
Chapter I 

THE ADVENT OF THE CATHOLIC MISSIONARIES 
IN INDIA, ANDHRA AND VIZAGAPATAM 

MEANING OF CATHOLIC 

The word Catholic is derived f^om the Greek word "Katholikos" which 

means "General" or "Universal". I t generally applies to the Universal care and 

providence of God. The term is often applied to the church founded by Christ for 

all races and all times. I t also means what is believed by the whole church, 

headed by the Pope/^^ 

The missionary charism, which means a specific grace of God, granted by 

the power of the Holy Spirit to a person or a group of persons proclaiming the 

Goodness of salvation in order to build up the ecclesiastical communities.^^^ 

Christ Jesus commanded His disciples to go to the whole world and preach 

the Gospel to all mankind.^^^ Eversince the Divine Lord Jesus Christ gave this 

command, apostles, disciples and followers carried out His salvific mandate, 

giving their lives as witness.^*^ 

The Second Vatican Council also explained the missionary activity to 

proclaim the mission of Christ.^^^ Therefore, the centre of missionary acitivty is 

proclamation, which is coupled by witness.^^^ As a result , Christianity knows no 

geographical or natural barriers in spreading the message of Christ.^''^ The 

missionaries, thus, transcended all barriers and all frontiers, by going to any 

part of the world.^^^ 
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Christianity was primarily concerned to spread the preachings of Christ to 

all. I t gave freedom to people to accept the faith/^^ Religious freedom 

constituted the very heart of human rights. Its inviolability was such that the 

individuals were recognised as having the right to accept any faith.^^"^ 

Christianity in South India was introduced in the beginning by St. Thomas, 

one of the twelve apostles of Jesus Christ. ^"^ He came to Cranganore in Kerala 

in the year 52 A.D. After his arrival, St. Thomas started preaching the Gospel 

and converted high caste Hindus at Cranganore, Palayur, Quilon and other 

places. He, then, moved to Madras and suffered martydom near the Little 

Mount, Mylapore. His body was buried in the holy shrine on the Little Mount.^^^^ 

THE PATRONAGE OF CHRISTIANITY UNDER THE PORTUGUESE 

On May 4 * , 1493 Pope Alexander VI by his bull 'Inter Caetera Divinae' 

had allowed Portuguese to spread Christianity. Manuel, the king of Portugal 

patronised his men to go to India for trade and religious work.^^^^ 

The fleet under the command of Vasco da Gama left Lisbon on July 8*^, 

1497.̂ '̂*^ For this journey, a diary was kept by one of the men in the company 

of Gama. It is very interesting to note that when Vasco da Gama landed in India 

in 1498, he had brought two monks of the Order of Blessed Trinity. But they 

were killed because they were catholic missionaries. So they died as martyrs.^^^^ 

With the coming of the Portuguese, under the command of Gama, a new 

dynamic impulse of missionary activity began to spread Christianity in India.^^^^ 

The Portuguese King on hearing the report of Vasco da Gama and his men, sent 

a second expedition to India under the leadership of Pedro Alvares Cabral. The 

missionary motive was very clear in this expedition as it included eight 

Franciscan priests, eight secular priests and a Chaplain General.^^^^ Father Luis 

de Salvador, one of the eight Franciscan priests, went to the Kingdom of 
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Vijayanagar. He preached the Gospel and converted some gentiles. 

