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CHAPTER -  IV 

SRI AUROBINDO ON MAN AND IDEAL SOCIETY

Social Philosophy is a systematizing o f facts and values o f

social development i.e. that o f the dynamics o f the ‘web o f social 

relationship’. It is based on a harmonious vision o f the social ideals 

consideration with the facts regarding human societ>'. As 

Philosophy, it views society in the cosmic perspective, it discusses 

its past as well as the future and also its place in the cosmic whole. 

The society considered here, obviously is not this or that particular 

society, but human society in general Thus, social Philosophy deals 

with mankind as a whole. Its approach is synoptic and integral. It is 

based on an integral vision o f the relations o f individual in the social 

whole, the inter relation o f various groups, associations, institutions 

and collectives and above all the relation of mankind to the whole 

'C osm os’ and to the spirit behind it. Like Philosophy in general, it is 

growing to an ever near approximation to w isdom Sri Aurobindo has 

rightly said "‘a certain kind of agnosticism is the final truth o f all 

knowledge.” Social Philosophy is based upon the experience o f the 

-fundamental nature o f  the social self and upon the facts o f human 

nature. It is an integral and synoptic vision o f the social whole.

It is a science “per excellence” o f social values. The social

philosophy guides the development o f mankind. It studies social
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relations in the light o f the 'summum bonum ’ o f mankind. Social 

Philosophy enquires the validity and finds out higher and more 

ultimate values as social ideals.

Sri Aurobindo’s philosophy is literally integral. In it, the 

physical, vital, mental and spiritual worlds, the individual and 

collective life, have all been accorded their deserved places. Sri 

Aurobindo has shown that the character o f the spiritial category' is 

such that the entire variety o f mental, vital and physical existences 

derives its being and is manifested from it naturally. By a reverse 

process but under the stress o f the same natural principle, an 

association from the physical to the vital, from the vital to the 

mental and then from the mental to the spiritual level takes place. 

Not only does there occur such a divinisation o f mind, life and body 

in the physical world as a result o f a touch o f the supermind in the 

consciousness o f  natural man, but also, consequently, life ceases to 

be merely centred in the individual and spontaneously becomes 

larger and yet larger till it embraces, in the end, the whole of 

humanity. The glory o f the superman is then seens through out the 

living universe. That the supermind which is the essence o f matter,

• life and mind has its own distinct reality.

Sri Aurobindo has given the name supermind to the 

manifestation o f  the directly realised spiritual Realit}' on the level of 

the understanding. The touch o f  the supermind on this level is 

another name for its descent in to the mental world. We may apply
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intelligence and come face to face with the solution o f a problem, 

but we must also realise that though the function o f intelligence can 

continue to a considerable extent, ultimately the solution comes 

down, as it were, from a higher level of consciousness of its own 

accord. The ascent and the descent ultimately meet. The supermind 

also descends from heaven to earth in the same way. Another name 

for this is the Grace o f the Supreme called spiritual truth.

This Spiritual truth to Aurobindo, is the integral experience of 

Saccidananda. It is the absolute experience which includes and 

explains all other experiences. “The cosmic truth is the view of 

things o f  a cosmic consciousness in wich things are seen in their true 

essence and their true relation to the Divine and to each other.” ' 

Every truth is a part o f this cosmic truth.

Sri Aurobindo’s philosophy is a intellectual interpretation of 

his experience through integral yoga. It is in yoga alone that the 

spiritual intuition manifests in its fullness and the integral knowledge 

-is attained. Yogic knowledge is the authentic knowledge o f the 

Divine. It is the Saccidananda , but at the same time it is also the 

Cosmic Reality , the becoming. In the words o f  Sri Aurobindo, 

“The becoming is one but this oneness is infinite and contains in 

itself an infmite plurality or multiplicity o f its e lf ; the one is the all; 

it is not only an essential existence but an All-Existence.”"

W ith Upanisads, Sri Aurobindo takes Saccidananda to be the 

ultimate Reality .The Absoluteis Saccidananda, Existence,

”  ̂  ̂  ̂  ̂ ^
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Consciousness and bliss. But again, according to Sri Aurobindo, 

"'Saccidananda is the one with a triple aspect. In the Supreme, the 

three are not three but one, existence is consciouness, consciousness 

is bliss, and they are thus inseparable, not only inseparable but so 

much like each other that they are not distinct at all.”'"

Sri Aurobindo believes in the realit}' o f change. Just as the 

temporal change all the objects consisting o f Matter, Life and Mind 

are real. Sri Aurobindo accepts the view o f the Upanisad that the 

whole universe is covered by Consciousness and hence, it is as real 

as Saccidananda. Matter is, according to him, a covered Sat element 

o f Brahman in the same way, life is the non manifested from the Cit 

element o f Brahman and Mind is an inferior manifestation of 

Supermind existing in each and every man. The position o f Caitya 

purusa in human personality is nuclear and hence it is always 

—surrounded by the physical {annamaya kosa )  vital {pranamaya 

kosa) and mental (manomayakosa ) selves. The Caitya purusa 

functions are guided by them, but not independently. The mind 

which is given by Nature is the inferior manifestation o f the 

Supermind, but this position o f mind can be changed through Yoga. 

