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CHAPTER-2 

THE LAND AND THE PEOPLE 

THE REGION 

The District of Maida was a part of Jalpaiguri Division in the state of West 

Bengal. It is located in the northern sector of the state of West Bengal. The District is 

formed by northern sector of the river Ganges and included in the delta formed by 

river Ganges and Mahananda, the two most vital rivers of the district. It occupies a 

strategic position in the administrative map of West Bengal for its location and 

communication facilities. 

It appears that in the District of Maida, there is a small town named "Old 

Maida" and it is commonly followed that the district has been derived from this town. 

The word "Old Maida" comes from the Arabic word 'Mal' which means 'capital' or 

'wealth.' So Maida in Arabic indicates a place where financial transactions were 

performed and where wealth is concentrated in the hands of a large number of 

persons. 

Maida has a very rich past of its own. The history of the district is interlinked 

with different periods of history. In 1813, Maida was created as a new District in 

Bengal , outlying portion of Purnea and Dinajpur district by the British authority. But 

it formally became an independent administrative unit only in 1859. In that year 

Maida District was formed with PS Sahibganj, Kaliachak, Bholahat and Gurguriabag 

of the district ofPumea in Bihar, Maida and Bamongola from the District ofDinajpur, 

and Rohanpur and Chhupi from Rajshahi District of the present Bangladesh. 

Afterward some more police stations were created out of those police station areas. It 

appears that immediately before the partition of Bengal Harishchandrapur, Kharba, 

Ratua, Manikchak, Maida, Gajole, Habibpur, Sahibganj, Bholahat, and Nachal police 

stations were included in Maida District. But after partition, five last named police 

stations were transferred to East Pakistan, now is a part of Rajshahi District of 

Bangladesh (Census of India 1991). 
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PHYSICAL FEATURE 

Maida is located at the altitude from 25° 32' 08" to 24 ° 48' 20" in the north 

and the longitude from 88° 28' 0" to 87° 45' SO" in the east. The district covers an 

area of3,773.0 sq KMs, with the total population of2,637,032 (Census 1991) which 

increased to 32,90,160 (Census of India 200 I). 

Maida is bounded on the north by the West Dinajpur district and Bihar, on the 

South by Murshidabad district and Bangladesh, on the West by Bihar and the East by 

Bangladesh. 

The district has been roughly divided into two equal parts by Mahananda 

river, flowing north and south, with some low lying plain without any hills and other 

has some high land areas, called barind corresponding by local tradition to the old 

boundary line of the Rarh and Barendra and to this day the eastern part is called 

"barind". The land of the district is slopping towards south. The soil of the area is 

alluvial formed by rivers of Ganga, Kalindi, Tangan, Punarbhba and Mahananda, the 

important rivers of the district. 

The land of the district has been divided into three parts, namely, barind area 

at the eastern part, the characteristic features of which is the relatively high land 

formed by red clay soil of the old alluvium, the tal area in the northern part, the name 

of which applies to the land flood deeply as rivers rise, and the diara area in the 

southern part, the striking natural feature of which is the continuous line of islands 

formed in the bed of Ganges (District Gazetteer Maida & Census oflndia1991). 

The economy of the district of Maida is rural in nature. The main source of 

livelihood of the people is agriculture. Cultivators and agricultural labourers together 

constitute about 74.30 percent of the total workers of the district according to 1981 

census. 
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LOCALE OF STUDY 

The present study is carried out in all the seventeen Oraon villages of 

Bamongola Block, PS Bamongola, and District Maida in the state of West Bengal. 

Bamongola Block lies in the eastern part of Maida District, which is approximately, 

44KMs from the district headquarter. But the villages under study are located still 

further in the interior areas. On average Oraon villages are located 54 KMs from the 

district head quarter, Maida. 

The important State Highway connecting Bamangola in Maida is the Malda

Nalagola bus route, which is recently extended up to Balurghat, the district town of 

South Dinajpur. It serves as an alternative State Highway to Balurghat. 

Bamangola Block occupies an important place in the district for its location in 

the Indo-Bangladesh boarder area. Bamongola is surrounded by West Dinajpur 

District in the North, Gajole Block in the West, Habibpur Block in the South and the 

entire eastern part by Bangladesh. 

Bamangola is the name of a tiny village after which the name of Bamangola 

Block has been derived. It is located at the bank of river Tangan. It used to be an 

administrative unit of the Block Development Office. But the administrative unit has 

been shifted to Pakuahat, which is located beside Malda-Nalagola State Highway 

about 44KMs away from district town. At present Pakuahat occupies an important 

place for all practical purposes of daily use for the entire inhabitants of the block. 

CLIMATE 

The climate of the district is divided into three usual season- monsoon( 

roughly lasts from mid- june to mid Oct.), the winter (lasts roughly from mid. Nov. to 

mid Feb) and the sununer (lasts from mid March to mid June). Bamangola Block, 

like rest of the district of Maida, receives seasonal rainfall. The climate of Bamongola 

is same with that of entire District. But the temperature in sununer is very dry and hot 

and extreme cold during winter. The region and the roads become very dusty during 

sununer and extremely muddy during monsoon. The monsoon starts from mid June 
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and lasts up to September. The low lying areas, locally, called duba I doba remains 

practically, submerged during rainy season and the people have to use country boats 

to travel to reach the connecting roads and transport their goods to Pakuahat the main 

weekly market and other smaller hats (markets). 

ECONOMY 

Land in Bamongola Block is different from the rest of the land of the district. 

The land in the eastern part (Bamongola Block) is of two types. The first type of land 

is formed by uneven high land called, barind region formed by red clay soil and of 

old alluvium which is not fertile. The second type is lowland area formed by alluvial 

soil and is very fertile. This area remains flooded almost all through out the monsoon. 

Economically, the region is very backward. The economy of the region is rural 

in nature. The region being barind area, the sole source of economy is agriculture. 

Hence, the principal occupation of the people of Bamongola Block is agriculture. The 

economic activities of the Oraons directly or indirectly centred on land. A large 

number e.g. 120 (24.29 %) of Oraon population is landless and hence their main 

occupation is agriculture labour. The largest numbers offamilies e.g. 225 (45.54 %) 

have land below three bighas. So they form a bulk of small and marginal farmers. The 

crop production from agriculture is hardly sufficient to sustain their families. The 

economic constraint forces them to work as daily wage labourers to supplement their 

family income. Those families having more or less sufficient agricultural land 

cultivate their land as self-cultivators, who produce food crops mainly for their own 

consumption. A few families owning land more than fifteen bighas employ 

agriculture labourers on daily wage basis to cultivate their land as well as for 

harvesting crops. Agricultural land is their permanent and precious possession along 

with some cattle and fowls. 

Two main seasonal crops grown in the barind area.are- Kharif crops, rice 

being the principal crop, grown during monsoon in the high land areas, where as in 

lowland, locally called duba/ doba , winter crops are grown which is popularly known 

as high yielding crop. 
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Main occupation of the Oraons, both males and females is the agriculture. 

However, nowadays they are also taking up other works because agriculture is not 

sufficient to provide works for all. Most of them are employed as agricultural 

labourers only during agriculture seasons, which last at the most five to six months a 

year. 

INFRASTRUCTURAL FACILITIES 

The infrastructural facilities of any area are important for development and 

lack of these facilities leave the area backward. Hence the infrastructural facilities 

available in Oraon villages are discussed briefly: 

TRANSPORT AND COMMUNICATION 

Only some villages like Mhjapur, Titpur, Kamardanga, Bintara, Durgapur, and 

Jagdola are located besides pucca (tar) roads. The rest of the Oraon villages under 

study are located in the interior areas, some of which are connected by mud roads 

only while others do not even have proper mud roads. So lack of proper roads, 

transport and communication isolate the Oroan villages from the mainstream. The 

villages having mud roads become extremely muddy during rainy season, which make 

even difficult to walk. On such conditions one cannot even think of any transport 

during rainy season. In times of illness, people face great hardships to avail health 

services in hospital. The most common mode of transport for the people of interior 

areas is bicycle, rickshaw van and motor driven rickshaw van. Bullock carts and 

motor run vans are used for carrying goods to weekly main local hat (market), 

Pakuahat and other smaller hats. Also -for carrying paddy from the field to the 

threshing ground bullock cart is used extensively. 

SOURCES OF WATER 

One of the major problems of Oraon villages is the lack of safe drinking water. 

There are two sources of drinking water in the village--wells and shallow tube wells 

provided by the Government but the shallow tube wells are highly inadequate and 

many of the villages don't have any of them. In such cases only sources of drinking 
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water available are the community wells. The surroundings of the sources of drinking 

water were not in sanitary condition. Dirt and leaves fall into the open wells, which 

contaminate the water. Over and above these wells are neither cleaned for years nor 

bleaching powder given periodically and due to which water become contaminated 

and lead to serious problem of health like diarrhoea, gastroenteritis etc., specially 

during monsoon. In summer also water become very unsafe and contaminated when 

water level goes down or dries up. 

Sources of water for bathing and washing clothes and kitchen utensils were the 

ponds or rainwater collected in ditches. Even washing of animals was done in the 

same ponds, which made the water very unhygienic resulting in various skin diseases 

and other health problems. Only one village used river water bathing, washing etc. 

EDUCATIONAL INSTITUTIONS 

With regard to availability of educational institutions are, the Oraon villages 

are not very backward. Primary schools are situated near the Oraon villages. There are 

four high schools with higher secondary level of education, such as A.N.M. High 

School at Pakuahat, Bamongola High School at Bamongola, Maheshpur High School 

at Maheshpur and Nalagola High School at Nalagola. Besides these there are three 

high schools, namely, Balika Vidyala, Pakuahat, Jagdola High School, Jogdola and 

Nalagola Balika Vidyalaya, Nalagola. Of these Pakuahat and Maheshpur High 

Schools have hostel facilities for tribal boys fully supported by the Government. 

There is also a tribal hostel exclusively meant for tribal students with capacity of 

eighty beds, fully funded and supported by the Government. The boarders also receive 

Rs.300 per month as stipend. There is also a college situated at Pakuahat in 

Bamongola Block. Despite of having sufficient number of educational institutions and 

other faci lities like hostel with stipends the Oraons are not availing high school 

education. At the most they study up to primary level of education and drop out. 

Therefore, educational institutions seem to have little impact upon the tribals, and 

more particularly upon the Oraon tribal community. Apathy towards education is due 

to very poor economic condition, negligence and lack of awareness on the part of the 

family and community as a whole .. Hence, the Oraons are still educationally very 

backward. 
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THE ORAONS 

DEMOGRAPHIC PROFILE 

The Oraon tribe is one of the major tribes of India inhabiting mainly in the 

Chota Nagpur plateau. The Oraons are spread over to vast areas in the central region; 

such as Bihar, Jharkhand, Orissa, Madhya Pradesh, and some districts of West 

Bengal. A sizable section of Oraons are also found in Assam, who is mainly engaged 

in tea plantations as unskilled labourers. In West Bengal too a major section ofOraon 

population is employed as unskilled labourers in various tea plantations of North 

Bengal. The Oraons are also found in Maharasthra state. Outside of India, a sizeable 

group of Oraons are also found in Bangladesh. 

Numerically, the Oroan population is about 26.50 lakhs in India, presently 

inhabiting in different states, such as Bihar ( at present the entire southern part of 

tribal belt forms the state of Jharkhand ), which accounts for the total population of 

12.14 1akhs, Madhya Pradesh 5.44 1akhs, West Bengal 5.36 lakhs, Orissa 1.65 lakhs 

and Maharasthra about 96 thousand (Verma 2002). The distribution of absolute 

number and the percentage of Oraon population in different states of India are given 

below. 

Table: 1 Distribution of Ora on Population in Different states of India 

States POPULATION 

Male Percent Female percent TOTAL Percent 

Bihar 618600 23.34 596108 22.49 1214708 45.82 

Madhya Pradesh 272555 10.28 272404 10.28 544959 20.56 

West Bengal 274563 10.36 262356 9.90 536919 20.25 

Orissa 127820 4.82 130009 4.90 257829 9.73 

Maharasthra 49495 1.87 47029 1.77 96524 3.64 

Total= 1343033 50.66 1307906 49.34 2650939 100 

** Source: Compiled from Indian Tribes: Through the Ages, RC. Verma, 2002, Publication 
Division, Ministry of Information and Broadcasting, Government of India. 
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The table I shows that out of the total population, the largest percent of the 

Oraons inhabit in Bihar, followed by Madhya Pradesh, West Bengal, Orissa and 

Maharashtra respectively. Sex wise composition of population shows that there is 

very little difference between male and female population. The males and females 

constitute 50.66 percent and 49.34 percent respectively. 

The plateau of Chota Nagpur forms the principle centres of Oraon tribal 

population. Of the various tribes inhabiting in Chota Nagpur, the Oraons are the most 

numerous. In Bihar the concentration of Oraon population is in the District of Ranchi 

(now the state capital of Jharkhand State), Hazaribag, Gumla, Palamau, Dhabad, 

Singbhum, Lohardaga and Simdega (at present all are District towns of Jharkhand) · 

(Verma 2002). 

In Madhya Pradesh, they are mainly found in the districts of Surguja, Raigarh 

and Jashpur. The main concentration of Oraon population in Orissa is in Sambalpur, 

Manbhum, Balasore and Sundergarh (Verma 2002). In West Bengal the district 

having Oraon tribal population are Jalpaiguri, Darjeeling, West Dinajpur, 24 

Parganas, Hugly, and Birbhum (Census of India 1991). The Oraons also form a 

sizable section of tribal community in Assam. They inhabit mainly in the districts of 

Cachar, Darang, Nowgang, Sibsagar and Lakhimpur. 

