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CONCLUSION 

Gurazada was bom at Sarvasiddirayavaram of Yelamanchili Taluk 

situated in Vizagapatam District in the year 1862. Then the north coastal 

districts of Andhra desa were passed under the hegemony of the British. The 

Pusapati family ruled Vizianagaram owing allegiance to the British. His life 

sketch reveals that he gained considerable experience by working in various 

departments of the Vizianagaram Samasthanam which endeared him to 

familiarise himself with the various facets of the administration of the 

Samasthanam and the social evils that rocked the society such as child-

marriages, Kanyasulkam, untouchability etc. He also realised the feudalistic 

control of the society. It is a great trait in Gurazada that he discouraged 

feudalistic society by associating himself with feudal lords. It is noteworthy 

that like Kandukuri Veeresalingam Pantulu, Gurazada subjected himself to the 

influence of the writers and reformers of Bengal. He was always 

concentrating on the then prevailing social evils like untouchability, infant-

marriages, Kanyasulkam and child-marriages, the problem of dancing girls, 

lack of education among women attracted his attention and through his 

writings he tried to bring about a change in the society by his munificent 

writings, the magnum opus being Kanyasulkam. 

He was immensely liked by the Zamindars especially Ananda Gajapati 

for the measures he has initiated for the over all development of the 

Samasthanam. He was a close friend of Ananda Gajapati. His relations with 

Ananda Gajapati were beyond the expectations of other higher officials of the 
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Samasthanam, He was a well-wisher, close friend, and a sincere adviser of 

Ananda Gajapati. This kind of close contact with the Maharaja made him to 

fight relentlessly for the continuation of the ruling family when a dispute arose 

after the demise of Ananda Gajapati as a result of the adoption of 

Viziaramaraju and wanted him to be his successor. Consequently Gurazada 

took prominent part in the 'Pedda Dava" (Big Suit) as he identified himself 

with the affair. This close attachment with the court, Zamindari and 

Samasthanam contributed to the deterioration of his health and later to the fade 

of his influence and status in the Samasthanam. Realising the changed 

conditions, Gurazada slowly got himself disassociated with the activities of the 

Samasthanam. In 1915 Gurazada died as a forlorn and forgotten worker of the 

Zamindari. 

The nineteenth century in which Gurazada ^vas bom and lived was 

famous for literary outburst and resurgence. It is in the same time that a 

number of writers were influenced by the writings of the English poets. 

Gurazada developed a litersiry medium through which he can approach the 

people and endear himself to the people. Eventhough he lived in a feudal set 

up in close proximity, yet he concentrated on social evils, emancipation of 

women, sprit of patriotism and universalism and above all humanism in all his 

writings. His multi faceted literary career include plays, poems, novels and 

criticism on various writers. In order to resume clarity and make people to 

understand and content and spirit of his writings he chose to write in spoken 

language. Thus he was a rebel against the Grandhika Bhasha (Literary 

Language) and towards this end he used a new prosody in his poems 

(Mutyalasaralu) understandable to a common man. He expressed his feelings 

in delicate and impressive language. He also used the regional spoken dialect 
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in his writings. His statements like "women will re-write human history", :My 

move is that of the people, I will never discard it to please anybody", ' i f good 

men are classed as untouchables, 1 myself would fain be an untouchable", 

"Though art is my master I have a duty to society". Till the war drum throbbed 

no longer, and the battle flags were furled, in the parliament of Men, the 

Federation of the World", made Gurazada ahead of his times in thought and 

script. 

Of all the writings Kanyasulkam is an epitome and remains an evergreen 

work. Eventhough it was written more than some hundred years ago it is still 

lives in the hearts of the people not only for its literary merits and the thought 

provoking ideas communicated in his play, but also the sarcastic criticism of 

the social evils prevailing in the then society. This play is still relevant to the 

present society, as some of the social evils find themselves in same form or the 

other. The characterisation of Girisam and Madhuravani in this immortal play 

and its contribution to the dramatic literature of the world is a feat which is 

unparalleled in the literary world. 

