Legislature Congress Party. He was the first Law Minister in the Nehru's 

Cabinet. The Constituent Assembly appointed him to the Drafting Committee, 

which elected him as a Chairman on 29th August, 194 7. He was an Executive 

Councilor in the Viceroy's Executive Council during 1942-46. He was a 

member of the Constituent Assembly in 1946-51. On 29, 1947, the 

Constituent Assembly announced the names of the Committee for drafting the 

Constitution of independence India. He was the member of the Minorities 

Committee and Federal Structure. Dr. Ambedkar completed the Draft 
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Constitution of Indian Republic in 1948. He presented the Draft Constitution 

of the Constituent Assembly. Dr. Rajendra Prasad was appointed as 

Chairman of the Constituent Assembly. 

The Drafting Committee consisted of Dr. Ambedkar as a Chairman and 

included six other members, namely, Sir Alladi Krishnaswamy, Sir B.N.Rau, 

Syed M.Sadullah, Sir N.Gopalaswami Iyengar, Dr. K.M. Munshi, Sir B.L.Mitter 

and Sri D.P.Khaitan. Later on Madhava Rao was appointed in place of 

B.L.Mitter. and T.T. Krishnamachari was appointed after the death of 

D.P.Khaitan. On 21st February, 1948, Dr. Ambedkar presented to the 

President (Dro Rajendra Prasad) of the Constituent Assembly. He also 

submitted a memorandum consisting with Fundamental Rights Directive 

Principle of State Policy included in part III and Part N of the Constitution 

respectively. It was at his suggestion that the Ashoka Chakra was included in 

the National Flag. The first meeting of the Constituent Assembly was held on 

llth December, 1946, and at this meeting Dr. Rajendra Prasad was elected as 

whole time Chairman of the committee. The second session of the Constituent 

Assembly was held from 20-26 January, 1946. Next session of the Committee 

was held from July 14-31 and another session was held from 20-29 August, 

1947. On 29th August, Dr. Ambedkar was appointed as the Chairman of the 

Drafting Committee. The Committee presented a Draft Constitution on 21st 

February 1948, for consideration of the Assembly. On 14th September, 1947, 

the Committee decided that Hindi shall be the official language of the Indian 

Union and English shall be continued for a period of 15 years from the 

commencement of the Constitution. The Draft Constituent finally adopted by 

the Constituent Assembly on November 26, 1949 and came into force on 26th 

January, 1950. In all Assembly worked for 165 days. Out of which 114 days 

were devoted to the consideration of the Draft Constitution. The Draft 

Constitution was scrutinised very thoroughly by the members of the 

Constituent Assembly. The President of the Drafting Committee presided the 

meeting and Dr. Ambedkar discussed on question of the meeting very 

carefully and the whole House would listened to his reply which was based on 

logic, facts and statistics etc. Ft. Jawaharlal Nehru had remarked that "Dr. 

Ambedkar had played a most important part in the framing of India's 

Constitution. No one took greater trouble and care over Constitution-making 

than Dr. Ambedkar. "57 
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Ultimate goal of Indian Constitution is achieve to social, political and 

economic justice consonance with liberty, equal status and opportunity to all, 

dignity of person, fraternity, unity and integrity of Bharat. The architect of the 

Constitution has given political democracy, social democracy and economic 

democracy to the people of India. Parliamentary form of government is the 

best form of goverm1lent. The head of the Indian Union must be President and 

he would be elected by the elected representatives of Parliament and 

legislature. The Council of Minister headed by the Prime Minister and he 

would be elected directly by adult franchise and he is responsible to the 

people. 

On the same way, the Governor and the Council of Ministers headed by 

the Chief Minister in a State. Dr. Ambedkar explained Article 32 as the "very 

heart and soul" of the Constitution. Draft Constitution adopted a single 

judiciary, unifonnity in fundamental laws, civil and criminal and a common 

all-India civil service. In U.S.A. the Federal Judiciary and the State Judiciary 

are separated independent to each other. Although the Indian Federation is a 

dual polity but has no dual judiciary. In India, High Court and Supreme 

Court formed one singleinteg:ratedjudiciary having jurisdiction and provided 

the civil and criminal law such as Civil Procedure Code, the Penal Code, the 

Criminal Code, the Evidence Act, the Transfer of Property Act, laws of 

marriage, divorce and inheritance under the Constitutional law. These are 

placed in the Concurrent List. He stated that the Indian Federation will have a 

dual service both in Union and States. Indian Constitution provided the states 

to form their own civil services. All-India Civil Services should be recruited on 

the basis of common qualification with uniform scales of pay. There should be 

reservation of seats both in Union and States. Article 1 of the Draft 

Constitution described India as a Union of States. Federation means the 

States have right to secede from the country and it is denoted a contract, but 

"Union" means the State has no right to seceded from it. Federation is a 

Union and it is indestructible. The Indian people may be divided into different 

states for administration and governance but India must be an integrated 

country. Dr. Ambedkar stated that the residuary powers are given to the 

centre not to the States. 

To establish a casteless, classless homogenous society he incorporated 

chapter III on Fundamental Rights. He did not accept the absolute rights of 
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people, the rights are under reasonable restriction. He wanted to establish a 

balance between individual liberty and social good. He incorporated the 

Directive Principles of State Policy in chapter IV of the Drafting Constitution. 

Article 37 to 51 contained the active obligation of the State. The Directive 

Principles implies social, economic and political justice. According to him, our 

object in framing this Constitution is really three-fold, namely, (i) to form a 

political democracy, (ii) to form an economic democracy, (iii) to form a social 

democracy. 

His opinion was that the President of India would be vested the same 

position as the King under the UK Constitution. The President of India is 

nominal head of the State and the Cabinet is real head of the institution 

(state). He represents the nation but does not rule the natlon.Dr. Ambedkar 

truly realised that no person should be nominated in the Cabinet except on 

the advice of the Prime Minister for the effective implementation of the rule of 

collective responsibility of the Council of Minister. The Prime Minister is really 

the key one of the arch of the cabinet. He demanded reservation seats in 

government services and in legislature for the Dalits. They should be given 

equal partnership in the administration with other classes. He emphasised 

political democracy and social democracy to create casteless society. He 

recognised liberty, equality and fraternity as the principles of life. In politics, 

he recognised "one man, one vote, and one value". 

Dr. Ambedkar delivered on 'Federation Versus Freedom' before the 

Gokhale Institute of Economics on 29th January, 1939. He was a strong 

supporter of parliamentary democracy and federal structure based on the 

principles of strong centre and independent states. To him, federalism means 

an ideal polity with the union at the Centre level and states at the periphery 

level. To him, 'Indian Union' means that the Indian Federation is not a result 

of an agreement by the units, and the states have no rights to secede from the 

'Indian Union'. In normal times, India is a federation but turns into unitary 

type in emergency. 

Article 17 prohibiting untouchability, Article 30 dealing with the 

protection of minorities, Article 32 dealing with the right to constitutional 

remedies. Articles 15{4) and 16(4) of the part III and part XI and schedules V 

and VI dealing with the upliftment of the down-trodden classes. Part XVI of 
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the Indian Constitution described the special provision for SCs, STs, Anglo

Indians and educational Backward Classes. 

Articles 330 and 332 of the Indian Constitution provided that seats 

shall be reserved for SCs and STs in the Lok Sabha and State Legislative 

Assemblies respectively. Article 331 and 333 provided that if the members of 

the Anglo-Indian Community is not adequately represented in the Union and 

States (Lower Houses} the two members from the community may nominated 

bY the President and the Governor. According to Article 334, the reservation of 

seats is fixed after the ten years from the commencement of the Constitution. 