Besides these a good number of Oraon tribes also inhabit in the state of 

Maharasthra and also in Bangladesh in the districts of Rajshahi Division, Rajshahi, 

Dinajpur, Jessore, Rangpur, Pabna and Chitagong (Roy 2004 reprinted). 

ORAONS OF WEST BENGAL 

West Bengal occupies the third state in India with regard to Oraon population 

after Bihar (Now the main concentration ofOraons is in Jharkhand stite) and Madhya 

Pradesh respectively. 

According to Census oflndia, 1971, the total scheduled Tribes in West Bengal 

is about 25.9lakhs (absolute figures 25,32,969 persons) who constitute about 3.72 

percent of the total population of the state of West Bengal. Numerically, the most 
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dominant tribe is the Santals, who constitute about 54.35 percent of the total 

Scheduled Tribe population of the state (Bose, 1985). 

The second largest tribe of West Bengal is the Oraon, the population of which 

is about 2.9 lakhs (absolute figure 2,91,173 persons), which accounts for 11.49 

percent of the total population of West Bengal (Bose, 1985). 

According to Verma 2002, the total Oraon population of the state is 5.36 lakhs 

(absolute figures 5, 36,919 persons) out of which 2.74 lakhs (2, 74,563 persons) and 

2.62 lakhs (absolute figure 2, 62,356 persons) are males and females respectively. 

As per the Census of India 1991 the districts of West Bengal having major 

Oraon population are Jalpaiguri, Darjeeling, West Dinajpur, Nadia, and Maida. Apart 

from the above practically all the districts of West Bengal have Oraon population in 

small numbers. The table below shows sex wise and rural urban distribution of Oraon 

population in various districts of West Bengal. 
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Table:2. District wise Rural-Urban Distribution of Oraon 
ODU a IODin es en!!a P If . W tB I 

STATE I. RURAL II. URBAN T(1+2) 

Total Oraon pop. in 
M F T M F TOTAL T(l+II) 

W.B./ Districs 

1 2 3 4 5 6 7 8 

Total Pop. WB 216203 205975 422178 8333 7063 15396 437574 

percent 49.41 47.07 96.48 1.90 1.61 3.51 100 

Jalpaiguri 131673 125299 256972 1350 928 2278 259250 

percent 30.09 28.63 39.03 0.31 0.21 0.52 60.63 

Darjeeling 24429 22893 47322 335 256 591 47913 

percent 5.58 5.23 10.81 0.08 0.06 0.14 10.99 

West Dinajpur 18586 17796 36382 295 211 506 36888 

percent 4.25 4.07 8.32 O.Q7 0.05 0.12 8.43 

Nadia 8875 8804 17679 205 198 405 18084 

percent 2.03 2.01 4.04 0.05 0.05 0.09 4.13 

24 Parganas 16014 15841 31855 3413 3047 6460 38315 

percent 3.66 3.62 7.20 0.08 0.70 1.48 8.76 

Maida 4429 4524 8953 7 5 12 8965 

percent 1.01 1.03 2.04 0.001 0.001 0.002 2.05 

Murshidabad 2152 2150 4302 166 152 318 4620 

percent 0.49 0.49 0.98 0.04 O.Q3 0.01 1.06 

Burdwan 1698 1804 3502 808 715 1523 5025 

percent 0.39 0.41 0,80 0.18 0.16 0.33 1.13 

Table contd •.. 
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Table 2. contd. 
I. RURAL II. URBAN 

Total Oraon Pop. 
M F T M F TOTAL Total 

inW.B. (1+2) 

1 2 3 4 5 6 7 8 

Hug1y 2578 1695 4273 677 629 1306 557 

p_ercent 0.59 0.39 0.98 0.15 0.14 0.30 1.21 

Purulia 2231 2064 4295 113 103 216 4511 

percent 0.51 0.47 0.98 0,03 0.02 0.05 1.03 

Couch Bihar 2125 1890 4015 21 13 34 4049 

JJercent 0.49 0.43 0.92 0.04 0,02 0.007 0.93 

Birbhurn 514 488 1002 131 116 247 1249 

percent 0.11 0.11 0.22 0,03 0,03 0.06 0.29 

Midnapur 424 413 837 112 123 235 1072 

percent 0.10 0.09 0.19 0.03 0.030.05 0.94 0.34 

Habra 337 182 519 471 422 893 1412 

percent 0.08 0.04 0.19 0.11 0.10 0.20 0.32 

Bankura 138 132 280 3 1 4 284 

percent 0,03 0,03 0.06 -- -- -- 0.064 

Cal. District -- -- -- 216 144 360 366 

percent -- -- -- 0.05 0,03 0.08 0.083 

Total 216203 205975 205975~ 8333 7063 15396 437574 

percent 49.41 47.02 96 .. 48 1.90 1.61 2.52 100 

*Source: Compiled from Census of India 1981. 

The table 2 above shows the district wise rural-urban and sex wise distribution 

of Oraon population of West Bengal. It is clear from the table that the major 

concentration of Oraon population is found in the districts of J alpaiguri, Drujeeling, 
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West Dinajpur, and 24 Parganas. According to the Census of India 1981, out of the 

total population, 96.48 percent Jive in rural areas whereas only a very small percent 

e.g. 2.59 percent belongs to urban population. Hence Oraon population is primarily 

rural in nature. Sex wise distribution of the population shows that the males are more 

than the females, though the difference is small. 

Table 3. Total Oraon Population having Oraon/Kurukh 

as Main Language in West Bengal 

Total 
percent to 

W.B./Districts Population 
total Rural Urban 
Population 

West 1,90,612 0.282 1,84,083 6529 
Bengal(Total) 
Jalpaiguri 1,01,265 3.620 99,520 1745 
Darjeeling 33,709 2.590 33,259 450 
West Dinajpur 30,408 0.970 30,246 162 
Nadia 6016 0.310 5943 40 
Maida 3925 0.50 1225 4 
24 286 0.040 1384 1476 
Parganas(North) 
24 145 0.003 145 
Parganas(South) 
Birbhum 3146 0.120 2710 227 
Howrah 372 0.010 16 366 
Hugly 1847 0.040 1523 324 
Bankura 337 0.010 43 294 
Purulia - - - -
Midnapur - - - -
Murshidabad 1301 0.030 1298 3 
Burdwan 3087 0.50 1734 1349 
Calcutta 145 0.003 145 

Proportion m 
percent 
Rural Urban 

96.57 3.43 

98.28 1.72 
98.61 1.32 
99.47 0.53 
97.59 2.61 
99.67 0.23 

48.39 51.61 

100 

93.78 7.22 
4.19 95.81 
82.46 17.54 
12.76 87.24 

- -
- -

99.77 0.23 
56.30 43.70 

100 

Source: Compiledfrom Census oflndial991, West Bengal, and State District Profile. 

Table 3 above shows the distribution of Oraon population having Oraon 

/Kurukh as their main language. In West Bengal only 190672 persons have Kurukh as 

their main language or mother tongue. Though all of them claim to be their mother 

tongue but they do not speak it as their main language. They speak Sadri ( local 

language) as their main language, which is the language of other non tribals as well. 
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Table: 4. Total Oraon Population Speaking Oraon/Kurukh in West Bengal 

State I Total Percentage Population Percentage of Rural & 

District Population of Total Urban 

Population 
Rural Urban Rural Urban 

West Bengal 192833 0.280 185612 7221 96.26 3.74 

Jalpaiguri 101423 3.620 99668 1755 98.27 1.73 

Darjeeling 33761 2.600 33311 450 98.67 1.23 

West. Dinajpur 30993 0.990 30831 162 99.48 0.52 

Nadia 6016 0.160 5943 72 98.79 1.21 

Maida 3979 0.160 3946 12 99.28 0.80 

24-Parganas(N) 2964 0.040 1384 1580 46.69 53.31 

24-Parganas(S) 20 .. 19 1 95.00 5.00 

' 
Birbhurn 4192 0.160 3606 536 87.06 12.94 

HoWrah 382 0.010 22 360 4.19 95.33 

Hugly 1847 0.040 1523 324 72.03 27.97 

Bankura 398 0.010 398 .. 100 .. 

Purulia .. .. .. .. .. .. 

Midnapur .. .. .. .. .. . . 

Murshidabad 1305 0.030 1302 3 99.77 0.23 

Calcutta 204 0.030 .. 204 . 100 

Source: Compiledfrom Census of India 199!, West Bengal State District Profile 
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The language I dialect of the Oraons is known as Oraon or Kurukh which still 

continues to be their common language. The Census of India 1991 reveals a 

surprising figure that not all of the Oraons of the state of West Bengal speak their 

language, Kurukh. Out of the total population (437574 persons}, only 192833 

persons speak their mother tongue. The table 4 shows that the Oraon population in 

various districts of West Bengal the number ofOraons who speak krupuk 

ORAONS IN MALDA DISTRICT : 

The District of Maida occupies a very important place among the districts of 

West Bengal, in terms of location, history, transport and communication. It is the 

gateway to northern part ofNorth Bengal. 

The first census of the district was taken in 1872, when the population 

recorded was 677,328, which increased to 884,030 (Census 1901) 1,004,159 (Census 

1911), 2,44,0495 (Census of India 1971), 26, 37,032 (Census of India 1991) and 32, 

90,468 persons (Census of India 2001 ). Out of the total population of Maida District 

,the total Scheduled Tribe population accounts for 1 ,30, 715 persons (Census of India 

1971) who constitute about 8.11 of the total population ofthe district and 5.16 percent 

of the total Scheduled Tribe population of the state of West Bengal. According to 

census 2001, the total Scheduled Tribe population comprises of 227,04 7, which form 

6.9 percent of the total population of the state. The majority e.g. 7.4 (224698) percent 

of the Scheduled Tribe population inhabits in rural area and merely 1.0 (2349) belong 

to urban population 

Among the tribal community, the largest Scheduled tribe population of West 

Bengal is the Santals who constitute about 90,285 persons according to 1971 census 

of India. The total Scheduled Tribe population in Bamongola Block accounts for 

25083 (Census 2001 ), all of whom inhabit in rural areas. In Maida district, as well as 

Bamongola Block under study, the Santals constitute the largest Scheduled tribe 

community. 

The Oraon tribal community forms the second largest tribal population of the 

state of West Bengal as well as Maida District. In Maida District the total Oraon 

population is 10,325 persons( Census 1971 ). In Bamongola Block too the Oraons are 
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the second largest tribal group after Santals who account for 2274 persons according 

to the present survey. Some other demographic features of the Oraon population of 

Maida District are given below 

Table: S.Distribution of Scheduled Tribe Population of Maida Districts. 

Police Stations Percent of S T Population to total 
ST Population 

Population of the District 

Harishchandrapur 4370 3.29 

Chorea 7250 5.46 

Ratua 1535 1.16 

Gajole 40989 30.88 

Bamongola 18109 13.64 

Habibpur 42460 31.99 

Maida 12886 9.71 

English Bazaar 5052 3.81 

Manikchak 64 0.05 

Kaliachak 2 0.01 

Total= 132717 100.00 

Source: Census of India /971, W.B. District Census Handbook, Maida District. 

The total Schedule Tribe population of Maida District is 1, 32,717 as 

enumerated in.the Census o~!ndia 1971, who constitute about 8.11 percent of the total 

population of the district of Maida, who account for 5.16 percent of the total 

Scheduled Tribe population of the state of West Bengal. The table 5 above shows the 

largest concentration of Scheduled Tribe population in Habibpur e.g.31.99 percent 

followed by Gajol Block 30.88 percent and Bamongola Block and P S account for 

13.64 percent ofST population. 
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. . Table· 6 Maior Schedule Tribe nonulations and decadall!rowth 

Schedule Tribe Schedule Tribe Population Decadal Growth in 

percent 

1961 1971 1961 -71 

Santals 84,207 90,285 7.22 

Oraons 4783 10,325 115.97 

Kora 2478 8378 238.10 

Malpaharia 1182 4654 293.74 

Munda 1583 5264 243.38 

Source: Census of India, 197 I, District Census Hand Book, Maida. 

The table 6 shows that the two major tribes of Maida district are the Santals 

and the Oraons. It is apparent from the table that there is a sudden increase of 

population among all the tribal communities, bearing the Santals whose decadal 

growth is not very significant 7.22 percent. The decadal growths of various tribes 

were the Oraons 115.97 percent, The Koras 238.10 percent, and The Malpaharias 

293.74 percent and for the Mundas it was 243.38 percent The influx of refugees from 

Bangladesh in the 1971 was one of the main reasons for sudden increase in percentage 

of tribal population in the district. 
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Table: 7. Literacy Status ofOraon Population ofMalda District, 1971(PS wise) 

Police Total Population Total Illiterate Total Literate 
Station 

M F T M F T M F T 

H.C.Pur 706 518 1224 640 513 1153 66 5 71 

Percent 6.83 5.02 11.85 6.18 5.97 11.18 0.64 0.048 0.69 

Khabra 1606 1286 2890 1442 1257 2699 168 29 197 

Percent 15.55 12.46 27.99 13.97 12.17 26.14 1.68 0.28 1.91 

Ritual 98 141 239 91 141 232 7 -- 7 

Percent 0.95 1.37 2.31 0.88 1.37 2.25 0.067 0.067 

Gajole 1544 .2385 3917 1366 2283 3649 166 102 268 

Percent 14.95 23.10 37.94 13.23 22.11 35.34 1.61 0.99 2.60 

Bamon- 812 720 1532 737 714 1451 75 6 81 
gola 

Percent 
7.86 6.97 14.84 7.14 6.92 13.70 0.73 0.058 0.78 

Habibpur 163 175 346 138 172 310 33 3 36 

Percent 1.58 1.70 3.28 1.34 1.67 3.00 0.312 0.023 0.358 
¥aJda 
Sadar 20 55 75 16 55 71 4 -- 4 

Percent 0.193 0.532 0.726 0.154 0.532 0.687 0.034 0.034 

English 58 35 98 57 35 92 1 -- 1 
Bazaar 

Percent 0.56 0.43 0.95 0.55 0.37 0.89 .009 0.009 

Manikch 2 1 3 2 1 3 -- -- --
owk 

Percent 0.0019 0.009 0.039 0.02 0.009 0.039 

TOTAL 5009 5316 10325 4489 5171 9660 520 145 665 

Percent 48.51 51.49 100 43.48 50.08 93.56 5.04 1.40 6.44 

• Source: Census of India 1971, Series22, District Census Handbook, Maida. 

