
Chapter- V 

In Search of Ethnic Mind -A Village Level Study 

A reference to identity is inevitable· in any discussion on ethnicity. For an 

appropriate comprehension of the mechanism of dflhteation of identity, some 

observations on the system of boundary maint-e:nance is a must. 1 This chapter is a 

result of a micro-level study of three dominant communities and their 

interrelationship at the village level. The purpose of this field study was to look into 

the economic, social, cultural and political pocesses, through which the three 

dominant ethnic communities develop an ethnic consciousness, maintain their distinct 

identity, and practice it at the village level in everyday life. To put the problem in a 

different way, the objective underlying the village level study, following fieldwork 

method, has been to understand the process of reproduction of 'ethnic consciousness' 

in social space and its application in the individual- and group behaviour by the 

members of all three communities. By this exercise we would be able to ascertain 

whether ethnicity is just a creation in the sphere of polity by the interested parties (the 

neo-class in particular) or a spontaneous outcome of the social and cultural praxis (the 

ethnic consciousness and practice). This is also necessary because the study of 

ethnicity at the level of polity only cannot be complete unless we understand how it 

exists and operates in the social and cultural spheres. 

Selection of field 

Lingmoo and Y angang, two villages situated within a distance of 12 kms. in south 

district, have been ch(osen for my village level study. Having a common history of 

feudalism, like other parts of the state, these two villages were two separate estates 

belonging to the feudal lords called the Kazis. Rai Bahadur U gen Gyatsho and Rai 

Bahadur Lobzang Chi den were the feudal lords of Y angang and Lingmoo e~tates 

respectively by virtue of grants from the Maharaja.' 

In Lingmoo, the Bhutias are in ·minority with only 10 households. I, therefore, 

decided to study the Nepalese and the Lepchas in this area. The study of the Bhutias 



120 

m Y angang was necessary because I wanted to study the triangular relationship 

between three major ethnic communities in the state. I have not taken into account 

·j four Kazi households in Lingmoo and two in Yangang, since by virtue of their higher 

socio-economic status, they are concentrated mostly in urban areas holding posts in 

higher level of bureaucracy. Hence the scope for interaction between the Kazis on the 

one hand_and the other three major communities on the other, at the village level, was 

almost absent. 

Lingmoo 

(1) The location and the boundary 

Situated in Ravangla sub-division of south district of Sikkim, Lingmoo is 26 kms. 

away south of Singtam town, an important commercial centre in East Sikkim. It is 

divided into four revenue blocks, viz., Lingmoo, Lingmoo Kolthang, Lingmoo 

Pepthang and Lingmoo Tokday. One large hamlet or sometimes two or more small 

hamlets together constitute one unit of revenue block, which can elect one member to 

the Gram Panchayat. Even though the road is unsurfaced, it is motorable. Apart from 

number of local jeeps that link Lingmoo with its district head quarter Namchi and 

Singtam, a daily 'Sikkim Nationalised Transport' bus service connects it with 

Gangtok, the capital of Sikkim.~ 

A government secondary school in Lingmoo Kolthang block and three 

primary feeder schools (one in each block), including a Sanskrit Pathsala run by the 

Education Department of Sikkim and a private English medium nursery school 

constitute the educational infrastructure of the region. A primary health centre, a 

police out-post, agriculture and forest offices, veterinary dispensary, horticulture and 

land revenue block office provide various services to the villagers in Lingmoo. 

Its boundary is marked on the east by 'Kaw' Khola (river), on the west lies the 

Mangzing busty, the reserved forest on the north and on the s~mth lies Teesta river, 

that demarcates the boundary of south and east district. Two rivulets, 'Elaichi Khola' 

and 'Tokday Khola,' demarcate the boundary of Pepthang, Kolthang and Tokday 

blocks. A village road separates· upper Lingmoo from the rest of tl)e blocks. 
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(2) The demographic profile 

The total number of households in all four blocks of Lingmoo taken together was 

353, with a total population of 1678 at the time of my field work in 1996. 49.1% of 

the population were male and 50.9% were female (Table 5.1 ). 

Table 5.1 : Households and population in Lingmoo 

S.l Total No of Population Population 
No Name/Block Households & Male Female Total 

Percentage 

1 U!Lingmoo 29 ( 8.2) 80 (50.3) 79 (49.7) 159 (100.00) 

2 Pepthang 74 (21.0) 175 (46.3) 203 (53.7) 378 (100.00) 

3 Kolthang 133 (37.7) 410 (51.00) 394 (49.00) 804 (1 00.00) 

4 Tokday 117 (33.1) 159 (47.2) 178 (52.8) 337 (100.00) 

Total 353 (1 00.00) 824 (49.1) 854 (50.9) 1678 (100.00) 

Source: Office of the Gram Panchayat, Lingmoo, 1996 

Table 5.2: Community-wise Distribution of Population 

Sl. No. Block Lepcha Bhutia SheiQ_a Nepali Total 
1 U!Lingm 88 15 29 27 159 

00 (39.6) (24.2) (22.1) (2.1) (9.5) 
2 Pepthang 07 - - 371 378 

(3.1)' (29.4) (22.5) 
3 Kolthang 108 33 14 649 804 

(48.6) (53.2) (10.7) (51.4) (47.9) 
4. -Tokday 19 14 88 216 337 

(8.5) (22.5) (67.1) (17.1) (20.00 
Total 222 62 131 1263 1678 

(100) (100) (100) (100) (100) 
(13.25),.. (3.6),.. (7.8),.. (75.2) ,.. (100.00) 

Source: Office of the Gram Panchayat, Lingmoo, 1996 

Of the blocks, Kolthang has the largest concentration of the households and 

population; its 133 households constitute 37.7% of the total households in Lingmoo 

and a population of 804. Tokday stands second in terms of households, whereas 
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Pepthang stands second in terms of population size. Upper Lingmoo ranks the lowest 

with fewest households and the smallest population (Tables 5.1 and 5.2). 

An ethnic break-up of population (Table 5.2) shows that the Lepchas were 

dominant in Kolthang, with highest 48.6% followed by Upper Lingmoo, which 

account for 39.6% of the total Lepch~ population. The Bhutias constituted the 

smallest group of the total population and were scattered in three blocks except 

Pepthang block. The Sherpas, a Scheduled Tribe, were mostly concentrated in 

Tokday block comprising 67.1% of the total population. The Pepthang block had 

least Scheduled Tribe population, with very few Lepchas and no Bhutia or Sherpa. 

The three blocks Kolthang, Pepthang and Tokday had the highest concentration of 

Nepali population, whereas in Upper Lingmoo the Nepalese constituted only 2.1% of 

the population. 

For an intensive study, I had taken all 41 Lepcha-households conce~trated on 

two hamlets in upper Lingmoo and Kolthang and some from among those scattered in 

Pepthang block and Tokday block thus constituting 23% of total households under 

study. I had selected 10 Bhutia households (5.6 per cent of the total) and 22 Sherpa 

households (12.!# per cent of the total) also. Besides, 105 households comprising 

Nepalese of various sub-cultural stocks were taken for intensive study (Table 5.3). 

Table 5.3: Community-wise break-up ofhouseholds and population under study 

Sl.No Ethnic Group No. ofHouseholds % Total Population % 

I. Lepcha 41 23.00 ' 222 21.14 

2. Bhutia 10 5.6 62 5.90 

3. Nepali 105 59.00 637 60.6 

4. Sherpa 22 12.4 129 12.3 

Total 178 100.00 1050 100.00 

Source: Fieldwork. 1996 

Hence, I covered a total of 178 households for my fieldwork. The sample re

presented 50% of total households and 1050 individuals (62.5% oftotal population 

of the four blocks ofLingmoo) (Table 5.3). The reiigious background o{the house

holds in the area of my study was like this: 57.8% were Hindus, 41% Buddhist and 
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an in-significant minority of 1.1% were Christian. The Hindus accounted for the 

largest religious group because the Nepalese constituted the largest ethnic group in 
\ 

the area. 

The Origin of the term Lingmoo 

The Lingmoo do not have any recorded history to show who the earlier inhabitants 

were. The terminological explanation, although controversial, indicates that it is of 

Lepcha origin. One version says that the word Lingmoo is a corrupted form of Lepcha 

word "Lick" means to call and "mong" means the destruction or end. The folk tale 

tells us that once the calling of evil spirit had caused epidemic that took away a lot of 

human lives. Another version says 'Ling' means slant and 'mo' means place. As the 

lower part of Lingmoo is flat that goes on narrowing in the upper part,_ it looks 

somewhat slanting from a distance. Whatever may be the true meaning or origin, the 

name itself -appears to be of Lepcha origin. The name of all four blocks is also 

believed to be .of Lepcha origin. Hence, even though the Nepalese are numerically 

dominant and few Bhutias households are there, the Lepchas could be taken as the 

earliest inhabitants. 

Settlement pattern 

A look at the actual scene of village local community clearly reflects the historical 

process in the composition of entire population in the area. 41 of the Lepcha houses 

were in two hamlets - Upper part of Lingmoo, middle Kolthang block. The original 

Bhutia households were concentrated near the Lepcha cluster in upper part, except 

those newly constructed houses, which were found in the Nepali dominated regions in 

the middle part. The Nepalese were found scattered in all four blocks. This also 

suggests that the Lepchas were the earliest settlers in the region. 

Despite having a common economy of terrace cultivation and staying in 

adjacent areas for long, the patterns of interaction between the Lepcha and the Bhutias 

and that among the Nepalese were totally different. The Nepalese being Hindus and 

the Lepcha-Bhutias being Buddhists, their ethos and values and ways of life were 

significantly different. The difference ip. history, tradition, religion and culture gave 
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these communities different identities that guided the pattern of their interactions and 

their inter-relationships. 

The Lepchas of Lingmoo 

'Social organization' is now generally understood as something evolving out of a 

dynamic process of social relations. A study of family, marriage and kinship would 

provide us an opportunity to explore the nature of social relationship between the 

communities under study. Hence to begin with, I shall deal with the social 

organization of the Lepcha community in terms of their family, marriage, kinship 

network and their settlement pattern. 

(1) Social Organization of the Lepchas 

The 41 Lepcha households that I studied in Lingmoo could be grouped into 

nine patrilinial clans (P'tshos). Among the household heads, twelve belonged to Log

ho-bo-Clan, seven each to Samba Tongden and Tuk-nel-mu, five to Namchu-mu, four 

to Bongsong-mu, three to Tung-ter-mu and one each to Taryang-mu, Suryak.-mu and 

Tali-mu P'tsho. 

Table 5.4: Clan-wise distribution ofLepcha Households 

Sl.No. Clan No. ofHouseholds 

01 Tuk-nel-mu/ Achan-mu 07 

02 Log-bo-bo 12 

03 Samba-Tongden 07 

04 Taryang-mu 01 

05 Suryak.-mu 01 

06 Namchu-mu 05 

07 Bongsong-mu 04 

08 Tung-ter-mu 03 

09 Tali-mu 01 

Total 41 

Source: Fieldwork, 1996 
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The heads of two households namely, Chong Pintsho Lepcha and Passang 

Tshering Lepcha (Household Nos. 19 & 35), both belonging to Bongsong-mu clan 

and another household head Lakpa Lepcha (Household No.18) belonging to TarYang

mu Clan were the first generation migrants to the area. The household heads like Mr. 

Lakpa, a Lepcha language teacher in Lingmoo Secondary School, and Mr. Chong 

Pintsho Lepcha, a forest guard in the forest department, had come from Lingee 

Payong, a neighbouring village, recently bought land and settled down in a Lepcha 

cluster. Mr. Passang Tshering Lepcha, who came as a Tibetan Language teacher in 

1962 along with his wife, is now leading a retired life after serving in many 

government schools. He finally settled down in a Lepcha cluster. Ladup Lepcha and 

Lendup Lepcha (Household Nos. 36 and 37) were his sons separated after marriage 

(Genealogy Chart Nos. 1 a, b). Ugen Lepcha, belonging to Sur-yak-mu P'tsho 

(Household No. 26) was also the first generation migrant from Tumin, a nearby 

village in east district, who came here after marrying a Nam-chu-mu woman of 

Lingmoo area and was staying in his in-laws house as an adopted son or Pu-tshop' 

(Namchu-mu genealogy, chart no 5). A commonly followed norm among the Lepchas 

is that in the event of a woman or a group of women being left sole possessor of 

property, they must acquire, either by marriage or adoption, a male who can inherit 

the property. 

The head of only household belonging to Talimu clan, Mr. Daw Tshering 

Lepcha (Household. No. 15), was a second-generation migrant. His father Mr. 

Thendup Tshering had migrated to Lingmoo after marrying a woman of Log-bo-bo 

clan, bought land and settled here. Being the only son, he had no relative from his 

fathers' side. 

It was very difficult to trace out who came first. But from the genealogical 

network the villagers could recall that the people· of Log-bo-bo clan had been the 

earliest settlers in the Lingmoo region. It is said that when Yoksum (west Sikkim) was 

made capital of first Bhutia Kingdom, two Lepcha brothers belonging to Log-bo-bo 

clan, having failed to adjust with the Bhutias migrated out. One went to a village 

called Salim Pakyel in North Sikkim, where this clan is found in plenty and other 

came to Lingmoo. Log-bo-bo households are divided into two patrilinial relationships 

(Charts 7 a & b). Along with them came the carriers of load, who on the way took 

. shelter making hut of a plant they called Tuk-nel, hence came to be known as Tuk-
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nelmu. Although they claimed themselves as Log-ho-bo, the master clan, the fact was 

not; as La-Tshering Lepcha (Household No. 17) had married a Log-ho-bo girl i.e. 

daughter of Passang Kipu Lepcha (Household No. 12). As P'tsho (clan) is 

exogamous, a Log-ho-bo man cannot possibly marry a woman belonging to the same 

clan. Seven Tuk:-nel-mu households were divided into two-patrilinial kin groups , of 

which genealogical relationship was traceable ( Chart 3a & b). Mr. Baghey Lepcha 

and Tondup Lepcha belonging to Tungter-mu clan and Pentok Lepcha of the same 

P'tsho were second and third generation migrants from Ralay, a nearby village in the 

east district. The Namchumu clan could trace back upto third generation (Chart 5). 

Seventy years old Damai Lepcha ofSambaTong-den clan (Household No. 33) could 

recall upto fourth generation back in Lingmoo (Chart 6 b). Seven households 

belonging to SambaTong-denP'tsho were divided into three groups among which 

genealogical relationship was traceable (Chart 6 a, b, c). Before the establishment of 

Lingmoo as a feudal estate, the chjefs must have been from among the Lepchas, as the 

word 'A thing' in Lepcha is a respected term for the landlord. I presume, the feudal 

estate might have been introduced during Rinchen Lepcha, as he had been referred to 

as the Manda/ (Chart 7a). In the administrative arrangement of feudal system in the 

past, a local unit called block had a headman as Mandal.3 

The households belonging to the same clan were interrelated through 

relatively closer kinship ties as shown in genealogies of Lingrnoo Lepchas. It also 

revealed that there is a predominant tendency among the male members ,to remain in 

their natal community. Except two male members of Tuk-nel-mu clan, who had left 

Lingmoo and settled in a neighbouring village called Mangzing and one Log-ho-bo 

male, who had shifted to Samdong in his in-laws house as a'Pu-tshop: all the Lepchas 

have stuck close to their natal village. Except very few cases, the girls normally marry 

outside the village. 

