
CHAPTER 5 THE APOCALYPSE AND THE REST OF THE BIBLE 

The author ofthe Apocalypse draws a lot of ideas and imagery from the other books of die Bible. While 

making copious use of the Old Testament passages for presenting his narrative, he also refers to the New 

Testament in order to give a Christological perspective to his auditions and visions. 

THE APOCALYPSE AND THE OLD TESTAMENT 

The Apocalypse contains numerous allusions to the Old Testament. Though the book does not quote any 

passage explicitly, it is full of the Old Testament reminiscences. Ofthe 404 verses of which it is made up, 

278 have at least one Old Testament excerpt. The books that have influenced the Apocalypse most are 

the Prophets (mainly Daniel, Ezekiel, Isaiah and Zechariah), the Psalms and the Exodus. 

The Apocalypse is the revelation of Jesus Christ, which God gave him to show to his servants' and "he 

made it known by sending his angel to his servant John' (1:1). The word servant' is apphed only to great 

persons in in the OT: to Abraham (Gen 26:24; Ps 105:42), to Moses (Ex 14:31; Num 12:7; Deut 34:5; Jos 

1:1,2,7,13,15; 8:31; 11:12; 1 Chr 6:49; 2 Chr 24:6; Neh 1:7; 10:19; Ps 105:26; 132:10; 144:10; Dan 9:11), 

to Jacob (Is 44:1,2; 45:4; Ez 37:25), to Caleb and Joshua (Num 14:24; Jos 24:9; Jgs 2:8), to David (1 Kgs 

8:66; 11:36; 2 Kgs 19:34; 20:6; 1 Chr 17:4; titles of Psahns 18 and 36; Ps 89:3; Ez 34:24), to Ehjah (2 Kgs 

9:36; 10:10), to Isaiah (Is 20:3), to Job (Job 1:8; 42:7), and to prophets (2 Kgs 21:10; Am 3:7). The seven 

spirits' before the throne of Christ (1:4) remind us of the 'seven angels who present the prayers of the 

saints and enter into the presence ofthe glory of the Holy One' in the book of Tobit (Tob 12:15). Jesus' 

woric of making 'us a kingdom' (1:6) is the fidfilment ofthe promise made in Exodus to those who will 

obey God and keep his covenant: and you shall be to me a kingdom of priests and a holy nation' (Ex 

19:6). Christ is coming with the clouds (1:7). In a vision Daniel saw with the clouds of heaven there came 

one like a son of man' (Dan 7:13). The mourning on account ofthe 'pierced' (1:7) echoes the prophecy of 
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Zechariah: when diey look on him whom they have pierced, they shall mourn for him...' (Zech 12:10). 

The trumpet (1:10) indicates atheophany (Ex 19:16,19). The seven golden lampstands' which John sees 

(1:12) remind us of the candlestick of pure gold in the Tabernacle, which had six branches and seven 

lamps (Ex 25:31-37), the five candlesticks of pure gold on either side of the inner sanctuary in 

Solomon's Temple (1 Kgs 7:49), and the lampstand of gold with seven lamps on it (Zech 4:2). In the midst 

ofthe lampstands there was one like a son of man' (1:13). Daniel speaks of'a son of man' who was given 

dominion by Go4 the Ancient of Days'(Dan 7:13). He was clothed with a long robe with a golden 

girdle round his breast.' The High priest in the Jerusalem Temple used to wear such a robe (Ex 28:4; 29:5; 

Lev 16:4). It was also the dress of people of high rank, princes, and kings (of Jonathan, 1 Sam 18:24; of 

the princes ofthe sea, Ez:26:16; of Saul, 1 Sam 24:5,12). Such a dress was also worn by the divine 

messenger from God to Daniel (Dan 10:5). John's description ofthe appearance ofthe son of man, - his 

head and hair were white as wool, white as snow,' - is an adaptation ofthe description of God in Daniel: 

his raiment was white as snow, and the hair of his head like pure wool...' (Dan 7:9); flame of fire-like 

eyes and bronze-like feet allude to the angel of Daniel: "His body was like beryl, his face like the 

appearance of lightning, his eyes like flaming torches, his arms and legs Hke the gleam of burnished 

bronze...'(Dan 10:6). In Ezekiel angelic beings are depicted as having feet which sparkled like burnished 

bronze' (Ez 1:7). His voice was like the sound of many waters.' In Ezekiel, God's voice is described thus 

(Ez 43:2). Continuing the description ofthe son of man', John says that "in his right hand he held seven 

stars, from his mouth issued a sharp two-edged sword, and his face was like the sun shining in full 

strength'(1:16). In the Old Testament, it was God Himself who controlled the stars (Job 38:31-33). The 

imagery of the sharp two-edged sword indicates the judging power of God's word echoed in the Book 

of Wisdom where God's word is referred to as all powerful' and a. stem warrior canying the sharp 

sword' of His 'authentic command' ( Wis 18:14- 16). Isaiah speaks ofthe future king, " a shoot from the 

stump of Jesse' ruling the earth with power and smiting the earth 'with the sword of his mouth' (Is 11:4) 

and of himself, 'He made my mouth like a sharp sword' (Is 49:2). When the seer saw the risen Christ, he 
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fell at his feet (1:17). This was also the experience of the prophet Ezekiel when God spoke to him (Ez 

1:28; 3:23; 43:3); the reassurance. Fear not, I am the first and the last,' reminds us of God telling the 

prophet Isaiah, T am the first and I am the last; besides me there is no god' (Is 44:6, also 48:12). He tells 

John that he is the living one' and has the keys of death and Hades' (1:18). The epithet, living' was 

predominantly applied to God in the Old Testament (Jos 3:10; Ps 42:2; Hos 1:10); the Jews pictured Death 

as having its gates (Ps 9:13; 107:18; Is 38:10). 

The conqueror will be granted 'to eat of the tree of life, which is in the paradise of God,' (2:7) refers to 

the Garden of Eden (Gen 2:8-9). The reference to Balaam and Balak (2:14) tekes us back to the Book of 

Numbers where the interaction of Balaam, a Canaanite diviner, with the Israelites is recounted (Num ch 

22-24). Balaam and Balak influenced the Israelites to intermarry with the Moabites and worship their 

gods (Num 25:1-2). Jezebel (2:20) was the daughter of the king of Sidon; she married Ahab, the king of 

Israel (1 Kgs 16:31) and advocated the worship of Baal. The promise of power over nature'(2:26-27) is 

a paraphrase of Ps 2:8-9 

Ask of me, and I will make the nations your heritage, 

and the ends of the earth your possession. 

You shall break them with a rod of iron, 

and dash them in pieces like a potter's vessel. 

The imagery of the 'morning star' (2:28) is borrowed firom Dan 12:3 

And those who are wise hall shine like the brightness of the firmament; and those who turn many to 

righteousness, like the stars for ever and ever. 

The soiled garments' (3:4) refer to iniquity, sinfiilness as in Zechariah. The prophet sees a vision where 

Joshua's "filthy garments' are removed: 
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Now Joshua was standing before the angel, clothed with filthy garments. And the angel said to those 

who were standing before him, "Remove the filthy garments fi^om him." And to him he said,"Behold, I 

have taken your iniquity away from you, and I will clothe you with rich apparel." And I said, "Let 

them put a clean turban on his head." So they put a clean turban on his head and clothed him with 

garments... (Z«;h 3:3-5) 

Ttebookof life'(3:5) alludes to the'book of remembrance' in Malachi where the names of'those who 

feared the Lord and thought on his name' were written (Mai 3:16-4:3). The risen Christ 'who has the key 

of David, who opens and no <Hie shall shut, who shuts and no one opens' (3:7), is the only mediator 

between God and man. This fidfills the prophecy of Isaiah: 

And I shall place on his shoulder the key of the house of David; he shall open, and none shall shut; 

and he shall shut, and none shall open (Is 22:22). 

The vision of God enthroned, surrounded by various attendants (4:1-11) has precedents in Isaiah ch 6 and 

Ezekiel Ch 1. God sitting on a throne is a common picture in the OT (1 Kgs 19:22; Ps 47:8; Is 6:1). John 

sees 'in heaven an open door" (4:1); Jacob had seen the'gate of heaven'in his dream (Gen 28:17): 

And he was afraid, and said, "How awesome is this place ! This is none other than die house of God, 

and this is the gate of heaven." 