Unfortunately he was killed by a muslim in the capital of Vijayanagar.^^^^ Thus 

Portuguese vessels brought a number of missionaries every time and every 

Portuguese trading station became a nursery of Catholicism in India.^^^^ 

CATHOLICISM IN ANDHRA 

The Portuguese were the first European colonizers and it was during their 

time that the Telugu people made their first contacts with Christianity. Father 

Peter Avitabile requested the Holy Father Pope Urban VII I to start their 

apostolate in India. This was approved in General Chapter of 1639 and on July 

1639 the Propaganda gave them the Decree of foundation in the Kindgom of 

Idalkan (Bijapur). Fathers Peter Avitabile, Francesco Manco, Antonio Ardizzone 

and Andrea Lippomano were sent to preach in Andhra.^^°^ During 1639 -1689 

there were six religious orders or groups of catholic missionaries that worked 

among Telugus in Andhra. They were Franciscan priests, Jesuit priests, Theatine 

priests, Augustinian priests, Capuchian priests and Carmelite priets.^^^' 

A. THE FRANCISCAN MISSIONARIES'WORK IN ANDHRA 

Among eight Franciscan priests, of the second expedition. Father Luis de 

Salvador was permitted by the king Krishna Deva Raya of Vijayanagar to preach 

in his Kingdom. He was the first catholic missionary who had contact with 

Telugu people. Fierceily opposed by local Brahmins, he was killed in 1570.^^^^ 

Father Antonio de Pedro, another Franciscan priest worked in Vijayanagar 

in 1530 and he converted many shepherd, weaver and toddy - tapper castes. 

He instructed people morally and educated them about hard work, as it was the 

key principle to progress.^"^ He built a church in the Kingdom of Vijayanagar.^^'*^ 

Father Francesco Negrone worked in the Kingdom of Bisnagar where religion and 



science of Indians had their principal seat .He wrote a Chronicle of Franciscans in 

India. Another priest Fr. Francis Day instructed people at Fort St. George, 

Madras on the west coast.̂ ^^^ Thus the Franciscan missionaries established 

churches in Telugu areas of Chicacole and Bheemilipatam and other places in 

course of time. These missionaries initially prepared the ground for other 

missionaries especially for Jesuits to work among Telugu people. Their hardwork 

went a long way in educating the people to be better citizens in the society. 

B. THE JESUIT MISSIONARIES'WORK IN ANDHRA 

The catholic missions in Andhra started to flourish with the arrival of Jesuit 

missionatfes. They concentrated their attention on the coastal areas. ^̂ ^̂  A well 

planned contact with the Telugu people began in 1599. Fathers Simon de Sa and 

Francis Ricci visited the court of Venkatapati Devarayalu of Chandragiri and got 

permission from the King to preach. The King expected from the missionaries 

certain social work like opening of schools and hospitals.^^^^ Father Francis Ricci 

opened a school and translated the catechism book into Telugu in 1600. St. 

Francis Xavier was able to improve the situation with regard to social service. 

On seeing the ignorance of the people, he started educating the people in all 

aspects. He was one of the great ./missionaries to start schools in South India 

with a systematic manner.^^^^ The Jesuits were one of the pioneers among 

catholics to patronise schools and thereby tried to remove illiteracy in India and 

to alleviate the physical sufferings of the people. In the srtiools. religion was a 

compulsory subject and they were free to include portions of the Bible as a part 

of curriculum.^^^^ In the days of Portuguese ascendancy in South India, the Jesuit 

priests established a fairly wide system of education.^^°' These educational 

institutions started by them were not part of the Government, but it was only a 

mark of service to the people.̂ ^^^ 
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Due to superstitious beliefs of Telugu people, opposition of Brahmins and 

caste system foreigners were treated as parangui.^^^' The Jesuit priests 

established schools at Nellore, Gingi, Vellore, Punganur, Maddigubba, 

Krishnapuram and Anantapur. In 1735 some Khammas belonging to high caste 

were also brought to christian knowledge at (Bandikota, Venkatagiri etc. The 

efforts of these early catholic missionaries paved the way for other missionaries 

to start work in other part of Andhra.^^^^ 

C. THE THEATINE MISSIONARIES^WQRK IN ANDHRA 

It was with the arrival of Theatine priests in India that Masulipatam in 

Andhra came into contact with the Gospel message. Masulipatam was a trading 

port of the Roman merchants. Father Manco reached Golconda after a short 

stay at Bijapur. He also travelled to Masulipatam and Bheemilipatam during 

1641 - 1646.̂ '̂̂ ^ He built churches at Masulipatam, Bheemilipatam and Bandur. 