(2) Settlement Pattern of Lepchas 

The P'tsho or patrilinial clan is most important unit of Lepcha kinship organization. In 

earlier times it represented a geographical unit. In 193 7 Gorer, in his Lepchas of 

Dzongu, also found the tendency for majority of tpe men to be members of the same 

P'tsho in a village.4 In Lingmoo village. too, the clan-factor worked behind the 

clustering of houses. All seven houses belonging to Tuknel-mu were clustered in 

close proximity in the upper hamlet. Except two Log-ho-bo's households (one in 
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lower hamlet an:d another in Pepthang block) nine households belonging to the clan 

had clustered in upper hamlet. The Namchu-mu clan members were found in the 

lower hamlet and all Samba-tong-den clan members except one household, were 

found in the middle hamlet in Kolthang block. All Bong song-mus had settled down 

in the middle hamlet and three Tung-ter-mu households were in lower Kolthang areas. 

(3) Marriage 

The main function of P'tsho is regulation of marriage and prevention of incest. 

Traditionally, marriage was allowed among the members of the same clan only after 

nine generations. 5 The Lepchas of Lingmoo had no prescribed or preferential marriage 

arrangement and they had a strong tendency to avoid marriage or any form of sexual 

relation among lineage members on the father's side and several generations on the 

mother's side. According to my data, no marriage between members of the patri-cian 

had taken place so far. La Tshering Lepcha (Household No. 17) claimed that he was a 

member of Log bo-bo clan and married a Log bo-bo girl in the same hamlet. 

However, his neighbour whispered that he was a Tuk-nel-mu by clan and his 

forefathers had came along with the Log-ho-bos as load carriers. 

Among the Lepchas of Lingmoo most marriages are virilocal in nature. In the 

last thirty years, only five marriages had taken place within the hamlets of Lingmoo. 

These are the marriages between (a) a Bongsong-mu man and a Samba Tongden 

woman, (b) a Samba-Tongden man and a Namchu-mu woman, (c) a Tuk-nel-mu 

man and a Log-ho-bo woman, (d) a Tungter-mu man and a Namch'u-mu woman, and 

(e) a Namchu-mu woman and a Suryak-mu man (Household No. 26), who had came 

here as Pu-tshop. The other marriages had taken place with the man and woman from 

the neighbouring villages like Mangzing, Kaw, Payong, Lingee, Chadey, Tumin. 

Besides, women were exchanged with villages located in other districts. Such 

marriages account for 53.7% of the total marriages (Table 5.5). Some of the villages 

in other districts with which women were exchanged were Tashiding, Kabi, 

Nampatam, Yen, Loom, Kambal etc. 

I did not find any case of brother-sister exchange marriage. One noticeable 

new trend among Lepchas was that with the spread of educatio~ many in the younger 

generation were going out of village for study or for jobs. For them, the affinal 

network seems to have broadened, over a larger geographical area. The marriages 

within village comprised only 12.2% whereas 34.1% were within the district. The 
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highest 53.7% of affmal relations were of inter-district in nature. However, no 

marriage among the Lingmoo Lepchas had taken place outside the state of Sikkim. 

Sl. 
No 

'01 

02 

03 

04 

Table 5.5: Affinal Network ofHousehold heads of Three Ethnic Communities 
in Lingmoo 

Caste I Ethnic Village Within Other Other Nepal Un- Total 
Groups District District State married 

Lepcha 05 14 22 - - - 41 
(12.2) (34.1) (53.7) (100.00) 

Bhutia - 03 05 - 01 01 lO 
(30.00) (50.00) (10.00) (0.9) (100.00) 

Nepali 20 38 32 07 12 01 110 
(18.2) (34.5) (29.1) (6.4) (10.9) (0.9) (100.00) 

Sherpa 8 9 3 - 02 - 22 
(36.4) (40.9) (13.6) (9.1) (100.00) 

Source : Fieldwork, 1996 

I found some interesting changes in the forms of marriage among the Lepchas in the 

Lingmoo area. The traditional negotiated marriage, in which thegroom had to serve in 

in-laws house for three years before marriage, was found to be on the wane. In the last 

15 years, there was only one such case of the negotiated marriage. Marriage by 

elopement had become a socially accepted form among the Lingmoo Lepchas. In such 

marriages no elaborate rituals are performed and the expenditure is comparatively 

less. On the third day of elopement, some persons from the boy's clan visit the girls 

family and inform them the whereabouts of the eloped couple and seek an apology 

with a bottle of liquor and other gifts. Depending on the convenience of the boy's 

family, which bears the fmancial burden, the formal marriage-feast takes place at a 

later date. Thus, with the diminishing trend of negotiated marriage, the importance of 

the. Phami-bu or bek-bu as the mediator or go between the two families, has been 

considerably lost and his role is now confmed to only leading the proceedings at the 

time of bree (marriage) on the feast day only. 

Among the Lepchas, there is a tendency to marry in a known community, with 

which an affinal network is already established. Once a woman is brought from 

another village, she is liable to establish further matrimonial contacts in her native 

village. Gorer also noticed among the Dzongu Lepchas, 'a tendency for a woman's 

daughters to marry back into their mother's old village' 6 provided the rules of descent 

are not violated. 
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Among the Lepchas, a man can inherit the wives of all his elder brothers, real 

or classificatory. The wives of all his paternal and maternal uncles, real or 

classificatory, provided these 'uncles' are younger than his parents but not younger 

than himself, and all the younger sisters of his wife, real or classificatory could also 

be inherited by Lepcha men7
• This institution of marriage among the Lepchas is called 

An-gop. I found two such cases. One was that of Sonam Tshering (Household No. 1) 

of Tuk-nel-mu clan, who had inherited his elder sister-in-law, after his brother's 

death. In another case, Chong Pintsho Lepcha (Household No. 19) was forced to 

marry his deceased wife's brother's daughter. 

(4) Family type 

Nuclear family was the most common and widespread of the family types, which 
l 

comprised 73.2% of the total families. Next in number was the family of 'nuclear 

extended' type, which constituted 26.8% of the families. Joint family was 

conspicuous by its absence among Lingmoo Lepchas (Table 5.6). 

Table 5.6: Types of family among different ethnic communities in Lingmoo 

Sl.No. Ethnic Group Nuclear Nuclear Extended Total 
01 Lepcha. 30 (73.2) 11___(26.~ 41 (100.00) 
02 Bhutias 09 (90.0) 01 (10.0) 10 (100.00) 
03 N~ali 84 (80.00) 21 (20.00) I 05 (1 00.00) 
04 Sherpa 17 (77.03) 05 (22.7) 22 (100.00) 

Total 140 (78.7) 38 (21.3) 178 (100.00) 

Source: Fieldwork, 1996 

Table 5.7: Family Si.ze among the ethnic communities in Lingmoo 

Sl. No. Ethnic Group Family Size (Number of family members) 

0-5 6-10 11+ Total 

\ 1 Lepcha 17(41.5) 24 (58.5) - 41 (100.00) 

Bhutia 04 (40.00) 06 (60.00) - 10 (100.0) 

Nepali 50 (47.6) 5~ (48.6) 04 (3.8) 105 (100.00) 

Sherpa 10 (45.5) 11 (50.00) 01 (4.5) 22 (100.00) 

Source: Fieldwork, 1996 
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As shown in Table 5.7, families having 6-10 members were. the most 

numerous, comprising 58.5% of the total families. The smallest families with less 

than 5 members constituted 41.5%. None of the Lepcha families had more than II 

members as found among the Nepali families. 

(5) Lepcha houses 

· The traditional Lepcha houses are constructed on raised platforms supported by huge 

pillars resting on stone slabs. The space below is used for storing firewood, 

implements and sometimes, animals. However, in some houses modem characteristics 

have been added keeping the old house intact. Unlike the traditional houses, which are 

normally made of wood and mud, the use of cement has become common. But the. 

traditional belief about selection of site and auspicious day Chu still exists. The 

entrance of a Lepch~ house most preferably should be in the east and not west. In 

spite of introduction of modem traits like electricity, corrugated iron sheds, drinking 

water pipes, glass panel etc, the traditional structure was still intact, excepting a few 

households. 

The traditional oven 'Thup', made of three stones (Gya-pu) fixed on earth, 

was still common. Thirteen households still had (Thup ), whereas the rest had 

elevated hearth made of stone or mud, which are called as Gya-thup, a slightly 

modified form ofNepalese Chula (hearth). 

(6) Dresses 

The women's dress had high influence of Tibetan and western dresses. If the younger 

generation was exposed to western dresses like pants, shirts, skirts and even Indian 

dress like Salwar Kamej, the woman of older generations used the 'Bokhu', the 

Bhutia dress. The Lepcha women living in Lingmoo had c.ompletely given up their 

traditional dress 'Thokrodum'. 'Thokro', the original Lepcha dress for men, normally 

a thick piece of woven cloth fastened over one shoulder and tied at the waist with a 

sash hanging upto the knee, had become very rare. Only four households, where 

. members were educated, use of this traditional dress w~ found on formal occasions. 

'Gya-dur', a loose trouser upto the knee for the males, was commonly worn by the 
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members ofthe older generations; they were seen wearing this dress with 'Han-Taz', 

a Tibetionized shirt. 

(7) Community Life 

There were two Gumpas (monastery), the pivot of community life, situated at the 

highest point of the upper and middle hamlets. The houses of peasants and monks 

were mixed; hence there was no clear-cut division as such. All Lamas (monks) in 

lower Gumpa were Lepchas. However, in the upper 'Gumpa' the head Lama was a 

Bhutia. The entire Buddhist festivals are celebrated in Gumpa according to the 

Tibetan Calendar. 

Apart from the Lamas, the traditional priest 'Bong-thing' is equally important, 

even after the adoption of Buddhism. Hence, like other parts of the state, a unique 

combination of their traditional animistic beliefs and the traits of Buddhism were an 

important feature of religious life of the Lingmoo Lepchas. 

The Lepchas of Lingmoo had organized themselves in an association called 

Tmjum. Although unregistered, it served the community members as a social welfare 

organization. Every househpld had to pay~- 501- as admission fee. The money thus 

accummulated was normally lent to the Lepcha . members, in case of unforeseen 

incidents like death, at a very low rate of interest. On the 7th day of Namsoong, the 

Lepcha New Year, the Lingmoo Lepchas, who normally are members of Tarjum, 

organize a kind of get-together, with an arrangement for feast. The traditional priest, 

Boong-thing, worships deities and evokes the evil spirit keeping the tradition of 

· Lepcha legend. The young Lepcha boys and girls visit houses to houses in groups 

playing Loso, in which prayers are offered to Gtbu Rum (God-Greater) for prosperity 

and doing away with the evil obstacles in the following year. The Tmjum serves as an 

important unifying bond among the Lepchas in Lingmoo. 

The Bhutias of Lingmoo 

The Bhutias of Lingmoo were numerically insi~ficant. Besides the Kazi's families, 

there were only ten households belonging to three patrilinial clans. Hence, except for 

some references -to their socio-economic status for comparison with the Lepchas and 
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Nepalese, the detailed discussion of their social organization and socio-cultural life 

will be done in the section on Bhutias of Y angang, 

Nepalese in Lingmoo 

The Nepalese had settled in Lingmoo mostly in the last Century. As in other parts of 

Sikkim, in Lingmoo also the Nepalese had come as a result of the over-exploitation of 

cultivable wasteland at their place of origin in eastern Nepal. A few others came from 

villages in Sikkim, being pushed out due to pressure of increasing population. 

The method of settlement ofNepalese in Lingmoo is representative of the way 

rn which Nepalese have penetrated into Lepcha-Bhutia territory. Although few 

households _were found in upper Lingmoo at the periphery of Lepchas and Bhutias 

settlements, most of the Nepali houses were scattered in middle and lower parts. Here 

too the Kazis and a few Lepcha and Bhutia households possessed the most favourable 

and large extent of land. 

The Nepali community in Lingmoo was made up of diverse ethnic stocks like 

Bahun, Chettri, Rai, Limbu, Gurung, Tamang, Magar, Sherpa and the Scheduled 

Castes like Kami and Damais. Except very few households, the Nepalese in general 

are the first to fifth generation migrants in Lingmoo area. 

Sherpas in Lingmoo 

Among the Sherpas (a Buddhist community, which has been recognized as Scheduled 

Tribes since 1978) of Lingmoo, Lapchen Sherpa, Passang Sherpa and Nima Sherpa 

(Household Nos. 9, 13 & .14)- the fust generation migrants from Nepal, were tenants 

in Kazi's land. Chumbi Sherpa (Household No. 1) who migrated 20 years ago from 

Neh-Broom, a neighbouring village, to his in-laws' village Lingmoo, was the tenant 

of a Bhutia landlord. Lapchen Sherpa (Household No. 9) came to his paternal uncle's 

house at Mangzing from Nepal forty years back, married a woman from Lingmoo and 

. had settled on a Bhutia's land as a 'Kuthiar' (tenant). 69 years old Passang Sherpa 

(Household No. 13), a man with grandchildren and a frrst generation migrant from 

Taplejung of Nepal, came along with his uncle in Lingmoo, when he was 12 years 

old, was still a tenant in Kazi's land. Inspite of settling here for many generations, the 

Sherpas were either landless or owners of small plots of land, surviving on leased in 

. land of Kazis, Bhutias, Lepchas and in a few cases that of Nepalese. Pas sang Sherpa 
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(Household No. 8) was a tenant of a Bahun (Nepali). Sangyen Sherpa (Household No. 

1 0) though a fourth generation migrant, was still landless and was a tenant of Kazi. 

Very faithful and loyal to Kazis, he avails of patronage from them. 

Except Nima Sherpa (Household No. 14), who came along with his wife from 

Nepal and Nima Sherpa (Household No. 16), who also married a girl from Nepal, 

who came to visit her uncle's house at Temi, all other affinal networks of Sherpa 

community were more or less restricted within Sikkim (Table 5.5). They answered in 

the negative, when asked whether they still maintain their link with their natal 

community in Nepal. Mr. Nima Sherpa (Household No. 14), who was an expert 

bamboo craftsman ·and settled here for 23 years as a tenant, said that poverty had 

pushed him here and came with a view to improve his economic status. Though a first 

generation migrant he had no links with his natal community in Nepal. 

Others among the Nepalese in Lingmoo 

(1) Migration and economic adaptation 

Nepalese representing older generations told me that their grandfathers or great 

grandfather had migrated from Nepal. On payment of an initial Nazarana to the then 

landlord known as Chardam Thekki, which literally means four pie, they were granted 

permission to settle on a specific land. The settlers had to deforest the land earmarked 

for them. The first and second-generation migrants had bought the land from earlier 

settlers. 

The Karkis, belonging to Chettri caste, had 13 households in Lingmoo and 

were considered to be among the earliest Nepalese settlers here. As can be seen in 

genealogical chart ofKarki clan (Chart No. 1) most of the descendants had settled in 

Lingmoo. Due to population pressure some of them had migrated to Mangan (North 

Sikkim), keeping their parental land in Lingmoo for many years as they could get 

enough land from the Lepchas and Bhutias in easy terms, at the place of their new 

settlement. Practicing animal husbandry, simultaneously with agriculture by keeping a 

large number of cattle goth was a very lucrative business initially. Except K.B. Karki 

(Household No. 98) and Chandra Man Karki (Household No. 104) and his one 

brother, who had migrated to Nepal, all other Karki families had stayed in Mangan 

(North Si.kkim) and practiced animal husbandry along with the agriculture. Most of 

these families came-back to Lingmoo during last 15 years. Surabir Karki (Household 
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No. 8) still owned a goth there and was a frequent visitor. They could take control of 

land owned by the Bhutia-Lepchas ::::: .• without much difficulty, as there was enough 

land in North Sikkim. At the same time, they continued to keep constant social and 

economic contact with their parent community in Lingmoo. Most of them, however, 

have come back due to economic hardship developed there, over the years, as a result 

of population growth. The third and fourth generations, as shown in the chart of Karki 

genealogy (Chart no.l) were the young couples settled down separately after their 

marriage only a few years back. 