Article 336 and 337ptovided the special proVision in services for Anglo-Indian 

Community. Article 338 proVided for Special Officer for SCs/STs to investigate 

the conditions of the down-trodden classes. The Special Officer is appointed 

by the President. Article 339(1) provided that a commission may be appointed 

relating to administration of the scheduled areas and welfare of the STs. 

Article 340(1) of the Indian Constitution provided to form a commission by the 

President to investigate the conditions of socio-economic and educations of 

the down-trodden classes. Above of all these special provisions for socio

economic and educational backward classes made by Dr. Babasaheb 

Ambedkar. 

Ambedkar strongly advocated the parliamentary form of government. 

To him, peaceful democratic methods of legislation, persuasion, discussion, 

consensus etc. are most important instruments for socio-economic changes. 

According to Ambedkar, Parliamentary form of government believes in 

egalitarian society based on socio-economic justice and equality amongst the 

masses opposition. Party and fair elections, equality before law and equal 

protection of law, hereditary authoritarian system should be abolished, etc. 

are essential elements for successful working of the parliamentary form of 

Government. 

Ambedkar's philosophical constitutionalism evolved around social 

justice. He was advocated of social-economic changes through constitutional 

method. He wanted to create an ideal society through constitutional 

revolutionary way. In his equal society, there would be no discrimination 

between man and man, no exploitation, no untouchability and hierarchical 

system etc. He demanded separate electorate for down-trodden classes for 
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their upliftment. His concept of Constitution recognises liberty, equality and 

fraternity as a trinity principle of life. The trinity principles of life imply the 

unity of diversity. It was frankly admitted by Dr. Ambedkar, "I came into the 

Constituent Assembly with no greater aspiration than to safeguard the 

interest of the Scheduled Caste. "58 

The Indian Constitution is the supreme law of the land. This 

Constitution has provided us a Sovereign, Democratic, Republic and 

committed to the concept welfare state based on egalitarian values in the 

people are sovereign through their representation in the Parliament. The 

people are responsible for democratic governance in the country. Dr. 

Ambedkar's socio-economic and political philosophy placed in the Indian 

Constitution. His philosophy of an ideal society is found in the Constitution of 

India. 

The main object of our Constitution was to establish an egalitarian 

society which is based on the dignity of man as a human being and creation 

of a casteless and classless homogenous society. To achieve this goal he 

incorporated a chapter on Fundamental Rights. He did not accept the concept 

of fundamental rights in absolute terms. To him, the Parliament can 

reasonable control over the fundamental rights for the interest of the people. 

His idea was that this reasonable control over individual may achieve a 

balance between individual liberty and social good. To safe discrimination and 

promote justice he ad,ded equality before law and equal protection of law 

(Article 14). prohibition of discrimination on grounds of religion, race, caste, 

sex or place of birth (Article 15), equality of opportunity in matters of public 

employment (Article 16), abolition of untouchability (Article 17), and 

prohibition of untouchability (Article 23). These provisions made by him to 

establish social equality, social stigma and social discrimination from our 

Hindus society. Therefore, it may rightly observe that the objective of the 

Constitution of India was to establish an egalitarian society where 

fundamental rights were guaranteed not only for down-trodden classes but 

also to all. Dr. Ambedkar believed that the vast disparity between caste 

Hindus and Untouchables may reduced through Constitutional law. 

Directive Principles of State Policy are contained in Part IV of the 

Constitution from articles 36 to 51. It provides essential guide-lines both for 
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the state as well as the citizens for establishing economic democracy in India. 

The most important principles of the Directive Principles of State policy are 

given below : 

Article 38: 

Article 39: 

Article 41: 

Article 42: 

Article 43: 

Article 46: 

Article 44: 

Article 45: 

State to secure a social order for the promotion of welfare 

of the people. 

Adequate means of livelihood to all citizens. 

Right to work, to educate and to public assistance in 

cases to unemployment, old age, sickness and 

disablement. 

Provision for just and humane conditions of work and 

maternity relief. 

Living wage and proper conditions of work to all the 

workers. 

Ensure that weaker sections of the society are given 

proper care. 

The state shall try to give to the people a uniform civil 

code throughout the Union of India. 

The State shall try to give to the people free compulsory 

prime education to children below 14 years of age. 

From the above of all these articles it has rightly been observe that the 

Chapter W of the Indian Constitution provided a concept of society based on 

abolition the economic exploitation, welfare state and liberty, equality 

fraternity. The objectives of the Constitution of India are : 

i) Acceptance the values of liberty, equality and fraternity. 

ii) Abolition of untouchability. 

iii} Reserve seats in executive, legislature and public services and 

educational concessions for down-trodden classes. 

iv) Adult suffrage. 

v) Fundamental rights for all citizens. 

vi} To establish a socialistic pattern of society. 



-306-

vii) To establish parliamentary democracy based on liberty, equality 

and fraternity. 

viii) To create associated mode life. 

ix) Abolition of all beggars, slavery and exploitation. 

x) To create India as a welfare state. 

xi) To create India as a secular state. 

xii) To establish an egalitarian society. 

xiii) Unitary federalism. 

xiv) To establish India as State Socialism. 

xv) To establish India as socio-economic and political democracy. 

xvi) Equality among human beings. 

establish India as parliamentary form of Government based on 

brotherhood. 

xviii) To create national feeling among the people of India. 

xix) To establish a just society based on the trtnity principles i.e. 

liberty, equality and fraternity. 

XI. Ambedkar's Concept of Nationalism 

Babasaheb Dr. B.R.Ambedkar wanted to transforms the hierarchical 

structure of Indian Hindu society for the restoration of equal rights and 

justice to the down-trodden classes. He was a practical experience to the 

problems of untouchability. Ambedkar's alternative form of nationalism 

popularly known as 'Dalit-Bahujan-Nationalism' incorporated the subaltern 

philosophy of Mahatma Jyoti Rao Phule, Pertyar and E.V.Ramaswami Naikar 

and so on. His concept of nationalism based on liberty, equality and 

fraternity. Anti-Hindu and anti-Brahamanical discourse is his Indian 

nationalism. It's aimed at establishing a casteless and classless society where 

no one would be discriminated on the basis of birth, caste, race, religion and 

occupation. His Dalit-Bahujan framework of Indian nationalism based on 

brotherhood where hierarchical structure of caste system would be abolished 

and shall establish a casteless or classless society which is popularly known 

as just society'. To him, orthodox Hindu socieiy is inegalitarian where down-
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trodden classes are exploited by the upper caste Brahmin. The foundation of 

'Dalit-Bahujan Nationalism' lies in his whole activities of life. The aims and 

objectives of his concept of nationalism are to establish a casteless or 

classless and egalitartan society in India. Annihilation of caste was its core 

theme. To him, Brahmanism is the poison which has destroyed Hindu society. 

