
Chapter IX 

SOCIAL CHANGE 

The establishment of Catholic Schools in the District of Vizagapatam 

marked the beginning of a new era as in other parts of India. I t also marked the 

introduction of a new political, social and educational system in this region. The 

Western education resulted in creation of a new set of conditions and values In 

the Indian Society.^^^ 

The eighteenth and nineteenth centuries were characterized by gross 

social evils and religious superstitions and the Catholic Missionaries were deeply 

touched by the evil practices in India.^^^ Caste system denied lower caste people 

a decent living and they were deprived of proper health care, cultural benefits 

and education.^^^ The contact with the Catholic Missionaries gave rise to new 

thoughts and new doubts about old social system, beliefs, traditions and 

practices.^"^^ 

The educational system opened new vistas of life and was responsible for 

the progressive crumbing of the old social structure, leading to the emergence of 

new classes, new values and new equations in the society. The people who 

learnt the western education started gradually to attack social evils, initiated 

reforms and strove to create a homogenous society. Thus brought a social 

change In the District of Vizagapatam.^^^ 

There were strict caste practices in Kondadaba, the suburban of 

Vizagapatam town. The Harijans in this place were not allowed to draw water 

from a well of caste people. Father Rassat educated the students in the 

Kondadaba boarding about equality in the village. The students were able to 

understand the evil practices and ill treatment by the caste people. They 
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requested Fr. Rassat to have a well dug for them In their colony so that there 

might not be any problem to face in future. A big well was dug by the financial 

support of the Father In the village for the Harijans In the year 1884. It was 

constructed by Father Rassat and it was used by all people without any 

discrimination. ̂ ^̂  

Father Peter Rossillon worked at Gnanapuram from 1899 to 1910. He 

worked hard to improve the conditions of the people by both spiritually and 

materially. He had tried to eliminate the caste barriers among the people 

through instruction and education. In order to have a common living Fr. Peter 

Rossillon constructed a number of houses for ail castes at Gnanapuram with the 

help of local people. This colony enabled them to live together without any 

restrictions. Later the street was named after Peter Rossillon and even today it 

is called as Rossillon Street in Gnanapuram. Some of the people who were under 

his instruction became very famous civil contractors today in Gnanapuram. 

The Catholic Missionaries were able to help to find Inter caste marriages 

among the Harijans. They, sometimes, sought the help from the Sisters to get 

suitable women candidates for marriage. Without much difficulty the orphans 

were engaged for marriages. I t was all done only after consultation either with 

parents or with the elders of the village. In 1907 Father Ailloud arranged a 

marriage between Thandara Julayya, a mala boy and Chintada Jayamma, a 

madiga girl in Palakonda. At the instance of this match arranged by Fr. Ailloud, 

the people reacted against it. But the priest used all Is time and brain to convince 

people. The people were prepared to accept the alliance in course of time.̂ ®^ 

Father Marroliat tried to educate the Jatas of tribal community in the 

mission area of Salur. One of the students belonging to Jata tribe, Latchanna 

Dora had become a higher grade teacher for the first time in Salur area.̂ ^^ 
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Another first Girijan M.L.A of Salur, Mr. Boina Rajaya was also a student of Salur 

boarding home in 1947, ^̂ °̂  Father Marroliat wanted to introduce self-earning 

schemes besides academic instruction. He wanted to teach tailoring to students. 

Nemilepita Joseph was refused by the tailors of Salur to under go the training 

just because he was an untouchable. So Father Marroliat got a good sewing 

machine from the Bishop of Vizagapatam. Later Mr. Joseph made a good 

progress in this profession.^"^ Mr. Jejjala Joachim was a Harijan who studied in 

Parvathipuram boarding. He was from Palteru village in Bobbill mission. In 1938 

he was appointed as a higher secondary grade teacher In the Government school 

in that remote village. His appointment was an inspiration not only for Palteru 

people but for the whole of Bobbill mission. Gradually other students like 

Jonnada Dalayya, Jejjala Santhamma were sent for boarding schools. Both of 

them were settled in Government jobs during the years 1945, 1946 

respectively.^^^^ 

The educated catholics of Nidagallu village in Parvathipuram taluk had to 

fight against caste people for burial ground. There was no place to bury the 

Harijans In the village. On January 18, 1938, Gongada Vincent died and his body 

was not allowed to be buried till January 2 1 ^ , 1938. With the help of Fathers 

Bouchet and Philip, the villagers met the Health Inspector and got some land in 

a corner of the village. The villagers could manage to get their rights because of 