Another facet of Gurazada which was not stressed and analysed so far 

was his contribution for independent in the realms of literature. Eventhough 

his other works were ignored, his Munute of Dissent brings him undying fame 

as a great researcher with all the necessary qualities of a researcher which the 

present historians stress. His sense of objectivity, cjuest for search of the 

original sources, comparative study of all sources and fearless criticism 

undoubtedly place him as one of the best researchers of his times. This is 

clearly evident in his Minute of Dissent, which is meant for upholding the 

necessity, efficacy and significance of the spoken language. In the controversy 
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between literary and spoken Telugu we can observe his individuality and his 

independent views. The very fact that he consulted a number of books, 

inscriptions and manuscripts, travelling far and wide and consulted number of 

people for comparative study to write this Minute is a proof positive of the zeal 

of a reasearcher in him. 

Gurazada was social reformer of the highest order as he breathed a new 

life in reforming society even in the face of the age which discourages 

reformation. He wrote a number of poems, dramas, novels criticising the 

social evils and stressing the emancipation of women for a better society and 

for a noble living. He deprecated social evils like untouchability, 

Kanyasulkam and child-marriage and stressed the need for womens' 

education. It is amply evident in his writings which reflected the criticism of 

the social evils in the following words. "If good men are classed as 

untouchables, 1 myself would fain be an untouchable". This speaks of his 

attitude towards untouchability. He was also infavour of mixed and 

cosmopolitan get together and a common lunch. The evil of Deva-Dasi system 

did not miss his attention. Though he lived in the feudal set up it is a rare feat 

in his personality to denounce the feudalistic society. 

During this period (1857-1920) it was felt that the leader of the Andhra 

social reform movement was Veeresalingam (1848-1919). Who lived in a free 

society without the constraints of feudalistic influence and therefore was able 

to prove himself to be the practical reformer. He performed a number of 

widow re-marriages, wrote a number of literary works criticising the social 

evils and worked for the upliftment of the women in society. He also started a 

number of Newspapers such as Hasyasanjivini, Satihitabodini, and Viveka-
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vardhini advocating women up-liftment and the sarcastic style employed is 

unparalleled. 

Incomparison to Veresalingam, it can be concluded that while 

Veeresalingam was a practical social reformer by virtue of his many deeds, 

Guruzada was a theorist and could not demonstrate on account of the 

feudalistic society he was living in. Gurazada was a thinker because he was an 

employee of the Samasthanam. That is why through his writings Gurazada 

tried to bring about some kind of awakening and enlightenment in the thinking 

of the people. Veresalingam's activity was limited to a particular period and 

after his demise his activities were not continued, whereas Gurazada though 

was not a practical reformer, his writings in spoken language and easily 

comprehensive to the common man were continued and influenced by his 

ideas and ideals by the people. Even though some scholars may not agree for 

the above comparison between Veeresalingam and Gurazada, one cannot 

forget and overlook the contribution of Gurazada in the realm of social reform 

movement in Andhra. However, it is not an exaggeration to pronounce that 

Veresalingam was the leader and leading social reformer of Andhra, similarly 

Gurazada was the sole leader of the social reform movement in the north 

coastal Andhra. However, this is not to overlook the fact that he was not a 

practical reformer. But it is necessary to underline the fact that he earned an 

abiding place in the social reform movement in Andhra. 

To conclude, Gurazada touched all facets of literature and the social 

evils. Foremost he was a literary revolutionary in that he has accorded a 
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unique place to spoken language. He was a dramatist par excellence. He was 

a novelist beyond comparison. He was a researcher of indomitable energy and 

zeal. His writings reflect the tenor of constructive criticism, modem 

philosophy and popular reforms aimed to strike at the evils of the society. All 

the measures were really respectable, reputable, remarkable, honourable, 

highly appreciable and admirable and therefore was remembered for ever by 

the Telugu people. 