He realised that without abolition of caste system from Hindu society the 

Indian nation would not be formed in the proper way. To him, Swaraj without 

extinction of caste had no meaning. Fight against untouchability is important 

than swaraj. In his editorial notes in the 'Bahishkrit Bharat' he wrote on 29th 

July, 1927 that "If Tilak had been born among the untouchables, he would 

not have raised the slogan - "Swaraj is my birthright", he would have raised 

the slogan- "Annihilation of untouchability is my birthright."59 

Dr. Ambedkar, Labour Member, Govt. of India delivered speeches 

before the Municipal Corporation of Madras on Friday, the 22nd September, 

1944. To him, in India "conventional lies of civilisation"60 where national 

government was formed by the upper castes Hindus. The Brahmin community 

entitled as the governing community. He demanded parliamentary form of 

government which based on adult suffrage. In every country there are two 

classes namely the governing class and the subject class. The governing class 

is *cted to govern and the subject class never gets a chance. He pointed out 

that the ministry was Brahmin in the seven provinces the result of the 

election in 1937. To hirn, Brahmin dominated government does not believe in 

equality, it is believe in gradation of inequality where man is not man. 

According to Dr. Ambedkar, "I am no opponent of a national Government, I 

am no opponent of Swaraj, I am no opponent of Independence. If I can be 

assured that r could have independence, education and welfare, which are 

promised to the nation, I certainly will fight for independence for nationalism. 

for freedom". 61 Dr. Ambedkar, former first law Minister of the Union 

Government presided over a meeting held under the auspices of the 'Buddha 

Dharam Prachar Samity' on May 27th, 1953 at Nare Park, Parel, Bombay. He 

said that unless a casteless and classless society was created, there would be 

no progress in the country. To him, Buddhism can make unity because 

Buddhism believes in liberty, equality and fraternity or brotherhood. Socio

economic and political emancipation of Dalits is as vital as the struggle for 

social justice. Brahmanism, capitalism and landlordism are three the biggest 
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enemies of the Dalits Classes. Dalit Mazdoor Sangathan will take 

Constitutional path. According to Ambedkar, nationalism is closely related 

with man's life, pride and activity. It is a force in the history of mankind. He 

does not believe hierarchical structure of Indian Hindu nationalism. It 

destroys human life and morality. Nationalism is a dynamic force of modern 

history. National Unity was fundamental aim of his political thought. He 

wanted to give equality and fundamental rights to those persons who were 

deprived for last long times. In the Round Table Conferences (1930-1932) he 

explained social unity by giving special provisions for down-trodden classes. 

To him, ]]_ationalism is not only state of mind, but also based on full-blooded 

humanistic faith and dignity of the citizens. In the views of Dr. Ambedkar, 

British rule in India is the cause of negligence of welfare over the depressed 

classes. 

Nationalism means the spirit of oneness in the people. He wanted a 

government in which all people should be treated equally for best interest of 

the country. He made various attempt to growth the awareness and national 

consciousness. Freedom of the country is essential for freedom of the people. 

Some countries are free but some people still live a life of serfdom. The USA is 

a independent country, but the Negros in the country are treated as second 

class citizen. According to Ambedkar, it is not a freedom. Freedom lies in 

those country where all people are truly treated equally, there would not any 

degradation on the basis of caste, creed, religion and languages. Dr. 

Ambedkar wanted a nation where all people should be provided equal rights 

and equal opportunities. To him, nation consists with the two elements. The 

first one is all groups and classes and the second one is area of land. All 

people in these areas should be provided equal rights and equal 

opportunities. Nationalism is a feeling of consciousness of kind and it is a 

sense to live togetherness. In the concept of nationalism there is no race

hatred, caste-feeling, social inequality and injustice. 

Ambedkar has a deep truth in India's cultural unity. He recognises 

"One State, one language". In his book "Thought on Linguistic States" 

described that in Germany, France, Italy, England and U.S.A.'s Constitution 

recognised "One State, One language" is the rule. To him, different languages 

should not hinder the growth and it destroys the spirit of nationalism. In the 

cases of Canada, Switzerland and South-Mrica have bilingual states, but 
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these countries are unite. Linguism does not harm the national spirit in these 

countries. To him, "One States, one language" is necessary. 63 He says, "one 

language can unite people. 1\vo languages are sure to divide people. This is an 

inexorable law. Culture is conserved by language since Indians wish to unite 

and·develop a common culture it is the bounden duty of all Indians to own up 

Hindu as their language". 63 He strongly supported to linguistic basis of states. 

In Linguistic State the regional language would be official language. Culture is 

conserved by Language. One language should be accepted by the whole 

countries men which should make ~d easiest way to democracy and removal 

of racial and cultural tensions in our own soil. To him, with regional 

languages as official languages the ideal to make India one united country. 

According to Ambedkar, communalism is most dangerous poison of 

human life. Communalism is barrier to unite the nations. It creates anti

social activities. It is menace of human life. Ambedkar was champions of 

social refonn. He stressed against on separation, provincialism, linguism, 

casteism and communalism. In the views of Ambedkar casteism has 

destroyed social and economic system of the society, and it is against the 

spirit of nationalism. Caste has destroyed public spirit. There is no sympathy 

in communalism. Indian communalism has emerged based on casteism. 

Caste based communalism of India has destroyed the national integration and 

hamper the way for liberty, equality and brotherhood. He does not hold such 

as Hindu nationalism or Muslim nationalism. Indian nationalism recognises 

to all religious. All religions have equal relevance and equal light. In human 

treatment, ignorance must be disappeared from Indian nation. India is a 

secular country. Ambedkar's nationalism must be created a brotherhood 

relationship among man and man. 

In India, the Hindu community is a majority community and Muslims, 

Buddhists, Christians, Jains, Parsees, Sikhs, are minority communities. 

Scheduled Castes and Scheduled Tribes treated as minority community by 

Ambedkar. In his book "Communal Deadlock and a Way to Solve it" has given 

some principles to solve the communal problems. These are as under : 

(i) A majority community may be conceded a relative majority of 

representation but it can never claim an absolute majority. 

(ii) Joint or separate electorates should be given to solve it. 
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(iii) ReseiVation of seats should be provided in the legislature, executive and 

civil services. 

{iv) Seats should be distributed on the basis of population. 

(v} There should be unitary form of govemment instead of federation. 

(vi) The executive should be non-parliamentary. It should not be removable 

before the term of the legislature. 

(vii) All citizens should enjoy equal fundamental rights without caste, creed, 

religion or sex. 

(viii) Indian state should be based on secularism and state-socialism etc. 

There were other demands on behalf of particular minorities such as : 

l) Provision of a Statutory Officer report on the condition of Minorities. 

2) Statutory provision of State aid for education, and 

3) Statutory provision for land settlement. 64 

Dr. Ambedkar supported the demand of Pakistan. He wrote in his book 

"Pakistan and the Partition of India" in 1940, that to solve communal 

problems in India it is essential to create a separate state popularly known as 

Pakistan. He openly advocated for partition of India in the context that he 

thought it will be better interests in both the communities. Self-determination 

of a country is essential to make an ideal nation. Therefore, self-determination 

should be provided to the Muslims. Self-determination is always claimed a 

separate nation. 

According to Dr. Ambedkar, hierarchical caste system in India is anti

national because it brings about separation in social life. Unitary Bharat 

should be formed by destroying the various castes, creeds and communities. 

He wanted an integrated society based on liberty, equality, fraternity and 

social justice. 

In order to solve the problem of the Minority Communities in 

independence India, he stated a plan in his book "State and Minorities", 

which could be summarised as under. 
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i} The executive both in Union and State shall be non-parliamentary 

in the sense that it shall not be removable before the term of the 

legislature. 

ii) The Prime Minister shall be elected by the whole House by single 

transferable vote. 

iii) The representative of the different minorities in the Cabinet shall 

be elected by members of each minority in the legislature by single 

transferable vote. 

iv) The members of the Executive if they are not members of the 

Legislature shall have the right to sit in the Legislature, speak, 

vote and answer question. 