Another numerically significant clan in upper Lingmoo is Khati'wara clan of 

Bahun caste consisting of 19 households. Although related, these households could 

not trace their genealogical links and were divided into three groups. Nandalall 

Khatiwara, who had migrated from Illam (Nepal) alongwith his family, was a yak 

herder. The yaks died on the way due to unsuitable climate. Hence, his descendants, 

comprising eight households as shown in the genealogical chart no.2b, were known as 

Chouri Pala meaning one "who domesticates yaks". Mr. Bhim Lall Dahal (Household 

No. 58) of Bahun caste, who migrated from Tarku, came with his parents 43 years 

back. Besides owning 3 acres of land he was a tenant of the Kazis. Dina Nath and Lok 

Nath (Household Nos. 48 & 49) were his brothers, who were born in Lingmoo and 

had separated after marriage. Mr. Parsu Ram Adhikari (Household No. 49) had no 

relatives in Lingmoo. Hailing from Tumin (a village in east Sikkim) he had inherited 

small· plot of landed property from his father-in-law, who had no son, and settled 

down in Lingmoo as Ghar-Juwai. He was also a sharecropper (adhiar) ofthe Kazis. 

Aita Bahadur Rai (Household No. 16) came here 19 years back with his friends. and 

stayed in Samdup Lepcha's house doing various agricultural and domestic chores. 

Married to a woman from lower Lingmoo; he had settled down as a tenant in Mr. 

Samdup Lepcha's land. Another such case was Bhim Bahadur Subba (Household No. 

50), who came from Maney Bhangzyang (West Sikkim) in 1961 to serve as a forest 

guard under the department of forest. Married to a woman of the same caste in 

Lingmoo, he settled here after retirement. Besides owing a small plot of land, he was 

a tenant of Tshering Bhutia. He was living with his grand children. Pahalman 

Kalikote (Household No. 68), a Chettri by caste, too had the same story. He had 

migrated from his natal village in Namthang to his in-laws village in Lingmoo. He 

owned a small plot of land and was a tenant of the Kazis for 20 years. Other first 

generation migrants from Nepal, namely, Chandra Man Chamlagai, Buddhiman 
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Bhattarai, Sajan Kumar Biswakarma, Robin Gurung and Man Bahadur Chamlagai 

(Household Nos. 63 to 67) were the young tenants of the Kazis; who also had to 

perform various manual and domestic chores at the house of their landlord. They were 

the Sukumbasis or landless. Lila Nath Khatiwara (Household No. 49), who was born 

and brought up in Mangzing, a neighbouring village, migrated to Lingmoo in 1981. 

His father used to live in Lingmoo sometime back but had shifted to be a tenant of 

Lepcha in Mangzing. He now owned one hectare of land, besides being a tenant of a 

Bhutia and the Kazis. 

All other third to fifth generation migrants either had to deforest the land they 

. were now living on or bought it from the earlier settlers. As land was sufficient and 

Lepcha- Bhutia population was small, the immigrant Nepalese had little difficulty in 

settling down to the Lingmoo area. The 'locals' had accepted them without any 

resistence. About the early Nepali colonies, the History of Sikkim says, "since the 

year 1871. ... there was an influx of Gorkhalis from the neighbouring state of Nepal. 

They settled down for good and began digging, hoeing, smashing and overturning 

rocks, felling down trees and turning the courses of streams at such a rate that all 

jungles were turned into fields, in a very short time ... they brought in large herds of 

buffaloes, cows and sheep which filled every hill top and jungle, high and low".8 

The process of settling down of the Nepalese might have required a great deal 

of individual efforts, when they first migrated. As in other parts of the state, they had 

to bear all the exploitation by the Kazis. An octogenarian Bhanu Das Gosai of 

Lingmoo, who was a third generation migrant, narrated how his grandfather and 

Padma Singh Basnet, another Nepali, came from Nepal, deforested the land and 

settled down. No one objected when they fell trees as land was plentily available and 

it was not valued much. But they were not allowed to study and they had to give an 

undertaking to the Kazis that they would not study. He himself had some elementary 

education from a Nepali teacher in another village. 

He also recalled those difficult days during feudal period, when they had to 

carry Kalobhari (black-load) (special consignment compactly packed in black 

tarpaulin) and even sometimes pork and beef, with<?ut caring for their religious 

sentiment, upto Gangtok and Kalimpong free of costs. They also had to offer free 

service, in the form of forced labour, known as Jharlange and had to serve their . 

landlord or the Kazis ·in rotation by way of doing various household activities called 

Kuruwa. 
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If these were the darker sides there were brighter sides too in the experience 

of the Nepalese. While there were many landless and marginal peasants who had to 

struggle a lot, there were the successful Nepalese too. Some Nepalese were also the 

tenants of successful Nepali landowners. Many Nepali immigrants turned out to be 

tenants after serving the landown~rs as farm- or domestic servants for years. Earning 

of tenant status also earned them some economic stability. 

For management of the estate, the Kazis had appointed certain officials from 

among the Nepalese, Bhutias and the Lepchas. Those who were appointed in such 

official posts as Manda/, Khaardar, Karbari, Subedar were the beneficiaries as 

compared to common masses. One such case was that of Parsu Ram Basnet, the father 

of Rudra Singh Basnet (Household No. 51). He recalled that poverty in Nepal had 

pushed his father, who came here in search of new land. He had elementary education 

and could read and write Nepali. He served as a police in Drujeeling for a short period 

before coming to Lingmoo. Being very faithful to the Kazis, he was bestowed with 

the title Hawaldar. In recognition of his ability to settle the cases of disputes he was 

conferred. the title of Subedar later. His son, Rudra Singh Basnet, was a well

established man, with a nice house at Lingmoo, owning more than 10 acres of land 

and lucrative income from his orange orchards. Two of his sons were serving as 

teacher and all younger children were studying in schools and colleges. In addition to 

his own land, he was a tenant of a Bhutia landlord. 

Another successful story is that of 45 years old Ritu Barna Chettri (Household 

No. 97), who was a third generation migrant. His grand father Abi Dal Khulal came 

with his friends from Nepal and stayed in Tumin (a village in east district). After 

marrying the daughter of Mr. Parsu Ram Basnet (cited above) of Lingmoo he shifted 

to his in-laws village, where his father-in-law gifted him a small plot of land. The land 

was too little for his four sons. All his sons, excepting the second one who died 

untimely, were married and settled in Lingmoo. Gorka Bahadur, Jit Bahadur 

(Household Nos. 85 and 86) and father of Ritu Barna Chettri were the tenants of the 

Kazis. Life for Ritu Barna Chettri was very tough at the beginning. Educated upto 

primary level, he once went to Manipur, worked with h,is. friends while staying there 

for ten years in search of a better life. As a result, of his sheer hard work, he was a 

well-established man now owning two houses, one of which was a concrete cemented 

building, and a grocery shop. He also served as a village post-master for some years. 

He bought land but still cultivates the land of the Kazi as a tenant. 
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Another instance of successful establishment was that of Mr. K.B. Karki 

(Genealogy chart of Karki family, Household No. 98). A third generation migrant, 

aged 58, and educated upto class X, he served as a primary teacher earlier. He was a 

very successful businessman owning two big shops at Lingmoo and a big landowner 

with rich cardamom fields. His children were well educated, who studied outside, 

Sikkim. 

If there were a few successful stories there were the cases of failures as well. 

There were many Nepali households, which were still in the lowest rung of economic 

status, landless or marginal farmers and were tenants of the Lepcha, Bhutia, Kazi or 

Nepali landowners. Life for them was not a bed of roses. 45 years old Tek Bahadur 

Chhetri (Household No. 26), although a fourth generation migrant, was still landless; 

he was a sharecropper and tenant of Mr. Nidup Lepcha. For survival he also had to 

serve as an agricultural labourer. His two brothers migrated to Neh and Mangzing, 

two neighbouring villages. Abject poverty in the family had pushed them out. 

Thirty-six years old Kul Bahadur Kamar (Hou.sehold No. 81), a third 

generation migrant, bears yet another story of failure. Studied upto primary level and 

living with his six children and wife, he was the owner of half-an-acre dry land. He 

was a sharecropper of Ghanashyan Khatiwara, a Nepali (Household No. 1). Despite 

the facilities like free education in the form of free textbooks, free uniforms and 

exercise books and a high school in the village itself, his two sons aged fifteen and 

thirteen, dropped out after studying upto class III and IV respectively. Possessing a 

pair of oxen and cows, he had a hard time in meeting his bare necessities for a hand

to-mouth existence. All these instances clearly indicate ·how the degree of 

achievement among the Nepalese in Lingmoo varies. 

(2) Family type and affinal network among Nepalese in Lingmoo 

Like the Lepchas, the nuclear and nuclear extended families were common among the 

Nepalese. I did not find a single joint family among them (Table 5.6). The growing 

preference for nuclear family was clearly evident, as 80.00% of the families were 

nuclear in nature. The same was noticed among the Sherpas and Bhutias as well. 

Among the Nepalese only 3.8% of the households had more than eleven 

members in the family. Even among those Nepalese, who used to have a big family 

previously, as polygyny was commonly in practice, there is an increasing tendency to 
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have smaller families. The modernization and spread of education had a lot to 

contribute to the rising preference for smaller family norms among Nepalese. The 

decline of joint holding of landed property may have also contributed to the trend. It is 

to be noted here that 47.6% and 48.6% of the families among the Nepalese had family 

size in between 1-5 members and 6-10 members respectively (Table 5.7). 

A look at the Table on affinal network (Table 5.5) of the heads of the 

households indicates to a more widespread and broad-based affinal network among 

Nepalese. Unlike Lepchas and Bhutias, whose kinship network was confined to the 
-

locality, 10.9% and 6.4% ofNepali households had affinal network in Nepal and in 

neighbouring state of West Bengal respectively. They had relatives in Darjeeling 

district of West Bengal, and one each had relatives in Assam and Manipur. There 

were some Nepali families in Lingmoo, whose siblings had migrated back to Tarai 

region of Nepal. ,However, it is important to note that none of the families had any 

link with their natal community in the hilly areas of Nepal, from where their 
I 

grandfathers and great grand fathers had migrated to Lingmoo. Those who have 

. migrated to Nepal recently, and settled mostly in Tarai region had a very good affinal 

link with their place of origin, althrough. Born Bahadur Kharka, Chandra Bahadur 

Kharka, Bhim Bahadur Kharka and Harka Bahadur Kharka (Household Nos. 27, 29, 

30 and 69) - all four brothers had their wives from Nepal~ Their paternal uncle, who 
. . 

continued to be in Nepal, had a key role in establishing their affinal relationships. 

However, 18.2% of marriages took place within the village, 34.5% within district and 

29.1% in other districts of Sikkim. Among Sherpas too, two households had affinal 

relations in Nepal, the rest being within the village (36.4%), within district (40.9%) 

and 13.6% in other districts ofSikkim (Table 5.5). 

Socio-Economic Status of the Lepchas, Bhutias, and Nepalese of Lingmoo 

(1) Educational status 

Education is an important indicator of socio-economic status. A look at the 

community-wise enrolment in Lingmoo secondary school (Table 5.8), which is the 

only High School in the village, would reveal that the Nepalese have marched ahead 

of the other two communities during the last four years. 
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Table 5.8: Community-wise enrolment in Lingmoo Secondary School (1995-98) 

Sl..No. Ethnic Group 1995 -1996 1997 "' 1998 

1. Lepchas 31 37 30 33 
(7.0) (8.0) (6.4) (7.3) 

2. Bhutias 13 17 20 15 
(3.0) (3.5) (4.3) (3.3) 

3. Nepalese 370 390 389 378 
(83.52) (82.27) (83.41) (83.61) 

4. Sherpas 25 27 24 19 
(5.6) (5.6) . (5.1) (4.2) 

5. Others 04 03 03 07 
(0.9) (0.6) (0.7) (1.6) 

Total 443 474 466 453 

(100.00) (100.00) (100.00) (100.00) 

Source: Office ofthe Head Master, Lingmoo Secondry School. 

The enrolment of the Lepcha students was not proportionate to its population 

ratio, which .was (13%) (Table 5.2). The enrolment of Lepcha students was 7% in 

1995 and 8 % in 1996. But the percentage share gradually declined to 6.4 % in 1997 

and 7.3% in 1998. The enrolment ofBhutia students was the highest in 1997 at 4.3%. 

In addition, some children of Bhutias families were studying out in public schools in 

Gangtok, Singtam and Kalimpong, even th9ugh they constituted a numerically 

insignificant part of the total population in Lingmoo. None of the 41 Lepcha families 

had sent their children out in the public schools. Hence, the original settlers of 

Lingmoo, the Lepchas, ha~ a very dismal performance in the field of education. On 

the contrary, the Nepalese have shown their alertness in availing of the benefit of free 

educational opportunities provided by the state government. The Nepali students 

comprised 83.6% of total enrolment in 1998 in Lingmoo Secondary School. The 

Nepali students maintained their percentage share over the last four years. The share 

of the Sherpas in school enrolment remained more or _less the same except in 1998, 

when it slightly declined (4.2%). 

Table 5.9 gives us the levels of education among different communities and 

age· groups. One may get a pyramidal structure while examining the levels of 

education. The Table 5.9 shows that the highest percentage of the literate people 



Table 5.9: 

Sl. Educational 
No. Level 

Batchelor 
I. Degree 

(B.A., 
B.Sc., 
B.Com. 

2. Higher 
Secondary 

3. UptoSchool 
Final 

4. Upto Class 
VIII 

5. Literates 
Upto Class 
v 

6. Monastic& 
Sanskritik 
Education 

Total 
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Community and age-wise Educational Break-up (excluding Minors 
and Illiterates) 

Age Lepcha Bhutia Sherpa Napalese Total 
Group_ 

15-30 I - - 14 15 
16 (2.19) 

30+ - - - I 15 I 

15-30 03 02 02 17 24 
0 (12.5) 4 (12.5) (16.25) 22 (65.6) 32 (4.38) 

30+ 01 02 - 05 08 
6-14 03 01 04 
15-29 15 23 (31.9) 02 06 (8.3) 03 (4.1) 26 40 (55.5} 46 72 (9.57) 
30+ 04 04 12 20 
50+ 01 - 01 02 
6-14 03 07 19 29 
15-29 II 19 (18.0) 04 14(13.3) 02 ( 1.9) 43 70 (66.6) 60 105(14.40) 
30+ 04 02 06 12 
50+ 01 01 02 04 
6-14 53 10 32 124 219 
15-29 32 105(22.1) 03 17 (3.5) 22 68(14.3) 93 283 (59.8) !50 
30+ 18 04 12 49 83 473(64.88) 
50+ 02 - 02 17 21 
6-14 02 01 - 03 
15-29 01 13 (41.9) - - 01 (13.2) 03 15 (48.3) 04 31 (4.25) 
30+ 01 01 02 (6.4) - 04 06 
50+ 09 01 - 08 18 

165 43 76 445 729 
(22.6) (5.89) (10.4) (61.04) (100.00) 

Source : Field Work, 1996 

( 64.88%) had studied only at the primary level. 14.40% of total literate studied upto 

class VIII. People having higher education among all communities of Lingmoo were 

very few with only 2.19% graduates of the total literates. 4.38% of total literates had 

education upto the Higher Secondary level and 9.57% had studied upto the school 

fmallevel. Community-wise, ,the Lepchas accounted for 22.6%, the Bhutias .(5.89%) 

and Sherpas (10.4%) of the total literates. The Nepalese accounted for the highest 

percentage of 61.04% of the total literates. The Nepalese figured on top of all levels 

of education. One positive sign was that the rate of enrolment of the children in the 6-

14 age group was on the rise among all communities. Even in matters of early 

enrolment the Nepalese outscored the other communitie~. -

One noticeable feature of educational sc-en~o in Lingmoo was loss of interest 

m monastic/sanskritic education among younger generations in all three major 

communities. Although 4.25% of total literate had this kind of traditional education, 
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the interest among the younger age groups was clearly on the decline. This was 

happening despite the fact that monastic education was highly valued by the Buddhist 

Bhutias and Lepchas. A pragmatic calculation was possibly working in the minds of 

those Lepchas and Bhutias, who wanted to see education as a means of getting a job 

in the modern sectors. 