There issued from the throne 'flashes of lightning, and voices and peals of thunder, and before the throne 

bum seven torches of fiire' (4:5). In the OT we often find descriptions similar to this portraying the presence 

of God: when God descended on the mount Sinai, 'there were thunders and Ughtning, and a thick cloud 

upon the mountain, and a very loud trumpet blast' (Ex 19:16); the psalmist sings of God, The crash of 

thy thunder was in the whirlwind; thy lightning lighted \ip the world; the earth trembled and shook' (Ps 

77:18); in his vision, Ezekiel sees in the midst of the living creatures 'something that looked like burning 

coals of fire, like torches moving to and fro... and the fire was bright, and out of the fire went forth 

lightning' (Ez 1:13). Before the thrcme of God, John sees something hke'asea of glass and round the 
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throne, four living creatures' (4:6). The imagery ofthe sea ofglass may have been drawn from the belief 

that there is water above the firmament (Gen 1:7; Ps 148:4) or it may simply be the sight ofthe Aegean 

Sea on a summer day seen from the heights of the Patmos. John must have borrowed the idea ofthe four 

creatures from the vision of Isaiah (ch 6) and of Ezekiel (ch 1), differences notwithstanding: 

I saw the Lord sitting upon a throne, high nd lifted up... Above him stood the seraphim... (Is 6:1-2). 

And from the midst of t came the likeness of four living creatures. And this was their appearance: they 

had the form of men, but each had four feces, and each of them had four wings. Their legs were 

straight, and the soles of their feet were like the sole of a calf s feet; and they sparkled like 

burnished bronze...Under their wings on their four sides they had human hands...As for the likeness of 

their feces, each had the fece of a man in front; the four had the fece of a lion on the right side, the 

four had the face of an ox on the left side, and the four had the face of an eagle at the back,... Over the 

head of the hving creatures there was the likeness of a firmament,... And above the firmament 

over their headsthere was the likeness of a throne,... and seated above the likeness of a throne was a 

likeness as it were of a human form... (Ez ch 1) 

Further, the OT often represents cherubim as attendants of God (Gen 3:24; Ex 25:18-21; 1 Kgs 6:23-30; 2 

Kgs 19:15; 2 Chr 3:7; Pss 18:12; 80:1; 99:1; Is 37:16). 

The scroll with seven seals (5:1-14) reminds us ofthe book of truth' (Dan 10:21) containing the events 

ofthe end-time. The one who can open the seal is called the Lion ofthe tribe of Judah, the Root of David' 

(5:5). The first title takes us back to Genesis where Jacob tells his sons: 

Judah is a lion's whelp; 

from the prey, my son, you have gone up. 

He stooped down, he couched as a lion, 

and as a lioness; who dares rouse him up? 

The sceptre shall not depart from Judah, 
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nor the ruler's staff from between his feet, 

until he comes to whom it belongs; 

and to him shall be the obedience of the peoples. (Gen 49:9-10) 

The other title is from Isaiah. Isaiah refers to the Messianic figure from the dynasty of David twice in 

chapter 11: 

There shall come forth a shoot from the stump of Jesse, 

and a branch shall grow out of his roots. (Is 11:1) 

In that day the root of Jesse shall stand as an ensign to the i^oples; him shall the nations seek, and his 

dwellings shall be glorious. (Is 11:10) 

The figure of the slain Lamb (5:6) strongly suggests that Exodus chapterl2 or Isaiah chapter 53 , or both, 

have influenced the author in the formation of this symbol. In the former the slain lamb is a symbol of the 

wratii of God on the Egyptians but God's protection of tihe Israelites and their subsequent deliverance 

from the Egyptian slavery. In the latter the slain lamb is depicted as performing a redemptive role and 

being rewarded for it: 

But he was wounded for our transgressions, 

he was bruised for our iniquities; 

Upon him was the chastisement that made us whole, 

and with his stripes we are healed... 

Therefore I will divide him a portion with the great, 

and he shall divide the spoil with the strong... 

The Lamb had "seven horns'. This imagery may have been influenced by the homed ram of Daniel (8:20-

21). The picture of the hom is common in the OT (Deut 33:17; 1 Kgs 22:11; Ps 75:4; Zech 1:18; 1 Sam 

2:1; Ps 89:17; 112:9; 148:14). The idea of Hie seven eyes'is also found in the book of Zechariah 

(Zech 4:10). The twenty four elders are depicted as holding harps, and golden bowls filled with 

incense, which are the prayers of the saints (5:8). The harp was the traditional musical instrument used 
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while singing psalms (Ps 33:2; 98:5; 147:7), and in tiie psabns the prayers are likened to incense (Ps 

141:2). They were singing a new song. The expression, new song, was very common in psalms (Ps 

33:3; 40:3; 98:1; 149:1); it is also found in Isaiah (Is 42:9-10). 

The sixth chapter deals with the opening of the seven seals. The first four seals have the common image 

of the horses: white, red, black and pale respectively. Each rider has a different task to perform, to 

conquer', to take peace from the earth, so that men should slay one another', to harm the crops, and to 

kill with sword and with famine and with pestilence and by wild beasts of the earth' (6:1-8). The disasters 

Usted here are akin to the foiu- sores of judgment in Ezekiel with which God threatens to punish the 

unrighteous: sword, femine, evil beasts, and pestilence (Ez 14:21), and the seven-fold punishment for 

disobedience described in Leviticus (Lev 26:21-26). The imagery of the different horses is found in the 

book of Zojhariah. 

I saw in the night, and behold, a man riding upon a red horse ! ... and behind him were red, sorrel, and 

white horses. (Zech 1:8) 

And again I lifted up my eyes and saw, and behold, four chariots came out fi-om two mountains; and 

the mountains were mountains of bronze. The first chariot had red horses, the second black horses, tiie 

third white horses, and the fourth chariot dappled grey horses (Zech 6:1-3). 

The horsemen in Zechariah were commissioned to patrol the earth (1:8-11; 6:1-8). 

So the man who was standing among the myrtle trees answered, 'These are they whom the Lord has sent 

to patrol the earth.' And they answered the angel of the Lord who was standing among the myrtle trees, 

'We have patrolled the earth, and behold, all the earth remains at rest' (Zech 1:10-11). 

When the steeds came out, they were impatient to get off and patrol the earth. And he said, "Go, patrol 

the earth." So they patrolled the earth (Zech 6:7). 

When the sixth seal was opened 'there was an earthquake; and the sun became black as sackcloth, the full 
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moon became like blood, and the stars of the sky fell to the earth...' spreading terror among the people of 

the earth; it was the day of the wrath of the Lamb and'who could stand before it?' (6:12-17). This 

terrifying scenario is akin to the description of the day of the Lord'in Joel: 

The earth quakes before them, 

the heavens tremble. 

The sun and the moon are darkened, 

and the stars withdraw their shining. 

The Lord utters his voice 

before his army, 

for his host is exceedingly great; 

he that exojutes his word is powerfiil. 

For the day of the Lord is great and very terrible; 

who can endure it? (Joel 2:10-11) 

There are many other passages in the OT where earthquake features as a characteristic of the day of the 

Lord (Amos 8:8; Ez 38:19; Hag 2:6), and so also the darkening of the sun and the moon (Is 13:13; 50:3; 

Ez32:7; Joel 2:31); the falling of the stars (Is 34:4); the rolling of die sky as a scroll (Is 13:13; 34.4; 

Ps 102:25-26); and the moving of the mountains and the islands (Jer 4:24; Nah 1:5). The pain and 

suffering caused by the various disasters preceding the end-time (6:15-17) is an amalgamation of 

various OT and other Jewish writings: people will be in pain like a woman in travail (Is 13:6-8); even the 

mighty would cry bitterly (Zeph 1:14); trembling will seize them (Joel 2:1); God will be a witness against 

sinners (Micah 1:1-4); noonecanstandtheday of His coming (Mai 3:1-3; Joel 2:11). 

The four winds held back by four angels (7:1) are agents of divine punishment as in Jeremiah: and I 

will bring upon Elam the four winds from the four quarters of heaven; and I will scatter them to all those 

winds, and there shall be no nation to which those driven out of Elam shall not come (Jer 49:36). 
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The sealing of'the servants of God'(7:3) is inspired by Ezekiel 9:4-6 where an angel makes a mark on 

the foreheads of those who have avoided idolatry, a marie which causes their lives to be spared. 

And the Lord said to him, "Go through the city, through Jerusalem, and put a mark upon the foreheads 

of the men who sigh and groan over all the abominations that are committed in it." And to the others he 

said, "Pass through the city after him, and smite; your eye shall not spare, and you shall show no pity; 

slay old men outright, young men and maidens, little children and women, but touch no one upon whom 

is the mark..." 