The table 7 shows the total literate and illiterate Oraon population. The sex 

wise distribution of Oraon population shows a big difference between the rate of 

literacy and illiteracy among males and females. The total Oraon population of the 

district is 10,325 persons, out of which 5009 (48.51 %) are males while 5316 (51.49 
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%) are females. Analysis of literacy status shows that a total of 9660 (93.56 %) are 

illiterates out of which 4489 (43.48 %) and 5171 (50.08 %) are males and females 

illiterates ~espectively. On the other hand a very small number e.g.665 (6.66 %) is 

literate, out of which 520 (5.04 %) are males while 145 (1.40 %) are females. It is 

apparent from the table that as per 1971 census a huge percent of the Oraons of Maida 

district was illiterate. 

Table: 8. Educational Standards of all Schedule Tribe & Ora on 
I . . M ld o· popu at10nm a a 1stnct. 

Scheduled Tribe Population Oraon Population 

Population Male Female Total Male Female Total 

65936 64722 130658 5009 5316 10325 

-· 
Percentage 50.46 49.54 100 48.51 51.49 100 

Literacy Status 

Illiterate 57516 63267 120756 4489 5171 9660 

Percentage 44.02 48.42 92.42 43.48 50.08 93.56 

Lit. Without Ed. 2459 265 2724 127 76 203 

Percentage 1.88 +0.20 2.08 1.97 0.74 2.71 

Primary & Jr. 5734 1198 6932 379 67 446 

High School 

Percentage 4.39 0.92 5.31 3.68 0.65 4.32 

High School 207 18 225 13 02 15 

Percentage 0.16 O.oi 0.17 0.13 0.02 0.15 

Graduation 20 01 21 I - I 

Percentage 0.15 0.00 0.15 0.00 - 0.00 

Total 65936 64722 130658 5009 5316 10325 

Source: Census of india /981, West Bengal Series 22, District Hand Book. Maida. 
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The table 9 presents a very abysmal state of educational status among 

Scheduled Tribe population in the district of Maida. It is very apparent from the table 

that a vast majority of the Schedule Tribes are illiterate. Out of the total Scheduled 

Tribe population of 130658, the males and the females respectively constitute 

65936(50.46 %) and 64722(49.334 %) persons .It is apparent from the table that the 

tribals are very backward in terms of education of both males and females e.g. only 

2724(2.25 %) are literate without education, 531( 5.43 %) have up to primary I junior 

level high schooling, and very negligible, 0.174 percent and 0.015 percent have 

attained matriculation and graduate level of education respectively. 

The Oraon tribe also is very backward in education. Out of the total Oraon 

population of 10,325 persons, a huge majority of them e.g. 9660 (93.56 %) are 

illiterate, out of which male and female illiteracy accounts for 4489 (43.48 %) and 

5171 (50.08 %) persons respectively. The Oraons having literacy without education 

account for 203 (2.71 %) of which male and female population constitutes 127 (1.97 

%) and 67 (0.65 %) persons respectively. On the other hand, Oraons who have 

attained up to primary I junior level of education account for 446 (4.32 %) which 

includes 379 (3.68 %) and 67 (0.65 %) male and female population respectively. 

Only 13 (0.13 %) and 2 (0.02 %) males and females respectively have attained 

matriculation level of education and only one person had studied up to graduate level 

of education. Thus analysis of the educational standards of the tribals and particularly 

of the Oraon tribes presents a very dismal picture of education. 

46 



Table: 9. Distribution of all S'IS"·'· , and Oraon Population of Maida 

District by Occupation (sex-wise) 

Sex wise SCHEDULED TRIBE POPULATION ORAON POPULATION 

Occupation 
Male Percent Female Percent TotaJ Percent Mal Percent Female Percent Total 

e 

Total STs in WB 65936 50.46 64722 49.54 130658 100 5009 48.51 5316 51.49 10325 

Total Worker 33975 26.00 4596 3.52 3857 29.52 2464 23.83 358 3.47 2818 

Cultivators 
23284 17.78 389 0.30 23623 18.08 1575 15.28 70 0.68 1648 

Agrl Labourers 8317 6 .. 31 3808 2.91 12125 9 .. 28 528 5.11 230 2.23 758 

Livestock, 468 0.36 9 0.006 477 0.364 75 0.73 3 0.029 78 

Herding, Fishing 

Mining/quanying IS 0.011 12 0.009 27 0.020 2 0.019 I 0.009 3 

Jliod\se~old 309 0 .. 24 78 0.06 387 0 .. 30 36 0 .. 35 10 0.10 46 
n us 

ather than 280 0 .. 21 so 0.045 339 0.255 34 0.42 10 0.10 44 
ouse-

hold industry 

Construction 57 0.043 I ··- 78 0.043 7 0.067 I 0.009 8 

Tmde 185 0.141 14 0.010 199 0.151 23 0.22 2 0.019 25 

/Commerce 

Transport/ 

Commu 158 0.120 158 0.120 25 0.24 --- - - - 25 

-nication 

Other 949 0.73 228 0.17 Il77 0.90 125 1.21 32 0.31 157 
services 
Non-worker 31961 24.46 60126 46.01 64087 70.47 2549 24.69 4958 48.02 7507 

Source: Census of India, 198/,West Bengal Series 22, District Handbook, Maida. 

From the above table 9 it is clear that a very big section of all the Scheduled 

Tribes of Maida District are engaged as cultivators, agriculture labourers and other 

allied agriculture activities e.g. fishing, herding, livestock and household industry. 
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0.24 
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The principal occupation of the Oraons of Maida District is also the cultivation and 

agriculture labour and other allied agriculture activities. Some of the Oraons are also 

engaged in household industry and handicraft activities as their main or subsidiary 

occupation. 

The Oraon tribe is one of the earliest immigrants to the region of North Bengal 

who inhabit in two different social and cultural milieu-one group is the inhabitant of 

tea gardens who are mainly engaged as unskilled labourers while the other group 

resides in rural areas or villages ofNorth Bengal. 

The Oraons under investigation are the inhabitants of villages or rural areas of 

Bamongola Block, P S Bamongola; in the district of Maida in the northern part of 

West Bengal. The Oraons are the largest immigrant community from Chota Nagpur 

region who settled down practically all over the state. The process of tribal migration 

from Chota Nagpur in Bihar (at present Jharkhand state) and its adjoining regions of 

neighbouring states, took place during the British colonial rule from about 1856 

onwards which almost continued for a period of a century, that is from mid 19th 

century to mid 20th century. A large number of tribal labour force was recruited in 

various tea plantations of North Bengal, through well organized recruiting agencies, 

like Sardari System and Alkali (Licensed recruiters). 

The Oraons of Bamongola Block under study were also a part of tribal labour 

migration during the British colonial rule. The exact record or information regarding 

the period of migration is not available but from the field investigation and interviews 

to elderly persons, it is estimated that they migrated to Maida district approximately 

during 1860s at the same time when the tea plantations of North Bengal and Assam 

recruited a large number of tribal labour force from Chota Nagpur in Bihar and the 

adjoining states of Orissa and Madhya Pradesh. But not all the immigrant labourers 

settled down in tea gardens of north Bengal. A good number of Oraons and other 

tribal communities did not find the new enviromnent of tea gardens suitable to their 

traditional economic life of agriculture. Hence they inhabited in the sparsely 

populated rural areas and took agriculture as their occupation and also formed a large 

number of agriculture labour force. But the Oraons of these regions were recruited 

mainly as agriculture labourers by the British. On their arrivals, they were employed 
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as agricultural labour force by local jotedars and zamindars (landlords) as well. The 

British also recruitred them as railway construction works because they were known 

as good earth workers. They were recruited as labourers together with their families. 

They also worked as railway construction labourers for several years. After 

completion of railway construction works they did not return to their Original 

homeland, Chota Nagpur , for the reasons that acute poverty had forced them to 

migrate to other places in search of livelihood. They were used as cheap agricultural 

labour force in Bangladesh big Jotedars and zamindars. They were also used to clear 

vast forest areas for agriculture. In course of time they settled down in Bangladesh 

permanently. They gradually, spread out and inhabited sparsely populated forest areas 

cleared the forest land for agriculture and finally settled down as permanent 

agriculturists and also they formed a bulk of agricultural labour force in Bangladesh. 

But the problems started soon after independence oflndia. 

The period 1946 -51 marked the beginning of ethnic problems in Bangladesh, 

the former East Pakistan (Gazetteer of India, West Bengal, 1965).Due to Hindu

Muslim ethnic problems, the minority group was forced to leave the country. The 

local Muslim community was very hostile and antagonistic towards the Hindus and 

other non-Muslims. Taking advantage of this situation, some land grabbing goons 

created terror by killing, burning and destroying their houses and property. Under 

such circumstances the Oraons were forced to leave the country over night and 

crossed over to Indian side of the boarder and entered the territory of West Bengal as 

refugees. The Oraon refugees settled mainly, in Police Station of Tapan , Balurghat, 

Gangarampur and Hilly in West Dinajpur district while the others settled in Maida 

district, mainly in Bamongola Block. It is this section of the Oraon population now 

comprises of the major landless agriculture labour force. 

Thus research conducted on the health indigenous health care practices among 

the Oraons, the early settlers in Bamongola Block as well as amongst those who 

arrived later in this area as refugees. But the study on their health care practices are 

analysed as a unit and not a comparative perspective. 

Like other tribal communities of India, the Oraons of northern region in West 

Bengal are mainly inhabitants of rural areas bearing those tribal populations living in 
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the tea gardens of North Bengal. The Oraon community under study in Bamongola 

Block in Maida District are the inhabitants of remote rural areas. They are still 

economically, socially and educationally very backward. Agriculture and agriculture 

labour is their main occupation. Literacy level is very low. The health condition of 

the Oraons under investigation is also in a very poor state. The modem health 

services and facilities are out of reach for the tribal people. It is also true in the case 

the Oraons of Bamongola block. 

Due to socio-economic backwardness they are not sufficiently aware of the 

modem health services and facilities. Relatively, they live in isolated villages from 

the rural hospitals which are also one of the main reasons for not sufficiently utilizing 

and taking advantage of modem health services available in rural hospital. On the 

other hand, those Oraon populations who live close to rural hospital do utilize to some 

extent the modem health facilities available to them in rural hospital. But at the same 

time their great dependence on traditional or indigenous medical practices can not be 

denied and it can also be stated as the reason for underutilization of modem health 

services and facilities available to them. 

ETHNIC PROFILE 

The plateau of Chota Nagpur is the original homeland of the Oraons. But the 

history and the traditions of the Oraons say that their original home was the West of 

India before they came to Kaimur hills and to the plateau of Rohtas in Sahabad 

(Risley, 1998). 

Some scholars of antique try to identify Vanara followers of Rama Chandra 

with the ancestors of the Oraons. Presuming this notion to be correct, then during 

their long association with the Aryan hero and the long journey in his company 

through the country of more civilized Dravidians of the plains, who had already taken 

to agriculture and reached higher civilization and their friendly visit to Rama 

Chandra's dominion in Northern India, the Oraons first learnt about cattle breeding 

and agriculture, use of metal implements and utensils (Roy 2002). 

Still further, the folklore of the Oraons tells us that in course of their 

wandering an Oraon family did a good piece of service to the king of the land of their 
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sojourn and the Raja wanted to make a gift of five villages but they preferred to a herd 

of cattle. In course of time they settled down on fertile valleys of some great rivers 

like Narmada. But again due to some unknown reasons they moved forward from 

southern to northern India. After their wanderings, in northern India, they finally 

reached the district of Shahabad in Bihar. Here they settled down as agriculturists and 

land owners (Roy, 2004).It is here one of their chiefs known as Karakh is said to have 

established his suzerainty and named the country as Karus-des. Here in Karuk-des, 

some tribes, most probably the Kolarian tribe of the Cheros, became predominant and 

the ancestors of the Maler and the Oraons believed to have moved out from this land 

and taken shelter on the Rohtas plateau.(Roy,2004). 

The tradition of the Oraons further tells us that "Mlechchhas" dislodged them 

from Rohtasgarh. It is said that these "Mlechchhas" were the Muhamadan conquerors 

of India, who drove them out from Rohtas (Roy 2004). 

There is yet another tradition among the Oraons living in Shahabad district, 

that it was the Hindus who dislodged them from Rohtasgarh. The Bihar Census 

Report for 1911 also states that the Oraons held the fort of Rohtasgarh till they were 

ousted by the Hindus. Thus the Oraons assert that Rohtas originally belonged to their 

Chief, who was finally wrested from by the Hindus. 

After being driven out from Rohtasgarh the Oraons split up in two branches : 

one branch known as Male proceeded northwards up to the valley of the Ganges and 

settled down on the Rajmahal Hills, and the other branch , the ancestor of the Kurukhs 

went down the Son and up the North Koel south-eastwards through Palamau into 

Chota Nagpur plateau. Finally, they took possession the North Western portion of 

Chota Nagpur plateau (Risley 1998). 