Earlier, for the Buddhist families it was a must to send the second male child 

for becoming a monk. Now there was no such obligation; the Buddhists too could 

freely opt for modern education. We, thus, could notice that there was a sharp decline 

of children going for religious education. Only 3 children from LepcJ:la Community 

and 3 from Nepalese community upto the age of 29 were having religious education. 

This loss of interest in religious education and an increasing awareness for availing 

the advantage of modem education could be the reasons for increasing number of 

enrolment in Lingmoo Secondary School. It is worth mentioning here that the 

education department of the state government has made education free and even the 

, textbooks and exercise books are supplied free of cost to the students upto Class XII. 

Free uniforms are supplied upto class V. Consequently, although the literacy rate 

among all communities is on rise, the achievement in higher education is nothing 

encouragmg. 

(2) Constraints in higher education 

The low score in higher education level may be attributed to a high rate of dropouts. 

The lack of awareness among parents, poverty, transportation problem may have 

contributed to the students not pursuing higher education. There was only one High 

School at Lingmoo and the students had to walk a long distance from the fur-flung 

villages to reach the schoql. Among the Lepchas, alcoholism was socially recognized 

and not considered a taboo in general. The youths too were seen consuming 'Chiang' 

(chi), a fermented millet and alcoholic liquor. A qualified leadership, which could 

have motivated the youths for education, was also absent among the Lepchas. In the 

Lepcha hamlet of upper Lingmoo, there was only one graduate, working as a Lepcha 

language teacher in a school, three each had passed Higher Secondary and School 

Final. But in lower hamlet, there was none who has passed the School Final 

examinations. However, the educated youths, whatever may be their number, were the 

soillce, of inspiration for the children to go for education. Recently there was an effort 
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at the State level to revive and maintain Lepcha culture.The organisation like 

'Rongyong mutanchi Rong Tarjum', i.e. Sikkim Lepcha Progressive Association was 

created, with the objective to organise the Lepchas and inject in them a sense of 

awareness and pride for the Lepcha tradition and culture. The block level branch of 

the said association was recently opened in Lingmoo. But according to the president 

· Mr. Samdup Lepcha, the response from the Lepcha community in general was not 

very encouraging. He cited lack- of education and ignorance as the responsible factors. 

The educated Lepcha youths, however, were showing some positive responses to the 

programmes of the Lepcha Youth Association. 

The traditional higher or privileged social position of Nepali Bahuns and 

Chettries may be attributed to their better achievement in the field of education. Their 

early exposure to relatively modem Nepali society may have equipped them with the 

ability to make the best use of the material resources at their diaposal. Migration itself 

can be interpreted as a positive move for social and economic betterment. Being 

migrants and because of ·their better control over human resources, the Nepalese 

succeeded in outscoring the autochthonous Bhutia-Lepchas in their race for economic 

and social development. To have an atmosphere c<>nducive to education- of the 

children, the non-consumption of alcohol at home have helped the Nepali children a 

great deal. But in contrast, the habitual indulgence of Lepchas in Chiang (Jaat) or 

Rakshi (liquor) alongwith their religious freedom in regard to these consumption have 

definitely affected their economic status as· well as the educational achievement of 

their children to a large extent. 

(3) Land and income 

Besides education, land and income are other important yardsticks to measure one's 

socio-economic status. However, reliability of th~se data is always doubtful, since for 

fear of income tax and Tenancy Act the informants hesitate to disclose the accurate 

data on property and income. The income certificate at the disposal of the household 

heads also seems to be fake smce the recorded income often does not match with the 

life style of the person in question. Although I have tried to get closer to the actual 

figures by cross checking and by establishing gqod rapport with the respondents, I · 

don't claim cent percent accuracy. 
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Table 5.10: Distribution ofhouseholds according to annual income and community 

SL. Income (in Rs. per annum) Ethnic Groups 

Lepchas Bhutias Sherpas Nepalese 

1 Upto-4000 14 (34.1) 02 (20.00) 12 (54.6) 49 (46 .. 7) 

2 4001-6000 13 (31.8) 03 (30.00) 05 (22.8) 19(18.0) 

3 6001-9000 07 (17.0) 01 (10.00) 02 (9.0 ) 11 (10.5) 

4 9001-12000 04 (9.8) - 01 (4.6 ) 03 (2.9) 

5 12001- 1500 - -
6 15001-29000 - - 02 (9.0) 05 (4.8) 

7 30000 + 03 (7.3) 04 (40.00) - 15 (14.2) 

Total 41 (100) 10 (100) 22 (100) 105 (100) 

Source: Fieldwork, 1996 

Table 5.11: Distribution of households according to community and landholding size 

SL. Ethnic Size of land holdings (in acres) 
No. Group 

.... -.. - r 
- <: J .!I : ~~ .3- , ' .::.·~ t Total - - la~d[e~s o- ~· ;. ~·5- !) 5·6- 10 -10·5'-;20 .:to-t 

01 Lepchas - 13 19 06 02 . 01 41 
(31.7) (46.3) (14.7) ( 4.9) (2.4) (100) 

•, 

02 Bhutias - 03 02 01 01 03 10 
(30.00) (20.00) (10.00) (10.00) (30.00) (100.00) 

03 Nepalese 16 40 29 10 08 02 105 
(15.2) (38.1) (27.7) ( 9.5) ( 7.6 ) ( 1.9 ) (100) 

04 Sherpas 8 06 07 01 - - 22 
(36.4) (27.3) (31.8) ( 4.5 ) - - (I 00) 

Source: Fieldwork, 1996 

A simultaneous look at Tables 5.10 and 5.11 on annual income of the heads of 

the households and size of holdings would reveal that a large majority (i.e., 66%) of 

the Lepcha households falls in the two lowest income groups. About 34% of the 
' 

Lepcha households had an annual income of less than Rs. 4000 and another 32% had 

an annual income varying between Rs.4000/- and Rs. 6000/-, although none of the 
I 

-Lepcha households was landless. Another 27% of the Lepcha households had middle 
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level income varying between Rs. 6000 and 12000/-, and only about 7% of the 

households were in the highest income category with more than Rs. 30,000/- per 

annwn. Those in the highest category included two-government servants and a big 

landowner. In contrast, the Bhutias, although nwnerically a minority in the area, 

presents a totally different picture. 40% of the Bhutia households were in the higher 

income groups and the rest were somewhere in the lower income categories. The 

majority (54.6%) of the Sherpas were in the lowest rung of the income ladder. The 

nwnerically dominant Nepali community did not present a better scenario. A large 

section of the Nepali households (i.e. 46.7%) occupied the lowest of the income 

categories. Only 14.2% of them belonged to highest income group. The rest were 

somewhere in the middle rung of the income ladder. 

The Table (No. 5.11) about land holding pattern shows that among the 

Lepchas, who were the earliest inhabitants in the region, none was land-less. 

However, a significant portion of the Lepcha households (31. 7%) were the marginal 

land owners with an average holding of less than 2.5 acres. The largest section of the 

Lepcha households (46.3%) could be termed as small farmers with 2.5 to 5 acres of 

land. Only 3 household heads owned more than 10.5 acres of land. Mr. Samdup 

Lepcha · was one of the big landowner possessing more than 20 acres of land. The 

Bhutias shows a drastically different picture. None of them were landl~ss and a 

significant 30% belonged to highest land categories possessing more than 20 acres·of 

land. 

The relationship between size of holding and income could be understood by 

examining the case of the Nepalese. Among them it was found that the proportion of 

households with ·marginal and small-holding was almost same as the proportion of 

households in the lowest income categories. The large majority of the Nepali 

households were small landowners, holding upto 5 acres of land. Despite being 

numerically dominant communities only 1.9% of the Nepali households could be 

placed in the big land-holding category. In case of Nepalese size of holding and 

income do not always tally. Thus, while only 1.9% of the Nepali Households were in 

the biggest land holding c~tegory, 14.2% per cent of them constituted the highest 

income group. It indicates that income does not d~pend on land only. Because of their 

greater access to hwnan resources the Nepalese explore many areas other than 

agriculture for a greater control over material resources. They have access to 

government service, they do cattle re~g while owning large number 'Goths' 
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thereby dealing. with dairy products like butter, gee etc., which was a very lucrative 

business. Besides, a growing trend among the Nepalese is to own a grocery shops 

(which earlier was domain of the plainsmen); they owned seven shops in the Lingmoo 

Kolthan:g. Although the ~iharis and Marwaris are known to have generally controlled 

business in the state, they have not yet penetrated into Lingmoo proper. 

Among the· Sherpas 36.4% of the households were landless and none 

possessed more than 6 acres of land. The landless mostly included the first generation 

migrants· :£tom Nepal and those, ·who inspite of settling for many generations, could 

not keep pace with, the demands of the competitive society. Even in terms of 

productive use of land the Sherpas lagged behind the Nepalese. Because of their 

ability' to work hard the Nepalese, even with a small plot of land on lease and with 

low consumption pattern, were able to sustain themselves. 

(4) Occupational distribution 

Lirigmoo being an agrarian economy, land is an important source of income and 

livelihood of the people living in the region. Most of the people, irrespective of caste 

and community, were directly or indirectly dependent on land for their livelihood. 

Table 5.12 would tell us that 39.2% of Lepcha household-heads were 

cultivating owners. A slightly higher pe~centage of them ( 44%) belonged to owner

sharecropper-wage labour category. It is interesting to mention here that none of the 

Lepcha households was tenant or sharecropper of the Bhutias or Nepalese. A Lepcha 

tenant and sharecropper had leased in land of the Lepchas only. The term 'wage

labourer' here needs a little explanation. It does not include agricultural labourer 

alone but includes the masons, carpenters, and others engaged in house construction 

on daily wage basis. The agricultural operation was normally done with mutual 

exchange of labour (a system kiiown as parma) among neighbours or with those in the 
' 

periphery. Such mutual exchange of labour among the Nepalese and the Lepchas was 

very rare, although it was not totally absent. Like the Nepalese the Bhutias too .had 

ventured outside the agricultural sector. 50% of Bhutia households were either non

cultivating owners, government employees, or government employees also owning 

small business like bar-shop. Unlike the Nepalese, the Sherpas had little variation in 

their occupational pattern; their economic activities were cofmed to agriculture alone. 
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Table 5.12: Occupation of the household heads 

Sl. Occupational Ethnic Group and Percentage 
No. Category 

Lepchas Bhutias Nepalese Sherpas 

1. Cultivating Owner 16 (39.02) 02 (20.00) 40 (38.00) 07 (31.8) 
2. Cultivating Owner 

cum 18 (43.9) 02 (20.00) 06 ( 5.7) 02 ( 9.0 ) 
Share-cropper'cum 
wage-Labourer 

3. Cultivating Owner-
Share- Cropper 01 (10.00) 17 (16.2) 01 ( 4.6 ) 
-Tenarit 

4. Tenant cum Wage 
Labourer 13 (12.4) 8 (36.4) 

5. Cultivating Owner-
Tenant 01(2.4) 15 (14.3) 01 ( 4.6) 

6. Wage Labourer-Share- 01 ( 4.6) 
Cropper-Tenant 

7. Cultivating Owner. 
cum 0~ (7.3) 02 ( 1.9) 02 ( 9.0) 
Lessor 

8. Non-Cultivating 
Owner 01 (10.00) 
and Minor Business as 
Bar Shop and Tea Stall 

9. Cultivating Owner-
Lessor 01 ( 2.4) 02 (20.00) 03 ( 2.9) 
Business 

10. Government 
Service 2 ( 4.9) . 02 (20.00) 09 ( 8.6) 
Total 41(100.00) 10(100.00) 105(1 00.00) 22 (100.00) 

Source : Fieldwork, 1996 

Government service is viewed by the people as the most lucrative occupation and 

. therefore carries high status in society. Here again, the Nepalese and Bhutias present a 

better picture than the Lepchas. Education is the most important means for having a 

secure employment in the government sector and the Lepchas with little access to 

education fmd it very difficult to find an entry into-this sector, despite having the 

reservation facility. The government sector offered jobs in schools and colleges, 

health, offices, development programmes, police etc. Only two Lepchas from the area 

of my field study were employed in government service, one as a Lepcha Language 

teacher in a school and another as a forest guard. 
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(5) Cultural difference among the communities 

The Nepalese in Sikkim are mostly the migrants, early as well as recent whereas the 

Lepcha-Bhutias are the original inhabitants. The migrant Nepalese have risen to the 

place of prominence in the field of econOJ?Y, society and polity of the State ~d now 

they constitute an integral part of its civil ~ociety. They now occupy a position at par 

with the Lepcha-Bhutias in terms of their economic status.9 Since the Nepalese, 

Lepchas and Bhutias have lived side by side for so many years, they have created a 

common ground for their economic, social and political interaction. Although they 

largely have a relationship of good understanding loaded with fellow feeling they are 

far from being assimilated. 

In Lingmoo, the difference in religiqus ethos of Buddhism and Hinduism was 

responsible for different life styles followed by the Lepchas and the Hindu Nepalese. 

Chie Nakane in her study in a village called Pabyuk in east Sikkim in 1955 remarked 

that "inspite qf having same technology of cultivation, Nepalese with their even poor 

resources than Lepchas-Bhutias could produce much higher and consumes much 

lower". She further remarked that the Nepalese with recognized institution of 

polygyny, marriage for them means acquisition of more labour, 10 for agricultural 

activities. However, this might be true previously when land was plentily available. 

But now, even when reality has changed, when there is population pressure and 

fragmentation of land, polygyny continued to be in practice in Lingmoo. Thus, 

Gambir Singh Xarki (Household No. 25) had three wives, Man Bahadur Gurung 

(Household No. 35} had two wives, Rudra Bahadur Karki (Household No.45) had two 

wives, Teka Ram Dahal (Household No. 54) had two wives, Kali Bahadur Barakoti 

(Household No. 94) had two wives and Mitra Bahadur Acharya (Household No. 77) 

had two wives. 

A very remarkable difference was noticed in the work habits of the Nepalese 

on the one hand and the Lepchas on the other. When the Nepalese could engage 

themselves in all kinds of work of a manual labourer like agricultural labourer, road 

construction, building construction, sawing etc. the Lepcha and Bhutia peasants were 

found reluctant to go beyond their traditional set of works confmed to their villages 

and their periphery. Among the 25 labourers engaged on muster-roll basis in RD.D. 
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department in Lingmoo for road repairing and construction, I did not fmd a single 

' Lepcha or Bhutia labourer. 

The Bhuddist Bhutia- Lepchas had an expensive consumption pattern. They 

were in the habit of spending beyond their abilities at the rites and rituals performed at 

death and marriage. The Lepchas were required to meet their social obligations like 

donations in cash and kind. like millet, rice,. oil etc._ during occasional festivals at 

'Gumpa' (monastery). The common habit of consumption. of alcohol and meat at 

death and marriage related ceremonies make their living very expensive. In contrast, 

the expenditure in Nepalese marriage is negligible. The institution of bride price and 

lavish wedding feasts that include high consumption of meat and alcohol among 

Lepchas swallow up their accumulated wealth and make them indebted. The Nepalese 

follow a few Hindu festivals, the main being Dasai, Tihar, where the expenditure is 

quite less. Consumption of alcohol and meat is tabooed, especially among the higher 

caste Nepalese. But a new trend, that of using liquor and meat during son's marriage, 

had developed among well off Chettris. The Bahuns too do not use these. However 

for the Nepalese belonging to Mongoloid ethnic stock, like Lirnboo, Rai, Tamang, 

Gurung etc., liquor or meat are not tabooed. 