The Propaganda sent four more Theatine priests and two Brothers on November 

2""̂ , 1649 to work in these areas. Father Bergamore worked for Ponepally, 

Corange and Chicacole. Later he went to Narsapur where he instructed people 

about good living, show concern for others etc.̂ ^^^ 

The last Theatine priests who worked in Andhra coastal areas set out from 

Goa in 1835. They were not residential priests but occasionally they came to 

instruct people in Andhra.^^^^ 

D. THE AUGUSTINIAN MISSIONARIES'WORK IN ANDHRA 

The Augustinian priests came to Andhra in 1646. They worked at 

Golconda and Masulipatam.^^^^ The King of Golconda permitted the missionaries 

to open schools, construct churches in other parts of his Kingdom in Andhra.^^®' 



6 .. 

The Augustinians went about to different places in Masulipatam teaching good 

things to all people irrespective of caste and creed. Their teaching centred 

around moral standards of life. In 1652 a church was built at Masulipatam where 

initially the missionaries were able to gather people for instruction. They also 

encouraged people in Narsapur, Corange, Bheemilipatam, Chicacole and 

Vizagapatam. In the same year, they built another church at Baganagar, the old 

name for Hyderabad. These constructions contributed the art and architecture to 

the cultural history of India.^^^^ 

E. THE CAPUCHIAN MISSIONARIES'WORK IN ANDHRA 

The Capuchian priests were permitted to preach in Andhra by the 

Propaganda of Faith, Rome in 1644. In 1645 Father Ephrem, with some of other 

Capuchian priests passed through Golconda on his way to Pegu ( Burma ). The 

King of Golconda was a man with a special knack for mathematics and was very 

eager to keep Father Ephrem, a mathematician. The King promised to him to 

build a church and a convent at his own expense.^*°' The Capuchian priests were 

concerned chiefly with the sea ports of Madras and Masulipatam. By 1786 they 

settled only in the districts of north of Madras due to lack of missionaries. 

However, they established in these areas schools, hospitals for the poor and 

sick. The missionaries could instruct people in matters of devotion, discipline 

and good moral life.^'*^' 

F. THE CARMELITE MISSIONARIES^WORK IN ANDHRA 

In 1696 a Carmilite priest Father Peter Paul Palma was appointed by 

Propaganda of Faith, Rome to work in India. The Carmilite priests, however, had 

no missions in the Telugu country and hence their presence was limited to some 

periodical visits to the Kingdom of Golconda. Though other places in India were . 



