
CHAPTER - VII 

Ritualistic practices and festivals of Vaishnavas 

In this chapter the rituals and festivals practised by the Vaishnavas have been 
discussed in fuller details in two separate sections : section-A dealing with prac
tices and section-B reading with festivals - throwing light on the differences with 
other sects. Besides textual evidence, close field investigation has been followed 
for the collection of data. 

Section -A 

Ritualistic practices of Vaishnavas 

Ritual means "manners of performing divine services."(1) Though the connotation of 
ritual is very wide, rituals, as we understand in this context, are the observances of cer
tain specific religious practices. A ritual oridinarily makes for morality which finds its ori
gin and sanction in the religion. A ritual is not confined within a family; it is community af
fair. However, the nature of a ritual varies in different degrees under different social and 
geographical backgrounds. As rituals play a vital role in the life of people all over the 
world, a close analysis of these rituals relating to a particular religious faith throws light 
on the behaviour patterns of a particular religious faith. To be more precise, a ritual is 
purely an external aspect of religion and totally consists of bodily movements and ges
tures and following certain definite norms and regulations as prescribed by priests or car
dinals. Now rituals also include mental activities like cogitation and japas. An attempt is 
made here to narrate the rituals followed by the Vaishnavas in general and those of 
Midnapore in particular. 

Before enumerating specific rituals followed by the Vaishnavas, a brief history is nec
essary to trace their origin and evolution. 

Haribhaktivilasa by Gopal Bhatta (one of the Sada Gosvamins of Vrindavana) is "the 
most comprehensive compendium of Vaishnava rituals."(2 ) This work has put emphaisis on 
baidhibhakti or ritualistic devotion to make Vaishnava rituals acceptable to regional upper 
caste of India. In this book writer maintained the superiority of the Brahmanas which was 
perhaps against Chaitanya's creed of equality among all castes. The Gaudiya Vaishnavas 
of Vrindavana, as codified by Gopal bhatta, formulated rites and rituals on the basis of 
Brahmanical rituals of the worship of Vishnu with a view to keeping up of the social and 
religious predominance of the Brahmanas. 

However, Haribhaktibilasa was not of much use to the Vaishnavas of Bengal as it 
had no provision for Chaitanya's worship. With the gradual evolution of Chaitanya's wor
ship in Bengal, the idea of .E2Dchattvas(3l become the Vaishnava ideology in Bengal and 
these five tattvas or principles were represented by Chaitanya, Nityananda, Advaita, 
Sri vasa and Gadadhar Pandita. (4l 

1. Samsad Dictionary, (5th Ed.) Birendramohan Dasgupta, 1980. 
2. Chakraborty, R.K., Vaishnavism in Bengal, p. 305 
3. Panchattvas means five principles of Vaishnava ideology. 
4. Chakraborty, RK, ~- p. 306. 
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The Vrindavana leaders did not quarrel with Panchattva doctrine as it did not create 

any difficulty in their worship of Krishna. Even in Radha-Krishna temples of Vrindavana, 

certain rituals as singing of Kirtana and Mahotsav, with the stress on Gourchandrika and 

the caste intermixing, were accepted. 

Every genunine Vaishnava of Bengal including Sahajiyas and Sauls began to worship 
Chaitanya<5 l as the single incarnation of Krishna and Radha. But Chaitanya worship had 

no generalised rituals. Some renowned Vaishnava Cardinals believed in their personal re

lations to Chaitanya as wife, friends, etc. and their rituals were modelled in conformity to 
their conviction.<6 l 

In Navadwipa, the relatives of Vishnupriya popularised the Vishnupriya worship and 
rituals gained ground as those of Radha worship.<7 l 

Again there arose a controversy on the nature of Krishna's love tor Gopies. leading 

to Svakiya and Parakiya concepts of love and making way to corresponding rituals. 

A synthesis of different sects was then necessary. A Vaishnava saint named 
Krishnadas Babaji<8l ultimately effected this synthesis. He wanted to enable the 

Vaishnavas to follow Raganuga rituals without any hitch. Following his advice ~is disciple 
Krishnadas II wrote four books 

1. Bhayanasarasamgraha.<9 l 

2. Guitaka. 

3. Gaurangovinadarcanasmaranapaddhati. <10l 

4 Sadhanamritacandrika.(1 1i 

The first part of Gourangovindarcanasmarapaddhati describes the rituals of Krishna 

worship. The second part, entitled Sadhanamritacandrika brings about a synthesis be

tween Krishna and Chaitanya worship regarding rituals. This synthetic movement was 

first stated by Vaishnava Dasa in Padakalpataru anthology. "The anthology attached con

siderable weight on the purely contemplative aspect of Gaudiya Vaishnavism. The 

emphsis on smarana, (remembrance) naturally led to the simplification of rituals."<12l 

The Gosvamins of Vrindavana and their followers of Bengal popularised tha worship 

of Manjaris (a system of worship). The Gaudiya Vaishnava ascetic was to practise pen

ance as a Manjari or sakhi of Radha. The rituals of Radha worship, mainly observed by 

the followers of Gadadhar Pandita, are described in the 61h chapter of Radha Krishna 

Gosvamin's Sadhanadipika. These rituals were deeply influenced by the left Tantras 

(Vamacara) where Krishna is described as an expert Tantrika worshipper performing se

cret Tantrika rituals with the help of Radha, his Tantrika sakti. 

5. JmQ,p.307 

6. J.Qi.Q. 
7. JmQ., p. 308. 

8. Note - Krishnadasa Babaji was born in Orissa in the third decade of the 18th century. 
He was the compiler of the PKT anthology. He belonged to the branch of Narottama. 

9. Edited and published by Haridasa Dasa, Quoted from R.K. Chakraborty's Vaishnavism in Bengal, p.305 
10. Edited and published by Radhamadhava Dasa, Quoted from R.K. Chakraborty's Vaishnav1sm 1n Bengal, p.30S 
11. Edited and published by Vrindavana Dasa. Quoted from R.K. Chakraborty's Vaishnavism in Bengal, p.305. 
12. Chakraborty, R.K., op. cit. p. 310. 
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Hence in Sadhanamritacandrika'13 l is given a synthesis of the rituals of Krishna and 
Chaitanya. They are as follows :-

Chapter-1 : Duties at the early hours of the Morning 
53 Sections, pp. 1-37. 

1. Singing of Kirtana. 

2. Salutation to the Guru. 

3. Salutation to panchatattva, Navadwip and the Ganga river. 

4. Salutation to Krishna, Radha, and their companions. 

5. Salutation to Balarama, Yasoda, Nanda, Rohini, Vrkabhanu and Kirtida.'14
) 

6. Salutation to Rupamanjari and other manjaris. 

7. Salutation to Paurnamasi, Brindadevi, Tulasi, Vrindavana, the Yamuna river the 
Govardhan mountain, the Syamkunda, the people of Vrindavana and the Vaishnavas 
of Vrindavana. 

8. Beginning of the Kirtana on the early morning sports of Chaitanya and Krishna. 

9. Contemplation of the state of Krishna at sunrise. 

10. Utterance of the name of Hari according to the required number of times. 

11. Once again salutation to the Vaishnava Gurus. 

12. Performance4 of the Vaishnava Acamana. 

13. Bath. 

14. Prayer to the Guru before and after bath. 

15 Contemplation of Krishna. 

16. Smearing of Tilaka markings. 

17. Visit to the temple of Hari. 

18. Worship of the idol. 

19. The temple utensils are washed. 

20. Flowers and leaves are plucked. 

Chapter 2 :Morning Duties 
30 Sectons, pp. 38-77 

1. Tulasi leaves are plucked. 

2. The procedure of worship is settled. 

3. The Conch-shell and the Bell are placed. 

4. Water is sprinkled on the idol. 

5. The morning sports of Chaitanya and Krishna are remembered. 

13. Sadhanamritacandrika, pp. 28, 59-63, Quoted in the work of Chakraborty R.K., Vaishnavism in Bengal pp. 312-314 

14. Vrkabhanu and Kirtida wre Radha's parents. 
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6. The Guru is worshipped. 

7. The Dhyana of Chaitanya and Krishna. 

8. Worship of Chaitanya. 

9. The Dhyana of Nityananda. 

10. Worship of Nityananda. 

11. The Dhyana of Advaita Acharya. 

12. Worship of Advaita Acharaya. 

13. The Dhyana of Gadadhar Pandita. 

14. Worship of Gadadhar Pandita. 

15. Dhyana of Srivasa. 

16. Worship of Srivasa. 

17. Obeisance to the Vaishnava Gurus. 

18. Dhyana of and obeisance to, the female ~-

19. Contemplation of the soul. 

20. Contemplation of Krishna. 

21. Contemplation of the eight female companions of Radha. 

22. Contemplation of Vrinda Devi, the presiding deity of the Vrindavana woods. 

23. Contemplation of the manjaris. 

24. Worship of Krishna. 

25. Worship of Radha. 

26. Recitation of devotional poems. 

27. Worship of a Vaishnava. 

28. Worship of the Tulasi leaf. 

Chapter 3 : Duties of the Forenoon, 2 sections, pp.77-78. 

1. Remembrance of the forenoon sports of Chaitanya and Krishna. 

Chapter 4 : Duties of the noon, 5 sections, pp.78-90 

1. Bath. 

2. Offering of food to the idol. 

3. Worship of the Tulasi leaf. 

4. Salutation to the Guru. 

5. Listening to Kirtana composed in Brajabuli language. 

6. Eating of the left over of the idol. 
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Chapter 5 : Afternoon Duties, 2 sections, pp.90-91 

1. Chanting of names according to a fixed number of times. 

2. Listening to the recitation of the Bhagabatapurana and Bhaktisastra. 

3. Remembrance of the afternoon sports of Chaitanya and Krishna. 

Chapter 6 Evening Duties, 2 Sections, pp.91-92. 

1. Bath. 

2. Wearing of Tilaka. 

3. Rousing of the idol from slumber. 

4. Offering of Valyabhoga to the idol. 

5. Remembrance of the evening sports of Chaitanya and Krishna. 

Chapter 7 : Duties at the early hour of night, 3 Sections, pp. 93-94. 

1 Remebrance of the sports of Chaitanya and Krishna at the early hours of night. 

2. Offering of food to the idol. 

3. The idol is laid to rest. 

Chapter 8 : Nocturnal Duties, 2 Sections, pp. 94-101 

1. Remembrance of the nocturnal sports of Chaitanya and Krishna. 

2. Recitation of relevant poems, as given in Bhavanasarasamgraha and other 
Samranamangala works, dealing with prayer to the Manjaris. 

From the above list, some salient features of the rituals are clear. 

Remembrance of the sports of Krishna and Chaitanya is not simultaneous. At first the 
sports of Chaitanya are remembered. Cardinals of the Chaitanya movement in Bengal are 
partially deified. Stress is laid on .GJ.w.!. worship. Importance has been put on Navadwip 
and the Ganga. The singing of padavali in Brajabuli became a religious duty. The rituals 
of Radha worship are simplified. 

Remembrance of the sports became an important item. It helped a house holder 
Vaishnava to perform his worldly duties while contemplating the Lilas of Krishna and 
Chaitanya. He was not always required to count the beads of l.ru2..g rosary. So it was 
easy for other people like landlords, traders, etc. to pose as Tilakdhari and contemplative 
Vaishnavas. In such Vaishnava rituals, Brahmana priests were unnecessary. But as hun
dreds of Vaishnava temples were built in Bengal and the idols were set up there, it re
quired the Brahmana priests to conduct Vaishnava ceremonies like Rathajatra, Dolyatra, 
Rasyatra etc. The Brahmanical version of the Vaishnava rituals is given in the book 
Kriyakandavaridhi<15

> (containing Vaishnava Acharas i.e. manners of worship). 