(6) Land alienation 

Perhaps it is such lavish expenditure on various social occasions that led the Lepchas 

to sell or mortgage their lands, which had gradually fallen in the hands of the Bhutias 

or Nepalese. The purchase of land owned by the Lepcha-Bhutias by the Nepalese has 

been legally forbidden by the Revenue Order No. 1 of 1917. However, the alienation 

of Lepcha lands in Lingmoo had not been discontinued completely. There were cases 

when a section of illiterate and impoverished Lepchas, who were indebted as well, 

were lured with meager cash and persuaded by the economically dominant Bhutias 

and Nepalese to sell their land. One can cite the instance of late Passang Gyalpo 

Lepcha who had given his land to a Chettri (Nepali) for Rs. 600/- only. A document 

was made with mutual understanding. After the death of Mr. Passang Gyalpo Lepcha, 

his twenty-eight years old son Yangpa Lepcha, said that 'Mr. Chettri encroached 

beyond the demarcated land. A case was filed in District Court. Mr. Chettri's 

advocate told Mr. Lepcha to return all the expenditure incurred by Mr. Chettri in 

·constructing two houses on the land. Mr. L~pcha was left with no choice but to make 
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a compromise. Mr. Lepcha commented 'Rich can do anything as they like'. Another 

instance to cite was that of Mr. Nidup Lepcha, whose land had been encroached by a 

Nepali. Although it is said that the land was transferred on the basis of an 

understanding many feel that it was a case of forgery. 'Such a tendency seems 

unavoidable in a plural society in which the various groups have entirely different 

values and ways oflife' 11 

(7) Ethnic Boundary -Its Maintenance 

Language being the hallmark of cultural identity the three dominant communities had 

retained their respective languages. Since the Nepalese are numerically dominant, 

Nepali has become the lingua franca of all communities in Lingmoo, as in other parts 

of Sikkim. Nepali is widely spoken in urban areas and by the people who move in and 
-

out of the state. In the neighbouring Darjeeling hills, where the Nepalese predominate, 

and iri neighbouring Nepal, Nepali is most widely spoken language. Moreover, the 

richness of Nepali literature had given the language a wider acceptability. Despite the 

omnipres.ence of Nepali language}he,- Lepchas and Bhutias in Lingmoo and in other 

parts of the state have been able to preserve their language by way of using their 

respective languages as a means of communication within their own communities. 

The Lepcha, Bhutia, Nepali and Limboo languages are taught in schools in the state 

and the education department has provided language teachers for the schools. The 

traditional dance forms of the Lepchas, Bhutias, Nepalese and Limboos are performed 

· by the school children during Independence day celebration, which contribute_d a little 

in retaining an awareness about their culture, which, otherwise, might have been 

forgotten amidst dominant Nepali culture. 

The Nepalese find it very difficult to learn the Lepcha language, which has a 

very complex structure but the Lepchas and Bhutias are much more· successful in 

learning Nepali. Apart from ease· or difficulty involved in learning a language, the 

factor that facilitates the spread of a language in its essence or necessity in terms of 

means of communication and literary market. On all these counts Nepali has 

outscored the other native languages in the state. 

The dress code is another factor, which has helped the major communities in 

retaining their district cultural boundaries. Although, the dress of males of all these 

three communities has been westernized ~ wearing of pant and shirt has become 
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common, the males of older generations have maintained their traditional dresses. The 

women too have maintained their distinct identity in terms of dress; none of the 

Lepcha or Bhutia women wears sari which is so .commonly used by the Nepali 

women. The Nepali women of older generation wear Gunuin (sari) and Chaubandi 

Chole (blouse). By being influenced by the Bhutia dress pattern, the Lepcha women 

now wear Bokhu whereas their traditional dress was Thokrodum. Very few women of 

new generations now wear their ethnic dresses. The dress of younger girls in all 

communities was either westernized or Indianized as Salwar-Kameej and jeans had 

become very popular with them. 

Inter-community marriages were very rare. One Bhutia man, Mr. Tshering 

Bhutia, a government employ~e, had married a Nepali woman, a teacher in a village 

school. This was, however, after the man had divorced his first wife, who was a 

Bhutia. There was another case where Ad\mg Lepcha married a Nepali woman. Both 

these Nepali women belonged to Rai ethnic stock of the Nepalese. There were two 

other cases where Lepcha men had married Bhutia women. Chong Pintso Lepcha 

(Household No. 19) and Lendup Lepcha (Household No. 37) married Bhutia women. 

Mingma Tshering Lepcha (Household No. 1 0) married a Sherpa woman. Despite 
.• 

having a common religious bond and sharing similar values and ethos,,. the 
./ 

intermarriage between the Bhutias and Lepchas was not common in Lingmob. There 
. . 

was not a single case where a high caste Nepali had established marital relationship 

with the Lepchas or Bhutias. 

The social inter-relationship between the three communities depends on the 

economic status too. I could observe that the households with low economic status, 

who had to bear other indices of backwardness simultaneously, had confined their 

interaction within their ethnic community in and around the village. But ~e well-to

do households among the Lepchas, Bhutias and Nepalese, where members were 

educated and had some exposure to the larger society, had shown an inclination for 

free interaction. Marriages, religious festivals and other social occasions continued to 

be largely intra-community affairs, although there was a new trend of inviting 

members of other communities as well. The higher· caste Nepalese generally 

considered the Lepchas and Bhutias as beef eaters and unclean. In Bhutia-Lepcha 

houses, during marriages and death rituals or on other occasions, when members of all 

ethnic communities may also gather, a separate cooking arrangement is made for the 

Nepali guests. On such o·ccasions food is prepared by the Nepali upper caste cooks. 
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Except for a very few cases of mutual exchange of agricultural labour, which is 

locally called Parma, between the Nepalese and the Lepchas living in the periphery, 

all agricultural operations are managed by the members of the same community. A 

common feature of the well-to-do households in all the three communities was that 

they all sued to keep a Gotha/a (cowherd) from Nepal. The cowherds were appointed 

on annual contract. They had to help their masters in agricultural operation, especially 

in the cardamom fields, which were normally managed with such attached labourers. 

(8) Caste and religious associations 

The Bhutias being numerically insignificant in Lingmoo, there was no such thing as 

village level Bhutia association but two Bhutias households were members of 

Ravangla (Sub-Division) Tribal Association called Kidu. This was a branch of the 

state level Tribal organization for which the members have to make a monthly 

contribution of Rs. 51- each. It was ail organization, set up for the welfare of the 

Bhutias in the state. 

Earlier in this chapter we have discussed about the village level association, 

Tarjum, of the Lepchas in Lingmoo. Besides Tarjum there was a block level branch of 

Sikkim Lepcha Association called Renzong Mutanchi Rong Tarjum, for which each 

constituting family has to ·make a monthly contribution of Rs. 5/-. The nioney thus 

accummulated is divided on 50-50 basis between the local branch office of the 

organisation and the Central Executive Body at Gangtok. The aim of the Association 

was to revive Lepcha culture and bring an awareness among them about their rich 

tradition and culture. 

The Sherpas of Lingmoo too had their own association called Sherpa Samaj. 

The contribution they make -is utilized for buying utensils, which are lent out on 

payment to those who needed these during various social occasions like marriage and 

death. Annual payment was must. For performing community pujas as Sansari puja 

and Deywali, each family has to contribute Rs. 50/- and 5 k.gs. of millet for making 

Chiang (fermented millet). 

Besides,-there were three clubs, namely, Sungava Club, Indrani Club in upper 

Kolthang and Jan-Jagrithi Club in Lingmoo Tokday, all headed and dominated by the 

Nepalese. Unlike Tarjum, Kidu and Sherpa Samaj associations, which were to protect 

the interests of particular ethnic communities, the clubs controlled by the Nepalese 
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were for nurturing the cultural, sports talents of the youths of all ethnic communities 

and was a kind of social welfare associations. 

(9) Ethnicity - its manifestation 

To elicit the multiple discernible criteria of ethnicity, stable as well as transient in 

various combinations, and how they manifest according to the situation, I would like 

to illustrate two case studies from Lingmoo. Although there was no such thing a,s 

ethnic tension in Lingmoo there were the situations, when 'we' feeling of a particular 

ethnic group came to the surface. One such incident occurred on 7th June 1996 during 

my stay at Lingmoo. A Nepali primary school teacher from the village itself was 

beaten up ruthlessly by a group of Lepchas in the school compound on charge of 

mishandling a Lepcha girl student of class III. Mr. Chhetri, the teacher in question, 

filed a case in the district court. The Lepcha youths approached the Sikkim Lepcha 

Association, Renzong Mutanchi Rong Tarjum at Gangtok, for support and the 

Association stood by the Lepchas with legal advice. Later Mr. Chhetri had to pay ,the 

compensation according to the verdict of the Court. Although, the grievances of the 

Lepchas were not targeted against the Nepalese as a whole and as such it was not a 

case of ethnic-tension, the incident demonstrated how th~ 'we' feelings among ~e 

Lepchas could work to organise the community at a time of attack on their rights. The 

incident also demonstrates that there is a 'feeling of difference' among the 

communities, suppressed in the collective consciousness in normal situation, which 

comes out in the open in the form of ethnic action or some kind of animocity against 

another community. 

Another instance of inter-ethnic stress took place~in 1988, after the Gram 

Panchayat election. Mr. M.M. Chettri and Mr. S.K. Basnet (both Nepali) were the 

President and General Secretary of the Gram Panchayat. Mr. Ugen Rapgyal (a Bhutia 

Kazi), as the people alleged, had backed the President, Mr. M.M. Chettri. On certain 

points of misunderstanding between them, Mr. Basnet claimed to have gone to 

Gangtok and told the Chief Minister "Democracy has come all over India but not in 

Lingmoo''. The influence of Mr Rapgyal on Mr Chettri generated anger in a section 

of the local Nepalese, who planned to organize ·a 'black flag' in protest. A Nepali 

teacher, a close friend of Mr. Kazi, recalls'that the angry section ofthe Nepalese used 

to avoid him and branded him as one 'belonging to Kazi's party'. 
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It was after 1993-Gram Panchayat election, that there was no. unanimous 

candidate for the post of Presidentship. Mr. Rapgyal and Mr. M.M. Chettri were the 

aspiring candidates. The Nepali elected representatives in the Gram Panchayat were 

sworn in_ the name of 'Gita' -the Hindu scripture. They persuaded one Bhutia lady 

representative not to support Mr. Rapgyal. The situation became very tense and there 

was a lot of horse-trading to form the majority. After the swearing in ceremony, the 

same evening, the Bhutia lady elected candidate switched over to Mr. Rapgyal's 

group, who finally managed to be the President. However, he could not complete his 

five years term. A vote of no confidence was moved later on, when only Mrs. Bhutia 

supported him. Another candidate Mr. Basnet, with the support of a few Nepali 

members, was elected as the new President and continued in the office till there was a 
I 

fresh election in l997.This case also gives an indication ofthe fact that ethnicity finds 

a 'playing ground' in politics. To place the correlation in other way around, it would 

not be wrong to suggest that power politics does provoke the ethnic feelings of the 

people. 

The normative behaviour of people, belonging to various linguistic groups, is 

apparently stress free. But when sometimes they fight among themselves or get 

charged with a feeling of relative deprivation, language becomes an issue of arousing 

ethnic feelings. The discriptive terms coined by the members of an ethnic group 

ethnomethodologically often speak for an ethnic mind. Such terms are representatives 

of, the collective consciousness of a community about another community. In 

Lingmoo, the Lepchas commonly call the Nepalese as Cham-Chet Bandabu, meaning 

a person who has shaved his hair. It may be mentioned here that the higher caste 

Nepalese keep portion of their hair in middle of the head. The other terms used for the 

Nepalese by the Lepchas are Hursuk moong, which means devil of another country 

and Kum-cho-mu, meaning shreweti peopie. Another term used by the Lepchas to 

refer to the Nepalese is Loom Chong, meaning people from mountainous area, which 

is not necessarily derogatory. The Nepalese also retaliate By using the derogatory 

terms like Lapche and Sino-Khanay (defile-eaters) for the Lepchas and Giddha 

(vulture) to Bhutias as they. are fond of meat. Often ·the members of an ethnic 

community are restrained not to use these terms ~f reference. But these are a part of 

their ethnic knowledge and commonly shared feelings and therefore sometimes find 

spontaneous expression, as an expression of hatred. 
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To- 'sum-up, Sikkim, which traditionally had a strong tradition of Tibetan 

culture is now facing a strong influence of Nepali culture. The difference in the their 

cultural traditions of the Lepcha-Bhutias on the one had and the Nepalese on the other 

causes considerable tension. The cultural and soCial gap between these two groups of 

people in the state is too great to allow them to be assimilated. 12 The outlooks of 

people are not similar always. The younger generations, which are educated and have 

the necessary exposure to the wider world arid the mass media, have an opportunity to 

develop a mass culture. But the traditional barrier between, the Lepcha-Bhutia on the 

one-hand and the Nepalese on the other is still so great and rigidly maintained that a 

cultural unity, not to speak of cultural assimilation, seems to be an impossibility. 

A report on Yangang 

(1) Location 

Sandwiched between Neh-Broom busty and Ravangla, the sub-division head quarter, 

Yangang lies 30 kms. away from Singtam. Like Lingmoo, administratively it is 

divided into four revenue blocks, which together form Yangang-Rangang Panchayat 

Unit. It is surrounded on th~ east by Neh Broom busty, on the west by Ravangla, on 

the north by the reserve forests and on the south by villages called Sangmu and 

Namprik. The Bhutia households I have studied fall in Salemthapg and Dumpattam 

hamlets under Rangang-Yangang blocks, which are inhabited overwhelmingly by the 

Bhutias, although one could find some Nepali households as well. · 

The word Y angang appears to have a Bhutia origin. The relevant folk story 

goes like this. A Buddhist monk, while crossing the forest was very exhausted and 

reached this place for rest. As he arrived here he uttered ki-yanga i.e. place of joy or 

peace. It is also interpreted as 'Ridge of the Fortune'. However, in absence of any 

written document nobody could be sure about the explanations. 

(2) Households and population 

For my study in Y angang, I planned to cover ~ 1 households, which had a total 

population of 312, of which 51% were male and 49% female (Table 5.13). One was 

~epcha household and two households, which claimed to be the Bhutia (which were 
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in fact Lepcha, a's could be guessed from their clan) were kept outside the scope of my 

study. By religion, all of these households were Buddhist. 

Table 5.13: Households and sex-wise break-up of population studied in Yangang 

Sl. Ethnic Total 
H.H. Male Female Total 

No. Groups Population Population Population 

. 
1 Bhutia 48 147 143 290 

(50.7) (49.3) (100.00) 
2 Lepcha 03 12 10 22 

(54.5) (45.5) (100.00) 
Total 51 159 153 312 

(51.00) (49.00) (100.00) 

Table 5.14: Clan-wise distribution ofBhutia households 

Sl.No. Clan Total No. ofHouseholds 

01. Gen Sarpa 12 

02. Phenpu Nadipa 11 

03. Chechu-tharpa 08 

04. Nam-Changkup 06 

05. Phenpu-Lhasungpa 04 

06. Sang darpa 03 

07. Ethenpa 01 

08. Assampa 01 

09. Lab rang 02 

Total 48 
Source: Fieldwork, 1996 

(3) The Bhutia clans 

In Yangang, 48 Bhutia households were divided into nine different clans (Table 5.14). 

Though some of them belonged to the same clan, they could not trace their 

genealogical link among themselves. The settlement pattern shows that a Bhutia 
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hamlet was actually a cluster of households belonging to a particular clan. They were 

divided into 16 patrilinial kin groups. The genealogical relationship among these 

groups was traceable as is indicated in the genealogical chart of the Bhutias of 

Yangang. 