Though the Yogic process the Caitya purusa is brought forward, 

the physical, the vital and the mental selves thus get transformed. At 

this stage the psychic element in man freed from all faults like desire 

etc. can serve as the guide rendering the physical self enlightened. 

As Matter, Life and Mind are the lower manifestations o f the
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SaccidanandGy they are real, and not illusor}', or Maya as advocated 

by the Advaitins.

In the Srimad Bhagavata also an account o f social change has 

been given. The four cycles o f society' known as Satya, Treta, 

Dvdpara and Kali yuga are accepted. In the first cycle known as 

Satya yuga. The Pure Religion consisting o f four Pa das, 

meditation, purity, mercy and truth prevailed. The same scheme i.e. 

the pure religion having four elements did not occur in the next 

Yuga, i.e. Treta yuga as only three elements (among four) were 

found to be existing in this age, in the same way, two elements were 

found to be present in the Dvdpara yuga and one element in Kali 

yuga. Both the Bhagavata and Sri Aurobindo do not accept the 

occurrence o f the identical ontological schem.e in each c)’cle. In Sri 

Aurobindo’s analysis it is found that some individual will revolt 

against the conventional system in individualistic are, Bhagavata 

also states that in Treta yuga some invidials will revolt and try to 

abolishs the non-religious institutions.'^ Sri Aurobindo said that 

after the expiry o f the subjective age an individual being will form 

o f the Vedic society in a new spirit with the help o f individual 

reason. The coming o f Satya yuga after the expir>' o f Kali yuga has 

also been foretold in the Bhagavata. But Satya yuga  can be re^ 

established through G od’s incarnation. The Pure Religion existing in 

Satya yuga  can be regained through Divine interference from 

which it follows that the individual beings cannot re-establish Satya 

yuga  with the help o f their reason. In the Bhagavata limited
—
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potentiality has been accepted in an individual being, while in Sri 

Aurobindo’s philosophy the individual person has been accepted as 

having unlimited potentiality. SO an individual being can form the 

supre-mental Divine incarnation. The pattern of social change as 

advocated by Sri Aurobindo is spiral.

Let us give a brief account o f the five scales o f society as 

described by Sri Aurobindo.

(a) The Symbolic Stage : At the stage called symbolic all 

objects are looked as symbols o f the Divine. In the Vedic societv^ all 

the activities were taken to be the symbols o f the Divine. Even the 

-social institutions like marriage etc. were taken as symbols. In this 

connection, some Mantras o f Rgveda may be put forward in order to 

strengthen and enlighten Sri Aurobindo’s thought. In a Mantra o f 

Rgveda, the whole universe is described as being covered by 

purusa having thousand heads, thousand eyes and thousand legs.^ 

From this it follows that the whole universe is the abode o f the 

Divine. W hatever is happening within this world will be His 

manifestation or symbol. That is why different seasons have been 

described in another Mantra o f Rgveda as being engaged for serving 

Divine sacrifice in which spring has taken the place o f butter, 

summer that o f  wood and autumn that o f oblation. The implication 

o f the Mantra is that the whole universe is a sacrifice performed by 

purusa in which everything is engaged in serving the Divine 

purpose. Different seasons have got different functions in the Divine
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sacrifice. Giveji the four Varnas, Brahmana, Ksatriya, Vaisya and
r

Sudra have got a Divine origin. The Brahmanas are stated to be 

originated from the mouth o f the purusa, Ksatriyas from His hands, 

Vaisyas from His thighs and Sudras from His feet. From the 

implication o f the Mantra it is known that the Brahmanas are the 

men o f wisdom which is known from the svmbol o f the mouth o f the 

Creative Diety, the Ksatriyas are the men o f power (known from the 

symbol o f  Hands o f the purusa) the Vaisyas are producers (known 

from the symbol o f thigh of purusa) and Sudras are the servants 

(known from the symbol o f feet o f tho purusa). Manusamhitd also 

"echoes the symbolism o f the four Varnas. M oreover, the Moon has 

been originated from His mind, the Sun from His eyes, and air from 

His Prana. The relation between man and woman is looked upon as 

respectable as the relation between purusa and Prakrti.

(b) The Typal Stage : The symbolic age o f human civilization 

gives way to the typal age. The Varna system which is treated as a 

Divine symbol becomes psychological human types o f which each 

has got as particular ideal. According to Sri Aurobindo, “The first, 

the symbolic stage o f this evolution is predominantly religious and 

spiritual, the other elements, psychological, ethical, economic 

physical are there, but subordinated to the spiritual and religious.^ 

As the second stage is predominantly psychological and spiritual 

and religious factors are subordinated to the psychological idea, 

each and every person and his activities are not treated as Divine.