Certain specific rituals have been laid down for mendicant male and female 
Vaishnavas in the book entitled Vesasrayavidhi. According to this work a Vaishnava ac-

15. Kriyakandavarjdhj, Vol. Ill, PP. 525 ff., quoted from Vaishnavism in Bengal, p. 316 of R. K. Chakraborty. 

[ 142] 



cepting ~ or Bheka(16l has been exempted from observing caste rituals. A Vaishnava, 
who wills to accept ~ should first obtain the blessing and permission of Guru. Then 
he should observe the following duties.(17l 

(1) Fasting, {2) Headshaving, (3) Bath in holy water, (4) He/She was to wear a gar

land of Il.!.&i beads, (5) Smearing of Tilaka marks, {6) He/She was to wear Mudra-mark
ings, (7) Re-christening, (8) Constant conformity to the mantra given by the initiating 

.G.Jdru. (9) He was to wear the kaupina loin-cloth. This was not obligatory for the female 
Vaishnava. The kaupina was the symbol of male continence, {1 0} Absolute dedication of 
self to Krishna. 

After performing above sacraments he has to practise the ritual worship ot Krishna 
living in seclusion and continence. He has to fast on Janmastami and Ekadasi.( 18) The 
Bhekdhari has to practise austerity and penance. The Sradha ceremony of such 

Vaishnava consists of Kirtana and holding Mahotsav. 

He should wear a ~ and dedicate himself to the cultivation of Bhakti. 

But the Syamanandi Vaishnavas of Midnapore put on the Brahmana's sacred thread 
after initiation, regardless of caste. It is believed that any people of any caste having this 
initiation obtain the high status of twiceborn. It is also regarded a ritual of accepting 
Vaishnavism. 

Vaishnavism has introduced much more social festivals than any other religion. These 
are Rathayatra, Janmastami, Radhastami, Jhulana, Rasyatra, Dolyatra, etc. These are 
very useful in spreading Vaishnavism among the rural population. These ceremonies and 
festivals are organised in particular localities by Gosvanins and Mahantas. These keep 
the Vaishnava culture and tradition not only alive but also progressing in Bengal. 

The Syamanandi Vaishnavism which is prominent in Midnapore with its centre at 
Gopiballavpur differs from Gaudiya Vaishnavism in respect of Church administration and 
rituals to some extent.!19) 

The sadhan-bhajan systems were initially a common feature. The Manjari systems of 
worship (i.e .. worship of Krishna by the feeling of Sakhi-bhava) were followed by the first 

three preachers of the faith-Srinivas, Narottam and Syamananda. When the Sadhan 
padhati of Srinivas and Narottam is known as Sri Manjari and Champak Manjari, that of 
Syamananda is called Kanak ,Manajari.(20l So in the post Chaitanya period the Manjari 

worship of Krishna became very popular among the Vaishnava leaders. 

The Syamanandi Gosvamins connect the Kanak Manjari system of Sadhan with the 
story of Golden Girdle obtained by Syamananda at Radhakunja of Vrindavana 

Syamananda worshipped the Lord as one of the eight sakhis (female companions) of 
Radharani.(21 l His followers follow the Lalita Sakhi Bhava. To love Krishna with the inten

sity of feminine affection is a recurrent idea of neo-Vaishnavism.(22l 

16. Note - a type of mendicant Vaishnavas with a slight variation in their physical appearance and rituals. 
17. Vesasrayavjdhj, pp. 25-56, quated from Vaishnavism in Bengal, p. 317, of R.K. Chakraborty. 
18. l.!;llif. pp. 25-56. 
19. Das, Bishnupada, Some Aspects of Socio-Economic changes in South-Western Frontier Bengal since Introduction 

of Neo-Vaishnavism, p. 98. 
20. l.!;llif, p.99. 
21. Binduprakash of Sri Murari, Gopiballavpur, 1942 (Ed.). Viswambharananda Dev Gosvamin. 
22. Das, B., QQ...Qt., p. 100 
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The Manjari system of worship upheld the Madhurja (sweet) Bhava of loving and 

serving the lord in the manners the Sahajia did. At Gopiballavpur, the Madhurja Bhava of 
worship of the Lord was expressed through Syamananda in serving Krishna as a female 

companion, since his tilak mark was put on the forehead by Radharani Herself with the 

girdle of the feet. His disciples followed the dasya (servitude) and Sakhya Bhava (friend

liness) in the worship. Since then Krishna worship began at dawn with Batsalya Bhava 
(motherly affection) as mother Yasoda fed and dressed the boy Krishna before sending 

him to the grazing ground in the company of other Gop-boys. Then they worshipped him 
with Dasya Bhava (feeling of servitude) at dawn. 

It is by the tilak marks (sandal wood paste marks) that the different Vaishnava sects 

are distinguished. The tilak mark of Syamanandi Vaishnavas is 'U' shaped following the 
girdle or Nupur of Radharani's feet on Syamananda's forehead. His disciples are following 

the same tilak mark tradition. They praise in their Kirtana and Bhajana the glory of 

Syamananda and Rasikananda and the principal deity of the Radha-Govinda temple. But 
the Gaudiya Vaishnavas praise Chaitanya as the founder of Vaishnava faith in Bengal. 

Though the Syamanandi Vaishnavas predominate in number in this district, there are 
many Vaishnavas belonging to other sects like Madhwacharya, Nityanandi, Ballavacharya, 
Ramanandi, etc. and slight variations of rituals are seen among them. The first variation 
is in the tilak mark of each sect. Even the Sahajiya Vaishnavas have different tilakmarks. 
The Vaishnavas either burn or cremate their dead bodies. But there is some peculiarity in 
the cremation rituals of Gosvamin family of Sripat Gopiballavpur and orthodoxy is noticed 
in their wedding systems from other Vaishnava sects. They do not touch deceased body 
of their family members which are carried to the burning ghat by the Sadgops (as their 
9..!.lli! Syamananda belonged to Sadgops) and put to flames by them. The Sadgops also 
observe the asaucha (impurity of funeral obligations) for ten days. The fire kindlers shave 
their heads and perform the sradha rites. For this they get some price. The Syamanandi 
Vaishnavas follow up caste divisions and the wearing of sacred thread after upanayan. 
Their marriages are among the same caste. But the Vaishnavas of other sects do not 
normally abide by such strict regulations and restrictions regarding marriage. 

On enquiring some prominent Vaishnavas of the different parts of the district during 

field investigation, We have come to know of the major rituals they follow, though rituals 
differ from person to person to some extent. Their names, addresses and rituals ob
served by them have been incorporated in the appendix. (23l But to follow the list of rituals 
as mentioned in Sadhanamritacandrika for an ideal Vaishnava is quite impossible for av

erage Vaishnavas barring a few. Only the Vaishnavas attached to and living in the temple 
observe the basic rituals like bowing down prostrate to 9.YL.!.!. and deities, doing japa, 

reading holy scriptures, plucking flowers, sweeping the temples, bathing, putting tilak, 
worshipping the deities, singing and listening to kirtana etc. Some are vegetarians, while 
the majority eat fish. No true Vaishnava takes meat. All of them take part in festivals and 
Mahotsavs. Many Vaishnavas and Vaishnavies count beads of a rosary hanging from 
their necks almost all the time. 

Finally, we must add that as it is not at all easy to earn the living in this stringent 
and complex world, many Vaishnavas have to cut down their daily rituals in order to en

gage themselves in other occupations. 

23. See Appendix C p.244 
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Visiting many a temple we have come to know that almost all the festivals related to 
Radha-Krishna and Gouranga, the birth and death anniversaries of leading Vaishnava lliJ..: 
Ll.!.§. and of the founder Mahantas of Vaishnavite centres and the succeeding Mahantas 
are observed in these temples with the emphasis on particular two or three festivals in 
each temple. These particular festivals are being observed with pomp and gorgeousness 
according to the financial capacity of the temple. While Kirtana is sung everyday in the 
temple, Mahotsava are held on special occasions during the year. 

The Niyam Seva or Damodar brata which is mentioned in Haribhaktivilas is held 
throught the month of Karticka in some temples of this district. The special feature is that 
the different phases of worshipping the deities are strictly observed with great punctuality. 
In other words the breakfast, the meal offering, arati, (candle burning), japas etc. are 
done at the fixed time during the month. The significance of this system is that like 
Yasoda, the Vaishnava devotees imitate to bind Krishna with the thread of their servitude, 
affection and love. 

The rituals and festivals of three temples are cited below in order to have an idea 
about other Vaishnava temples in the district. 

R-1 

BRATAUTSAV TALIKA 
(A list of rituals and festivals) 

1407 B.S. (2000-2001) 
Sripat Gopiballavpur 

Major Rituals and Festivals(24l monthwise 

Vaisakha 

i. Death anniversaries of Gadiswar Mahanta Tribikramananda, Radhananda and 
Nayanananda Oev Gosvamin. 

2. Chandanyatra on the Akshoy Tritia. 

3. Birth anniversary of Gopiballavananda Dev Gosvamin, the director of Visudhya 
Sidhyanta Panjika. 

]aistha 

1. Birth anniversary of Sri Srinivas Acharya. 

2. The Twelve day Panda Mahotsav. 

3. Death anniversary of Srimadballadev Vidyabhusan, the writer of Sri Govinda Bhasya. 

4. Mahotsav of flattened rice and curd with Sankirtana in co-memoration of Panihati. 

As ada 

1. Special festival on the death anniversary of Syamananda with the chanting of 
Krishnanam for 24 hours at a stretch. 

2. Kako-Mahotsav (offering food to the crows} and closing festival of 12 day Oanda 
Mahotsav. 

24. Copied from the printed Bengali programme of the respective temple. 
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3. The Netrautsav of Sri Sri Jagannathdev. 

4. The car-festival of Sri Sri Jagannathdev. 

5. The return Car-festival of Sri Sri Jagannathdev. 

6. Death anniversaries of Sri Swarup Damodar and Sri Sanatan Gosvamin. 

Sravana 

1. The swinging festival for 13 days. 

2. The death anniversaries of Rupa Gosvamin, Gopal Bhatta, Loknath Gosvamin and 
Gouridas Pandit. 

3. The birth anniversary of Baladev Jiu on the full moon day. 

Bhadra 

1. Janmastami festival. 

2. Nanda Utsav. 

3. Radhastami festival. 

4. Death anniversaries of Gadiswar Mahanta Nandanandanananda and Gokulananda 
Dev Gosvamin, Haridas Thakur, the poet Karnapur and Sri Srikrishna Chaitanya Dev 
Gosvamin, the Director of Visudha Sidhyanta Panjika. 

5. Birth anniversary of Jiva Gosvamin. 

6. A conclusion of Sri Sri Bhagabat week of Maharaj Parikshit. 

Aswin 

1. The victory celebration of Ramachandra and the worship of Hunuman Jiu. 

2. The death anniversaries of Gadiswar Mahanta Govinda Gopalananda Dev Gosvamin, 
Sri Raghunath Das Gosvamin, Sri Raghunath Bhatta, and Sri Kaviraj Gosvamin. 

3. Kojagori full noon. 

Karticka 

1. Annyakut festival. 

2. Worship of Sri Sri Gobardhan and the Cows. 

3. The birth anniversaries of Sri Rasikananda, Basudev Ghose and Sri Vrindavana Das 
Thakur. 

4. Ras festival. 

5. Death anniversary of Sri Basudev Sarbabhowma. 

6. Niyamseva Brata during the whole month. 

Agrahayan 

1. The death anniversaries of Sri Viswambharananda Dev Gosvamin, a great Vaishnava 
Scholar, and Sri Gopiballavananda Dev Gosvamin. 