The list of the sealed (7:4-8), 12,000 each from all the tribes of Israel, does not mention the tribe of Dan. 

The reason is, probably, Geological: the tribe of Dan is idolatrous (Jgs 18; 1 Kgs 12:28-30) and is 

punished by God (Jer 8:17). A great muftitude sings a victory song (7:l0ff) which resembles the song 

of Moses in Exodus ch 15 and tiie song of Deborah in Judges ch 5. One of the elders tells John that the 

victorious martyrs shall himger no more, neither thirst any more; the sun shall not strike them, nor any 

scorching heat. For the Lamb in the midst of the throne will be their shepherd, and he will guide them to 

springs of living water; and God will vsdpe away every tear from their eyes'(7:16-17). This imagery is 

found in the Psalm, commonly known as the Good Shepherd Psalm (Ps 23). 

The vision of an angel offering the prayers of the saints (8:3-5) indicates the mediatory role of the angel. 

The angel Raphael, we are told, has that role: 

I amRaphael, one of the seven holy angels who present the prayers of the saints and enter into the 

presence of the glory of the Holy One. (Tob 12:15). 

The content of the seven trumpets (8:2-11:19) is a free adaptation of the ten plagues in Exodus chs 7-10. 

The effect of the blowing of the first trumpet, 'hail and fire, mixed with blood' causing destruction recalls 

the seventh plague of heavy hail with flashes of fire against the Egyptians (Ex 9:22-26); the sea 

becoming blood (8:9), the first plague which turned the Nile into blood (Ex 7:14-24); the fresh water 
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turning to wormwood (8:11), Jeremiah's oracle against tihe unfeithfiil (Jer 9:15-16); the plague in the 

heavens causing darkness (8:12), the ninth Egyptian plague (Ex 10:21-23), but the imagery resembles 

the one in Amos 8:9, Joel 3:15 and, by contrast, Isaiah 30:26. 

"And on that day," says the Lord God, 

"I will make the sim go down at noon, 

and darken the earth in broad day light." (Am 8:9) 

The sun and the moon are darkened, 

and the stars withdrew their shining. (Joel 3:15) 

Moreover the light of the moon will be as the light of the sun, and the light of the sun will be 

sevenfold, as the light of seven days, in the day when the Lord binds up the hurt of his people, and 

heals the wounds inflicted by his blow. (Is 30:26) 

Pagans believed that stars were divine beings while the Jews identified them with angels. In this 

context 'a star Mien from heaven' (9:1) would suggest a Mien angel. We have a reference to the Mien 

angels in Genesis 6:1-4 and Isaiah 14:12-15. 

"How you are Mien from heaven, 

O Day Star, son of Dawn ! 

How you are cut down to the ground, 

you who laid the nations low !... (Is 14:12) 

...the sons of God saw that the daughters of men were Mr; and Ihey took to wife such of them as they 

chose. (Gen 6:2) 

The locusts let loose on earth (9:3) allude to the eighth plague against the Egyptians (Ex 10). The 

likening of the locusts to an army is similar to Joel 2:4-9 
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Their appearance is like tiie appearance of horses, 

and like war horses they run. 

The demons' (9:20) refer to the gods of the Gentiles as in Deuteronomy: 

They sacrificed to demons which were no gods, 

to gods they had never known, 

to new gods that had come in of late, 

whom your fathers had never dreaded. (Deut 32:17) 

The description of idols of gold and silver and bronze and stone and wood, which cannot either see or hear 

or walk' (9:20) closely resembles that in Daniel 5:23. 

... and you Imve praised thegodsof silver and gold, of bronze, iron, wood, and stone, which do not see 

or hear or know ... 

The little open scroll in the hand of Ihe angel (10:2) recalls the vision of the hand with a written scroll in 

Ezekiel 2:8-3:3. 

And When I looked, behold, a hand was stretched out to me, and, lo, a written scroll was in it; and he 

spread it before me; and it had writing on the firont and on the back, and there were written on it 

words of lamentation and mourning and woe... (Ez 2:8) 

The angel "standing on sea and land'(10:5) is modelled on the angel (Gabriel) in Daniel (ch 10-12). 

Daniel describes three angels, one on each bank of the Tigris and one (Gabriel) above its waters. 

Tlietime, "One thousand two hundred and sixty days'or "forty two months' (11:2-3) is similar to Daniel 

12:7 where the angel tells the seer that all these things will be accomplished in "a time, two times, and half 

a time.' A time'is a year (Dan 7:25; 8:14; 9:27; 12:11-12). John sees two olive trees and the two 

lampstands which stand before the Lord of the earth' (11:4). Zechariah is told by the angel that the "two 

branches of the olive trees on the right and one on the left of the lampstand' are the two anointed who 
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stand by the Lord of the whole earth' (Zech 4: 12-14). Anyone harming the olive trees and the lampstands 

would be consumed by fire pouring fi-om their mouth (11:5). This imagery of fire destroying the foes 

is reminiscent of 2 Kings 1:9-12 where the soldiers and the captain sent by Ahaziah to Elijah were 

consumed by fire fi-om heaven as a punishment for their arrogance. Their 'power to shut the sky, that no 

rain may fall during the days of their prophesying,' once again, alludes to Elijah prophesying before 

Ahab, '... there shall be neither dew nor rain these years, except by my word' (1 Kgs 17:1) as a 

punishment for the sins of Ahab. In Malachi we read that God would send a messenger to prepare His 

way (Mai 3:1); and that Elijah would be sent before the great and terrible day of the Lord comes' (Mai 

4:5). Their power 'over the waters to tum them into blood, and to smite the earth with every plague, as 

often as they desire,' points to the plagues caused by Moses on Egypt described in Exodus (Ex 7:8-13:6). 

God had also made a promise that He would raise a prophet like Moses (Deut 18:18). The 'flashes of 

lightning, voices, peals of tihunder, an earthquake, and heavy hail' seen by John in the vision of the 

heaven being opened reminds us of the Old Testament theophanies (Ex 19:16-19; Jgs 5:4-5; Pss 18:6-19; 

Ps29;Ps77:16-20). 

On the morning of the third day there were thunders and lightnings, and a thick cloud upon the 

mountain, and a very loud trumpet blast, so that all the people trembled... And Mount Sinai was 

wrapped in smoke, because the Lord descended upon it in fire; and the smoke of it went up like the 

smoke of a kiln, and the whole mountain quaked greatly. And as the sound of the trumpet grew louder 

and louder, Moses spoke, and God answered him in thunder. (Ex 19:16-19) 

John sees a 'great red dragon with seven heads and ten horns' (12:3). The dragon is often portrayed as 

the opponent of God in the Old Testament and appears under various names: Rahab, Leviathan, and 

Behemoth (Is 27:1; 51:9; Ps 74:13; 89:11; Job 9:13; 26:12; 40:15-24). 

In that day the Lord with his hard and great and strong sword will punish Leviathan the fleeing 

serpent. Leviathan the twisting serpent, and he will slay the dragon that is in the sea. (Is 27:1) 
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The imagery of 'ten horns' is derived from tiie fourth beast in Daniel: 

After this I saw in the night visions, and behold, a fourdi beast, terrible and dreadful and 

exceedingly strong... and it had ten horns. (Dan 7:7) 

The dragon's tail swept down a third of the stars of heaven' (12:4). Daniel sees a he-goat whose horn 

grew great, even to the host of heaven; and some of the host of the stars it cast down to the ground, and 

trampled upon them' (8:10). The woman fleeing into the desert to escape the dragon where God had 

prepared a place to nourish her (12:6) has precedents in the OT. Elijah escaped from Ahab and went to 

the brook Cherith and was nourished by the ravens (1 Kgs 17:1-7); he fled into the desert to escape 

from Jezebel and was nourished by an angel (1 Kgs 19:1-8); Ae Jews went to the wilderness to escape the 

persojution of Antiochus IV Epiphanes (1 Mac 2:29). The dragon and his angels, says John, were defeated 

by Michael and his armies, and were thrown down to the earth (12:7-11); they are, we are told, confined 

to the abyss, bottomless pit burning with fire and sulphur (19:20; 20:14). We have a detailed passage in 

Isaiah which speaks of the defeat and punishment of Day Star, son of Dawn, 

How you are fallen from heaven, 

0 Day Star, son of Dawn! 

How you are cut down to the ground, 

you who laid the nations low! 