Religion is nothng but the sanction o f ethical ideals, i.e. Dharma.
6 4 ~
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The idea th a t. all activities are Divine became gradually lost. The 

Varna system which becomes psychological t>'pes gives the idea of 

social honour after this age. The Brahmins are honoured for having 

wisdom, purity and disinterested possessions, the Ksatriyas for their 

courage, strength, nobility of character etc., the Vaisyas for their 

good dealings, mercantile facility, liberality etc., and the Sildras for 

obedience , faithful service, disinterested attachment etc.

,4c) The Conventional Stage : At this stage a caste is determined in 

terms o f an individual’s birth without adhering to his function. When 

the race instead o f the mner morality o f function becomes 

prominent, the conventional age begins. In this age, the son o f a 

Brahmin becomes Brahmin the son o f a Ksatriya becomes Ksatriya 

whatever their functions may be. That is, without having education 

or power a man becomes Brahmin or Ksatriya conventionally. An 

individual’s race is more honoured than his dut>’. At this stage the 

outward expression o f the ideal becomes more important than the 

ideal Birth, economic function, religious rituals, family customs are 

the criteria for determining the asrama which an individual belongs 

to. The similar statement has been made in the Srimad Bhagavata 

also. It has been stated there that a Brahmin will be known from his 

sacred thread, but not from his education. The particular asrama to 

which an individual belongs will be known from his wearing o f the 

dear skin. Even the change o f asrama will be cognized through his 

knowledge or wisdom.’ It is necessary to state the characteristic

features o f  Kali yuga, as in the Bhagvata in order to understand Sri
—   ̂  ̂  ̂  ̂ 65
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Aurobindo’s concept o f conventional age. The characteristics 

-features o f Kaliyoga have got striking similarities with those of 

conventional age. It has been mentioned in the Bhagavata that the 

duties laid down in the Vedas for the people o f different 

Varnasramas will be ignored by them leading to the abolition of 

the same, i.e., Varnasramas. M oreover, the religion which is 

opposed to the Vedic ideal will be practiced by them.®

(d) The Individualistic Stage : The conventional stage cannot 

last for long as some individuals revolt against it. This 

individualistic age is otherwide known as the age o f revolt or the age 

of self-consciousness. The revolt which is supported by reason gives 

the scope for social progress after providing freedom to the members 

o f society. An individual starts enquir>' through reason whether the 

convention can be supported or not, which is nothing but the search 

for the truth. In the individualistic society democracy prevails and 

hence, each and every individual has been gi\'en scope o f arrange his 

life through his own reason. But in reality a struggle between the 

rich and the poor or a competition between two parties in society is 

not provided even with the vital needs. In other to remove this 

situation socialism comes into being. For, Sri Aurobindo believes 

that collective freedom (but not individual freedom) is actual 

freedom. In order to provide vital needs to each and ever}' individual 

in society, an individual is subjugated more and more to the state and 

totalitarianism comes into being. At this stage there is total eclipse 

o f reason and individualism. As no stage is final, according to Sri _ _ _  _ _ _ _   ̂  ̂ _
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Aurobindo, this stage also gives way to the subjective age or the age 

o f Superman.

(e) The Subjective Age : This age is the final aim of human 

civilization. Through other four ages an individual arrives at the last 

destination. In this age, man will come to possess the Supermind 

through which he can know that Matter, Life and Mind are the non

manifested forms o f Sat, Cit and Supermind o f Brahman respec

tively. Through the Supermind or enlightened reason an individual 

will know that like Saccidananda Brahman the world-phenomenon 

'consisting o f Matter, Life and Mind is real. Subjectivism prevails in 

the symbolic stage in infrarationai stage, But. in subjective age it will 

remain in supra rational level. An individual will harmonise two 

hemispheres, one consisting of Matter, Life and Mind accepted by 

the materialists but denied by the ascetics and another having Sat, 

Cit and Supermind o f Brahman accepted by the ascetics but denied 

by the materialists. In this stage each and ever}' member o f society- 

wili realise this harmony resulting in the Age o f Divine or Spirit 

which is the ultimate goal of society. In this way, society will turn 

into a Divine one where each and every member possesses Divine 

body. It has been stated earlier that man can make his body Divine 

after bringing the Caitya Purusa in front through some Yogic 

process. How can all the members o f the society know this truth ? 

The man who has realised the truth can, Sri Aurobindo suggests, 

communicate it to others. But another problem will crop up in this 

case. As the common people have got ordinary' minds influenced by
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physical and vital selves, they cannot take the image o f the Divine 

though they may have faith in the teachings o f the man having 

Supermind. To prepare to make them accept the Divine image the 

subjectivism o f the mental self o f a man is highly essential. This 

subjectivism o f the mental self is possible only by awakening and 

bringing forward the Caitya purusa which can master and enlighten 

the physical, vital and mental selves. When this becomes possible 

through some Yogic process, a man can realise the Divine image and 

.the Age o f  Superman begins.