The representatives of the majority cow..munity in the Executive 

shall be elected by the whole House by single transferable vote. 

There shall be a special officer called Superintendent of Minority 

Mfairs to safeguard the interests of the minorities. 

vii) There shall be uniform laws, a single integrated judiciary and 

Central Administrative Service. 

viii) India shall be a federation of states and it would be based on the 

values of secularism. 65 

A nation is a living soul, a spiritual principle. It is a feeling of mind. 

According to Dr. Ambedkar, Nationality means "consciousness of kind, 

awareness of the experience of that tie of Kinship". Nationalism means "the 

desire for a separate national existence for those who are bound by this tie of 

kinship". Nationalism is a feeling of 'will to live as a nation". Territory and 

feeling are concemed with nationalism. 66 

According to Dr. Ambedkar, "Nationality is a social feeling. It is a 

feeling of a corporate sentiment of oneness which makes those who are 

charged with it feel that they are Kith and Kin. This national feeling is a 

double edged feeling. It is at once a feeling of fellowship for one's own Kith and 

Kin and an anti-fellowship feeling for those who are not one's own kith and 

kin."67 To him, national feeling is both a fellowship and an anti-fellowship 

element. There is no place for race hatred, confeeling and social prejudices in 
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his concept of nationalism. He believed that liberal democracy provides all 

opportunities to all people without caste, creed religion etc. Racialism and 

narrow ground of nationalism should be abolished for free and feeling of 

human mind. To him, national feeling is not only negative. It is essentially 

positive, if the people long to live together. For instance, the Muslim had 

developed a "will to live as a nation". They wanted to live together. Dr. 

Ambedkar felt desire to bring the people of India together by broadening their 

outlook of Indian nationalism in the light of international affairs. He wanted to 

establish a life of international frtendship, love and brotherhood. There cannot 

be nationalism without the feeling of nationality being existence. To him, "the 

feeling of nationality may be present and yet the feeling of nationalism may be 

quite absent. That is to say, nationality does not in all cases produce 

nationalism. "68 

Political and social unity are essential to bind the people together. 

Nationalism is based fundamentally on a strong feeling of social unity. 

Without it, nationalism cannot exist. Nationalism should be founded on 

human brotherhood. Otherwise it may create conflicts and wars among the 

different parts of the world. Nationalism should not a tyranny and menace to 

any other community and country. Nationalism should be based on liberty, 

equality and fraternity. According Dr. Ambedkar, "Nationalism is not a matter 

of political nexus of cash nexus, for the simple reason that union cannot be 

the result of calculation of mere extemals. Where two communities live a life 

which is exclusive and self-enclosed for five years, they will not be one, 

because, they are made to come together one day in five years for the 

purposes of voting in an election. "6H 

Communalism opposes full-blooded nationalism, it hampers the 

happiness of other social groups and destroys the social unity. It creates anti

social activities. It destroys the spirtt of common unity. Ambedkar was one of 

the champions of social reforms. He fought against separatism, provincialism, 

linguism, casteism and communalism. All these anti-social and anti-national 

activities are to be checked and wipe out root and its branch from the face of 

Indian society. According to Dr. Ambedkar, casteism destroys the spirtt of 

nationalism. This caste system divides the people into numerous small 

separate social units. It is a descending and ascending order in nature. There 

is no sympathy in casteism. Caste has destroyed the public spirit and public 
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charity. This caste feeling is the mother of communalism. This communalism 

is a diseases which destroys the human beings. To him, nationalism means 

the negation of caste-spirit and it is a deep-root of communalism. He 

characterise caste as dens of selfishness and hypocrasy. Communalism is 

based on caste consideration. Communal feelings are a menace to national 

integration and it is hampers the way for liberty, equality and fraternity. Caste 

based Indian nationalism is incompatible with social justice, democracy and 

civil Government. He was a strong supporter of the parliamentary form of 

Government. He wanted to destroy all kinds of obstacle to form India as ideal 

nation where caste feeling would be destroyed from Hindu society. His 

concept of nationalism encourages man to love and sympathy for his country 

and prepare him to hate all those who are enemies of country. To him, 

nationalism is an inner unity people which teaches man the feelings of 

liberty, and fraternity,, He acknowledged that nationalism is a 

process social assimilation it is a perfect process of harmony to get 

India a as an ideal state. Nation~lism is feeling of brotherhood of men without 

caste, creed, religion etc. 

Ambedkar believes in Indian nationalism. He does not hold any 

religious view of nationalism such as Hindu nationalism or Muslim 

nationalism. He believes in secular nationalism. In Indian nation, all religions 

are equal importance. These religions should not to a symbol of inhuman 

treatment, ignorance and ignominy. Nationalism and secularism should try to 

build-up a nation by bringing them together for emotional integration and 

social unity. India is divided into castes, creeds and communities. India 

cannot be unitary and autonomous unless the safeguards for the 

Untouchables are provided in the Constitution itself. He visualised an 

integrated society based on liberty, equality fraternity and social justice. His 

opinion was that unless the society is based on these principles (liberty, 

equality, fraternity and justice), it cannot achieve integration at all. 

There are friction, fight, discrimination in the mixed state. These are 

incompatible with democracy. 'One state one language' is the only solvent to 

racial and cultural conflicts. He was glad that India was separated from 

Pakistan. He felt that by partition the Hindus would not only be independent 

but free. If India and Pakistan had remained united, then India would not 

been free from the M·uslim rulers, but Muslim would have been the ruling race 
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notwithstanding the Hindu Mahasabha and Jana Sangh. He stated that "the 

idea of a mixed State must be abandoned. Every State must be an unilingual 

State. One state, one language. The formula one language, one State means 

that all people speaking one language should be brought under one 

Government irrespective of area, population and dissimilarity of conditions 

among the people speaking of language."70 

Dr. Ambedkar delivered his speech under entitled on "Ranade, Gandhi 

and Jinnah" on the 10 1st Birthday Celebration of the late Justice Mahadeo 

Govind Ranade held on the 18th January 1943 in the Gokhale Memorial Hall, 

Poona. His delivering speech published in 1943. In the preface in this book he 

said that "I am no worshipper of idols. I believe in breaking them. I insist that 

if I hate Mr. Gandhi and Mr. Jinnah. I dislike them, I do not hate them- it is 

because I love India more. That is the tn.1e faith of a nation::t1isL I have hopes 

that my countrymen, will some day leam that the country is greater than the 

men, that the worship of Mr. Gandhi or Mr. Jinnah and servile to India are 

two very different things and may even be contradictory of each other.''71 
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CHAPTER-VI 

CONCLUSION 

I 

The foregoing discussion has highlighted Dr. B.R. Ambedkar's own 

conception about a just society. It is seen that the term 'just' has different 

connotations in different settings - historical, contextual, philosophical or 

theoretical. That is why, to conceptualize such a term and explain that in a 

very specific method becomes a difficult task for any observer. Although such 

a term in its basic meaning appears to be society-specific or culture-specific 

but in the ultimate analysis, it transcendents all such limitations with its 

universal appeal and application. 

This is exactly the case with Dr. -.t\rnbedkar. ..Although the issue is 

related with Indian situation, but at the end and with the final construction, 

the problem becomes a problem of all people confronted with any social 

discrimination. That is why, one has to place Dr. B.R. Ambedkar against the 

universal backdrop and it will be too narrow to describe him only as the 

leader of the depressed classes in India. 