You said in your heart, 

'I will ascend to heaven; 

above the stars of God 

1 will set my throne on high; 

I will sit on the mount of assembly 

in the fer north; 

I will ascend above the heights of the clouds, 

I will make myself like the Most High.' 
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But you are brought down to Sheol, 

to the depth of the Pit. 

Those who see you will stare at you, 

and ponder over you; 

' Is this the man who made the earth tremble, 

who shook kingdoms, 

who made the world like a desert 

and overthrew its cities, 

who did not let his prisoners go home?' 

All the kings of the nations lie in glory, 

each in his own tomb; 

but you are cast out, away from your sepulchre, 

like a loathed untimely birth, 

clothed with the slain, those pierced by the sword, 

who go down to the stones of the Pit, 

like a dead body trodden under foot. 

You will not be joined with them in burial, 

because you have destroyed your lan4 

you have slain your people. (Is 14:12-20) 

The beast from the sea (13:1-10) is linked to the beast in Daniel 7: the ten horns,'to the fourth beast (Dan 

7:7-8); its leopardlikeness to the third beast (Dan 7:6); its bearlike feet to the second beast (Dan 7:5); and 

its lionlike mouth to the first beast (Dan 7:4). John informs us that the beast was given a mouth uttering 

haughty and blasphemous words' (13:5). Daniel uses the expression, 'mouth speaking great things' (Dan 

7:8,11). The beast rising out of the earth, and having two horns (13:11) recalls the two-homed ram 
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of Daniel (Dan 8:3). 

The 144.000 following the Lamb wherever he goes are the first fiuits' (14:4). The first fiuit' has a 

sacrificial connotation and, as such, alludes to Exodus 23:19 which enjoins on the Israelites the offering 

of die first fiiiits of their land to the Lord, and Deuteronomy 12:6, of the firstlings of their herd and 

flock. 

"The fuist of the first fiTiits of your ground you shall bring into the house of the Lord your God..." 

(Ex 23:19) 

"...and thither you shall bring your burnt offerings and your sacrifices, your tithes and the 

offering that you present, your votive offerings, your fireewill offerings, and the firstlings of your herd 

and of your flock...' (Deut 12:6) 

The announcement of the fell of Babylon (14:8) forges a link with the prophecy of Jeremiah 

concerning the fell of Babylon in chs 50-51. Isaiah also predicts the fell of Babylon (Is 21:9). The 

imager>'of the terrible punishment of the apostates is drawn fi-om various sources in the OT. TTie cup 

of God's wrath fi-om which the wicked will drink is a common picture in OT (Job 21:20; Ps 75:8; Is 51:17; 

Jer 25:15). The torture with fire and sulphur' reminds us of the fate of Sodom and Gomorrah (Gen 

19:28) and the description of the day of the Lord's vengeance in Isaiah (Is 34:8-10). Tlie vision of 'a 

white cloud, and seated on the cloud one like a son of man (14:14) is an adaptation of Dan 7:13. He had a 

'sharp sickle in his hand.' This imagery isinspiredby Joel 3:13. The'wine press'refers to God's wrath. 

Put in the sickle, 

for the harvest is ripe. 

Go in, tread, 

for the wine press is full. 

The vats overflow, 

for their wickedness is great. (Joel 3:13) 
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It was trodden' and blood flowed from the wine press, as high as a horse's bridle" (14:20). 

This association of God's judgement with a battle may have been inspired by Isaiah: 

"I have trodden the wine press alone, 

and fi^om the people no one was with me; 

I trod them in my anger 

and trampled them in my wrath; 

their lifeblood is sprinkled upon my garments, 

and I have stained all my raiment." (Is 63:3) 

The victorious martyrs sing two songs: of Moses and of the Lamb. Moses sang his song praising God after 

the Israelites crossed the Rai Sea (Ex 15:1-19). John does not give that song but the song of the Lamb. 

This song has imageries drawn from various Psalms, as: 

Great and wonderfiil are thy deeds (Ps 92:5; 11:2; 139:14); 

Just and true are your ways (Ps 145:17); 

Who shall not fear and glorify thy name, O Lord? ... 

All nations shall come and worship thee (Ps 86:9); 

For thou alone art holy (Ps 99:3; 111:9); 

for thy righteous judgments have been revealed (Ps 8:2). 

John speaks of the temple being filled with 'smoke from the glory of God and from his power, and no 

one could enter the temple'(15:8). Smoke and cloud were the common imagery of God's presence in the 

OT: When Moses erected the tabernacle,'the cloud covered the tent of meeting, and the glory of the 

Lord filled the tabernacle. And Moses was not able to enter the tent of meeting... (Ex 40:34); after the 

dedication of Solomon's temple it is said that a cloud filled the house of the Lord, so that the priests 

could not stand to minister because of the cloud; for the glory of the Lord filled the house of the Lord' 

(IKgs 8:10-11). 
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The men who worshipped the image of the Roman emperor were affected with foul and evil sores' 

(16:2). This plague is an adaptation of the sixth plague upon the Egyptians (Ex 9:8-12). The sea became 

like the blood of a dead man, and every living thing died that was in the sea' (16:3). This plague calls 

to mind the first plague against the Egyptians (Ex 7:14-24). The fifth bowl producing darkness (16:10) 

reminds us of the ninth Egyptian plague (Ex 10:21-29). The 'three foul spirits like frogs' issued fi"om the 

mouth of the beast, the dragon and the felse prophets (16:13) allude to the swarm of fi-ogs in Exodus 7:25-

8:15. 

Butifyourefusetoletthemgo, behold,! will plague all your country with frogs; the Nile shall swarm 

with fi-ogs which shall come up into your house, and into your bedchamber and on your bed, and 

into the housesof your servants and your people, and into your ovens and your kneading bowls; the 

frogs shall come up on you and your people and on all your servants. (Ex 8:2-4) 

The sixth bowl poured on the Euphrates caused it to dry up (16:12). In the OT we often find the drying up 

of waters indicating God's power (Ex 14:21; Josh 3:17; Is 11:6; Jer 51:36; Zech 10:11). 'Armageddon', 

the scene of the final battle between God and Satan in the Apocalypse (16:13-16), is drawn fi-om either 

actual events in the history (Jgs 5:19-21; 2 Kgs 9.27; 23:29- 30) or the prophecies of Ezekiel (Ez 38.8;21; 

39:2,4,17). The depiction of the catastrophic events followed by the pouring of the seventh bowl has 

many similarities in the OT: the seventh Egyptians plague was of a very heavy hail' (Ex 9:24); in the 

battle between the Israelites and the five Amorite kings at Beth-horon, there came a great hail upon the 

enemies of Israel so that many of them died (Jos 10:11); Isaiah speaks of Ae tempest of hail and the 

destroying storm with which God will judge the unrighteous (Is 28:2); Ezekiel describes the judgment of 

God in terms of 'pestilence and bloodshed,' with torrential rains and hailstones, fire and brimstone' (Ez 

38:22). 

An angel acts as an interpreter of the vision of the woman on a scarlet beast to the seer (17:1). Revelation 

is often mediated in auditions. The angel speaks to Zechariah (Zech 1:9), makes known to Daniel 
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the interpretation of the things he saw in the vision (Dan 7:16). The woman was seated upon many 

waters,' an expressitai that refers to Babylon in Jeremiah (Jer 51:13). The seer was carried away in Ae 

Spirit into a wilderness' (17:3). The Spirit is often associated in visions. John himself was in the Spirit 

when the revelation came to him in Patmos (1:10). The Spirit lifts Ezekiel and takes him away to the 

particular place where he is granted visions (Ez 3:12-15; 8:2-3,7; 11:1; 40:2-4). The woman held in her 

hand a golden cup ftiU of abominations and the impurities of her fornication' (17:4) and the dwellers 

on earth have become drunk' with the wine of her fornication (17:2). John identifies the woman with the 

city of Babylon (17:5). The imagery is inspired by Jeremiah 51:7, making the intention of the author 

quite clear: 

Babylon was a golden cup in the Lord's hand, 

making all the earth drunken; 

the nations drank of her wine, 

therefore the nations went mad. (Jer 51:7) 

Elsewhere, cup of the wine' is an allegory for God's wrath (Jer 25:15-29). It was very common among the 

prophets of Israel to personify cities (Is 1:21; 66:7-16; Jer 15:9; Ez 16); occasionally Jerusalem was called 

a harlot (Is 1:21; Ez 16:15-45), at times the enemies of Israel and Judah (Nineveh and Tyre in Nahum 3:4 

and Isaiah 23:16-17 respectively). In the Apocalypse, the harlot is the city of Rome. 