2. The birth day of the present Gadiswar Mahanta, Krishnakesabananda Dev Gosvamin. 
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Paush 

1. Death anniversary of Sri Jiva Gosvamin and Sri Vrindavanananda Dev Gosvamin, the 
5th Gadiswar Mahanta. 

2. Pushyavisek festival of Sri Radha-Govinda Jiu. 

Magha 

1. Spring festival. 

2. Birth anniversaries of Vishnupriya Devi, Joydev Gosvamin, Sri Advaita Acharya, 
Nityanandaprabhu and Narottam Thakur. 

3. Death anniversaries of Gadiswar Mahanta Sri Bichitrananda Dev Gosvamin and 
Gopalgovindananda Dev Gosvamin. 

Phalguna 

1. Five day Mahotsav on the death anniversary of Rasikanananda. 

2. Dol festival and Gour Purnima (birth anniversary of Sri Chaitanyadev), Nama 

Sankirtana and Mahotsav. 

3. Pancham Dol Yatra. 

rh . "-- altra 

1. Mahotsav on the demise of Gadiswar Mahanta Sri Ramkrishnananda and 
Tribikramananda Dev Gosvamin 

2 Birth anniversary of Syamananda. 

R-2 

Sri Sri Nitai Gouranga Ashram 
Raghunathpur, Chandrakona 

Annual Festivals(25l 

Arrival of 108 Ramadas Babaji. 

2. The birth and death anniversaries of Bhagabat Samrat Krishnananda Babaji 

3. The birth and death anniversaries of Radharamandev Babaji. 

4. The birth and death anniversaries of Sri Ramadas Babaji. 

5. Birth anniversary of Sri Chaitanya Mahaprabhu and Q.Ql Festival. 

6. The birth aniversary of Srikrishna and Nanda Utsav. 

7. The birth anniversary of Sri Radharani. 

8. Death anniversary of Haridas Thakur. 

9. Jhulanyatra. 

10. ~ Festival. 

11. Death anniversary of Sevak Sanatandas Babaji. 

25. Copied from the printed Bengali programme of the respective temple. 
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12. Annyakut Utsav (festival of offering cooked rice to deities and distributing it among all 

people present). 

13. Durga, Lakshmi and Saraswati Puja. 

14. Death anniversarie::; of 22 Gosvamins. 

15. Niyamseva .6.r.sili! during the whole month of Karticka. 

16. Birth anniversary of Advaita Prabhu. 

17. Death anniversary of Sidhya Narottam das Babaji. 

18. Sriguru Purnima. 

R-3 

Mahaprabhu Temple 
Tamluk, Midnapore 

Major Rituals and Festivals(26l monthwise 

Vaisakha 

1. Bengali new year festival. 

2. Chandanyatra on the Akshoy Tritia. 

3. Sarabat Bhog (offering of sweet drink) during the whole month. 

Jaistha 

1. Nrisingha Chaturdasi (worship of Nrisingha, a lion headed human figure and fourth 
incarnation of Vishnu). 

2. One day Danda Mahotsav (atonement Mahotsav) 

3. Mahotsav of flattened rice and curd with Sankirtana in co-memoration of Panihati. 

4. Death anniversary of Srimadballadev Vidyabhusan, the writer of Sri Govinda Bhasya. 

5. Snana Purnima (bathing festival). 

As ada 

1. The car-festival of Sri Sri Jagannathdev. 

2. Guru Purnima. 

3. Dai-Panta Bhog (offering of curd and rice cooked overnight and kept steeped 

in water) during the whole month. 

Sravana 

1. The swining festival for five days. 

2. The birth day of Balaram on the full moon day. 

26. This list is prepared by the intruction of Syamsundarananda Dev Gosvamin, the present Mahanta of the respective 
temple. 
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3. Chitau Amabasya (cake offerings) 

Bhadra 

1. Janmastami festival. 

2. Nanda Utsav (festival first observed by Nanda, the Gopa-king of Vrindavana on the 

following day of Janmastami) 

3. Radhastami festival. 

4. Birth anniversary of Bamandev. 

5. Death anniversary of Haridas Thakur. 

6. Bhagabat week of Maharaj Parikshit. 

Aswin 

1. The Victory celebration of Ramchandra on Vijoya Dasami. 

2. Kojagori full moon. 

3. Ras festival of Radha-Krishna in Autumn. 

Karticka 

1. Dwipabali Utsav. 

2. Annyakut festival. 

3. Birth anniversaries of Rasikananda and of Basudev Ghose, the founder of 

this temple. 

4. Ras festival. 

5. Niyamseva Brata during the whole month. 

Agrahayan 

1. Nabanna festival (the festival of eating newly grown autumnal rice) 

2. Prathamastami. 

3. Birth anniversary of Krishnakeshabananda Dev Gosvamin, the present Mahanta of 

Sripat Gopiballavpur. 

Paush 

1. Pushyavishek festival of Sri Krishna (journey of Sri Krishna to Pushya, a star). 

2. Banaih Utsav. 

3. Makar Sankranty (the last day of Paush, day on which the sun reaches 

winter solstice). 

4. Gokul Amabasya. 

5. Offering of Hotchpotch during the whole month. 
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Magha 

1. Birth anniversaries of Vishnupriyadevi, Advaita Acharya and Nityanandaprabhu. 

2. Death anniversary of Charan Das, the Sevait of this temple. 

Phalguna 

1. Mahotsav on the death anniversary of Rasikananda. 

2. fuvaratri Brata. 

3. Chanchar festival (festival of burning the effigy of Holica, a demoness). 

4. Dol festival and Gour Purnima (birth anniversary of Chaitanyadev). 

5. Pancham Dol. 

Chaitra 

1. Ramanabami. 

2. Seven day Mahotsav and Kirtana on the death anniversary of Basudev Ghose, the 
founder Mahanta. 

3. Birth anniversary of Syamananda. 

Everyday three times Kirtana and reading holy scriptures and five times Arati. 
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Section - B 

Festivals 

India is a land of festivals and many of these festivals have their ongms in hoary 
past. A festival, great or small, has ever been closely associated with group life through
out the world. Festivals usually reflect group actions in which the interest of the groups 
of the participants, seem to be more secured. These are the occasions for get-together 
for worship, diversion and merriment. In India the festivals are as varied in origin as they 
are numerous. The Hindu festivals are primarily religious in content and they still retain a 
traditional characteristic feature to a great extent. But festivals have their social and psy
chological ends too. They give opportunity to an individual for obtaining satisfaction in an 
atmosphere free from routine life. Moreover, a feeling of fellowship is developed among 
the participants of a festival. "Due to prolonged continuity of the festivals with their many 
phases which symbolises mass expressions, and a devise for obtaining effective results 
in their struggle for existence, an epitomised form of religion and ritual is created. As a 
counter part of these religious or semi-religious expressions, songs in praise of god, are 
also found, which have necessarily been adapted from the social patterns, with joyous 
extravagances or revelry and pageantry."(27l. In a word, a festival symbolises the feeling 
of a whole community or a race among whom it is observed. 

Considering the importance of festivals in a society, an attempt has been made in 
this section to depict the Vaishnava festivals along with fairs observed in Bengal in gen
eral and in Midnapore in particular. 

FE-1 Chandanyatra 
On the day of Akshay Tritia (i.e. on the third thithi of the bright half) in the month of 

Vaisakh the chandan yatra festival is held. On that day the idols of Radha-krishna are 
smeared with sandal paste and placed in the boats in a river or big tank. Then the row
ing is done for sometimes. This festival has been going on at Bahiri of P.S. Contai since 
long. A fair is held also on this occasion. The same festival is held in the same manner 
all day long at Nachinda of P.S. Contai and prasad (i.e. sacrificial offerings) is distributed 
in the evening. A fair is also held in the temple premises. It is about 75 years old. Such 
examples are found in different places of this district. 

FE-2 Rathayatra 

References to the festival of Rathayatra or car festival of Lord Jagannath (Krishna), 
Balarama and Subhadra held in the month of Asada occur in the Bengali writings of the 
Vaishnava poets of the 151h - 161h centuries A.0.(28l From the Bengali verses we have 
come to know that the festival was observed with great joy and people achieved religious 
virtue by witnessing the ceremony.(29l This Vaishnava festival of great importance had its 
origin at Puri in Orissa centring the famous Jagannath temple in the 15th Century A.D. 
as recorded in Oriya literature. (301 

27. Folklore, Vol. -V, No.9, Sept. 1964, p.322. 
28. Bhattacharya, S. P., Bharatiya Sahitya Baramasya, p.115. 

a) "asharete rathayatra dekhi lokadhanya" - Radhar Baramasi, Lochan Oas. 
b) "asharmase rathayatra thakur katen phonta." 

29. J.Qid. 
30. Balaramdas : Jagmohan Ramayang (Uttara Khanda) pub. by Nityanda Pustakalaya, Cuttack, 1913, p.320. 
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This festival is one of the greatest and largest festivals of Vaishnavite sect. This cer
emony is observed with pomp and grandeur. In this holy occasion the idols of 
Jagannath, his favourite brother Balaram and his sister Subhadra are takef1 from the 
shrine and placed on a lofty platform in front of public and bathed by the priest. This is 
known as .Snanayatra. Then the idols are carefully placed on a ratha (festival car). The 
spectators or devotees pull the rope of the ratha with great cheer and devotion. The ex
cited crowds bring the ratha to the another temple known as Masivarhi. After a week this 
ratha is again drawn back to its own temple. This is the ceremony of the rathayatra. Now 

it is relevant to look into the antiquity of the rathayatra festival. 

Legends tells us that about five thousand years ago on an auspicious occasion of the 
solar eclipse, Krishna, Balaram and his sister Subhadra went to Kurukshetra from 
Dwaraka by a gorgeous and decorated chariot. Krishna was then dressed as a prince, 
putting on a crown and armour and surrounded by soldiers and royalty. At that time a 
large number of saints and the residents of Vrindavana went to Kurukshetra to take bath 
in the Samanta Pancaka(3 1l. Seeing Krishna the Vrajavasis (the residents of Vrindavana) 
were overwhelmed. They had not seen Him for a hundred years. They had suffered much 
from separation. Now they were determined to take Him back with them. But they did not 
like His kingly dress as they had known him as a cowherd boy wearing yellow silk gar
ments on His body and a peacock feather in His hair and carrying a flute in His hand. 
Somehow, the .9QQ.i§. started to pull His chariot towards Vrindavana. This event is cel
ebrated every year as the Rathayatra festival and it is the greatest festival of Sri 
Jagannath temple at Puri, which has now acquired an international importance. 

Lord Jagannath is a form of Krishna. He took this form while he felt so deeply and 
sincerely about Srimati Radharani and Gopis who had been suffering from the pangs of 
separation for a hundred years. 

Sri Chaitanya appreciated this mood of separation. He earnestly craved for Krishna. 
During the Bathayatra festival Sri Chaitanya Mahaprabhu would dance in front of Lord 
Jagannath's chariot. He then took the mood of Sri Radha. He sang and laughed into 
tears to see Lord Jagannath as Krishna. Sometimes, he fainted while he danced and 
chanted Hare Krishna, Hare Rama. He witnessed the Rathayatra for eighteen times in 
Puri. 