Against this background, attempts have been made to examine Dr. 

Ambedkar's views on just society'. Since he had to pass through several 

stages in life, the final construction of the idea of 'just society' can be said to 

be the culmination of Dr. Ambedkar's entire thought process. 

II 

Let us begin with an analysis of Dr. Ambedkar as a leader and a maker 

of modem India. It may not be out of place here to mention that quality of 

leadership depends on many factors - social and others. In this frame, if one 

places Dr. Ambedkar, one may draw the conclusion that Ambedkar was 

destined to be a leader - a fighter against all social evils which he had to 

confront throughout his life before becoming Dr. B.R. Ambedkar! A visionary 

and a creative thinker as he was, Ambedkar could easily identifY the basic 

social (including political and economic) problems and provided in his own 

way, the ways and means to solve them. 
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His understanding of the Indian social system inspired him to wage a 

relentless struggle against the denial of social justice, economic opportunities 

and human dignity. Needless to mention, he was all for the establishment of a 

just and humane social order free from the artificially created barriers based 

on religion, caste and other considerations. Ambedkar put forth his views in a 

frank and fearless manner inviting displeasure and criticism from many of his 

contemporaries. His conviction was so deep-rooted that he even did not spare 

the Hindu society which was infested with out-model customs, meaningless 

rituals and age-old dogmas. In fact, one may fmd this to be the immediate 

cause for Ambedkar's plan of action for social transformation. 

Any objective and analytical assessment of Ambedkar's ideas should 

begin with his own perception of 'self-development' of man. This was 

necessary as it would help a man identity his own position in the society. He 

believed that only liberal education could eradicate social evils and one may 

find this assertion when at the age of twenty, could write: 

"Let your mission, therefore, be to educate and preach the idea of 

education to those at least who are near to and in close contact with you." 

This was, perhaps, the reason why Ambedkar could say that in the 

strongly regimented social structure of the Hindu society, individuals 

belonging to the down-trodden segment had very little or no scope to move 

higher even with the help of education. The Hindu social structure was 

equated with a tower with no ladder or window. He believed that the Hindu 

society consisted of three parts: the Brahmins, the non-Brahmins and the 

Untouchables. His construction logic and arguments dealt a serious blow to 

the orthodox Indian minds and set a stage for the reconstruction of the Indian 

society in general and that of Hindu society in particular for achieving his 

desired goal - a just and human society. 

With a very searching insight, Professor Upendra Baxi in his paper 

under the title, "Emancipation of Justice: Legacy and Vision of Dr. Ambedkar" 

has tried to conceptualize his basic ideas keeping in mind the different phases 

of his life as: 

(i) The First Ambedkar - a student who had to face the consequences 

of evil practices of untouchability; 
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(ii) The second Ambedkar- a student-scholar who devoted his entire 

thought process in constructing his own logic of arguments and 

conclusions; 

(iii} The third Ambedkar - a militant Ambedkar engaged in drawing 

attention of the right thinking people to the evils of caste-ridden 

system and other related issues; 

(iv) The fourth Ambedkar - looking for the reorganization of the Hindu 

society on two main principles - equality and absence of casteism; 

(v) The fifth Ambedkar - asking for reservation in the legislature and 

that too challenging the established leadership in the community; 

(vi) The sixLh A.mbedkar - engaging himself in the tasks like transfer of 

power, making of India's Constitution and nation-building. 

At this point, one may recall his very critical observation about the 

plight of the down-trodden people when he said: 

'There have been many Mahatmas in India whose sole object was to 

remove Untouchability and to elevate and absorb the Depressed Classes, but 

everyone of them has failed in this mission. Mahatmas have come, Mahatmas 

But Untouchables have remained Untouchables." {The Cabinet 

Mission and the Untouchables, 1947). 

III 

A reference to Ambedkar's ideas on equality and justice will 

strengthen the points advanced so far. It may not be an exaggeration to say 

that his primary aim was to transform on 'apolitical' masses into a crucial and 

decisive factor in the political power structure. It has been very con-ectly 

observed that while the western liberal education provided him with the 

weapon for broadening the support base for the cause of the down-trodden, 

the Indian philosophies gave him the basic foundation of 'soul-force'. Given 

the Indian context, Ambedkar was of the strong opinion that religion should 

be viewed from three perspectives- a) as a social force; b) as a knowledge for 

the ideal scheme; c) as a set standard for judging the value of the ideal 

scheme. 
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While analysing Ambedkar's views on society, economy and polity in 

general terms, it should not be forgotten that his idea of equality and social 

justice had a specific point of reference - The orthodox Hindu social order. It 

should be kept in mind that he was not a theoretician or philosopher in the 

formal or conventional sense of the term. Being essentially a pragmatist who 

drew his knowledge from his own experiences, he put forward his ideas on 

equality and justice which may not, in many ways, match with any kind of 

accepted views on this subjects - both Indian and western. This appears to be 

a 'problematic' area to some to understand the logic of his construction of 

arguments for equality and social justice. 

The crux of the problem seems to have originated from the fact that 

Ambedkar cannot be bracketed with any particular 'issue' - be it Fabian, 

Gandhian or Maxian. His ideas were essentially his own conditioned by the 

prevailing social, economic and political order. His method of identifying the 

roots of social evils and ways to remove them can be considered to be a 

superb example of what is known as 'praxis' ·- blending of policies and 

actions. 

Ambedkar is better kno\Vll as the believer of 'self-respect' model of man 

which puts emphasis on education, self-help, self-assertion and self

organization. Apparently on this count, one may find his close approximation 

with Gandhi although on many issues there had been fundamental 

differences between them. 

IV 

Before concluding, a few words about Dr. Ambedkar's legacy to the 

'Dalits' can be stated. Ambedkar preferred the term 'Depressed Classes' as it 

broadens the scope of the term to include within its fold the whole of the 

down-trodden segment of the society. He was all making a good number of 

institutional as well as legal provisions for the protection of the interests of 

the oppressed classes. The debates in the Constituent Assembly conclusively 

prove that he made every effort to accommodate his ideas in the provisions of 

the Constitution. To him, untouchability is not a religious system but "an 

economic system which is worse than slavery". His deep and penetrating 

insight convinced him that Indian society, in general, suffers from many 

contradictory and conflictual limitations which, he believed, could be thrown 
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away by an "operative man", taking an active and decisive part in the process 

of social transformation. 

It will be very much relevant if I may be allowed to quote Professor K. 

Raghavendra Rao, an eminent political scientist and a great scholar of repute 

on the way the intellectuals of to-day look upon Dr. Ambedkar in their 

academic exercises. To quote him: 

"We are now taking the trouble of looking at Ambedkar's theory and 

thought as an almost ritualistic exercise..... prompted by the emergence of 

increasingly aggressive 'Dalit' power. This applies to the entire Indian 

intellectual system - its institutional channels, its prophets and its 

practioners .... we as a nation should feel ashamed that we have condemned 

to silence one of the brilliant and concerned voices of modem India. 

nevertheless, it is never too late to make amends". 

(Babasaheb Ambedkar: History, Society and Polity: An 

Exploration in Indian Theory). 
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Appendix- I 

Text of Poona Pact 

The following is the text of the agreement:-

(1) There shall be seats reserved for the Depressed Classes out of the 

general electorate seats in the Provincial Legislatures as follows : 

Madras 30; Bombay with Sind 15; Punjab 8; Bihar and Orissa 18; 

Central Provinces 20; Assam 7; Bengal 30; United Provinces 20; Total 

148. 