The fall of Babylon announced in 14:8 is taken up again in 18:2, which was foretold by the prophets (Is 

21:9; Jer 51:8). According to John, 

It has become a dwelling place of demons, 

a haimt of every foul spirit, 

a haunt of every foul and hatefiil bird. 

Isaiah foretells the complete destruction of Babylon by the Medes (13:17-22 also 34:11-15). It will be like 

Sodom and Gomorrah and never be inhabited. 
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But wild beasts will lie down there, 

and its houses will be full of howling creatures; 

there ostriches will dwell, 

and there satyrs will dance. 

Hyenas will cry in its towers, 

and jackals in the pleasant palaces... (Is 13:21-22) 

The same bleak scenery is presented by Jeremiah as well (Jer 51:39-43). Baruch prophesies that the city 

will be destroyed by fire 'fi-om the Everlasting' and ' inhabited by demons' (Bar 4:35). The call to leave the 

feUen city and the rationale for the call (18.4-5) allude to the prophecy of Jeremiah (Jer 51.45; 51:9). 

...Forsake her, and let us go 

each to his own country; 

for her judgment has reached up to heaven 

and has been lifted up even to the skies. (Is 51:9) 

The angel's call, 

"...Render to her as she herself has rendered, 

and repay her double for her deeds; 

mix a double draught for her in the cup she mixed. 

As she glorified herself and played the wanton, 

so give her a like measure of torment and mourning. 

Since in her heart she says, ~A queen I sit, 

I am no widow, mourning I shall never see,' 

so shall her plagues come in a single day, 

pestilence and mourning and famine, 

and she shall be burned with fire; 

for mighty is the Lord God who judges her." (18:6-8) 
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is very similar to the folio\ving pass^e in Isaiah condemning Babylon, 

Sit in silence, and go into darkness, 

O daughter of the Chaldeans; 

for you shall no more be called 

the mistress of kingdoms... 

You said, "I shall be mistress for ever," 

so that you did not lay these things to heart 

or remember their end. 

Now therefore hear this, you lover of pleasures, 

who sit securely, 

who say in your heart, 

"I am, and there is no one besides me, 

I shall not sit as a widow 

or know the loss of children": 

These two things shall come to you 

in a moment, in one day; 

the loss of children and widowhood 

shall come upon you in fiill measure, 

in spite of your many sorceries 

and the great power of your enchantments. (Is 47:5, 7-9) 

The vision of the mighty angel throwing the stone into the sea and saying, 

"So shall Babylon the great city be 

thrown down with violence, 

and shall be found no more" (18:21) 

is based on Jeremiah 51:59-64 and Ezekiel 26: 19-21. According to the book of Jeremiah, 
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Jeremiah wrote in a book all the evil that should come upon Babylon, all these words that are written 

concerning Babylon. And Jeremiah said to Seraiah: "When you come to Babylon, see that you read 

all these words, and say, 0 Lord, thou hast said concerning this place that thou wilt cut it off", so 

that nothing shall dwell in it, neither man nor beast, and it shall be desolate for ever.'When you finish 

reading tiiis book, bind a stone to it, and cast it into the midst of the Euphrates, and say, 'Thus 

shall Babylon sink, to rise no more, because of the evil that I am bringing upon her." (Jer 51:60-64) 

In the desolated and devastated Rome there shall not be heard' the sound of harpers and minstrels, of flute 

players and trumpeters.' or the voice of bridegroom and bride' (18:22,23). It is very similar to Ezekiel's 

prophecy against Tyre: And I will stop the music of your songs, and the sound of your lyres shall be 

heard no more (Ez 26:13), and Jeremiah's prophecy against Judah: I will banish from them the voice of 

mirth and tiie voice of gladness, the voice of die bridegroom and the voice of liie bride, the grinding 

of the millstones and the light of the lamp (Jer 25:10). 

The final burst of praise, of the victorious martyrs, comprises of a caD to rejoice and exult for the 

marriage of the Lamb has come, and his bride has made herself ready' (19:7). TTie relationship of God and 

his people in the imagery of bridegroom and bride is common in the OT (Hos 2:19-20; Is 54:5; Jer 

3:14, Ezch 16). The vision of the Taithfiil and True' who is 'clad in a robe dipped in blood'(19:11-13) 

recalls the fierce image of God's garments soaked with the blood of his enemies in Isaiah 63:1-6. The 

vision of the birds gathered to eat die'flesh of kings, the flesh of captains, thefleshof mighty men, the 

flesh of horses and their riders, and the flesh of all men'(19:17-18) is analogous to the passages in 

Ezekiel (39:17-20) and Isaiah (34:1-7) describing the sacrificial slaughter: 

"As for you, son of man, thus says the Lord God: Speak to the birds of every sort and to all beasts of 

the field,'Assemble and come, gaflier fi-om all sides to the sacrificial feast which I am preparing for 

you, a great sacrificial feast upon the mountains of Israel, and you shall eat flesh and drink blood. You 

shall eat the flesh of the mighty, and drink the blood of the princes of the earth - of rams, of lambs, and 
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of goats, of bulls, all of them fatlings of Bashan. And you shall eat fat till you are filled, and drink 

blood till you are drunk, at the sacrificial feast which I am preparing for you. And you shall be filled at 

my table with horses and riders, with mighty men and all kinds of warriors,' says the Lord God. 

(Ez 39:17-20) 

The battle with Gog and Magog (20:8) is derived from Ezekiel chs 38-39. Prophesying against Gog, 

Ezekiel says, 

I will summon every kind of terror against Gog, says the Lord God; every man's sword shall be against 

his brother. With pestilence and bloodshed I vnll enter into judgment with him; and I will rain upon hi m 

and his hordes and the many peoples that are with him, torrential rains and hailstones, fire and 

brimstone (Ez 38:21-22), 

and against Magog 

I will send fire on Magog and on those who dwell securely in the coastlands (39:6). 

The vision of a new heaven and a new earth (21:1) purports to be die fiilfilment of the prophecy of 

Isaiah (65:17-25). 

For behold, I create new heavens and a new earth; 

and the former tilings shall not be remembered 

or come into mind. (Is 65:17) 

The restoration of the city of Jerusalem was a constant dream in Judaism. Isaiah dreamt it (Is chs 40-65) 

and so did Ezekiel (chs 40-48). The imagery of the heavenly Jerusalem likened to a "bride adorned for 

her husband' (21:2) is inspired by Isaiah ch 54. 

For your Maker is your husband, 

the Lord of hosts is his name 

and the Holy One of Israel is your Redeemer, 
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Ihe God of tiie whole earth he is called. 

For the Lord has called you 

like a wife forsaken and grieved in spirit, 

like a wife of youth when she is cast off, 

says your God. (Is 54:5-6) 

God dwelling with people and accepting them as his own (21:3) is the reitenrtion of the promise made 

in Leviticus. 

And I will make my abode with you, and my soul shall not abhor you. And I will walk among you, and 

will be your God, and you shall be my people. (Lev 26:11-12) 

The same promise is repeated in Jeremiah (Jer 31:33), and in Ezekiel (Ez 37:27). The most intimate 

imagery comes from the Song of Solomon (Song 6:3). In the new creation there will not be any 

suffering or saxlness for God "will wipe away every tear from their eyes, and death shall be no more' 

(21:4). This perfect happiness was foretold by Isaiah. 

He will swallow up death for ever, and the Lord God will wipe away tears from all feces, and the 

reproach of his people he will take away from all the earth. (Is 25:8) 

The offer of the "water of life without payment'(21:6) points again to Isaiah: 

Ho, every one who thirsts, 

come to the waters; 

and he who has no money, 

come, buy and eat! 

Come, buy wine and milk 

without money and without price. (Is 55:1) 

God promises to the feithful that He shall be their God and they. His sons (21:7). We read such promises 

made by God to Abraham (Gen 17:7), to David (2 Sam 7:14) and to the Messiah (Ps 89:27). The heavenly 

Jerusalem is compared to precious stones. Its radiance was like a "most rare jewel, like a jasper, clear as 
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crystal (21:11). Isaiah, too, foretells a new Jerusalem in terms of jewels: 

O afflicted one, storm-tossed, and not comforted, 

behold, I will set your stones in testimony, 

and lay your foundations with sapphires. 