Therefore, the Vaishnavas follow the path of Sri Chaitanya Mahaprabhu to get Lord 
Krishna. They think that the Rathayatra is one of the activities of Krishna and taking part 
in the Bathayatra festival they want to associate with Krishna directly. They think that if 
they associate with Krishna's name, Krishna's pastime, qualities, and His form, then, 
they, in this way, gradually transcend this material existence. "janma karma ca me 
divyam yo janati tattvatah". (32l 

Naturally, Lord Jagannath becomes a popular deity and is worshipped in many parts 
of Midnapore district. As it is the forntier district and is close to Orissa, the impact of 
Lord Jagannath falls on the people of this district. A great number of Jagannath temples 
are set up in the different parts of this district. In these temples Jagannath, Balaram and 
Subhadra are worshipped several times a day. Everyday boiled rice and vegetarian cur
ries are served to them with great care and devotion. The idols are taken out of door and 
are exposed to public view. To commemorate the arrival of Krishna with His family on a 

31. Calcutta Ratha Yatra & Float Parade '97 organised by International Society For Krishna consciousness. p.2 
32. il,lli;!,p.8 
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chariot the Rathayatra festival begins. Now it is a great festival in India. Not only in India, 
this festival is being celebrated gorgeously in a great many cities of the world. By the en
deavour of ISKON the Rathayatra festival is being observed in London, Paris, Los Ange
les, San Francisco, New York, Tokeyo, Moscow etc. (33> Gradually the importance of the 

Rathayatra festival is increasing day by day. By seeing the Lord Jagannath on the 
chariot, the spectators believe firmly to prevent the repetition of birth and death - rathe 
ca vamanam drstva punar janma na vidyate." 

Now it is relevant to focus the Rathayatra festival held in the different parts of 
Midnapore district. This festival is old in this district. On the solemn occasion of the 
Rathayatra big fairs are normally held in the temple premises. Here is given a chart of 
Rathayatra festivals and fairs which help us to get a fairly accurate picture of the impact 
on the people of Midnapore district. (34l 

Before that Rathayatra festivals of two places (i.e. Mahishadal and Raghunath Bari) 
are cited here as case study. 

8.1 Bhawat Darshan, Panch am Sankhya, July, 1997. 
34. This chart is prepared by personal visit to the most places of festivals and fairs and with the help of the following book 

"Paschim Banger Puja Parvan-0-Mela, Vol. Ill, (Ed.) Mitra Ashok. 
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Rathayatra Festival at Mahishadal 

Mahishadal is situated in the south - east part of Midnapore district. It is by the side 
of Mecheda - Haldia Bus Road and 35 K.M. away from Mecheda Rly. Station of south 
eastern Rly. Line. Though there are various opinions as to the origin or the name of 
Mahishadal, the power and influence of the Rajbari is very farreaching. The founder of 
the Mahishadal Rajbari was a Samvedic U.P. Brahmin named Janardan Upadhaya. It is 
said that towards the middle of the 16th Century he came to Mahishadal area for busi
ness purpose. At that time the zamindar of that place was Kalyan Roy Choudhury who 
was the 6th generation of zamindar Birnarayan Roy Choudhury.(35l However, Mr. Kalyan 
Roy Choudhury sought the assistance of Sri Upadhya in matter of realising the rent of 
his subjects. On account of his efficiency and experience this trader acquired the 
zamindary of Mahishadal and afterwards his successor . Jyotiprasad Garg obtained the 
title of Raja in 1819 and set up the Rajbari of Mahishadal. (36l However, in the nistory of 
the total development of Mahishadal thana, the contribution of the royal family is undeni
able. Under the patronage of the royal house (Rajbari) there was an overall improvement 
of this region in education and culture, in social and religious lives. In 1770 A.D. the 
zamindar Anandalal Upadhya passed away and his wife Janaki Devi began to rule the 
zamindary (zamindar estate). As they had no heir, Motilal Panre was adopted by them. 

Janaki Devi was a righteous lady. In her initiative many temples were established. In 
1788 A. D. she made a temple of Ramjiu at Rambag where Rama, Laxmana, Sitadevi and 
Hunumana were worshipped. This temple was architecturally very attractive. It is as high 
as the Kalighat temple of Calcutta. But afterwords, this royal family placed Jagannath, 
Balaram and Subhadra in this temple. Besides them, Radhakrishna and some salogram 
silas are still being worshipped in it. During the reign of Janaki Devi and her near suc
cessors the Q..Yig (worship) was being done with pomp and grandeur. Everyday rice of 
one and a half or two mons (one mon = 37 Kg.) was cooked for bhoga. Many saints and 
hermits and many poor people of this area lived on this bhoga. In order to cater to the 
religious fervour of the local people this royal family started the Rathayatra festival in the 
Ramjiu temple. This festival was held in the month of Asada and Aswin. On this occasion 
a one-day fair was held. In the fair about 1500 people assembled. Afterwards this royal 
family founded the Jagannath temple within the .GIDn (the area of the palace) and started 
the Rathayatra festival on a large scale. As a result the importance of the Rathayatra 
festival of Ram Jiu temple gradually subsided and that of Jaggannath Temple gained mo
mentum. 

In the ~ area the Jagannath Temple is situated near the Gopal Jiu temple. The 
chariot is preserved with care at a definite place called Rathatala near the martyr altar of 
Mahishadal. This is a wooden chariot with 13 minars and beautifully curvings all over the 
body. The chariot has been repaired several times. In 1852 A.D. Lachhman Prasad Garg 
got it repaired by a carpenter named Matinumera. He also made four images with the 
Chinese carpenters by spending an amount of 4000 rupees in those days. In 1912 A.D. a 
local carpenter Madhav Chandra Dey made two wooden horses in front of the chariot.t37l 

The chariot is cleaned two or three days before the Rathayatra festival. The festival 
starts (i.e. the car is being pulled) on the day of Snanayatra and ends after a week on 

35 Baily, H.V., Memorandum of Midnapore, quoted from Ei Banglay, part II p.100 of P. Chakraborty. 
36. Chakraborty, P. Ei Banglay, QQ&jt p.102. 
37. Maity, P.K. Tamralipta- Tamluk Samaj-0-Sanskriti, pp.102-106 
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the ultaratha (return journey). On the occasion of the Rathayatra idols of Jagannath, 
Balaram and Subhadra are taken out from the Jagannath temple and idol of Srikrishna 
from Gopal Jiu Temple. They are carried to Rathatala into two separate palanquins and 
placed on the chariot. The chariot is drawn with shouts of 'Joy Jagannath' from the 
Rathatala (Masibarhi) to a distance of about one mile and the idols are kept in a well 
protected house called Masibarhi between Ghaghra and Basudevpur village. The Royal 
people with other participants draw the chariot on bare feet by holding the rope. The king 
himself also rides on a palanquin in front of the chariot, followed by a band of kirtaniyas 
singing loudly with khol and cymbals etc. During the temporary stay of the deities at 
Masibarhj, Sankirtana, Ramrasayan, the Bhagabat recitation, opera-performance etc. are 
held at every day and night; and thousands of people assamble there to satiate their 
spiritual thirst and to have diversion and relaxation. After a week the chariot is again 
drawn back to Rathatala almost in the same manner. 

On Rathayatra occasion a great fair is held for a fortnight at Mahishadal (See Fig.-
11). About one lakh people from various parts of Midnapore, 24 Parganas, Howrah, 
Calcutta, Hooghly, Burdwan, Bankura assemble here to enjoy the festival. Even hundreds 
of stall - keepers and hawkers come here for business purposes. Some come from Bihar 
and U.P. People avail themselves of the buses from Mecheda, Panskura, Geonkhali, 
Haldia, Digha etc. to reach the spot. Now-a-days the State Government is also taking 
step to facilitate the people visiting the fair and sanitary arrangements. 

On the land of the royal family this fair is held. The sweetmeat shops, oilcake shops, 
restaurants, stationary shops, glass-copper-steel-nursery-cloth shops, various wooden
bamboo-cane goods needed for household work predominate in the fair. Besides these, 
earthen pots, toys, dolls, books, shoes, mangoes, jack fruits etc. are sold in plenty. Even 
birds of various species are sold here. Now the tree plantation festival has been acquir
ing importance. So almost every visitor buys some sort of plant. For recreation there are 
circus show, magic show, merry-go-round, doll dances, cinema, earthen ware exhibition 
and opera-performance etc. 
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Rathajatra Festival and Fair at Raghunathbari 

The Rathajatra festival of Vijoya Dasami with the fair at village Raghunathbari of P.S. 

Panskura is very famous in Midnapore district. It began during the reign of Rajnarayan 

Roy, king of Kasijora. During his reign Haridas Naga of Ramanuja Sect came from U.P. 

with the idol of Raghunath Jiu to village Rajballavpur of Kasijora Paragana and set up an 

Acharia Math (a Math of Sree Sect) in a secluded place. He was a Brahmin and his ob

ject was to preach the gospel of Sree Sect Vaishnavism in this area. The local king 

Rajnarayan was deeply moved by the miraculous spiritual power of this old and learned 

ascetic and by the sight of the Raghunath Jiu idol. He requested the hermit to stay in his 

kingom. He donated a part of the village Rajballavpur which was tater named 

Raghunathbari after the name of the idol. He also set up a Math of Sree Sect at his own 

cost and appointed Haridas Naga its first Chief. The king also bequeathed a rentless 

property of 1800 bighas at different Mauzas of Kasijora and Sahapur Paragana towards 

defraying the expenses of worship and offering food to hermits, beggars and poors. In 

1784 A.D. the Board of Directors of the East India Company permanently settled this 

property with the Mahanta after the re-fixation of the rent. 

Raghunath Jiu idol was placed in this Math. Then the idols of Syamray Jiu, Bala Jiu, 

Jagannath, Sita, Lakshmana, Bharat, Satrughna, Sugreeb, Bibhisana, Hunuman were 

added. The main object was to educate the mass. The Mahantas devoted themselves all 

the year to narrate the story and the ideal of the Ramayana to teach the ignorant and il

literate people. The festivals from Saptami to Vijoya Dasami recall how Rama worshipped 

Durga, obtained heavenly power, killed Ravana and rescued Sita Devi. On the Vijoya 

Dasami Day is celebrated the .Rathayatra of Raghunath Jiu and a fair is held on this oc

casion. 

The Ratha-fair was first organised by the third Mahanta, Santuram Das. He built a big 

chariot with 13 minars. Perhaps the chariot was partly damaged by a storm in 1884 A.D. 

during the time of the Mahanta Harenayaran Das. The next Mahanta Ramtarak Das re

paired it and replaced wooden wheels with 16 iron wheels and kept nine minars in place 

of 13. This chariot is used now without any alteration. 

On the Saptami Day, an earthern pitcher representing Bhagabati Durga is filled with 

water to start the P..!J.ig. On the Mahastami Day only the idol of Hanuman Jiu is brought 

to the temple of Raghunath Jiu and some events of Ramayana were also observed. On 

the day of Nabami, the flag of Hanuman Jiu is hoisted with pomp and in the same 

evening the curtain of the temple is lifted with eye-festival of Raghunath. On the Vijoya 

Dasami, the chariot festival comes. A big statue of Ravana is installed in the school 

ground of Raghunathbari High School {H.S.) about 1/4 K.M. away from the temple. 

Raghunath rides there on the chariot with his army, kills Ravana, rescures Sita Devi 

and returns to the temple in the same chariot after performing Sita's fire ordeal. The im

age of Ravana is then burnt. Then the festival concludes with coronation ceremony of 

Ram a. 

About 20 thousand people assemble to witness the festival. The fair continues about 

a fortnight. There are many stalls in the fair and products of cottage industry, handicraft 

and mats sell like hot cakes. 
[ 156] 



There is no more previous pomp and grandeur in these festivals of Raghunath Jiw 
temple. The Mahantas have sold much property. The open adjacent area of the temple 
has been much occupied by permanent stalls. Now a civil suit<38l is going about the right 
to the Mahantaship. Ramanuja Das and Ramsharam Das have claimed the Mahantaship 
as Chaturbhujanuja died suddenly without clear nomination. 