When centuries ago the Oraons entered the Chota Nagpur plateau, these tribe's 

men of the ancient King Karakh found the country occupied by other tribes such as 

Korwas, Birhors and the Mundas. Of these the Munda tribes were the most 

predominant while the Korwas and the Birhors were till then the hunters and 

herdsmen. On the other hand the Mundas had taken to rudimentary method of 

agriculture, e.g. tilling the soil with pointed stick (Riseley 1998). According to one 
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tradition of the Oraons, it is said that they have lived in tolerable amenity with the 

Mundas for quite sometimes. But the Oraons were comparatively superior in terms of 

intelligence and civilization to Munda tribe. Later the Oraons drove the Mundas 

further and forced them to retire to their present settlement in the south of Lohardaga. 

The Oraons also has comparatively superior equipment for the struggle for 

existence, better intelligence, and better knowledge of agriculture and cattle herding. 

In course of time, the Oraon population increased rapidly, may be due to better food 

secured through agriculture, they became predominant in the north western and the 

central regions of Chota Nagpur plateau. They cleared the forest areas and brought 

under plough cultivation (Roy 2004). But it appears that the later wave of Oraon 

immigration from Rohtas considerably increased their strength and importance in the 

Chota Nagpur plateau and from then onwards the Oraons settled permanently in the 

Chota Nagpur plateau. 

The plateau of Chota Nagpur in the central region is one of the principal 

centres of many aboriginal and semi-aboriginal tribes of India of whom the Oraons 

are said to be one of the most important and numerous tribes. They appear to occupy 

the first rank in intelligence and social progress. It is believed that the Oraons had 

passed beyond savage, hunter and nomadic state before entering the Chota Nagpur 

plateau. 

The Oraon tribe are said to have introduced the use of plough cultivation in 

Chota Nagpur plateau and displaced a "daha ", a barbarous method of tillage such as 

burning jungles and sowing crops. The Oraons are believed to be one of the earliest 

settlers of the plateau of Chota Nagpur. Many of the Oraons still hold 'bhuinhari' 

tenure, in the right of being the first clearers of the soil. However, such rights are fast 

phasing out of their hand due to modem competition for land and a large section of 

the Oraons are reduced to the position oflandless agriculture labourers (Riseley1981). 

The Oraons call themselves Kuruk, in their own language. The origin of this 

name sometimes traced to one of their mythical hero-king called "karakh". This 

tradition ascribes the origin of the ancient name Karus-des. It is this region roughly 

comprised of and is known as the district of Shahabad, which was the former home of 
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the Oraons. Now the name of this country as 'Karus-des' is forgotten. But at the time 

when they entered the plateau of Chota Nagpur, they could remember their ancient 

king Karakh, the mythical king (Roy 1915). When the Oraons reached the plateau of 

Chota Nagpur, amongst the several other aboriginal tribes inhabiting in the plateau, 

they took great pride because of their superior equipment for the race of survival and 

also on their traditional rule in Karus country. So they assumed their distinguishing 

tribal name of the 'Kurkhar' which means the Oraon. 

PHYSICAL CHARACTERISTICS 

The Oraons have what is termed as "low" feature. They are short- stature, 

narrow-headed and broad nose people. The colour of most of the Oraons is the darkest 

brown, often approaching to black. Their hair is black and coarse and inclined to 

frizzy. They have projecting jaws and teeth, thick lips, low narrow foreheads, broad 

flat noses bright and full eyes are the characteristics of physical features of the Oraon 

tribes (Riseley1981). 

LINGUISTIC AFFINITY 

The Oraons call themselves Kurukh, which is their language. They are the 

Dravidian cultivating tribes. On the linguistic ground they are classified as Dravidian 

(Riseley 1981). Now they inhabit the North and Western part of Chota Nagpur, in the 

eastern part of Sirguja and Jashpur and spread over to Singbhum, Gangpur, Bonai 

Hazaribag and Shambalpur of the Central Province (Dalton 1960). 

However, not all of the Oraons speak Kurukh /Oraon. The total number of 

Oraon population in Chota Nagpur in the census of 1901 and 1911 enumerate them to 

be 614501 and 868152 persons respectively including Christian converts and animist 

Oraons out of which not more than 800328 (395530 male and 404798 females) were 

found to be speaking Kurukh language { Roy 2004 ). 

OCCUPATION 

The Oraons are primarily a cultivating tribe, who claim to have introduced 

plough cultivation in Chota Nagpur. It is the Oraons who have displaced the 

barbarous 'daha' method of tillage, which was carried out by burning the jungles and 
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sowing crops of various types. They also claim to hold 'bhuinhari' tenures, on their 

ground that they were the first clearers of the soil (Risley 1981 ). So the primary 

occupation of Oraon is the agriculture. Both men and women participate in 

agricultural activities. However touching of plough is prohibited to women. 

RELIGIOUS LIFE OF ORAONS 

The religion of the Oraons is of Composite order (Dalton 1960). They have 

retained some portion of the beliefs they brought with them from Chota Nagpur. The 

Oraons always have some visible object of worship- it may be a stone or wooden post 

or a lump of earth. They acknowledge a supreme God adorned as Dharmi or 

Dharmesh, the holy one and Dharmesh is regarded as the perfect pure and benevolent 

being, whose designs are thwarted by malignant spirit, whose mortals must be 

propitiated because "Dharmesh" (Supreme God) can not or does not interfere with 

evil spirit (Risley 1981 )The spiritual life of the Oraons is always made up of constant 

propitiation of the malevolent spirits. They also believe in Witchcraft. Nature spirits 

and dead ancestor's spirits beneficent and maleficent are recognized by the Oraons. 

The sole object of Oraon religious ceremonies in the propitiation on the 

demons, which are ever thwarting the benevolent intentions of 'Dharmesh'. They 

have no notion of a service of thanks giving. When suffering and befall upon a man, 

he consults an augur or 'ojha' as to the cause of his afflictions and seeks his advice 

and service. The ojha has in his power to denounce a mortal or a particular devil 

(Risley 1981 ). Thus the religion and religious life of the Oraons consists of the beliefs 

in numerous deities, spirits, devils etc. and ceremonial observances are supervised by 

priests of their own tribe, called 'Naigas' (Risley 1981). 

MARRIAGE 

According to Dalton, infant marriage is said to have been entirely unknown 

among the Oraon tribe. But a few wealthier men who affect to imitate Hindu customs 

and have taken to this practice and get their daughters married before they attain 

puberty. Polygamy is permitted, and in theory at least there is no limit to the number 

of wives a man may have. They are usually too poor to maintain many wives and so 

majority of them are content with one.(Risleyl981) 
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Widow re-marriage is permitted and there is no restriction in selecting her 

second husband. In such cases marriage ceremony is not performed and it is deemed 

sufficient for the female relatives of the bridegroom to smear vermilion on the bride's 

forehead. But the children of the widow are recognized as holding equal rank with 

those women marrying for the first time with all ritual and ceremonies. 

Divorce is readily effected at the will of the either husband or the wife. For 

divorce the consent of the Panchayet is not required. Divorced wives may remarry 

again on the same terms and by the same form as widows (Risley 1981 ). The re

marriage of a widow is called 'sagai'(Roy1999). 

Until lately young men and women among Oraons were allowed free sexual 

intercourse with each other before marriage, but with the restriction that the couple 

should not belong to the same totemic clan or 'gotra'. The sexual intercourse between 

boys and girls of the same totemic clan /gotra is not only severely condemned but also 

proper punishment is given. Marriage in the same totemic clan is regarded as a sin 

productive of dire calamity to the tribe, so it is totally prohibited (Roy1999). 

DISPOSAL OF THE DEAD 

Generally, dead among the Oraons is cremated. When a death occurs in Oraon 

family it is made known by lamentation of the women. The dead among the Oraons 

is laid on common colt, called "charpoy" and after washing it carefully, convey it to 

the appointed burning palace, and covered with narrow cloth and escorted by the 

villagers both by males and females. The body is placed on the pyre, anointed and 

then offerings of rice are made and finally the pyre is ignited by the father or mother, 

a wife or husband. 

FESTIVALS OF THE ORAONS 

The two most important festivals of the Oraons are the 'Karma' and 'Sarhul'. ·, 

The Karma is celebrated at the season of planting out rice grown in seed beds. This 

festival is observed by the Hindus as well as Kols, Mundas and other tribes. On the 
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first day of the festival the villagers observe fast till certain ceremonies have been 

performed. In the evening a group of young people pf both sexes proceed to the 

forest and cut a branch of young Karam (Nuclei parvifolia) tree and bearing which 

they return in triumph-dancing and singing and beating drums and plant it in the 

middle of akhra (dancing arena) after performing certain rites and rituals. After the 

performance of sacrifice to Karma Deota (God of Karma) by the Pahan (Priest) the 

villagers feast and dance the whole night. In the morning festival closes with removal 

of the Karma tree. It is taken away by a merry throng and thrown into a stream or a 

tank. 

The Sarhul or Khaddi is another major festival of the Oraons. It is observed at 

the end of March and the beginning of April. The notion of this festival that at this 

season the marriage of Dharti (the Earth) is celebrated and this cannot be done till the 

sal trees give flowers for ceremony. After sal trees blossom, a day is fixed by the 

. villagers for celebration. On the day fixed by the villagers together with the Pahan 

(priest) go to Sarna (sacred grove) and worship the remnant of the old sal forest 

where their popular deity Sarna Burhi, the woman of the grove is believed to live 

there (Riseley 1981 &Roy2004). 

Other mmor festivals of the Orisons are - the Phagu festival,( hunting 

festival), Phage Sandra (celebrated in the month of Phagun or March), Bison Sendra 

(Summer hunting in the month of Baisk or March), festivals connected with cattle e.g. 

Sohari (celebrated on amawas or New Moon in the month of (Kartick), agriculture 

festivals e.g. Hariari (festival of green plant, celebrated in month of Asarh or mid 

June-July), Kadoota ( festival connected with transplanting of paddy seedlings, 

celebrated in the month of Bhado or August), the Jitia festival ( celebrated twelve 

days after the Karma festival)and Kharra puja or Kharhani (festival of threshing 

paddy, observed in Aghan or November) which is the last agriculture festival of the 

year. 

SOCIAL ORGANIZATION 

The exogamous septs are extremely numerous among the Oraons and all that 

can be identified are totemistic, the totem being taboo to the members of the septs 

(Rise1ey1981 ). Totemism, which was the basis for social and political organization of 
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the Oraons in what may be roughly called hunting and pastoral stage of Oraon 

culture, still forms fundamental features of their social organisation in so far as 

kinship, marriage and relations of sexes are concerned. For the purpose of exogamy 

the whole tribe is divided into a number of clans/ gotras (Roy 1999). The Oraons 

follow the simple rule of exogamy that is a man cannot marry a woman of his own 

sept. The sept name descends in the male line and so there is no objection to a man 

marrying a woman belonging to the same sept as his mother. 

BACHELOR'S DORMITORY 

One of the unique features of Oraon society and culture is the bachelor's 

dormitory, known asjonk-erpa or Dhumkuria in Oraon language or Dhangar-kuria in 

Hindi (Roy 2004). In the matters of domestic economy, the Oraon are a slovenly race 

and their badly built mud huts afford no sufficient accommodation for unmarried 

members of the family. Therefore, dhumkuria was provided separately for unmarried 

boys and girls where they all must sleep at night. In some villages a separate house 

under the charge of an elderly woman or a widow (Risley 1981 ). Dhumkuria was an 

important institution of the Oraons as well. It was an archaic form of economic, social 

and religious organization, a useful seminary for training young men and women in 

their social and other duties. But to some Oraons, e.g. Christian converts, the 

institution of dhumkuria appears to be a genuine and unadulterated product of 

'primitive' Oraon culture, which is brought over by their ancestors from their ancient 

home on Rohtas plateau to their present home on the Chota Nagpur plateau. But at 

present in many villages of Chota Nagpur, the public dhumkuria house for some 

reasons or other ceased to exist but the institution itself is by no means extinct (Roy 

2004) 
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RELIGION AND FESTIVALS 

RELIGION 

Traditionally the Oraons are animistic. Their religion and religious life 

centers on belief in numerous gods, goddesses, ancestor worship, deities, spirits and 

unseen forces.The religious life of the Oraons under study also consists of the 

worship of gods, deities and spirits belonging exclusively of the Oraon tribe. But 

they also participate in various social and religious festivals like Durga Puja, Laxmi 

Puja Saraswati Puja, and Kali Puja etc. of the Bengali Hindus. 

The religion and the belief system belonging exclusively to the Oraon tribe 

is classified under four headings, namely, i. the village deity, ii. ancestor worship, 

iii. household deities and iv. the evil spirits ., 

The Village Deity 

. The village deity is one of the important deities of the Oraons. It is popularly 

known as Gaon Deota or Bahir Kali by the Onions in their own language. The term 

Bahir kali is used because this deity is believed to reside out side the house, in the 

village. It is popularly known and worshiped as Basanti Debi and Mai Puja, the 

term which is borrowed from Bengali Basanti Puja. But it must be noted that they 

worship their own clan deity. At present this term has become part of their religious 

and cultural tradition. The deity, Basaanti is considered the most important village 

deity worshiped by the Oraons of this locality. It is a community religious festival 

celebrated every year in the month of 'Asada' (Mid-June to Mid July). Basanti puja 

is also called Asadi puma, so named after the month of Asada. It is the worship of 

mother deity, locally called, Mai puja, The main purpose of observing this religious 

festival is to seek blessings of the deity so that the villagers may be protected from 

all kinds of diseases and illnesses, specially, chicken pox, cholera (Mahamari) as 

well as other kinds of misfortunes against human beings, cattle and crops. 