Unlike the Nepalese in Lingmoo, most of whom could trace out their history 

of migration, the Bhutias of Y angang couldn't trace out the exact or even tentative 

year of their migration to this village. However, those who were third and fourth 

generation migrants had come from other parts of Sikkim. 

From whatever information I could gather from the elderly people in the 

village about the history of migration it appeared that the clans like Gensarpa and 

Phenpu-Nadipa were the first settlers in this region. All eleven households belonging 

to Phenpu-Nadipa-clan could trace out their genealogical relationship. Only those 

households, which had settled in Y angang and their genealogical link was taken into 

account in preparing the genealogical chart ofBhutias (Chart No. 1). 

The Gensarpas (Charts 2.a & b) claimed to be the earliest settlers in Yangang, 

though they couldn't exactly trace their link. The Gensarpa (Chart 2.c) were the third 

generation migrants from Lingee, a village in south Sikkim. The Gensarpa (Chart 

2.d), headed by Top Tshering Bhutia, was the first generation migrant from 

Sangmu.The Namkarpas or Namchangkup (Chart 3.a) could not trace the year of 

migration but Passang Bhutia and Chung Chung Bhutia (Chart 3.b) were the second 

generation migrants. Their father had migrated from Barfang of south Sikkim. Two 

households, headed by Kunjang Namgyal Bhutia and Chong Namgyal Bhutia (Chart 

3.c) were the third generation migrants. Their grand father came here as head Lama of 

the Gumpa (monastery) from west Sikkim. 

The members of Chechu-tharpa clan (Chart no. 4) were the third and fourth 

generation migrants from west Sikkim and all eight households could trace their 

genealogical relationship. 

The members of Phenpu-Lhasungpa clan (Chart 5) came to Yangang four to 

five generations back from Sosing (South Sikkim). Datche Bhutia (Household No. 14) 

was the Dorjee-Lopen (Head Lama) of Yangang Gumpa. They still maintained link 

with their relatives in natal village. Before embracipg Buddhism, they were the priests 

to carry out funeral rites and various other rituals. 

The Sangdarpas (Chart 6) were the second-generation migrants from Lingmoo 

·village in South Sikkim. There was one household belonging to Ethenpa clan, (Chart 
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7) who migrated.from Sosing, a village in south Sikkim as Khu-ma of Mr. Chongen 

Lama (Gensarpa Household No. 46). So, he ha~ no relations from his father's side. 

There was one household belonging to Assampa clan. He was the first generation 

migrant from Bis-thang (West Sikkim), who had come along with Kalu Bhutia, as 

Khu-ma after marrying a girl from Yangang (Chart No.8) 

Two households (Nos. 17 and 48), headed by Nim Tshering and Phurba 

Bhutia, belonged to Labrang clan (Chart 9), and were considered as having lower 

status and inter-marriages with them was not allowed. Originally, the illegitimate 

child born out of woman slave or servant ( Youm) was called Labrang. The mother of 

the heads of these two families was a Youm (woman servant) in Sonam Topgay's 

(Gensarpa clan-Household No. 6) father's house. The heads of these two households 

were land-less and tenants of Bhutias. Their houses were recently constructed under 

Indira Awas Yojna Scheme. 

(4) Lineage 

Among the Tibetan commoners, who were the ancestors of the Sikkimese Bhutias, the 

term Rus, derived from the word Ru~!Pa (bone), indicates a genealogical relationship 

through the father, i.e. lineage or patrimonial family group. 13 But the Y angang Bhutias 

used a word, Rig, slightly different in pronunciation, to mean clan, i.e., relationship 

through Ri (which means bone). Although the general principle is patrimonial lineage, 

the Gazetteer of Sikkim has pointed out bilateral elements in the operation of the rules 

of succession and inheritance, as follows 14
: 

(a) Son 
(b) Grandson etc. through the males 
(c) Brother by same mother 
(d) Father's brother's son ] 

Father's sister's son ] By choice. 
Mother's brother's son ] 
Mother's sister's son ] 

(e) If only distant relatives, they receive only a portion, a portion going to Lamas 
and the remainder to the Government. 

(f) If no relatives, funeral expenses etc. to the Lamas and remainder to the 
government. 

Thus, not only the relatives from the father;s side but also mother's brother's 

son and mother's sister's son stood on equal footing in matters of inheritance. Among 

the Bhutias, even the daughter's husband (son-in-law), though belonging to a different 
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Rig takes the son's place as Khuma, in absenee of son and stands on the order of 

succession. Pheda Bhutia (Household No. 21) and Top Tshering (Household No. 35) 

were such cases in Y angang. 

Table Table 5.15: Affmal network among the heads of households 

Sl. Ethnic- Village Within Other Other Un- Total 
No Group District District State Married 

01 Bhutias 09 21 15 01 02 48 

(18.8) (43.8) (31.2) (2.1) (4.1) (100.00) 

02 Lepchas 01 01 01 - - 51 

(33.3) (33.3) (33.3) (100.00) 

Total 10 22 16 01 02 51 

(19.6) (43.1) (31.4) (2.00) (3.9) (100.00) 

Source : Fieldwork, 1996 . 

The data on affmal network(Table 5.15) indicates that 18.8% of the marriages 

had taken place within the village. 43.8% of the marriages had taken place in the 

neighbouring villages like Karong, Ben, Sangmu, Sosing, Ravangla etc., and 31.2% in 

other districts of Sikkim. There was only one household head Mr. Topden Pintso 

Bhutia (Household No. 41) whose wife was from Kalimpong (Dmjeeling district). So, 

the affmal network among the Bhutias was relatively more widespread than that of the 

Lepchas. 

18.8% i.e. nine out of forty-eight marriages had taken place within the village, 

_Yangang. The members of Chechutharpa clan had affinal relationship with _the· 

Phenpu-lasungpas, Gensarpas and Phenpu-Nadikpas. Affinal relationships were also 

found between the members o_f Gensarpa, Phenpu-Nadikpa, Ethenpa, Namchankupa 

and Chechutharpa clans. The Namchankupas had established marital relationship with 

the members of Phenpu-Nadikpa and Gensarpa clans. In general, the Gensarpas and 

Chenchutharpas had provided the maximum number of spouses. However, the data is 

based on affinal relationships of heads of the households only. The members of the 

new generations definitely had a wider affmal network, since with modem education 

they had wider opportunity to move out of Y angang in search of jobs and other 

income opportunities~ which provide them wider scope for bride selection. 
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In establishing marital network, the role of the kinsmen appears to be 

important. There are many cases where the brothers and sisters have married in the 

neighbourhood in the same settlement. To .cite one case, the wives of Tsheten Pintso, 

Lachung Bhutia, Phur Tshering (Household No. 15, 18 and 19) were sisters from a 

neighbouring village, Lingmoo. There were also other cases, where the spouses, 

coming from nearby places besides Y angang, were related or cousins. 

(4) Family type and size 

Among the Bhutia families (or households) in Yangyang 62.5% were nuclear and the 

rest were of 'nuclear extended' type. There was no single joint family among them. 

Looking in the size we found that 62.5% of the families had 6-1 0 members. Only one 

family had more than eleven members. 35.4% of the households had between 1 and 5 

members (Table'5.16). 

Table No. 5.16: Family type and size among the ethnic communities 

Sl.No. Type & Size Bhutia Lepcha 
1. Nuclear 30(62.5) 02(66.6) 

2. Nuclear Extended 18(37.5) 01(33.4) 

Total 48(100.00) 03(100.00) 

1. 0-5 members 17(35.4) . 

2. 6-10 members 30(62.5) 03(100.00) 

3. 11+ 01 (2.1) 

Total· 48(100.00) 03(100.00) 

Source: Fieldwork 1996 

Normally, the girl after marriage leaves the parental familly. The 

widow/widower mother/father prefers to stay with her/his son. The. unmarried sons 

and daughters normally stay with their widow mother or widower father. Except those 

in younger generation, who leave the village temporarily for study or service, there 

was tendency among male members to remain attached to the village and the 

community. Hence the consanguinal kins normally found in the same community, 
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were siblings or parents and children. All eleven households of Phenpu-Nadikpa clan 

were clustered quite closely and their relationship could be seen in the genealogical 

chart. 

Unlike the Lepchas of Lingmoo, where affinal network was mostly confined to 

neighbouring villages, within and outside district, the Bhutias had more spread-out 

affinal network in all parts of Sikkim. Those having higher economic status among 

the Bhutias had affinal network with the Kazis. For example, Nim Tenzing Bhutia and 

Dmjee Pintsho married Kazi's daughters ai)d Topden Pintso had his wife from 

Kalimpong (Darjeeling district of West Bengal). 

Chie Nakane has pointed out that free choice of spouses among Bhutias from a 

wide geographical area is coupled with the permissibility of cross-cousin marriage. 15 

However, among the Bhutias of Y angang there was a tendency to avoid cross-cousin 

marriage. I could find only one case of cross-cousin marriage, which was still being 

looked down upon by the people. The grandson of Changen Lama (Household No. 

46) had married his cousin. The passing away of parents of .Mr. Lama immediately 

after the marriage had made people superstitious about cross-cousin marriage . 

. (6) Marriage 

Among the Lepchas of Lingmoo marriage by elopement was common. Although this 

form of marriage was gaining popularity with the Bhutias, negotiated marriage was 

not totally out of fashion. As negotiated marriage was still in practice, a brief 

discussion on its stages would 'not be out of place. 

The maternal uncle of the boy or in his absence, any senior member of his 

family normally approaches the maternal uncle, Ajyang, of the girl with a bottle of 

liquor, one hundred rupees and a silken scarf Khada. This stage is known as Kha

Chang. The second stage is called Nang-Chang Thungse, when the date of marriage, 

bride price is fixed and other marriage conditions are fmalized. The negotiation is 

followed by a feast, where Chiang is served. Here too the bridal party must take 

Chiang (fermented millet), rice and a slaughtered chicken. 

Once the date for marriage is fixed, which mar be one month to two years 

after th~ fmal negotiation the Ajeng Khapsey (or l!larriage) and Chiang Thung i.e. the 

celebration with Chiang, take place. The payment of bride price, locally called Ring 

Tapse, includes the cash, Chiang, golden ornaments and a slaughtered ox. Of course, 

the cash varies according to the economic_ status of the families from Rs. 10,000 to 
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20,000. Some return,)n the form of dowry, is normally made after one or two years 

by bride's parents, when the daughter and the son-in-law are called. The married 

couple normally brings slaughtered chicken, pig and Chiang. The dowry, Pizong, 

includes the utensils, golden ornaments, and clothings, bedding and even land. Hence, 

although the daughter does not have any right over the land of her father there is a 

practice, where she can have it as a gift. 

The marriage by elop~ment, Kum-Kgapsey, in which expenditure incurred is 

comparatively less than in negotiated marriage, was also growing among the Bhutias. 

In case of such marriage, the boy's party which includes the maternal uncle and 

others, goes to the girl's house and seeks an apology and tells about her whereabouts. 

Some penalty, Kinge Tapse, has to be paid which, will be followed by the wedding 

feast. 

(7) Role. of monastery in community life 

Yangang villag~ has a monastery named Gyen-Tashi-Palding. The name is drawn 

from the Tibetan words gyen (monastery), tashi (Good), and palding (Deep) which 

together means 'a beautiful monastery situated in deep area'. The Nigmapa sect 

controls the monastry. Since the Lepchas are not' many in number in upper Y angang 

(they have their concentration in lower Gagyong), where they have their own small 

worshipping center called Maney Lhakhang. They, however, come to Yangang 

monastery (Gumpa), which is the biggest monastery in the vicinity, for larger 

occass10ns. 

The institution of Gumpa had been the pivot of the community life of ·the 

Bhutias since they had embraced Buddhism long back. At Gumpa, the Buddhists of 

all ethnic groups get an opportunity to interact. Common religion and the shared 
I 

values and religious practices usher in some sense of unity among the ethnic 

communities. Gumpas are usually established at the highest point of the village. In 

Y angang too Gumpa was located at the highest point of the village, from where one 

can have a view of the whole valley and the forest. 

Unlike Phodorig and Phensang, which were studied by Chie Nakane in 1955, 

had separate settlements for the Lamas and peasants;16 the settlements here, however, 

were of mixed type. Except one Lepcha household near Gumpa, a substantive 

number of Bhutia households were below .the Gumpa. There were few numerically 
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insignificant Nepali households and three Lepcha households (two of them speak 

Bhutia and claimed themselves as Bhutias). Hence, two hamlets, Salemthang and 

Dhumpatam in Rangang and Y angang block Panchayat were Bhutia dominated. The 

lower Y angang, below the Bazaar area, were Nepali dominated whereas the Lepchas 

were fonnd in lower Gagyong block. , 

The Gumpa owns nearly eighteen acres of land. The common Buddhists, 

living within the jurisdiction of the Gumpa, support it with contributions for all kinds 

ofpujas or ceremonies. Chie Nakane in her study ofPabyuk and Phensang mentioned 

about Zinda. In Y angang also, the concept of Zinda exists, which means a distinctive 

area that includes several hamlets within the jurisdiction of the Gumpa. People living 

in that area, who supposedly take the sevice of the Gumpa, .provide the economic 

support for its proper functioning. The Zinda is somewhat nearer to Jajman among · 

Hindus. Besides, there was a Gumpa Fnnd set up with the cash collected by selling 

the crops from land, controlled by .the Gumpa and tilled by the Bhutia tenants. All 

festivals of the Tibetan Calendar like Dawa-Thangpu (Tibetan New Year), Saga 

Dawa, Pang Lhabsol and Turkyap are celebrated at Gumpa at community level. The 

Lamas stay in the dormitory of the Gumpa and their activities are strictly regulated by 

the monastic order. Other festivals like Durkpa Tsesi and. Lhabab Duchen are 

normally done at individual level at home. The expenditure includes food for monks, 

oil for lighting lamps, the Chiang, and other materials for the daily use of the 

attending monks as free gifts. 

The executive members of monastery were responsible for collecting 

donations (the amount of which vary according to economic standard of the 

contributing family) and maintena.I)~e of the Gumpa. The donations were made both 

in cash and kind. The gifts and donations made by ministers and other higher officials 

. during their visit are utilized for repairing and construction purposes. Mr. Rinchen 

Ongdi Bhutia, Top Tshering, Nim Tenzing Bhutia and Palden Pintso Bhutia 

(Household Nos. 30, 35, 37, and 39), who represented economically well-offBhutias, 

were the members of the executive body. 

The Gumpa and Zinda are closely interrelated ~ince the Lamas too were the 

Zinda of the :monastery as other laymen. The mozV<s normally had wife and children 

and when there were no ceremonies at Gumpa, they could reside with the families. 

Some of the· monks were holding jobs in secular field simultaneously. Mr. Pegya 

Lama, a monk, was a Bhutia language teacher in Y angang Secondary School. All the 
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monks whom I had met in Y angang were married and were engaged either in secular 

job or in peasantry, when no ceremonies are held in the monastery. 

Unlike Lingmoo Gumpa, which was more of a Maney-Lhakhang than a 

Gumpa in real sense, a monastic school known as Sheyda had been in operation since 

1990 in Yangang monastery. There was one monastic teacher appointed by the 

Ecclesiastical Departme~t of Government ~f Sikkim, enjoying the same salary as a 

primary teacher of a government school. He is supposed to teach basic Tibetan script, 

basic rules, reading and writing skills, chanting of prayers with proper intonation, 

playing and knowing the names of various instruments used in pujas etc. During my 

fieldwork, there were fourteen students belonging to Lepchas and Bhutias community. 