That Mahanta Ramtarak Das strained every nerve to spread the light of education in 
the rural Bengal, besides performing his religious activity has been evident from the es
tablishment of old and famous Raghunathbari Ramtarak High School after his name. He 
sacrified all his savings and begged from door to door to meet the expense of this 
school. '39

) After his death in 1914 his worthy successor Achutanuja Das even be
queathed to school a part of his devottar property to meet the recurring expenditure of 
school as regards payment of teachers etc.<40l This Mahanta and his manager 
Harekrishna Maity were the life members of this Institution. <41 l 

It is learnt that the 6th Mahanta Ramtarak Das initiated many a person as Mahabir 
Prasad, Nilkanta Misir, Alok Sukul, Achutananda Das, etc. as his disciples. The Mahanta 
nominated the best of them as the next Mahanta by executing a deed or exterminated 
others by the same claim. Perhaps this process was at the root of the disputes to the 
Mahantaship. 

However in spite of internal claims and counter claims resulting in civil suits, the 
Raghunathbari Vijoya-Dasami festival, which is about 200 years old, has retained its tra
dition still today. It is still catering to the popularity of the Vaishnavism among the thou
sands of people assembling here. It is also undeniable that the devotional side is gradu
ally going to be overshadowed by the intruding materialistic sides. 

The list of Mahantas of Raghunathbari from the very beginning to upto date.l42 l 

38. Deeds consulted. 

Haridas Das ( Naga) 

Raghunath Das 

Santuram Das 

Govindaram Das 

Harenarayan Das 

Ramtarak Das 

Achutanuja Das 

Chaturbhujanuja Das 

Ramanuja Das and 

Ramsharan Das (present claimers) 

39. Platinum Joyanti Smarak Patrjka 1990-91, Raghunathbari Ramtarak High School (page number is omitted). 
40. li2iQ. 
4,. li2iQ. 
42. Deeds consulted. 
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: Ratha Yatra : 
Sl. Location I Village Police Station Time Antiquity Duration Attendance No. 

01. Sujaganj Midnapore. June-July Recent 1 day. 4,000 
~---· 

02. Neradeul Keshpur. Nov.-Dec. 100Yrs. 7 days. 5,000 

03. Anandapur. -do- June-July 200Yrs. 1 day. 2,000 

04. Golagram. Debra. June-July Old. 6 days. 3,000 

05. Loy ada. -do- Jan.-Feb. 100Yrs. 2 days. 5,000 

06. Dwarikapur. -do- June- July. - 6 days. 2,000 

07. Teghari Barkamal Sabang. June- July. 200Yrs. 2 days. 1,000 
--

08. Pindurui Ping Ia. April- May. 1944A.D. 2 days. 2,000 

09. Kantapukur. ·do- Jan.- Feb. - 15 days. 20,000 

10. Malancha. Kharagpur. June- July. - 8 days. 4,000 

11. I Kanthra. -do- -do- 50 Yrs. 7 days. 4,CJOO 

12. Balarampur. Kharagpur. -do- - 2 days. 1,000 

13. Saorda -do- -do- 15 Yrs. 4-5 days. 2,000 
---, _____ --

14. Kasba Narayangar. Narayangar. -do- Old. 4 days. 4,000 

15. Beida -do- -do- - 1 day. 2,000 

16. Rautarapur Dantan. -do- Recent. 2 days. 1,000 
- ----·- .... r------ _______ .. _________ -·--

-··-··---~~ --·--··- f--------. ·-·-
_______ , ___ 

-·-- --l 
17. Thakurgar -do- -do- - 2 days. 5,000 

"' -··-- ~----

18. Mohanpur Mohanpur. -do- - 1 day. 5,000 
... 

19. Talkeshari Keshiary. -do- - 7 days, 4,000 

20. -do- -do- March - April. Old. 1 day. 2,000 
-

21. Darua Contai. June- July. - 2 days. 1,000 
--

22. Bahiri Contai. -do- Very Old. 9 days. 5,000-6,000 

23. Dekhali Khejuri -do- Recent 1 day. 1,000 

24. Naipur Pataspur. -do- 300Yrs. 7 days. 5,000 

25. Teparpara -do- -do- 500Yrs. 8 days. 8,000 

26. Chandpur -do- -do- Old. 2 days. 2,000 

27. Basudevpur Ramnagar. -do- - 2 days. 2,000 

28. Bagpura -do- -do- 300Yrs. 1 day. 5,000 

29. Balisai -do- -do- Recent. 2 days. 4,000 

P.TO 
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Ratha Yatra Contd ... 

51 · Location /Village 
No. 

30. Belbani 

31. Gahabi 

32. Basudevpur 

33. Egra 

34. Rajsal. 

35. Balluk 

36. Shiuri 

37. Dehimari 

38. Deruarihat 

39. Raghunathbari 

40. Gaygirchak 

41. Rambag 

Police Statior Time 

Ramnagar March- April 

Egra -do-

-do- -do-

-do- -do-

-do- -do-

Tamluk -do-

Tamluk Feb.-March 

-do-
June- July 

-do-
-do-

Panskura Sept.-Oct. 

Moyna Jan.- Feb. 

Mahishadal Sept.- Oct. 

Antiquity Duration Attendance 

4 days. 3,000 

Old. 8 days. 2,000-3,000 

1 0-12 days 15,000-16,000 

Old. 2 days. 3,000 

2 days. 5,000-6,000 

Old. 7 days. 3,000 

38 Yrs. 7 days. 4,000 

2 days. 1,000 

2 days. 5,000 

250 Yrs. 7 days. 25,000 -30,000 

78 Yrs. 2 days. 4,000 

Very old. 1 day. 2,000 
~--4-----------------4-----------4----------4-----------+--------+-----------

42. Rambag _ do _ June - July. Very old. 1 day. 1 ,000 j 
43. Mahishadal. _do_ -do- Very old. 15 days. 1,00,000 ---

44. Amdabad Nandigram. -do - - 2 days. 1 ,000 ----
~--+---------------1----------+-------·------+------------ i-------i------ ---·- -1 

45. Subedi _ do .. do - 2 days. 3,000 -------1 
46. Habichak _ do _ _ do _ - 8 days. 25,000 

47. Srikrishnapur. Sutahata. Feb.-March Old. 8 days. 4,000 

48. Erpala Ghatal. June- July. 42 Yrs. 1 day. 1,000 

49. Niznarajole Daspur. Very old. 8 days. 5,000 
-do

~---r------------~--------~~~~---~----------4-----~~-----------

50. Basudevpur. -do- April- May 300 Yrs. 2 days. 2,000 

51 . Khanjapur -do- June- July. 3 days. 5,000 

Chandrokona. Jan.- Feb. 52. Srinagar 
t---t---------+------lf------1--------+------+------------l 

300Yrs. 2 days. 1 ,000-2,000 

53. Chandrokona -do- June- July Old. 8 days. 3,500 

54. Jara -do- -do- 39 yrs. 2 days. 5,000 

55. Ramgar Binpur -do- 2 days. 1,000 

56. Lalgar -do- -do- 100 Yrs. 8 days. 10,000 

57. Dahijuri -do- -do- Recent 2 days. 15,000 
~---r-----------+--------J.---------+-------------· ---- --r----------

58. Kultikri Sankrail 1 day. 1,000 
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FE-3 Jhulan 
The Jhulan or swinging festival starts on the eleventh day of the bright half of 

Sravana, continues for five days and concludes on the Rakhi Purnima day in most 
Radha-Krishna temples of this district. A great cradle is place in a bower or within the 
trees near the temple. The idols of Radha-Krishna are placed in the cradle. The priests 
and the devotees then perform the worship and swing the cradle with devotional songs 
and Harinam Sankirtana accompanies with the instrumental music of Khol, Cymbals, 
Singa (a bugle type instrument) flute, etc. A Mahotsav is held in many temples on this oc
casion. 

This festival has been being observed befittingly at Sripat Gopiballavpur, Mahaprabhu 
temple at Tamluk, Radhamadhab temple at Kolaghat and Radha-Govinda temple at Kushar 
in P.S. Panskura, Nitai Gouranga Ashram at Raghunathpur in P.S. Chandrakona, Sitaram 
and Radhaballav Jiu temple at Narajole Rajbari in P.S. Daspur and Radha-Govinda and 
Radharaman temple at Chenchua Govindanagar of the same P.S. 

FE-4 Janmastami 
This is the birth anniversary of Lord Hari (Krishna) i.e. the birth day of Krishna. He 

was born in the month of Bhadra as recorded in our vernacular literature.(43l Sometimes, 

in the present day, the ceremony falls in the month of Sravana as known from the 
Bengali Almanac. References to the observance of this festival in Bengal occur in Bengali 
literature of the 151h·161h centuries A.D. The story of the birth of Krishna runs this : There 
was once a beautiful girl whose name was Oevaki. She was the sister of king Kansa. 
Devaki was given marriage to Vasudeva. On the day of marriage king Kansa observed a 
festival and he was leading Devaki and Vasudeva in procession through the streets of his 
city, when suddenly a heavenly voice was heard. It said, " Oevaki's eighth child will kill 
Kansa." Kansa became very angry at this oracle and was also afraid. As he was not a 
good king, he was hated by his subjects, who were very happy to hear about the heav
enly voice. 

The mentally disturbed king Kansa decided not to allow the child to be bor11 to Devaki 
whom he wanted to kill. When Vasudeva knew the plan of his brother-in-law Kansa, he 
promised him that he would give every child born to them to Kansa just to save his be
loved wife Devaki. So Kansa did not kill Devaki and he kept Devaki and Vasudeva in 
prison and killed their first seven children as soon as they were born. But when the 
eighth child was born to Oevaki, the doors opened and Vasudeva left the prison at night 
alongwith the new born child who was later named Krishna. A snake guarded them as 
they went out of the prison door. The watchman at the door was asleep and did not know 
that Vasudeva alongwith his child were escaping. 

Sometime later Vasudeva alongwith his child reached to a village named Gokul. There 
Vasudeva met a cowherd. Yasoda, the wife of Nanda, she also gave birth to a female 
child at the same time as Krishna was born to Oevaki. Vasudeva now exchanged his 
child for the female child of Yasoda and took her back with him to Devaki in prison. 

When the king Kansa heard that Devaki gave birth to her eighth baby, he came to the 
prison to kill the baby. But just as he bent over to pick up the baby, it flew up towards 

43. Bhattacharyya, S.P., Bbaratiya Sahitya Baramasya, pp.115, 126 
a) "bhadramase janmastami harir janmamas." Radbar Baramasi, Locban Das. 
b) "bhadramase bari janma bhutar tarane". Syamadas. 
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heaven and cried out "Oh, you fool; The boy who is your enemy is alive ; He is not here 
at all - he is far away ; Beware ;" 

At this Kansa became afraid and he took a decision of killing all the little babies in his 
city. His decision was immediately carried out and when his deputed man was just going 
to kill the baby Krishna, the cot in which he was lying flew up and hit the man on the 
head. The man came back to king Kansa and told him the miracle happened. Then Kansa 
thought "I will never be able to kill Krishna and one day Krishna will kill me." 

After many years Krishna appeared before Kansa in the guise of a child and then he 
suddenly began to grow bigger and bigger to make him understand that he was none but 
Krishna who came to kill him. The wicked king was killed and the people became happy. 
Krishna became the king and he built the city of Dwaraka in Gujrat. 

Thus Janmastami is the birth day of Lord Krishna who is the eighth incarnation of 
Lord Vishnu. The festival of Janmastami is enthusiastically observed in different Vaishnava 
temples and maths in Midnapore with profound devotion. In some temples 
Harinamsankirtana is held on this occasion. Devotees come to the temples with Q.!Jl.g_ and 
offer them to the Lord Krishna with sincere and heartfelt devotion. Even this festival is 
observed by many families by arranging the worship of Lord Hari in the Harimancha with 
the help of a professional priest and in some cases the arrangement of 
Harinamsankirtana is made. 