In the spiritualised society all knowledge and practices which 

are present in the Vedic age will come in a new' form and will be 

absolutely God-centric again. As each and every person is inw'ardly 

a conscious power o f the Divine, the real purpose o f education will 

be to awaken the Reality, the knowledge o f which is the cause o f the 

feeling o f  a man as to the fact that all things and activities o f this 

world including arts, politics etc. are those o f the Divine. “That was 

the knowledge which the ancients sought to express through 

religious and social symbolism, and subjectivism is a road of return 

to the lost knowledge.”  ̂ In this stage a man becomes free as he is 

governed by his own Divine law. Freedom is freedom from egoism. 

When a man attains Divine body, he becomes free from ego. The 

symbolic stage returns with some change. The spirit o f Divinisation 

will remain the same, but it will go along with technological and 

electronic development. People at this stage will enjoy the modem 

technology along with the old belief in Divinit>'.



‘M an’ according to Sri Aurobindo, “is a spirit using the mind, 

life and body for an individual and a communal experience and self

manifestation in the universe.” '  ̂ The Saccidananda itself descends 

in the finite for the delight o f self-manifestation. Self is the same as 

Absolute. Thus, in the integral absolutism o f Sri Aurobindo, the 

individual is as much real as the universal or Transcendent. Such a 

view steers clear o f  both the extremes o f a complete affirmation and 

absolute denial. The individual is neither a mere shadow nor 

something existing apart from the Divine. It is real and yet real only 

in the Absolute. Separative tendency leads to what Sri Aurobindo 

calls, “Original ignorance.” ’ ’ From the point of view o f Creation, the 

individual is the concentration point of the consciousness-force. 

“The individual is a centre o f the whole universal consciousness.” ' '  

integral knowledge does not result in the abolition o f the individual 

since this concentration o f  the consciousness force is not an illusion 

but a real purposive activity, the attainment of the return of the force 

to its original home in Saccidananda. Nature becomes self- 

conscious in man- The manifestation of Divinit}' in the individual is 

the condition o f the evolution of Nature back to its source. 

Consciousness-force creates through diffusion and concentration. 

Universe is the diffusion o f the Absolute in infinite space and time, 

the individual, its concentration within spatio-temporal limits. In the 

“'individual, Pralqti turns back to perceive puru§a, world seeks after 

self, God having entirely become Nature, Nature seeks to become 

progressively God. Individual is true and lives even in unity with 

■ ~   ̂  ̂  ̂ W
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the universal M an’s aim is to universalise and impersonalise 

him self in order to manifest to Divine. Yet, he is called upon to 

preserve his individuality, even when he reaches the widest 

universality o f consciousness. It is the ego that is to be uprooted. 

Individual is an ontological reality, eternal as the Absolute, not co

existent but existent in and through him.

The Ultimate Reality, according to Sri Aurobindo, is a unit}' 

manifesting in trinity o f essentiality, commonalit}^ and individuality. 

The unity, however, is not organic but more complex than that. It is a 

spiritual relation expressed in the famous Upanisadic formula of a 

whole coming out o f  a whole and living whole behind it. Individual 

is closely related with universal and can not exist with out it and the 

universal is closely related with the Transcendent which expresses 

H im self through individual and Universal. As Sri Aurobindo points 

it, “For the particular, the individual can have no self-existence, no 

truth, no valid force except in so far as it reflects rightly and relates 

and confirms itself justly to the universal to the all-being, the all 

knowledge, the all will and follows its true drift towards self- 

realisation and vast delight in itse lf” So far, Sri Aurobindo agrees

with the absolutists, but as he goes on to add, “ .......... The universal

also has no self-existence, truth or validity except as it expresses the 

Divine being, knowledge, will, power. Delight o f Him who 

surpasses all universe, so much so that with a pett>' fragment o f His 

" being and a single ray o f His Consciousness He has created all these 

worlds.” '̂  Sri Aurobindo believes that the universal is individual,
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but then in the tradition o f Vedanta he maintains the self to be 

equally real and truly individual.

Evolution begins with the involution o f Saccidanonda in 

Matter. Hence, it is the gradual emergence, o f Existence, 

Consciousness and Bliss through higher and higher forms. Existence 

first appears in Matter. Consciousness first appears in vital and then 

in mental life. The emergence of man is the turning point in 

evolution. Physical man, vital man and mental man are the 

evolutionary steps o f nature towards the emergence o f spiritual man. 

In the spiritual man, Nature has to make a fresh ascent. It is different 

from the past process in two respects. It requires a conscious effort 

o f the human mind and extends the man in-wards, outwards and 

upwards, to phychic self, world and God. Here the ignorance is 

radically transmitted into knowledge.