education. Education rationalized them the social evils. Inhuman practices that 

existed in their surroundings.^^^^ 

The Harijans in Parvathipuram Taluk were oppressed and broken victims of 

caste-ridden society.̂ ^"^^ The common plight of these people was extreme 

poverty, misery and above all their social obstracism.^^^^ Their condition was 

pathetic and wretched. They were powerless and hungry.^^^^ They were forced 

to do menial jobs like removing the dead animals and garbage, sweeping the 
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Streets and cleaning the drains, working in the graveyard, digging the graves, 

cremating the corpses etc. They were denied access to the temples, schools, 

public wells and common roads. They continued to remain as the announcers of 

deaths in the surrounding villages. Separate bathing rooms and cremation 

grounds, isolated colonies and separate wells had alienated them further from 

the main stream of life.̂ ^^^ Mr. Sika Marianna and Bonela Joseph organised the 

Harijans to protest the evils done to them In the village and they were trying to 

overcome these social discriminations.^^®^ 

Some students who left the boarding schools after their study and due to 

their weak minds in academic studies, etc. did not get settled in any public 

services. People like Namburi Joseph, Pallikala Ramana, Sirla Manikyam in 

Palakonda town were helped by the Catholic Missionaries to organise self-

employment projects to have better living conditions. Co-operative societies, 

irrigational facilities, digging bore-wells and milk dairies were encouraged. Some 

people started barren and shift land for cultivation. Priests provided them with 

some capital and with this financial help some small scale or cottage industries 

were started in Palakonda taluk.^^^^ 

Among high castes like Brahmins and Kshatrlyas, widows were not 

allowed to remarry even if they became widows in their minority. They were 

subjected to many disabilities. Their life was a long tale of suffering and 

humiliation. They lived almost an ascetic life, most often as a neglected drudge 

in the family. They were not to wear ornaments, and restricted diet and clothing 

were prescribed for them. Their presence on auspicious occasions was 

considered inauspicious and their very sight was supposed to forebode evil. 

Most heart - rending was the practice of tonsuring the head of widows. This 

practice was rigorously adhered to in Brahmin and Vysya communities. Thaviti 

Raju of Rassooru near Parlakhemundi was a student of Father Mani Tharappel. 
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In the year 1940 Thaviti Raju was married but unfortunately after two years he 

became a widower. There was also a widow of Kshatriya caste whose name was 

Subbamma. Thaviti Raju and Subbamma wanted to marry each other. Since 

widow marriage was forbidden Fr. Mani Tharappel blessed their marriage 

privately in the church. When Subbamma became pregnant, both were sent to 

Bheemilipatam and they lived there till their baby was about two years of age. 

Their daughter was taken by the Sisters in adopation. It was all arranged by the 

Father to avoid getting questioned by caste people.^^°^ 

In 1941 in Bobbiii town, for the first time a Harijan by name Akula 

Ramayya, a student of St. Thomas School, wore a good shirt and it was 

considered by caste people very dishonouring. The boy was asked to change it 

and wear another old one instead. But he managed to inspire other students in 

the street to live a decent life. All the students wore new clothes and went to 

street showing their protest to the caste people. They could understand this 

discrimination only after studying in the boarding school. The Harijans had to 

face a lot of social evils. They were not admitted in the buses to travel as other 

caste people. In hotels, separate plates and glasses were put aside for them 

and they had to take and use. Broken cups were provided in the hotels and they 

had to wash the glasses for themselves. After a long struggle against this 

discrimination there was a slight change In due course of time.^^^^ 

Education changed the very social structure at Mallampeta village in 

Bobbiii taluk. Mr. Yerrarapu George studied in St. Anthony's boarding home in 

Vizagapatam in the year 1942. He got a job In Revenue Department in 

Vizianagaram. He wanted to marry a girl by name Venkamma from Koppala 

Velama of backward caste. Those days inter-caste marriages were unthinkable. 

Yerrarapu George approached a catholic priest Father Grossford in Bobbiii. The 

girl showed her willingness to marry him even without her parents' knowledge. 
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Both married secretly in Bobbili Church and went away to Vizianagaram in order 

to reduce the rivalry. This was the first inter-caste marriage in this area/^^^ 

The most striking feature of Hindu society was the institution of caste. 