In this context it is to note that the earliest sculptural depiction of the scene of 
Krishna Janmastami is the architectural relic of the 2nd or 3rd century A.D. preserved in 
the Mathura Museum (Relic No. 1344).<44> This throws light on the early antiquity of the ob
servance of the Janmastami in India. 

FE-5 Rasyatra 
Philosophical background of Raslila 

The ~ is perhaps the most important Vaishnava festival in consideration of inner 
spiritual significance. It is generally held on the full moon night of Kartika (Oct. - Nov.). 
This festival is stemming from the conjugal piety of Radha and Krishna. Initially a high al
tar is made and a large 'Kadamba tree' is placed to cover it. Then the idols of Krishna 
and Radha in their conjugal union are set up in the central place of the altar. There are 
also so many idols of Gopis and Krishnas in pairs almost around the central figures of 
Radha and Krishna. The Krishnas on the Ras altar are all in a joyful sportive mood and 
are playing the flute. Radha and Gopis are also presented in the same joyful dancing pos
ture. 

The very picture of ~ altar with the images conveys a great spiritual and symbolic 
truth about the spirit behind the existence of the universe. Krishna is the supreme soul 
and Radha is His creative power but they are One. The supreme soul expresses Himself 
into Radha in order to enjoy Himself in different ways. In other words, Krishna is 
'Purusha" and Radha is 'Prakriti' and their union is the creation of this 'Bramhvanda" (uni
verse). 

The Gopis symbolise selfless devotees who can only attain the spiritual bliss and 

celestical happiness by giving up all their carnal desire of flesh and blood and by lifting 
themselves above their sensual existence. 

44. Sircar, D.C. (ed.), B.C.A.G.I., p. 31 
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The Ras festival invites one and all to take part in and realise this heavenly blessed 
mood like the Gopis by giving up all their worldly attachments and attractions. The festival 
signifies that to rise above senses is the mission of life for the happy union with God (the 
creator). It also teaches that the 'Human Soul' is the indivisible part of the 'Supreme 
Soul', and the ;Supreme Soul' is inviting the 'Human Soul' to mingle with it by represent
ing the image of Krishna urging the devotees (Human beings) to unite with Him by playing 
flute to the Gopis. 

Perhaps Sri Chaitanya Mahaprabhu fully understood the philosophical significance of 
Raslila. Henceforth, in later times, many Vaishnava devotees and poets composed many 
lyrics about Raslila. In this connection, we may mention the lyrics of Govinda Das in me
diaeval period(45>. 

So the people of Midnapore like any other parts of India observe this festival with 

great pomp and devotion and on this occasion fairs are held in many places. We are 
tempted to discuss this festivals of two places with some details. These places are 
Panchetgarh in P.S. Pataspur under contai sub-division and Moynagarh in P.S. Moyna un
der Tamluk sub-division.(46l 

Description of Ras Festival of Panchetgarh 

The Ras festivals of Panchetgarh and Moynagarh of Midnapore deserve special men
tion. These are famous for their antiquity and popularity. The royal family of Panchetgarh 
was the founder of ~ festival. It is said about five hundred years ago the Ras festival 
started here at the patronage of this family in the full moon night of Kartika. Since then it 
has been being observed with great pomp and joy. On this occasion a fair is held on an 

open land of about fifty bighas for twelve days. It is no doubt, a large and noted fair of 
this district. In the past about a lakh people assembled in the fair but recently the gather
ing has dwindled a little. People come here by train, buses, cars, carts etc. from various 
parts of this district. One can find all the features of a fair like stationary shops, oil cake 
shops, aluminium and steel and brass utensils, dressers, wrappers, agricultural equip
ments etc. in this fair. To entertain the people there are yatras, cultural programmes, 
kirtana, magic, circus, cinema shows, doll dances etc. Even the temporary hotels and 
restaurants do a good business there. 

Another Ras festival of this Panchetgarh Royal family is the Ras festival of the village 
Teparpara under same P.S. This royal family bore all the expenses of this festival in the 
past. So it had bequeathed some land. With the abolition of zamindary system the finan
cial condition of the Royal family broke down. Then the responsibility of festival was 
shifted from the Royal family to the common people who have made a trustee cosisting of 
the members from both Hindu and Muslim communities, which is seldom seen in other 
places. However the ~ festival and fair have kept alive the religious tradition of the his
tory as well as strengthened the friendship and unity among people belonging to different 
castes, religion etc. 

Moynagarh Ras festival 

In terms of iniquity and popularity the Moynagarh Ras festival comes next to 
Panchetgarh. Syamsundar Jiu is the family god of Mahishadal royal family with the title 

45 See "Raslila' section of Govinda Oas in the work Govinda Oaser Padavali 0 Tahar~. by Majumdar B R 
pp. 271-282. 

46. See Maity, P.K.'s, article entitled : Medinjpurer Rasutsav 0 Mel2 io Jamralipta, a weekly, dt. 19.11.1976. 
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'Bahubalinda'. The ~ festival of Syamsundar Jiu has been continuing for about four hun
dred years with unfading glory. 

The history of the royal family goes back to Kalindiram Samanta (1434-53). His six 
next generation Govardan Samanta (1562-1607) captured the Moynagarh by defeating the 
pirate Sridhar Hui and began to live there. This Govardhan got the title of Bahubalinda 
from the Orissa king Mukundadev Harichandan. It appears from the family god 
Syamsundar Jiu that this royal family was Vaishnavas. Some say that the daily worship of 
Syamsundar Jiu at Moynagarh was taken up ·under the influence of Sree Sree 
Radhagovinda Jiu temple of Gopiballavpur introduced by Syamananda and Rasikananda. 

In the Syamsundar Jiu temple all festivals and rituals centring Lord Krishna have been 
being done with great devotion and among them the ~ festival ranks the highest. It 
started about four hundred years ago. Now a great fair is held on the occasion of the 
Ras festival. In the beginning, this fair and festival continued for five days from the morn
ing of Uthan Ekadasi (eleventh day of the full moon fort night) in the month of Kartika. 
The duration was extended by a day since 1937. Perhaps from 1944-45 this fair has been 
continuing for eight days. 

In the interior of Moynagarh is situated the temple of Syamsundar Jiu and nearby is 
the Ras altar which is in the centre of the fair. In the evening of Uthan Ekadasi the image 
of Syamsundar Jiu is brought by boat to the Ras pandel. A 'Bhor' is made by joining two 
big boats. A beautiful temporary temple is constructed on the 'Bhor' and brilliantly deco
rated and charmingly lighted. In this temple Syamananda Jiu and His two 'Rais', Govinda 
and His 'Rai', Kanai and Balai are placed. The ~ voyage starts from Kalidaha and 
passes by Makardaha, accompanied by the troops of Kirtanias. The drums are beaten, 
the conches blow, the bells are sounded etc. At that time there is the colourful display of 
the fire-works in the sky. Afterall, the procession of the deities through the water of the 
canal is really charming and facinating. After two hours this procession reaches the Ras 
altar. After the worship the idols are brought back to the original temple by boats. Thou
sands of people come from different parts of this district to enjoy this festival. 

The fair is held in the open wide place in front of the Garh. About thousand large and 
small stalls come here. There are stalls of sweetmeats, oil cakes, claypots, tubs and 
pitchers, nets and mats and Hotels and restaurants in the fair. Magic show, cinema and 
V.D.O, show, yatras, zoo enhance much attraction of the fair. Some years ago the fair 
was managed by the Royal persons but now a public committee consisted of both Hindus 
and Muslims organises the fair. Moreover, there are police, choukidars, temporary health 
centre, volunteers for the smooth management of the fair. 

Though the ancient grandeur of the fair and festival of Moynagarh has dwindled a bit, 
some customs of the past remind one of the old days. Perhaps Syamsundar Jiu was set 
up at Moynagarh in the late 18th Century or early 19th Century A.D. Since then the con
tinuation of the festival and fair proclaims its popularity among both Hindus and Muslims. 
So it fosters communal harmony and national unity and integrity. 

Besides these, there are many places where Ras festivals and fairs are held in this 
district. In this respect a chart(47> throwing light on the popularity of this festival is given 
here. 

47. This chart is prepaired by a careful observation of the festivals and fairs and by the help of the following works- Mitra, 
Ashok, (Ed) Paschim Sanger Puja Parvan-0-Mela, Vol. Ill, and Maity, P.K., Dharmia Utsav-0-Mela, in Medinipur : 
ltihas-0-Sanskritir Bibartan Vol. II, (Ed.) Pas, Vinodsankar and Roy, Pranab. 
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: Ras Yatra: 

Sl. 
Location I Village Police Station No. 

Time Antiquity Duration Attendance 

01. Neradeul Keshpur 
November- 100Yrs. 7 days. 5,000 
December. 

02. Talantapara Sa bang October-
November. 

- 5 days. 5,000 

03. Deuli Narayangarh -do- - 1 day. 3,000 

04. Asada -do- -do- Above 1 00 Y rs 5/6 days. 5,000 

05. Palasia Dan tan 
August- - 1 day. 2,000 

----·--
September. , __ 

06. Khandarui -do- October- 65 Yrs. 7 days. 5,000 
Nm. .~ 

07. Sanpia Mohanpur. -do- - 7 days. 5,000 

08. Marisda Contai. -do- 45 Yrs. 1 day. 3,000 

09. Bahiri. -do- -do- Very olden. 12 days. 8,000- 9,000 

10. Kunjapur. Khejuri. -do- - 5 days. 6,000 

11. Guragram. Bhagabanpur. -do- 35 Yrs. 5 days. 5,000 

12. Teparpara Pataspur. -do- 500Yrs. 6 days. 12,000 

13. Panchet -do- -do- 500Yrs. 12 days. 15,000 -16,000 
-·-

14. Panchelgarh -do- -do- - 8 days. 10,000 
---·--·--~·- ------ t------,,·--·-·'-' 

15. Dubda Egra. -do- 100 Yrs. 7 days. 6,000 
- ·---

16. Dubda -do- March - April. 100Yrs. 7 days. 5,000 
,-

17. Jogikhop Tamluk October- 50Yrs. 2 days. 4,000 
November. '·-·---

18. Goshpur. Panskura. -do- Above 1 00 Y rs 4 days. 5,000 

19. Joshar -do- -do- Ancient. 4 days. 5,000 

20. Gopalchak. -do- -do- 25 Yrs. 5 days. 8,000 

21. Garsafat Moyna. -do- Ancient. 4 days. 2,000 

22. Kiarana Moyna. -do- Ancient. 15 days. 5,000 

23. Gojina -do- January- 200Yrs. 7 days. 3,000 
February. 

24. Khodambari Nandigram. -do- 15 Yrs. 2 days. 2,000 

25. Kanthra Kharagpur. Oct.-Nov. Recent. 2 days. 3,000 
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FE-6 Dolyatra 

Dolyatra or swinging festival of Vishnu is being held on the full moon day of 
Phalguna (February-March} accompanied with Holi festivities. On that day the Salogram 
Sila (i.e. the stone image of Lord Vishnu) is brought from the temple to the newly raised 
altar nearby. There it is worshipped with a oblation of fire and then its wooden throne is 
thrice swung from north and south. Thereafter the fe.g or red powder is touched with the 
idol and all persons present there put it on their foreheads as the prasad of the Lord.(48> It 

is the explanation of Dolyatra as per Hindu scriptures. 