I will make your pinnacles of agate, 

your gates of carbuncles, 

and all your walls of precious stones. (Is 54:11-12) 

The city had a'great, high wall, with twelve gates, and at the gates twelve angels, and on the gates the 

names of the twelve tribes of tibe sons of Israel were inscribed; on the east three gates, on the north 

three gates, on the south three gates, and on the west three gates. And the wall of the city had twelve 

foundations, and on them the twelve names of the twelve apostles of the Lamb' (21:12-14). Ezekiers 

vision of new Jerusalem also envisages such gates: in the north, the gates of Reuben, Judah and Levi; on 

the east side, of Joseph, Benjamin and Dan; in the south, of Simeon, Issachar, andZebulun; and on the 

west side, of Gad, Asher and Naphtali (Ez 48:30-35). The wall was built of jasper, while the city was 

pure gol4 clear as glass. The foundations of tiie wall of the city were adorned with every jewel... and 

the twelve gates were twelve pearls...' (21:18-21). Tobit, in his prayer says, 

Let my soul praise God the great King. 

For Jerusalem will be built with sapphires and emeralds, 

her walls with precious stones, 

and her towers and battlements with pure gold. 

The streets of Jerusalem will be paved 

with beryl and ruby and stones of Ophir (Tob 13:15-17). 

The reference to the foundation of the apostles of the Lamb is occasioned by the author's Christological 

compulsions. John does not see a temple in the city 'for its temple is the Lord God, the Almighty, and 

the Lamb' (21:22). The Apocalypse was written after the historical Jerusalem and its temple were 
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destroyed. Further, the earthly temple was but a symbol of God's presence among men and subsequent to 

the great eschatological victory of God over his adversaries, there will be a close relationship between God 

and his people which is already referred to in 7:9-17 and 11:1-2. Ezekiel, too, in the vision referred above, 

presents such a view: And the name of the city henceforth shall be, The Lord is there'. (Ez 48:35). The 

city will be illuminated by the "glory of God'and its lamp is the Lamb'and by its light shall tihie nations 

walk; and the kings of the earth shall bring their glory into it' (21:23-26). Isaiah, too, foresees such a 

glorious restoration in ch 60. Note the opening lines: 

Arise, shine; for your light has come, 

and the glory of the Lord has risen upon you. 

For behold, darkness shall cover the earth, 

and thick darkness the peoples; 

but the Lord will arise upon you, 

and his glory will be seen upon you. 

And nations shall come to your light, 

and kings to the brightness of your rising. (60:1-3) 

The picture of the day when all nations would flock to Mount Zion and worship the true God was ver>' 

common among the prophets (Is 2:2-4; 11:12; 49:6; 51:5; 66:19; Jer 3:17; 16:19-21; Zeph2:ll; 3:9; Zech 

8:20-23; 14:9; Tob 13:11; 14:6). There shall be no night there (21.25). We come across this statement 

once again in 22:5. This is the fulfilment of the prophecy of Isaiah, 

The sun shall be no more 

your light by day, 

nor for brightness shall the moon 

give light to you by night; 

but the Lord will be your everlasting light, 

and your God will be your glory. 
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Your sun shall no more go down, 

nor your moon withdraw itself; 

for the Lord will be your everlasting light. 

and your days of mourning shall be ended. (Is 61:19-20) 

There will be notiiing unclean in the city (21:27), Formerly, nothing unclean entered the earthly 

temple. But now, the whole city is holy, a vision also seen by Zechariah: 

And on that day there shall be inscribed on the bells of the horses, "Holy to the Lord." And the pots in 

the house of the Lord shall be as die bowls before die altar; and every pot in Jerusalem and Judah shall 

be sacred to the Lord of hosts, so that all who sacrifice may come and take of them and boil the flesh 

of the sacrifice in them. And there shall no longer be a trader in the house of the Lord of hosts on that 

day. (Zech 14:20-21) 

The river of the water of life which John sees (22:1) resembles the water 'issuing from the threshold of the 

temple' and forming a river in Ezekiel (47:1-10). There was a river which watered the Garden of Eden and 

made it fruitfiil (Gen 2:8-16). TTie psalmist sings of'a river whose streams make glad the city of God 

(Ps 46:4).Joel says that on that day ... a fountain shall come forth from the house of the Lord' (Joel 3:18). 

Zechariah tells us diat "living waters shall flow out frtan Jerusalem' throughout the year (Zech 14:8). 

There is 'on either side of the river, the free of life with ite twelve kinds of fruits, yielding ite finit each 

month; and the leaves of the tree werefor the healing of the nations' (22:2). This vision implies the 

original bliss ofEden (Gen 2:9) and the hope of restoration envisaged by Ezekiel: 

And on the banks, on both sides of the river, there will grow all kinds of tr^s for food. Their eaves 

will not wither nor their fruit fiiil, but they will bear fr«ih fruit every month, because the water for 

them flows from the sanctuary. Their fi^it will be for food, and dieir leaves for healing. (Ez 47:12) 

THE APOCALYPSE AND THE NEW TESTAMENT 

The New Testament is made up of 27 books. Most of these were written in the 1st century AD. John, 
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writing his Apocalypse in the 90s, draws from these books. His use, however, of the books of the New 

Testament is less vis-a-vis the Old Testament, which probably points to the fact that not all of the works 

had attained universal acceptance and importance by the turn of the century. 

The book of the Apocalypse opens with the statement that the revelation of God which it contained was 

to his servants' through his servant John' (1:1). The title servant' has a rich meaning. Just as it was 

applied to the great personalities of OT, it is used for apostles (Phil 1:1; Tit 1:1; Jas 1:1; Jude 1; Rom 

1:1; 2 Cor 4:5); and to all Christians (Eph 6:6). John makes use of tiie New Testament q)istle form, 

standardised by Paul (1:4-6). 

Paul, called by the will of God to be an apostle of Christ Jesus ... 

To the church of God which is at Corinth, to those sanctified in Christ Jesus 

Grace to you and peace from God our Father and the lord Jesus Christ. (I Cor 1:1-3) 

Paul, an apostle of Christ Jesus by the will of God, 

To the saints who are also faithful in Christ Jesus: 

Grace to you and peace from God our Father and the Lord Jesus Christ. (Eph 1:1-2) 

Paul an apostle... 

To the churches of Gralatia: 

Grace to you and peace from God the father and our Lord Jesus Christ, who gavehimself for our sins 

to deliver us from the present evil age, according to the will of our God and father; to whom be the 

glory for ever and ever. Amen. (Gal 1:1-5) 

The three titles of Jesus, the faithful witness, the first-bom of the dead,' and the ruler of kings on 

earth'(1:5) refer to the passion, resurrection and exaltation of Christ, the pivot of NT writings. The 

reference to redemption by shedding blood is the theme reverberating throughout the NT, specially the 

Pauline corpus (1 Cor 15:20-28; Rom 3:21-26; 8:37; Gal 2:20). 
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They are justified by his grace as a gift, through the redemption which is in Christ Jesus, whom God put 

forward as an expiation by his blood, to be received by faith. (Rom 3:24-25) 

John depicts Christ as coming with the clouds' (1:7) which recalls the description of the Second Coming 

in Mt 24:30. 

... and they will see the Son of man coming on the clouds of heaven with power and great glory. 

He presents himself as the one who shares the "tribulations and the kingdom and the patient endurance' of 

his brethren (1:9). The theme of endurance of sufferings is common to the New Testament writings (Mt 

24:13; Acts 14:22; 2 Tim 2:12). John was in the Spirit on the Lord's day'and he heard behind him "a 

loud voice like a trumpet'(1:10). The Lord's day' is the New Testament terminology for Sunday, the 

day on which Christians met for worship, the commemoration of Christ's suffering, death and 

resurrection (Didache 14:1; Ignatius, To theMagnesians, 9:1).' The "sound of trumpet' is not alien 

toother NT books (Mt 24:31; I Cor 15:42; 1 Thes 4:16). John sees 'in the midst of the lampstands one 

like a son of man' (1:13). In the Synoptics (the Gospels written by Matthew, Mark and Luke) Jesus is 

called the "son of man'(Mt 8:20; Mk 8:31; Lk 6:5). The "sharp two-edged sword' issuing fi-om the 

mouth of Jesus (1:16) denoting die omnipotence of God's word has parallels in tiie NT, too (Heb 4:12; 

2 Thes 2:8). His countenance "like the sun shining in fidl strength'is akin to the description of Jesus' 

feceatthe transfiguration (Mt 17:2). The reassuring formula, "Fear not,'(1:17) is the one Jesus used to 

allay the fear of his apostles (Mt 14:27; 17:7; Mk 6:50). 