Besides the principal castes, there were ramifications of sub castes, varying in 

number and nature In different local ities- In the District of Vizagapatam the sub 

castes of Harijans chiefly are Malas, Madigas, Rellis and Paidis. Even among 

these castes inter-caste marriages and inter-dining were uncommon and one 

caste did not take food cooked or touched by others/^^^ But the students who 

studied in the missionary boarding homes learned to live together as one family 

without any ill feelings. The Catholic Missionaries took special care to see that 

they were all united socially. When they left the boarding homes they started 

good relations with all sub caste people. Thus the Missionaries changed the so-

called traditional social structure of the society.̂ ^"^^ 

Father Eugene Ailloud wanted to improve the social conditions of the 

people among Malas at Josepuram in Palakonda Taluk. Most of them were 

wretchedly poor and low economic status restrained them not to go for 

education. So Father Eugene Ailloud decided to change their lives by different 

means. A few were sent to Palakonda boarding school. Along with people's 

contribution of manual work, the first pucca buildings for the people of Palakonda 

were built at Josepuram in April and May 1913. Four families namely Soringhi 

Lucas, Tandara Julayya, Soringhi Anjelayya and Yelamanchili Lucas occupied the 

houses built by the Missionary on Wednesday August 20*̂ ,̂ 1913. A cattle shed 

was built in April 1914 and from this day, the villagers previously working for 

Kapu community as Kambaries or bonded labourers, now stopped working for 

them. They began to work in their own land, given by the Catholic Missionaries 

at Josepuram, near Palakonda. Later in 1914 Tulugi Patrick, Chukka Charii, 

Mariappa and Gudivada Francis joined in the fields.^^^^ 
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The Catholic Missionaries understood the need to change the weaker 

students by introducing self-employment schemes. They wanted the students to 

find jobs of their own, Instead of waiting for government employment.^^^^ So 

carpentry, tailoring, welding and fitting etc. were taught by the Missionaries. 

They also taught the students the dignity of labour and character formation 

through work experience. Students were encouraged cleanliness, self-discipline 

and devotion to work.̂ ^^^ The students learned to work In the fields. In the 

garden along with the Missionaries. The Missionaries also taught agricultural 

methods, rearing of chicken, goats and pigs. Vegetable gardens were grown in 

the house premises. Out of their hard work and instruction many students in the 

boarding homes were well prepared to live outside world in course of time. Later 

they had become economically sound by starting dairy forms, works shops and 

agricultural forms.̂ ^®^ 

The Sisters of St. Joseph had their share in bringing a social change 

through education, counseling and starting economic self-earning schemes. The 

Sisters had opened a female adult school at Vizagapatam for the widows In 18T79, 

a female home at VIzianagaram in 1876. The problems faced by widows in those 

days were very inhuman and they were common everywhere. They educated 

them, provided courses that they might forget lonely life and be source of some 

income. They were involved in productive works and were proud to produce 

something of their own. This school is an immense service rendered by the 

Roman Catholic Missionaries in the coastal Andhra of Vizagapatam District. 

Knowing the evil practices among women and widows^the Sisters of St. Joseph 

opened this institution to educate the women and to make them economically 

self-sufficient and self-reliant. The Sisters created an occupation that the 

inmates found no time to think of their past and feel misery about their 

loneliness. This way the female adult schools served as r^abiiLtated centres for 

women. The important feature of the emanicpatlon of women was the 
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elimination of evils in Vizlanagaram like child marriages, enforced widowhood, 

etc. The Sisters sowed seeds of revolt and the educated the women to react 

against these evils and to work for their eradication on humanitarian as well as 

rational principles. 

The women in this female homes played a progressive role in the 

beginning. New service conditions, increased amenities, industrialization were 

also contributed for the women to be civilized in the Hindu Society. The Sisters 

were able to help the women with regard to inter - caste marriages, inter - caste 

gatherings and to meet in public places etc. In this way the caste practices and 

customes were broken gradually. The Impact of this female homes went a long 

way to change the women in their traditional views. The women began to reject 

traditional caste professions. New dresses, hair styles, habits of drinking tea or 

coffee, were also brought into the Hindu families. The Sisters were thus able to 

widen the outlook of the women and they were responsible for the release of 

new forces. They sowed the seeds of rationalism, renaissance and contributed 

for social transformation in Vizlanagaram. The missionaries worked as good 

preceptors of the people about existing social evils and awakened to the need of 

social development. The progressive expansion of education by Sisters helped in 

the faster realisation of the conditions in the society. 