On the day before the Dolyatra is held the fire festival locally called 'chanchar'. It 
is a festive occasion for all, the young and the old. For this festival a structure is raised 
in imitation of a house or an animal or a man with straw, bamboo, palm leaves and green 
leaves of Bakul tree on the bank of a tank or on the open field at a little distance from a 
temple. Somewhere a sheep made of rice dough is put in this house. This sheep is called 
'Mendhasur.' The legendary reference is that Vishnu killed Mendhasur by burning him into 
fire. (49

> Perhaps to commemorate it people set 'chanchar' into fire in the evening with great 
cheers and shouts. 

It suggests that the evil spirit is done away with and the way is paved for the in
vocation and incarnation of the good. 

But the Dolyatra has a far better and more significant expianation in the Vaishnava 
theology. There it is mentioned that on that very day of Phalguni Purnima both Lord 
Krishna and the gopis of Vrindavana absorved themselves fully in scattering red powder 
or coloured water on one another's faces and bodies to have the supreme joy and delight. 
It suggests that the gopis were the selfless devotees of Krishna. So they wanted to have 
Him with all the desires of their hearts and the Lord himself was so pleased that he also 
returned them their selfless love. Afterwards Sri Chaitanya whom the Vaishnavas consider 
as Radha popularised this festival among the Vaishnavas of the later period. They believe 
that the celestial beauty of Vrindavana-Dolyatra was reflected in the sacred figure of Sri 
Chaitanya who with his love and devotion would represent the real aim of Dol lila among 
all class of people.(so> It is he who brought God and the devotees closer and closer. Per
haps it is a message "I will swing my beloved God in my heart's cradle and tinge his 
body with the red powder of my selfless love."(51

> So is so much charm of Dol festival of 
Bengal and his followers still observe it as one of their greatest festivals. 

It is difficult to find out the exact date of the beginning of Dol festival in BengaL 
But Sri Chaitanyadev was born on Phalguni Purnima in 1486 and the festival got mo
mentum after this, which is supported in mediaeval Bengali-literature. (52> Now the Dolyatra 
like many other Vaishnava festival has a great appeal to the masses. So all Hindus irre-

48. Roy, Jogesh Chandra, Puja-Parvan, p. 4 
49. ll2kl.p.4 
50. Maity, Pradyot Kumar, 'Dharmia Utsav-0-Mela" in "Medinipur. ltihas-0-Sanskritir Vibartan, Vol. II, pp. 316 ff. 
51. !.Ql.d 
52. Bhattacharya, S.P.QQ.&il.pp.115, 116,120,127,173 

a) phalgune ananda bara govinder dole, 
Kanta binu avagi dulibe kon chole. - Lochan Oas. 

b) phalgune madhupur nagari nagar bilasai faguka range. - Balaram Das. 
c) phalgune guni nagar gunamani gunigan fagua 

khelata range - Govinda Oas. 
d) fagu khele nandalal prafulla kanane 

fuler dolay dole syama nataray - Syam Das. 
e) phalgunete harir utsav save kare. 

nana ranga kara toke prati ghare ghare - Bhavanisankar Das. 
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spective of age and caste, scatter either avir or coloured water or both on other persons, 
especially on near and dear ones. This practice of throwing red powder or coloured water 
signifies the colour of love as well as colour of heart. Possibly the same idea predomi
nated in the mediaeval period as known from the verses of the mediaeval Vaishnava po
ets as well as from the work of Mukundaram, the writer of Chandimangal - Kavya.(53l 

"phalgune futibe puspa mor upabane, 
tathi dolmancha aami kariba rachane. 

haridra kumkum chua karia bhushita, 
fagu dol karia gonyaba nita nita. 
sakhi meli gaba geet, sakhi meli gaba geet, 
anandita hae sabe krishner charit." 

Free Translation : 
Flowers will blossom in my bower in Phalguna, 
I shall set up the /2QJ alter there, 
I shall tinge it with haridra, kumkum and chua (a fragrant paste) 
And swing the cradle decorating it with red powder. 
We all the maids will meet and sing hymns 
All will be happy listening to the glory of Krishna. 

The QQ.! is an all Indian festival. It is observed almost in all States. The popularity 
of this festival is immense in Midnapore district. Worship is performed in every Radha
Krishna temple on QQJ. day. The deities are tinged with avir (red powder) along with the 
Sankirtana. On this occasion the fairs are held in many temple premises. These fairs con
tinue for some days with great joy and enthusiasm. Though the QQ1 festival and fairs 
mainly belong to the Vaishnava community, they have wider appeal to all sects and com
munities irrespective of caste, religion and Y.rulli!.- People including women and children 
folks assemble in the fair in troops and take part in them. Here all are united in devotion. 
In that case fair premises become the rendezvous of all kinds of people. To mention such 
festivals and fairs, that of Bagari Krishnanagar comes first. The poet Manikram Ganguli 
of the 18th century has mentioned the name of Krishnaray Jiu in the preface (Salutation) 
of his Dharmamangal Kavya. He wrote, "I do always adore Sri Krishnaray of Bagari, All 
the time sweat comes out from its celestial body." 

Dolyatra at Bagari Krishnanagar 

The village Bagari Krishnanagar is very ancient and prosperous. Bagari Paragana 
comprises of 444 square miles in the north west of Midnapore district. It is 40 miles away 
from Kharagpur Railway Station and six miles away from Garbeta town. It is said that in 
very olden time it was the kingdom of Bakrakshas mentioned in the Mahabharata. This 
territory, governed by Bagari Raj family for a good many years, is connected with many 
legends. The fort, the palace, the tanks, the temples have many anecdotes. The five 
minar temple of Krishnaray Jiu was built in B.S. 1262 on the north side of the river 
Silabati under Goaltore P.S. People say that Rajyadhar Roy, the minister of first king 
Ganapati Singha of Bagari set up this temple and the idol. In course of time this temple 

was demolished and so new temple was constructed. In later time Raghunath Singha, an
other king of Bagari placed the idol of Sri Radha by the side of Krishnaray Jiu. It is said 
that from that time the QQl festival and fair have been being pompously held in the temple 
premises on Phalguni Purnimaday. 

53. Mukundaram, Kavikankan, .clli!ru!l. Basumat1 Sahitya mandir (Ed.), p.225 
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On the previous evening of QQl day a 'Chanchar' is held in the wide open field on 
the south bank of the river Silabati. According to Utkal Khanda of Skanda Puran the 
'chanchar' of QQl festival is held here on the 14th day of the fullmoon fortnight. Here the 
sheep made of kshir (solidified milk) is burnt as the symbol of Mendhyasur and evil 
spirit. (s 4

> Another prominent feature of this festival is that ·~· or .QQ.u.rl (the lower caste 
people) carry the palanquin on their shoulders of the idols of Radha and Krishnaray to the 
festival altar and they pass the day in fasting and sanctity. The active participation of the 
lower caste people in this festival amply proves the fact that the culture of the mixing of 
lower caste people with those of the upper castes has made the folk culture of Midnapore 
lively and varied. Somehow, standing in the moonlit shore of the river Silabati many 
people enjoy the fire works. 

The central festival occurs on the fullmoonday. In the previous afternoon the well 
adorned Radha and Krishnaray Jiu idols are brought in palanquin to the old temple across 
the river Silabati from the new temple. The fair is held for three days in the mango grove 
adjacent to the old temple. The stationary shops, toy shops, refreshment-shops, circus 
and the magic performance enhance the attraction of the fair. People assemble there from 
the morning of the day of festival. The children, women and the old come from far by 
buses, carts, cycles and on foot. For these days the mango grove remains filled with the 
humming of six to seven thousand visitors. They offer their salutation to the gods of love 
and shout in the name of Krishnaray Jiu. Then they return home relishing the holy festival. 
On their way home they never forget to take with them some sorts of sweets like 'nijuke 
mithai', kadma etc. 

Besides this, as per tradition, there is the music made by flute, drum, bell, khol, 
karotal (cymbals) etc. at dawn and at noon and in the evening everyday. Every morning 
Krishnaray and Radha are bathed and worshipped with 'Hurumbhaja' (fried food stuff) and 
'Niiuke mithai' etc. Rice is offered at noon. After that the unfed persons are invited to take 
the prasady rice. The same foods are offered in the evening in the same process . After 
'arati' the two idols are put up in bed. 

At present the West Bengal Govt. has acquired the devottar property and in ex
change has granted some compensation for the rituals of the temple. But it is so small 
that the temple authority has been compelled to cut down the gorgeousness of festivals 
and the entertainment of the guests. Now the QQl festival lacks its past lustre. Nor there 
is dazzling light of fire works in the 'chanchar' festival. Now the very temple is about in 
the grip of the river Silabati. Hence, the people expect that the active co-operation of the 
State Government can only retain this glorious tradition of this place. 

Besides this fair, there are a good many places where festivals of Dolyatra occur 
in this district and a chart<55) is given here to show it. 

54. An article written by Sambhunath Ghatak in 'Nihar' a weekly journal, published from Contai, 20th June. 1967. 

55. This chart is prepared by a careful visit to some notable festivals and fairs and with the help of the lulklvling book -
Mitra, Ashok, (Ed) Paschim BanQer Puja Parvan-0-Mela, Vol. Ill. 
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: Dol Yatra and Mela : 
Sl. 

Location I Village Police Time Ceremony/ Antiquity Duration Attendance 
No. Station Purpose. 

01. Garbeta Garbeta. 
Feb.· 

Pancham Dol. - 3 days. 5,000 
March 

02. Bagri Krishnagar Garbeta. -do- DoiYatra 144 Yrs. 3 days. 6,000-7,000 

03. Trilochanpur Debra. -do- -do- - 3 days. 5,000 

04. Srirampur. Kharagpur. -do- -do- - 3 days. 3,500 
·----

05. Barbansi. -do- -do- -do- Old 2 days. 2,000 

06. Palasia. Datan. -do- -do- 5 Yrs. 7 days. 2,000 

07. Bahiri. Contai. -do- -do- Very Old. 12 days. 4,000-5,000 
---

08. Kunjapur. Khejuri. -do- -do- - 1 day. 400-500 

09. Thakurnagar. -do- -do- -do- - 3 days. 5,000 
--

10. Ektarpur. Bhogbanpur -do- -do- 80Yrs. 7 days. 10,000-12,000 

11. Analbere -do- -do- -do- 100 Yrs. 4 days. 7,000 

12. Bagmari. Patashpur. -do- -do- 150 Yrs. 8 days. 3,500 
--·---·· -----

Salika 
13. Dhanichak. Tamluk. -do- -do- 50 Yrs. 2 days. 3,000 

- --

14. Dhanichak. Tamluk. -do- -do- - 2 days. 4,000 
·-- ---

15. Haldichak. Tamluk. -do- -do- Recent. 2 days. 4,000 
------ _, _______ -- ---- '------

16. Nilhanpur. -do- -do -do- - 2 days. 5,000 
-----~ ----------- -- --- -------------- --- -- --- -l 

17. Jasara. Panskura. -do- -do- - 3 days. 3,600 
1--- -- ·------~ 

18. Giakhali -do- -do- -do- 35 yrs. 8 days. 5,000 
·--- ---------- --~------ ----

19. Garmoyna. Moyna. -do- -do- - 1 day. 4,000 

20. Anandapur. Moyna. -do- Pancham Dol. - 1 day. 5,000 
--

21. Naikunti. Mahishadal -do- DoiYatra. Old. 2 days. 700-800. 
--- ------

22. Barbasudevpur. Sutahata. -do- -do- Recent. 2 days. 3,000 

23. Fatepur. Daspur. -do- -do- 10 Yrs. 7 days. 5,000 

24. Sahara. Olardral<ona -do- -do- 200Yrs. 1 day. 4,000 

25. Gopiballavpur. Gopiballavp..Jr. -do- -do- - 1 day. 5,000 
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FE - 7 Birth and death anniversary of Vaishnava Saints or 
foundation day of the Maths or Temples 

Special festivals are also held in some Vaishnava temples on the occasion of birth 
and death anniversaries of saints or the foundation day of the temple or math. All these 
speak volumes of their profound influence on the participants and visitors. We may cite a 
few examples to establish this point. Of course, this point has been already discussed 
earlier to some extent. 