Each of the commissioning formulas identifies the speaker as the risen Jesus (2:1; 2:8; 2:12; 2:18; 3:1; 

3:7; 3:14). But in 2:7, the message is attributed to the Spirit. The implication is that the glorified Jesus and 

the Spirit are one and the same. Paul, too, considers them as equivalent: 

Now the Lord is the Spirit, and where the Spirit of the Lord is, there is freedom. (2 Cor 3:17). 

TTie formulei, " He who has an ear, let him hear' is found at the end of all the letters (2:7,11,17,29; 

3:6,13,22). It was a standard fonnula in the Synoptics (Mt 11:15; 13:9,43, Mk 4:9,23; Lk 8:8 etc.). The 

131 



conquerors, that is, those who will not succumb to false doctrines, fail prey to the guiles of the enemy 

and give in to idolatry, will be granted to eat of the tree of hfe, which is in the paradise of God' (2:7). 

Christ knows the poverty' of the Christians in Smyrna but he says they are rich' (2:9). The poor being 

rich is a recurring theme in the NT (Mt 5:3; Lk 6:20; 2 Cor 6:10; Jas 2:5). The message terms the Jews a 

synagogue of Satan" (2:10). A harsh indictment, indeed. It may be ba^ause tiiey were the ones who 

instigated people against the Christians. They did it in many places: Antioch, Iconium, Lystra, and 

Thessalonica (Acts 13:50; 14:2,5; 14:19; 17:15). Paul also distinguishes between the true Jew and the one 

who calls himself a Jew (Rom 2:28-29; 9:6-7). The idea of attaining the final reward through 

perseverance and patient endurance is one of the main currents of the New Testament theology (Mt 11:12; 

Eph 6:10-20). John urges his followers to pay heed to his words of encouragement and persevere in their 

faith. The "second death'refers to the eternal punishment, the death of the soul as against the bodily 

death that they have to endure. Jesus speaks of such a death, too: 

And do not fear those who kill the body but cannot kill the soul; rather fear him who can destroy both 

body and soul in hell (Mt 10:28). 

The early Christians did fece a problem: could they eat the meat of the animal sacrificed to a deity? 

John refers to such a problem and tells his followers to have nothing to do with it (2:14). Paul also faced a 

similar situation in Corinth. He deals with the problem at length (I Cor chs 8-10) and exhorts them to 

shun the worship ofidols'and not to eat the meat offered to idols because 

what pagans sacrifice they offer to demons and ncrt to God. I do not want you to be partners with demons. 

You cannot drink the cup of the Lord and the cup of demons. (I Cor 10:20-21) 

"He who conquers,' will be given power over the nations' (2:26). The promise implies that Christians 

would be given authority over others, i.e., those who persecute them and, therefore, they should keep 

aloof and not imbibe their practices. We find such an admonition in Paul's letter to the Corinthians, too: 

When one ofyou has a grievance against a brother, does he dare go to law before the unrighteous 

instead of the saints? Do you not know that the saints will judge the world? And if the world is to be 
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juc^ed by you, are you incompetent to try trivial cases?... (I Cor 6:1-6) 

They are also promised the morning star' (2:29). This imagery indicates that the feithful will become 

like morning stars, i.e., tiiey will be immortalized and glorified. Jesus also uses such vocabulary in 

describing the reward for remaining feithfiil till the end: 

Then the righteous will shine like the sun in the kingdom of their Father. (Mt 13:43) 

Paul, too, expresses it in similar terms: 

... So it is with the resurrection of the dead. What is sown is perishable, what is raised is 

imperishable. It is sown in dishonour, it is raised in glory. It is sown in weakness, it is raised in power. It 

is sown a physical body, it is raised a spiritual body. (I Cor 15:40-44) 

John is commanded to write 'the words of him who has tiie seven spirits of God and tiie seven stars' 

(3:1). The nimiber seven signifies fuhiess. The risen Christ has power over the angels. This thought is 

found elsewhere in the New Testament, too (Phil 2:9-11; Heb 1-4-14; 2:5-9). 

Therefore God has highly exalted him and bestowed on him the name which is above every name, that 

atthenameof Jesus every knee should bow, in heaven and on earth and imder the earth, and every 

tongue confess tiiat J^us Christ is the Lord, to the glory of God the Father. (Phil 2:9-11) 

"... Thou didst make him for a little while lower than the angels, thou hast crowned him with glory and 

honour, putting everything in subjection under his feet." (Heb 2:5-9) 

The exhortaticm to be awake and be on guard (3:2) is recurring theme in the NT ( Mt 24:42-43; 26:41; Mk 

13:37; Acts 20:29-31; Rom 13:11, 1 Cor 16:13; 1 Thes 5:6; 1 Pet 5:8). Jesus' warning that he would come 

Tike a thief that they would not know'at what hour'he would come upon them (3:3; 16:15) reminds us 

of Jesus' warning to his followers that the end of this world would come at a time no one knew (Mt 24:42; 

25:13; Mk 13:35; Lk 12:40). We find such a motif in Paul and Peter, too (1 Thes 5:2,4; 2 Pet 3:10). 

Watch therefore, for you know neither the day nor the hour. (Mt 25; 13) 

Watch tiierefore - for you do not know when the master of the house will come, in the evening, or at 
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midnight, or at cockcrow, or in the morning... (Mk 13:35) 

But the day of Ae Lord will come like a thief... (2 Pet 3:10) 

Soiled garments (3:4) is an allegory for general sinfulness. It should be understood with reference to pure 

garments or white garments (3:5) which symbolise the victory and the glory of the feithful in their 

resurrection. Paul expresses this idea in terms of being 'unclothed' and "further clothed': 

For while we are still in this tent, we sigh with anxiety; not that we would be unclothed, but that we 

would be further clothed, so that what is mortal may be swallowed up by life. (2 Cor 5:4) 

The message to the church of Laodicea (3:14-22) begins with the e5q)licit mention of liiree titles of 

Christ (3:14), the last being beginning of God's creation.' ITie NT books frequently relate Jesus Christ 

with creation (Jn 1:3; Col 1:15,18). 

In the vision of tiie scroll with seven seals (ch 5) John sees the Lamb "standing as Ihough it had been 

slain' (5:6). The Apocalypse refers to Jesus Christ with this term as many as twenty nine times. We also 

find it in the Gospel of John (1:29, 36) and the first letter of Peter (1 Pet 1:19). The four living 

creatures and the twenty four elders praise the Lamb for having ransomed men by his blood (5:9). This 

picture comes very often in the NT (Mk 10:45; 1 Cor 6:20; 7:23; Gal 3:13; 1 Tim 2:6; 2 Pet 2:1). 

The chapter 6 deals with the opening of the seals. When the fifth seal was opened, John sees "under the 

altar the souls of those who had been slain for tiie word of God and for the witness they had borne' (6:9). 

Jesus had made it very clear that his followers would have to undergo suffering and martyrdom for the 

sake oftheir faith (Mt 24:9-10; Mk 13:9-13; Lk 21:12, 18; Jn 16:12). Their being under the altar has 

sacrificial connotations. Paul uses this imagery in his letters (Phil 2:17; 2 Tim 4:6). The opening of the 

sixth seal was accompanied by cosmic upheavals: there was a great earthquake; and the sun became 

black as sackcloth, the full moon became like blood, and the stars of the sky fell to the earth as the fig 

tree sheds its winter fiaxit when shaken by a gale; the sky vanished like a scroll that is rolled up, and 
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every mountain and island was removed from its place (6:12-14). The Gospels too speak of the sun and 

moon being darkened at the end-time (Mt 24:29; Mk 13:24; Lk 23:45). 

One of the elders tells John that the great multitude praising God are those who have washed their 

robes and made them white in the blood of the Lamb' (7:14). The central theme of the NT is that we are 

cleansed from all sin bythebloodof Christ (Rom 3:5; 5:9; Eph 1:7; Col 1:20; Heb 9:14; 1 Pet 1:19; 1 Jn 

1:7). The angel goes on, 

They shall himger no more, neither thirst any more; 

the sun shall not strike them, nor any scorching heat. 

For the Lamb in the midst of the throne will be their shepherd, 

and he will guide them to springs of living water; 

and God will wipe away every tear from their eyes. (7:16-17) 

This is a promise which often occurs in the NT, especially in the words of Jesus (Mt 5:6; Jn 4:14; 6:35; 

7:37). Jesus also calls himself the Good Shepherd who takes care of his sheep (Jn ch 10). 