Therefore, Mai deoti or Basanti deoti is propitiated with at most care and reverence 

in the appointed time, every year in the beginning of the month of Asada. 
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The Mai puja or Basanti Puja is a community worship, which usually takes 

place at the house or the courtyard of the village headman, called moral. The 

worship or religious ceremony is officiated by the moral (village headman). 

The Oraons have no idol worship. So they venerate and worship only 

through symbolic representation of the deity Basanti or Mai The entire courtyard of 

the village headman is cleaned by besmearing with diluted cow dung with water on 

the previous day or the early morning on the same day it is to be worshiped. The 

central position of the courtyard is specially marked for placing the object of 

worship. A new small symbolic earthen pot is kept at the center of the courtyard or a 

comer of a house. The earthen pot is covered with a piece of loin cloth called 

gamcha and then a dab (coconut), a mango leaf, some arwa rice ( rice obtained 

without boiling the paddy) and dub/a grass (cynodon doctylon) are placed near the 

earthen pot. After that a young black he goat (jJatha) and a pair of pigeon are 

sacrificed the blood of which are sprinkled by the village headman on all four 

directions - east, west, north and south so that no evil power could enter the v!llage 

and attack the villagers. 

The village headman conducts all the religious ceremonies. He enchants 

prayers for the well being of all the villagers, cattle and crops so that this protective 

deity of the village may protect them from all kinds of troubles, disease, illness and 

misfortune. The village headman as well as men and women observe fast until all 

religious ceremonies are completed. After completion of religious rituals all the 

villagers say prayers seeking blessings from the village deity. This religious 

ceremony is observed at a particular appointed time and if not propitiated properly 

the wrath of the deity may befall on them as well as other bhuts (malevolent spirits) 

may enter the village and bring disease and illness. Certain taboo is also observed 

before Asadi puja. Eating of any kind of fruits e.g. guava, jackfruit, mango papaya 

etc. are considered as taboo. 

KhuntPuja 

The Khunt deota (Ancestral god) exclusively belongs to the Oraon god or 

deity of the Oraons. The Khunt puja is also called Mahis puja (buffalo worship) or 
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Barka puja (worship of the supreme deity). The Mahis puja is so called because the 

sacrifice of a young buffalo is essential during Khunt puja. The Oraons also 

sacrifice a young sheep alternatively by the successive generations. But since Khunt 

puja takes place once in a new generation, they prefer to offer a sacrifice of a 

buffalo, though they consider it to be very expensive one. During Khunt puja all the 

clan members are invited well in advance so that all of them can join this ancestral 

worship. They consider the presence of all the clan members to be essential for this 

religious ceremony. 

Rituals 

The Oraons are very particular about following certain rites and ritual of 

Mahis puja. The preparations for it begin three to four months in advance. On the 

day of Khunt puja, the cattle shed where the sacrificial buffalo is kept, are cleaned 

properly. The sacrificial buffalo is decorated with flowers and some rituals are 

performed at the buffalo shed. The kabiraj /village headman/ moral enchants some 

mantras before leading the buffalo to the place where it is to be sacrificed. After 

completion of the rites and rituals the buffalo is taken to the place of sacrifice, 

usually, the central place in the nearby field close to the village. Some fodder is 

kept at the center of the field where religious rites are performed. There the buffalo 

is left free on the sacrificial ground. The sacrificial buffalo is believed to be ready 

for sacrifice when it comes itself at the center of the ground and starts eating fodder 

kept there. During this paraphernalia a special protective measure is taken by an 

experienced kabiraj from the attack of spoiling action or the intrusion of bhutor 

malevolent spirit or an action of a witch in the arena where the buffalo is to be 

sacrificed. It is believes that the kabiraj possesses the magico-religious power to 

keep away the spoiling action of all unseen evil forces or agent as well as evil 

powers of a witch. 

Belief in khunt deity (the ancestor) forms a very important part of Oraon 

religion and religious belief system. Failure of propitiating in a proper manner may 

bring disaster, disease and even death of clan members, cattle or damage property. 

Hence the Oraons are very particular about worshiping khunt deota' or deity. 
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Household Deities 

The Oraon tribe also believe in several deotas or deities that are believed to 

reside in the house. Hence they are called, Bhitar Kali meaning deities residing 

inside the house. Of the various household deities the important ones are the 

following:-

. The Dangril Barka Deota: The Dangri: or Barka Deota (deity) is the most 

important household deity of the Oraons. Barka deoti, so called because it is 

considered so sacred and important that the actual name can not be uttered without 

performing some rites and rituals. It is worshiped in the month of Chaitra (Mid 

March-Mid April). This deity is believed to be very active during marriage of a boy 

in the family. It is believed that when a bridegroom elect departs to the bride's 

house for marriage, the deity is believed to escort him up to the safe distance 

wherefrom the bridegroom will not be attacked by any kind of malevolent spirit or 

a witch and also when the bridegroom returns after marriage the deity escorts the 

newly wedded couple back home safely. 

This deity is believed to protect the bridegroom as well as the other family 

members from all kinds of evil intrusion. No qne dares to annoy the deity. So the 

Oraons are very particular about observing Dangri puja because if it is not 

propitiated properly at the appointed time it may bring disease, illness etc. to family 

members. The perception held by the villagers is that they can guess the cause of 

illness by observing certain symptoms in the patient but usually, they call a gunin or 

a 'kabiraj' for diagnosis and treatment of illness. The kabiraj is believed to diagnose 

the causes of illness by oil divination or just enchanting 'mantras'. The kabiraj after 

making diagnosis says that bhut (evil intrusion) has taken place in the house. It is 

believed that the evil spirit takes shelter in the house after driving the household 

deity out of the house. In such event human suffering and illness is bound to occur 

and so the kabiraj by his magico-religious power derives the evil spirit out of the 

house and brings the dangri deota (household deity) back home. 
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Rituals and Items of Worship: To propitiate Dangri deota a matured white he goat 

is sacrificed. The goat is decorated with flowers. Some rituals are performed at 

home. After that brother-in-low carries the sacrificial goat to the place of sacrifice, 

which is usually chosen in the open field near the village. After the goat has been 

sacrificed, the meat of it is cooked there itself and consumed by all because bringing 

the meat home is considered taboo. 

Suryahi Deota (Worship of Five deities): This religious ceremony or puja 

takes place twice a year in the month of Baisakh (mid April- mid May) and 

Agrahan, (mid-Nov.-mid December). Five types of fowls- three cocks of different 

colours, namely, red cock, mala murga (cock with rings on the neck) and a spotless 

white cock and two hens of two different colours, namely, black and ' 

kesari'(spoted brown) hens are sacrificed in the name of five deities each 

symbolizing a particular deity - the red cock for gaon deota (village deity), cock 

with rings around its neck for khunt deota a(Ancestral god), white cock for suryahi 

deota, black hen for 'kali deota' and 'kesari' hen for buda-budior all the dead men 

and women of the family including all the dead persons of the entire clan. The 

worship of suryahi deity is performed for the well being of all the family members 

as well as all the clan members of the village and other places. 

Taboo : Eating of the meat of sacrificed black hen is considered taboo 

among the family and clan members. Hence eating of its meat is strictly forbidden. 

After sacrificial rituals are performed the meat is given to people belonging to other 

clans. Breach of this taboo is feared to cause misfortune, disease, illness etc. to 

family and clan members. 

Manasa I Biswahari deity: The deity, or Manasa or Biswahari is 

considered as living deota (deity) among the Oraons over here. It is believed that 

both these terms -Manasa and Biswahari are borrowed from Bengali language 

which has become integral part of Oraon religious belief system but claim that they 

worship their own tribal deity. This deity is believed to protect the family members, 

or the entire villagers, especially, from misfortunes like snake bite to human beings 

as well as the cattle. The deity Manasa is worshiped individually and it is 

collectively worshiped during Makar Sankranti in the month of Bhadro(mid August 
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-mid September) while individual family worships it Makar Sankranti in the month 

of Shraban (mid July-mid August). The deity is worshiped as protective measures 

against snake bite. A very strong belief prevails even today that if the deity Manasa 

is not propitiated properly, the wrath of the deity befalls upon them which causes 

snake bites to people and cattle frequently. Therefore, the villagers venerate the 

deity with much care so as not to annoy the deity. 

Kali Deota (Worship of Clan Ancestor): The deity, Kali is another 

important household deity. It is believed to be an ancestral clan deity, which is 

worshiped on the Amawasya (New Moon) in the month of Kartick (November) 

when Bengali Hindus ob~erve Kali Puja, On this occasion each Oraon family 

worships its own clan deity. The head of the family offers puja by making sacrifice 

of a hen I cock on the day appointed. No Kabiraj is required for this puja. 

Jaleswari Deoti : Jaleswari deoti is also considered a kind of clan deity 

which is believed to leave the dirty house of the clan member and looks for shelter 

in another family of the same clan which is clean. It is a minor deity and is 

considered harmless. It is worshiped only with some batasa and sindur (vermilion). 

Bamini Deoti: It is also considered to be a minor household deity believed 

to help in household chores. It is also related with household clan deity which is 

venerated by 'batasa' only. Any kind of offering which is red is avoided during 

puja. This is also a harmless deity. 

EVIL SPIRITS 

Apart from various benevolent gods, goddesses and deities, the Oraons 

believe in numerous malevolent spirits or evil spirits which are believed to cause 

various disease, illness and human sufferings. The important malevolent evil spirits 

believed by the Oraons are the following: 

Jal Masna (Evil spirit believed to reside in water) : It believed that when 

attacked the evil spirit called Jal Masna a tendency of jumping into the well or a 

pond is seen upon a person. People fear this evil spirit. 
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Bahir Masna: Intrusion of this evil spirit called Bahir Masna makes the 

patient or the victim run about here and there and he does not listen to anybody. He 

behaves abnormally as if he is mad. 

Chandi Masna or Churail: It is an evil spirit which mostly attacks and 

harms the pregnant women. Therefore, amulets are worn by the pregnant women as 

precautionary measures. 

Shasan kali: It is a malevolent spirit believed to intrude secretly upon a 

body of a person during sleep and makes a person shivering during sleep. 
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Kandani Masna : The attack of Kandani Masna makes the patient or 

victim ceaselessly, the treatment of witch is possible only through warding of the 

action off evil spirit from victim's body. 

Bandh Kanda (evil spirit of burning ghat or place) : It is a popular 

believe that the most malevolent called Bandh Khanda which resides around the 

cremation ground or ghat. It is to intrude upon a persons body when he or she 

passes by the Shasan, (burning ghat) alone at night. A person attacked by this 

malevolent spirit tents to run away towards the burning ghat. The ojha or kabiraj is 

called upon to exorcise this evil spirit. 

FESTIVALS 

Festivals of the Oraons are always connected with or centered on religion, 

ancestor worship, spirit worship, cattle and agriculture. Festivals of the Oraons are 

not purely a· social gathering or an event but they are profoundly related with 

religious beliefs as well as well being of the community, cattle and crops and 

protection from various calamities, disease, illness and misfortune. 

Before going into the details of Oraon festivals, the investigator would like 

to point out several types and aspects of socio-religious festivals I ceremonies I 

rituals described in many literatures on the Orisons of Chota Nagpur e.g. 

Roy,(2004) and Kujur(1989) that are not observed by the Oraons inhabiting in 

Bamongola Block, in Maida district, West Bengal. The study has revealed that non-
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observance of certain festivals and religious rites and rituals connected with them 

are due to a very long, almost a century and half, dissociation from their original 

homeland, Chota Nagpur and also due to living in a different socio-cultural milieu. 

The detail discussion on their history of migration is already given earlier. During 

field survey the investigator asked about some festivals which were described by 

Roy,(1928) and Kujur ( 1989 ) to which the Oraons under study were unaware of or 

had no idea at all about them or some exists only as folk lore. 

The people over here only know that their forefathers had migrated from 

Chote Nagpur. Many of them have even forgotten the area or region or very vaguely 

remember them from where their forefathers had migrated. They have never visited 

Chota Nagpur since their migration. The present generation of the Oraons inhabiting 

in Bamongola Block in the district of Maida was born either in Bangladesh or in the 

area where the study has been carried out. Not a single member of the present 

generation of the Oraons under investigation has ever visited their original 

homeland, Chota Nagpur. Since their migration they inhabit in a different socio

cultural milieu and ecological environment. Hence they have forgotten some of the 

festivals which were observed by the Oraons of Chota Nagpur. 

Some of the important festivals not observed by the Oraons under study are 

related to festivals of hunting, like Phagua Sendra (Hunting festivals of young boys, 

called Loddo sendra), Bisu Sendra (biggest hunting expedition), Jeth Sandra 

(hunting festival held just before growing of paddy seeds in high lands or low 

lands), and Jani Sikar (hunting expedition of women folk, who dress up in male 

dress and go out for hunting from village to village). Apart from these various types 

of socio-religious gatherings, such as Jatras - Jeth Jatra, Dasai or Dasara Jatra, 

and Pause Jatra are not observed by the Oraons of this region. 