There is a tomb of late Rakhal Dasbabaji at Bodhora of P.S. Ramnagar and here his 
death anniversary is celebrated every year on dwadasi thi thi of Magha. At Talbandi under 
P.S. Debra a Three-day festival is held every year after the Raspurnima to commemorate 
the death aniversary of late Kishoriballav Gosvamin with namasankirtana and the offering 
of flattened rice. This festival is about three hundred fifty years old. Moreover, the founda
tion day of all the Vaishnava temples and maths are observed with special manners. 

FE-8 Locally Performed individual and community festivals 

We may put under the heading hundreds of personal or individual or family festivals 
and community or village festivals of Mahotsav and namasankirtana through the length 
and breadth of this district. We should point out here that personal or individual Vaishnava 
festivals are very rarely held annually while the village or community festivals have been 
gradually becoming the regular feature of these villages. 

FE - 9 Festival of Tulsichara 
Introduction 

This festival is observed in honour of a Vaishnava asectic Gokulananda Gosvamin It 
is held every year in the southern vicinity of the village Kolanda in the northern bank of 
the river Keleghai under P.S. Sabang in Midnapore. This is called Tulsicharer Mela. It has 
been going on for above 250 years. The local Vaishnava community manages it. 

Origin of the Festival 

In the Mughal reign one of the twelve Bhunias came from the district of Nadia and be
gan to settle down after constructing a fort at Bhadrakali of P.S. Narayangarh in the 
Midnapore district. Once Kandarpanaryan Bhupal Das of this Bhunia dynasty obtained a 
charter of this landlordship of the four Paragans from the Emperor Aurangazeb in 1660 
A.D.(56

> He immigrated from Bhadrakali and founded a fort at Adasimla in the Sabang P.S. 
Even today there remains the ruin of this fort. Thereafter, he cleared up the jungle on the 
bank of Keleghai and constructed another fort at Kolanda. He set up there also a temple 
for his family deity of Syamsundar Jiu. The idols of Radha-Krishna are also placed in this 
temple. Then people of various communities began to settle down outside the moat. Thus 
the jungle area turned into a place inhabitated by people. Now this Kolanda village is situ
ated in the Anchal No.4 of P.S. Sabang under Sadar Sub-Division (Midnapore). 

Now we come to the main story. During the time of Paramananda Bhupal Das, son of 
Kandarpanarayan, Gokulananda was born in a kayastha family in about 1700 A.D. They 
were two brothers - Gokulananda and Shanda. Both were family men. They spent most of 

56. Maity, P.K. 'Dharmia Utsav-0-Mela' in 'Medinipur: ltihas·O·Sanskritir Vibartan', Vol. 2, pp. 339 ff. 
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the time in meditation and singing of hymns. Afterwards they became famous as hermits 
whose oracles were infallible. But the influence of Gokulananda was much more. The two 
brothers observed all the rites and rituals of Vaishnavism. It is said that Gokulananda was 
first the store-keeper of Paramananda Bhupal Das. Yet Paramananda and son Bipraprasad 
held him in great reverence for his asceticism. Being impressed by Gokulananda's reli
gious bent of mind Paramananda awarded him some rentless land. In later time 
Bipraprasad became his disciple. In course of time Gokulananda also reached the peak of 
asceticism and got some spiritual powers. There is a tale that once in the Kingdom of 
Narayangarh there were drought and famine. To remedy it the king invited Dhyanmangal 
Gosvamin, the preceptor of Gokulananda. Then the preceptor sent Gokulananda there. As 
Gokulananda came and sang loudly the name of Hari, it began to rain. Being pleased the 
king wanted to give him a part of his Kingdom. But Gokulananda refused. He said that if 
the Vaishnavas were tempted with landed property, they might be perverted and lose their 
morality.(s?) Then the news of Gokulananda's spiritual power spread from village to village 
People from far and near assembled round him for their problems and having been 
pleased, they acquired his discipleship. 

The saint Gokulananda made a mound in the midst of the river Keleghai flowing on 
the south of village Kolanda and also made a hut on the mound to pass his last life there. 
It was the place of his meditation. Gradually he became absorbed in deep meditation and 
reached the fag end of his life. Just before his death he called up his disciple Bipraprasad 
and said that he was going to die. On hearing this Bipraprasad felt very sad. 
Gokulananda consoled him by saying that any one who would pick up three handfuls of 
mud from the river Keleghai and put it on his mound of meditation within the time from 
midnight of Poush Sankranti (last day of Poush, December-January) to next morning 
would have his desire fulfilled. He further said that a fair should be held for a single day 
of the first Magha (Jan.) for providing shelter, rest, and meal of the devotees coming from 
far on the open land of the river bank. After saying this Gokulananda breathed his last in 
meditating state just at the midnight of Poush Sankranti. He was cremated there. So the 
meditation altar turned into a graveyard. 

Advent of the Festival 

Bipraprasad was deeply shocked at his preceptor's death. To fulfil the latter's wish he 
made all kinds of arrangement. So he held a fair for a day on the first Magha on the bank 
of the river Keleghai and propagated his guru's prophesy. As a result the devutees come 
to the fair and pick up three handfuls of mud from the river after midnight of the Pous 
Sankranti and put it on the mound to materialise their wish and return home after enjoying 
the fair. Since then one day fair has been being held on the death anniversary of 
Gokulananda. Men and women, irrespective of caste and religion, assemble there with 
various desires like getting cure from disease, getting a child etc. It is heard that many fi
laria patients have been cured after putting the mud on the mound and so Gokulananda is 
called 'Filaria god'. 

Bipraprasad had also built a pedestal in the south east corner of the fair. During the 
fair he brought his family deity Syamsundar Jiu to the altar. The devotees of the fair pay 
homage both to Gokulananda and Syamsundar Jiu. As a Tulsi plant exists on the top of 
the mound, the Mela is now called Tulsicharar ~. Again, as Bipraprasad of Bhunia fam
ily started this fair, some people also call it 'Bhunia fair'. 

57. Mitra. Ashok (Ed.) Paschim Banger Puja- Parvan-0-Mela, Vol. Ill, pp. 334 
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Description of the Festival 

At present the fair continues for five days including the last two days of Poush and 

the first three days of Magha. During the fair troops of singers circle the altar singing the 

hymns of Hari aloud with KbQl and Karatal. About five hundred stalls of various goods like 

stationary , sweetmeats, clothes, toys, etc. are erected in the fair. For amusement there 

are circus, magic, cinema show etc. About a lakhs of people come there by various 

vehicles and boats from Contai, Tamluk, Nandigram, Midnapore, Kesiary, Dantan. 

Narayangarh etc. Mainly Hindu communities comprise the majority. 

Present Condition 

There is a story that one issuless person of Gowalda village under P.S. Pataspur, 

Hatucharan Barik came to the fair with his wife and prayed to Gokulananda that if they 

were blessed with a son, they would make the mound brick-built. His wish was fulfilled 

within a year and to keep his pleadge Hatucharan made the altar brick built on first 

Poush 1333 B.S. (sa) Now the mound is so high that the devotees have to toil much to put 

mud on it (See Fig.-12). Especially the devotees have to dip into the river to pick up mud 

and carry it to the mound with drenched clothes. Earlier the river flowed by both sides of 

the mound. But as the mud mound has gradually swelled and also for the interest of com
munication of the people a dam has been constructed from the Government embankment 
to the meditation mound. So the course of the river has been chocked on the south of the 
mound. Now the river only flows by the north. 

FE-1 0 Balisai Festival 

The Balisai Festival (See Fig.-13) at Paniparul M.Qr (Corner) under Ramnagar P.S. in 

Contai Sub-Division is a famous festival of the Vaishnavas with variety. It is organised by 

an organisation called Vaichitrer Agradut (Forerunner of Variety). This festival and Four

teen Madal Fair starts from the Saraswati l2.!J.i.g day and continues for 14 days. It includes 

the worship of Saraswati, Chandi, Sitala, Bagala, Satyanarayan and the Gostha Q.!JjQ. Ev

eryday one deity is worshipped. Thereafter the worship of 14 Madal (beating of 14 

Mridangas) is held with all pomp and festivity including Ghatauttolan in accompaniment of 

the beating of 14 drums, setting off fire-works and colourful procession etc. Then comes 

the continuous chanting of the holy name of Hari for consecutive five days ending with a 

rice Mahotsav. On the 14th day (last day) there are held a conference of poets, writers 

and journalists, the prize-giving ceremony, workers' conference and immersion of the im

age with procession. The first five days include cultural functions like games and sports, 

songs and music, and ~ (opera) performances at night. In the Balisai fa~r is seen a 

peaceful co-existence of various religions with the Vaishnava faith with an attempt of as

similation. Again the cultural function and an assembly to learned people like poets, writ

ers and journalists have given it an upto-date variety. As the central part of this Balisai 

festival is "Harinam Sankirtana and Mahotsav", it is considered a Vaishnavite festival. 

This venue (place) of festival was once full of 'keya' groves abounding in poisonous 

snakes. Originally it was a burning ghat. This place, situated in front of the fort of Balisai 

Bhunia Zamindar family, belonged to them. The local market near the spot is still now 

58. Da::. Adhikari, Gopal Chandra. Sri Sri Gokulananda Mahatma 0 Tulsicharar Melar ltikatha. p.7 
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known as the 'Bhunia bazar'. The Bhunias were patriotic and the cannon Jf the fort 

boomed on 15th August, 1947 to usher the sacred moment of India's Independence. After 

a few years there grew a fierce dispute between the last Zamindar Vikramaditya Bhunia 

and the local peasants. The peasants forcibly occupied much of agricultural land and the 

Zamindar also sold much landed property. But as he tried to capture this broad burial 

ground in the vicinity of his Garh, the local people under the leadership of Sunil Das ve

hemently resisted it. At last the place was recovered from the clutches of the Zamindar. 

It is heard that once Rajendra Bhunia of this Zamindar family was converted to 

Vaishnavism and it was he who started the 14 Madal fair in this place. The fair has been 

going on for about last 42 years. Here is a legend behind this fair. It is said that Sri 

Chaitanya on his voyage to Puri reached Balisai under the Jaleswar Pargana and 

preached Harinam with his 14 devotees beating 14 madals. He implored people to rise 

about the caste distinction and to search the eternal truth by chanting the name of Hari. 

Here lies the significance of the term of fourteen madals. A distinct us2.ge of the 

Vaishnava community is to sing kirtana in accompaniment of 14 kholas (madals). But the 

Balisai fair is more widened with Baroari images, cultural and sports events and an exhi
bition of rural agricultural handicraft products. 

It is now one of the biggest festivals of Midnapore. It represents a charming sight 

when the ghats of fourteen madals are raised, the women in uniform cloth walk about a 

km. with ghats in their heads. The party of Harinam Sankirtana, a band party and a huge 

procession of people follow them. At that time the flashes of the fire-works are seen in 

the sky. The people of near about fifty villages come to witness the sights ignoring the 

pinching winter of the month of Magha. In the Mahotsav, thousands of people including 

the children and women take rice prasad sitting in rows irrespective of castes, creeds 

and religions. The spirit, no doubt, fosters the spirit of love and unity. 

To make this festival a success, the administration, the Panchayet and welfare 

organisations work shoulder to shoulder. It is really a source amenity and amity. 

To give a true picture of this festival the printed copy of budget (in Vernacular) of the 

festival for the year 14048.8. is hereby enclosed in the Appendix. 

*** 
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