Sri Aurobindo scheme o f evolution, there is not only ascent 

but also transformation and psychicisation. ‘Psychicisation’ 

according to Sri Aurobindo, “means the change o f the lower nature 

bringing right vision in to the mind, right impulse and feeling in to 

the vital, right movement and habit into the physical all turned 

towards the Divine, all based on love, adoration, bhokti, finally the 

vision and sense o f the universality every where, in all as well as in 

the heart, this force working in the being etc. faith, consecration, 

'  s u r r e n d e r .T h e  evolution o f the inner psychic being is the central 

note o f all yoga and human evolution. This psychic being is the
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trueself, the real individual within man. The evolution is also inner, 

it is cosmic as well as individual. The greatest contribution of Sri 

Aurobindo is the revelation of the true nature o f spirituality. 

Upanisads and Gita also had an integral view o f spirit, but it was 

Sri Aurobindo, who for the first time discovered subtle distinctions, 

in the realm o f spirit and divined an integral yoga for its 

achievement. As he points out, Brahman consciousness is only a 

lower grade in the march to Saccidananda . Thus absolute is para 

Brahman. Even supermind is above Brahman, Sri Aurobindo claims 

to have reached Brahmari consciousness much earlier than Supra- 

mental. There are many luminous regions from mind to supermind. 

Sri Aurobindo never claims to arrive at an absolute Philosophy or 

an experience o f the absolute as such. Sri Aurobindo, for the first 

time emphasises the role o f psychi-cisation, and integration in spirit. 

The concept o f spirit is not new in philosophy. Spirit, according to 

Sri Aurobindo, integrates and transforms physical, vital as well as 

mental. Hence, spiritual philosophy finds place for all kinds of 

experience.

In the tradition o f the Upanisads, Sri Aurobindo admits the 

claims o f both Philosophy and religion for the re-generation o f man. 

Both are equally indispensable on mental level through as man 

transcends him self they would give place to Supramental knowledge 

and Supramental delight. Hence, the conception o f Ultimate Realit}’ 

must satisfy both philosophy and Religion. It must be both

theoretically consistent and practically realisable. A Philosophy
 ̂  ̂  ̂ - "  f T
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which subordinates God to Absolute or assigns it only a phenomenal 

reality, has no place for religion and hence falls short o f the 

complete truth. Again, since neither infra-mental nor mental, nor 

both together in the whole man, both should be integrated in spirit. 

Hence, Sri Aurobindo subordinates Philosophy and religion to yoga. 

One should however, note that here subordination does not mean 

negation or even derogation. New field o f enquiry requires new 

methods. Philosophy, religion and even science and ethics are 

supreme in their own fields. But in view o f Aurobindo for the 

realisation o f spirit yoga  is indispensable.

The key to understand Sri Aurobindo’s philosophy is the 

spiritual evolution. All ideas are centered around this central theme. 

Yoga is a method for its realisation. Philosophy, religion, science and 

ethics are stepping stones to this supreme purpose of man and 

Nature and the inherent Divine in both. Sri Aurobindo has traced the 

phenomenon o f  evolution in philosophy, histor>% culture, science, 

religion etc. and every where advanced speculations consistent 

with the general scheme o f the evolutionary purpose.

Sri Aurobindo finds a harmonious synthesis o f a relation of 

individual and society in Divine. Individual salvation pre-supposes 

universal salvation. A realisation in isolation o f the social self, is a 

one sided vision. Thus, Sri Aurobindo revives the ancient ideal o f 

Bodhisattva. The basis o f altruism is not philosophy but realisation 

o f the Reality underlying all. Divinit>' is not a dead unit>  ̂ but a rich

 ̂  ̂  ̂ ~ ~ i r
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multiplicity. Hence men and societies may develop their 

individuality and yet maintain the common bonds. Such a Catholic, 

integral and clarified vision can alone lay down the foundation o f a 

world society.

In consistency his general scheme o f evolution, Sri Aurobindo 

proclaims the advent o f the Gnostic stage. Like all serious thinkers 

he takes conscience of the present crisis in human civilization and 

warns us o f the danger. The remedy, which he suggests in the 

transition o f  man to superman and his entire life was a dedication to 

this cause. However, pessimistic the present state may be, Sriu 

Aurobindo optimism is not without reason. The whole thing is 

consistent with the general scheme. Sri Aurobindo himself never 

insists on the exactness o f the details but only on the bare out line. 

Man has experimental with so many solutions. Theoretically 

speaking, Sri Aurobindo presents a more consistent solution and 

there is every reason to hope that practically also it would prove to 

be better, if  it is given a chance to present its credentials.