found favourable for the work by catholic missionaries, they could create a good 

catholic background for other missionaries to come to work in Andhra. They also 

prepared people for good character and devotion to work. The people were 

attracted by the lives of the missionaries.^'*^^ 

In the year 1776 Pondicherry was created a Vicariate and French Foreign 

Missionaries of Paris were entrusted to work there. All the Telugu villages in 

southern part of Andhra were looked after by these catholic missionaries. There 

was some progress at different centres of Oleru, Cuddapah, Krishnapuram and 

Punganur. They worked along with Jesuit priests. One by one the Jesuits died 

and there was none to be replaced afterwards. The missionaries were very much 

handicapped through lack of men, especially due to the French Revolution in 

1789. However, Father Joachim D'souza, a Goan priest worked hard to bring 

people to Christianity while teaching morality, good conduct. People were 

attracted by his simple life and listened to him patiently.^*^^ 

As it was the case in southern part of Andhra, in northern part of Andhra 

things were not satisfactory in 1792. By this year there were only two Theatine 

priests working among Telugu people, one at Masulipatam and the other at 

Vizagapatam. On December 20**̂ , 1827 there arrived Father Clement Bonnand 

and he improved Phirangipuram mission in Guntur. He concentrated mostly on 

Harijans and helped them to better their living conditions. Another catholic 

missionary Bardovil Joseph Marie arrived at Phirangipuram, he extended his 

services to Oleru people in Ananthapur. He worked from 1834 to 1843.̂ '*'̂ ^ 

In 1840, the whole India was divided into eight Vicariates Apostolic. As 

the territor ies entrusted to these Vicariates were too vast for efficient 

evangelization, the three Vicariates of Pondicherry, Madras and Calcutta had 

submitted to Rome a plan for sub-division into new Vicariates.^'^^^ However, the 

Vicar apostolic of Madras took charge in 1843 of the whole Telugu mission i.e 
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Phirangipuram, Kilachery and Punganur from the south and Hyderabad and 

Vizagapatam from the north Z'*̂ ^ 

In 1843, Bishop Bonnand of Pondicherry sent one of his priests Father 

Luquet to Rome to obtain approval for the proposed territorial divisions/'*^' 

In 1843 the Telugu mission of Phirangipuram, Punganur from the south 

and Hyderabad, Masulipatam and Vizagapatam from the north were given to the 

Madras Vicariate. Now, for the first time, the whole of Andhra had come under 

one Vicariate. One would expect that the missions among the Telugu people 

would progress in leaps and bounds with systematic organisation. But these 

hopes did not last long, for in 1845 they were again divided into separate 

Vicariates. ̂ '̂ ^ 

FORMATION OF THE VICARIATE OF VIZAGAPATAM 

In 1845 the Madras Vicariate was bifurcated into Hyderabad Vicariate and 

Vizagapatam Vicariate. This was decided at a meeting of the General 

Congregation of the Propaganda on February 17*, 1845 in Vatican City, Rome 

that Hyderabad and Vizagapatam would be the two new Vicariates, detached 

from Madras Vicariate. It was also decided that Vizagapatam Vicariate should be 

given to Non - English Prelate i.e Missionatres of St. Francis de Sales, Annecy, 

France,̂ '*^^ while Hyderabad would be entrusted to Irish priests. The Holy Father 

Pope approved these decisions on March 16*^, 1845.^^°^ In 1845 Vizagapatam 

was formed into a Vicariate and was confirmed by Pope Pius IX by the Brief of 

"Ex Pastorali Officio", dated April 3"*, 1850.^^^^ The Telugu missions of 

Phirangipuram, Cuddapah, Kurnool, Ananthapur and Nellore were looked after by 

the priests of the Madras Vicariate and to this Telugu mission the Mill Hill fathers 

were asked to take care of by the Bishop of Madras.^"' 
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The first missionaries of St. Francis de Sales, arriving at Vizagapatam 

found there one old Theatine priest. He was Father Joseph Xavier D'Attaide. A 

Goan, Father D'Attaide worked at Vizagapatam from 1828. He was a good and 

zealous missionary travelled all along the coast from Madras to Calcutta. As he 

was busy with an extensive ministry, he could not do much work in Vizagapatam. 

He welcomed the missionaries of St. Francis de Sales and worked with them 

fraternally. Later in February, 1849 Mgr. Neyret appointed him Vicar General in 

Vizagapatam. He died on July 6'^, 1849, leaving all the churches he had built to 

his legitimate sucessors, through his Executor Mr. Lobo, who handed them over 

to Bishop Neyret of Vizagapatam. ^̂ '̂ 

The Vicariate of Vizagapatam had the distinction of getting the first Bishop 

for Andhra though it was started simultaneously with the vicariate of Hyderabad, 

the latter did not have a Bishop. Monsignor Theophilus Sebastian Neyret took 

over as the head of the Vizagapatam Vicariate in 1850 and served it till 1862. It 

was also the biggest region when it was set up.^^^ 

Due to French Revolution and Napoleonic wars, faith and religious 

practices suffered in Europe espcially in France in 19* century. So Rev. Fr. Peter 