There is no age bar, but in order to attain the various ranks in Lama's hierarchy, it was 

necessary for them to register their names in the Gumpa. The students from the 

village normally come from their home but those having their houses at distant places 
\ 

ususally stay at Gumpa's dormitory. A head boy manages everything. The uniform, 

normally a robe of maroon colour and scriptures are supplied by the government but 

the food expenditures have to be met by the parents of the boys. The students, who 

excel in studies, are even sent to Sikkim Research Institute of Tibetology, located at 

Gangtok, for higher religious learning. Hence, the institution of Sheyda or monastic 

education bears tesimony of the importance of religious education among the 

Buddhists living in the state. 

There is no ethnic bar in the recruitment of Lamas, though Bhutia Lamas 

outnumbered Lamas from other communities. The population composition may be 

one of the factors responsible for poor representation of Lepchas among the Lamas. 

The idea of sending intelligent and healthy son for monastic training does not find 

much favour among the Bhutias of Y angang and seems to have a diminishing trend. 

The monks usually come from middle and lower economic background. They were 

either dropouts from schools or from among those who could not take the advantage 

of modern education. There was no restriction or custom, in terms of descent, status, 

wealth and occupation of one's father, that could prevent an individual from 

becoming Lama. 17 However, in case of Pemayangtshe Gumpa, the largest monastery 

in Sikkim, the admission was open only to the sons of Bhutia aristocrats. The 

Gazetteer of Sikkim states that fourteen noble families of Tibetan origin, had the right 

to be admitted to the monastery without payment of entry fees. Eight other minor 
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families of Bhutia nobles were also admitted into the monastery, but only on payment 

of a large amount of entry fees. 18 

(8) The hierarchy and training of the Lama 

The training of Lamas (monks) normally begins between the age of five and ten. In 

Y angang, however, there were children who began their training at a relatively higher 

age. At the start of the monastic training, the boy's head is ceremonially shaved, given 

a monk's robe and religious name and the vow.19 The ideal training is expected to 

continue in all the stages and ranks of priesthood. The rank of Dorjee-Lopen is the 

highest in the hierarchy. The Lamas have to perform various roles and duties in the 

monastic organization in festivities and prayer services of the Gumpa. The Gazetteer 

of Sikkim has given the hierarchy of the monks as existed in Pemayangchhe.20 With 

minor regional variation the basic structure remain more or less the same in all 

Gumpas of Sikkim. The hierarchical structure and the persons holding the various 

ranks in Y angang Gumpa are presented in Table 5.17. 

Table 5.17: Ethnic background of the monks and their ranks in Y angang Gumpa 

Sl. Rank Ethnic Group/ Age Period of No.of 
No. ofthe Lamas A£2_ointment Lamas 

1 Dmjee-Lopen Bhutia (81 Years) Till Death 1 

2 Dor-chung (Officiating Head) Bhutia ( 63 Years) Till Death 1 

3 Geydol (ChiefManager) Bhutia ( 63 Years) 3 Years 1 

4 Omze-Tipa (Manager) Bhutia (69 Years) 3 Years 1 

5 Chutempa (In-Charge of monks) Lepcha (59 Years) 3 Years 1 

6 Ochumpa (Officiating monks) Bhutia (34 Years) 3 Years 2 

7 Chenzipa (Officiating monks) Bhutia (35 Years) 3 Years 1 

8 Nyepo Bhutia (59 Years) 3 Years 1 

9 Chinyel (Kitchen In-Charge) Bhutia (40 Years) 3' Years 1 

10 Kunyel (Lamp Care-Taker) Bhutia (28 Years) 3 Years 1 

11 Tongpa (Conch shell Blower) Bhutia (13 Years) 3 Years 1 

Source: Field work, 1996 

In Y angang Gumpa the ranks like Kansopa (a monk on duty at a special prayer 

at evening as has been mentioned by Chie Nakane in Pabyuk) and Tshf!p-dipa (who 

bums incense and sprinkle water before pujas) did not exist. Other monks disch'!rged 

the duties assigned to them in the structure. 
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An apprentice boy in the. Gumpa spends a couple of years in studying the 

basics like chanting of prayers, reading scriptures with proper intonation and the rules 

governing the Gumpa activities, maintenance of discipline in relation to his teachers 

and predecessors. After that he is given the rank of Tongpa, when he has to do 

cleaning, sweeping, serving of tea and breakfast to senior Lamas and blow conch

shell during the prayer. After three years, he is promoted to the next higher rank, that 

ofKun-Yel. 

The ranks ofTongpa and Kun-Yel are in the nature of a novitiate.21 For higher 

ranks like Chinyel, Nyepo, Chenjipa, Ochungpa, Chutempa, Omzetipa, one has to 

serve for three years at each stage before moving up in the order. The Lamas, once 

placed in positions of Dorjee-Lopen (Head Lama) and Dorchung (officiating head 

Lama) continue till death. To climb up the ladder the Lamas not only have to serve 

for three years at a rank, they must also have to have command over prayer books, the 

techniques of performance of ceremonies and detail preparation of materials needed 

for ceremonies. Once a Lama passes the Kunyel stage and reaches Chinyel rank, he is 

regarded as a professional Lama and is asked by the people to perform various 

ceremonies in death and marriage. 

Since the aspiring Lamas outnumber the posts, the chances of moving beyond 

the ·rank of Chutempa become very limited. As appointments for. the post of Dorjee 

Lopen or Dorchung is for life it is very difficult for the Lamas to reach there. In 

Y angang, most of the Lamas were in Chutempa-rank and in ranks even lower than 

that. After the death of Dorjee Lopen, the post remains vacant for three years and the 

Dorchung normally looks after the whole administrative set-up during this period. 

After three years, the members of the Zinda and Executive Committee appoint the 

Dorchung or Geydol as the Dorjee-Lopen, depending on their relative experience and 

proficiency in the field. 

Unlike those Lamas of Phodong and Phensang Gumpa, as described by Chie 

Nakane22
, there was no arrangement for fixed payment for Lamas in Yangang. For the 

pujas at the community level the necessary articles and food-items are provided to the 

Lamas. However, when people ask them to perform puja at home in the name of the 

deceased or at a marriage function a payment is ~ade. The payment varies according 

to the economic standard of the host. The amount of payment also varies according to 

rank of the Lama in the hierarchical order. For example, Rs 10 to 20 if the Lama is a 

Tongpa and Rs. 100 (at least) as of a Dorje~ Lopen. 
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In Yangang Gumpa, all posts in the hierarchy, excepting the post of 

Chutempa, which was occupied by a fifty-nine years old Lepcha from Gagyong 

(Lower Y angang), were occupied by the Bhutias. Since Y angang was a Bhutia

dominated area, the monastic organization was almost totally controlled by the 

members of Bhutia community. 

Common features of the Bhutias and Lepchas 

There are some features, which are shared by the Lepchas and the Bhutias. Their 

common religion is chiefly responsible for the similarity among themselves and for 

their differences with the Nepali Hindus. Firstly, the nuclear family was the preferred -

type of family among both the Bhutias of Y an gang and the Lepchas of Lingmoo. 

Secondly, the custom of bride price was common among the Bhutias as well as the 

Lepchas. Thirdly, the inheritance of property by the males, the practice of polyandry 

and polygyny, though not very common, were found among the members of both the 

communities at the two places, I have studied. 

There was no case of polyandry or polygyny among the Bhutias, although 

among the Lepchas in Lingmoo I found a few cases where the younger brother had 

inherited elder sister-in-law, in case of death of the elder brother, Angop. Though 

institutions like levirate and sororate had existed in the past, with the passage of time 

and with the changes in reality and perceptions, these were not seen in practice any 

longer. Among the Nepalese in Lingmoo, I found a, few cases of polygyny. However, 

I did not find any man in Y an gang having a secondary wife. There were cases of 

second marriage, which could occur only after the death of the first wife of the man 

marrying for the second time. 

The inheritance goes on male line in both the communities, where the property 

is divided among sons. A daughter is normally excluded from the share of her father's 

property. However, she can inherit in the absence of a son. Two such cases were 

found among the Bhutias in Y angang. Sometimes a Bhutia couple adopts a son, when 
. . 

they do not have one of their own. This institution of adoption of a son is called So-Tu 

or Phuchap. Khichung Bhutia (Household No. 47) -had legally adopted a child 

belonging to the Nepali community. After adoption, the clan of the adopting parents is 

given to the child. 
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Inter-community marriages 

In view of basic similarity in terms of their customs and high degree of religious and 

cultural similarity, intermarriages should have been a common feature between the 

Bhutias and Lepchas. But according to my data, intermarriage is not common. There 

are delicate problems of historical, religious, political and social nature, which stood 

in the way to promotion of exchange of womeri between the two communities. 

I found only one Lepcha household-head, who was living within the vicinity 

of Bhutias in Yangang, with a Bhutia wife. Excepting the head of household No. 27. 

Passang Sandarpa who had a Nepali wife belonging to Rai community, none of the 

forty-eight Bhutia household heads had married a Lepcha or a Nepali woman. After 

the death of his wife and marriage of his daughters, he was staying alone looking after 

the cattle. He had leased out his land to one. of his fellow villagers-for cultivation. But, 

among the younger generation of Y angang Bhutias, there was a growing trend of 

finding life partners from among ~e Nepalese. Among the educated younger· 

generations the marriages that took place in the last few years, there were four cases 

of Bhutias marrying Nepali women of various ethnic stocks. One Bhutia woman was 

married to a Nepali man and another woman to a plainsman. However, such cases of 

inter-ethnic marriage were mostly confined to the educated and employed youths, 

who had been staying away from home, at the places of work. Asked if they had any 

problem, the parents of the couple responded that although they would have preferred 

affmal relationship within the Bhutias community, they have no other option but to 

accept the new trend. It is important to note that despite tQ.i.s change in the mindset of 

the newer generations, there were not too many cases of intecommunity marriages. 

Two household-heads, Mr. Kapu Bhutia and Singee Bhutia (Household No. 

49(a) and (b), although claimed themselves as Bhutias and could speak the language, 

were in fact Lepchas, as could be ascertained from their clan. Moreover, my colleague 

who was a Bhutia from Y angang itself and accompanied me during my fieldwork 

whispered that they were Lepchas. Both of them had married women from lowly 

placed Bhutia clan .known as Labrang. Both these households belonged to low 

economic stratum and owned small plot of lands. Settled in between the Bhutia 

houses, they had a kind of identity crisis and therefore trie~ to identify themselves 

with the Bhutias. Though, normally the Bhutias do not serve as agricultUral labourer 

in Nepali households; these two household heads were often serving the Nepali as 
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well as Bhutia ·households. One son of Kapu Bhutia (Household No. 49(a) was a 

house servant (Yoku) in a-Bhutia family. 

Mention must be made of two families of Nim Tshering and Phurba Bhutia 

(Household Nos. 17 and 48), who belonged to a lower stratum i.e .. Labrang. There 

was no concept of purity and pollution among the Bhutias and no commensal 

relations regarding kaccha or pacca food as was found among the Hindus, but the 

intermarriages of the Bhutias and Lepchas with them were looked down upon in their 

respective communities. So, unlike the caste system among the Hindus the origin of 

Labrang appears to be based more on economic status. 

Altpough there is no restriction in terms of commensal relation, the Bhutias 

highly resent the intermarriages with the Labrangs. The son of Sonam Topgay 

Gensarpa (Household No.6) had been ex-communicated and expelled from his 

property share for marrying a Labrang woman and was considered "as dead" by his 

parents. His father believed that the acceptance of his son and his Labrang wife would 

invite a lot of social criticism. The couple was staying in a lower village. Although 

they had the right to join the monastic school to become monks, they would not have 

been given any higher rank. In the monastry they were given to sit in the back row 

Gyap-da, whereas the other Lamas sit in the front row called Chok-de, according to 

their ranks. The monks belonging to Labrang category had to blow the Nagara - a 

kind of trumpet, put water in the Chiang of Lamas and to do various other chores like 

cutting fire-wood etc. in the Gumpa. 

Relative socio-economic standing of the communities 

The following Tables 5.18 & 5.19 on annual income and land holding highlight the 

economic status of Bhutias of Y angang. 

A close look at the Tables below would reveal that the Bhutias enjoyed a 

better economic position as compared to the Nepalese~~ __ ::.· 

Lepchas. 22.9% of the Bhutia households belonged to the lowest income category .but h ,_ ,,, 
. . . The. 'rttvltlll\1119, ovse VioLa: 

an equal share of households were m the highest mcome category as wellf\were 

distributed in the middle income groups. Whereas among the Nepalese of Lingmoo a 

significant number of households were landless,- only 2 of 48 households among the 
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Sl.No. 

01 

02 

03 

04 

05 

06 

07, 

Total 

Table 5.18: Annual income ofthe Heads ofthe Households 

Income Level 

Upto - Rs. 4000 

4001 6000 

6001 9000 

9001 - 9001 

12,001 - 15,000 

15,001 - 29,000 

30,000 + 

Ethnic Group and Percentage 

Bhutia 

11 (22.9) 

10 (20.8) 

03 ( 6.3 ) 

01 ( 2.1) 

07 (14.6) 

05 (10.4) 

11 (22.9) 

48 (100.00) 

Lepcha 

02 (66.7) 

01 (33.3) 

3 (100.00) 

Source: Fieldwork, 1996 
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Table 5.19: Landholding Categories 

. Size and oercentaee of Land Holdin!! 

Sl. Ethnic Land 0-2 2.5-5 5.5- 10.5- 20+ Total 
No. Group less 10 20 
1. Bhutia 2 14 11 8 5 8 48 

4.2 29.1 22.9 16.7 10.4 16.7 100.00 

2. Lepcha - 3 - - - - 3 
100.00 100.00 

Source: Fieldwork, 1996 

Bhutias in Y angang were landless and these included those two households belonging 

to the lower category ofLabrang (Table 5.19). 

The Table · shows that a significant 16)% of the households among the 

Bhutias were in the highest category possessing more than 20 acres of land, whereas 

·. only about 1.9% of the Nepali households and 2.4% of the Lepcha households in 
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Lingmoo were in this category of land (Table-5.11). Again, 29.1% of the Bhutia 

households owned between 0 and 2.5 acres of land but 38.1% of the Nepali 

households belonged to this category.Majority i.e., 46.3% of the Lepcha households 

in Lingmoo w~re in 2.5 - 5 acres category, and all the three Lepcha households of 

Y angang owned less than 2 acres of land. 

Table 5.20: Occupation of the Heads of the Households in Yangang 

Sl.No. Occupational Category Ethnic Groups and Percentage 

Bhutias Lepchas 

01. Cultivating Owner 05 (10.4) 

02. Cultivating Owner/Share-

Cropper-Wage-Labourer 04 ( 8.3) 02 (66.7) 

03. Cultivating Owner-Share-

Cropperffenant 06 (12.5) 

04. Tenant-Wage Labourer 01 (12.1) 

05. Cultivating Owner-Tenant 02 ( 4.2) 01 (33.3) 

06. Wage Labourer-Share Cropper- 01 ( 2.1 ) 

Tenant 

07. Cultivating Owner-Lessor 13 (27.1) 

Animal Rearing 

Cultivating Owner-Lessor- 04 ( 8.3 ) 

Minor Business-Contract 

09. Non-Cultivating Owner 10 (20.8) 

(Contract/Business) 

10. Government Service 02 ( 4.2) 

Total 48 (100.00) 03(100.00) 

Source: Field Work, 1996 

Table 5.20, which presents the occupation of the Bhutia and Lepcha household 

heads of Y angang, shows that the highest share (27 .1%) of Bhutia households were in 

the cultivating owner-cum-lessor-cum-animal rearing category. These households, 

although cultivating a portion of their land themselve~, had lease out a part of their 

land to others. The size of of non-cultivating own~rs, who normally lease out land and 

do some kind of business, was also significant. It constituted 20.8% of total 

households among the Bhutias. Only 2.9% of the Nepali and 2.4% of the Lepchas 

households in Lingmoo were in this occupational category (Table 5.12). In Lingmoo 
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also, inspite of being a small minority, the economic status of Bhutias was 

comparatively better than that of the Nepalese and the Lepchas. Among the Nepalese 

and Lepchas of Lingmoo, cultivating owner and cultivating owner-cum-share

cropper-cum-wage labourers constituted the largest occupational categories but 

among the Bhutias ofYangang only 8.3% of the households fell in this category. 