Sri Aurobindo’s philosophy is the philosophy o f our age. It 

represents all the crying needs o f the time. It is an integral synthesis 

o f  old and new, east and west, realism and idealism, pragmatism and 

spiritualism. The static, and cosmic and idealistic theories have led 

to escapism, pessimism, and socio-political disintegration. Sri 

Aurobindo finds a place for all the aspects o f human life and yields 

 ̂ all knowledge in an integral whole, can alone, serv^e humanity. He

 ̂  ̂  ̂  ̂ tT
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shows the way in this direction. It is left for the future philosophers 

to follow the outlines and develop a philosophy worthy o f its name, 

truly performing its role in the regeneration o f the human race.

Sri Aurobindo has devoted him self to discover the actual 

religion o f  humanity. He has given us the true nature o f the religion 

o f humanity according to his own ways o f thinking.

The chief aim and duty o f human spirit, as Sri Aurobindo 

observed, are respect, service and progress of human being. The 

religion o f  humanity is the religion against the oppression, cruelt}' 

and exploitation o f man, no other considerations are to be taken for 

determining the religion of humanit>\'^ Sri Aurobindo also has 

realised that a man cannot engage him self in welfare o f another man 

due to the existence o f his ego. This ego o f class or nation etc, is the 

enemy o f the manifestation o f religion o f humanity.’  ̂ Sri Aurobindo 

again has emnphasized that the Spirit within can bring real unit}' o f a 

man with another man. Till the attainment o f this spirit, the religion 

o f humanity, which can give love, mutual recognition o f human 

brotherhood, sense o f human oneness in thought and feeling cannot 

emerge. Action within the animal man is biological due to its origin 

from his this worldly desire. The same type o f action performed by 

animal-man who is not associated with spirit is described Sri 

Aurobindo as mechanical. This situation o f mechanism can be 

overcome if a man can develop or extend his ow^n self to all beings, 

Brotherhood exists in the soul and by the soul. In the same way, the
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-State and nations are to be respected, as they are images of human 

spirit. Sri Aurobindo thinks that the human brotherhood existing in 

Self and by the Self is the most fundamental thing from which 

liberty and equality follow. Sri Aurobindo has observed: “Freedom, 

equality and brotherhood are three god-heads o f the soul .... Yet 

brotherhood is the real key to the triple gospel o f he idea o f 

humanity. The union o f liberty and equality can only be achieved by 

the power o f human brotherhood, which exists in the soul and by the 

soul .... Liberty and equality without the touch o f spirit is formal or 

mechanical.” ’  ̂ Sri Aurobindo also has diagnised the main root of our 

problems o f harmony. If  there is the absence o f harmony among 

man, ego and self, materialistic world and spiritual world, there will 

be the problems in the form of non-unity, disintegrity etc. It has been 

admitted in a clear-cut manner that there is harmony (but no 

contradiction) between materialistic world and spiritual world; hence 

former is the echo o f the latter.

Sri Aurobindo has gathered the seeds o f this theor}' from our 

ancient scriptures and given his own interpretation.

Sri Aurobindo has admitted that this physical or material body 

bears ‘something more’ or surplus thing w’hich cannot give us 

satisfaction within this material world.

To Sri Aurobindo each and every person has not enormous 

potentiality which may be described as superman. Sri Aurobindo is 

found to use ‘Super m an’ after a m an’s transformation. The theory of

—  —   ̂  ̂ W
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transformation from the ordinary man to Super man is also clearly 

given by Sri Aurobindo. As he has accepted the possibility,' o f being 

transformed, he is indirectly admitting that there is some surplus 

power in a man. Sri Aurobindo is kind enough to us that he has 

shown how this power comes through the awakening of 

Caityapurusa existing in human body and has given a full picture as 

to how a man, able to attain this infinite power.

After the realisation o f the Divine, the phenomenal w'orld i.e., 

body, ego etc. is not Badhita or contradicted as the Advaitins admit. 

According to Sri Aurobindo all these are taken as true as the Divine, 

as the reflection o f Him lies there also. Hence, all these cannot be 

ignored thinking them as mere unreal or Maya. That the world is as 

true as the Divine has been admitted by Ramanuja. In this system it 

has been stated clearly that an individual, though the part o f the 

Divine, carmot be transformed into infinity or Mayatita. But in the 

"philosophy o f Sri Aurobindo a man remains in the middle stage. In 

the same individual there is Visva i.e., the whole world and 

Visesatva or ego.

Sri Aurobindo has shown that a man possesses Superman in 

him. He has gtiven the name o f  the Absolute as Superman which is 

new in Indian tradition. Here the highest honour is given to 

mankind. From the coinage o f these terms it is proved that a man 

may not remain confined within himself but can extend himself to all 

persons and times. He has emphasised on the fact that the Superman

—
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comes in a man. He has intentionally used these terms instead of 

God in order to point out that the Divinit}' does not come from 

outside but it lies in the heart o f a man, which, I think, is a peculiar 

path o f showing the truth to mankind.