Mermier formed a congregation in October 24* , 1834 to remedy the situation. It 

was named as the Missionaries of St. Francis de Sales and was commonly known 

as M.S.F.S.(^^> 

In 1860 a concordat between Rome and Portugal King was signed and as 

a result, the missionaries of the Propaganda Faith were more free to exercise 

their ministry in Vizagaptam.^^^^ The Vicariate of Vizagaptam was constituted into 

a Diocese while the Hierarchy of the Church was established on September 1^^ 

1886.̂ ^^^ 
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THE ARRIVAL OF M.5.F.S. PRIESTS IN VIZAGAPATAM 

To take up the evangelical work in Vizagapatam, six missionaries of 

St. Francis de Sales i. e. four priests and two brothers set up from Annecy, 

France on May 13'^, 1845. These pioneers were : 

1. Fr. Jacques Martin 

2. Fr. Joseph Lavorel 

3. Fr. Jean Marie Tissot 

4. Fr. Jean Thevenet 

5. Bro. Pierre Carton 

6. Bro. Sulphice Fontanel 

42 years of age, Superior and leader of 
the group 

43 years of age 

35 years of age 

28 years of age 

40 years of age 

25 years of age ^^' 

After a long voyage of 90 days they reached Pondicherry on September 

8*^, 1845. Formalites and certain difficulties kept them there for 4 months. 

Mean while Fr. Jacques Henry Gailhot (Paris) Foreign Mission Society was 

appointed by Rome as Pro - Vicar of Vizagapatam to initiate the new mission in 

their work. All reached Yanam, another French colony on January 16*^, 1846 via 

Madras by boat. The Pro - Vicar appointed Fr. Matin, the Superior as parish 

priest of Yanam. The rest of the party proceeded to Vizagapatam by boat where 

they reached on February IQ'*', 1846. The Pro - Vicar sent Fr. Joseph Lavorel to 

Kamptee near Nagpur and Fr. Jean Thernet to Jalna near Aurangabad. Fr. Tissot 

was kept at Vizagaptam with the two Brothers Carton and Fontanel.^^^^ 

In 1847 the catholics in the Vizagapatam Vicariate were composed of 

different groups. They were chiefly Tamilians, Irish soldiers, Anglo - Indians, 

East Indians namely those of Portuguese origin and a small number of English 

and French.^^^ These catholics were connected with the army and a few soldiers 

were from Europe.^"^ They had military centres at Yanam, Coconada, Samalkot, 
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Rajahmundry, Vizagapatam, Bheemilipatam, chicacole, Kalingapatam, 

Berhampur, Gopalpore, Puri and Cuttack on the east coast/*^^ 

When the M.S.F.S. priets came to Vizagapatam there was already a church 

dedicated to St. Anne.^^^' It was in 1770 a Portuguese merchant Paul de Rosario 

gave his house and its compound to Theatine priests who used to visit from time 

to time. These Theatines converted this into a church.^^^ This church had grown 

in size and stature to become the Cathedral and later Co-Cathedral by the 

Decree of the Sacred Congregation for the Evangelization of people, Rome.̂ ^^-

The "Year of grace" dawned on Vizagapatam. From 1853 the missionaries 

started to bring people under in - formal instruction.^^^ Since the missionaries 

did not meet with much success initially due to language problem and other 

social conditions in the plains, they turned to the natives living on the 

mountains, known as Khondas, among whom Fathers Dupont and Seigner met 

with success.^^^^ While the evangelization work started to pickup momentum 

among the Khondas, it had to be abandoned, for a while due to a jungle fever 

caught by the missionaries.^^^ 

The secret of the wide and permanent success of the catholic missionaries 

was that it was founding on an indigenous basis, the fathers had to accept the 

necessity of recognising indigenous customs and native prejudices with regard to 

caste.^*^' The zealous missionaries spent themselves in preaching the Word of 

God and doing good to the poor and sick.^^°^ Adapting themselves to local 

conditions, the missionaries became all things to all.^^^' According to Bishop 

Rossillon, "India has become our mother land, our home, where we mean to live 

and die. We love her as our motherland, we love her children as our brothers, 

and our sole desire and prayer are to see her free, great, prosperous and 

respected among nations. Christ shed His blood for the redemption of the whole 
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world and belongs to all. He is Indian as well as European and our aim and 