The Oraons who inhabit in the area have completely dissociated themselves 

from their original homeland almost for more than a century and half but they still 

observe some important festivals which belong to the Oraon tribe. Though exclusive 

classification of the festival are not possible for each festival is associated with 

some religious beliefs, yet they are categorized into the following three categories:-
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1. Socio-religious festival 

i. Asadi Puja 

ii. Bhelwa Phari Puja 

iii. Sarhul I Xaddi or Khaddi 

iv. Karam Festival 

2 • Agriculture Festivals 

i. Bichan festival 

ii. Dhangari festival 

iii. Nobano 

iv. Khalihan I kharihani festival 

3. Festival related to cattle 

i. Sohrai I Gowal Puja 

Socio-religious puja 

The socio-religious festivals are discussed below in detail: 

i.Asadi Puja: It is a religious festival celebrated in the beginning of the 

month of Asada (mid June-mid July) with the purpose of seeking blessings from the 

village deity for the well being of entire community. The village deity, called 

Baraka Deota is worshiped by the whole villagers (for detail ref. to the section on 

religious life). 

ii. Bhelwa Phari Festival: Asadi puja is followed by Bhekwa Phari puja. It 

is celebrated just the next day of Asadi puja. Religious ceremony is held in honour 

of god, Narayan. Offerings of eggs and arwa rice (rice obtained without boiling the 

paddy) and a hen is sacrificed during puja. 
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iii. Sarhull Xaddi /Khaddi: In Sadri language it is called Sarhul where as 

in Kuruk (Oraon language) it is known as Xaddi I Khaddi. It is an important festival 

of the Oraons celebrated in the month of Chaitra (mid March-mid April) after 

Amawasya, when the new moon appears. Usually the village head (Morol) and the 

elders of the village fix up the date of the festival to be observed. The day of Sarhul 

I Xaddi is fixed up on the date having uneven numbers such as third, fifth, seventh 

and so on. They also fix up the number of days the festival to be celebrated. 

According to the tradition of the Oraons of Chota Nagpur, the original 

homeland of Oraons, the date for celebration of Sarhul festival is fixed up when sal 

tree is in full blooms. But since there are no sal tree is found in this region, they 

decide the any date for celebration of Sarhul. But they do know when about sal 

trees start flowering. So they do bring flower of sal tree from far away places. 

The Sarhul festival has very deep inner meaning. The festival symbolize 

"the marriage of God" (Dharmesh, the supreme God) with the earth. The principal 

purpose of this festival is to venerate Dharmesh to ensure fertility of the mother 

earth, since the Oraons are primarily the agriculturist tribe. They pray for the good 

harvest on the occasion. 

All grown up people observe fast on the day of the festival for the whole 

day. The village head man or the elderly person assigned the job or it is the kabiraj 

who officiates religious rites. The one who is entrusted with the job of worshiping 

must observe fast. Besides propitiatory sacrifice o a white cock , some fruits , 

namely, mango, drum stick, jack fruit, neem fruits, flower of sal tree with dhup 

(incense) and sindur (vermilion) are offered during puja. After the puja is over they 

break the fast and feast by eating and drinking of handia (rice-beer). 

The Oraons over here do not follow all the rites and rituals as it used to be 

traditionally performed by the Oraons of Chota Nagpur. They ·have forgotten the 

idea of sarna, naegas, pahan etc. They also have no village priest to perform 

religious rites and rituals. 

iv. Karma I Karam Festival: The Karam I Karma is the most important as 

well as the oldest of all festivals of the Oraons, believed to be adopted from the 

Hindus. The festival of karam is so named after the name of a tree called karam 
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(Nauclea Parvifolia). According to the tradition of the Oraons, the karam tree is 

sacred to karam deity who is believed to possess the power to give good autwnn 

harVest. Thus the festival is celebrated in the month of Bhadra (mid September-mid 

October). 

Kujur (1989), describes different names according to the place and time on 

which it is celebrated. These are Dasai Karam (performed on the night of Dasai 

feast), Padda Karam (performed in the court yard), Raj Karam (takes place on the 

dancing ground), Jitia Karam (it is so called when performed in imitation to the 

Hindus), Pachcho Karam '(It is meant for elderly women) and Raji karam (It is for 

the young girls). 

Karam festival is celebrated with much religious fervour by the Oraons 

under study. But the Oraons over here use a branch of Chakonda tree in place of 

karam tree because Karam tree is not available in the region 

The jhumar dance (community folk dance) is performed since fifteen days 

preceding the karam. Both young boys and girls performjhumar dance every day in 

the evening which goes on till late at night. The karam festival is the culmination of 

this festive season. It is also coincides with the festival of Durga Puja a very 

important festival of the Bengali Hindus. The karam festival is celebrated on the 

nabami ofDurga Puja. 

On the day of festival young maidens and boys keep fast till the religious 

ceremonies are completed. Before noon in the same day a group of young maidens 

and boys who observe fast proceed to fetch a branch of karam tree, singing and 

dancing with traditional music instrument, mandar and dho/ak. After reaching the 

tree they dance around it, three or five rounds. Then a young boy or a girl fasting for 

the first time ties three or five strings upon the karam tree. Then after, a young boy 

climbs up the tree to cut a young branch of karam tree, which has not yet been 

flowered yet. The branch is cut with great care. After it is cut the branch is not 

allowed to fall on the ground or even touches the earth. The boys bring the branch 

down and hand over the branch to the girls waiting there. After the ceremony of 

cutting the karam branch, they all return singing and dancing in rhythm to Akhara 

(dancing arena located at the center of the village.) The karam branch is then 
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planted at the center of the Akhara. And after planting the branch, the boys and girls 

pay profound obeisance at the foot of the karam branch. The kabiraj or mahan 

performs the religious rites. He makes sacrifice of a hen, enchants mantras, while all 

other present at the Akhara listen to his mantras. While the kabiraj enchants mantras 

the maidens place the flower time to time at the foot of the karam branch. After 

completion of the religious rites they begin to dance to the tune of traditional 

musical instrument. They dance for the whole night. The next, that is on Maha 

vijaya or Maha dasami the karam branch is immersed in near by river or pond or 

stream. 

Agricultural festivals 

There are several festivals connected with agriculture. Since their life is 

directly or indirectly related to agriculture, they celebrate these festivals or pujas at 

different stages of agricultural crops. The important agricultural festivals are the 

following:-

i. Bichan puja (Puja related to sowing of seeds): The 'Bichan 'puja is considered 

as the first agricultural festival of the season. It is celebrated before sowing of paddy 

seeds in the seed beds for growing seedlings. They pray for and seek blessings from 

god for good germination and healthy growth of seedling. The term 'Dhanbuni' is 

used by Roy, 1999 for the same festival. The term 'bichan' puja is believed to be 

borrowed from the local Bengali term "bichan" which means seed. 

ii. Dhangari (Festival connected with planting of paddy seedling): Dhangari is an 

important agriculture festival is celebrated before transplanting paddy seedling. A 

puja is performed for the good crop. Transplanting of seedling begins after symbolic 

transplantin~ the seedling hi the field. A puja is performed by the kabiraj with 

sindur (vermilion) 'urad' (phaseolus roxburhi), banana, a handful of paddy grain 

and mustard seed. After completion of religious rites and rituals they drink rice-beer 

and feast. 

iii.Nobano (Eating of new rice): The Nobano festival marks the eating of 

new rice grown in upland. No one eats new rice until this festival or ceremony is 
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held. Nobano is the equivalent term of Tusgo or Nayakhani used by Roy (1928) and 

Kuku(1989) 

iv. Khalihan Puja (Festival of threshing paddy): The festival, Khalihan is the 

popular term used by the Oraons under study where as the Oraons in Chota Nagpur 

use the term Khalihani. The festival is celebrated in the month of Agrahan (the 

month starting from mid November) It marks the beginning of threshing of winter 

paddy on the threshing ground or floor, called Khalihan or kharihan, usually, 

prepares on the courtyard of near by field itself. The threshing floor is prepared in 

the open filed near the village by cleaning and besmearing with diluted cow dung in 

water and dried up; the Oraons under study mostly thresh their paddy on the 

courtyard. The practice threshing among the Oraons is done on the fixed threshing 

floor located close by in the village or on waste land or a rocky land (Roy) 1928, 

1999 & Kujur (1989) The Khalihan festival is celebrated over here with some 

variations than that of the Oraons in Chota Nagpur. Among the Oraons under study, 

the kabiraj performs the puja where as among the Oraons in Chota Nagpur it is done 

by the village priest. After the puja is over they drink rice-beer and feast. 

FESTIVAL CONNECTED WITH CA TILE 

There is only one festival that is observed in connection with the cattle 

which is discussed below: 

i. Sohrai I Gowal Puja: This festival is celebrated in the month of Kartick 

(November. It is the only festival connected with cattle. It is celebrated on the same 

day when Bengali Hindus celebrate Kali Puja. The festival, Sohrai is believed to be 

an original term of the Oraons where as gowal puja is derived from Bengali 

language. 

The preparation of Sohrai starts the previous day by cleaning the cattle shed 

and lighting of small earthen lamps called diya at the entrance of the cattle. They 

also burn incense in the cattle shed. On the day of gowal puja or the Sohrai all the 

cattle are given washed in near by ponds or river and brought to the cattle shed. 

Then they tie a chain of flower around the neck and apply veffi!.ilion on the forehead 

of all the cattle. It is followed by some religious rites and then feeding with boiled 

bean seeds and rice. 
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On the occasion of Sohrai /Gowa/ puja, the Oraons worship their ancestors 

in the cattle shed itself. It is believed that the ancestor takes part in family sacrifice. 

The pray to the ancestor and seek blessings for the well being of the cattle. A red 

cock is sacrificed to propitiate the ancestral god and the blood of the cock is 

sprinkled in the cattle shed and at the door so that no malevolent spirit can intrude 

into the cattle shed and attack them with disease or any kind of misfortune. 
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THE PROFILE OF THE VILLAGE 

The Oraon tribal villages i.mder study have not grown out in a definite planned 

way. Houses and huts are built on high lands which are connected only by narrow 

village paths or foot tracts. The villages studied consist of multi-caste/ community 

groups, except some viJlages which are exclusively inhabited by the Oraons. The 

Oraons are a part of multi-caste /community in the village. But still they are found to 

inhabit in distinct clusters which are known as Oraon para. It was also found that the 

two tribal groups, the Santals and the Oraons live in separate cluster of hamlets or 

houses. The local people call or refer these tribals as vanvasi which bears some 

derogatory notion. 

Mainly two types of houses are found among the Oraons ofBamongola Block. 

The native Oraons live mostly in big mud houses with thatched roofs or roof made of 

tin sheets. Some of the Oraon houses are very big, even two storied mud building with 

big court yard well plastered with mud or cow dung. Comparatively, the Oraons who 

migrated later as refugees in the region from Bangladesh live mostly in low thatched 

roof or poor quality of huts consisting of mostly one or two rooms. 

Village Setting 

The Oraon villages bearing a few are part of the larger village which are 

composed of other caste and communities of which the Namashudra and Rajbansis 

form the majority of the population in the villages studied but other castes and 

communities are not enumerated in this study. Before going into the brief description 

of the composition of caste and communities, the location of each village I hamlet is 

required. The viilages studied have been divided into two categories which are 

presented in the chart with their respective administrative unit below. 
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Location ofthe Villages With Administrative Units 
VillageCategory-1 

Approx Names of Mouza 

Names of Villages Distance 
fromRH 
(inK.M.) 

I. Dhekurkuri 4 Maheshpur Palasbari 
Gopalpur. 

2. Mirjapur 8 Mirjapur 

3. Kathuadanga 8 Sontara 

4. Jogdo1a 7 Jogdola I Bhawanipur 

5. Hanspukur 12 Pathar Jogdola 

6. Titpur + Kamardanga 8 Pakuahat I Titpur 
Karoardanga. 

7. Buridanga 4 Baroongola Khalil 

8. Anaharpara 12 Madnabati Khoksan 

9. Chotopathari 6 Aile hom 

V1IIa e C II ategory-
Name of Villages Approx Names of Names ofMouza 

Distance Panchayat 
fromRH 
(in K.M.) 

I. Sidunnuchi 3 Gobindapur- Ramnagar 
Gobindopur Maheshpur 

2. Belgharia 2 Gobindapur- Maheshpur 
Gobindopur Maheshpur 

3. Durgapur I Bamangola Mohmmadpur 

4. Mohunpur I Bamangola Mohmmadpur 

5. Bintara I Bamangola Mohammadpur 

6. Chandpur 3 Chandpur Chandpur 

7.Patul 3 Chand pur Ailchora 

8. Gopalpur 2 Chand pur Gopalpur 

J.L. No. 

38 

104 

64 

75177 

80 

991101 

42 

54 

J.L.No. 

51 

40 

69 

69 

69 

57 

55 

53 

The criteria adopted for categorizing the villages under study are based on the 

factor of proximity and distance from the Rural Hospital. The first category of 

villages are situated within the distance of 3 kms from Rural Hospital while second 

category of villages are located more than 3 kms away, are treated as far away 

villages Thus the health care practices of the Oraons have been investigated and 

analysed in two categories of villages. The first category of the village consists of the 

following villages I hamlets. 
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COMPOSITION OF CASTE/COMMUNITY 

As said earlier that the villages under study is composed of people from 

several caste and communities. The Oraons are the part of the larger village yet they 

live in distinct para, (locality) known as Oraon Para. The composition of other 

caste and communities in each of the village is discussed in brief. At first the villages 

of category - I are described. 

Sindurmuchi : This village consists of the Oraons and the Santals besides 

some Mohammadans. It is located quite interior from Dutta Para bus stop at Malda

Nalagola state highway. 

Belkharia: It is about 2 KMs interior from Dutta Para bus stop at Malda

Nalagola state highway. The village is very big. It is composed of the Oraons who call 

themselves sthania, means the native settlers. It is the way they differentiate 

themselves between the native and the refugee Oraons who migrated from 

Bangladesh. Apart from this there is no difference. Most of the Oraons from this 

village are agriculturists. 

Durgapur, Bintara, and Mohunpur: These three villages are located beside 

the Maida- Nalagola state highway, Mohunpur being the bus stop. These villages are 

situated adjacent to each other. They are also very close to the rural hospital. The 

village is composed of multi caste and communities, such as Rajbansis, Muslims, 

Bhuimali, Mahatos, and some Santals besides the Oraons. 