So the Sisters were taken up by their situation. They took initiative to 

rehabilitate these widows who were neglected in the society.̂ "^^^ The widows 

were taught some house-hold things to prepare so that they might forget their 

misery and loneliness. It also created confidence In them that they could 

produce some useful articles like lace, embroidery etc. Moral instruction. Biblical 

narration and prayers were taught to them while sisters were teaching in these 

homes. The Sisters also went to different villages teaching the women-fold 
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about hygiene, childcare etc. They taught women about the economical 

management of home affairs, health, and childcare. They enabled them to get 

their civil rights through legal action.^^°^ Due to Western education there was 

also an increasing response from all sections of the society, especially from the 

women and weaker sections. Education enabled these people to think in right 

manner and appreciate what is right. It also helped them to avoid wrong-doing. 

The people were able to realize the drawbacks of social evils that were in practice 

like child marriage, female infanticide, child widows, sati and dowry.^'^' 

The practice of.child marriage was common even among the 

educationally forward caste like Brahmins. The percentage of the marriages 

between the age group 5 to 15 decreased substantially between 1901 - 1921 

when compared to other castes. The scheduled castes Malas, Madigas, Rellis and 

Patdis were educationally backward could not show any improvement during this 

period. However, gradually there was a lot of improvement In 1930s when they 

were able to receive education.^^^^ Even the educated elite not only condemned 

the child marriages but also brought public awakening with the aid of press, 

pamphlets43ooks, debates and discussions.^^^^ 

Another social evil was the practice of Sati, the burning of the widows on 

the funeral pyre of their husbands. It was unscientific and inhuman. It was a 

very cruel practice in the District of Vizagapatam. This practice had gradually 

disappeared when people started to learn the western education in the 

Missionaries' Schools.̂ "̂̂ ^ Female infanticide was also prevalent among the 

Kondas of Vizagapatam District. I t was gradually put down by the efforts of the 

Government in plain areas. But the Kondas were not able to stop initially. Later 

the Missionaries especially the Sister St. Joseph have tried to eradicate this evil 

through education. A change had come in their minds as time changed/^^^ 
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The spread of education for women and establishment of schools for them 

by the Catholic Missionaries systematically brought some changes that helped 

them eradicating Kanyasulkam, bride's price. The teachers in the Catholic 

Mission Schools educated the girls regarding the evils involved in dowry. Dowry 

was a real concern for the girl parents because the boys demanded lot of amount 

though they could not afford to pay. Due this practice there were many death 

burnings daily either committed by the girls or done by the mother-in-laws.^^^-

Varasulkam or bridegroom's price, popularly known as dowry was initially 

given willingly by the parents of the bride. Later this dowry degenerated and led 

to the collapse of many families or even broke the families simply for non

payment by poor parents. Educated people claimed more and more dowry and 

parents were in search of educated grooms. Due to the efforts of the Sisters and 

fathers, individuals, reformers and the Government the practice of taking dowry 

decreased.^^^^ 

The position of widows in Hindu society was stiH deplorable. Their life 

was full of suffering and humiliation. They were not to wear ornaments and their 

diet was restricted. The spread of education and the growth of rational spirit 

enabled the women to overcome the evil. The example of widows among 

Christian converts who enjoyed the privilege of remarriage further afforded a 

constant stimulus to educated Hindus.^^^^ 
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CONCLUSION 

As a result of education started in this part of India, a modern society 

merged with tangible objectives of hope and confidence. The Western education 

coupled with moral instruction imbued the District of Vizagapatam with the 

rationalistic and pragmatic outlook. The people were imbued with individualism, 

self-confidence and self-respect. They were now conscientized to fight against 

the social evells and bring a social change. The new social leadership identified 

various social abuses and uncivilized features particularly lower classes and 

women. Untouchabillty, seclusion, and ignorance were eradicated mainly due to 

the spread of education. The Catholic Missionaries were instrumental in helping 

the people to fight against the social evils through education. They availed the 

opportunity to educate the pupils In the light of Gospel of Jesus Christ. Whether 

one accepts it or not. It was only through Western education the ideas of 

democracy, liberalism, socialism, equality, and fraternity brought a tremendous 

change In the lives of people In India in general and in Vizagapatam District In 

particular. Even most of the Indian social reformers favoured the Western 

education Introduced by the Roman Catholic Missionaries and later they too 

fought against the evils that existed in the Indian society. Because of the efforts 

of the Catholic Mis^onarles the scheduled caste and tribe people were educated 

and settled In different positions breaking the social and economical barriers. 
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