desire are to share Him with you, as in Him alone there is the plentitude of truth 

and peace".^^^^ 

Bishop Tissot who was kept in Vizagapatam wrote to Annecy and to Rome 

requesting four more priests to be sent and some financial help as the number of 

the taught were increasing gradually/"^ 

Year after year missionaries came from France. Many of them learned the 

Indian languages Tamil, Telugu, Oriya, Hindi, Marathi, some of them learned 

even local dialects. Some of them were so proficient in the languages so that 

they could prepare catechism and religious books for the benefit of catholics in 

Telugu and Oriya.^'''^ Bishop Peter Rossillon addressed the Madras Eucharistic 

Congress in December 1937, The Church in India has still to realize some of 

ideals for which he stood. The Address reads "'As declaration of principle, let me 

repeat once more that we, catholic missionaries, are not ''international 

meddlers", we let politics alone. We do not stand here today to satisfy a "racial 

superiority complex", nor are we the forerunners of trade and capitalism. If it 

were necessary, all the venerable Bishops, representing in this congress the 

whole Indian catholic church, would give with pleasure to all our Indian friends 

the assurance that we are not to westernize Indians. India has absolutely 

nothing to fear from us, since, far from wishing to denationalize her sons, we 

have come to throw in our lot with them and Indianize ourselves among them".̂ ^^^ 

The mass movement brought by the missionaries in Vizagapatam made a 

great impression on the Visitor Apostolic, who visited Vizagapatam at the end of 

May, 1862. In his report, he said that the zeal of the Missionaries of St. Francis 

de Sales who in no way inferior to any other missionaries and that they were the 

appropriate ones in Vizagapatam for the Propagation of Faith among the 

natives.̂ ^®^ 
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After the initial set, the people began to come to the missionaries at a 

slow pace even on the plains at Chicacole, Palkonda, Gnanapuram, 

Vizianagaram.^^^^ 

In those days, there were no proper roads, no bus facilities and not even 

trains. The mode, oftheir travel was either walking or by bullock - carts/^^^ The 

missionaries travelled days together instructing many people.^'^^ Father Martin 

died at Yanam on May 5*, 1846 due to sun-stroke. Fr. Gavard, aged 28 had died 

on May 18"^, 1849 at Samalkot on his way to Vizagapatam due to the fatigue of 

the joureny from Pondicherry by foot and bullock - cart. He struggled hard to 

uplift the poor people, educate them in discipline, ideal life and moral conduct. 

Bro. Pierre Carton aged 45, died on April 1^', 1850 and Fr. Sermet aged 26 

died on September 12"^, 1850. These premature deaths speak for themselves 

for the enormous sufferings and physical hardships the first missionaries 

endured.^^°^ Fathers Joseph Buttay and Peter Payraud had done a lot of work 

among tribals of Salur. They lived among them and educated to change their 

lives by making them aware of the development around them in town areas. 

They tried to eradicate the social evils practised in hill areas. These missionaries 

encouraged their innocent children to be educated for their social and economical 

change. They were attracted by the simple lives of missionaries and the tribals 

approached the missionaries because it was for the first time the missionaries 

showed love and concern for them by eating, sharing and living together with 

them.(^^^ 

There was the existence of Meriah or the right of human sacrifices among 

the Khondas which was discovered by Russel, the Commissioner of the Madras 

Civil Service. By the Indian Act XXI of 1845 the Government of India tried to 

abolish this practice. But this practice was in existence in hill areas. The 

sacrifices were offered to the earth Goddess, Tari Pennu or Bera Pennu and were 
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believed to ensure good crops and immunity from all diseases and accidents. 