These figures are based on the total strength of the Provincial Councils, 

announced in the Prime Minister's decision. 

2) Election to these seats shall be by Joiilt Electorates subject, however, to 

following procedure : 

All the members Depressed Classes, registered in the General 

Electoral Roll in a constituency, will form an Electoral College, which 

will elect a panel of four candidates belonging to the Depressed Classes 

for each of such reserved seats, by the method of the single vote; the 

four persons getting the highest number of votes in such primary 

election, shall be candidates for election by the General Electorate. 

3) Representation of the Depressed Classes in the Central Legislature 

shall likewise be on the principle of Joint Electorates and reserved seats 

by the method of primary election in the manner provided for in Clause 

2 above, for their representation in the Provincial Legislatures. 

4) In the Central Legislature, eighteen per cent of the seats allotted to the 

General Electorate for British India in the said legislature shall be 

reserved for the Depressed Classes. 

5} The system of primary election to a panel of candidates for election to 

the Central and provincial legislatures, as hereinbefore mentioned, shall 

come to an end after the first ten years, unless terminated sooner by 

mutual agreement under the provision of Clause 6 below. 

6) The system of representation of the Depressed Classes by reserved 

seats in the Provincial and Central legislatures as provided for in 



Clauses 1 and 4 shall continue until determined by mutual agreement 

between the communities concerned in the settlement. 

7) Fran~hise for the Central and Provincial Legislatures for the Depressed 

Classes shall be as indicated in the Lothian Committee Report. 

8} There shall be no disabilities attaching to any one on the ground of his 

being a member of the Depressed Classes in regard to any elections to 

local bodies or appointment to the Public Services. Every endeavour 

shall be made to secure fair representation of the Depressed Classes in 

these respects, subject . to such educational qualifications as may be 

laid down for appointment to the Public Services. 

9) In every province out of the educational grant, an adequate sum shall 

be earmarked for providLng educational facilities to the Members of the 

Depressed Classes." 

"Before singing the pact, the representatives of Untouchables from 

Madras insisted that they would not allow Rao Bahadur Rajah and his 

followers to sign the pact. And, if at all they were allowed, Dr. 

Ambedkar and his followers would not sign the pact. Accordingly Dr. 

Ambedkar and his followers signed the Pact. Thereafter Dr. Ambedkar 

was requested to make arrangement to obtain the signatures of Mr. 

Rajah and his followers. After lengthly discussions, it was decided that 

they would be allowed to sign the pact at the end of the document and 

in their individual capacities. Accordingly they signed. But it was a 

matter of great surprise that although Mr. Rajah had to sign at the end 

of the document, he interpolated his signature in between the 

signatures of Jaikar and Sapru." 

"Signatories to Poona Pact, 24-9-1932, (Epic Fast, PP. 153- 154) 

1) Madan Mohan Malaviya {12) B.S. Kamat 

2) Tej Bahadur Sapru (13) G.K. Deodhar 

3) M.R. Jayakar (14) A.V. Thakkar 

4} B.R. Ambedkar (15) R.R. Bakhale 

5) Shrinivasan (16) P.G. Solanki 

6) M.C. Rajah (17) P. Baloo 

7) C.V. Mehta (18) Govind Malaviya 



8) C.Rajagopalachari (19) Devdas Gandhi 

9) Rajendra Prasad (20) Biswas 

10) G.D. Birla (21) P.N. Rajbhoj 

11) Rameshwar Das Birla (22} Gavai G.A. 

(23) Shankarlal Bankar 

While signing the pact, "Rajagopalachari was so much over joyed that 

he exchanged his fountain-pen with Dr. Ambedkar. 

The following signatures were added in Bombay at the fmal sitting of 

the Hindu Conference on September 25 :-

1) Lallubhai Samaldas (10) P .Kodandrao 

2) Hansa Mehta ( 11) N.V. Gadgil 

3) K. Natarajan (12) Manu Subhedar 

4) Kamakoti Natarajan (13) Avantikabai Gokhale 

5) Purushottamdas Thakurdas (14) K.J. Chitalia 

6) Mathuradas Vassanji (15) Radhakant Malaviya 

7) Walchand Hirachand (16) A.R Bhatt 

8} H.N. Kunzru (17) Co lam 

9) K. G. Lirnaye (18) Pradhan" 



Appendix - II 

MINORITIES PACT 

Provisions for a Settlement of the Communal Problem, put forward 

jointly by Muslims, Depressed Classes, Indian Christians, Anglo-Indians 

and Europeans. 

CLAIMS OF MINORITY COMMUNITIES 

1. No person shall by reason of his origin, religion, caste or creed, be 

prejudiced in any way in regard to public employment, office of power or 

honour, or with regard to enjoyment of his civic rights and the exercise 

of any trade or calling. 

Statutmy safeguards shall be incorporated in the constitution with a 

view to protect against enactments of the Legislature of discriminatory 

laws affecting any community. 

Full religious liberty, that is, full liberty of belief, worship observances, 

propaganda, associations and education, shall be guaranteed to 

communities to the maintenance of public order and morality. 

No person shall merely by change of faith 

privilege, or be subject to any penalty. 

any right or 

4. The light to establish, manage and control, at their own expense, 

charttable, religious and social institutions, schools and other 

educational establishments with the right to exercise their religion 

therein. 

The constitution shall embody adequate safeguards for the protection of 

religion, culture and personal law, and the promotion of education, 

language, charitable institutions of the minolity communities and for 

their due share in grants-in-aid given by the State and by the self

governing bodies. 

6. Enjoyment of civic lights by all citizens shall be guaranteed by making 

any act or omission calculated to prevent full enjoyment an offence 

punishable by law. 

7. In the formation of Cabinets in the Central Government and Provincial 

Governments, so far as possible, members belonging to the Mussalman 



community and other minorities of considerable number shall be 

included by convention. 

8. There shall be Statutory Departments under the Central and Provincial 

Governments to protect minority communities and to promote their 

welfare. 

9. All communities at present enjoying representation in any Legislature 

through nomination or election shall have representation in all 

Legislatures through separate electorates and the minorities shall have 

not less than the proportion set forth in the Annexure but no majority 

shall be reduced to a minority or even an equality. Provided that after a 

lapse of ten years it will be open to Muslims in Punjab and Bengal and 

any minortty communities in any other Provinces to accept joint 

electorates, or joint electorates with reseiVation seats, by the consent 

the community concerned. Similarly after of ten years, it 

will be open to minority in the Central Legislature to accept joint 

electorates with or without reservation of seats with the consent of the 

community concerned. 

With regard to the Depressed Classes, no change to joint electorates 

reserved seats shall be made until after 20 years' experience of 

separate electorates and until direct adult suffrage for the community 

has been established. 

10. In every Province and in connection with the Central Government, a 

Public Services Commission shall be appointed, and the recruitment to 

the Public Services, except the proportion, if any, reserved to be filled by 

nomination by the Governor-General and the Governors, shall be made 

through such commission in such a way as to secure a fair 

representation to the various communities consistently with the 

considerations of efficiency and the possession of the necessary 

qualifications. Instructions to the Governor General and the Governors 

in the Instrument of Instructions with regard to recruitment shall be 

embodied to give effect to this principle, and for that purpose to review 

periodically the composition of the Services. 