Both Tagore and Sri Aurobindo have given a prediction about 

the arrival o f  the age o f Supreme by virtue o f the fact that they are 

Kavi or Krantadarsi. Sri Aurobindo has described this age as 

subjective age.^°

Sri Aurobindo has shown a path o f a m an’s transcendence to 

the Superman, Sri Aurobindo has put forward a yogic process 

through which an individual can be transformed into a Superman. 

According to Sri Aurobindo, the body vvhich is given by nature in a 

particular order can be changed through yogic practice. The surplus 

portion o f  human body is identified by Sri Aurobindo. It has been 

pointed out by him that this surplus power lies in the Caityapurusa 

which is called Rtacit in the Vedas, the creative faculty of 

Saccidananda. If  this faculty is covered by mental self, vital self and 

physical self, it cannot function due to the fact that it cannot show 

the right path. If  this caityapurusa is brought forward by way of 

changing the natural order o f body through yoga, it can illumine an 

. individual as it is no more covered by the said selves. As all are 

illuminated by caityapurusa, an individual can expand himself. So, 

the excess, which we get in Aurobindo’s philosophy, is the 

physiological explanation for the spiritual development.

' ~  — —  ■  ̂ ' W
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The evolution has reached the stage o f man -  the mental man. 

But this mental man is not totally different from animal, although 

man is infinitely greater than animals and plants. Man at his highest 

is the half-god, but not all god, because he could not discard 

animality altogether. So a transformation in his life is necessary. But 

what sort o f  transformation ? Man is a vital being, a physical being, 

a mental being. Still he is imperfect. He needs perfection, and any 

transformation should be towards this perfection. A man must be a 

spiritual being. This spiritual transformation in man is the present 

necessity.

But how can transformation be effected? “The secret o f the 

transformation lies in the transference o f our centre o f living to a 

higher consciousness and in a change o f our main power of living. 

This will be a leap or an ascent even more momentous than that 

which Nature must have at one time made from the vital mind o f the 

animal to the thinking mind still imperfect in our human intelligence. 

The central will implicit in life must be no longer the vital will in 

the life and the body, but the spiritual will o f w'hich we have now 

only rare and dim intimations and glimpses.”' ‘ So for successful 

transformation we will have to depend on the spiritual will instead of 

the vital or the mental will.

There is the spiritual idea in man -  it is not fully developed, it 

s very indistinct and in a rudimentar}' form. Unless this ver\- 

important aspect is fully manifested in life, human beings cannot
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cross over their limitations. They will have to move in the blind path 

o f ignorance. Through the transcendence of mental or vital 

limitations man will be able to unite himself with all others and the 

Reality, because through transcendence he becomes universal man 

and there lies his perfection.

The lower perfection of Nature in plants and animals comes 

from an instinctive, subconscious obedience to the vital nature o f its 

own being, but the spiritual perfection o f man comes from intuitive 

experience. “The higher perfection o f the spiritual life will come by 

a spontaneous obedience o f spiritualised man to the truth o f his own 

realised being, when he has become himself, when he has found his 

own real nature. For this spontaneit}’ will not be instinctive and 

subconscient, it will be intuitive and fully, integrally conscious.”"  

In fact, perfection means the unfolding o f the ever-perfect Spirit 

which is the innermost reality in man. Man will be fiilly free and 

■perfect whence the Spirit will burst through the forms o f mind and 

life and turning them upward it will transform them into its own 

image.

W hat is necessary for man is perfection, which, in other 

words, may be called spiritual supermanhood. This may be open to 

him when “he boldly declares that all he has yet developed, 

including the intellect o f which he is so rightly and yet so vainly 

proud, are now no longer sufficient for him, and that to uncase, 

discover, set free this greater Light within shall be henceforward
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his pervading preoccupation..... (Then) we shall be on the right road

to become ourselves, to find our true law of perfection, to live our 

true, satisfied existence in our real being and divine nature.”"̂

Why does the question o f spiritual evolution come at all ? It is 

because the very Spirit is the original evolutionar>- element and so it 

cannot but be the last emerging principle. So perfection consists in 

spiritual realisation.The liberation o f spiritualit}' to man means 

transformation o f his mind and life and even body into spiritualit}'. 

His mental thought is transformed into spiritual consciousness. The 

characteristic o f  the spiritual consciousness lies in intrinsic 

awareness o f identity and of inherent self-existence. Nay, more, 

the spiritual being, once inwardly liberated, can develop in mind the 

higher states o f being that are its own natural atmosphere and bring 

down a supramental energy and action which are proper to the 

Truth-consciousness, the ordinary mental instrumentation, life- 

instrumentation, physical instrumentation even, could then be 

entirely transformed and become parts no longer o f an ignorance 

however much illumined, but of a supramental creation which 

would be the true action o f a spiritual truth-consciousness and 

knowledge.” '̂̂

W hat is meant by spirituality? We commit error by identifying 

spirituality with high intellectuality or idealism or moral purity or 

religious performances o f conative and affective forms, Neither of 

h<. m is called spirituality. These may be helpful for spiritual
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preparation, but are not by themselves spiritual. Spiritual it}- means a 

becoming conscious o f our inmost reality. “Spiritualit}’ is in its 

essence an awakening to the inner realit>' of our being, to a spirit, 

self, soul which is other than our mind, life and body, an inner 

aspiration to know, to feel, to be that, to enter into contact with the 

greater Reality beyond and pervading the universe which inhabits 

also our own being, to be in communion with it and union with It, 

and a turning, a conversion, a transformation of our whole being as a 

result o f  the aspiration, the contact, the union, a growth or waking 

into a new beeoming or new being, a new self, new nature.”"''’