Father Buttay who travelled these areas to spread the mission, started giving 

some moral instruction. He was slowly trying to get people listen to him. He 

was explaining in simple way the evils involved In Meriah. Gradually the 

superstitious beliefs were changed to a certain extent through his parables, 

illustrations and stories. Thus he was able to educate the innocent people of 

Khondas.^^^^ 

Father Peter Payraud had arrived in Vizagapatam in 1874. He travelled on 

bullock - cart to educate the Harijans of Chicacole, Salur, Parvathipuram, Bobbili, 

Veeraghattam, Palakonda, Kalingapatam etc. His main concern was to help 

these people who had socially deprived of their rights.^^^^ Due to their 

profession, the Harijans had their huts built as separate colonies outside the 

caste people. They had to draw water from separate wells. They had no right to 

walk freely on main roads with chappals. The Harijans were engaged themselves 

as bonded labourers or slaves. Unto^uchatrilLtjwas practised everywhere in these 

areas. These people were poverty - ridden.^^^ Their hunger was overcome by 

the help and encouragement of Fr. Peter Payraud. The places which he chose to 

work were invariably the best, even when these villages developed later as 

towns.̂ ®^^ The natives of these areas had special regard for him, he would often 

preside their Panchayat and would not leave them till he had satisfied the 

people.^^^ 

Fr. Xavier Dais who was known as Dharmadata and Fr. Charles 

Polamarasetty developed the towns of Bheemilipatam, Madugula and S.Kota. 

They instructed the people about good habits, evils of drinking, spread of social 

awareness especially equality and freedom. They showed the people the ways 

and means to get progress by education.^^''^ 
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Against all odds, the missionaries pushed forward to improve the local 

people entrusted to them socially, politically and financially. They also 

contributed to the nation their art, architecture, language etc and tried their 

best to alleviate the poverty among the down trodden and the marginal. The 

Harijans and Girijans came to the main stream of life by the efforts of the 

missionaries.^^^' 

Fr. Alexis Marroliat had worked in the hills of Salur and Makkuva from 

1911 to 1947. The people of these areas flocked to him for medicine, counseling 

and financial assistance. He created in the people the strong feeling that they 

would be developed only through education. His love and affection brought 

many people to his care and instruction.^®^^ 

Fr. Solmon worked in Palakonda, Bobbili and Parvathipuram areas in 1920. 

He was the first missionary who used the cycle to reach the people in these 

areas. The people were greatly indebted to him because he opened a number of 

schools in the villages.^^°' 

Black - water fever, malaria, epidemics like cholera and small fox, 

inclemencies of Indian climate, hardwork etc. took away many lives of young and 

enthusiastic missionaries from Europe.^^^^ The problem of language and finance 

were the constant source of anxiety. The Vizagapatam District did not get 

sufficient personnel, financial help and even some of the missionaries were 

taken away to Europe to the first World War front , which almost paralysed the 

flow of personnel and funds from Europe.^^^' 
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CONCLUSION 

The meaning of catholic, the specific cause of the missionary work and 

their purpose of coming to India, Andhra and Vizagapatam are vividly described. 

The Papal Bull of 1493 enabled the Portuguese to come to India and spread 

education and religion. The work of the Franciscan, Jesuit, Augustinian, 

Theatine, Carmelite and Cupuchian missionaries is explained. The arrival of the 

M.S.F.S. missionaries, the division of Vicariates and their work in plain and hill 

areas among all classes of people are explained. The early missionaries had to 

struggle to build up local communities so that in course of time their successors 

would find people to educate in the schools started by them. They prepared a 

strong background to start schools everywhere. 
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