11. If a Bill is passed which, in the opinion of two-thirds of the members of 

any Legislature representing a particular community, affects their 



religion or social practice based on religion, or in the case of 

fundamental rights of the subjects if one-third of the members object, it 

shall be open to such members to lodge their objection thereto, within a 

period of one month of the Bill being passed by the House, with the 

President of the House who shall foiWard the same to the Governor

General or the Governor, as the case may be, and he shall thereupon 

suspend the operation of that Bill for one year, upon the expiry of which 

period he shall remit the said Bill for further consideration by the 

Legislature. When such Bill has been further considered by the 

Legislature and the Legislature concerned has refused to revise or 

modify the Bill so as to meet the objection thereto, the Governor

General or the Governor, as the case may be, may give or withhold his 

assent to it in the exercise of his discretion, provided, further, that the 

validity of such Bill may be challenged in the Supreme Court by any 

two members ofthe denomination affected thereby on the ground that it 

contravenes one of their fundamental rights. 

SPECIAL CLAIMS OF MUSSULMANS 

A The North-West Frontier Province shall be constituted a Governor's 

Province on the same footing as other Provinces with due regard to the 

necessary requirements for the security of the Frontier. 

In the formation of the Provincial Legislature, the nominations shall not 

exceed more than 10 percent. of the whole. 

Sind shall be separated from the Bombay Presidency and made a 

Governor's Province similar to and on the same footing as other 

Provinces in British India. 

C. Mussulrnan representation in the Central Legislature shall be one-third 

of the total number of the House, and their representation in the 

Central Legislature shall not be less than the proportion set forth in the 

Annexure. 



SPECIAL CLAIMS OF THE DEPRESSED CLASSES 

A. The constitution shall declare invalid any custom or usage by which 

any penalty or disadvantage or disability is imposed upon or any 

discrimination is made against any subject of the State in regard to the 

enjoyment of the civic rights on account of Untouchability. 

B. Generous treatment in the matter of recruitment to Public Services and 

the opening of enlistment in the Police and Military Service. 

C. The Depressed Classes in the Punjab shall have the benefit of the 

Punjab Land Alienation Act extended to them. 

D. Right of Appeal shall lie to the Governor or Governor General for redress 

of prejucicial action or neglect of interest by any Executive Authority. 

The Depressed Classes shall have representation not 

in the Annexure. 

SPECIAL CLAIMS OF THE ANGLO-INDIAN COMMUNITY 

set forth 

Generous interpretation the claims admitted by Sub Committee No. 

VIII {Senrices} to the effect that in recognition of the peculiar position of 

the community, special consideration should be given to the claim for 

public employment, having regard to the maintenance of an adequate 

standard of living. 

The right to administer and control its own educational institutions, i.e. 

European education, subject control of the Minister. 

Provisions for generous and adequate granst-in-aid and scholarship on 

the basis of present grants. 

C. Jury rights equal to those enjoyed by other communities in India 

unconditionally of proof of legitimacy and descent and the right of 

accused persons to claim trial by either a European or an Indian jury. 



SPECIAL CLAIMS OF THE EUROPEAN COMMUNITY 

A Equal rights and privileges to those enjoyed by Indian-born subjects in 

all industrial and commercial activities. 

B. The maintenance of existing rights in regard to procedure of criminal 

trials, and any measure or bill to amend, alter, or modify such a 

procedure cannot be introduced except with the previous consent of the 

Governor-General. 

Agreed by:-

His Highness the Aga Khan (Muslims} 

Dr. Ambedkar (Depressed Classes) 

Rao Bahadur Pannir Selvam (Indian Christians) 

Sir Henry Gidney (Anglo-Indians) 

Hubert Carr (Europeans). 



Appendix - III 

Fresh Write-up 

Chapter- I 

Section- II 

Overview of Literature: 

In the book . Ambedkar: and Mission" 

(Popular Prakashan, 1954, Bombay), D. Keer has studied 

the multi-dimensional personality Dr. Ambedkar. This 

considered to be a full-length and authoritative biography of 

Dr. Ambedkar. It a story of a person who, in the face of 

many challenges, role to the highest position to deliver the 

nation a fundamental document- the Constitution for free 

India. 

M.L. Ranga m his edited volume "B.R. Ambedkar: 

Work and Relevance" has studied Ambedkar's 

contributions and 

situation. 

relevance in the contemporary Indian 

Another work "From Periphery to Centre Stage", K.C. 

Yadav deals with three themes: 



a) Dr. Ambedkar as the Central figure in the making of 

modern India; 

b) 'Ambedkarism' as a creed for the development of the 

down-trodden people; and 

Ambedkar as a propagator of 'Dalit' equality. 

S.K. Agarwal has discussed the religious stand of Dr. 

Ambedkar in his book 'Dr. Ambedkar on Muslim 

Fundamentalism'. This an important contribution so far 

as Ambedkar's views on religion is concern. He launched a 

relentless struggle against religious fundamentalism of any 

brand throughout his 

contribution. 

W.N. Kuber in 

appears to an important 

work "B.R. Ambedkar" mentioned 

that Ambedkar has spoken a lot about the empowerment 

and emancipation of women and in this effort, he 

considered education to be the strongest weapon. 

Dr. D. V. Rao in his book "Dr. B. R Ambedkar: 

Champion of Human Rights" has examined Ambedkar's 

contribution from a broader perspective. In most of the 

works, Ambedkar has been projected as the upholder of the 

causes of the depressed classes. But he could easily cross 

such a boundary and became a soldier for the protection of 

human rights of all people, irrespective of their social 

status, religious affiliation or economic condition. 



V.T. Patil's edited volume "Studies in Amebdkar" 

contains a number of papers which discuss different 

aspects of Ambedkar's life and mission. The main thrust of 

the book is to situate Ambedkar in the broader Indian 

socio-political and economic perspective. 

"B.R. Ambedkar: The Quest for Social Justice" by 

A.M. Rajasekhariah is a significant contribution in the field 

of the study of Ambedkar and his views on social justice. In 

fact, Ambedkar's ideas on Social ,Justice leading to his goal 

a \Just Society' has been analysed in great details. 

C.D. Naik's "Thoughts and Philosophy of R. 

Ambedkar" is a critical examination of Dr. Ambedkar's 

political ideas and social thoughts. The author has tried to 

find out the philosophical foundation of Dr. Ambedkar's 

thought process. 

Md. Shabbir m his edited volume "B.R. Ambedkar: 

Study in Law and Society" contains a number of papers 

dealing with Amebdkar's views on law and society. This is 

an important study as it explains the legal position that 

Ambedkar took in removing illegal practices from the Indian 

society. 

On Ambedkar's views on and scheme for the Indian 

Constitution, Kusum Sharma's "Ambedkar and the Indian 

Constitution" has made a significant contribution. It is 

known to everybody that Ambedkar is in the real sense, the 



architect of the Indian Constitution. But any study of the 

Constituent Assembly debates will show that on many 

points, he had to face many challenges and had to make 

many compromises just to accommodate the views of his 

opponents. 

I.S. Vidyasagar in his book "Concept of Humanism of 

Dr. Ambedkar" is another work which discusses the role 

and contribution of Dr. Ambedkar from a broader 

humanistic point of view. 

Anyama Thorat has discussed whole range 

society, economy and polity of the Indian context in the 

light Amebdkar's views in the book entitled "Ambedkar in 

Restrospect: Essays on Economics, Politics and Society". 