Chandpur: This village is located about 3 KMs from Pakuahat, the 

administrative head quarter of the Block. The nearest important bust stop is Jamtala. 

The village is mainly inhabited by the Oraons but some Rajbansis and Muslims also 

inhabit there. It is the largest village in category-I type of village. 

Patnl: It is situated about 3KMs from Modipukur bus stand on Malda

Nalagola bus root and from RH. The Oraons form the largest community in the 

village. Besides the Oraons a couple of Muslim families also reside there. 
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Gopalpur: The village consists of the Rajbansis and the Oraons. The village 

is located about 1 KM from Modipukur bus stop on the Malda-Nalagola bus root as 

well as the Block Rural Hospital situated at Modipukur village. 

The village category-11 is located at a distance more than 3 KMs far from 

rural hospital. The caste I community composition of this group of villages is 

discussed below in brief. 

Dhekukuri: It is a small hamlet surrounded by agricultural land. The 

inhabitants of this village are the earlier native settlers, who are mostly cultivators. 

Mirjapur: Miijapur is a very large village, adjacent to Pakuahat, the Block 

Headquarter. It is a multi-caste-community village which consists of the Oraons, 

Santals, Namashudra, Rajbansi, Bihari, Napit, Pal, Muchi Brahmins and a few 

Muslim families. The Oraons of this village are mostly immigrants from Bangladesh. 

Kathuadanga: It is a multi caste/community village. Besides three tribal 

communities, namely, the Oraons, Santals and Mundas, the other communities 

inhabiting there are the Namashudra, Bhumij, Dhopa, Kapali and some Muslims. 

Jagdola: The village is situated about 4 KMs from Jamtala bus stop on Malda

Nalagola bus route. It is connected by a good tar road. The village consists of 

multicasts and communities , such as the Oraons, Santals, Rajbansi, Mahato, 

Karmakar, Bairagi, Muehl and some Brahmins. 

Hanspukur: The village is under Jogdola Gram Panchayat, located about 9 

KMs interior from Jamtala bus stop on the Maida- Nalagola road. It is too connected 

by good pitch road, except the last stretch of 1 Km which is connected by mud road 

only. This stretch of the road gets flooded during monsoon and hence it is the boats 

that become common mode of transport for the people of the village. The two major 

communities of this village are the Oraons and the Santals besides some Rajbansis 

and Biharis who inhabit in the villages. 
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Kamardanga & Titpur: This village is situated on the Pakuahat-Bamongola 

road, about 1 KM from Pakuahat. It is also a multi-caste-community village 

consisting of the Oraons, Santals, Mahatos, Rajbansis, Namashudra, Behari, Muehl, 

and some higher caste group. A good number of the men folk work as permanent and 

some of them as temporary wage labourer in the Agriculture Fatm run by the West 

Bengal Government 

Buridanga: It is under Bamongola Gram Panchayat, located in a very interior 

area, can be approached by badly built mud road. Besides the Oraons, other castes I 

communities are the Santa!, mahato, Namashudra, Polia, Kamar, Napit, Teli and a few 

Brahmin households. 

Anaharpara: It is under Madnabati Graam Panchayat. The village is located 

in a very interior area about 5 KMs from Nalagola bus stand and about 14 KMs from 

the rural hospital. The village consists mainly of two tribal communities- the Oraon 

and the Santa!. The Oraons here are the natives , the early settlers and the later 

immigrants from Bangladesh. The of this village are both cultivators and agricultural 

labourers. It is the largest village in the category-II type of village. 

Chhotapathari: It is situated about 6 Kms from Modipukur bus stop and 

rural hospital , at Malda-Nalagola bus route. The village consists of the Santa!, 

Namashudra and the Rajbansi besides the Oraons. 
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Villages 
Near Rural 
Hospital 

DEMOGRAPHIC FEATURES OF THE VILLAGE 

The study of the demographic characteristics of the village is important to 

gain insight into their way of life. Particularly, in this study the demographic features 

are very important because to a large extent it determines their indigenous system of 

medicine or health care practices. They are also socio-economic indicators of the 

level of development. Therefore, demographic characteristics of the village such as 

population by age and sex, literacy, educational level, land holdings, occupation, 

family income, family type, family size, religion and marital status have been taken 

into consideration while studying health care practices of the Oraons of Bamongola 

Block in Maida District. 

Table: lO.Distribution of Ora on population in two categories of Villages. 

Village Category-I VillageCategory-11 Total 

p I . OPU at10n p I . OPU atJOn 
No.of M F T Villages far No.of M F T T 
Fami- from Rural Fami- (!+II) 

lies Hospital lies 
l.Sindunnuchi 9 20 23 43 I.Kathuadanga 13 29 25 54 97 

Percent 0.88 O.oi 1.89 Percent 1.28 1.10 2.37 4.27 

2.Durgapur 16 37 33 70 2.Dhekurkuri 40 88 85 173 243 

Percent 1.63 1.45 3.08 Percent 3.87 3.74 7.61 10.69 

3.Mohunpur 22 37 46. 83 3.Titpur 45 114 101 215 298 

Percent 1.63 2.20 3.63 Percent 5.01 4.44 9.45 13.10 

4.Bintara 34 68 70 138 4.Buridanga 20 39 49 88 226 

Percent 2.99 3.08 6.07 Percent 3.92 2.15 3.87 9.94 

5.Gopalpur 27 65 63 128 5 .Hanspukur 39 122 105 227 355 

Percent 2.86 2.27 5.63 Percent 5."36 4.62 9.98 15.61 

6.Patul 23 57 51 108 6.Jogdola 23 52 54 106 214 

Percent 2.51 2.24 4.75 Percent 2.29 2.37 4.66 9.41 

7.Chandpur 64 142 136 278 7.Mirjapur 25 53 50 103 381 

Percent 6.24 5.93 12.23 Percent 2.33 2.20 4.53 16.75 

8.Be1kharia 33 93 86 179 S.Anaharpara 56 136 115 251 428 

Percent 4.09 3.78 7.87 Percent 5.98 5.06 11.04 18.82 

9 .Chhotopathar 06 17 13 30 30 

i 0.75 0.57 1.32 1.32 
Percent 

TOTAL 228 519 508 1027 Total 266 650 597 1247 2274 

PERCENT 22.82 22.34 45.16 28.58 26.25 54.84 100 
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The field work for the purpose of the study was carried out in all the seventeen 

Oraon villages, of which eight of them were located in the vicinity of the rural 

hospital, having 228 households, consisting of the total population of 1027 ( 45.16 %) 

·, of which 520 (22.82 %) and 507 (22.32 %) comprises of males and females 

respectively, where as 266 number of households in the category II type of villages 

consists of the total of 1247 persons of which 650 (28.58 %) and 597 (26.25 %) are 

males and females respectively. 

Tab1e:ll. Distribution of total population in two categories of villages by age 

group and sex 

Age Male Percentage Female percentage Total percentage 

Group (percent) (percent) (percent) 

0-5 161 7.08 165 7.56 326 14.64 

6--14 298 13.10 307 13.50 605 26.60 

15-25 222 9.76 230 10.11 452 19.87 

26--35 218 9.59 175 7.70 393 17.29 

36--45 115 5.06 98 4.31 213 9.37 

46--60 108 4.75 77 3.39 185 8.14 

61 + 48 2.11 52 2.29 100 4.40 

TOTAL 1170 51.45 1104 48.55 2274 100 

The table 11. Shows the distribution of population of the villages by age group 

and sex. It shows that out the total population of 2274 persons, male and female 

population which consist of 1170 (51.45 %) and1104 (48.55 %) persons respectively. 

The largest population of 605 (26.60 %) persons is found in the age group of 6-14 

years, followed by 452 (19.87 %) and 393 (17.29 %) persons. in the age groups 15-25 

years and 26.35 years respectively. The child population in the age group of 0-5 years 

comes next in the order who constitute 326 (14.64 %) persons of which males 

population is 161 (7.08 %) and female population constitute 165 (7.56 %), persons 

followed by 213 (9.37 %) persons in the age group of 36-45 years. The males 

consists of 115(5.06 %) and female 98 (4.31 %) persons. A sizable population is also 

found in the age group of 36-45 years where male population is 108 (4.75 %) and 
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....... 

Age M 

Group 

6-14 282 

5-25 132 

26-35 114 

36-45 55 

46-60 44 

61 + 18 

TOTAL 645 

•• 

female 77 (4.75 %) persons, which account for the total of 185 (8.14 %) persons 

together. The people older age group that is 60 years and above accounts for 48 (2.11 

%) and 52 (2.29 %) persons male and female respectively , which together constitute 

100 ( 4.40 %) persons in the village. 

Table: 12. Literacy Status of the Population in two sets 

of Village by Age Group and Sex . 

1 Literate 2. Illiterate 

percent F Per· T Per- M Per- F Per- T Per-

cent cent cent cent cent 

T(1+2) Per-

cent 

14.48 268 13.76 550 28.23 24 1.23 28 1.44 52 2.67 602 30.90 

6.78 90 4.62 222 11.40 85 4.36 150 7.70 235 12.06 457 23.46 

5.85 26 1.33 140 7.19 95 4.88 151 7.75 246 12.61 386 19.82 

2.82 10 0.51 65 3.34 63 3.23 82 4.21 145 7.44 210 10.78 

2.26 I 0.05 45 2.31 60 3.08 98 5.03 158 8.11 203 10.42 

0.92 I 0.05 19 0.97 25 1.28 4 2.36 71 3.64 90 4.62 

33.11 396 20.33 1041 53.44 352 18.oJ 555 28.49 907 46.56 1948 100 

The level of literacy is believed to have a strong influence on the health care 

practices or health behaviour of the rural folk. It influences the nature and concept of 

diseases to be suffered by the people as well as methods of treatments sought. 

Therefore, analysis of literacy of the· population of the village deserve mention. 

In the table 12, it is found that the population of age group 6 years and 

above constitute a total of 1948 persons, out of which a total of 1041 (53.44 %) %are 

literate , of which percentage of male and female literacy constitute 645 (33.11 %) 

and 396 (20.33 %) respectively. It is found from the table that the largest literate 

population e.g. 550 (28.23 %) belongs to the age group 6-14 years where male 

literacy is 282 (14.48 %) and female literacy is 268 (13.76 %). In the next age group 

15-25 years male literates are 132 ( 6. 78 %) and female literates are 90 ( 4.62 %) which 

together constitute a total of 222 (I 1.40 %) literate population. In the age group 26-35 

years male and female literacy is ll4(5.85 %) and 26 (1.33 %) respectively who 

constitute 151 (7.34 %) of the total literate population in the village. Similarly, 
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literacy status in the age group 36-45 years, male and female literacy is 55 (2.82 %) 

and 10 (0.51 %) which constitute a total of 65 (3 .34 %) literates. Among the older age 

category, e.g. 46-60years literacy level is very low e.g. only 44 (2.26 %) and 01 (0.05 

%) males and females are literate respectively who together account for a total of 45 

(2.26 %) literate people in the village. On the other hand literacy rate among people 

61 years and above accounts for very small number of literate persons e.g. only 19 

(0.97 %) are literate out of which 18 (2.31 %) and 1 (0.05 %) are males and females 

respectively. 

From the table it is obvious that a very large section of the Oraon population is 

illiterate. A total of907 (46.56 %) persons are illiterate, of which 352 (18.07 %) and 

555 (28.49 %) are males and females respectively. Among the lower age group that is 

6-14 years, the % of illiteracy rate is very low, e.g. out of the total of 52 (2.67 %) 

illiterate persons 24(1.23 %) and 28 (1.44 %) are males and females respectively. In 

the next category of age group (15-25) years there are 235 (12.70 %) illiterate persons 

out of which males account for 85 (4.36 %) whereas females ISO (7.70 %). In 25-35 

years of age group there is a total of 246 (12.61 %) illiterate people consisting of 95 

(4.88 %) and 151 (7.75 %) male and female who are found to be illiterate 

respectively. In the subsequent age groups e.g. 36-45, 46-60 and 61 years and above 

total illiterate population is 210 (10.78 %}, 203 (ID.42 %) and 90 (4.62 %) 

respectively. 

The observation on literacy status shows that rate of illiteracy is very high 

among the older age groups. The rate of illiteracy also increases with higher age 

groups for both male and females. But again it is noticeable that illiteracy among 

females is comparatively much higher than males. On the other hand, the table shows 

that literacy rate is found to be much higher among the .lower age group or younger 

generation. Therefore, it may be said that literacy is increasing among the younger 

generation but at a very slow rate. 
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Table: 13. Distribution of Educational Level of Population in 

two sets of village by Age group and Sex 

EDUCATIONAL LEVEL 

Primary (Class I-N) Junior High (V-VIII) High School (IX-X) H.S (XI-XII) B.A. 

M 

244 

23.44 

44 

4.23 

34 

3.27 

24 

2.31 

25 

2.40 

37I 

35.64 

F T M F T M F T M F T M F T 

248 492 85 64 I49 8 7 I5 - - - - - -
23.82 47.26 8.I7 6.15 I4.32 0.77 0.67 1.44 - - - - - -

28 72 43 3I 74 II 8 I9 8 - 8 I - I 

2.69 6.92 4.I3 2.98 7. II 1.06 0.78 1.84 0.78 - 0.7 0.10 - 0.10 

8 

12 46 35 12 47 I4 3 17 2 - 2 I - I 

I.I5 4.42 3.36 1.15 4.5I 1.34 0.29 1.53 0.19 - 0.1 0.10 - 0.10 

9 

7 3I II 3 14 8 2 10 - - - - - -
0.67 2.98 1.06 0.29 1.34 0.78 0.19 0.96 - - - - - -

2 27 I4 - I4 2 - 2 - - - - - -
O.I9 2.59 1.34 - 1.34 0.19 - O.I9 - - - - - -

297 668 I88 110 298 43 20 63 10 - IO 2 - 2 

28.53 64.I7 I8.06 10.57 28.63 4.13 1.92 6.05 0.96 - 0.96 0.19 - 0.19 

The level of education is another important demographic feature that has a 

strong bearing on the health care practices of the population and hence it occupies an 

important significant place in the study of tribal health. 