In chapter 8, John describes the terrible events following the trumpet blast, preceding the end-time. 

This imagery is used in the NT, too, as associated with the second coming of Christ (Mt 24:31; 1 Cor 

15:52-53; 1 Thes4:16). 

Many are accused of worshipping demons (9:20). The gods and goddesses of pagan religions are 

considered to be demons. Paul also uses this terminology in his letter to the Corinthians (1 Cor 10:19-20). 

These people did not repent of their murders or their sorceries or their immorality or their thefts' (9:21). In 

the NT we often find a list of common vices among the people (Rom 1:29-31; 1 Cor 6:9-10; Gal 5:19-21; 

Eph 5:3-5; Mk 7:21-22). 

TTiey were filled with all manner of wickedness, evil, covetousness, malice. Full of envy, murder, 
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strife, deceit, malignity, they are gossips, slanderers, haters of God, insolent, haughty, boastful, 

inventors of evil, disobedient to parents, foohsh, faithless, heartless, ruthless. (Rom 1:29-31) 

John sees a beast which rose out of the earth and "had two horns like a lamb and it spoke like a dragon' 

(13:11). This beast is described in 16:13, 19:20, and 20:10 as a false prophet. Jesus spoke of the false 

prophets, too. 

"Beware of felse prophets, who come to you in sheep's clothing but inwardly are ravenous wolves. 

(Mt7:15) 

It works great signs to lead people astray (13:14; 16:13-14). The Synoptic Gospels refer to false Christs 

and felse prophets who will show signs and work wonders to mislead people (Mk 13:22; Mt 24:24). 

False Christs and false prophets will arise and show signs and wonders, to lead astray, if possible, the 

elect. (Mk 13:22) 

According to 2 Thes 2:9-10, the coming of the lawless one will be accompanied by false signs and 

wonders as the result of which imbelievers will be led astray. 

The coming of the lawless one by the activity of Satan will be with all power and with pretended 

signs and wonders, and with all wicked deception for those who are to perish, because they refused to 

love the truth and so be saved. 

The 144,000 redeemed from the earth are called the first fruits' (14:4). The expression refers to those who 

lay down their lives for their feith in Christ. Paul uses this term to mean resurrection. 

Birt in fact Christ has been raised from the dead, the first fruits of those who are fallen asleep... For as 

in Adam all die, so also in Christ shall all be made alive. But each in his own order: Christ the first 

fruits, then at his coming those who belong to Christ. (1 Cor 15:20-23) 

The depiction ofthedivinejudgment in the imagery of harvest (14:14-20) is also found in the other books 
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ofthe NT (Mt 13:24-30, 37-43; Mk 4:29; Jn 4:35-38). 

John speaks of a battle on 'the great day of Go4 the Almighty' (16:14). In the NT the'Day ofthe 

Lord' signifies the Last Judgement when all the righteous shall be rewarded and the unrighteous shall 

be condemned to eternal damnation (Rom 2:5; 1 Cor 1:8; 2 Thes 2:2: Mt 25:31-46). 

But by your hard and impenitent heart you are storing up wrath for yourself on the day of wrath 

when God's righteous judgment will be revealed. (Rom 2:5) 

This day will come unexpectedly, like a thief (Mat 24:43-44; Lk 12:39-40; 1 Thes 5:2,4; 2 Pet 3:10). 

John is given the vision of an angel announcing judgement on "Babylon* for her iniquities. She has to be 

punished according to her deeds (18:5-6). The correlation between sin and punishment is often stressed in 

the Gospels (Mt 7:1-2; 18:23-35; Lk 6:37-38). 

"Judge not, that you be not judged. For with the judgment you pronounce you will be judged, and the 

measure you give will be the measure you get." (Mt 7:1-2) 

The scene concerning the second coming of Christ as judge ofthe world begins with a glimpse of open 

heaven (19:11). This is a revelatory formula also found in the other books ofthe NT (Mat 3:16; Jn 1:51; 

Acts 7:56). 

And he said to him, "Truly, truly, I say to you, you will see heaven opened, and the angels of God 

ascending and descending upon the Son of man." (Jn 1:51) 

John tells us that the name by which he is called is The Word of God' (19:13). The Prologue to the 

Gospel according to John (Jn 1:1-18) uses the expression the Word' to refer to Jesus. 

And the Word became flesh and dweft among us, full of grace and truth; we have beheld his glory, 

glory as ofthe only Son from the Father (Jn 1:14). 

The multitude in heaven rejoices and exults because the marriage of the Lamb has come, and his bride 
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has made herself ready' (19:7). Marriage symbolism is repeatedly used in the Gospels (Mt 22:2,10-11; 

25:1; Mk 2:19; Jn 3:29). Paul, too , uses this symbolism (2 Cor 11:2; Eph 5:21-33). Christ was followed 

by the armies of heaven, arrayed in fine linen, white and pure' (19:14). In the CJospel according to 

Matthew, we find references to the armies of angels (Mt 13:39-42,49; 16:27; 24:30-31; 25;31). 

then will appear the sign of the Son of man in heaven, and Aen all the tribes of the earth will mourn, 

and they will see the Son of man on the clouds of heaven with power and great glory; and he will send 

out his angels with a loud trumpet call, and they will gather his elect fi-om the four winds, from one end 

of heaven to the other. (Mt 24:30-31) 

But in the Apocalypse it appears that the armies are constituted of the glorified humans, i.e., those who 

died for their feith, and the angels. 

In describing the thousand year reign (20:4-10), John speaks of 'those who had been beheaded for their 

testimony to Jesus and the word of Go4 and who had not worshipped the beast or its image and had not 

received its mark on their foreheads or their hands' as the ones 'to whom judgement was committed' 

(20:4). The evangelists also record Jesus' promise to his followers that they would, in God's kingdom, 

be thejudges(Mt 19:18; Lk 22:28-30). 

Jesus said to them, "Truly, I say to you, in the new world, when the Son of man shall sit on his glorious 

throne, you who have followed me will also sit on twelve thrones, judging the twelve tribes of Israel." 

(Mt 19:18) 

He also sees the "dead, great and small, standing before the throne' for judgement (20:12). We have a 

mention of a general resurrection in the other apocalyptic sections of the NT, too (Mt 25:31-46; 1 Cor 

15:52; lThes4:16; etc). 

For the Lord himselfwill descend fi-om heaven with a cry of command, with the archangel's call, and 

with the sound of the trumpet of God. And the dead in Christ will rise fu^. (1 Thes 4:16) 

Then, 'Death and Hades were thrown into the lake of fire' (20:14). This signifies the ultimate defeat and 
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punishment of the adversaries of God and his faithful. Paul also speaks of Christ reigning until he 

conquers all his enemies, and death being tiie last foe to be vanquished. 

For he must reign until he has put all his enemies under his feet. The last enemy to be destroyed is 

death. (1 Cor 15:25-26) 

The vision of the new heaven, new earth, and new Jerusalem (21:1-8) is accompanied by a loud voice 

proclaiming, "Behold, the dwelhng of God is with men. He will dwell with them, and they shall be his 

people, and God himself will be with them..." (21:3). God promises sonship to those who remain 

faithful to Him (21:7). This tiieme of a close relationship between God and His feithful is voiced by Paul 

as well. 

... For we are the temple of the living God; as God said. 

"I will live in them and move among them, 

and I will be their God, 

and they shall be my people ... 

and I will be a father to you, 

and you shall be my sons and daughters, 

says the Lord Almighty." (2 Cor 6:16,18) 

John also hears God saying, 'To the thirsty I will give jfrom the fountain of the water of life without 

payment' (21:6). Jesus, speaking to the Samaritan woman, as recorded in the Gospel according to John, 

uses similar imagery. 

Jesus said to her, "Every one who drinks of this water will thirst again, but whoever drinks of the 

water that I shall give him will never thirst; the water that I shall give him will become in him a spring 

of water welling up to eternal life." (Jn 4:13-14) 

The penultimate verse of the book is a fervent cry to the Lord to come soon (22:20). This seems to be an 
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early Christian prayer (1 Cor 16:22). The book ends with a blessing: The grace of the Lord Jesus be with 

all the saints. Amen (22:21), which corresponds to the epistolary benediction pq)ularised by Paul (1 

Thes 5:28; Gal 6:18; Phil 4:23; Philem 25), and completes the epistolary framework of the Apocalypse 

which opened with a greeting. 

ThegraceofourLord Jesus Christ be with your spirit, brethren. Amen. (Gal 4:23) 
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