Eleanor Zelliot's two works "Dr. B.R. Ambedkar and 

the Mahar Movement" and "From Untouchable to Dalit: 

Essays on Amebdkar Movement" deal with the nature, 

course and direction of social movements launched by Dr. 

Ambedkar for achieving his ultimate goal - a Just Society. 

D.S. Chandrakant in his book "Dr. B.R. Ambedkar's 

political philosophy", as the name suggests deals with the 

political ideas of Dr. B.R. Ambedkar. Since the book deals 

with only Ambedkar's political ideas, the book 1s 

unidimensional and narrow in its scope. 



C. Jaffrelot's work "Dr. Ambedkar and 

Untouchability: Analysing and Fighting Caste" is a critical 

examination of Dr. Ambedkar's socio-political movement 

against on caste-ridden society. The author has examined 

the nature of social movements of Ambedkar from a broader 

perspective. 

Another work by Dinkar Khabde, a Ph.D. thesis of 

Pune University under the title "Dr. Ambedkar and Western 

Thinkers" is a significant contribution. It has analysed the 

influence of Western philosophical ideas on Dr. Ambedkar 

and the extent these helped Ambedkar in removing social 

inequalities from the Indian society. 

These review of literature is by no means exhaustive 

but illustrative in nature. Many works are there and new 

works are being done on such a multi -dimensional 

personality. Only these works have been reviewed which 

have their relevance in the present study. A detailed list of 

works have been included in the section on 'Select 

Bibliography'. 



Research Questions: 

Fresh Write-up 

Chapter- I 

Section- III 

i) What has been the meanmg of 'Just Society' in 

Ambedkar's View? 

ii) What are the had Jed Ambedkar to think in 

terms of' Society'? 

iii) what extent, the concept of the \Just Society' 1s m 

agreement with the except of the egalitarian society? 

iv) How and what way did Ambedkar seen to achieve this 

goal? 

v) To what extent the western ideas on justice as well as 

equality exert this influence on the ideas of Ambedkar? 

vi) What were the historial and contextual parameters 

which were the prime moving forces behind the formation of 

the socio political views of Ambedkar? 

vii) What were ideas, vision and policy prescriptions of 

Ambedkar for the realization of his social and political 

goals? 

viii) What were the efforts of Ambedkar towards m 

institutionalization of his policy prescriptions on the 

creation of a 'Just society'? 



Methodology: 

Fresh Write-up 

Chapter- I 

Section- IV 

As the present study seeks to understand the basics 

Ambedker's philosophy, vision and efforts towards the 

creation of a \Just Society', attempts have been made to 

identify the forces and factors that have a profound bearing 

on the formulation of thought process of Ambedkar. 

Needles to mention, Ambedkar has been looked upon as a 

fighter for the depressed classes in India. But beyond that 

he was a social reformer and tried to build a society where 

justice and equality would prevail for all. So it has been 

imperative to examine the social forces that played 

important part during this period. So methodologically, a 

sociological interpretation of these events have been made. 

Since this study 1s exploratory in nature primary 

has been fixed on both primary and secondary 

sources. A critical analysis has been made of his writings 

and speeches; references have been made to biographical 

writings on him. 

Essentially, the methodology applied is historical

analytical in nature. Proper care has been taken to make an 

objective assessment of the contribution of Ambekar 



towards the creation of a 'Just Society'. For the purpose of 

situating these ideas in the proper context, elaborate 

theoretical I conceptual framework has been developed. 



Conclusion: 

Fresh Write-up 

Chapter- VI 

Thus viewed, Dr. Ambedkar can very well be 

described as a fighter, as a visionary culd as a social 

reformer who devoted his entire life for the creation of a 

Indian society which will be egalitarian the true sense of 

the term. Considering the socio-economic setting which 

Dr. Ambedkar was born and brought up, it may be said 

that he was destined to be a leader by his own righL As a 

creative thinker and activist, he identified the social evils 

and sought to provide the ways and means to solve them. 

His understanding of the Indian social system was 

clear and deep rooted and he could realize the evils of social 

injustice, econom1c oppression and denial of human 

dignity. That is why, it is seen that his primary objective 

was to create a just' and 'human society'- a social order 

free from artificially created barriers on the basis of religion, 

caste and other factors. He realized the value of education, 

liberal in context and nature, in such a society when he 

wrote: 



"Let your mission, therefore, be to educate and preach the 

idea of education to those who are near to God in close 

contact with you". 

At this point, one may refer to the description of Ambedkar 

by a noted scholar Upendra Baxi who in is his paper 

entitled "Emancipation of Justice: Legacy and Vision of 

Dr.Ambedkar" where he has made six stages of Ambedkar's 

growth and development as a leader and a visionary: 

(1) The first Ambedkar- A student under the pressure 

of social evils. 

second Ambedkar- a Student scholar in search 

of causes of social evils. 

(3) The third Ambedkar- a militant Ambedkar to remove 

social injustice. 

The fourths Ambedkar -- a fighter for reconstructing 

the Hindu society. 

(5) The fifth Ambedkar A challenger against 

established social leadership. 

(6) The Sixth Ambedkar - A builder of modern India 

through proper institutionalization of s in the 

contribution of the free nation. 

Ambedkar is better knovm as the believer of 'self

respect' model of man which puts emphasis on education, 

self-help, self-assertion and self-organization. Apparently 

on this count one may find his close approximation with 



Gandhi although on may 1ssues thus had been 

fundamental differences between them. 

It will be pertinent to state at this point that 

Ambedkar preferred the term "Depressed Classes" as its 

coverage is wide and includes all those who are down

trodden for any reason whatsoever. He was all the 

eradication of evils -social or otherwise from the society. His 

deep insight convinced him that the Indian society, in 

general, was suffering from many contradictory and 

conflictual limitations which could be removed only by the 

active participation of an 'operative man'- the man who can 

take an active and decisive part in the process of social 

transformation. 

At this point, it will be meaningful if one can recall 

what professor K. Raghabendra Rao, a noted social 

scientist, remarked: 

"We are now taking trouble of looking at Ambedkar's 

theory and thought as an almost ritualistic 

exercise .... prompted by the emergence of increasingly 

aggression 'Dalit' power, This applies to the entire Indian 

intellectual system -·its institutional channels, its prophets 

and its practioners .... We as a nation should feel ashamed 

that we have condemned to silence one of the brilliant and 

concerned voices of modern India. Nevertheless it is never 

too late to make amends", 



(K. Raghavandra Rao, Baba Saheb Ambedkar: 

History, Society and Polity: An Exploration in Indian 

Theory, New Delhi) 

To Ambedkar, society is an organization based on 

some human attitudes. To Ambedkar, men constitute a 

society because they have things they passes in common. 

His concept of 'Just Society' should not and cannot be 

viewed in isolation. It has to be understood in the context of 

wider social reality. It may not be an exaggeration to say he 

symbolizes Grfu"'Tlsci's formulation of 'Praxis'--- a perfect 

combination between theory and practice. His 

philosophy has a deep faith in the fundamentals of human 

rights, in the equal rights, dignity of the individual, in the 

social and economic justice. His concept of a 'Just Society' 

stands for a synthesis of idealism and realism, empiricism 

and rationalism, naturalism and humanism, materialism 

and spiritualism, individualism and society. Hereir1 

probably his the justification and relevance of Ambedkar's 

notion of 'Just Society'. 