The better economic status of the Bhutias may be attributed to the better status 

they enjoyed during Kazi's regime. Some of them held various posts meant for 

looking after the management of the estates. As the tribals are legally forbidden to sell ,, 

their land to the non-tribals it has remained with them. As compared to the Lepchas, 

the Bhutias are better educated and they do not indulge in excessive consumption of 

liquor like the Lepchas. Moreover, the Bhutias of· Yangang were more ambitious; 

enterprising and more conscious than the Lepchas of Lingmoo. 

Educational Level 

Sl. No. 
01 

02 

03 

04 

Table 5.21 :Community-wise enrolment of Students in 
Y angang Senior Secondary School 

Years Nepali Bhutia Lepcha Others 
1998 306 101 058 20 

(63.09) (20.82) (11.95) (4.12) 
1997 284 74 48 15 

(67.45) (17.5) (11.4) (3.56) 
1996 286 09 43 16 

(65.00) (21.5) (9.77) (3.63) 
1995 270 76 43 21 

(65.85) (18.5) (10.48) (5.12) 

Total 
485 

(100.00) 
421 

(100.00) 
440 

(100.00) 
410 

(100.00) 

Source: Office oftlie Principal, Yangang Senior Secondary SchoolJSouth) Sikkim. 

The Y angang Senior Secondary School, the main educational institution in the 

village, had higher percentage of enrolment of Bhutias children than the Lepcha 

counterpart (Table 5.21). The higher enrolment of Nepalese is due to numerical 

dominantion of Nepali population in middle and lower Y angang. The Bhutias also 

show their growing interest in modem .education. 
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Table 5.22: Age...:Wise and Sex-wise break-up ofEducationallevel among Bhutias of 
Yangang (excluding minors and illiterates) 

Sl. Educational Level Age Female -Total 
No. Group Male 

01 Post-Graduate . 15-30 01 - 01 (0.4) 

02 Degree B.A_/B.com./B.Sc and 15-30 05 06 J ' 
other technical qualification 30+ 02 01 15 (6.4) 

50+ - 01 

03 Higher Secondary 15-30 08 04 J 30 + 05 - 17 (7.3) 
-

50+ - -

04 Class IX upto School Final 6-14 02 02 ] 15-30 09 20 41· (17.7) 
30+ 01 02 
50+ 05 -

05 Upto Class VIII 6-14 05 03 

J 15-30 12 04 41. (17.7) 
30+ 06 07 

: 50+ 03 01 

06 Literates upto Class V 6-14 19 36 

J 15-30 09 10 92 (39.8) 
30+ 03 12 
50+ 02 01 

07 Monastic Education 6-14 05 -

J 15-30 08 - 24 (10.3) 
30+ 04 -
50+ 07 -

GRAND TOTAL 231(100.00) 

Table 5.22 shows a growmg inclination among the Bhutias for modem 

education. The free education provided by the state goveinment and the prospects of 

having a secure job in the organized sector has become an incentive for secular 

education. There was on~ post-graduate and 15 ~;aduates~fth technical qualification 

serving in various occupations in the organized sector. The monastic education still 

hol~s so~~ s~gffi:qffl!lf.~ lffilRRr ntr ~h\tHWi ftHlW~W H w~ fW ~y longer attracting 
' ' .; 'I ' ·., ' ' 
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the Bhutias of younger generation. There were still 13 Lamas in the age group of 6-29 

years, either studying in the monastic school or occupying higher positions in the 

hierarchy of the monastry. The figure does not correspond to the number of students 

in the 'Sheyda', as I studied the Bhutia population of upper Yangang only::-None from 

_the Phenpu Nadikpa clan, whose members mostly belonged to higher economic 

. group, had sent their children to the monastic schools. 'Iheir children were studying in 

public schools and were availing of secular ec;iucation in and outside Y an gang. Thus 

the data on educational status indicates that the Bhutias were better placed, as 

compared to the Lepchas and the Nepalese of Lingmoo, in the field ~f education as 

well. 

Community, association and interactions 

The Bhutias of Y angang formed an association, Ki-du, for the well being of the 

community fellows. The word Ki-du is derived from. the words Ki means happiness 

and Du means sorrow. Hence'Ki-du is an association at times of need and prosperity. 

Although it was registered as a social welfare organization in 1973, the dissension 

among its members resulted in its dissolution. However, it was revived again in 1991. 

The membership fee was fixed at Rs. 5/- per member every year and every household 

covered by the association had to make an annual payment of Rs. 501-. The Ki-du 

members were advanced loans out of the accummulated fund at the time of sudden 

crisis such as death. No interest is levied till fmalization of death ceremony, Shegu, in 

forty-nine days. Thereafter, a nominal interest is charged, which normally was less 

than ·the interest charged by village moneylender. Thus Ki-du functions as an 

organization that binds the various members of Bhutia ethnic group and serves as a 

unifying bond for the community members. The association also marks the 

separateness ofBhutia identity .. 

In case of a death in a family in the Bhutia community, it is usually binding 

for every Bhutia family in the neighbourhood to help the bereaved family with Ek

Pathi, which is equivalent to 10 Kgs. of rice and Chiang and some cash as per their 

economic status of the helping family. It is customary for all members of the Ki-du, 

even those belonging to highest economic strata, to accept this offering during tragic 

incident like death, which is known as Ten-Chuk. ·However, such help during happy 

occasion such as marriage and inauguration of newly constructed house is termed as 

Ba-da. 
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Besides, Sikkim Tribal Association had some members in the village 

particularly from the educated and well-to-do Bhutia families. 

Ethnic Boundary Maintenance 

Normally, the interactions between the Bhutias and the Nepalese, who live side by 

side, pose no problem. The normative behaviour of the me~bers of the communities 

is generally stress free, although there are occasions wlien they go across ethnic lines. 

·The use of derogatory term like Tshuk-Khyam, which means someone 'who depends 

on others for food', to refer to the Nepalese and the term Men-Khyam, meaning the 

wanderer to Lepchas by the Bhutias speak for the suppressed hatred in the 

intercommunity relationship. The Bhutias also address the Nepalese as Gyan-dey 

means 'Nepalese ghost' and the .Lepchas as Membo-Naah, meaning foolish Lepchas. 

They also make derogatory remarks to Lepchas like Jyfembo-Judum means 'Tailless 

monkey' and Membo Tagi Rojen Guisey i.e. Lepchas are prey of Tiger. 

There is a saying often used by the Bhutias to undermine the Sherpas. 

Lau Shya-men 
Sherpa-mi-men 

(Translation: As lungs cannot be counted as meat, similarly the Sherpas cannot be 
counted as hiunan beings). ·· 

The inter-ethnic antagonism does not normally find expression in ethnic 

conflict. But the growing economic inequality, on which information is spreading 

with the spread of education and with peoples larger access to mass media, is 

breeding a feeling of relative deprivation among the Lepcha-Bhutias. Their anger is 

directed against the Nepalese who constitute the migrants in the perception of the 

original inhabitants. The democratic politics that has been put into practice after the 

merger is also providing the seed bed on which ethnic mind can grow and find 

expression. A young Bhutia teacher in his late twenties, who by means of sheer 

handwork has studied and taken up job feels that ''there is no question of 

discrimination between Bhutias and Nepalese, when they are economically equal. 

But when we discover ourselves in a lower economic strata, we feel discriminated 

against and sometimes get the feeling that we are not given due respect." 

I did not do a detailed study of the panchayat system in Sikkim, which was 

still at its nascent stage. However, none of the, seven elected members of Gram 

. Panchayat was a Bhutia. All members belonged to different ethnic stocks of Nepali 

community. The administrative division of local units into revenue block and 
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predominance of Nepalese in rest of the hamlets partially explains the non

representation of Bhutia members to the village panchayat. 
' 

Ethnic Tension 

I did not come across ariy case of ethnic conflict or ethnic tension during the period of 

my fieldwork. Nor was there any report of such things hapenning in the recent past. 

However, one of my respondants told me that although no open violence had occurred 

there was mutual suspicions in 1994, when Mr. Bhandari's Sikkim Sangram Parishad 

government broke down on the issue of Income Tax exemption. It may be recalled 

that the proposed income tax exempted to the Scheduled Ttribes was withheld, when 

the Nepalese too demanded tax exemption. He told that Bhandari's provocative 
' . 

speech like 'Bhote Ko Chala Katnu' (peel ofBhutia's skin) had created a deep sense 

of hatred and suspicious towards Nepalese. This in.security had a definite impact on 

the election to follow. Most of the Bhutias voted for the Congress (I) in that election, 

although the candidate contesting on Sikkim Democratic Front ticket was elected. 

Bhandari's Sikkim Sangram Parishad had to face a humiliating defeat. 

SociaJ Relationship 

Under the normal circumstances, people of all communities in the neighbourhood and 

in the known circle are invited to the social occasions among the Bhutias. Besides, an 

institution of ceremonial friendship called Mitari Saino, which existed among the 

Nepalese for long, has now been broadened to include Bhutias and Lepchas as well. 

In this institution two persons, irrespective of caste or ethnic group, belonging to 

different households unrelated by blood ties, enter into a ceremonial bond of 

friendship i.e. Mit Launu in Nepali and Thoku in Bhutia. They enter into friendship in 

some ceremonies like the pujas. The gifts, Chinah, are exchanged. In this relationship 

of friendship the mit (male) or the Mitini (female) cannot talk openly or face the 

spouse of his or her counterpart directly. The inter-marriages between these two 

families and their ~escendants are strictly forbidden. Two Bhutias, th~ heads of 

household Nos. 23 and 27, Mr. TQp Tshering Bhutia and Mr. Passang Bhutia had 

entered into Mitari Saino (friendship relationship) with their Nepali neighbours. 

Although wakening even among the Nepalese, this institution spreads fraternity 

across the ethnic boundaries. The bond of friendship is not confined to the persons 

getting into such relationship but it spreads out to the two communities. 
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Summary 

The purpose of fieldwork among the three ethnic communities was to know about 

how they maintain their distinct identities as social groups, how they maintain and 

cultivate their ethnic consciousness in their everyday life. An analysis of the 

economic background of the communities suggests that they are not having equal 

access to material and human resources. The study reveals that the Bhutias have 

greater access to land, education and income opportunities compared to the Nepali 

and Lepcha communities. The Lepchas, who have less control over land, are also 

backward in terms of education and organized sector employment. They donot have 

access to business either. The Nepalese, although not a homogeneous community, are 

the migrants and they struggle hard to establish themselves in all fields of economy, 

society and polity in the state of their adoption. They are making steady inroads in the 

field of education, agriculture, business, employment and politics. The fact that they 

being migrants are outscoring their Bhutia or Lepcha neighbours is the source of 

generation of a feeling of relative deprivation among the 'locals'. This feeling is 

however not always translated into inter-community hatred or ethnic tension. 

The study, however, brings to light that the three ethnic communities, the 

Bhutias, the Lepchas and the Nepalese, represent three distinct roots of history, three 

different cultural traditions and language, which they nurture very carefully in their 

everyday life. Although there is a lot of opportunities for intermixing, which are 

availed of by the members of all the three communities, the members interact by 

keeping their respective cultural traditions intact. Since the pace of modernization or 

industrialization in this hilly state is not noticably fast, the ethnic communities have so 

far succeeded in holding on to their cultural traditions, although there were traces of 

change. Their efforts to cling to their respective cultural traditions had its expression 

in a feeling of difference. By cultivating this 'feeling of difference' the ethnic 

communities maintain their ethnic boundaries. This process also effectively th~arts 

the effort of the 'bigger culture' swallowing up the 'smaller cultures'. How this 

'feeling of difference', or 'distinct cultural traditions' are cultivated in the arena of 

politics has been discussed in the previous chapter in this dissertation. Let me, 

however, suggest that culture provides a rich subject on which ethnic politics thrives 

in a state like Sikkim. 



Gen~alogy of Lepchas of Lingmoo 
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4. Tung-ter-mu P'tsho Household No. 38/39/40 

I 
I I 

N am d u k ~ =/6 Tint e y A. ~ 

138_1]40----,----------,-- --~-1 

ll.=/6 ll.=O 

139 
16 16 

ll.=O I I 
A. A. 

5. Namchu-mu P'tsho Household No. 23/24/26/30/31/32 

Machen Lepcha Jl1 = ~ =Jll 

I ~-~_j ·~n--~~--
A=O ~ =0 AI O(Angop) 

1 I 1 I f \ A
26 

(Putshop) A= 0 ~ 
A•S•S•O 32 A.•O 23A= 0 30 - I 
0
1 el llol J I 1 I I I I I I I I t 

.~..~. o .~..~. o_ o o A A A :Jll• 0 e e e 

A 1 oA 1 o. 

1

31 _, 

• l A 1 l 

I e 
24 

0 0 0 A 0 



6. a) Samba:-Tongden P'tsho 

Duk Tshering Lepcha j! =Jll ?c 

I 
J!=Jll 

Khamtey Lepcha 

1~--~---· 
I I i 

J! JlJ J! 1:::. 

.j-~~~----1 
J! JlJ 

I ---- Ti9-
I::.=H=O o. !.:::.=0 

180 
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7. b) House hold no. 9/27 
Fulange 

Chanka 

Tend up 

I . 

127 
1:::..=0 

I 

I I I I I 
0 0 1:::... 1:::... 1:::... 

~---T 

1:::... A 

Index 

6.. Male 

;1/!.=0 ? 

~=Rf ? 

1:::..=0 ? 

' 9 
a=o e 

t--1 -----l 
1:::... 0 0 

0 Female 

@) Female who married out ofVillage 

Q Female who are married and settled in Village 

Source: Field Work, 1996 

e 

00 
N 



' 

Genealogical relationship of Nepalese in Lingmoo 
Karki Thar (Clan) 
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Genealogical Relationship of Bhutias of Yangang 

1. Phenpu-Nadipa Clan House hold no. 5/29/30/37/38/40/41/42/43/47 
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c) House hold no. 7/8/18/19 
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b) House hold no, 12/13 

I 
0 0 

~=Ji!J 

r- -- ------- --------- ---

.6..= 0 12 

Jf.=~ 3 

.6..= 0 13 



c) House hold no. 4/32 

- fl.= 0 32 

4. Chechu-Tharpa Clan 

I 
~=.0 

I 
I 

A=o 10 1 

I A=o 1 

.6.=024 . 
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ll.=04 

House hold no. 1/9/10/11/23/24/26/45 

A I 0 26 

~=.0 

I 
~=0 

I 
A=O 11 

I 
.6.=045 

5. Phenpu-Lasungpa House hold no. 14/15/16/36 

~=~ 
I 

I 
Golay Bhutia ~=0. 

I 
Doche Bhutia 14 ll.=O 

I I 
36 ll.=O 16 15 i 

ll.=O ll.=O 



/ 
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6. Sangdarpa Clan House hold no. 27/28/34 

7. Ethenpa Clan House hold no. 21 

Phe,da Bhutia ~= 0 21 

I I I I I I I 
~ ~. ~ 0 0 ~ o. 

8. Assampa Clan House hold no. 31 

~=031 
I ,. 

I I I I I I I I I ·' 

~ ~ -~ 0 ~ 0 ~ 0 0 0 ll 

9. a) Labrang House hold no. 7 

.«1.0' 
~=07 

-·1 I I I 
I 

I - I I I 
~ A -__ A, A A. 0 0 0 



b) House hold no. 48 

Male 0 Female 

Index 

fl. 

~ Female who married out of Village 

~ Female who are married and settled in Village 

Source: Field Work 1996 
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