The table 13 presents the distribution of educational standard of the population 

studied. A total of 1041 persons have attained some education through formal means 

and a few of them through informal means who are categorized under primary 

81 

Grand 

Total 

656 

63.02 

I74 

I6.7I 

Il3 

10.85 

55 

5.28 

43 

4.13 

104I 

IOO 



education. It is very obvious from the table that a very large percent of population, 

e.g. 656 (63.02 %) people in the age category of 6-14 years has attained only primary 

level education which includes people who have discontinued and continuing 

schooling at present. Taking the entire age group we find that the highest percent e.g. 

668 (64.17 %) of population has attained primary education of which 371 (35.64 %) 

297 (28.53 %) are males and females respectively. A total of298 (28.63 %) have got 

their education up to junior high school level of education, out of which I 88 (18.06 

%) and 110 (10.57 %) are males and females respectively. On the other hand only 174 

(16.71 %) have schooling up to junior level high school. The people having high 

school level of education is very low, e.g. only 63 (6.05 %) out of which males and 

females account for 43 (4.13 %) and 20 (1.92 %) respectively. On the other hand, a 

very small number e.g.IO (0.96 %) of them who are all males, have managed to reach 

higher secondary (HS) level of education. No female was recorded to have HS level 

of education. Similarly, at the time when the field work was conducted only 2 (0.19 

%) males were found to be graduates. 

It is very clear from the table that the level of education is very poor or low 

among the Oraons under study. The largest percent of the population has only 

primary level education. Again there is wide disparity of education between males 

and females. Comparatively, females still lag far behind with regard to education than 

males in the village. 

Landholding 

The land forms the integral part of the Oraon villages. The lives of rural people 

including the Oraons, directly and indirectly centred on agricultural land, yet a large 

section of them are landless. It is mainly because the Oraons, specially, the native 

Oraons have gradually lost their land to non-tribals especially after the influx of 

Hindu immigrants from Bangladesh in the area. Who were socially and economically 

far better off . The price of land suddenly soared up and the tribal were lured to sell 

off their land. Thus many of the Oraons have now left with very little amount of land 

and some have even become landless. Secondly, those who migrated from 
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Bangladesh as refugees comprised a large landless population. The pattern of land 

holding is shown in the table below 

Table:14. Distribution of households by Pattern of 

Land Holdings in two sets of villages. 

Land Holdings No. of Families Percentage 

Landless 120 24.29 

Upto 3 Bigha 225 45.54 

More than 3-upto 6 Bigha 86 17.41 

More than 6-upto 9 Bigha 27 5.47 

More than 9-uptol2 Bigha 27 5.47 

More than 12-Uptol5 Bigha 02 0.40 

More than 15- upto20 Bigha 03 0.61 

More than 20 Bighas 04 0.81 

Total= 494 100 

The table 14 shows the landholding patterns of the Oraon households in the 

village. All the 494 households studied have been distributed according to the size of 

their cultivable land holdings. It is very evident from the table that two large sections 

of the Oraon families belong to landless and marginal farmers. Out of the total of 494 

families,l20 (24.29 %) form the landless category where as families owning land upto 

3 bigha constitute 225 (45.54 %) numbers. So the largest percent e.g. 45.54 percent of 

the families belong to marginal farmers. The families owning land more than 3 

bighas upto 6 bighas are 86 (17.41 %) where as 27 (5.47 %) families which own land 

more than 6 bigha upto 9 bighas and more than 9 bighas upto 12 biogas each 

respectively. Only a very small percent of the families, e.g. 2 (0.40 %) and 3 (0.67 %) 

own land more than 12 bighas upto 15 bighas and more than 15 bighas upto 20 bighas 

respectively; where as more than 20 bighas of cultivable land is owned by 4 (0.81 %) 

families. 

It is observed from the table that 45.54 percent of the families constitute 

marginal farmers and 24.20 percent families are landless. So it is obvious that the 
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Oraon population studied is basically poor landless, marginal and small farmers. They 

are economically backward. 

Table:15. Occupation of the Population in two sets of villages by Sex 

Occupations Male Female Total percent 

percent percent 

Agriculture( Owner 141 9.84 221 15.42 362 25.26 

cultivator with hire in 

labour) 

Owner cultivator + Hire 335 23.38 312 21.77 647 45.15 

outAgrl. wage labour 

Agriculture labour 185 12.91 182 12.70 367 25.61 

Service(Govt.,Non- 14 0.98 2 0.14 16 1.12 

Govt.,Pvt) 

Business( small business, 6 0.42 2 0.14 8 0.56 

Tea stall, shop liquor 

vending) 

Drivers, Rickshaw van 6 0.42 -- -- 6 0.42 

pullers 

TOTAL= 710 49.55 723 50.45 1433 100 

i. Owner cultivator with hire labour: It refers to those who cultivate their land with 

their own labour and also employ hired labourers during agricultural season 

ii. Owner cultivator hired out agriculture labour; This category of land owners 

usually engage their own family labours to cultivate and also work as agriculture 

wage labourers because the land they own is small and hence its production is 

insufficient for their livelihood. 

iii) Agricultural labour: I~. refers to those categories of labourers whose primary 

occupation is agriculture but they also do other type of works on daily wages. 

iv. Other wage labour : This category of wage labours are employed in works other 

than agriculture during major part of the year. 
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The occupation is one of the important indicators of socio-economic status of 

the people which has its impact on all aspects of their lives e.g., health, education, 

standard of living and so on. 

The principal occupation of the Oraons studied is agriculture. The largest 

section of them is directly or indirectly dependent on agriculture. Table 15 presents 

the distribution of total working population of the village. Working population here 

have been defined as whole time workers, including self employed. There are a total 

ofl433 working people, out of which the total male working population is 710 (49.55 

%) female workers constitute 723 (50.45 %). The occupation of the population is 

primarily based on agriculture. Out of the total working force, 362 (25.26 %) persons 

are engaged in their own cultivation, who employ hired agricultural in the field 

during agricultural season. On the other hand Such population constitutes 647 (45.15 

%) persons work on their own land as well as wage earners of which males are 335 

(23.38 %) and females 312 (21.77 %). There are 367 (25.61 %) persons primarily 

engaged as agriculture labour, of which males and females constitute I 85 (12.91 %) 

and 182 (12.70 %)persons respectively. A very small population is engaged in 

occupations other that agriculture, like small business, 8 (0.56 %), while drivers and 

rickshaw van pullers constitute 6 (0.42 %). Hence, occupation of the Oraon is rural 

and particularly agriculture in nature. 

Family Income 

The type of occupations and family income are interrelated. It reflects the 

general living standard of the people, which affects the other aspects of life. It is 

found in the present study that a very large section of the families earn their income 

less than fifteen thousand rupees. Hence majority of the Oraon families studied are 

very poor. The annual family income of households is presented in the table below. 

85 



Table: 16. Distribution of household by Annual Income (in Rs.) 

ANNUAL INCOME 

Total No. Up to 5001- 10001- 15001- 20001- 25001- 30001- Total 

of Rs.5000 10000 15001 20000 25000 30000 above 
households 

494 14 113 184 87 40 22 34 

percent 2.83 22.88 37.25 17.61 8.10 4.45 6.88 

The table 16 on family income of the population studied presents a very 

dismal picture of their economic condition. It is apparent from the table that a very 

large section of the families studied are very poor. Of the total of 494 households, 

2.83 percent (14) earn their family income below Rs. 5000, which deprive them from 

even meeting their minimum standards of life. Further, a big majority of the 

population, e.g.(113) (22.88 %) and 184 (37.25 %) belong to very low income group 

of Rs. 5001-10,000 and 10,001-15,000 respectively. The families in the income 

bracket of Rs. 15,001-20,000 and 20,001-25,000 consists of 87 (17.61 %) and 40 

(8.10 %) families respectively. The people who are relatively better off account for 22 

(4.45 %) and 34 (6.68 %) households and belong to the income group ofRs. 25,001-

30,000, but their percent age is very small. 

The table reflects a poor economic condition of the people in the village. Most of 

the income comes from agriculture and allied sectors. Both males and females work in 

their own land or engage themselves as agriculture labourers. But the families having 

less amount of land also work as agriculture labourers because production from the 

land is hardly sufficient to sustain their family all through the year. Only those 

families having their yearly income of Rs.30000 or more have sufficient land to 

maintain their families. They do not engage themselves as labourers 

The wages paid for agricultural labourers is very low and it varies from season to 

season according to the demands for agricultural labourers. There is also disparity in 

payment of wages for males and females. During peak agriculture season male 

labourers get Rs. 40 to 45 while female labourers receive wages between Rs.30/- to 
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35/- The regular work available directly in agriculture is for about 5-6 months a year 

and the rest of the time they have to find other works. 

Family 

In the following sections, family structure, size, marital status of population 

and religion of the Oraon population have been analyzed. 

Table: 17. Distribution of Family Structure. 

FAMILY STRUCTURE 

Total Nuclear Joint Extended Broken Conjugal Incomplete Total 

Family 

494 322 100 4 31 26 11 494 

percent 65.18 20.24 0.81 6.28 5.26 2.23 100 

The analysis of the family structure in table 17 shows six types of families 

among the Oraons under study. They are:-

1. Nuclear Family: It includes married couples and their unmarried children 

living together. 

2. Extended Family: It means family consisting ·of family members of close 

relatives. 

3. Joint Family: It refers to a family with more than one generation or two or 

more nuclear family generally living together under one roof and sharing 

common hearth. 

4. Broken Family: Broken family refers to a family that has been a nuclear 

family but due to death of either a couple resulting into such a family 

structure. 

5. Conjugal Family: Conjugal family here refers to a family which consists of 

only a couple who has no children born yet or the elderly couples living 

separately after the marriage of their children. 

6. Incomplete Family: It refers to a single member family which has been as a 

result of death of a spouse, divorce or an unmarried person residing alone. 
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From the table 17 above, it is very clear that the largest number of Oraon 

family consists of nuclear family which constitute of 222 (65.18 %) families 

followed by joint family which accounts for 100 (20.24 %) families out of the 

total of 494 families. The third largest family type recorded is the broken family 

which consists of 31 (6.28 %) families followed by conjugal and extended family 

types which comprises of26 (6.28%) and 26 (5.26 %) families. The incomplete 

family and extended family consists of 11 (23 %) \illd 4 (0.81 %) households 

respectively. 

The observation drawn from this table 17 is that the most common type of 

family found among the Oraons is the nuclear family. Due to several reasons they 

prefer to live in nuclear families, of which economic consideration is the most 

important one among the landless families who depend solely on daily wages for their 

livelihood. But it may be noted that they live in close proximity to other and often by 

partition of their parental house or making a small house or hut in the land owned 

their parent. It is mainly due to the scarcity of land. Joint families mainly consisted 

two generations, found among those who own more cultivable land. The broken 

family ,was. recorded mainly, due to death of either of the spouse bearing a few 

desertion, divorce and separation. 

Table: 18. Distribution of Family Size 

SIZE OF FA M I LY 

Family Single Small . Large Very Total 

Size (2-4) (5-8) Large(9+) 

Total 11 225 247 11 494 

Family 

percent 2.23 45.54 50.00 2.23 100 

The size of family is another important demographic feature. It is found from the 

table that most of the families in the village are nuclear but the size of family is very 

big. Even in nuclear families the family size is big. The table 18 shows that half of the 
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families under investigation that is 247 (50.00 %) have large family size consisting of 

5-8 members. The small size family comprising of2to4 (45.54 %) members accounts 

for 225 (45.54 %) households. The single member family comprises of 11 (2.23 %) 

families and very large families numbering II (2.23 %) consist of more than 9 

members. Therefore, it can be said that even nuclear families the size of member is 

large e.g. 5-8 members. 

Table :19. Distribution of Marital Status of Population by age and sex 

MARITAL STATUS 
Age group Married Unmarried Widow Wido- Diver- Total Grand 

M F T M F T wer cee Total 
Below-14 - -- - 626 524 1150 -- -- -- -- 1150 

Percent 27.53 23.53 50.57 50.57 

IS-Above 497 570 1067 -- -- -- 29 19 9 57 1124 

Percent 21.86 25.07 46.92 1.28 0.84' 0.40 2.51 49.43 

Total 497 570 ,. 1067 -- -- 1150 29 19 9 57 2274 

Percent 21.86 25.07 46.92 27.53 23.04 50.57 1.28 0.84 0.40 2.51 100 

Table 19 shows the marital status of the population of the village. It is found 

from the table that a total of 1067 ( 46.92) persons are married out of which males and 

females constitute of 497 (21.86 %) and 570 (25.07 %) respectively. On the other 

hand 1150 (50.57 %) are unmarried, of which 626 (27.53 %) and 524 (23.04 %) are 

males and females. Further, there are 29 (1.28 %) widows 19(0.83 %) widowers and 9 

(0.46 %) divorcee. 
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Table: 20. Distribution of household by Religion 

Religion No. of Families Percent 

Hinduism 493 99.80 

Christianity 01 0.20 

Total 494 100 

The Oraon community under study still follows tribal religion, yet they call 

themselves Hindus and practice Hinduism as well. Bearing just I (0.20 percent) 

family which follows Christianity and the rest e.g. 493 (99 .80 %) are Hindus. 
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