The spiritual man is not detached from the life of the 

humanity.. The spiritual consciousness is the aw'areness of one with 

all, a cosmic consciousness, hence there is no rejection of anything 

but transformation to the greatness, vastness. The spiritual truth is 

the truth o f  the Infinite. The truth o f the Spirit is the truth o f being 

and consciousness, and not o f  thought. It is the truth o f unity-in- 

difference, not unity-above difference or without-difference. The 

Spirit is one but not unmanifest. Ever}' part and parcel o f the 

manifestation shares the same spirit.

Sri Aurobindo has brought out harmony between material 

world and spiritual world. If a stone is worshipped, it is permissible 

as it is the covered Sat element o f Saccidananda. He admits that 

from matter one can go to life as it is done in the Tantra. The matter 

sometimes may become medium for realizing Saccidananda. Hence,
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at the initial stage also the role o f matter in the field o f spiritual 

realisation is not denied.

Sri Aurobindo has clearly said that the human body becomes a 

Divine Body. Sri Aurobindo has accepted the fact that the 

transformation o f body or specific change in human body gives rise 

to the spiritual transformation. In other words, the change o f natural 

body is the precondition of spiritual evolution.

The social philosophy or Sri Aurobindo provides a notion of 

equality among all men. The attainment o f Divine societ>  ̂

(Bhagavata Samaja) where no inequality prevails among men in 

respect o f  dignity, status and honour is the ultimate goal o f his 

philosophy. The reality that ever}- man enjoying equal facilit}' and 

honour will be perfect, happy and powerful provides the idea of 

equality in society. The standpoint o f Sri Aurobindo that individual 

freedom is not freedom or salvation is really appreciable in the sense 

that a man cannot live in a society honestly or perfectly if others are 

not honest or perfect. In other words, a man cannot enjoy his own 

property or exercise his own right if others do not cooperate with 

him. Keeping in view the idea that our peaceful existence depends 

on that o f  the fellow members. Sri Aurobindo’s approach to man 

who knows the Truth to inspire other members o f society for 

realising the Truth is justifiable. The only route through which the 

collective freedfom or salvation can be attained.
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Sri Aurobindo has shown that each and every man can 

possess infinite power by awakening Caityapurusa existing in him, 

which provides honour and respect to mankind. The doctrine that a 

man is not only above God but he may be God with the help o f 

awakening the Caityapurusa has given highest dignity to mankind. 

From the philosophical thought o f Sri Aurobindo, a man will learn to 

honour another man as he is also the abode o f Infinite, which helps 

to form a maliceless and peaceful societ}’.

Prediction about the arrival o f the subjective age is possible, 

since the social change has been accepted as temporal one. 

According to the principle, ‘That which occurs in course o f Time is

subject .to change', .the coming o f the subjective age can be foretold. 

For on.e may have the knowledge o f present, past and future objects 

through transcendental perception {Yogajapratyaksa). The past 

existence o f the symbolic age and the coming o f the subjective age 

in future are transcendentally perceived by Sri Auribindo.

There are four human ends {Purusarthas) -  Dharma 

(righteousness), Artha (wealth), Kama (desire) and Moksa 

(liberation). Moksa has been accepted as the highest goal, others are 

subsidiary and transitory. When liberation is attained, the other 

purusarthas cannot remain. But in Aurobindo’s philosophy, all the 

Purusarthas may remain together. When a man reaches the 

suprarational level, he attains salvation and he considers Dharma, 

Artha and Kama as Divine.

~ ■  ̂ “ I T
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Finally, Sri Aurobindo’s social theor>' can be described as 

teleological. The purpose o f this theory is, as stated earlier, to bring 

about the subjective age. In other words, all the changes o f societ>' 

are purpose-oriented and the purpose is to form a Divine society. 

The Samkhya philosophy is also teleological, but its purpose is 

completely different from that of Aurobindo’s philosophy. 

According to Samkhya the change which occurs within Prakrti, is 

for the enjoyment o f purusa, a metaphysical concept. But in Sri 

A urobindo’s philosophy change occurring in society is for the 

attainment o f Divine society. In this way Sri Aurobindo had 

accounted for his dream of an ideal society which is unlike other 

Indian views.
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